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As Nother Grove has notified us that they are 
discontinuing publication of the Druid Chronicler, 
Live Oak Grove will be putting together this Short 
newsletter with dates of Reformed Druid Services, 
Holidavs, parties, etc. News, energy, time and help 
will be very welcomed, How about a year's Subscrip- 
tion to anvone who crmes up with a better masthead? 


This month, Live Cak will be holding Oimelc 


Celebration on Sunday, February 7, at 1:00 F.K., 
at the Grove Site at 616 Niner Kkoad, Uringa. 


Regular R,D.N.A., Services will be at the Grove Site 
on February 21, Narch 7, and March 21 (Spring Ecuinox) 
All at 1 100 PoKo 


Those people who do not have cars, or who do not 
want to trv to find Kiner koad, can take the BART 
to Orinda, and phone from the 8station for a ride, 
25441387, As the Grove Site is Still very rustic, 
wear Shoes that can withst-nd mud. 


Live Oak Grove is building a $Strne'altar and a 
wooden henge, Sighted astronomically and on. the 
rising of the Sun on each of the High Davs, 

IF there is anyone who would like to be present at 
the raising of the next, the Spring Equinox, Spar, 
they 8hould be at the Grove Site, pre-dawn, on 
March 21. Ve are also planting a circle of Sacred 
Trees, Gardening help welcomed after each SEerVicee. 


We want to be in communication with the other 
Groves; and we also will be printing news of the 
Orders: Bardic, Grannos, and of Cocodal., 
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A group in Erygland have pudlished a large, pictorial 
Druid calendar for 1982, It is well done, and has 
pietures and lore on the old megalithic sites, It 
18 available from Nature Company, in the planet- 
2rium in Golden Gate Fark, San Francisco. Ve 
were the most startled to read that the person 
who assemvled and edited this project, and who 
heads this .overseas Druid group, is named Joan Carshon. 
Do we all have a dopbelganger Somewhere? 


There are 8till copies of the full, original 
Druid Chranicles available from our Second prin- 
ting. The cost is $25.00 plus postage. Contact 
Leslie, who is hole-punching and coillatine them, 
652-60hk0, (Discounts for people who help out?) 

Or call Emmon, .who is zerving as Freceptor for 
L.0.G., while Leslie is buisy. Leave a message on 
the machine: 254-1387, 


We also have copies of the NMini-Chronicles for 
those of you that can't afford the rull Caronicle 
vet. These are 35 pares, excerpted from the Chronicles 
for $7.00, post paid. 


We also have located three of the original 
Georgian Style Ruby glass challices., Anyone in- 
terested in owning one cantact Joan Carruth 
or leave a message for-Emwon., 


Emmon is continuineg Scot's Gaelic classes, and 
may Soon know enough to teach. Me are also contin- 
uing the project of holding up the Scot's end 
hy translating the regular Services into Scot's 
Gaidhlig. Anyone who would like to help would 
be much appreciated, We *d like to publish a 
Scot's version of the Services as 2 companion 
Piece to the Irish translations in the Urtext 
Section of the Chronicles, TIrish Gaelic classes 
are available thro gh the Institu for Celtic 
Studies, P.C.Box 4h, Oakland, 94604, Gaelic 
is NOT a daad languzge. Tha Gaidnlies bes: 


Anyone who has news, oPIni”ns, dissertations, 
etc. which they would 1ike to 8ee in 7rrint here, 
Should serid them to L.0.G., 616 Miner 04d, Orinda 
Calif, 94563, by March 1, for the Spring EquinoX 
i88vue, We Will publish this newsletter a week 
before the eight High Days. Camera Ready copy 
appreciated. 


Some members of Live Oak Grove were talking 
of getting toghther after Service, warming up 
around a big indoor fire and discussinsg methods 
of divination, magical method and the WM-aning of It 
All. Those interested stay after Services, 


"What did you expect? Life is a royal bitch. 59 


If you'd like to be on our mailing 1ist, (or 
put 8someone else on the ns 2005.) Send 
name and address, and a few 20g stamps to 
LOG, 616 Miner id., Orinda, 94563 y 


He day between the 
years, The Druid 
year starts with >a- 
mhain, in the autumn 
Just as the Celtic 
day starts with 8undown,; proceeds - 
through night, dawning into the day, 
The Classic writers of antiquity 
held that it was a Druid teaching 
that cold and dark and the difficult 
pPraceed warmth and light and the 
beneficent., F 
In pre-Christian times, Samhain 
was the occasion of great gathering 
in Ireland and Gaul, and probably 
in Scotland and Britian, though 
there, no records survived, Druids 
Bards and Ovates (Ollafhs) and the 
Political lenders from all parts 
of Ireland assembled at Tara, In 
Gaul 8imilar gatherings were. held, 
and received and sent emmissaries 
to and from Pcotland and England. 
Better accounts Survive from Tara 
than from any of the other Celtic 
areas. The Tuatha from the four 
Provinces of Ireland assembled at 
Tara Hall well before Samhain. There 
after ritual purifications, whicn 
may have included the offering 
of 8acrifices, part of the harvast, 
and lenping through the bonefires, 


the nobles and 00 TF*" In- 
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doors, They remained 
”" under roof” all Samhain 
Day, the belief being that 
on this day the forces of 
Propriety andsorder were 
gathered ins1de, and the 
forces of Chaos were afoot 
outside, Inside the 
palace at Tara, took up thar 
traditional stations around 
the High Kings Those of 
Ulster, representing the 
Warrior caste, to his North; 
Those of tunster, represen- 
ting the prophetic/aesthetic 
pole to his right: Those 
of Connaught, representing 
the. Druid, or clerical caste 
at his back; and facing hign, 
Lennster, representing the 
Tuatha, husbandmen/producers . 
In this order the great 
counsel of the year was held, 
Though called the Day of 
the Dead, Samhain was consid- 
ered a good or lucky day, In 
contrast, Beltaine was con- 
Sidered a difficult, or tricky 
day as the day beginning the 
Season of Life, O Samhain, 
the two worlds, of the living 
and of the Tuatha Do Dannan 


raw close and may merge, 


making this the time to * 
contact the Other World, and 
azcertaiin the disposition 

of the Gods and ancestors 

on the plans For the com” ing 
year or the settling of old 
quarrels, Ancestors, In 
particular, could send fer- 
tility, or dise»se, to their 
descendents and their favor 

was Sought for the ensuing 
winter, This tradition of 
anrestors was especially 

strong in Alba(Scotland, - ap- 
proximately) where Samhain 

was the occasion to seek in- 
structions from the ancestors 
and bring oneself into harmony 
with them, If the required 
funeral ceramonies had Þeen 
performed, and the yearly of- 
ferings made, and all was rignt 
between the living and dead, 
then there was no need to fear 
ghosts, But if all was not 
well between the living and 
tielr clan forebearers, 1if their 
W1l) was flovghted or the rites 
neglected, the dead could make 
their will known on this night 
when the line between the two 
worlds disolved and spirits 
could come over and walk in ours, 
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CALENDER 


To the Tuatha, husbandmen on 
the land, Samhain marked the 
absolute end of the harvest, 

It was forbidden to gleen or 
gather any more Wild fruit 
after Samhain night, This 


_ assured that all would be 


gathered in and stored before the 
Storms began, and nay also have 
prevented overpicking, esSpecial- 
ly of wild fruit, by declaring 
anything which remained in the 
fields or woods after this date 
to belong to the wild birds, 


LIVE OAK GROVE ELECTIONS 


Elections Will be held 
before gunset Service on Pamhain, 
Saterday, October 30, at 5130F» 
at Live Oak Grove in Orinda, 
Nominations aret 


Larry Press 


Emmon Bodfish for Freceptor 


Bob Blunt for Server 
Any other nominations or volun- 

teers Should write or phone in, or 
be present on >amhain to run, 
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Samhain Sunset Service will begin at 5130 P.M. October 30, and 


those who want'to will vigil all night. 
Regular Services will be at 12100 
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SEerVlices and cawn TeSTiVitltiese 


Noon, Pacific Standard Time, 


on November 1&s, 
Thege will be held at Live Oak Grove in Orinda, 


There will be a midnient 


and November 28, All 
Take Bart to the 


Orinda station, and phone 254-1387, before 11:45, for a ride, 
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Notes 


The enclosed copy of the Proto grove Service, written 


largely by Joan Carruth, A.D. should be included at the end 


of 8secticn Three of the Druid Chronicles, 
A Gaidhlig translation of this will 


the end of the Liturgy. 


if you own a Set, at 


He forthcomming, and can be included with the Irish Gaelic 
Services in the Urtext Section of the Chronicles. 


for Archdruid 
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This Service is designed for a 
Protogrove, i.e, one without a 
true ArchDruid, (Ordained in the 
Order of Dalon Ap Landu.) It is 
designed for four Speakers, SP.1l 
SP.2, etc. F., indicates replies 
Bpoken by all present. If there 
are fewer than four people, they 
may reassign the parts, 


The Service starts some distance 
from the altar, which is usually 
a rock at the foot of a tree, in 
any Place of natural beauty. 


INVOCATION 


SPe1 Oh,Lord,* forfxive these 

* *three errors that are due 
to our human limitations! 
Thou art everywhere, 


But we worship Thee here, 
Thou art without form, 


But we worShip Thee in 
these forms, 


Thu hast no need of 
prayers and 8acrifices, 


Yet we offer Thee these #5 
prayers and sacrifices. 


Oh, Lord, forgive these three 
errors that are due to our 
mortal limitations. 


Oh, Mother, cleanse our 
minds and hearts, and 
Prepare us for meditation. 


PROCESSION 


Here, occurs the Procession, often 
with the Protogrove members 8ing- 
ing from Customs 211-3, Upon 
arrival in front of the altar, 
the two colums divide to form a 
circle around it, 


®* © w *© 
Lord” can ve changed to your 
favorite name for Deity. 


UNAFFILIATED DRUIDS - 
DCPDRASSCN 


PRaAſse 


Here an' Incantation, Poem or Hymn 
of praise is recited or Bung by 
the enture group. "Oh Earth Kother® 
is traditional, but not obligatory. 


OC{ ertoRy 


From the Earth Kkother comes 
the gift of life, and it 
brings us together here. In 
"thanks, we bring these 
gifts, wrought of ner 
bounty and of our effort, 
Oh, NKignty Eagle, bear 
these gifts of love aloft 
as bread for the Gods, that 
They may bless our Works. 


SP.l 


People bring any gifts thev may 
have for the Gods to the altar. 
There follows a 8silent tine in 
which each person asks for the 
fulfillment of material/external 
needs, 


SP.2 From Beal comes the gift 

of awareness, and it brings 
us together here, In wonder 
'we bring this Fraise, 
wrought of His light and of 
our effort, Oh, F] owing 
Winds, carry Our Bongs of 
love on high as wine for 
the Gods, tnat They may 


guide our Sight. 


People offer Bongs, poetry, and 

__ individually or as a group 
here follows a silent tine in 

which ench person asks for the 


& 


fulfillment of Bpiritual/internil l: 


needs, F | 
F 


2ng Malf 


SPe3 Places the filled chalice of x | 
Waters, in the Sumrer-alconholic, ; Let us go forth into the 


in the Winter-plain water, on the | world, 8ecure in the know- 
altar, ! ledee that we are heard, 


that Beal will answer our 
Pr2yvers, and thit we fo 
SP.3 Oh, Earth Nother, bountiful Forth with the blessinas of 
and ever flowing forth, we | the Earth Vother, 
asSk your bleasings on these 
waters. In them, help us 
to find strengh and 1lient, All present OrAW the outline o” the 
15ke a circle of trees on Druis Sigel in the air three tires, 


the top of a hill. With | S'2V ING 1 
them, make us = with each 

other, and with all Thy 

ehildren, iike a Ying of 

trees in the heart of a 


foreszt, Through them, Dring 
to us one who 1s consecrated 
in Dalon Ap Landu, to maFe us 
a Grove ir. the midgst of the 
world, Oh, Beal, who dwells 
in every he=rt, lead us onto 
the path: of awareness, 


Feace 


SP. 3 retrieves the chalice and SIFsS 
from it, passing it to the on her/ 
his left, that is Sun-wise, durine 
the Sumner, or right, tnat is Witn- 
erShins, durine tre Winter. Each 
Ferson S1ps and passes it to the 
next. Yvhen it returns to Spe.3, a 
sr2]] amount Should Still be left 
in it. SÞ.3 pours the renaihine 
llquie. onto the alter. 


SP.3 To Thee we return tis 
portion of Thy bounty, Ch 
our other, even as we rust 
return uvnto Thee, 


by Uz. 
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Nv Here follows an appropriate 
re2ding, from arv ature oriented 
} ScCritture the tFroto-grove chooses, 
(4 read by any Speaker appointed fcr 
the TurpPcse, After this cones a 


| few BXIEF words of cornent by each 
Y, of the other Speakers, and a pericd 


V of 8silence and meditation (two or 

V three minutes, .-though longer with 
sore Froto-groves.) Eventually 8p.4 

/ Sign21s the end of the Service witn 


» 
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END OF THE ORDER OF COMMON WORSHIP 


DP ESSTERISE 


ang Meal! 


CAICDICAI 


SHNXARING BenNEeOLiIcctlonN 
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Left = right Drwid Fitter Ad Norman Raton ©. Hot?! and Davil Frangouis!, holding Dru 
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The following ceremony was a15Sociated with this time of yerr. 
and enacted annvally at leaxst throvgh the 1820's, though in Chris- 
tain times it was incorporated inot Vichael-nass festivities. 

In the Northern Celtic areas, Kichael takes over rany of The 
characteristics of the Cletic deity, Vamran he LLer, and even 
of Llyr, the sea:god, and ruler of the Land of the Dead, cele- 
brated on this Day of the Dead, Samhain. 


*NA GEALLAIDH THE PROMISES 
*Thug mo leannan dhomh sgian bheag My lover gave to me a knife , 
A ghearradh am meangan gold, That would cut the sapling withe, 
A ghearradh am bog 's an cruaidh, That would cut the $oft and hard, 
Saoghal buan dh' an Iaimh a thug. Long live the hand that gave. 


Gheall mo leannan dhomh-2a stiom My lover promised me a snood, 
Gheall, agus braiste 's cir, Ay, and a brooch and comb, 

'S gheall mise coinneamh ris And I promised, by the wood, 
Am bun a phris mu'n eireadh grian. To meet him at rise of aun. 


Gheall mo leannan dhomh-sa sgathan My lover promised me a mirror 
Anns am faicinn m'aille fein, That my beauty I might see, 
Gheall, agus breid is fainne, Yes, and a coif and ring, 

Agus clarsach bhinn nan teud. And a dulcet harp of chords. 


Gheall e sid dhomh 's bualle bha, ” He vowed me those and a fold of kine, 
Agus falaire nan steud, * And a palfrey of the steeds, 

Agus birlinn bheannach bhan, And a barge, pinnacled white, 

Readhadh slan thar chuan nam beud. That would safely cross the perilous seas. 


The zong and the dance, the mirth and the merriment, are continued all 
night, many curious scenes being acted, and many curious dances performed, 
gome of them in character. These scenes and dances are indicative of faraway 
times, perhaps of far-away climes., They are evidently symbolic. One dance 
is called *Cailleach an Dudain,' carlin of the mill-dust. This is a curious 
characterdance. The writer got it performed for him several times. 

It is danced by a man and a woman. The man has « rod in his right hand, 
variously called * slachdan druidheachd,'” druidic wand, * slachdan geasachd,” 
magic wand. The man and the woman gesticulate and attitudinise before one 
another, dancing round and round, in and out, crossing and recrossing, changing 
and exchanging places. The man flourishes the wand over his own head and 
over the head of the woman, whom he touches with the wand, and who falls 
down, as if dead, at his feet. He bemoans his dead *carlin,' dancing and 
gesticulating round her body. He then lifts up her left hand, and looking into 
the palm, breathes upon it, and touches it with the wand. Immediately the 
limp hand becomes alive and moves from side to side and up and down. The 
man rejoices, and dances round the figure on the floor. And having done the 
same to the right hand, and to the left and right foot in succession, they also 
become alive and move. But although the limbs are living, the body is still 
inert. - The man kneels over the woman and breathes j1.to her mouth and 
touches her heart with the wand. The woman comes to life and springs up, 
confronting the man. Then the two dance vigorously and joyous]y as in the 
first part. - The tune varies with the varying phases of the dance. It is played 


by a piper or a fiddler, or sung as a * port-a-bial,' mouth tune, by a looker-on, 
or by the performers themselves. The air is quaint and irregular, and the 
words are curious and archaic. 


} ule, a minor Celtic 
High Day, the Vidwinter 


Solstice's. sun Shines 


G '/ : 
WTZFN 1nto the mouths of 
C&S) 21rnN graves and the 


Vp enNnings Of hill tombs, The 
day was of obvlous 1mpor- 
tance to these megalith buil- 
ders, and associated with the 
dead and with regeneration. 
This is the bottom of the 
Vear, and the coldest months 
are Still to follow, Bonfires 
are lit on n1ills to/call back 
the Sun, and: kent burning all 
night to celebrate its return, 
Ihis Celtic tradition may be 

a cognate of the Norse Yule 
Log tradition, which 1s still 
carried on in the Nordic  coun- 
tries. This use of fire to 
recall the Sun's fire, (the 
name for the Sun in Gaidnhlise 
18: thought to be derived from 
the phrase "of the nature of 
fire”, greine, and 1s of the 
feminine gender) is an instan- 
ce of one of the most ancient 
re]1giovs 1deas, that of recin 
rocity. ; 


Ihis concept goes back to 
the beginnings of religion 
in the Uld Stone Age, as 
well may the fire lignting 
ceremonies. As vb, Rachel 
Levy explains, these rites 
were” the culmination. of the 
Stone Age religion. of recip- 
rocity, in which, by ritual 
attunement to the rhythm of 
Seasonal change, man Shared 
with Divinlity the regrong ime 
11ity for its maintenance, 

So that the ceremonies first 
1NtTroducead to fgulae the birth 
and death of the hunter's 
quarry, were replaced in 
natural Success1on by those 
consSidered necessary to 
aSSist the new year to he 
born, the very sun to return, 
(and) the harvest to be cut 
down. ' This correspondance 
"was also understood conver- 
Sly, so that early written 
documents record (Le Titre 

da *'Horus d'or, by 4a, Kkort, 
translator, Rev. Arch.xxiv) 


' that the rising of the Toung 


Year God from his winter s1eep 


I1n the subterranean cham- 
bers held nope Tor the re- 
Surrection/reincarnaition of 
ran. Such a belief would 
Seem to have been naturally 
transmitted from the 1deas 
concerning the cave as mother 
of rebirth, now. reinforced 
by the lesson of the seeds, 
through Neolithic ceremonies 
1n which the sense of mutual 
causality was So compell- 
Inge It is demonstrated in 
the monuments of the dead.” 


GWYDION PENDERWEIN died 
this november in a car 
2Cccident near h1is home 
in Ukiah. He has been 

a Bard and spokesman for 
the Neo-ragan commun- 
ity for many years, Ur += 
Annual Tree Flantineg 
which he organized for 
Forever Forests 18 5chena- 
nualed To gremmzt*is 
uary. Contact noly Urder 
of Mother Earty, Box902 
Ukiah, Calif 054682 
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A group of children join » 
Otter Zell at a shrine for 
Gwydion Penderwen who died 
last week. The Greenfield res- 


wydion Remembered 


Celebration at the Saturday 
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ident was remembered at 
Greenfield's 10th Birthday 


Afternoon Club in Ukiah. 
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in the subterranean cham- GWYDION PENUEKWEiN died 
bers held nope Tor The-Fe- this \ovember LN A CAC 
Surrection/reincarnaition ot 2Cc1dent near his home 
Tran. Such a belief would in Ukiah, He has been 
Seem to have ben naturally a Bard and sSpokesman for 
transmitted from the 1deas the Neo-ragan commun- 
concerning the cave as mother ity for many Years. -' 

of rebirth, now reinforced Annual Tree Flanting 

by the lesson of the seeds, which he organized for 
through Neolithic ceremonies Foreyer Forerts = 3chen- : 
in which the sSense of mutual n21led-. £0 ED, 
causility was So compell- vary. Cont2et noly Urder 
inf. . It :1s demonstratee ain of Notrer Emrth, Box9?2 


the monuments of the dead.” UF1an, Gall 


THE MENDOCINO GRAPEVINE, Nov. 17-22, 1982 5 


" - k ” ” 
” - 
” « = 
* - ” : 
, x os .f - > 
, % vx; "re. _ - 
” . AY Ox ” » * - 
ba% P92 A A " * 
| vY 4 = o 
. « —_ wh, £4 . 
—- o os * 
os —_— 1 OS I 
" , al &, c s 
A 
= — 


5 


Sana in. .*. vv . np N Fo 
Gwydion Remembered 
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A group of children join 
Otter Zell at a shrine for 
Gwydion Penderwen who died 
last week. The Greenfield res- 


ident was remembered at 
Greenfield's 10th Birthday 
Celebration at the Saturday 
Afternoon Club in Ukiah. 


Gwydion's records and 
tapes are available 

from Sunrise Books, 

305% Telegraph A ve, 
Berkeley, California. 

For information on 

his other writings contact 
Holy Order of other 
Earth, Box 982, Ukian 
Calif. 95482, 
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A New grove of the Reformed 
Druids of i\orth America 

has been founded in Chico 
California, by Joan Carruth 
former Archdruid of Live Uak 
Grove, *The officers are... 
Archdruid:s « Joan Carruth 
Freceptor: Kitty Fiper 
Server! Bob Chappel_. 
For information contact 
Joan Carruth, 15638 FeterSt. 
Chico, Calif. 95926 | 
The Chico Grove will be 
holding services on all 
High Days. 


. 


* 


CALENDAR 


Yule will be celebrated 

at LIVE OAK GROVE on Tues- 
day, December 21st at 74:30 
FoM. indoors, before a 
huge Yule Log. Regular 
SerVices will be also at 
Live Lak Grove, 616 Kiner 
RaA., Orinda, at 12100 Noon, 
on January 2, 16th and 30tn. 
Take BART to Urinda and 
call 2<£4-1387 for a ridee 


oy * » 


LIVE OAK GROVE will hold Yule 
Services on Winter Solstice, 
December 21st, at 7330 F.l.. at 
616 hiner Road, Orinda,Calif. 
Bring V.istletoe and song. 
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The Druid cutting of the 
mistletoe(Uil'ioc in Gaidhlis, 
derived from the phrase "ever 
young") is descIribed hy the 
Roman writer, Fliny, in his 
work on the Gauls., "the Druids 
hold nothing in $0 s$acred 
respect as the mistletoe, and 
the tree on which 1*t grows, 
Provided 1t be an oak, They 
Select c2rtain woods of noel, 
and they do not perform any 
Sacred rite without the leaf 
of thak tree; so that hence 
1t 18 likely they have been 
called 'Druids"', explanning 
the name from the Greek root 
"drus* an oak; Druidae, oakites. 
nhatever grows on that tree; 
more than 1ts natural growtnh, 
they think has been sent from 
Veity, and 1is'a Sign that the 
tree has be-n chosen by Leity 
as Sel-.ct, However, that 
SPeclies of mistletoe 1s very 
rarely found, and when 1it 1s 
1t 1s sought after with great 
devotion, and especially 

at the Sixth day of the moon, 
which 1s the beginning of 
tneir months, Having prepared 
SaCcrifices and feasts under 


the tree, they bring up two 


ulls, whose norms are 
then first bound; the priest 
1n 2 white robe, ascends the 
tree, and cuts 1t off-with a 
g01lden knife" (sickle) throw 
1g 1t dom, "1it 1s received 
1n a white Sheet, Then, and 
not till then, they sacrifice 
the offerings, praying that 
Deity will render gifts on 
those on whom the mistleltoe 
18 bestowed. When nmnistletoe 
is given as a potion, it can 
remove animal barenness, and 
it is: remedy against all poisens ," 
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maior high days of the Uruids, A 
pastoral veorle, this noliday 
marks the first »>irtns of lambs 
and the lactation of the ewes, . It 


18 


the. end of "black vyanuary'. and 


we Are Tast the bottom of the year. 


It 


1s clear, now, that the light and 


fertility invoked at the >olstice 


18 
18 
AS 
at 


Bride and lugh are poles, complementary 


1ndeed returning. This festival 
presided over by Bride, (Bridget) 
Lugh presided over Lughnasagna 
the oproslte point of the year, 


figures, who balence each other 1n 
the Celtic system of male/female 


checks and balences, 


rilineal society, the Celtic was 
less rale dominated than our own 
has been, and certainly less patri- 
archial than the k1iddle Eastern or 


Mediterranean Societies of the time, 


or than the Ghristian s8ociety that 
replaced it. 


of fire; 
men and poets, 
fire es8ence and the rays of the Sun, 


Bridge 1s the goddess of the hearth 
the ins7lrer of crafts- 


Her ensiegens are the 


though a pat- 


Celtic arrival, 


lhough a Leltic goddes:, 

and associated with the fire 
SACYifice, a rite not used 
Hy pre-Leltic reonles, Bride, 
1n England and >cotland, has 
absorbed rany elements of 

the local, rTrre-uveltic Earth 
Foddesses. This,, her tire 

of the year, 18S assSociated 
with the visitins of Srrings 
and the circumambulation of 
wells and sacred stones, witn 
the thawing of the streams 
and the beginning of the 
vear s fishing., The rites 

of wells and stones may be 
older fragments of Negalithic 
religious conceptions. Cer- 
tainly the stone circles and 
cairns and the rite of cir- 
cumambulation, predate the 
Dome of the 
oldest stone circles and al- 
tars are found in Nesapo- 
temia and Soutn West Asia, 

80 1t 18 concelvable that the 
velts may have brought 8some 
of the rounding rites with 


them from the Indo-turopean 
homeland, as well as by having 
been influenced by these lega- 
]13thic rituals, which reached 
their greatest heights in nWes- 
tern Gaud and 3ritian, of the 
pre-Celtic peoples that they 
encountered on the migrations 
westward, 

John L, Smith, writing in 
1780, in' Gaelic antioultles, 
has this to say of clircumamn- 
bulation rites. still being 
practiced by local pearSAntS 
and attributed to ® the o1d Druids. 
” >. That at the thawing time, 
the Supplicant should go, 
upon three occas1ons, to a cer- 
txin well or Spring, and tnere 
bath nimself three times; or 
make three journeys to some 
ancient Stone, and there pour 
the new water out upon 1t and 
zo three times around 1it in the 
geigseal direction.” (from East 
towest) The classic writer, 
Fliny, ascribes a Similar 
ritual to the Druid rites of 
healing. He records that the 


Uruilds Pprescribed this rightwise 
cilrcumambulation of stones and 
tripicate thathing in the newly 
thawed water, as part of their 
treatment for mental disorders 
or lingering internal complaints. 
Bride's function as goddess 
of fire and the hearth are purely 
Celtic characteristics, The 
_ Prominance of the Sun and of fire 
\gymbo]ism, and the fire sacrifice 
are uninuely Indo-European, as 
contrasted with the rites of 
earlier peorles, They mark a 
Shift from the Neolithic and 
early Fegalithic concern with 
earth's fertility and continuance, 


EARNEST ATT EANTANEE HEHE RRETETEEETECAT 


to the imrortance of the regularly 
recurring cycles of the, -ieavens, 
characteristic of the Indo-turo- 
Pean religions, Extrapolatine from 
those sacred stone and calrn 
beliefs that persisted into nearly 
modern times, 1t 1s found that 
when the divine SPpPIrit 1s felt to 
rYeside in the stone, or cairn, 
which is an embodiment of tarth 
and a concentration of 1t, the 
offering 1s poured over the sacred 
stone, or buried within the circle 
Or calrn, Evidence of both tnaese 
practices have been found connected 
with >tone Henge, However, fire 
SiCcrifice and solar symbolism 1s 
conmected with a conception of a 
usually anthropomorphic deity 
living at a distance, in the sky, 
28 with Taranivs of the Celts, 

Or in an Other World, as with 
Bride. Fire, tnen $0 much like 
the Sun in warmth, 1s conceived 

as a connecting link to these 
deities, as the smoke and the 
offering rise and disapr ear. 
Though the Celts shared witn the 
pre-Leltic peoples buried and 
other forms of sacrifice, Inhey 
brought with them this 1dea of 

the fire sacrifice in which fire 
and smoke ascend and carry tne 
offering and the prayers to the 
Sky dwelling or distant deity. 

A tower or cloud of fire 1s 
Sometimes used in Irish lore as 

a Svmbol*t for Bride, 4his asso0- 
clation continued right down to 
her co-option by the Ghristian 
church, as 'Saint” Brideet, when, 
according, to the hegamony, a pillar 
of fire appenrred over her head at 


 tt:18 young 45 rl's investiture into 
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holy orders, 
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CALENDAR 


Astronomical Oimelc will occur one hour after midnight, February +%*, 


1983, 


0imele Services will be held on the evening before, Feoruary 


3, at 52301 P,hN, at Live Oak Grove, Take the BART to Urinda and 


call 2564-1387 for a $huttle. 


Sundays, February 13th nd 27th, at 12300 Noon, 


Regular Services will be held on 


Be there by 11185, 


THE GOD LIST | cos 
Merddyn (lyrddin) an original Bard and Prophet Post' Oak 
(Yerlin in English) also said to be advisor to arthur Froto-Grove 
NB, In Romamn times Druids became knew as Barcs 
L 12 BEEESIN ., ..o £0 = Þ ay Qrui de \3-Bq - Out Lar :Go 


Di atcecht | God of Healing The 'Leeca" 


S rona (this is Latinised Gawish) Seren (felsh) Star Goiicgs 
YJ r0:ia is from the Gaulish word for Star Siron 


—Y 


Other Gaulish Deilies are; 


Albiorix (Rigisanos) Hing of the World/vwar 
- Phe XIxish Brigito— Ferecynithia -igri culture and Vine 
Borvo -=- Guardian and Protector of Hot Springs 
Bus Sunarus "the large li pyed! Eq. to Jove 
Ixrish Ogha VEm 08S God of Eloque:ce anc Poetry 


Albio (albion, Alba) Rix (King) 
WELSH CR BRYTHONIC DEITIES: 


pn IR 


Don (Dana) Earth other of Pertility - 


Nudd or Luda (Nuada) gun King Narried the War Goddess NMoriggu (Korgai) 


GWwya AD Nudd Tne fair gon off Nudd and Norrigu(the triple Goddess) 
He is God of the subterranean Cther World of the Dead 
Spirits in Annwa Or Abred, He :aved the gouls of Gaead 
warriors who died on the battlefield, He is ruler of 
Iarnes and Other nature spilrils., He was a hunter and 
carries an owl on Mis sﬆoulder as a compan on, 


Llew (Lugh) also Lleu and Llewellyn Llew Llaw Gyffes 
gon on Gydion ana Ari anrhogd, twin brother of Dylan 
LLew Tepresented.the gun, A gort of ipolle figure. 


Gwy di un Drw.a of the gods, of Science (Gwyddomiaeth) Gwyddon (wisdon) 
He fought the demons and evil smirits, He teaches all that 
is useful aud ood, The God of Learning and Knowlecsce 
(Derw (oak) and Gwyzdd ( Wood or Knowledge) -- Derwydc 


Amnaetnon God of Agriculture, Parming, Cattle raisin: or herding 
Brother of Gwydi on 

Gofannon (6Goi bhau ) Smith God, forger of weapons, arob{Fo : 

anc brewer of ile for the Gods, Brother to Gwydi on, 


Ari anrhod Goddess of the Silver Circle, A moon goddess. 


Raj amnon (Enona, Kachu) Rigantong in 014 Brythonic., The Great 'ween 
als0 knowa as Brigantia, Brigit. 


Pwyl1l (pronounced PCCU-weelth) Prince of Dyfed (Denctae) later lord of 
Anawmn (an Other Wotta ) 


Llyr God of the Seas, Equivalent of Irish Ler or ir, 
His first wife was Penardun daught er of Don, begat Tanawydan 
Second wife Iwerridd, begat Bran anu Branwen, 
Vanawydan (sometimues gpelled Kanawydaan) In Irish knowa as Kannanan, 
Mac ir (80n of Lir) or Fab LIlyr (son of Llyr) Kkagter of 
.agi C and lived in the annwm of Wal ers. Hs s nes are Kan 
and mmngleseye 
3ran (Bendisg ei dfran ) Half brother to Manawydan, 4 Giants 
Nissen (Miety of Peace, )He lovea to reverse trouble to haruuny, 


Efnkba-a Efaissien He loved trouble anu hostility, He likec to 
Teverse what iis brother Nis: en uade, 


BYanwv en JS ster to. Bran , She becanec wife of Natholwch King of ErÞt, 
e 


Ceridwen Goddess Of Poetry and Tnspiration to Poets, An eqive, to Kkuse, 
She was tne Baru awm. ghe owed the cauldron of Insiration, 


Crei Wy gaughter of Ceridwen, 4 love goduess. She was beautiful, 


AF @,gau 3rother of Creirwy. He was horribly ugly... 


Ireland Daoine Sidhe PFairyfolks 


Bean BI an Sansnee Babd | Smlar to Norge Valk; le or Noms, 
Or Korrigu (Morrigan 


Cave Fairies Mr 301g A..clL ent Inhabitants! Sxxrits 


Cluxricames akin to Lleyrechauns and Pear Darrig They get crunk in 
Thekarine cellar 


Daoine Si dne (Dain SheeJ pro yerly the Tuatha de Danam People off Don 
Pantheo, 
They hid in the hills and mounds (<6) 
atter ML and his peolle cane, 


Demons of The Ponuorians Evid 8pirits of Fomoir inhabiting the Sea, 


The vil Eye of Balor Fomori an Giant ani Hero nossessed & very 
mea Stare, His gaze could kill, 


Dubhalachai Dullahans Headless Phanton or gsimnply a dark ghost 
| They drive The Death Coach or'!Coach a bower! 
perhaps once the chariot of death, He picks 
up The Spirit of a dying pergon to ride to 
the Other World, 


Fir Dariig (fear darrig) Far Darrig (ng) A practical joker akin to 
Leprechauns. k 


Leprgchaun s ' The Wealthy little (shoeuakters 
; Called Iurigadame in Co, T pperary 
Leprecnauns Luri came in Kerry. 


oY 


P 


Leanhaumn Shee Female fairies, Sheknsx She insphires poets and singers 
just as Brigit or Ceridwen, She gave men strength in 
- battle (s:imilar to NMorrigu) by her 80ngs.. te would 
be seductive but to men who embraced her She draws 
away tis life until he wastes away. 
She is sometines a blood=-gucking vampiresse 


Tne Pooka Or Pnooka An aninal spirit and demon ugually in the forn 
of a norse takes its victin on terrifying rides. 


FPear-Gorta Man of Hunger He is an emaciated figure who appears at 
tiues of National vi saster 


Dearg Due The red blood sucking vampire of Treland 


Lai gnlech Faciad The Troifuen, LycantEroLy 
bo. Man Who tum. into wolves 


Pai ryLancGs in The Otnerworlds 
Tir Na MY The Land of Youth 
Tirfo Thin The Land under the y: 
Mag tor The Great PLa)me 
Tir Na Kbeo Land of tFthe Tiving 
KARE 1eLd Tnc pleat Liane 
ir Cai mmgtire The plane of Hatoiness 


T1i.22 ALAS The other world. O(fHE? WORLD 


Hy Breas& L Original Atlantis, Home of Pomwori wis. 
and the Fir Bolgs 


FLath Inmis The !!oble Isle, Druids! abode that an). 
after g0ne incaltations gu 1 0Secly di Sturb 
It, 


Dalon Ap Landu -- Leaf Son of Branch? 


GFanmos (actually Þ. Gauli | eguivelet to Ii ancecht) Borvo is the 
; | _— . Goa of Hot Springs. 
Braciaca (Nedb in Iriah is goddess of Drinxing and Tntox cation” "Ro 


Beleno Beli Kawr (in Welsh) Bile (Irish/equivalent of Be-al) 


TGauli sh ) 
Be-al and Belenos are the gane deity. 


Llyr (Ler or lir in Iriah) Mannanan Vac Ii r(hbis gon) Kaz 
Manawydan Pab Llyr or Ap Llyr(Welsh nane 


Danu Don (Welgh: name) also know as Nathair Mabon and Beanu 
| Mother of Earth or of the gods etc, 


Obe:on gee A Mdgsunmner Night's Dream by Shakespeare) 
ON CEIFTC character q.v. aiubtron from French Ronances, 
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The first 
mail order Celtic Mythology 
book Store | Tolkien Lit. 
dedicated bs \rthurian Legend 
to lovers BS Maps Prints 
of Faerie | Folklore 

Celtic Records 
oY Illustrated 

WE. tary tale books 
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New and | 
ka Antique Books m4 EI -Catalog: $2. 


165 


Shop located mm Woodstock, N.Y. 
on Tinker St., across from Cafe Espresso 
, 914-679-8787 
Mail address: Rte. 212, Shady, N.Y. 12479 


Y RT SONIC MCT 
NES SSA SSIS 


Sun., Feb 15th. The Otherworld & 
the World of the Dead in N. Fur- 


_ & N. ASia., I822 I53th Ave, 
Sun., Feb 27th. Gaelic Singing for 

Power & Solidarity: Part TIT. (in 

ST) LOAM-2PM FIO 


Sully. Mar 6th. CESS EE, in SF) 
1OAM=-2PM $1O 


For information, call (415 )535-1086 
Or write to 1822 15th Ave, Oakland, 
Pm 
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quinox, a Druid NMinor High 
Day, the emphasis is "Balence”, Some 
customs of this 8season, Still held over 
from pre-Christian times, enclude colored 
and fancy egyrs, and the "Easter Bunny" ' 
who brings them, though this was not the 
a 5g Sequence Or association, 

ora Chadwick, a noted Celtic histo=- 
rian, descrives the srring rite of the 
* offering of the Cakes and Egrs,” noted 
by classic authors in their descriptions 
of Druid customs. Egg hunts, egg rolling 
games and rituals are Still current in 
Ireland, Lithaunia and tastern Surope 
and may have a pre-Indo-Europenn origin. 
vecorated eggs, and painted clay models 
of efgfs are a frequent theme of Tre- 
Arvan, ?alkan culture, They are Tart of 
the ensign of the Bird Goddess, whose 
' worsShipD Seens to haiWe been particular to 
Spring, and to the time of the spring 
rains, to iudee from holdovers into 
Greek times. -gegs are also part of the 
imagery of the upreme Goddess of the 
C1d9-Europe culture, In this connecticn, 
*=ev represent the Cogmic Erg, 121d by a 
wan or Nile gorse, which was $21d to be- 
gin the world, Small painted clay eres 
where included inside Btatues of this 
Great God- e585, as in Marija GCimbutas" 
drawing Delow, 

"A Cosmic Egp may als0o be laid by a 
mythical waster bird: this nyth is almost 
univer5ally Known between Africa and the 
Artic zone; it is recorded in ancient 
civilizations and was known among hunting 
and fisning tribes, In an Anciett Egyr- 
tian mvth, the Cosnic Egg was laid by 
' a Nile Goose which was worshipred as the 
great chatterer, the creator of the world. 
According to the Orphic story, uncreated 
Nyx(liight) existed first.and was regarded 
as a Freat black-winged bird hovering over 
a vast darkness, Though unmated, Bhe 
laid an epp fron, which flew gold-winged 
zros, while from the two parts of the 
Shell Uuranos and Gaia(Heaven and Earth) 
were g£rented, The beginning of the myth 
must lie in the Falaeolithic era, *" 

The Ep, Tus chatter, words, began the 
world, 


The Bunny was't one at all, It was 
the Hare, not the rabbit, that was the 
Sacred aniral among the Celts and 
Gerrans, Julius Caesar, in his war 
commentaries on Gaul, descrides the Gaule 
as keeping "hares and certain other 
animals to aruse themselyes, and which 
they do not eat.” (or hunt). The hare 
was Seen as a mnessanger animal, a880- 
ciated with prophecy and madness. The 
March Hare brought ir. the Spring and 
gave the Seeds their fertility, or 
withheld it. To run afovl of him caused 
madnes®, By the Kiddle Ages, the mad- 
ness elerent predorinated, and his cane 
to be regarded as a demonic species, 

Nany Taran ensifgmns and 8ymbols 8uffered 
lire defamation; and Trophecy has always 
been asSocin>ted with madness in Indo- 
European traditions, And unlfke the epry 
theme, the theme of tne Karch Rare is $0- 
lidly Indo-Euronrean; its Sacred and 
tabooed nature extends to most of the 
nestern Eurorean lanruages and early 
cultures, If language is the oldest 
witness to history, as Lockwood asserts, 
than the cult of the Hare must go back to 
at least 3,5003.C, and the Bsecond wave 

of Indo-European expansion, before Celtic, 


* 4 


188 Figurine with a (lay 
ball in the belly. Cla-ical 
Cucntent, Norye Rik It; [ 
near Kixhener, Moldarta 


[| 


Gerranic and Italic languages diverged, 

In these, the *true* word for hare, 
hara/haso, was tabooed, and eupher isms 
wer.» commonly invented for 3it in everyday 
Speach. 

Our American Ground Hog Day, may be a 
dim and distant reflex of the harch Hare 
theme, with its element of prophecy for 
an early or late 8rring., In the days of 
Plowing, ard Sewing magic, It was by the 
hare s behavior that people tried fo fortell 
the spriney weather and the prosrects for 
the Seeds about to be gowmm, By the Bhadows 
of posts an? menhirs, not ground hogs, and 
by the points of the 8un's risings, the 
priestly castes at the Great Henges deter- 
mined the day of the Equinox and kept the 
calendap of 8@&wing and reapirg in line with 
the Heavens, 


Balkan egg designs circa 4,000B.C, 


CALENDAR 


Spring Equinox occurs at 8140 P.M, Sunday March 20, Equinox 
Service will be at Sunset, 5145 P.li, at Live LVak Grove, 
Regular Services will be on March 13th and 27th at 12100 
NOON, and on April 10th and 24th, 12:00 NOON Live Oak 

Grove in Orinda, - Beltaine Celebration will be on Way 5th 
as tonomically Speaking, and Service will be held at 

Sundown that day, approximately 7200 P.M, A Celebration/ 
Farty may be held the following Sunday, lay 8; please 

Send in feedback about time and ideas you'd like, 
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Chris Sherbak, Third Order, now living in Chicago, has volun- 
teered to co-ordinate communications and voting procedures 
for the Counsel of Dalon Ap Landu (National Counsel ,of all 
Third Order Druids). He sSuggests voting by proxy, and The 
following is a Pproposed proxy form, open to comments and crit- 
icism from all Third Orders, of course, to try to give the 
counsel as broad a base as possible, we would like to hear 
from all Thirds, active, inactive and long 1ost., To that end, 
we are asking for the tast knomm addres=es of any of the 
Thirds whose names are printed in the Druid Chronicles, and 


the l1ast 1list of Carleton Thirds, Write or phone Chris Sherbak 


1654 W, Cortland St., Chicago, I11. 60622; (312)235-2839, 


Dear Third Order Druid, 


The Council of Dalon ap Landu has not had a vote in many years. One of 
the main problems has been the lack of contact between the head of the Council 
and the members. Many rTeasons have been qiven, but the fact remains. I am 
Sending this letter to all known members of the Council in the hopes of 
resolving this 'and getting on with business. 


There can only be two states of participation in my opinion: active and 
inactive. Our rules do not allow inactive participation yet. I propose that 
we Now do. TI ask that you please respbond to the auestionnaire/proxy below. 
If you wish to remain in active status, please indicate as such. You will be 
kept on the Council's mailing list for all Council proposals and 
newsl=tter(s). If you wish to become inactive please mark and. Sign the 
proxy. This is very important. Whether or not you are now interested in the 
Reform, you are Still considered to have a vote. If you sign the proxy, I 
aSSure you that you will never be bothered by this Council again, unless you 
SO wish to contact us. T'l1l even destroy your. current address if you wish. 
But we need your Signature. The proxies will be destroyed after the Council 
votes on inactivation status. If you have auestions, please call me collect. 
Perhaps this will demonstrate to you the importance this matter is to me. 


Tnank you for your time, 
Peace - Peace - Peace 
Chris Sherbak, DAL (MG77) 
1654 W. Cortland St. 
Chicago, IL £60622 
312-235-2839 


I would like to be considered: 


#- # - AELTlve - Current adodress: 


3 
- 


/ / Inactive - I hereby allow my vote in the Council of Dalon ap Landu, 
of the Reformed Druids of North America, to be added to the majority vote of 
any issSue brought to the Council's attention. This proxy will be null and void 
on the first day of January, 1999. 


Siqned: Date: 


Name : (please print or type) 


P.S. If you know of any other 3rds, please pass alonq a copy of this, or 
call me and I'll be happy to send them one. Thanks! 


107 Double-egg motif with 
a Snake winding across. Dish 
painted black-on-red on 
inside. Late Cucuteni. 
Petreni, western Ulrainc. 
Fourth millennium BC 


112 Sectioned multiple egg 
design with crescents and 
'rain torrents' painted in 

* black-on-red interior of a 
bowl. Late Cucuteni. 
Kos2zylource, upper Dniester 
Valley, Ukraine. Fourth 


millennium BC 


-- - 
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geltic 019 pelicuong of Iwles 
T 
Thotas Il, Cross 


There is evidence that the Celtic o16 religions garvived 
into the Elizabethan tizes in Wales. In Feith Thotas! ReM jp on and 
the Decline of Lac there is & report by John Penry fro: is 

flowing water : painted 


Three Treatises Concer ng Wales (17h Centurz) of thousands of 2 
compositions on Late 


Welsabnmen who knew nothing of C..T1 st and "ea alſpst never heci.rce of EE rt," Cucuteni dishes from 
Tomashevka, western 
Ukraine. c. mid=fourth 


millennium BC R 


54 Snake winding across 
double-eggs enveloped in 


1n Penry 's tepatiees, be alsc renarts that the Tel beld fairies in 
"ast on! ak{ing reverence® and darec not ® nane thec without honour, " 
These CLCULSY of tiatory are Just part of the gurvivals of Celtic 
lore <cattered throughout Britain and Trelanc., Collectors of thts 
kind of lore have helpec to recongtruct a vacue systenz of belieſe. 
One of the collectors of Telsh lore was Pozantic poet Edrard=Tilliens 
pOpulary know as Tolc Forg.nng., Ee collected poetry of the bares, 
SEQ atTal BaRnuStrl os anc coxies YrOL the twirieenth century on or 
the gubject of o1d doctrines and custons, He gathered topether i s 
lore anc pubAiabec it wth the hel, of the WNelsh Fanuerr gt Soriety, 


He purportee to have 4igcovered Dri dic doctrines as he nas influencec 


by the go=called PZatriarchal theory of driwe qrigins. > 'Orgenng, padlcec 
out his collection by concocting peeudo-=drit &@c rituals concert ng 
the gorsedd (throne, also means gstone circle) and the Eatedefoe (a 
fTextival and gatherin, of bars), Fis ideas were 80 influential that 
nodern Druwtds of Wales uge material fron Forgannz's treasur;, it 

the 8anct tine of the late lotn Century of T%organn;, Willilas Sweleg 
and is Tz cal order thrived froz the Patriarchal theory and he 
created Druids as the builders of Ftonehenge, Gerzlad Gearaner in 
the 20th century collected the beLefs of witchies and wrote about 
Wtchtcraft founding the Wicca neo-pag.nm novenent, W.,3, Yeats worked 


on 8olving dr dic questions in is work with the Golgen Zarm's Temetic 


Order. Phere have countles< other attenpts but it Sees Th: 


either aozething 1s bein overlocked or uany Celtic reconct ructs cr ot 

hat been motivated by their om backgromnds anc prejuidices, It ic 

a 41 f94 cult tas to asscnble the pieces without projectint, too much 

4nto the naterial. an eclectic anc open-2indec a;r0ach peers to wory bect 
for the nogt part which bas bee: 8u-ceesful with R,DO.MNG, 

. Chri otianity bas pervadled Celtic-is2 or Drui dic gurviviel, 

Roze hat a big part in stanzing out Brythonide druids and evidence gue 
ts that they went underground uncer the work of the bardc. Celtic 

reli cion was ajnachretized with Ronan re £4 0ns but the peas Atr. 
pregerved the older ways even into Caristian tizes when both LFugec 

1n hartzony, This di xin; of Chr: tian philogoghy with pacanist C.veC 

ri ze to '"heretic.il belieſs' auch as Pelagdungin and rornumces about 

Fing arthur and the *S.2acreul', The aim otic Fulry-?PAth prevulec 
als80, 4 good buok to read about the Pairy-PFaxtth is Evang-Tentz" 

"he Pa: ry-?PUth in feltic Countri eg, Yore gtulies have ghomm That 

the druids of ancient tinec were a type of ahenuan, Shunany have 

zshared nany charact exdstics with Druids Bach as Otbervorld Journs eg, 


magical healing powers, tree climbing rituals, knowledge 2bout rods or 
8xXdrits of earth, nu{ture, and the Other World of the dead. Scolars 
have also0 ghom the Indo-European connection between druids, fila, 
ollavs anc beards with Brahmins, and holy men of FinGu culture, The 
Prot o=Indo-Eurbpeamms had Shanans also evidence geen by Frrces, Eliate 


in tis booz ghanard g2:; incient Pechii cues of Ecstusy, azongot% the 


Scythi ans, Cauead ans, Geruans, and Tralianc. 
02 the next pages, I shoule LBle to ;regent a collection 


of g0ze of the aymbology froz Ttelsh folklore anc tructiins, *© 


* Felgh lors pregeted here cu. be :ſuund in Baruices (1362, Rev, Com 


TL11an Ab Ithel;s The Kabinogion , Gwn & Thutas Jones; atu bouts 


by Lew s Spence, Nore k., Chacwick, AINQ ROSS, NeYo, EVANc-"ARiz, ak 


Roger Sherman Looms s. 


relsh Trad tional Lore 


frelsh Tezes for the Fire Peati vals 


welsN T xi sh/G.cl3 c telsh to F» 
CAa21 Gaeaf SEALISN inter CCIen 


Gwy1l Olau Bri it /0i nelc Peas of 1;ht 


Calan SS Cnyl Ea Beltinne, Bealtii:me Feat of Yay Eirst 


Lughiasadn August PeEnival 


ALba2 2LLer SYLNG fo Thats Fhrith 

.Jban HeSn =:er Solstice Tri an-5s: ac 

itb.a EZlſee Pull/.utumal Ecwinox Co thad ®h>4th 
TXadltic:) 


nnwn — Cther Torld or NetherTorla _ (AB-200n ) 


Caer XZ ai. -—Revolving Custle (Fyre-& d6y) 

Cacr 2aiawge- OBlevite: Square ca. tle (Bahn-nor hy; ) 

Caer Perier; fan--Pour comerec castle (PE2-DX -v.) 

Caer T6 z—=- GClass Castie rH-or) 

Ccr Pcicmi Ed---Cagtle of Drunken fezgts (Veth-i= th) th i.- in 9 of 


zbrec --- LOKl1;, exigtence, Plants anc animals or inan: te n.tures 
Gwznfyd ---- Bli8:, felicity, blescecness , Fan and :h forrs of thourht, 
Coun tt ---= levels of the adty or deities. Perſc ti on , Infiarty 


CR 
Abrec =—- Dre-dirth,.. development of a perg80n'- souls 
Gryaſfye -= Degtiny of Yan's gouls, Re-incamation or ramgtz Zratio% 


Ceugnt —- The guice of YLankiaat!o gouls 


tbre.l nuterial level, terrestrial 
Guynſfyc — bleggecness of the heavens x! 
Ceugant -=- throne of the high Gol beyond the Earih's y.ooo,terws SD.00)1 


—_ —-- > , a 


4falon — (avalon) The up le Tcliancg of the Ctherworlc. 


The Telsh Fairies: 


Bendith Y Kamau 
Cochi on 
Coed Y Iigoed Farr 


Cm Annwi 


Coblynau 
Cyhyraetnh 


Gurach Y Raybyn 
Gwragedo annum 


Guwarthesg, Y Ilya 
Gwy11ion 


LLamhs gyn Y InTr 


Afenc 


Ellylldan 


Ellyllon 

D225 on Bach " ez 
Y ®ylwyth Tes 
Bybach 

Ty Bwbach 


Plant iannwa 


Plentyn New d 


Brci 


Prca 


Bwgan 
. Ysbryc 
An ei bi © 


Glamorgan nane for fairies. "Mother's Bleszing" 
The red ones, Similar to Iris Fonors, 
Forest of the red ones, 


The Dog< of the Othersorld, foretell death by 
howling, 
KMners a1d dwarfs = = lar to Com: ah Enockers, 
A Telah 8pirit that has qualities gimileayr to 
the Irish Banshee, The: moan before unatural death 
OCCUTIS. 


The Welsh equivalent to the Iris 2anahee, 


Water naidens 1iving in i + lates who 
enchant men with their bEzuty and tare the nen 
&s tuSbands, 


Sirits of Cattle(of lakes). 


Vily ferale ffiries of nountaing ce leeadino 
travellers to peril at might on nountin roads, 


The "ater leuper.,..a toad with wings wo confoundts 
Telsh fisermen, 


4 water monsbter of Llyn Yr ifanc on the River 
Convy, This Igmn was « whirlpool wich gucke3 
animals anc peo le dom to its death with the 
help of the Afanc which was thournt to res<zble 
a buge beaver or crocodile, 

The Jack: 0' Lantern or Whll of the bm< 8 
fat us. 


Welagh — Elves Ellyll--elf, 


++ * 
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Wee Pair Fer or Pir 3ttle nen, 


The fair tribe or faaily., T-l1ch nite for PAr eo, 


Ghost, phantor, bogy. 


A haunted house, Pfynnon Bwbach - hauntec well, 


Faizies of the Other Torld, the:r wivec ane daugh-e 
ters being the Gwrageda 'rnwn, their cone Cwa 
agnawm, their cattle the Gwarthez Y Lljn and their 
king being Aram or Gwynn ip Yude,.,.the leader of 
the dead in the after-li fe, 


& changelin:, 


a Gob.-in or chost, Plac Y Bwci — Goblin's Lkoze 


a 82a2e-ahi fting 82irit geen as variety of di ffcre 
ent creatures but often as a posSe-ged hore, 


A Turul ghost of & friendl; nature 


Satxit or ghost. 
to curse or bewitch, to ravish or rauvagce 


Telsh Objects of Yoamc 


The Cauleron of Rebirth (Pair Dube) 


"he Cauldron of Undry'" 


Cauldron of ,nnawm or Tnes.iratici 


Uged by Bran the ?1cg-ed in the 
Fabinogion, Brut is S0Z&i-Tes 
called Bendigecidfrane 


Uged by the Dagda, « caildron of Plenty 


Connected With Cericrea in !'.iCcc : 
-, 1 egin , Fananyden, Pryll, PT; oor and 
Coyroran in "hoc YubinoIn iwless, 

- 


The Sacre: Custom of Hogpitcluty. 
according to Celtic cugtons of Ireland, cuests ure alt ye welcciec 


with . feast and it was cons. derec a di gonour to tum ena cuecis 


without feeding ther, Careful attention was givei to ine =2ze of a 


£* Ti 


cool:i nc pot or cauleron to nawc cure it cookec up enougn To 1 the 
H* 


cues: wth plenty of food, ThE: £ cuctor nay have produced the belt: ! 


3n ca,uldrons of plenty or inrortality in the Cthernorlc, GU hun 


(Gofnzo0n) the gaith brewed an 2le or beer which gave i: ot alitr to 


thoze who drank it, Kider ihe $on of the Dagdy hac < = Lav cailGrons 
Cen ewen's cauldron boiled for @ yelr anc Þ. Cy anc cOonaanct 
assortment of herbs including near toxic hallucinoge=:, ker 
Yfar.:0u war eu:0ged to drink to becone ins rec To ie wy 
urliness. 4 Tituul of drinking haaglucincgerse 20tionz Or: 


Li bations nay owe its origin to the 8<re thuat Brah=ins*! dr 


Tnsp! raþicn was a te of iitiation to ;ain 


CF KaGIiC 
Phe Glain Teidr (CAtae Nezder) On Accer's Stone 
L y, 


A &4ass beuc of blue or gree1 carvec or inl d6 ih wite eel, 


” « « 


This Sarred as uw Sarffivas of tic Cvuz acai nuts refr.cC 36 &; 


Pliny anc was ugec for aivinution Or as a £6ud luck char. Is 
COrtnanl tnaese were referee To as Yd la THUUGSal1E B4iucvces). awd 
were blue beads with a yellos wave, Aike pailntec On to Meorosi.t the 


alaxe Or gcrpeni, The Scottisa Yugeutz has adder gt cnes A150, 


agh Ttu OF SLff was ugec in Tles for the bealin; properties 
ic vis beievec to pogsts:, These wands WErE Gecoryt cc With 8 rils 


waing TEE upLeRUTr TO be av coulNter,aurt to the caduceus. 


*The Cohan ilphuber OZ notcles and lines were gzom to ha.ve be... ugsecc 
bales IN curly tiues. according to tratition, ocha.s wc i... W 
Ceitic vers outs UI ranes were carved 02 twigs Cuilei coelbre.. wii 
were The Brfzkome counterpart io Norge rune-gticks, Phe wtgbets 
WETC uSec 0N g8tone als Calles coelfain and rvis culle: Feb; 22: vn, 
Thege iteis were uged for divin.ction as well as secret cules for 
conzuy cati on between ar ds, anc algo gerved as mMeiouc Gcrilcess 
There is a-s0 the druia's cord — a 8tring of 13 knots va oie rd 
ugcu for protubly the Sane us the avove ileus, ani is believec to be 
Tae Origin of CatuoMic rogary beais. Phe rogary beuis were 01cc TOILET 
to be of Zastera origin but now it has beca gaown to be of Biiiis: 
nCt:'s origin, "he nutber tkirtee: for the knots reizd. us 05 4c 

* PCE=CaLENdar pregentet by Robert: Graves in =2e Thite 932C2c. -,-in 

Wai ch each cf wwe thirteen months is gyaboli'sc? by @a tree oi {hc 
Cohu alptabei. It hay beeu gucest cd tizat the oghuus wor vi Pot 
CEri 87i@n Irish origin but now it is accept as a Pre MI Sw; 


alph.bet inveateu by Q=Celts (the Goidkels), 


to be continued next is8ue... 
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"_ eltaine, one ofthe 


7:5) Ce I—_— 
'S grentest, 2nd, now-Ai-days, Dest 


-Eknown, of tne Uld Celtic Nigh Davs, 


1t rarks the beginning of >amhradn, 
SUMTer, and the "Seagon of -vife." 
nlistorically, it Sifenaled the 
movins of the heards out to sunmrer 


pastures in the rountiins, Great 
flres were built to welcore back 
the Dun, and the cattle were dri- 
ven tnroueh the flames for purifli- 
cation before starting on their 
wy to the high meadows, The Dru1ld 
ec:25te, Friests and rriestesses, 
Drecided over tnesge rites at wihicn 
a1] the clans gatnered together 

at the ritual Sites s8vch as Tara 
a”? Carnutes for celebration, pl an- 
ning, and deliber2tion, Quarrels 
were Settled and jivustice meeted 
out. Tthis was anotner Druid 
frnctlion, that of magistrate, 

with a Specialized Sub-fgroup of 


the priestly class acting as judges. 


2>2CT1fices were of-ered to Belenos 
ar.d on tre Lontinent, to Gaulisn 
and. Galitian analogs of this Indo 
zZuroOPean oky God, Another orin- 
1o0n holds that this derivation of 
Beltaine from the name of a Sun 
god, Beal, 1s problematical, and 
trat Beltaine was, like Samhain, 

Aa festival of all the Gods and 
GOdOeSSES, * 


For The l\ew Keforred Lruids of 
North America, it 1s the beginning 
of the Seasn of Life and the end 
of. the 2eason of sleep., The first 
SPirits of the year will be added 
to the Cnalice of ww: ters that 1s 
Shar>2d at enich service, and the 
Third Urder mervDers will change 
their cereronial ribbons, worn 
over the bronts of their robes, 
from white to red ribbons, the 
Earth bother wakes from her wirter 
Sleep, ard chants and Fraises are 
addressed to her. 

Live Cak Grove rlans to 
1naugerate the sSnaft grave, A 
Toll-UVaifgnh, we have dug this winter 
at Larry Fress 's(Archdnuid) in- 
Stipgation, with an offerang of 
g8ome of the new waters of Life 
from the first chalice of the new 
SeAaSON, ohaft graves were vullt 
1n Ancient Gaul, and pernhars else- 
where in Drvuidic lands, Uff=-r ings 
Presumably to the a2rth kother, 
were put into these depp Shafts 
at different times over a long 
period, Sore of the Tol!' s were 
twelve meters deep, and offerings 
might include a whole tree. We plan 
to offer a p1i2ce of the sacrifice 
at each service which will be put 
into the snhaft after the rest of 
the sacrifice has been placed in 
the alter-fire. 


Emmon -odfisnh 


\ 


And ide Tor a different opinion... 


David Rooney is from the Ancient and Royal Order of D>yjdgs 
in America / A quariar. Wicca, 1t is to be noted that 

this is a conmrletely different orear.ization from the 
Reformed Druids of North America ( who publishes the 
Kissal-Any) and our various groves, and has nothing whatever 
in common with us beyord a friendly irtere<t. (tiow 1 >ave 
8219 the nec. disclainer that keeps us all leral with 

the laws of the United States of Arerica, another orparti;a- 


tion with which we have no affiliation.) 


BELTA'®, A GOODLY FIRE 
By David DeFaul 


w / 

3+1tane 4s the All of the Grand Cabbats of the Ztches Tear. 

Tt 1s also one of the nost important of the Fire- ſestivals caletrated by the 
Celtic people of western Purope., 

The 5eltane Fires, or the Goodly Fire,vas kindled by the Druids in honar 
of the Hother Goddess, Enown as the Cailleach, that remresented the winter Sap. 

At Beltane, ghe did not turn to tone as gone traditions believed, but in reality 
changed into a beautiful Maiden who rerresented the Hay Queen that wedded the 
Youne Lord, who was later to becone the Corn-King., Since the name of the 

cailleach was later changed by the Druids in Erin to the name of Hari, it vas 
Vari who was later irvoked by the Iruids into the Hay Queen during her caronation 
on Beltane. 

Since the fertility of the Earth and the Vay Queer. vere of utnost importance 
to the Celts, both the Cauldran jump and the Maypale dance played a very large 
rale during the Bealtane celetration, as at this time the !ay teen Began her rale 
as the Corn Yaiden, Tt was the Magickal Powers of the Corn Yaider, and the 
Carn-King canbined that was favered by the Gods, and the Great YNother that 
4nsured « bountiful harvest in the later part of the 'Etches heel or Tear, The 
dance of !ari, wiich is perſormed rior to the Taypole dance is often called the 
dance of the tacred wheel. 

In 'ales and Zlsewhere, theBeltane Fires were Jindled by the Druids by rubbing 
two Oak sticks torether,. It is also wall known that certain of the nore learned 
of the Druids lindled the Beltane fires with the use of crystals fron the rays of 
The 5un, and vere the Keepers of the Sacred Fires during the course of the day, 
as well as the right. 

The lay Fires vere alvays Started by using the ſazrots of the rricr year, 

The aShos leſt fram the Fire ſestivals were coneiZtered as being Food luck, 
and vere used for many different rnazickal purposes too numerous to go into 
detail about «at this time, 

Tas first of Yay is also caletrated by the Druids in the Isle of Han as 
being the arniversary of Baal, The 3nal Fires vere worshiped as the sbark of the 
Sun God, faa!, This custon was, of course, handed down to the Druids and Celts 
from mich earlier Pagan $ources. py 

CQther Caltic Hay Day custans fnclude invoking the powers of the tree spirits 
and becaring one with then, the placing of a green bush a bough beſore a 
upon the house of a beloved maiden far purposes of the curing of barremess, 
the planting of a Yay tree beſfare every house in the villate, the eincing of May 
Songs ,and the wearing of croms of flowers cut j8hortly after ridright on the 
morning of the first of Yay. 

The most important of these custons (after the election of the Nay Queen) 
was of course, the erection of the Yay Pole, which vas made ſran a tree sacred to 
the Celtic peorle that was stripped of its branches. The youmnrer folk danced * 
around the pale during the day, and the older falk during the night. The most 
Important thing that is observed every year during the custans and traditions 
of May- Day was that each and every year, & nov Hay Tree was used, a new Fay Pole 
was used, and a nov Hay=- Queen was Balected, 

In sane Caltic traditions, the Harvest Lord was replaced every year, but the 
Irish Celts had Harvest Lords that served for a cycle of ever, years, becoring 
the young Lord and Sarvest Lord at their death at Sehain the last year of their 


reign. 

That Beltane is” both a Rite and Caletration of the Fertility of the Earth, 
and a very important Rite of Dedication to the Great other, is indeed the case, 
and Should be considered @s Buch by all Craft of the '3se that are interested in 
fall owing the Od Ways in their ariginal custons and traditions, 


NOT. BS ON THE CAIGIN OP, DA LOK AP, 
DALON AP L4NDU 


Dalon gounds lm lar to Dylan. Dylan is pronounced Dullen in Telsh 
not DM1iion as, was mk spronomeed by Dyian Thomas or 50b Dylan 
who is Still perpetuating the anglicis<d Pronunciation witn 
his pseuQonyme : 

Dylan is The nave of Yabincgion aeity raned Dylan Al Ton 

the 80n of Gwyailon and 4riawrnod wao was slain by iis uncle 

Gofannun (Gol brndu). 18s epiltnet Hy Ton tzeans fakin to ihe 

vave!l, WJ 28 ed because ne took to the sea at birth, 


totice elenvents of is nane look very much Like the reverse 
Of Landau, Dy - Lan 
Lal au 


aeitined in EHeini Gruffyaa's EOW2l I 'r Cymru (WTelsh Pergoneal 
Naties, as the nane of & Way GOAGESS of Tie Oaks 


Daronwy is the masculine form of ine saue above naue, 
Naue Oi 3ritigh King in arthlurian ent velsn legends gu 3p- 
osedly born on the Tsle of ingleseye 


Daronwy is cognate with Taran s _—_— N gh God ofiferena numan 


S8acri fices by burning, rentioned in Iucants poen Pharsalis) 
-ron-wy (Cyliric.,, from 3rytnons Cc 
Ta-raidis ({Gauiisgz with Latino-Greek ortnhograpiy ) 


= and is are both nasculine encings in the given cont ext s 
tote The inflexi onal endings pregerved in Gaulieam nates 
Yencered into latin or Greek texts, Faany tines Latin 
3nflex ons are tagged onto Gaulig words, ..cuch as Belinus 
8EAnve for þ 5elenog, Greets renderea 3elinus tnuss Zeanvog , WaAailcn 
DELENOS Was Then Traisiterated BelenOS,vitrue to Gaulish, Tre 
BEAHYOE Cauls ofien ugsec Tne Grecz alonabet for written Language, 
BELINVS - | = _ LD | 
Tara 
TOorann 
TnOor, 


Taraiis is cognate witn Telsn and Corai Tara, Tera 
neans Againing ata thunder in felsn and Coriigh...t. :0Ugn 
moOrc OItea it is restrl Ct Cc tO Tawmcer as noms In Irisn 
TNE equivalent is T Oran, . WCh gn0uld be quite close to 
Thor (270n0unGEs Tor in Scandinavia languaces)en 


Dunezs l held. A theory of the triple God-of T140-Euro. 2eans 
eyes OCAingThor, Preyar, :Cffereqa 8acrifices by St aboing 
Ranging, anc Drovning., Cain received tne hanged victinus, 


Lucan presents us witn tie veri ous tormms Of executicn of 

S&,CTiiilce to ESVS ZARATI Sy, TLV ATES by Hanging » DUTLILNG and 

Drov LNG + iN ETQar oreer,e Fol Hig this was & br >Le cO0d forn 

like Gain,” hor aid Frey as Georges Dunezi l Suggests in his 

bLCories, . . along WL vn 13bra,Yeruna, ae Iupiter, QVI MINVS, MARS 
Co WH, 
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LLan, --in Cld Felsh ueant a sacred enclogure Or gArin?,,, 
3,e, a Grove for Druidie rites. 


Laber, the word Llan came to be used in a Christian 
com ext, ilan --gktrine for a E ily man or Saint, as In 
Llanfair, .. .Shiine of StHary lan Vair{mutated) 
Cenotes a church or village in WYodera living Ttelsn, 
Tne Honern FElsnh word for grove is Liinyn, Liwya took 
"over the. uemning Of Llang: 
'tne' is Grove! 


Or Slack, Gaelic equivaleat being Tuon, 


Dark Grove or shrine, | Llandu 1s a blackgrove or Dar-grove 


Yab) the Welsh ecu velent of Tac, 

'Pab Or AD ( PO10UNncea ab) 
(Fab 15 pron 0 anced Vab) 

tne systen like the Gaelic 4851 ration wni cn 


Tas Nac into Whuie (Vic) etc, 


Lancu is the witated form of Llandu because 
precede by 4p mating it an modifying oper 
3 DreD0ai biontifersctood in comext, It is & 


al0n ewuld be a corru:;tion of Daron(wy) 
"Or a corrumnion of DyLan 


Galen = felen wora for leaf, Dalea (leaf) ip (80n) Langu (of Dari Srove) 


LLangdu ——-—- cculd als be transl:ted as Dark Lake if we Gare to 
sTretch the name Llantto be a forn of Llyn (Lake) 
LIVB-CU 


Tnere is a river in Llm,Caernasrfons% re called 


Darow as an Cak goidess Lay be the congsort or Gauthter of the Cak 
pi _— 
FOUWINOM ES Biblilogreohys 


Celtic Folklore air John Riys , Allugons to Daronwy 


Enawau I 'r CYDIY _ Heini - Cruffydd +» Daron as Oar goOdcesse 
Mabinogion Gyn & Thom, Jones/Charlotte Guest /Patri ck 
Jeffrey Gant sz * etc, 
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De Bello CLvills Lucan T7 eutat es-dro:.ned victine 
Paarsall as | F | ESUg --=- Hanged VL CUI uS 
| Taransi g--Buraed victins 
Maximus of Tyre, g8aid that oak was the 87000. of tne Celtic !Zeus"! 
ThunGer Gods 
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GOrNnWall, wnere taastlow 18S locatea, 1s one O1 iTne Leillc areas 
of Fritilan, wnich preserved the old traditions despite the 
invasions of the Anglo-Zaxons and the Normans, 


PADSTOW MAY SONG 


Cry: O88 Oss, Wee Oss! 


AO < 


1, Unite and unite and let us all unite 
For. 8swumner is a-come unto day 
And whither we are going, we Will all unite 
In the merry morning of Nay. 


2. With a merry ring and now the joyful spring 
FOr SUMNMET . © 6 
0 give to us a cup of ale and the merrier we will Sing 
In the merry morning of Nay. 


"UTP WOUdJ UDJIHIILLW), 


J. The young men of Padstow, they might if they would..s 
They might have built a Ship and gilt it all in gold 


#849) ©UT N&88S 


y, The young women of Padstow they might if they would 
They might have made a garland with the white rose and the red 


5, Where are those young men that now should here darce? 
0 8ome they are in England and some they are in France 


0 where 18 St, George? 

0 where 1s he-o? 

He's out in his long-boat 
All on the salt sea-o. 


Up flies the kite 

Down falls the lark-o 

And Ursula Birdhood she had an o1d yowe 
And |he died in her own park-0. 


6, With a merry ring and now the joyful spring 
FOr SUMMCT « « « 
SO happy are those little birds and the nerrier we will Sing 


In the merry morning of May, 


"088 Os8s, Wee Os8s” is the cry that goes up from a "united® body 
of Padstow townspeople., The nhorse is in fact a man is disguise. 
He carries on his shoulders a heavy hoop about six feet in diameter 
covered with a black-painted canvas skirt, and a hobby horsec head 
and tail. The head is a black, white and red painted masKk with = 
tall pointed hood. The horse is preceded by a 8allor carrying Aa 
painted club, known as "The Teaser,” On May eve when the church 
clock strikes twelve, the horse comes out of his winter stable and 
follows a traditional route through streets and gardens, Stopping: 
to sing a special "Night Sone”. Just as it is getting light the 
young men go out and "steal” greenery from the squire's plantationn 
and decorate the town. A Maypole stands in the main 8quare from 
which flags are strung out in all directions, As Horse and Toaror 
dance and 8way through the town, the townspeople sing the Day Son. 
Frequently, the horse lies down as if dead, and each time aſtor theo 
St. George part of the song, the Teaser bangs the horse with his club 
and it leaps up, resurrected. Ursula Birdhood may be St, Urnula, 
known as a protector of birds, who may herself be a Christlanlzed 
form of the Farth Mother, worshipped as a fertility goddeas, 

The Padstow Hobby Horse 1s probably the most exuberant of 
all surviving English folk ceremonials. 


* STELUOWDAdDDO ALOE ST LaUF BUTATAINS TIE 

Jo xJurtaqnxe 41S0u eyJ Kjqeqoad st asoy kKqqony noLsSped GUT, 
*3880pp03 KITTI}.AJOF B Sk paddiyszon fdayYLOW UFJdEY 2yU% JO WIOF 
pozruuF4sgStdyg B 2q JTesdey Kew oym 4spatq Fo Jdo0t09toaud & S2 UMOUY 
'BTnuAn 3% aq Keu poouypatg einsan *peatoeaunses idn deat 31 puE 
ant uTyY YLTFM a8Sd0y ay SFurq aastar, ay} f3uos ay Jo taed a2goay 25 
Oty'h JU. JU auryh yoRa pue fpeap Ft SE Unop S9TT g8J0y auUp fATtuanbaay 
*/tOg Keq ay% Buts atdoadsunmog ay} fumonp aUT UYSnolyt Aems PUE gouep 
10890], pus as8Jon Sy *SUOTLODATD TIÞ Ut 4no Bunadis ade SZBERTF UYDTUM 
woAry oaenbs uteu ay} Ut SpueLs aTodiew y *UMOE QUE 2Þelonaep PUP 
mwor4Bn3usTd s, artrnbs ayy woag Kaouanaa? ,,129%8,, pue 4no 0s uau gunok 
Auk JUITT UTEP ST Ft SE 48np *,ZJUu0sS LUSTN,, TEtoeds B guts Oþ 
Jutddogs 'suapae3 pue 8$3991%S YgnolU. aÞnox TEUOTETPEIL B SMOTTOS 
PUB aTQBJS JaJutTM STY Jo 4no Sauon asxoy aUL *aATaIME SRxTaisS FOOT 
Yoanuo aut uauym aao Kew ug ,, T9829], UT, S2 Unoux fqnto patuted 
B Jut{kaaeo adottes » Kq poepanead st easoy. aug, *pooy patutod TLTegE 
B ULTM xXSEUW petuted pad pu? aF}TUYM fxoeTq & ST PERRY GUT, *LEEE PUE 
peoyY osaoy Kqqoy » pure *#2ATHS SeAuled pPatuted-xjo2Tq B UFTM PalaAod 
10% 0UWeTpP UT 499g Xxtis znoqe dooy Kaeay e Sdaptnoys STY uo S9TJled BH 
*0grnISTDp ST Utu & JO23 UT ST 2840y aUyg, *aTtdoadsumo} mo} SPEC F0 
Kpoq ,p2atrtun, e worg dn $8203 Jeu} Aaod QaU2 ST ,S$880 22M 889 SS9, 


*A2]N Jo BUTUIOW AJaeaw ayy UT 
JUTS TTITM oM Jotalenk eayg pure SpadTqQ ©T3}}IT ea80Uyg ace Kddey or 
«+ + TOWuns JOg 

gutdds Tngkol aug mou pue BUTa KIJaw B ULTM *9 


*O0-=Hx4ded UMO Jay UT PaTÞp DayUs puUy 

aMOk PTo ue pey ays pPooyYpatg elnsagq pPUy 
O-JA2T. QULT STTRI UMOq 

©ETH DUF SOTTE dn 


*0-298 JTes UL uo TTY 
1e0q-ZUoOT STY UT 32no $,28H 
,0-DY ST aADaUyM O 

,25T1089 *1J% ST aA2Uym 0 


g0UPAlg UT ade Aoyy eawvos pure puelTZuq ut ade Kays ewos 0 
,20U2P 2127 ptnoys MOU Ry] uUay gunok a8017 ale aJxoayy C 


t t4a881ge 


pPaY DUP PUE 2aSO0X a4TUM DUE ULTM PUETdEZ B apeuU BABY LYSTu KaUYg, 
pPTInom Aayy FTI EUSTW AKayUL mOLSPEq JO uUawom Bunok ayg *%t 


Ls pay = 
WCLSEP Hes 


pPTo02 UT ITE 4FI1 FLIt8 pue dius e FIiInq aty LUBLU Koyg, 
«+*+pTnoMm AQUI. FI 2UYSru Kays fmolspeq jo uaw gunok eur, *£ 


Seek the 


*Ae JO SUTULOW AAlaw ay uT 
JUTS TLIEM OM Jatdaoau ay PUE aTe Fo dno e 8ﬆn 04 ÞRaAtZ 0 
«++ XOWuns JOY 


*KEwx Jo BUTUILOUu Kalaw auUL UT 
a}TUn TTyE TITM aM fHuUtoB aJde an JOULTUM pPUY 
Kkep ojJun eawoo-e sr gawuns aJog 
a9} TUN TTe 8n 49T pu? aztrun pu? RJtun T7 


i=\itiaticn from Udin, 


1880 22M i880 880 tA) 
INOS AVN MOLSUYVd 


* SUEWION aU%L PUE SUOXES-OTgUy BYJL FO SUOTSEPAUT 
IU al2TI1dsap SUOTLLPEedY PTo QUE PaAdoSaud yOTUM fUEBFLIUS JO 
SePaAyY. OT1LTa) att Io aulo st *paleooT ST nolsDpEPr 2aJdelm TTEMUION 


Ty 


? 
l , 
MEE =E SI EEE EEIEESETETEESESSE EEE ESE EE EEEITIEEEI ESSE ET E I EEE EEE IE EI EEE EE ESD EF: 


CALENDAR 


Beltaine SEFVIice will be held on astronomical Beltaine, wy S. 
at 5:30F.l,s at Live Lak Grove, Crinda, Ihe Beltaine Gelebration 
and baypole dance will be on Saterday bay 7, at NOUN at Live Cak 
Grove, bring 20 yards of your favorite color ribbon. Regular 
Servl ces Will be on Sundays, Vay 29 and vune 12, an hUUN, 
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+ OF LIGRT,. WE WELCOME 


O Loid of Ent, [1p 
return, ihat ftie coly- 
os of the Nani mugit be loaken fium our 
iznds, ©» 
ot O GOD OF SUN, Wl. WELCOVE 
ThEE. 


oy . 4 
The nights were long, the irevs }.ad 
THE NIGHT HAD CONQUERED 


The 23YS ecre Short, 3ng liſe had 


inE NIG:iT hRAD CCNQUEKED 
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THE NIGHT HAD CONQUERED 
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DAY. 
D But the Sun retiimns frum tlie South- 
c:rn lands. 
S BALANCED NOW ARE WE 
D: Plants Sprng vp G©n every tnd, 
E: R ALANC ED NOW ARE WE 
1: "Let Liſe return!” is the Sun's 
command. 
EALANt ED NC ARE VE. 
Tie Sur, grow: $Srunger every dav, 
THE DAY WjiL CONGL ER NIGHT. 
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THE DAY WILL CONQUER NIGHT.  \ LIVE OAK GROVE 
Sc: let us praise Him in alt wavs, 616 MINER RD. 
THE DAY WILL CONQLER NIGHT. "& ORTNDA,CA 94563 
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e with a <tarr blade on 


does that crunt as a Druid bi-sSick 
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D: O Beilenos. O Sun, we praixe Thee 
at Thy return to our midst. Weicome art 
Thou among us. 

3 BLESS US WITH THY PRESENCE, 
O LORD OF LIGHT 

D: O Bricnos. O Lord of Livht. bless us 
with Thy warmih and light, that we may 
rezoice an Thy sicht, 

3 BLESS US AND LIGHT OUR WAY, 
O GOD OF THE SUN. 
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CALENDAR 


Beltaine Service will be held on astronomical Beltaine, v%ay 5, 
at 5:JOF.M. at Live Vak Grove, Crinda, The Beltaine Gelebration 
and baypole dance will be on Saterday bay 7, at NOUN at Live Oak 


Grove, bring 20 yards of your fvorite color ribbon, Regular 
Ser 
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The days were Short, and liſe had 
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THE NIGHT HAD CONQUERED 


But the Sun returns fr 
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RALANCED NOW ARE WE 


px vv» 


Liſe rectum! is the Sun's 


BALANCED NOW ARE WE. 

Tire Sur grows ${runeer every day, 
THE DAY WILL-CONOQLER NIGHT. 
T:;ie wourid grows lysh and Lifſc holds 
THE DAY WILL CONQUER NIGHT. 
Sc let us praise Him in alt wavs. 

THE DAY WILL CONQLER NIGHT. 


D: O Belenos., O Sun, we praixe Thee 
at Thy return to our midst. 
Thou among us. 

S: BLESS US WITH THY PRESENCE, 
O LORD OF LIGHT 

D: O B-olcnos. O Lord of Livht. hless us 
with Thy warmth and light, ttat we miay 
rejoice in Thy $Sieht, 

S BLESS US AND LIGHT OCR WAY, 
O GOD OF THE SUN. 
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LIVE OAK GROVE 
616 MINER RD. 
ORINDA,CA 94563 
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1dsummer 
Solstice, one of the four 
astronomical hi-h-edays of 
the Celtic year, 18S AaSSO0- 
ciated with the Druid 
goddess Danu, mother of the 
gods, the Tuath de Danann., 
She 1s Trobably the same 
figure as the Irish goddess 
Anu and the Breton Ana, Phe 
may be cognate with. the 
classic goddess Diana, not 
only on the grounds of wond 
Origins, but on the witness 
of Gallo-Roman writers who 
noted the sinilarities in 
character and type in the 
days when her worsShip was 
Still current in Gaul. She 
18 assSociated with fertility, 
particularly of women, and 
with the boar totem, as was 
Diana the huntress and the 
earlier Greek Artemis, The 
virgin aspect of this Foon 
and fertility goddess. was 
emphasSized in the lands bor- 
dorinse the Vediterranean, and 
the mother aspect in Western 
and Northern Eurone. 


Her festival ws on midsummer 
day, and traces of the old 
customs continue in veltic 
lands, On the I1sle of Wan, it 
18s customary to wear a SPrLig 

of Iugwort, a plant also sac- 
red to Roman Diana, and reputed, 
in England, to bring a young 
woman dreams of her future hus- 
band, That the Christian 
Church chose this day for one 

of its major saints, John the 
Baptist, may indicate that it 
was attempting to displace a 
major pagan festival.and deity. 
Many of the customs carried on 
into modern times on "St.,John's" 
day, Seem Sinfularly at odds 
with the stern, rather puritian 
character of the man who was 
beheaded for refusinsg to retract 
his condemnation of King Herod's 
incestuous behavior, These 
include dancing in the streets, 
all night bonfires, public soneg 
fests, and encouragerent of 
amatory games amoung the young, * 


*This sounds interesting, but 
Ward Rtussell, The Druids; does 
not elaborate, 


NEWS OF THE GROVES 


, Contra Costa County 
Sheriff-Coronar Investigates 
The vruids 


When we came trooring Aovm 
the hill from the Grove after 
gerVices April 16th, we 
found in our driveway a Cone 
pact white Valient squad-car 
with "Orinda Sherif/Coronar"®” 
lettered across the door, The 
CAr was empty. -—z 

we "Hello-89" around the 
rroterty, no answer, no Sheriff 
anywhere, In looking over Nhis 
c2r, we noticed that each dent 
had been laveled with the date 
on which 1t had happened, 
"That's very efficient.” Larry 
noted, Enron suggested we take 
a fine-tipred black grease pencil 
of our own, and, on a clean, 
ur:Jlented panel of the door, print 
a Similar date for some time in 
the future. But about then we 


heard a crunching of bushes and 


underbrush and fol) owed the 

80Uund aroing to the west $1de 

of the hnuse to greet a wet, muUdiyv 
Sheriff-Coronar emerging from 

the shrubyery, He had missed 

the nrath to the Grove and gone 

ur. an o1d deer trail to the West 
of Our TroOpPerty. 

It 82ems Some home-owner on the 
other $S1de of the valley had 
called in and reported SusPpicious 
activit 1es by. robed figures who 
Seered to be inacting a burial, 


The digging work on the toll- 
uaiph, Or our gardening, were 
beins, watghed, We exrlained & 
to the Sheriff who we are, who 
the-R,D.,NeA. is, and that we are 
esSentially nuite harmless, No, 
we're not doing any burials. 
Larry assSured the officer that 
we are in the process of getting 
legal status as a religlous organ- 
1zation, and are taking out the 


- For a while. 


necessary papers, From the des- 
cription that the Sheriff quoted 
to us, our concerned neignbor 

must have s$Sorne fairly powerful 
binoculars, and have been watching 
Emmon asked the ; 
officer to extend to the caller 


_ our invitation to come and join 


us next service, Too late, after 
the lawran left, we thought 1it 
would have been good to have 
given him a copy of the NWissal- 
Any to take back to that citizen. 

The next day, Monday, we had 
a visit from the Fire Varshall 
who found the usuval number of 
minor infractions of various codes, 
and left us a list of required 
rYepairs, Two davs later we had a 
visit from another official, claim- 
ing to be from the County Health 
Department, He wanted to know how 
many people lived at Emmon's 
houvse, which is next to the Grove 
Site, on the assumption, I sSuprose, 
that all "alternative tyres" live 
in filthy illegal commune/crashvpads. 
Emron told him ""yself and my son, 
as you can see on the census roles," 
and declined to answer any further 
qQuestions until he could consult 
with our attorney, The officer has 
not been back, 

Later that week, we noticed 
gs ome disturbances up at the Grove 
Site: the virch sanling pulled away 
from its stake and bent down, the 
cover taken off the toll-uaienh, and 
heavy fort prints through the 
clover and vetch ground cover, all 
probably attributable to the curio- 
Sity of the same neighbor who 
called the Sheriff, 
That was Six weeks ago, and 
nothing more has haTpened. The 
dreaded next installment, All 
About Riligiouvs Intolerance” 
as So far not materilized, 
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"Wait.a minute here... 
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«Tust what exactly is the difference between a goblin and a hobgoblin®” 


SubsScribe to the Druid Nissal-Any and find out, $2,50/year 


or 12 stamnys., Write to: Live Oak Grove. 616 KM; "uy" 
California, 904563, , lner Rad, Uringa, 


: PALADIN HAS FINISHED CASTING 
When the moon has lived THE BRONZE SICKLES 


Six days, | 
Vur sickles are ready and for 
I ashes | 
The sickle fl - Sale, They are made of 
And the mistletoe Silicon-bronze, are 1000 
trembles and falls lunate arc, $5+inches tip to 
tang and 7/8 inches across 
Woe to the man who puts the blade, Lach has a 2+ inch 
. long, undrilled tang for mount- 
His hand to the 0ak. ing a handle of your own choos- 


Bole, branch, and twig ing. They are rough finisned 
and can be polished and sharp- 


. 9 
Live by the g0d's POWET. ened to your needs, Directions 
for finish polishing and 
mounting of a handle will be 
| | Shirped along with each sickle, 
_ $40.00 plus $3.00 postage. 
These are recommended to all 
Third Order Druids; a $10 
deposit holds one for 90 days, 


(As of this writing, we have 
Seven of them left.) 
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CALENDAR 


Solstice will be celebrated on June 21st at 6:00 P.k., assemble 
at Live Oak trove at 52:30. Regular Services will be on June 12 
and 26, and on July 10 and 24, at 1:00 Facific Ptandard Time, 
Any auestions, call 254-1387, 
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LIVE OAK GROVE 
6l6 MINER RD. 
ORINDA,CA 94563 
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tive 
anciently, 
for Iugh, the all-competent 


the funeral games 
hero-god associated with the 
Sun. ile is analogus to the 
Classic-l Apollo and now, 
with Midsumner's past, it is 
evident that the,omun is sin- 
ling lower, It is also the 
feast of the First Fruits 

and the beginning of the Har- 
vest season, Fochar, This 
feast and concept may Ppre- 
date lugh and the comming of 
the Celts to the British Isles. 
As Varie-Louse Sjoestedt 
explains, in considering the 
Druid Traditions, "We must 
dismiss the notion of one 
deity as titular, or assSoci- 
ated with a particular func- 
tion, in favour of the notion 
of diverse realizations of a 
Single religious idea, groups 
of deities, probably local, 
at least in origin, who are 
not 1dentic:l but equivalent 
with eachother, having evolved 
among different peoples, per- 
haps at different times, from 


the Same generative impulse, 


We Shall find at every point 

of the epic tradition similar 
figures as mothers and teachers, 
no loneer goddesses, they be- 
come heroines,” One. such group 
comprises the "senasonal 
goddesses, patronesses of the 
great feasts of Ireland, and 

of the sacred places where 

these feasts are celebrated: 
mo the %achas really, and 
Carman, Tailtiu, Tea =nd the 
three Morrima.,* The hachas are 
often assSociated with horses, 
and are the patronesses of the 
ASSembly of Iacha which was held 
at the feast of: Iughnasadh, in 
the first week in August, A 
Macha, singular, is one of the 
three war goddesses, and als0o 
the patroness of childbirth. 

The equivalancy of battle and 
birth as the hour of danger and 
a Tite of passaze for men and 
women Yespectively was noted 

by $several other pagan peoples, 
The Aztec tradition reserved one 
of the highest tiers of Paradise 
for men who died in battle and 
women who died in giving birtn. 


NEWS OF THE GROVES 


LIVE OAK GROVE The Fire 
Marshal has paid us a Second 
visit, and, since no one was 
present at the Grove, left us 
a Second official notice, and 
a note that still more brusn 
must be cleared from around 
the house, Emmon, the Freceptor, 
has written his a letter to 
the effect that we are working 
on it, This seems to have 
calmed matters down for the 
present, 


Bob Blunit, the Servor, comments t 


We won't Buffer in perdition 
It's not part of this tradition 
We just PACK up and go fishin* 
And that's good enoneh for me 


We don't cough and we don't 
Sneeze 

So we frolic "mongst the trees 

Sniffing fresh air on the breeze 

And that's good enough for: ne. 


It seems our behavior 
Has stirred interest from 


. a neighbor 


Our persistence Still won't 
waiver 
And that's good enough for me, 


He was sent here to alarm ya 
Although he cannot harm ya 
Just wish he Shovld meet 

his karma 
And that's good enough for me. 
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LARRY PRESS, LIVE OAK GROVE'S ARCHDRUID, AND SUE ZARTEANN, 


BE HANDFASTED THIS LUGHNASADH . 


WILL 


HE L NG-ANALTED HANDFASTING OF MINNIE 
AKA SUSAN) AND [1] CKEY (AKA LARRY) 15S 


HAPPENING AT 


WE'RE HAVING A POT LUCK BEFOREHAND (5$0 

THOSE ON PAGAN STANDARD CAN SHOW UP ON 

TIME), CONTINUING AFTERWARD TILL WHEN- 

EVER, BRING YOUR FAVORITE FOOD=-GROOVIE, 
EVERAGE, ETC. 3 MUSICAL INSTRUMENTS | 
PLUS MUSICIANS) ARE WELCOME, 


$ 


THE CRITICS RAVE 


* ++ SHE CAN COOK, AND SEW TOO ..: 
HIS AUNT 


*WHAT TOOK YOU SO LONG?® 
HER FATHER 


"THEY MAKE SUCH A CUTE COUPLE,” 
HIS MOTHER 


"Thank Gob, © 
HER MOTHER 


*ME'VE ALL GOT_TO GET OUR FEET 
WET SOMETIME. 
THE DOWNSTAIRS NEIGHBOR 


"OH YEAY, PRESS FINALLY GOT HIS 
ACT TOGETHER, 
HER EX-ROOMIE 


”HE CERTAINLY SEEMS DEVOTED 
TO HER, 
HIS SISTER 


HAPPY LUGHNASADH 


. THE PAPER WORK HARVEST *! 


STATE OF CALIFORNIA 


FRANCHISE TAX BOARD 
SACRAMENTO, CALIFORNIA $5867 


oguly 13, 1983 


In zxeply refer to 
JUZ: APP:MStvstyg 
RefFormefl Druifls of North America, Inc. 
616 Hiner Road 
Orinda, CA VOYSE3 


Pur PpoOSe * Church 
Formn of Organization t Corporation 
Accounting Period Ending: 
Organization NWunber : 


On the basis of the information subzitted and provided your present 
operations continue unchanged or conform to those proposetd in your 
application, you are exempt from state franchise oz incone, tax under 
Section 237014, Revenue and Taxation Code. Any change in operation, 
character or purpose of the organization must be zeportec innedintely 
To this office zo that we may deternaine the effect on your exempt 
status. Any change of nane or afldress also must be reported. 


You are required to file Form 199 CExempt Organization Annual 
Information Return) or Form 199B CExenpt Organization Annual 
Information Statement) on ox before the 15th day of the Sth month C4% 
1/2 months) aiter the close of your accounting period. See annual 
instructISns with forms for requirements. 


You 2rxe not required to file State franchise or incone tax returns 
unless you have income Subject to the unrelated business income tax 
under Section 23731 of the Code. In this event, you are rtequired to 
£ile Form 109 (Exempt Organization Business Income Tax Return) by the 
15th day of the Sth month (4 1/2 months) after the close of your 
annual accounting pericd. 


IF the oxganization is incorporating, this approval wuill expire unless 
incorporation is completed with the Secretary of State within 60 days. 


Fxemption from federal income or other Taxes and other state tauxes 


TEQUIXES Separate applications. 


JI. Kudo, Supervisor 5 
Central Audit Section - 
Telephone (800) 852-7050 


cc: Secretary of State 
Cooper, Reed © Everett 
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«Tus what exactly is the difference between a goblin and a hobgoblin?” 


Subscribe to the Druid 1K.1s8s8al-Any and find out, P2 .50/year 


or 12 stamps. Write to: Live Oak Grove. 616 KN: v Luke 
California, 94563, : Liner id, Uringa, 
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| PALADIN#HAS FINISHED CASTING 
Wren the moon has lived THE BRONZE SICKLES 
Six days, 
The Sickle flashes Vur 8s1ickles are ready and for 
: Sale, They are made of 
And the mistletoe Silicon-bronze, are 1000 
trembles and falls. | lunate arc, 5Einches tir to 
tang and 7/8 inches across 
Woe to the man who puts the blade, vach has a 2+ inch 
. long. undrilled tang for mount- 
His hand to the Oak. ing a handle of your own choos- 
Bole, branch, and twig ing. They are rough finished 
: , and can be polisnhed and sharp- 
Live by the g0d'S POWET. ened to your needs, Directions 
for finish polisning and 
mounting of a handle will be 
| Shirped along with each s1ickle, 
_—_ $40.00 plus $3.00 postage. 
These are recommended to all 
Third Order Uruids; a $10 
deposit holds one for 90 days. 


(As of this writing, we have 
Seven of them left,) 
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CALENDAR 
Lughnasadh will be celebrated at 12300 Fh, Daylight tine, on 
Sunday the 7th of August. Regular Services will be held also 
at 1:00 PX P.D.T. on the 21st August,. and on the 4th and 
18th of Sertember. (1200 Fl, gavlient time, is s0olar noon; the 
Sun "Souths". Please try to be here by then, uvnless you are 
Charlemane's court magician, and can point upward and say "Sun, 
stand Thru still:" and be obeyed,) 
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CALENDAR 
Lughnasadh will be celebrated at 14800 FM, Daylight tine, on 
Sunday the 7th of August. Regular Services will be held also 
at 1800 PYK P.D.T. on the 21s8t Auzust,, and on the 4th and 
18th of September. (1200 FN, gavligenht time, is s0olar noon; the 


Sun "Souths®, Please try to be here by then, unless you are 


Charlemane*'s court magician, and can point upward and say "Sun, 
stand Thru still.* and be obeyed.) 
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Fall Equinox, this is the 

Se280N ASSociated with Cernunnos, 
the- horned god, patron of hunters, 
wild creatures, nerders and flocks. 
"rites Tomas Cross, of Fost Uak 
Troto-Grove, Tex as, the prefered 
3pelling should be Cernunnos from 
the original inscrption found 1n 
Gaul and dating from Roman times: 
goes ERINUING US R 

In its other aspect, the Fall 
Enuinox 1s an astronomical holiday 
a880ciated with marking the pas- 
3aTe Of time and tne need to keep 
tne calengar rectified, The Druids 
were aStronomer-Priests, as numer- 
o0UusS classical authors attest, Wat- 
ehins the heavens, Kkeening the 
calendar and predicting lunar 
ec) iTrgRes were amone their sFills 
and anties, But they were not the 
first neople to be -aDle to ao this, 
they may have learned the clock 
of tr.e heavens from the Wegalitnic 
cultures that predated them, elther 
in the Indo-Eurorean homeland, or 
durins te lone trek across Europe bes 
fore 1, 50MBU wnen thev arrived in the 
3Y1tisn Isles, When they in England, 
1t was already inhabited by a thriving 
3o0nte are culture which had built 
>tone Rlenge, by the use of which it 
could rectify its calendar and fore- 
tell eclipses of the hoon. NMNany 
archeolofrists now believe that 
the great monument 1s a perpetual 
calendar and $1dreal computer. Its 
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location and construction Show a 
Sophisticated knowledge of the 
heavens and the Earth. The Noon/ 
eclirse svstem could have been 
worked out by careful record keep- 
1ng over a 1ong veriod of time, some- 
thing ancient rriesthoods were good 
at, but because of the geometry 

of the Earth/ikoon/Sun system, it 

18 possible to construct tnis type 
of stone marker 'syStem: for botn 

the Sun and hoon only at the exact 
latitude of Stonehinge, Calculation 
of this requires knowledee of 
mathematics and geometry, According 
to Tom Gibpin (Timew:rrs, Delcorte 
Fress, 1979)"even 20 or 30 miles 
north or s8couvth, the doubly s1g- 
nificant rectangular onDserving 
marker covld not have been vulilt.,” 
The effort involved in the con- 
struction of this khegalith must 
have been rFreat; by imnlication, 
the society that built 1t must 

have been Þoth rich and stahke, 
becauge in the first pl-ce 1t could 
BuUPPort a group of "wise ones" 

who were able to study the astron- 
omical allignrents over decades, 

and probably centuries, and to 
develop tne rathemratlics necessary 
to rlan the great observatory, and 
Secondly 1t could take ren out of 
active production for the long 
Periods of time neces5zary to build 
the Ssonte megalith, circles and 

Jim Vuran, FhD, feels 


that the pre-Celtic peaople of Britian 
were organized in sets of matri- 
clans, based on fishing and hoe 
cultivation, hatri-clans foster 

a SPIirit of co-operative labor 

among men, as they are accusBstomed to 
working with other men from diverse 
family groups, wife's brothers, 
sisters husbands, uncles, ratner 
than feeling at ease only witn 

his own family, his brothers, his 
father, as 1s usvally the case in 
closed, patrilineal svstems. The 
System of matri-clan organization 

18 also a gdistinct advantage to 

a Society engaged in long distance 
trading and raiding, as Duran thinks 


the ancient Britians were, Sea 
raiding may have helped to enrich 
the economy and make huge projects 
like Stonehenge feasible. (See 

Emmon Bodfish s future monograph, 
"The Financing of Stonehenge" ) 

As Duran asserts, when the men are 
going to be away for long periods 

of time, raiding, trading or engaged 
1n public works projects, they prefer 
to leave the homesteads in the care 
of their sisters and their mother S 


People, who will guard their mutual 
inheritance, rather than in the keeping 
of the wives, as under patrilineaere. 
The. wives would be from a different, 
also raiding clan, and their loyalty 
would be divided, 


"That's pillage? . .. A chicken is pillage?” 


"'< 


GF1ibbin, reasSoning from the workinrs 
of the marker stones at Otonenhenee, 


understood The workings of the Solar 
calendar 1it narks. With it they cruld 


deducts that basic megalithic calculations nave calculated not only the tall EqQuir 


were in 3/1 and 7/1 ratios, These, 


eSTeclally theee, were important numbers 
| Ihis may be the 
HAS1sS of our Seven day week, an institu- 


1n Celtic ritual also, 


tion that pre-daites recorded history, 
in Northern Europe. Though the Druias 


did not build Stonehenge, they may have 


- understood its workings, and certainly 


which is at 7142 Ah tacific time this 
year, but also the fact that 3t is a 

Friday, though they would not have 

called it that, - The names, as most 
people know, are iorse, 


News of the Groves 


It has been Sugzgested that 
the gophers may be holding 
Services of their own and 


Joan Carruth, A. D.,. of Chico 
Grove, will be leaving Chico 
Sept 7, to return home to her 
native New England, She will adding their offerings to those 
be foins” back to school and we bury at our traditional 

be enmtinuing her education In times. 

the Boston area, She was here 
visitine in the Bav Area the 
first week in September, and | 
lead the service at Live Oak 

Grove, which she founded, Later 

we h2d a farewell party and 

carrouse at Larry tress's, after 

Shirping off her twenty three: 

boxes of belon&gings, rail freignt. 


Tiki is now at Cnico Grove 

and can be reached at the samne 
address/ to communicate with 
Joan avout purchase of the 
rCemainine Sic}yles, leave A 
messare at or wrrte Live Uak 
Grove, £616 Miner Rd, Urindgda 
Calif, 94563, 


the Votive Shaft,, known Celt- 
l1cally as the Toll UVaigeh, which 

we dug =2t the Grove Þ>ite last 
Spring, (See the Beltaine TT 2 
of the Missal Any) has developed 

2 Problem of chronic invasyYon and 
occlusion by gophers, It seems the 
Microtus californicus who have 

dig numerous tunnels under our 
lawn, find the deep shaft a con- 
venient place to pusn the "mine 


At the Lughnasadnh celebration 
on August 7, we added a rit- 
ual circumambulation of the 
Grove Site,ceremonally and 
permanently setting it apart 
from secular provence and 


tailings” from their constant burrow 


construction nrodiects. it's not 
SO much work as bringing them all 
the way up to the surface in the 
veval gopher mound method, this 
r..S necessitated digring tne loose 
dirt out of the shaft over again 
Several times before we could hold 
Services and rake our usuat Toll 
Uaigh offering. We may get a 


terra cotta pire to line the shaft. 


activities, The circle was 
drawn around 1t with the 
ritual staff, and ant of fering 
libation of Waters sprinkled 
out all along and through the 
WAY « 


Bob Blunt, our Server at 

Live Vak Grove for the past 
year, has decided to take 
Th.ird Orders and asks to be 
1nitiated to Third Ufgder 

and accepted into the Council 
o® Dalon Ap Landau, I will 
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therefore fornally ask 1f there 
are anv {third Order Druids out 
there who have any objections or 
rYeservations7} Write now, don't 
whine later, for as it says in the 
SONEg, 'The magic 1s layed on and 
1t can't come off,” He has been 
accepted for Thirds by Larry tress, 
Ar2h Druid of Live Uak Grove, and 
will vigil on the 17th and 1Bth of 
September, and, if successful, be 
ordained on the 18th, 


BEFORE THE CEREMONY 
Sue 
A2nlie]l narzar L 
Yanke , Arg arry 


1ClatTing 
clergy) 


"Whada ya mean, you 'can't 
gstand up in front of all 
these people? and object 
like we planned?,” 


peaking of irreversible happenings, 
the following pictures are from 
the handfasting of Larry and Sue 
on August 6, 1983. +he occasion 
was Starred with good weather, and 
colorful with new ceremonal robes 
made by >yue for the event, Uanny 
Geller, author of severay of the 
Songs in The Druid Chronicles, 
carryed the traditional broom, 


LINING UP FOR THE PRUCESSION 


FRUEGSSING 
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amnhain, in the 


Celtic traditions, begins 
the new year. It is The time 


between the Worlds”, the time 
that the dead may manifest 
again in vur world or send us 
messages from theirs, In Eire 
1t was the feast of Dagda, In 
a tradition that may be older 
than the Indo-European, Spirits 
of departed ancestors are salid 
to be able to send either pros- 
perity or disease, fertility of 
crops or plague, T1f you have 
fulfilled all your ritual and 
DrYractical obligations to your 
ancestors, and have not commit- 
ted any defamations against 
their names, you have nothing to 
fear from ghosts on Samhain Eve. 
If not, there are various 
ways of getting back on good 
terms with the spirits of dead 
ancestors, One 1s to create an 
1mage, a mask, a Statue, a name 
Plaque, or a painting (on rock) 
of the ancestor. This gives the" 
SPLIrit a "body" or locus in our 
world to replace the one that has 
died, The implication Seems to 
be that with this image-body, 
she/he continues to live, to be 
remembered, and to be able to 
transact any unfinisned business 


culture. 


1n this dimension which may be 
troubling her/hem. C.Racheal 
Levy, the anthropologist, feels 
that this 1ijfmage making 1s very 
old, and may acceemd for certain 
types of rock paintings of pre- 
historic p2o0ples, She quotes 

in Eskimo artist, relative to his 
rock paintings: (This way) "we 
Z1Ve: them new bodies to replace 
their bodies that we had to take 
away. *(for burial). This s014id- 
1fying or fixing of a s$Spirtt intc 
an image 18s probably pre-Iindo- 
European, though elements of it 
are carried through in the Celtic 
It was practiced until 
fifty :years ago by some Siberian 
cultures *which some anthropolo- 
g1sts feel are descendents of the 


pre Indo-European peaples of North 
Europe/ASia., It is also very recent 


It is still considered filial and 
degcent, in some circles, to erect 
headstones and memorials over and 
for dead family members, though 
why is not now 80 Cearly Specified. 
Another method of appeas lng 
the ancestors is to name a child 
after the deceased, 80 that the 
ancestor 's Spirit can be reSborn 
within the clan, This, als0, LS 
3till in practice, and children 


aldeman Jochelson's expedition, 19090 


are named after deceased or 
aging relatives to assure 
Prosperity, or at least inclu- 
310n in the will, 

In toe Celtic epics, 
there are numerous bardlic 
pasS8Sages imploring that the 
names of ancestors not be for- 
gotten, In later times, appeals 
to Deities of the dead, or of 
the other world, Seem To have 
replaced offerings to the dead 
themselves, But at the most 
flourishing times, at the high 
points of Druid power, aJl)l the 
Celtic cultures buried 
their dead wit h rich 
grave £00ds, ready for 
another life that 
would be a close re- 
fFlectlion of this one. 

SOClal status would 
be preserved; chiefs 
would remain cniefs, 
WAYTLOYTS,. War YL1lOrsS, 
etc, Valour would be 
rewarded in men, f1i- 
delity, Skill and 
courage in both sexes. 
In the Scottish trad- 
1tion, a Western Iisle, 
Tir nan Og, is the Tos 
cation of this paradis 
Se, and Mamannan Ke 
Ler commes with his 
white bardze to ferry 
Soulgd across "to the 


1S8le where thev would 
be." Caesar, in the Bt 
century BeJeC., States 
. that Druids of h1s 
ACcqualntance belleved 
"that 8ouls do not 
Suffer death, but after death Ns 
pass from the (world) to the other. 
(ab aliis...transire ad al7ios.) 
And Iucan, in rhetorical address 
to the Druids said "But you assure 
us, no ghosts seek the s11l-nt 
Kingdom of Erebus, no the pallid 
depths of Hades' realm, but with 
new body the spirit reigns In 
another world - 1f we understand 
your hymns, death's halfway through 
a long, life,” Unfortunately the 
hymns have not come down to us. 


*l Prom a very o1d and badly weathered 


magazine, Who says the Nis-al-Any 
never nud]1ishe_s any dirty jokes?” 


To the Classic writers, 


descendents 


of leditarrganean cultures, death 
was a state of suspended animation, 
or minimal animation, where Shades 
drifted and muttered aimlessly in 
a twilight world ruled by an 
unfeeling, motionless god, Pluto / 
Hades. *2In the Uruid afterlife, 
people and gods mingles In a sunny 


world Similar to this one, 
"outside of time. 


but 
" This was $0 


different from the Greeko Roman 
concepts of death that it Seemed 
to the Classic writers to require 
hoth emphas1s 211 explaination. 


nd { 


& 3-2 . py youu IF, 
Nas 7 Hoke IE: x 


to Pythagoris ' 
SalmoXx1is, 


They . had, from their », 
own PFythagoris, a 
doctrine of another 
kind of re-incarnat1ion, 
and, in an attempt to 
explain the unknown 
in terms of the s1l1lgh- 
tly more familiar, they 
asserted that the 
Druids had studied or 
borrowed from Pythagoris., 
This myth continued 
current untill the 18th 
century, when it it 
was reversed and as- 
Serted that Pythagoris 
had plagerized from 
the Druids. There is 
no good evidence that 
Druidism ever heard of 
Pythagoris, It anti- 
dates h1is by at least 
a millenium, probably 
more, Its doctrine of 
re-1incarnation in a 
material but timeless 
body in an Other World, 
bears little resemblance. 
1dea, as recorded by 


of the immortality of the 


soul based on the indestructibility 


of concept and number, 


By equating 


the Vrulid belief with Pythagoris” 


School, 


1t could be integrated into 


the world of Classical thought and 
made acceptable to the Roman mind, 
and at the same time enhance the 


reputation of 


Founders of Thilosophy", 


Roman 1dea, 


the Greeks as "The 
a favorite 


Suecellos, Esus, and in some 


*2"Being dead 18 
2 waste of time." 
Cef, your average 
Classical culture 


of his aspects, Cerunnos, are often 
listed as Celtic gods of the after- 
life or Underworld, but as much as 
my research has been able to deter- 
mine, there 1s no one god. of the 
dead, comparable to Classic Fluto 
or Hades, The Druid afterlife 1s 
more an Other World than an Under 
World, one in which gods and people 
mingle in a timeless dimens1ion., All 
the gods, and one's own merits and 
clan connections Seem, in Oss1ian's 
poems to determine one $s place at 
the perpetual feast in the 1sle of 
the Ever Toung. 

It was a later development, 0 
and amoung the Germans, not the Celts, 
that associated divine energy with 
the souls of the dead, It was here 
that the original root of our pre- 
gent word "God", Ghav, Ghuto, arose 
and designated "the evoked” and 
was aSSOClated with the $sould of the 
dead, * Why the Christian misslonaries 
used this word to translate the 
concept of their Deity, Jehovah{Yewah, 
is not known. Perhaps Dis pater,also 
a heavenly father, and the other 
likely candidate, Taranis, were too 
clearly individualized, and specifi- 
tally pagan Tresences. Ghav/Ghut 
was Shadowy and vague, Perhaps they 
followed Paul's example when he 
described his God to the Greeks as 
that "god-they-knew-not” but to 
whom they had built, nonetheless, 
an altar on NMVar's hill, However 
that may be, by the laws of magical 
evocation, when you evoke "God", 
you Are naming/calling an ancient 
deity of the dead. This could 
explain the dour atmosphere at 
many Frotestant services, You might 
experiment with using "Deus" or 
"Dea" and see 1f the mood chnapes; 
Or, 1f you want the deity of the 
Bible, why not evoke Him by name, 
Jehavah or IYehowah., Avoid embar- 
rassing mistakes, (See illustration 
opnosite. ) 


NEWS OF THE GROVES 


On the night of September 
17th - 18th Bob Blunt, who 
has been the Server for Live 
Oak Grove, performed his Third 
Order Vigil Successfully, and 
the following morning conducted 
his. first service at the Grove 
Site in Urinda, Larry Ftress. was 
the presiding Arch Druid; Susan 
Zartman was also present to 
witness, Two noteworthy occur- 
rYances: Sue, Larry told me, 
felt definite immaterial 
"presences”", of animal spirit 
nature, which, thovgh not unfrieng- 
ly, were weird. These settled 
down after a cup of "The Waters 
of Life” were poured and put out 
for their perusal,. Second, 
Bob's, vigil fire, in the altar 's 
fire pit, may habe been a bit 
too large and bright, as it 
was Spotted by some of out 
neighbors across the valley, 
who must have called the fire 
department. The fire patrol 
drove up and down the road for 
a while, but as the Grove >ite 
18 not visible from Miner Road, 
they could see nothing. They 
never phonnd us and nothing came 
of 1t., Apparently our protection 
and invislblility Prayers 
are working. Bob also lead last 
Sunday 's,. October B8th's, Service 
for the group. 


This space was to 
be a picture of 
Bob with his new 
Third Order ribbon, 
but the photo 
Service has had a 


delays 


*\lternative interpretation: Ghav/Ghuto, 


"the evoked” one, referred to a 
"divine energy” associated "with the 
Souls of the dead.” - The trowble with 


the history of ideas is that nhistorians 


all have 1 dif*erent idea of what 
haprtened in n1istory.e 


contemplate 


the 


FOlD 


DOWN 
1. Pertaining to bards 


2, *Whoever you be, God 
-_ GCoddess” 


Y o : LC :C z od G + 
). Earp: epttye god +0 


ww T3 
bk, Converti”l. once was ldst, 
buy I'm- _ 


, PR meditation chant 
6. The Norse Taranis 


7, Itis tax deductible If 
you give Lit to us. 


8. The Celtic Paradise, =Tir 
nan” 


9, Nurse 

10. Exists 

11. -What we are 

12. ... Cecht, healer 


ry 


g 
13. "of a wolf” in Gaelic 
1%, Mamannan MEker , god 


18, The Finnians attacked 
Brugh __ the Boyne. 


19. Combine 
20, To fſeast 
21. The Missal-Any would 


love to sell you a 
classSified ___. 


Finn was told not to 
the Salmon of Knowledge. 


The original inhabitants of 
Ireland 


Brittonic name for Danu 


Norg8e characters 


Our founder, Dafyid __ Figsher 


The "Cu® in Cuchulain means ___ 
Dagda was Danu and Ogna' ___ 


Dieing Cuchulain sought refuge 
__ water, 


11, Would be able to 
12, A toll Uaigh, a deep 


13. Member of a legendary Irish 
warrior brotherjood 


1%, The preposition "<co” in Gaelic, 
lanited. 


15. The horse goddess 
16, Did $ee 


17. In a Scottish name, Lit means 


of _ , [EM 
®Son of® 


15, Competant __. 3 gn 


18, Cuchulain's battle fury, sim- 


TW 
= of z0s and 
16, Goddess Cha ilar to Tipas, made him very ____. 


panic * * ACROSS 


17. BY <8 8pring, under 
the magic Hazelnut tree, 


the Elder Finn, 
dry, 2, Lugh of the Long 
21. Preposition of” in Scot's Gaelic. 


19, The Good God, club and cauldron 


Il. Cry of a Samhain ghost, 
20, of the Silver Hand 
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CALENDAR 


Samhain will occur at 3:46 P.M Pacific Standa' 

F . ndard Time, on Uctober 7th. 

"= pq _ - -32 ep VIS» followed by a. dawn et a 
rmatlon ca -1307., egular Uruid S | 

the Grove >ite on Nov, 20, Dec, +4 a 18, ade te 
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ANNOINCEMENT 


CIRCLE has changed its address to: CIRCLE, Box 219, Mt. Horeb, WI 53572 
Please send all mail to the new address. The old Madison box number for 
I o— remain active for at least several years, but mail will only 
e picked up there twice a month or so. Mail t | 
wal © mp o the new address will be 


Author: "I feel I'm being poorly misunderstood ," 
Editor of the Missal-Any: "I think they're doing 
the best they can, S1ir, under the circumstances. 


J=-ule, >olstice, Grein- 
stad, Sunstop:? the Sun, whicn 
has been: setting each day at 
a new, nore Solutherly point on 
the Nhor1izen Stops its progres- 
Slon. We have reached the 
"bottom of the year", as the 
Gaels call it. Midwinter's night 
was cons1idered a Troductive 
nignt to vieil, and a Tule fire 
waS built, in sSone traditions 
around a Single log big enough 
to burn all night, Its flames 
would welcore the returnine Sun 
at dam, The sunrise was hailed 
with s8ho»ting, drums, and thanks 
ror the returning, of the lient. 

inis is one of the four 
Solar Holidays of the Druid vear 
Ihis year it will culrinate at 
9:39 F,h., December 21st, Facific 
Standard Tire, and an hour later 
for each tire zone east of the 
Pacific one; i.2, 5130 Azh. 
Universal and Greenwich Time, 

At this romrent the Northern 
Hemiskthere of the Earth will be 


tlpped at its maximum anezle 
away from the gun, Since 

this 1s one of the few vears 
1n which t1:is event occurs 

at a convenient nour when most 
us are awake, we might try 
SYNCNCYONLlZlng Our watcnes and 
all of us across the country 
let out at this moment the 
Shout "Seall” (rm nced 


Sha-oul) to call back tne 
descendineE Suns, After all, 
who wants to end up freezing 
in the dark?” 

Or go out on Tidwinter eve 


and note the point on the 
horizon where the Sun Sets; 

this is its most Swovtherly extreme. 
Do the samne for the following 
dawn, Solstice morning, andfrcn 
the anfle between these Two 
points you can calculate your 
latitude, (write in Tor tne 
formula.) By signtings like 

this, on these Special Uays 

the Ancients calculated latitude, 
the curv ture of the Eartn, : 
and kept the calendar alt ined wltn 


the Nheavens. 


NEWS OF THE GROVES 


Since the Celtic year ends on 
Samhain, elections for the officers 
of each grove for the comrinege vear 
are uvSually held at the Samrhain 
Vigell, Live Lak Grove decided to 
retain its three officers in their 
game offices as last veart 


Arch Druid Larry Fress 
Freceptor Enron Bodfisnh 


Server Bob Blunt 
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Live Vak Grove participated 
in the Bay Area Interfaith Counse] 
Thanksegiving Fagent, as we have for 
three years now, Emnmon read an 019 
pPre-Christian Solstice feast poem 
and we 37oined with the otrer Neo- 
Fawan grounrs in a circle gance and 
barth DHlessing,. The largely Fro- 
testant audience's resnonses ranyeed 
from enthus1iasm and SurpPrise to 
APPA!l led Silence; that: is, the 
Same 28S lack year, 
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A baby boy as yet unnamed 
as this goes to print, was born 
to Herbert DeGrasse by Nis 
lady, Kartha, December 7, 1953. 
Congeradulations &« Beannachd E. 


tere is the photo of our 

Server, Bob Blunt, at his TIhird 
Urder ordaination on Cctober 18 
of this year. this photo was to 
appear in tne Pamnain 4.18sal-Any 
but was delayed at the Process- 
ing lad, where we d aSked them to 
render it in "half-tone' so as to 
copy Hetter, (Apologies to Bob, 
and instructions to find a better 


PhNOTO Service.) 
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Vur lawyer, Sandy iNargolin, 
advises us that s1ince we have 
filed as a religious corporation 
With the State of California, 
we are tax deductinle from your 
Federal Incore Tax this year. 
Add up your contributions and 
file the long form. 


+ x +4%XX3IKFiXH ++ FF+FxFXxF3X*r tax +*#* xx+FX#+*&+F*X 


Xx <xFxX FJ 


| 


FX # Lib u#s TEd, 


TO 


TAE MISSAL=ANY FASHIQUN Fats 


UA s - 
SL OE "* 
7 Pb, CR 166 
SHEA 1935 3 
PPE C 


LE 


CEE _ 8 
—_ CLE 
2,4 B84 465, 


Wc 


- $4447 . : 
LL Bad C9999 MLA P L; AA wv 
Pe” A BA 4 >> nh 4 WA : 
An Fo ra CAM. AAA Ld IHE WP IE. 4 
"A At 4 50 3 148 £0 GG Of 44 Fd - 
= GALL, <5 Is, * CESS + - Dr Ae 4% 
PF OASIID 7 ; - a EL 27:49, 
GN fn 4s an p4 p - - 5 4 $474 


Oak Heazel by ils \ 


UV/ATV 7 RUE OR GINS OP THE CEIN'S AND DRUIDS 
! 4 Thomas M, Crog88 


SD» 


There are certain ideas that have been formed about the 
Celtic peoples and thalr mysteri ous leammed men knom as the 
Druids, and unfortunately mogt of thege ideas have inaccurately 
dvorced the Celts and their religious and cultural hi gtory 
from their original Indo-European ancegtory, trying degparately 


to link them with Egyptian, gadall gtic and Semitic or Atlantean 
ideals. The p8eudo-pagan and wiccans of the Murray, Morganwg and 


Robert Graves followers who would link the Celtic peoples from 
gome early non—Tndo-European fertility-earth-chthonian megalithic 
types are endlesgs and The idea of a universal Hother-Goddesgs 
monothei gm having its exiestence as a teaching of druids prevails. 


Desmte the mianformation and the frequent confugion of 
concepts in early European religion and that of the Celts the 
truth has been known for gone time, Modem archaeology and 
regearch into the myths and comparitive studies of cultures 
pregent ana past has made much good data available for those 


who seek it and can find it, 


To begin with, in dealing with the Celts we are dealing 
with an ethnic group of various tribes occupying Europe from 
about 1200 or »C, to about 30B,C, and then the peoples 
reaaining to this day in Ireland, Scotland, Wales, Brittany, 

Man and Commwall, What has been forgotten too often is that 

the Tndo=-Europeans were the ancestors of mnogt Germanic, Baltic 
Slavic, Roman, Greek, Thracian, Iratian, Afghani st ani, Paki gt ani 
and Hindu peoples, ALL of thege Indo-Europeans # are a Ccomuon 
1ingui stic, cultural and religious (pre-Chri stian and pre-Lslam c) 
heritage. Many Unguiests and comparitive pre-ii stori ans had ai 
covered the exigtence of the Indo-Europeans in the last century 
and in this century, The gcholar Georges Dunezil made many an 
excellent gtudy of links between the Indo-turopean epics and 
mpgths, The Nazis" propaganda had unfortunately created a 

myth of a magter race and that the!aryangs!(actually Proto-T,E) or 


- 


TuCG=LUXOCCCANS weoartc all of ihc go-caticua Norie ratial typo. 


Tac fact is Vnaut tac Tnuo-Luro Jens Were ub one Tile nootly of 


the white race is true and the Wnoruic", "iyLaine®" or BPacnhy- 
CepRnurc Lyyve ana "nediterranen" etnnic ty es were the counute 
;TOUPS ang yet they conquered. amd intermxeu with g0nle non=- 
Indo=-Euroyeans &s well usuazlly forcing the outs ders to asim late 
to the Indo-Euroc pen Way. los of tThese conquerea folk were of 
the Sane race as the Indo-Luro eas, in Soutnera Eurove the 
lediterrmean type cominated, as One movea northward into the 
central areas the Al fine type dominated nd more of a Nordic 
area in tle very far Noruh, but in India as the Aryans had 
been conquering Scuitic types ana not assinn lating much tney 
Tan into the Dasyus or Draviwmaua tyves which they subdued and 
pernavs OVEr the centuries absorbed into the Llowegst classes 
11 varying GCegrees watil the structure becaue tHthe' caste syst cou, 
If any ceitain race could be clas:iſilec as the racc of the 
e.rly Inco-Lurozean it would prodyouly be the go-called ilpine 
Or 3racnycepnalic type who were generally rounded heaced brunet 
or brown haired and auburn hat rec. Dveoples whu were Wxed Will 
the fair haired tall blonds of thc Nortnern Types, What is 
wore LEgOIT AL thou;a, is that these peoples douesticated ine 
horse about 5, 500 years ago iu tae seppes of Russd a, and 
developet a gstrong social wid yolitical structiture that gmread 
tneir culture ull over Earo < and into aisla and would endure 
for nary centuries, In ficure 1 there is a Gagrailueruting 


he Gispergl of Indo-European luiguagc. (To be Continued) 
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CALENDAR 
Yule will be celebrated at Live Oak Grove at 7800 F.lM. on Dec. 21st, 
There will be regular Druid services on December 18th, and January 1, 


15th, and 29th, Take the BART to OUringa and call 254-1387 for a ride. 
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1melc, the 
festival of Bride, Bridedt, 
Bredes,. the daughter of 


Dagda, and Celtic goddess of 
fire and the hearth. She 1s 
also patroness of poetry and 
insprration, which the Gaels 
reguarded as an immaterial, 
SuUPersensual form of flame, 
Always one of the most promin- 


ant and popular deities, the 
early Christianizers of Ireland 
were una»le to 1irradicate her 
name and worsniPp, and instead 
a9dopted, {or co-opted) ner into 
their own rTrantheon as St.,Brideirt. 
According to Charles Squire, 

she 18s Still the most popular 
oe iris Saints, annazs Still 
eaSlly "recoenized ag the 
daughter of Dagda, Her Christian 
attributes, almost all connected 
with fire, attest her pagan 
OC1lgIN, one was born at Sunrise; 
a house in which sne dwelt blazed 
into a flame which reached t © 


heaven; a Þ1llar of fire rose 

from her head when She took 

the veil; and her breath gave 

new life to the dead, As witn 

the Britisn goddess Sul, WOrSh1P 
ped at Bath, who, the first century 
Latin writer S0o0linus tells us, 
*'ruled over the boTling sSFring 

and at her altar there flamed a 
perpetual fire which never whit- 
ened into asnes, but hardened into 
a Stonv mass'}; the sacred flame 

on Brideit's altar at Kildare 
was never allowed to go out, 
Bride comes, probably, from the 
Indo Euyrorean stem name Bhethe/a 
which 1s also the name for the 
Birch tree. This tree, with its 
Shinning white bark 1s stxll known 
in Gaelic tradition as "Bride's 
tree.” Bhethe/a is cognate with 
the Ronan Vesta, and also with the 
hindu Agni, a fire god whose 
attributes and rites are perfectly 


" 


*2 Small knowledge of chemistry 
wou_1d make this miracle easy to 
ArYranegee. 


rarelle) tor Bride s except for or mid-wife of Virgin lary, thouernh 
the name and Sex change. lc.f, no Such figure 1s mentioned In 
Larry tress, A.,U.) any of the l\ativity gosrels. 
"Jaint® Brid-it's flare Celtic women rraved to Bride for 
burned on her altar in Kk11dare 3afe delverv, and visited her 
from aprroximatel, the s1xth STPrings with gifts of thankfulness. 
century until the SUuPFresS31o0N Fire-STrines-fertility 1s an olc, 
of the monaster ics by nenryVIIll pPerhars even TrYe-Indo-Evronean 
of England. "This s>cred fire,” triad, 
auotes Charles Squire, "might A s fire 1s the winter's 
not be breathed on bv the impure 1ndoor Sun, Bride's festival 
human breath, For nineteen at UVinelc 11es oprosite the Sun 
nights it was tended by ner nuns festival of Lughnadadh, Lugh and 
Hut on the twerti=th micent it was Bride being Seen as balenced oppos1tes 
left untouched, 2nd Fept itself in the veltic pantheon. Balence, 
AaAlitht miraculoutly,.” This echos rather than hler=rchy, is the pattern 
the ol6, pre-Romin, Celtic syster of the Celtic system of thovent,. 
of countinsg Hy twentle=sS, rather DrYru1ldismn 18 a kathenothelsm, 
than by tens. With so little of emphaS1lzing the worship cf deities 
her character ance ritual: changed, 1n S8equence, each pertaining to 
the Sixth centurs irish gladly a certain $Season cf the yvear, 
accepted the new 8aint in- the instead of arranging Them in a 
3tead of the o1d roddess, permanent hierarchy as in the (Creek 
A careful exaninition of Irish or Roman polytheisms, =3 ay 
hagiology would result in the ; According to barvin Harris ' 
discovery of many other undeser- Structural Materialism thesis, we 
ved co-options/ car.onizations, WOrYSNlP, love and adore what we need, * 
in which Celtic ceities and heros d2Sed on the prerise god, what 
became Christian worthies, have you done for us, lately?” Here, 
Bride was the protector of at the coldest time of the year, we 
childbirth, the ::upreme form of need a hearth goddess, a protective 


creativity, and in the Christian figure watching over the birth of 
stories and hyms, St. Brideet the lambs, for which ULimele 1s nared, 
is portrayed as ihe "aide woman" ana asSSurine the re-birth cf Spring. 
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Structural Waterialism and KRelicious NKitual 


Childs "Nr, Druid, why are the Sleeves 
of vour robe $80 long and flowing 
that they cover your hands” 


Druids "Join First Orders, child, and 
when you are standing out there in 
the cold, grey; dawn waitine to 
Salute the Mid-Winter Sun, you'll 
Find out. 


JERZY FLISA] 


igan Parents: Be on the alert 
>r early Signs of talent in "Learn more about Fire WorsShipy 


2mon=taming « Vur future live through a winter without central 
izards need your encouragement , heat, Dp 
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Joan Carruth, ex-ArchDruid 
of Live Oak Grove, has moved 
to New Hampshire, where She 
has started Birch Grove, Any 
one with friends in New 
Hampshire who might be inter- 
ested in Druidism Should ask 


GROVES 


Anyone who wuld like a copy of 
Live Oak Grove's official 

Tax Exempt Status papers and 
Incorporation notice can get them 
by sending us a $Self-addressed 

9” x 12" or there abouts, envelope 


with 714 postage on it. 
CONSIDER YOURSELVES OFFICIALLY, 


them to ret in touch with her 
there. Also, future orders 
for Br-nze Sickles should be 
directed to her c/o Birch 
Grove, 23% Court, Keene, Neh. 
0343Jl, She 1s currently 
Yecuperatine from a ÞHroken 


LEGALLY, AND ROYALLY NOTIFIED. 


Jim Duran is giving a new Series 


foot. of seminars on Þre. Christian 
EUrOÞPe, Cultur 
In the past, these have been very 
r00d and of great help in under - 

s tanding historical Druidism, 
Contact Jim at 1822 13th Ave. 
Vakland, Calif, 94606 (415) 535-1086 


es and belltef svstems, 


Druid calendars, publisnhed 

by the English group: Slgn 

of the Three Candles, are 
Still available at Lewelin's 
on Ashby Ave, Berkeley; or 

by writing to Cahill and Co, 
145 Falisade St.,.. Dobbs Perry, 
Nww, York, 10522 
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CALENDAR 


Astrommical 035mele will occur a4 7813 FAC ime on 
February 4, It will be celebrated at Live $00 NOON 
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February 12, March 4, and Narcn 18 all at 12 , ly 51.1387 
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. auinox, the This was written down in the 
beginning of sTrinsg, which Leechdook circa 950A.,.D, in 
is marked by the Sun's cros- England, 1t is the ancient 
Sing of the Celestia1 Envuator Indo-Euror-an Earth Mother and 
the first voint of Aries, For Sky Father, desnite five hundred 
Aa diurnal cvcle, the day and vears of Christian influence, 
night are of enual length, In England, Spring Enuinox 
The emphasis of the holiday was celebrated as lady Day, now 
18 on renew=21, active Tre- fix-d at liarch 25, to make. it a 
paration for the 8s mmer to dependible legal holiday while 
come. The stones of some of the Eauinox Shifts vearly between 
the Legaliths mark this sunrise, the 20th ard the 22th, Before the 
Oy this point the plowing adoption of the Gregorian calendar 
and Seeding must be done, In in England in 1.752, this holiday 
numerous cultures these were was the beginnins of the New Year, 
Sacred activities, from the legal and fiscal, In the Gaelic 
Charring of the rlcow in pagan world, the new Season, Samhra, 
Germany, a celevration wnlcnh wouldn't begin until Bealtaine, but 
the Anglo-Saxons brought with the New'lYear had commenced on Samhain 
them to England, to the ritual on November 5th or:6th, Between 
pl owing of the first furrow in Samhain and Bealtaine 1s the "Season 
a STrecial sacred field by the of Sleep" and Kay Day begins the 
reigning Chinese Emperor. Our new'Season of Life,” 
word for acre, 43,560 8n., ft. In rodern Reform Druidism 
eq land, comes from the Gaelic there 18s no whiskey, or intoxicant, 
word "acadh"” meanine a field, 1n the ceh-lice at Services all 
through this senrgon of sleep, onlv 
Erec, Erec, Erec, distilled water, the Waters-of-Sleep. 
Mother of Earth Unly- water 1s roured out in the 
Hail to thee, Earth, Offerings to the trees, Tt is. the 
Mother of men: Seavon. the Fine and the Birch. The 
latter, Bride's tree, begins her 
Be fruitful in Season at Equinox, It has been a 
God's embrace _. time of rest and in-drawing, the 
Filled wit ford rYe-couping of our energies, iow life 
For the use of men. starts to re-awaken and we begin 
Preparations for the major celebration 
of the Uruid year, Bealtaine, the 
full-blown Rose., : 


And now, by popular gJemand, anotriher see-and-do article. 


Pack to ths Shadows Again 


The Druids of folktale were imputed 
with the rower to cr-ate a magical 
mist, the "Cleo Trom” in which to 
hide themselves or to obscure the 
f5e19 of battle and aid their chief- 
tains! armies, In fact, according 
to one 8govrce, AanNilitv to raise the 
Druid Viet was a test of anyone 
claiming to he a Fear-drol Or Aa 
Wizard, This ability is also remen- 
hbered in frammrents of the Ussanic 
Poems and in folklore fron the 
Continent, In nis book on magic, 
Iteven Richards remarks that this 
"Invisidility is the peculiar mark 
of the Western nazician as levita- 
tj3on is of the Uriental one,” 


In pr=ctice there are different 
levels of malineg oneself invisivble. 
At the first level is the crass 
psycholoxgical. technique of diverting 
attention to sometning else while 
you quietly walk away, OY perform 


the &s]lifht-of-the-hand that comrilietes 
Jtare marlcians, thieves, 


the trick. 
and Sherlock Holmes are adepts at 


this onee 


On the -econd level 1s the retnhod 
actor's stratery n® chanfrineg nis 
emotional state, manner and -alt 
Such that he seems to turn into (or 
out to be) sgomeone or srmathing 
other than who he was, and $0 to 
"diS2Pperr”' into the role, Crowley, 
working at this level of trans- 
formation tells of tne followineg 
incident that happened to his in 
London. When he was walking down 

2 lane, he Saw, conrminsg toward him, 
2 grou Þ of students who knew him 
and who were not rarticularly 
friendly to him or his 1deas, 
Wighing to avoid their ridicule or 
worse, he ducked dow a Side street, 
but they followed him. The street 
proved to be a blind-end, After 
gtepring into a Shop doorway, he 
rushed back out, having changed his 


gA1t and demeaner utterly, and bustled 


past them In a rus1in»2sslike wav. 
Thev qid nrt recomnize him and he 
eSCATeAd, 


At the third level 1s something 
between this technique and 
that of thought projection 

or active telepathy, hrs, 
Alexander-David Neil descrivDes 
the first few rigns of this 
level in her book of obser- 
vations of mystics in India and 
Tibet, Basically it envolves 
the ability to control your 
output of emotional energy, your 
projection of your "presense" 
1n the situation, ®LIf you 
walk . along through a crowd 
Shouting, bumving against 
people, and otherwise calling 
attention to vourself, you will 
make vourself auite visible, 
However, if vou steal along 
noisel-8sly, you may be able to 
pPasSss without being Seen. 
Animals know this instinctiv- 
1v, and vse 1t to catch their 
Dey, As JeH.Brennan points 
out, merely sittins motionless 
cuts down on your visibility. 
Beasts of. rrey avoid this 
dif*iculty by bobbing their 
neads, creating tne illus ion 
of moticn, HRowever quiet vou 
are, though, tnere 1s ﬆ&111 

the unquietness generated by 
your mihd, The work of the mind 
Zenerates an energy which spreads 
all around the one who produces 
1t, and t 18s energy 1s felt in 
var1ious ways by those who come 
1nto touch with it, If you 

can STOP even That Source of 
nolse, vou become as s$Slilent as 
one could be, You may be seen 
1n the way tnat a camera "Sees" 
things, but you will not be 
noticed, No knowledee con- 
Sclousness, (nampar shesra) 
follows the visual contact; we 
do not remember tnat this 
contact nas occured, 

When the mind inhinits emana- 
tion of its radiative energy, 
Says Evansventz, it ceases to 


be a 8ource of mental stimyl+t 
to others, so that they Decome 


Callgraphy by Valerie Voigt 
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unconscious of the presence of the 
- Adept of the Art iust as they are 
— wmnconscinus of invisible beings * 

\ of <a in a rate of vibration un- 


© their om.” It is like the 


= ".o8trich burying his head in the s 


Band. One draws his attention into 


YZ himself, instead of directing it 


a : 


"outward, and by stopping the flow 
"of the mind, turns off the noise., 

In the most elementary sense, this 
form of invisivility is just moving 
along -uletly. ®The real Secret of 
invisibility is not concerned with 
the laws of optics at all,” writes 
Crowley. ®The trick 1s to prevent 
people from noticing you when 
they normally wo 1d do 80," As the 
test of his Power , Crowley took a walk 
in the street in a golden crown and 
a scarlet robe with attracting atten- 
tion, Eliphas Levi makes the same 
point in Several of his manuscripts. 
This non-Trojection technique of 
un-noticibility/invisibility is 
described by this author's friend, 
who 18S considerably wood ati... as 
"pull in your vibe" The Druid 
Mist ecarnot hide vou if you continue 


to rroject a stroneg emotional presense. 


Some people say this f-2ls like a 
drawing in of their personal energy, 
pulling 1t back in through the area 
Just above the 80lar plexus, 


Begin, then, by becomming mentally 
Silent, calming your emotions until 
you reach emotional neutrality, having 
withdrawn your presense into yourself, 
Being able to stop the sentences 
flowing through your head is essential 
to any sSuccess in Spiritual or psychic 
endeavors, It is the first rung of the 
ladder, This is mentioned in $0 

many different religious and magical 


on&raditions that it must 'be accepted as 


of the essential ingredients, Second, 
you must learn to stop, or put aSide, 
the mood of the moment. This means 
STODLINE the flow of emotional energy 
SUrglneg ur and down the body, We can 
all do this, if for only a moment. Taye 
for examprle the exrerience of walting 
for an 1lmyortant rthone call. It is 
important to you to m>-ke a gond 
impression. But while vou are waiting 
by the phone, vou become involved in 
a heated arguerent with another person 
in the room, Enotion is Surgine up 
ard down throuen VoOur bodve, Then the 


phone Yin gs; this it it; you must be 


"magical traditions, 


pPersonable, You 8top. That mo=- 
ment of 8uspenslon when you 

have left the arguement and 
before you turn your attention 

to the phone, is it, the emotion- 
al neutral-point. You can learn 
to prolong that minute of 
emotional 8llence, 


When you have 81lenced your mental 
vecrbalizations and are holding a 
neutral emotional stance, pull in 
your 8ocial, interactive energy, 
and your presense will seem to 
fade into the background, You 
have become a Shadow. A camera 
Will *"see®" you Sitting there, but 
you Will not be noticed by You 
will not rtegister on the consc1ious 
ness Or in the memories of other 
People, As a Secondary benefit, 
this mental state allows to see 
the world quite objectively, in 
increased detail and dimensionallity. 


To this atate of unnoticibility 
you add the fourth level by forming 
the Druid Nist, While it 1s the 
least understood part of the aryt 
of invisibility, it has been used 
and described for millenia, just 
as our ancestors could throw a 
missle accurately without under- 
standing gravity or trajectory. 
Forming the Cleo Trom may involve 
the ability to control either 
light, or matter or perception. 
The MNist seems to absorb light; 

it is dull colored, gray, and 
visually\uninteresting, as well 

as hard for the eye to focus on; 
it does not make 1itself noticible, 
Forming it requires Preparation 
and practice, First, you must 
train yourself to be able to con- 
centrate on one thing for a fairly 
long time, ten to twenty minutes. 
Training the attention and devel- 
opPing the will are bas1ics in all 
It makes the 
dif enence between magic as PSsvcehlic 
Phenomena and malic as wisnful 
thinking. an learning these 
Skills, srall amounts of rractice 
Gatly work better than long 
SesSSlions, infrequently, The 
learning may take anywhere from 
two we>ks to two years, but there 
are ner experiences alone 
the wav 
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Begin by getting mentally silent and 
emotionally calm. Staring at a 
dark, vlain background, relax your 
vision, focusing in the middle dis- 
tance. Concentrate your will and 
energy on a"pbint in mid-air four 

or five feet infront of you. 

Madame Blavatsky found it helped 

to think of willing the matter 
making up the air to gather and 
cancentrate at this point, This may 
Tequir e a number of practice 8es- 
Sions of ten to twenty minutes each. 
When the Nist starts to form, it is 
grayish and almost invisible. You 
may only notice that you can no 
longer see the texture of the dark 
backdrop. For 8ome reason there 18 
a tendency at first for the eyes to 
cross while practicing this, 80 
privacy is recommented, ("Just what 
we need...a gonzo wizard,” E&f.Bored 
of the Rinas) After you have produceo 
Some of the NMNist, you can counter 
its tendency to disperse by willing 
it to spin counter clockwise and «© 
contract, When you have gathered 

a mass of the VFist, ac:good amount 
which you can definitely see, the 
final step is to place it where you 
want it to be, between yourself and 
noxuous Stimuli or yourself and 
other persons, IWy consultant des- 
cribes the technique as holding the 
Cleo with your eyes and pulling it 
along with your gaze, A woman mystic 
whom Madame Blavatsky interviewed 
during her orimtal travels, collec- 
ted and controled the Wist by moving 
her hands, as though gathering $Some- 
thing, together and guiding it. This 
would be the mudra approach, TIt 

18 a technique widely used by Western 
meduims. When you think you can 
form the Kist reliably, 'Success is 
always gporatic at first, try practac- 
ing with a full length mirror, placed 
eight or ten feet away from you, This 
way you can $ee how much of your 
reflection 1s blotted ovt. by what 
looks like a gravish film on the 
Surf2ce of the mirror, Until you 
are very agent, be cautious of 
invitine [friends to watch, The 
phBnomena requires All of Your con- 
centrat lon, and because of this 


T 


o ds 


friends are more disturbing to 1t 
than s8trangers, Anythjng that excites 
an emotional response from .you 
dissirpates the effect, When you 

are well practiced, it is possible 
to get up, wrapping the Cleo Trom 
around you like a circular curtain 
and move about unobtrusively, unnot- 
iced by those around you, But you 
must maintain the psychological 
Silence and physical unobtrusiveness 
descrrbed as Level Three, or people 
will become aware of your presense, 
though not of the details of your 
physical. appearance, H.S.Lewis tells 
an interesting account of this in 
one of his autobiographical essSays. 


He was practicing forming the Nist 


in a cafeteria, inorder to 8snut out 
the noise of the people around him 
and be undisturbed, When he finished 
his meal, and went to pay, he recog- 
nized the owner of the establish ment, 
an old acquaintance of his, working 
the ckshregister, He spoke to the man 
in a friendly way, but his friend 
treated his coldly, like a peculiar 
stranger and would give him no 
indication of recognation, On his 
way out of the restavrant, Lewis 
realized that he 8still had some of 
the Cleo Trom wrapped about him, 

not having dispersed it. This is 
usually done by dismissing it with 
your mind, willing 1it to disperse 
outward and upward, Or in counter- 
clockwise 8wirls away from you, Some 
People find 1it is only necessary 

to "let go of it from the will.” 


"The Kist begin to pently 1ift 
The air begin to clear," 


The NMist will disperse naturally 

as you put your attention on immed- 
iate matters and become reeinvolved 
with the business of the day and the 
emotions of the moment, 


Fhotorraphs I have seen of people 
practicing holdine the Cleo Trom 
around tnhnemselves, show an unfocused 
area, Or stre-xked apre=rance in the 


Place of the person's imare, 


This may seem s8mall stuff comrared to 
descriptions in the old sagas, but 
even in the Iron Are, it required a 
number of Druids to obscure a battle.. 
field, 
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10. The Borum EShey wuman's costume 11. Her equipment 


The outfit 1s of orown wool with a Short tunic above, which 1s 
fastened in front with a bone pin, made from a human fibula 
Below is a full length, gathered skirt, tied with an eight foot 
gasSh snorting elaborate tassels, The square of cloth on the 
left above the tassel detail is a wrap-around anderskirt, and 
to my knowledge the only extant example of La Tene lingerie. 
Neck tore, . bracelets, gold 8spiral earrings and sandels complete 
the ensemble, Dagger and Shield optional. 


NEWS OF THE GROVES 


This issue is late due to the Preceptors and the Archdruid's 

breakdowmn of the Druid-mobite energy in that direction, The 

and the deflection of the plan a resurrection of the engine 
via a new head, 


Subscribe to tne Druid missal-any. 
to Live UVak Grove, 616 Miner kong, Urinda, 
make checks out to "LIVE Uik GrUVi' 
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SZ_— eltaine, festival 
of the >un, celebrates the long 
and eagerly awaited return of the 
Waters of Life to Grove chalices 
of the R.D.N.As USe of the 
divine Orink as Sacrament, chan- 
nel to the gods and restorer of 
mortal and Divinity alirke, is 
AN ancient Indo-European concept. 
It is found in a hiehly developed 
form in the Rig Veda, written 
down Circa 160"B.C. and the custom 
may go back two to three thousand 
years before to the Froto Indo 
European homeland on the steppes 
of A Sia, The Indo European tribes 
early learned the use of fermen- 
tation PpProcesses both of milk 
products as vogurt, etc, known 
to many pastoral races, and, 
Perhaps by extenslon, the fermen- 
tation of honey into head,. Juices 


of other, psychotropic plants 
were pres5ed and added to this by 
Some of the later Indo European 
tribes, notably the Vedic branch 
in the Ganges Val'ey where Such 
herbs abound. 

Fraser and others have collected 
and reconstructed Indo European 
1deas Surrounding the divine drink 
and its use, and the origin of 
Sacrament from sacrfiee. The early 
Indo Europeans saw humanity as 
originally mortal, and the gods as 
immortal, and their myths tell how 
1mmortality was achieved by certain 
human beings, or in some branches 
of the Indo European spectrum, mnade 
avallable to humanity in general, 
The flebrew and Chinese mythologies 
took the reverse view: animals 
and humans were originally immortal 
as Adam and Eve in Eden, or the 


When men go to gerve the gods, 
they go for the pod that aerves them, 


"First han” before the dividing up 

of Chaos, Then, thro:gh Some fa'l, 
death come into the world, In t'e 
there, a hero cr demi-god's dis- 
covery or theft of a divine potion 
rakes him inmnTrortal and able to commun- 
icate with the divine powers, The 
potiorn 1s then 1lost, throueh trickerv 
or Aeceit;. but Sometimes an Etarthlv 
version of the drink remranns with a 
Promise of future imrortallty. 
Consumrnrtion of a Sacred drink 1s 

uvsed both in initiatorv rites and as 
A group bondine ritual in religions 
from Ireland to India. The Etucharist 
may be the Christainizatlion of this 
ritual; 1t does not srring from any 
Crthodox MNRemrew Tite, Dr, Duran 
characterizes ULnristianity as "a 

very much Indo Europeanized, Semitic 
religion, Holy food 1s more charac- 
teristic of other cultures, Semitic 
African or Amerindian, while the 
deified drink is Indo-turopeans. 
drink not onlv insTires, but 1s 
thought to be a god, a divine thing 
1n itself, or to contain The. esSSence 
of a divine deine., This lead Fraser 
and Rutherford to associate it with 
the gdeified sacrificial victin of 
other 8acrificing religions, but 
Durezil and other modern Students of 
rYel11glon have rerudiated this 1dea, 
It 18s an area where exrerts still 
disagree, Howeywer, its consSumP- 

tion is treated as an act of acrif1ice: 
an offering ur to the gods of the 
drink and of oneself. or one's con- 
S8ciousness, (at 1-a3t temporarily.) 
Thi s maintains the human connec- 
tion to the Divine, as well as nain- 
taining the inrortal vigor of the 
Deities thus worshipred, This 1s 
explicitly set out in the Rig Veda, 
and similiar descriptions are Ppreser. 
ved from the West: The sacrifices 

to Euses, the Horse sacrifice of the 
High Kings of Ireland, libation 
ceramonies in Greece, and in tne 
Slavic areas, wine or malt rituals 

to Perun, Statues of Ferun held 

Aa drinkine horn into which a sacred 

1 i9yer_was _nduxed Avrins a crpring 
rite, perhaps even Beltaine, and 


in which the priest caste would rad 
© 


The 


hopes for The year "Y Crops were 
Ppead through the linuid' S Heh=V1lor. 
Ferun is coemmate with Taranls 


and Thor as the thunderdvolt 
welding £o0d of the Uak. 


PERUN 


50 cm. 
j 


Stone idols from Stavchany in the Upper Dniester basin 


Structural anthropologists 
connect the deified drink rite 
with the "dying-god®” motif, which 
18 not an exclusively Indo-European 
theme, but wide Spread in the 
V1d World, This connection is 
exemplified in the song bf "Jim 
Barelycorn”,' who dies with the 
harvast in order to feed the 
people, but rises again in the 
SPlritus of the ale, and in the 
Sprouting grain of the srring. 
however, 1 think these two themes 
were only merged at a much later 
date, after the Indo-Europeans 
had scattered from their steppes 
horeland, There 1s no trace of the 
latter motif in the earliest 
Indo-European records, the Rig Vega 
or in the reconstructed Froto Indo- 
European vocabularly. 


they go for the god that gerves them, 


When men go to gerve the gods, 


"First han” before the dividing up 
of Chaos, Then, tnrorgh Some fa'l, 
death come into the world, In tre 
theme, a hero cr deri-god's dis- 


Covery or theft of a divine potion 


wales him inrortal and able to commun- 


icate with the divine powers, The 
potirn 1s then 1ost, through trickerv 
or qaeceit;. but Sometimes an Earthlyv 
version of the drink remranns with a 
Promise of future imrortallityv. 
CGonsumrrtion of a Sacred drink 18S 
usSsed both in initiatorv rites and as 
a group bondine ritual in religions 
from Ireland to India. The Eucharist 
may be the Chri=stainizatlion of this 
ritual; it does not sSrring from any 
Urthodox AemHrew Tite, Dr, Duran 
characterizes Unristianity as "a 
very much Indo Europeanized, Semitic 
religion, HNloly food 1s more charac- 
teristic of other cultures, Semitic 
African or Amerindian, while the 
deified drink 1is Indo-turopean, The 
drink not onlv inspires, but 1s 
thought to be a god, a divine thing 
1n itself, or to contain the essence 
of a qgaivine beine., This lead Fraser 
and Rutherford to associate it with 
the deified sacrificial victim of 
other 82crificine religions, but 
Durezil and other modern students of 
religion have rerudiated this 1dea, 
It is an area where exrerts Still 
disagree, Howeyver, 1ts consSumpP- 


tion is treated as an act of acrifices! 


an offering ur to the gods of the 
drink and of oneself or one's con- 
8ciousness, (at 1l-a53t temporarily.) 
Thi s maintains the human connec- 
tion to the Divine, as well as nain- 
taining the inmrortal vigor of the 
Deities thus worshipred, This 1s 
explicitly set out in the Rig Veda, 
and similiar descriptions are Ppreser. 
ved from the West: The sacrifices 
to Euses, the Horse sacrifice of the 
High Kings of Ireland, libation 
ceramonies in Greece, and in the 
Slavic areas, wine or malt rituals 
to Perun, Statves of Fervun held 

Aa drinking horn into which a sacred 
119yver_was _ndured Avrine a STING 
rite, perhaps even Beltaine, and 


in which the priest caste would Feed 
© 


hopes for the year BY CrOoPS were 

PPAO through the linuid' 35 behavior. 
Ferun is comate with Taranis 

and Thor as the thundervolt 

welding god of the Vak. 


PERUN 


Stone idols from Stavchany in the Upper Dmniester basin 


Structural anthropologists 
connect the deified drink rite 
with the "dying-god"” motif, which 
18 not an exclusively. Indo-European 
theme, but wide Spread in the 


U1d World, This connection is 
exemplified in the s8song bf *Jim 
Barelycorn”, who dies with the 
harvast in order to feed the 
People, but rises again in the 
SPiritus of the ale, and in the 
Sprouting grain of the srfring. 
However, I think these two themes 
were only merged at a much later 
date, after the Indo-Europeans 

had scattered from their Steppes 
horeland, There 1s no trace of the 
latter motif in the earliest 
Indo-European records, the Rig Veda 
or in the reconstructed Froto Indo- 
European vocabularly. 


The voune vear god, Usirus, Dionysvs 
regurection there s-ems to he nrayrt 

of the pre Indo-Evropean strata of 
the Eagtorn Negittaremniane And In 
Europe, the dving. Corn King tradition 
Seems to be older than tne Celtic 
Bardic records and has no official 
Place in Druid doctrine, Though 


Dumezil also rerudiated this "Ambros1ia 


cvcle®, ne later in 1939 re-affirmed 
the varellel between the Germanic 
and the Indic accounts of obtaining 
the vessel, cauldron or chalice to 
hold the deified drink, This vesse] 
grew In imrortance, and takes preci- 
dence in the later mythology of the 
Western Indo-Euronrenans over 1ts con- 
tents. Anvtning drunk from The 
Sacred Howl grants divine InNSPLlr- 
ation, The vessel and the ritual, 
and tre readiness of the participant, 
(8et and settine) hecame more impor- 
tant than the particvlar intoxicant. 
This is the stance taken by the RDN+ 


and discussed in the Later Chronicles, 


marine us a descendgent of the Celtic 
and Western rost wavelet of the great 


Indo-European expansion and evolution. 


Thus Beltaine, bdeginnine the sunmer 
and the Druid Season of Life, Sees 
the return: of the Waters of Life 

to the chalices of RDNA Groves across 
the country, and to our Subscribers 
if they are holdine Froto Grove $Ser- 
V1ces, in Such unlikely Tlaces As 
Melborne and Hong Kong, * >wince 
Pamnain no 1l11qQuer has been used, 
only the waters of Sleep, pure 
distilled oO, in the sharing-cup. 
Concomitant with this holidav, the 
Third Order Druids, clergy rank, 
exchange their white cermonlial 
ribbons for red, At Live Lak Grove, 
a lavrole dance follows the bBeltaine 
Service, and a general partying and 


merry making nay continue till 


SUNG OWN , 


*#Write us for Froto-Grove instructlions 


References: The Kig Vega 


Littletrn, The New Compar- 


ative lythol ogy 


Gimbutas, The Slavs 


Levy, The Gate of ittorn 
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NEWS OF THE GROVES 


All the vehicles, including the 
Druid-mobile are b=ck in working 
order, In discussing this at last 
Services last Sunday, one of our 
members from the Wicca Tradition 
Sugfested Saying Some "Om 8s" for 
vehicular health, but Larry Fress, 
A.,D, opined that cars don t get 

Om 8s, they get "Varooms'\, After these 
we Suggest the laying on of non- 
aerisal Quick-Start, turn the key, 
put your foot down and incant: 

"By the power of blazing dinosausBs. ." 


Vehicles have figured in FPaleo- 
pagan literature, and I was s8vr 
Prised to come across the trade 
name in the middle of s8some old 
Norse material. 


Wotan went down 

To the Underwor1ld 
There to revive the 
VOLVO; +5 


han San went to 

Cold Nountain, 

Received the Naric 

Nelon in a dream, an" 
Took the sacred Citreons 


From the throne. 
Of the Divine King 


Bundhu, in iis Lotus sat 
The Navan War god 

Had his Jaguar 

Hera rode a Silver Cloud 
(R.R., of crurse) 
Arhrodite prized her Opel 
But remember 

Robin held the Ford, 


Tivx Oak Grove Wost Oak Froto-Grove 


At Live Oak Grove the £ardening Tom Cross of rost Uak writes 
85ea480n has begun, and although our .. j- that the Ilrish Festival was 8a 
ailing Birch tree 1s not leafed out | big Success, Ken Fleming and 
it is alive and. readyins” 1tsS SAP. the Southern Celtic Kkusic AsS0cC., 
We are working on enlarging the Ng a SuPerd Job of organis ine 
Toll Uaigeh and lining it in Terra Cota 1t., Though he didn't think 1t 
to prevent the voles from filline 1t appros to give out literature, he 
in as they did all 11st sSvumrer, The was able to Speak with a number 
lawn is re-Seeded and the war with of people avout Uruidism, ancient 
the rophers goes on, this year em- 1d modern, HNhle met ome fellow 
Ploving sonlic rodent repeler and who will be =tudying WeZssh at 
artificial mountain lion smell, the University of Wales, Aberystwvth 
Inrune members are clezring the Incidently, anyone interested in 
PoiSsen oak from the pTatn. the Welsh language Should contack 
: | Tom at Fost Uak trroto-Grove, 

4209 W, Walnut Garland, Tx, 75042 
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Caligraphy by Valerie Voigt 
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(Ever as I SPEDr, 
SPRING HAS 
SPRUNG UPON VS... 
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E RE TALKING SERIOUS 
TARDWORK MERE .. N 
5 DAYS OF SPRING, 
THE YARD PRODUCES 
ENOVG&H CRABGRARSS TD 
KEEP ME BuSY 
For THE 
NET 


warnings Anvthing vou send to us 
may be reprinted in the next 
1S8Sue of this fishwrap: letters, 
announcerents, cartoons, ads, 
crank-letters... 


(Alb Don't FOReET THE Bugs. 


TREY VE WAITED LONG 
ENOVayny.. IT TANK tT's5 
MARVELOUS THE wAY 
NATURE AAS LEOTREM 
INSTINCTIVE ty TO MAY 

RE FRIGERATAR. «+ 


E NERY QEAR, TS ThE GAME. 
F\eHT MY why Td TRE 
KITCHEN WYTR MY TRUST Y 
F=SQUARE, HACK/NG ANO 
STABRING AT THE CRARQRASS, 
TRE BUGS DIVING FOR. MY 
EYES.. IF THEIR LITTLE BUG 
AR STRWEES DOARIVE ME 
PAY FROM Tat 
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Seattle, Wa. 


ARCHEOLOGY 


TWO REMARKABLE INSCRIBED STONES 


The first stone is located in western Colo- 
rado on a remote canyon ledge, overlooking 
a broad valley with a stream. 

''The dolmen is four feet across the top 
and has three placed stones holding it above 
the ledge in a level position approximately 
8ix feet from the cliff face. The Ogam on 
top of the capstone is intermixed with cu- 
pule-like depressions ranging in 8ize from 
7-1/2" - 9-1/2" long, 3" - 3-1/2" wide 
and 1-1/4" - 1-1/2" deep in the center. The 
cupule-like depressions are very striking 
because of their uniformity, s8smoothness, 
and peculiar shape. The Ogam on the side 
of the capstone is abundant and occasionally 
connecting with lines on the top. The 8ur- 
face of the dolmen was obviously smoothed 

' and prepared for the inscriptions. The 
actual age is unknown but the desert varnish 
on the Ogam, the depressions, and the 
8moothed surface is substantial." 


The Colorado inscribed dolmen in situ. 
The top is also inscribed. 


Needed: And we will pay money for. 
Someone to translate articles from” 
French academic journal into Englisn. ' 
5,00 per Page or the original, 


Contact The Missal-Any, L.O.G. 
616 Miner Road, Orinda, Calif, 94563 


Now, at the beginning 
of Poisen Lak season, 
Carlene Skeffington of 
New Hampshire offers 
5-e following:t 


POISON OAK 


Faur 
Th wn 


LCAvVES 
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In June, when my right thumb and forearm broke out 
in an extensive poigon oak rash, I remembered read- 
ing an article that 8uggested rubbing leaves of Plan- 
tago 8pp. on the affected area. I tried it, and the 
itching, redness and swelling stopped! With exper- 
imentation I found that it was best to extract the ju- 
ices from the leaves by crushing them in a mortar 
before applying it to the rash. Only one application 
each morning for about ten days was necess8ary. The 
Most effective were the healthy leaves with promin- 
ent linear ribbing and as few hairs as possible. Leaf 
D hairs act as an irritant if rubbed directly into the 
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LIVE FLANTAIN LEAF 


An tas YN Oechcnau © 


A Prot o-Tnaoeluro,ea Crealiun SLory reconstruct cd from 
Greek, Norse and Hindu-Mg Veuic gUurces coupared Will 
Iris: ana Welsn tales. 

lm Thus Y Dechrauw L- 


In the Beginning, there was noOtning \ 5,þ-—_ 
Nothing is s0Owelning — 6 
Souething wnich exoloded anu expanded 

Expanding anc evolving 

Evolving and di viding D—Þ> 

Dividing into naily things I 

Z3ut no one was There to Witness it 


| F 
The nothingness Was called Ginnungagagan by ihe Norse A 
It was called Chaos by the ancient Greeks muwfn A 
It was a pre-world involving ai 0ypogite of fire aid water (an+neoman) 
M re ana Water anaGe alt BEtnc ELeue!itts from wh: ch all began 
It was evoiving into the non-worla or otherworled called annwfn 


by The VWelsn, in it flowed wainy rivers melting ice, Creating 

+. ey" , I A . WK. | —— 

= eau between The colaness amd the #3 re 
LAND 


Fire becauc 4ignht of the heavens, (Curwmos/Uranus) aypeared 
There were naiy Giants which were the laid uasses 

Taere vas Garkness ana he was calleu Night (Nat or Nox) 

A Gantess becane the Eartn lotluer and sne nour ed her 


Pw © 
gon, The largest Giant Of ill cailed Yr by the Norse aid —_ 
Cronus by The Greeks. 4+ 
itans Was Tie Greek laue for: Thnese great Ei ants who ruled 
ths earth, the Norse caliec Then Frost Giauts, and the Celts 
of TrelangG called theu Founors., 

COSMIC 


Tney hid The Treasures Of The g0il within then uatil 

The Gods wire bom anc a hero among Theu apvneared 

4 Goa of great gt renyfth, The gods were Ulynniaens awng the 
Greeks, AcSir and Vatir among The Horge, ana Tuatha De Dananmn 
or PLani DOa awong the Celts of TreAand and Wales. These Were 
the immortal Deias of The Rig Vena. 


The Gods slew the Earth-Born Giaut (Ym r,Cronus, Purucha-Yana ) 

The Vicior was the Leader cailed Zeus by the Greeks, Odin, 

Yili ang Ve of the Norse, Or perhaps IJugh or Lleu of the Celts. "CREE 
The Eartn Born Gimnt's corpse was used to builll the land for 

the humans anic heavens for the Gods. Thus the first sacritice, 

Thus the good things of the earth are free, The eye of Balor 

Was made the bright circle of the sun by lugh, the skult of 

Yi r became the land cailed As8gard where Valntalla was prepared 


38S a neaven for valiant Warliilors. 


and Kecatoncheires around wio would sonetimues Opposet The 
Ciyupians, iedir ana Vatiry, Or Tuatha De Danand, A gl ant called 
Pontus or iegir or lir/Llyr was the gea, but Oceanus, or Neptune 
or Pos dm and Vanunanan/Kanawyaan ruled over it, The waters 
enciricled the land of earth.... 
Below Was al unGerworld Where the dead caue back to Chaos or 
Anna irom Wheace he came Or 8he culte.. The 8pirit travelled 
back to the ancegtors and could dwell in Bless<d Ts les of the 
Other world where the gn cane down through the Wegst em Horizon, 
F | — TpmCress 


But there were ﬆtill nany Pouors, giants, awarfs, elves, Cycloves | 
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CALENDAR 


Beltaine, occurin 
' g at 4:55 AN, Grenwich T3 
| . 6 o - 1N N, J 
a 1-0 apab at Live Vak Grove, Bring 7? RY 2 WEL be celebrated 
Nv color (no blacy) for the Naypole Dance to follow Jn. of 


RO EUTAY ——_ ets gt will be held at the Grove site at I\GON on 
k An une 10, Call 254-1387 for rides or particulars 
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LIVE OAK GROVE 
616 MINER RD. 
ORINDA CA 94563 


| 14dSummer 
SOlstice, one of the four 
minor Higeh-days of the Celtic 
Ver, 18S associated with the 
Druid goddess Danu, other of 
the gods, the Tuatha de Danann, 
She 18S particularly associated 
with rivers, and rivers from the 
Don in Russ1ia to the Don in 
Scotland ar- thoument to be named 
for her, he 18 Trobably the 
game figure as the lrish foddess 
Anu and the Breton Ana, Roman 
Nians ana Freok Arteries may 
be other cognates of the same 
Indo=-turopean deity, TInis 1s 
based not only of the study of 
word orizgins, but on the witness 
of Gallo-Roman writers who noted 
the 8similarities in in character 
and in $8-280n of worsnhip to those 
of Viana, during the time when 
the Celtic religion was Still 
practiced in Gaul, Like classical 
Diana, her totem 1s the boar, and 
She 18 associated with fertility 
2nd narriaere, and the luckiness of 
June marriages may be distant 
memory of her festivities» ugwort 
18 her flower, an herb also 
81cred to Rnman Diana, and on 


Isle of Wan it is customary to 
Wear a Sprig of it to the Mid- 
Summer dance, In E@ngland, wa 
Mugwort placed under the pillow 
18 SA1ld to bring a young woman 
dreams of her future husband. In 
Scotland there are all nient 
bonfires, song fests, and dances 
for the young unmarried peorle of 


the villazes, 
This 1s tne morning on which 


the Sun used to rise over the 

hee] stm]rne at Stmme henre,. hegine= 
ning the new 8eason of the bega- 
lithic calendar, (It no longer 

r1Ses at that point due to the 
precession of the Earth's axis.) 

The Druids did NOT build Stonehenge. 
It antidates their arrival 1in 
Britain by centuries, It was 
William Stuckeley, in 1717, who 
mis-located the Uruids there. He 
did some of the best antiquarian 
field work of his day, but his 
theorizing later wildly outstripped 
his data, The mistake was an honest 
one, nowev-r, conSidering what was 
known in his day, He Showed that 
the stones were not a memorial to 
King Arthur, nor a Roman temple, He 


was the first to accept them as 
definitely pre-Roman, The only 
knowledge of pre-Roman Britain he 

had came from Roman and Greek writers 
of the Classical reriod.,. They said 
that Britain was inhabited by Celts 
whose priests were the Druids, So 
1f the stones were pre oman, otuckeley 
reagoned, they must have been built 
by Druids, Hfe knew of no other 
candidates, The last two centuries 
of archeology h-ve given us many, 
even too many, other possibilitliess.e 
The current most favored candidates 
are the early Neolithic farmers of 
Natufian stock, long headed, slender, 
fine-boned people who inhabited the 
Salisbury area in 2900 -- 2600 B,C., 
the best modern date for the first 
evele of building at Stone. tenge 


A larger boned, hard1ier people later 
took over the monument and set up the 
Blue Stones, vDdut they, too, had dis- 
apreared hefore the arrival of the 
Halstatt Celts circa 480 BeC. 

This is not to say that the Celts 
did not take cognizance of the huge 
monument. Tney worked other monuments 
of prehistoric rrofles, Such as the 
mounds,: Sidh, of lreland and the 
Cairns of Scotland into their mvtho- 
logy and gong. They may nave done the 


game for Stone Henge, but the Enelisnh 
traditions are almost all lost, while 
the Irish are among the best preserved, 


"Behold the S1dh before your eyes. 
It is manifest to you that it 

1s a king's mans1on, 
Which was built by the firm Dagda 
It was a wonder, a court, an 

admirable hill,” 


It is likely that the religion of 

the %egalith 5Bullders was more astro- 
nomical than that of the La Tene and 
later Uruids. Two or more different 
groups contributed to the five or more 
cycles of constructlion and re-canstruc- 
tion at Stone tlenge.,. Though astronom- 
ically alined, the stones are not 
accurate enough for an "observatory' 

It may have Served as a calendar 
rectifier, eclipse predictor, and 

a2 ritual site for the beglithic religic 
But what that religion was must remain 
a matter of conjecture, GCGl-arly 

1t had something to do with sunrise, 
m1id-sivmmer, mwoonrise and lunar eclipsec 
but what it meant, and what they did 
here, 18 probably not recoverable 
Short of the invention of a time 
mAcCnines. 
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Calmdar 


The SUMMeRN >018tice will occur. at 10:02 PDT, but will be celebrated June 218+ 
At Live Uak Grove. Regular Druid Services will be held at 1:00 P,Nk, 
at the Grove ite on Way 27, vYune 10, July 1, 15, and 20, | 


(L1s) 261387. 
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A friend of mine tried the -_ 
1ment of Sleeping with wort 
under her pillow and revrortY last 
yeAr that She had no dreams at 
all, " I guess I'm iust going 


to stay sinele,” And since 3she 


is Still fancy-free, (after 

a close escape in Novembsr) 

She plans to try the experiment 
again, If any of you want 

to try thi s,. you can get 
mugwort in most herb snhops 

Write in your results and we 
Will publish them for Lughnasadn, 


POST OAK PROTO-GROVE 


Artist-subscriber's concertion of us, 
relative to our vehicular problems of 
the mwTast sSevePpal months, 


ie's 


Et Qaulish \ersien 
BILLRIX 
BRA KE-OS 
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THE WALL STREET JOURNAL. 


Mount Cua 


Y 
MONDAY, APRIL 30, 1984 S1izbh @{'Cua'! 


haunt ' of /'wolves 
| Cal vs. 26 Rugged and Dark 


logical Math Load The wind wails 
 (*New Bible Text Makes helP, CONE.» AnHout its gle 
br Male and Female ''— We have been Wolves RS =. 


ewspaper headline) managing 1t 
They now say God's both She | for centuries. Its chasms,. 
| and He, The great brown stag 


/Therefore, when we pray, | ; B 2 , 
Should we add She to He ang | ONCce again we by . 2 be hd oo 


- thus Fagans are 
Direct our prayers to They? | ahead of our Over its craigs 


—Lester A. Sobel. 


(Ninth Century Bardic) 
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Humbolt, YValifornia 


Leg? ie Crair-Harear, Natriarch of 
*he {rfier of Oberon, Bards; wants to 
-p+*jre and gyrrests thege revisions 
in the Trrocess of instating Bards, 
archivists etc. in Urder of Uberon. 


Comment and accertance/rejection 

a”e renuisted from all Third Orders 
Ba—-ds before this is written into 
the Arocropha. Reply before Samhain 
of 1084, 


ot only 1o0es my rTemote location and lack of leadership 
avility make me a 8tunninely inappropriate katriarch of Bz=rds, 
I also' have a 8trone feeling that the Zards are better ff f 
unled, Art for Art's 8alſe is a pretty anarchistic concept, and 
Art fa the Gods" g8ake requires direct communicati on with the 
Gods: i,@e,, inspiration, TI would like to propose to the 
ODAL thats 


A) I resign as KOO, leaving no 8ucces80r 

B) Anyone wishing investiture as a Bard 8houJd be recognized and 
invested by the local AD 

C) Anyone who wants to be 80 recognized has to put their mouth were 
their mouth is, by presenting 8-me original work to the local firove, 
ar.d that a text or tape of this work Bhould them be presented to 

2 central Aarchives, | 


THE FEAST 
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Humrbdolt, Yvalifornia 


'o Cyraireharenr, WNatriarch of 
-Je+ of Oberon, Bards, wants to 
ire and grrects theaee TrevVislons 
in the rrocess of instatine Bards, 
archivis?ts etc. in Urder of Uberon. 


- orment and accertance/rejiection 

a”pe renuis*ted from all Third Urders 
Bags before this is-written into 
*ne ArocropPha. Reply before Samhain 
of 108k, 


»ot onlv 1oes my remote location and lack of leaders! 
AC111ty mare me a Stunninely inappropriate katriarch of 2=r 
I aiso have a Strong Teeiilng that the Bards are better cf f 
unled,s. Art 1for Art's Saye 18 a pretty anarchis8%tic conc 
Art fa the Gods' gake requires direct communicat on with the 
GOdS: lo@,, inSpiration, 4 Would like tc propose to the 


O Da. that: 


1 resl1gn as KOO, leaving no Bucces80r 

Anpone wisring investiture as a Bard 8houJd de recognized and 
invested by the local AD 
C) Anyone who wants tc be 80 recogmized nas to put their mouth were 
their mouth is, by presenting 8-me original work to the local firove, 
ard that a text or tape of this work 8hould them be presented to 


2 central archives, 
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RESI FISOS 


/ aghnasadh 1s known 
in Modern i1irish as Ta Iunasa, 
in Welsh an Gwyl Awst, (August 
Feat), as Lla Llyuanys or Laa'n 
Ouyr (Day of the Harvest Seasm ) 
in Vanx and as Lammas, AprleDay 
and Harvest Home in Englisnh. 

It is the arniversayy of the 
funeral games given by Lugh, the 
God of Al11 Crafts, in honor of 
his Father, Es5entially a 
parvest festival, this Signals 
the Heginning of the harvest 
Se1S0n and the ripening of the 
APPL1es. 

This holiday is a day of 
mixed joy and woe(Irish wakes 
in the old tradition) for it 
18 now obvious that the days 
are getting Shorter, 
the battles betw-en Lugh and 
Balor(the g0cd Sun-Fire God and 
the bad one) are retold, as the 
auvtum auarter of "Foghamhar" 
berinns.' 


Stories of 


--The Druid Chronicles 


A much cited but little 
understood goddess of the Celtic 
pantheon 1s Rosmearta, consort 
of one of the Wercury-like gods. 
though which one 1s not certain, 

It was probably not Lugh himself. 
whose story and exploits are 

fairly well known, at least in 
Irish tradition, She may have been 
aSSociated with the Gaulish or Welsh 
Lugh, according to a piece of 
information from one of our 

Grove members, but there 18S no 
reference for 1t in anv pre-med- 
leval Source we can find, Hhis 
Gaulish name, Tlugus, was known 

to the Romans, but it 1s not 
mentioned in connection with 
Rosmearta. Lugh's wife is Eriu 

or Erin in the Irish literatures. 

In any case, She Seems to have 
functioned independently of her 
consort, nudged by the number of 
her references, Shrines and place- 
names that have survived, Her name 


is found in twenty-one different 
inscrivtions, in Roman letters, 
on monuments in Gaul, dating from 
the first few centuries A.JD, 
Caesar, lucan, and later Latin 
chroniclers tell us that she was 
very popular, recelving much 
worship and tribute from the 
native Gauls, 

Une derivation of her nane, 
(Branston, L.G.ofE.) Springs 
from the Celtic roots: 

Ro = much, exceedingly 

Smeart = Smear, annoint 
Branston cites the vse of the 
term, Ssmearta, In an early 
Cuchulain tale, in which the Irisn 
hero Smenrs with blood a false 
Heard which he nas made for h1im- 
Self from grascesSs, Besmenaring 
his face, he effects a disgulse. 
This fits with the Roman report 
of. her Tropularity 1f She was 
The much Annointed Une. Celtic 
deity's statues and artifacts 
were often annointed with pre- 
cious olls, or with the flood of 
vanquisned enemies when that deity 
was beseached for favors or thanked 
for Victories. 

There 1s a Sanctuary, on the 
Bovne in Ireland, called Rosmnaree, 
which may be that of her Irisn 
cognate, Tt is a high mound, of 
Bronze Age orivgin, and Nedieval 
Legend tell of a sneaking stone 
connected with it which gave ans- 
wers to nvestlons about all nrast 
de-ds and events, TIt was aprealed 
to in order to settle disrutes or 
establish eullt, mich to the despair 
of the Christian monks, who re- 
corded the custom, Local folklore 
has it that even up to a century 
Or 80 ago, no one passed by the 


Sstone,. whose name was Druin Toreinme, 


without dismounting and paving her 
homage, It was Seen, apparently, 
as a female being. 

This idea of giving answers and 
of knowing the past, of the actions 
of all mortals, adds credence to 
the s8econd derivation of her name, 
Rosm>arta, from the Indo-European 


root Smer, to think, to remember, 
to share or portion out. 
Ro = mucn 


Smer = remembering, alloting 


Ta = from t1, tia, female, She 


The All Remembering Une 
The Apportioner 


her other attributes, her associ- 
ations with vegetation, grain and 


*Earth-bounty, which she meets out 


are consistent with the alloting 
function. She Shares this function 
with another set of supernatural 
beings whose names derive from the 
Same Iet.o. root, Smer., These are 
the Early Greek Moira, and the 
Germanic Norns, especially the 
middle Norn, Verthandi, in Greek 
her title is Lachesis, from lot, 
distribution, Share, A more d1is- 
tant connection can be made to the 
Italic Farcae, also originally 
goddesses of vegetation, fertility, 
and birth. But these three powers 
act differently in the Northern 
countries than they d1id among the 
Indo-Europeans of' the Kediter- 
ranean., The Norns, Wvrd, and their 
cognates have none of the feeling 
of foreknowledege and predestinatlion 
about. them that characterize the 
Classic Fates, For Homer; the 
Fates* decision was unavoidable, 
even 1f one had foreknowledee and 
will, The Norn do not control the 
future. They set out one s cir- 
cumstances, one's lot, and then 
record human action as present 
evolves into past, *hey do not 
control our action, but only mark 
them down, layer by layer, weaving 
the present into the past., 

A11 these deities have in common 
the ancient link to vegetation and 
to the allotment of each person's 
Share in life, but in Celtic and 
Norse they are not concerned with 
the future, nor have they the power 


and feeling of predestiny this implies, 


This concept, which in later Hellenic 
times attached itself to the Fates, 
(and by way of Classic trained 


3cholars to King Arthur's Merddyn) , 
entered Europe with Chriatianity, 


there to cause numerous philosophical 


Problems which hardly ended with 
Calvinse 
ins goddesses give only talents and 
getting. Greatness, as the poems of 
Cuchulain and Beowulf, 
ic Fennians ma”'e cl-ar, depends on 
what ench.per gon does with their 
Port1onses oxmearta g-ems to have 
Heen Aa godress who was thanked for 
Success, harvest, and victory. 


News 


The Indo-European apportion- 


2nd the Uss1an- 


Rosmearta can be beseeched with 

Incense and aeromatic oils to 
give us the circumstances in which 
we can be sSuccessful. (Blood is 
not to the modern aesthetic, unless 
you're a hunter or a beef rancher.) 
Of course we must know what these 
circumstances would be if we're to 
ask for them and to recoenlize them 
when they occur, whe can be thanked 
on Iughnasadh, along with Lugh and 
Danu, the Earth Mother, for The har- 
vest that now begins, for our Share, 


{hu Groves 


Live Oak Coove 


Certain grasslands west of the MiSSISSIPP1 are 
dotted with regularly Spaced mounds, 
Some of which are the largest earthworks 
built by any mammal except man. 
The industrious engineer! Meet the humble 
pocket gopher. 

July 198. : 


7 he Return of the Vole-People 


do they come from? 
Where do they go In 
the winter? 
Are they any relation to trolls? 
how much do they know 
about us? 
What. is in those mounds? 


Where 


Any answers or Su-restions Will 
be welcome, Ieanwhile our lawn is 
rid-led with tunnels desvite all 
known rYepellants. The cat seems 
totally intimidated, 


A Texas biologist weighed the soil exca- 
vated by one gopher from its tunnels dur- 
ing one year; it amounted to 2.03 cubic 
yards weighing 2.63 tons. And that was 
merely the soil dumped on the surface; it 
did not include the tailings that the animal 
had disposed of in its empty tunnels. 


FUN AND DAILY BUSINESS 


When we ran out of checks, L 

went into Hibernia Bank, where 

we have our account and was 
directed see the officer in charge 
of printing, ohe had a little 

fir tree of the left over from 
Christmas variety in a red vlastic 
pot on her desk, It was dry, 
turning browmm and Sending out 
distress sienals, When I touched 
one of its brown needles, 1t fe]l 
off, "You Should water that; it s 
dving."” whe looked up for a second 
"Huh?" You Should give 1it Some 
water, It's suffering and it's not 
yet a year old," She changed the 
Subject "What can I do for you?" 
"I want to order more checks," 
"Yes, What's the name of the 
account?” 

"Reformed Druids of North America, In 
She gave me a long, very strange 
look, and then said "I really will 
water it. I promise,” 


WE ARE COOL WITH THE STATE 


Last vear we got our recognition from the Federal Government, this 
vear the Great State of California has. validated our ticket, 


- 
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DS om STATE OF CALIFORNIA 


STATEMENT BY DOMESTIC NON-PROFIT CORPORATION 


THIS STATEMENT MUST BE FILED WITH 
CALIFORNIA SECRETARY OF STATE (SECTIONS 6210. 8210, #880 CORPORATIONS CODE) 


PLEASE READ INSTRUCTIONS ON BACK OF FORM 
PLEASE TYPE OR USE BLACK INK WHICH WOULD BE SUITABLE FOR MICROFILMING 


FEE FOR FILING THIS STATEMENT — $2.50 


yole0 DUE DATE 08/31/84 48208 


«HED DRULDS OF WORTH AMERICA, INC, 
INER kD 
A, CA 94503 


DO WO! a. TER PREPESITED Wald] # TEM 1 i BLAME. PLEARE DYTER CORPORATY mad 


NOTICE OF NEW LAW: 
EFFECTIVE JANUARY 1, 1980 ALL NON-PROFIT CORPORATIONS MUST FILE WITHIN 90 DAYS AFTER 
FILING ARTICLES OF INCORPORATION AN ANNUAL STATEMENT. THEREAFTER, CORPORATIONS 
MUST FILE ANNUALLY BY THE END OF THE CALENDAR MONTH OF THE ANNIVERSARY DATE 
OF ITS INCORPORATION. A TWO DOLLAR AND FIFTY CENT ($2.50) FILING FEE MUST ACCOMPANY 
THIS STATEMENT. THE LAW ALSO PROVIDES THAT THE FAILURE TO FILE THIS STATEMENT WILL 
RESULT IN THE ASSESSMENT OF A FIFTY DOLLAR ($50) PENALTY. 


THE CORPORATION NAMED HEREIN, ORGANIZED UNDER THE LAWS OF THE STATE OF CALIFORNIA, MAKES THE FOLLOWING STATEMENT: 
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& Comtos 4 reader's idea of 4 Dewid 


"MACGANDAL PH ” 
= i Boraman's Wizard's Gt Þ 


NICOLE 
WILULANSDN 


AS MERLUN 
i« £XcAL\GUR 


CHREIME Skuit-CAP 


MORE AND NEWER Dumazel and the New Compar- 
| ative kythology, S. Littleton, 


REC ONMENDED READING g004d backeround for understan- 
ding Celtic culture 


The Lost Gods of England 


Brandston, (now in paperd,) Celtic Folklore, Vol. & II 
John Reese, Tiust out in ravrer®. 


The Gate of Horn, G,R.Levey 
religious concertions of The Novnd peorle. P.V.Glob, 
the stone are, good pictures 


The Wel] and The Tree, Secrets of the Stones, J.Nichell 

Bauschatz, U, of NVass., Press introdvetion to megaliths 

mainly Germanic mater1al, tut 

many good Celtic references, Early Irish mvths and Sagas 
Penguin Clas:ic #ISBN © Th=044 397 


AvesSbury, A.Burl, huge pic- 
tures, accurate archeology _ Celtic lyth and Legend, C. SqQUIrFEe, 
| big paperback, old 1920" ES PICS. 


The Druids, W.Rutherford, 
Just out in paperd., "Farabola, a Journal of Myth and 
Folktale” found in most univer- 


ShamanismiArchaic Techniques Sity libraries, or 150 5h Ave, 
of Ecstasy, M.Elade New York City, NeY.l0011 


Lighter Literature 


The Discordian Kanifestortrincipia Groo, The Wanderer, #1 - 8,S.Aragones 

Discordia, Loomranics Unlimited, especially note the >age 

P.0.Box 264, Nason Ni.,48854 "The worst thing about being a 
barbarian is having to live like one. 


$7 


wetaoult Power, R., Dubin 
dubious, Good Gulf the Wizard yet 


lives 


"Neef Comics" #1, "Print Mint, 830 Folger 
Ave, Berkeley, Clif, 984701 

stretch your concepts with The 
Overland Vegetable Stagecoach: 


phics by Tom Cross, Post Oak 
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4 Comtas'y$ reader's idea o 4 Deuid 


A "MACGANDAL PH ” 


Boorman's UW zard's GU b 
NICOLE 
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CHIME Skult-CAP 
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MORE AND NEWER Dumazel and the New Compar- 
A ative lythology, S.bittleton, 
REG ONICENDED READING 00d background for understan- 


ding Celtic culture 


The Lost Gods of England, 
Brandston, (now in paperb,) Celtic Folklore, Vol.l1 & II 
John Reese, iust out in parer”., 


The Gate of Horn, G,R.Levey 
relieious concenrtions of The Mound peorle. P.V.Glob, 
the stone are, go0d pictures 


The Well and The Tree, Secrets of the Stones, J.,Nichell 

Bauschatz, U, of Nass.,Fress introdvetion to megaliths 

mainly Germanic material, vut 

many good Celtic references, Early Irish myths and Sagas 
Penguin Clas:zic #ISBN 0 Th=044 , 397 


AveSbury, A.Burl, huge pic- 
tures, accurate archeology __Celtie Wyth and Legend, C. Squire, 


blg paperback, o1d 1920's pic's. 
The Druids, W.Rutherford, 
Just out in paperd, "Farabola, a Journal of Myth and 
Folktale” found in most univer- 
ShamanismiArchaic Technioues Sity libraries, or 150 5h Ave, 
of Ecstasy, M.,Elade New York City, NeY »1 OOl1 


Lighter Literature 


The Discordian Vanifestorttrincip) Groo, The Wanderer, #1 - 8,S.Aragones 
Discordia, Loomranics Unlimited, especially note the Sage 
P.0.Box 26L, NVagson Ni.48854 "The worst thing about being a 
barbarian is having to live like one.' 
a 
Telecult Power, R, Dubin 
dubious, Good Gulf the Wizard yet 
lives 


"Neef Comics" #1, 'Frint Mint, 830 Folger 
Ave, Berkeley, Calif. 94701 

stretch your concepts with The 
Overland Vegetable Stagecoach: 


* Graphics by Tom Cross, Post Oak 


Froto-Grove 
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Astronomical Lughnasadh will occur at 1:tllA.h. P,D.T. Auvgust 7, 1984, 
Lughnasadh will be celebrated on August 7, at 7:00 P.li, at Live Oak Grove 
with feast to follow, Regular Uruid Services will be held at the Grove 
Site at 1:00PM, (Solar Noon) onaAug, 12 and 26, and on Sept, 9. and 23. 
Atumn Equinox will occur on September 22,1981 at 1:27 P.M, and may be cele- 
brated then in lou of the Sungav Service on the 23rd, 
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| DRVIDS are an 
aw ient order of 
| worghip, older than 
the Roun empire. 
In 55 BE, Julius 

Cie 5cr reported them < IN 
as Praying am A; 
arext groves 0 of oak 
and toe have burned alive 
human captives i Tower ing 
wicker efiqies. 

. 3 

There re main today Two a2 = 66 


hand red-Torty- thovSand Practicing SF 
| V Dwarves, Cost Accountants 
Druids, their Cites as arcane _ SINK oO Mythical Creatures 


{ as when CaeSer was alive. And my3ging - T. Mckearn, paperd, 


*Remember, all you behold here grew out, wf the Calendar, 


LIVE OAK GROVE 
6bl6 MINER RD. 
ORINDA,CA 94563 


OX 18 


qQuinox approaches 


the time sacred to 
Cerrunnos, the Hunter God, 


*Now is come Sertember, the 
Hunter 's Noon begun..." * 
as Holly sings it, and now 
is the time of Cernunnos, 
the god of the hunt, the 
immortal Shaman inwoking 
and controling the quarrTy. 
In Gaul, an altar was dedi- 
cated to him below what 1s 
now traris. He 1s one of the 
prototypes of that inexhaus= 
table figure, The Horned han, 
As Master of the Animals, 
he embodies their spirits and 
can parley with them, bring- 
ing game to the hunter or. 
protecting and Sustaining 
cattle and flocks, As the 
Woods-god, he directs prinary 
energy, the life forces, - 
creative, nagical and Procrea- 
tive of :© animals and wilder- 
ness. As the Shaman-god, his 
function is to be a connecting 
link betw-en the human and 


* Holly Tannen, "Invocation®” 
Kicking Mule Records, KN 236, 


p- 4 


non-human worlds, and to 
balance the two with their 
opPoSing tensions., From these Two roles 
flow his later attributes, 
God of Wealth, magician, 
1ugzler, and Lord of the Dance, 
he is appealed to to commun - 
1cate to the spirit of the 
animals to let one of their 
number be taken for food, to 
make cattle flourish and to 
increase the herds, HMost 
pagan cultures believe that it 
18 not prudent or even Poss1i- 
ble to catch game or ra1ise an 
animal for slaughter without 
1ts permiss ion, :on'the spirit- 
ual level, This is always a 
bargain, requiring the prey's 
co-operation. Ritual and 
honors wust be paid to prey 
ppecies, or to the Master of 
Cattle, in return, 

Though Narzgaret Murray was 
ridiculed for 8uggesting it in 
the *'30's, it has since becone 
clear that we are dealing with 
a Faleolithic cult in the Horned 


(| 
God, yet on that has continued 


down to the present day. This 
Shows a strong, basic archtypical 
appeal, Like all good archtyres, 
he has multiple and voluminous 
levels of meaning. 
In Celtic mythology, he forms 

a triad with Etusus and Sylvanus 
As with other Celtic triple 
divenities, these may be different 
fascets of the same being. He is 
close on the left side to Eusus, 
g0d of ths underworld and riches, 
and on the right to Sylvanus, 

Wood spirit, god of vegitation, 
the Green Man, The links. with 
wealth and death, on one hand, 

and magic and fecundity on the 
other, go all the way back to 
Cernunnos* stone are roots. 

Around the pictures of horned 

men on cave walls are other plc- 
tures, most of them of animals. 
A11l were animals which were 1mPpor- 
tnat in the hunt, but which were 
dangerous to hunt, Species known 
to have been hunted, but which 

are not dangerous, are not repre- 
Sented, These animals, deer, 
bison, bulls, wolves, horses, are 
the ones that have to be reconed 
with, and this was done magically, 
As the Finn-Ureric and Siberian 
hunters, heirs to Faleolithic 
Europe, explained it to 

in the 19th century, there are 
three things the runter wants to 
1nSures that he kzll the quarry 
and that it. not kill him, That is 
that his Spirit, mana, or tapa 
overcome the animal's spirit., And 
thirdly, he wants to insvre that 
his hunting not cause the prey 
Species to to flee, or to become 
depleted, He wishes to propituate 
the 8spirits of the animals for the 
loss of some of their number, and 
to 1insure-the fertility of the herd 
and Secure its increase, Among many 


Plunder 


Northern turopean peorles , it was 
1mportant to assure the animal 
killed of a way to be reborn, to 
come batk and continue its life, 
Its bones were collected and 
treated with special funerial rites 
and magic to aid this return. 
Ideas presaging the concept of 
re-incarnation are common to Eur- 
As8ian hunter cultures and south 
to the baucus and the Indo- 
European homelands, Here, then, 
are the Cernunnos*' triad's attri- 
thutes! 


Success - Wealth y_-. Fertility 
Underworld-eDeath © 2Z1C- Re-incar- 
nation 


with magic as the connecting link 
or directing force which humans 
and gods assert, influencing the 
course of events for their benefits, 
Cernunnos is the Gaulish deity 
whom Caesar equated with Roman 
Mars, This was more than chance 
rYesemblance, There is Some evie._ 
dence for their common Le.E. roots, 
Mars was not always a god of war. 
Originally he was a god of vegita- 
tion. vVato and Varro concur on 
this, telling us that it was to 
Nars that farmers prayed for good 
crops and prosperity, and for 
protection of their catthe, Hſe 
had an old title, from pre-Republi- 
can days, of Wars Silvanus, VNars 
of the Woods, The elements of 
War and martial 8Spirit were later 
connected with him when Rome be- 
gan its exyanslions and conaquest,. 
There. is a myth recorded 1n 
Plutarch's "Parallela®*, in which 
Mars takes on a mortal woman AS 
his lover, Her name 18S Silviag 
She bears him a Son whose Soul 
is contained In a SPpeare 


Nars Mamurius Mars | Silvanus 


Veturius 
War Fecundity God of the Word 
Venus ' Lover ESnC TON of 
4 Cattle 


At the other end of the Indo- 
Zuropenn Stogctrum, in Vedic India, 
is the fizure of Rudra, who may »e 
coenate with lhars, HNhe ts the 
patron of the Kesin, long haired, 
woods-dwellineg ascetics, And there 
18 reason to think that Sylvanilas, 
Silvanus, and m>hiva are the same. 
The latter two share Similar myths 
of travels in the Underworld, L1if' 
we accert the Ilrish Wildman-of-the- 
Words, IWad Suibhni (Swee' nee) as 
2 late Christian eunemerization of 
Sylvanias/Cernunnos, tren the 
Celtic Horned-rod(s) made similar 
Journeys to the Underworlc, under 
or. in8igde Hhavrlc tountains, All 
these takes include-'a ViISLt TO a 
female figure who lives 1nside. the 
Nountain ang who 1s the source of 
w>>]th or knowledre, In Siberia 
ghe is the Reindeer Kother, Amonsy 
the e-rly Greeks she 1s the Bear 
Mother, On Shiva's tourney, She 
3s Devi, Naam Bramha, Contueror 
of the BulleDewmon, Þhulls, catcle 
and nerds, In the Cavous ﬆhe 1s 
Mother of the Dead, who sSuckles 
the 80vls of the newly dead, as 
the rkeindeer other suckles each 
would-be Shaman, who finds NhI1s 
wav through the labrintn to her 
cave, There is nothing like her 
in African, Chinese or Australlian 
myths, no Source fizgure who 1S a 
Lady-inside-a-bhountain, She 18S a 
Eur-AsSian figure, probably of 
PaleolITAlc Orlglne: in her, we 
may be se-1insg whc "Venus of 
Willendorf® was. * Similar 
wagdalenian and Gravettian female 
fleurines nave been found far 
down 1n caves and caverns under 
mountains in France and >wlitzer- 
lJand, These caves are often 
Ji ff£Lcenlt and danrerovus to climb 
down into, vet tne walls are ela- 
HhHorately vrainted with fizures of 
animals and ovtlined handtrints 
of numans, or whole rooms Tainted 
red with ocre, Footprints in the 


hardened clay Show that dances 
21d ceranmronies were nheld nhere 


22r0und her fl-urines, or around 


] | | = 
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on The wall the famous "dancing 


SOYCeror of AriSpes, the proto- 
tvre of the Horned Ian, 


* MASKED MAN WITH STAGS ANSTLE «+ 
Paine prom ung Covern tas Tram breres Arey: 


- 2FNUNNOS , RINg of the Wood, 
LOrA Or the Animals, he can 

be apreiled to for difficulties 
with pets or with wild anirals, 
his color is brown, burn aero- 
matic woods Or pine Tvitcn or 
1ncense, Brown 1s a very 
Speclal colors it is not 
found in the spectrum. 

18 a mixture of red and =! 
with vellow, for warn brown, 
Or blue for cool brown, nixet 
1n, in lesser nuantities. | 
there 18 no browm l1i#nht,. 
SenStitlongs Drown, 18 created with- 
1n the human visuval s8vstem,. 

Ihis is fittine for Cernumnos, 
the rind-travelerg, the Sharan, 
Francis Oo® ASSlclk, Treachine to 
the Tirds, living in the frrest, 
and snrecifving humble brown 
robes of local material for hie 
Order, was in the old I.E. tra- 
dition of the loly-lan-in-the- 
Woods, There ornld currents of 
thought chanre direction 

name, but do not die out as 
quickly and easlly as text-9o00k 
history would portravyv. 

Cernunmnos can best be 
experienced out-of-dorrs, 1n 
woods or wild places, After 
2800 A, and the Javt lients 


Suibhne the Wild Man in the Forest 


Little antlered one, little belling one, . melodious little 
bleater, sweet I think the lowing that you make in the glen. 


Home-sickness for my little dwelling has come upon my 
mind, the calves in the plain, the deer on the moor. 


Oak, busby, leafy, you are high above trees; hazel-bush, 
little branchy one, coffer of hazel-nuts. 


CY 


Alder, you are not spiteful, lovely is your colour, you are 
not prickly where you are in the gap. 


Blackthorn, little thorny one, black little sloe-bush; water- . 


cress, little green-topped one, on the brink of the blackbird's 
well. 


Saxifrage of the pathway, you are the sweetest of herbs; 
cress, very green one; plant where the strawberry grows. 


Apple-tree, little apple-tree, violently everyone Shakes you; 
rowan, little berried one, lovely i is your bloom. 


A 
Bramble, little humped one, you do not grant fair terms; 
you do not cease tearing me till you are sated with blood. 


ATS Out:and r1Jdlos off, even 
farrly tame bits of. the out=of- 
doors, HacYyardas and rardens, 
return eSSentially to INatire, 
DSTe))s am gGomaAs chanye, Try 
2i++Iing live Cermmnos in his 

TG 1Nd orstryur pose in this gettiny. 


C i 


If you cannot find A horna 
Sernent, use Sore other symool 


of the kountain kother, * and 
2 tore, Sign of the WArYrlor 


© % 


219d of his bond to nis. patron 
deity. 


* James Duran, "the Horned God 
of Europe" STYring Seminar, 19834 


Yew, little yew, you are conspicuous in graveyards; 1vy, 
little ivy, you are familiar in the dark wood. 


Holly, little shelterer, door against the wind; ash-tree, 
baneful, weapon in the hand of a warrior. 


Birch, smooth, blessed, proud, melodious, lovely is each 
entangled branch at the top of your crest. 


Aspen as it trembles, from time to time I hear its leaves 
rustling, and think it is the foray... 


If on my lonely journey I were to search the mountains of 
the dark earth, I would rather have the room for a single 
hut in great Glenn mBolcain. 


Good is its clear blue water, good its clean stern wind, 
good its cress-green watercress, better its deep brooklime. 


Good its pure ivy, good its bright _ willow, good its 
yewy yew, better its melodious birch . 
; Irish; author "oy twelfth century. 


THE WALL STREET JOURNAL 


«How do you know they weren't done by 
cavewomen?” 
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News of the (groves 


Fost Oak Froto- Cove 


Tom vross of Fost Uak, 

and the South NWest Geltic 

MUSIC a4S8S0Ciatlon, Are DYIinging 

a Celtic »v=nd, the Ve Dannann, 
to play a concert in vallas 

on September the Gth, Tthe welsnh 
band. Ar Log, may also be there. 
album! Their band played this Contict Fost Uak Froto-Grove, 
veT at the C.U0.uU.s Festival at 1209 W.,Walnut rarkway, Garland, 
Harbin Hotsprings, Galifornia lexas, 75049 

August 24th and 25th, Unfor- 
tunately we d1i9 not know tnat 
they were Fyoing to play urtli}. ON composing Vedic=-noreric 

it was toc Jate to get 1t into Stvle hvmns from 01d musical 

the Lughnaisadh kissal-any, All relics, »>ut set in modern 

profits from the Sale off Tnls notation, dedicated to the Celtic 
tare go to a niture SANCTULATY Druvidic Deities, 
fund and for the produvetion of 
Puture Laurhter and Love MUSIC. 


Granwoed Grove 


Creenwood Grove's h>nd, (Bardic 
Circle 7?) has releaced a reCOre 
ding." Lauahter & Love', Cascette 
tares are avallanle, circa +1? 
each from P.UL.Box 39008, Seattle, 
wHaghineton 98103, 
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They will be working this winter 


The air, this vear, 
with the. 8sounds of Druics 


Birh Cove 


Re-located in Keene, New Hampshire, 
Birch Grove is Still looking 

for a grove-site, there are few 
Suitable parks nearby and, as 

Joan Larruth says, "The natives 
nere Spook a little easler..." 

than in the Bay Area, valif. 


| the Grove has been meetins on 


High Days and would like to 


expand, Contact them at 23% Court 


Laughter and Love 


Side A 
* Laughter and Love & Mr. Mystic Man 


* Once | Met A Lady 
* Vampire 


* Dragon Fire 


Side B 
* Starpeople * Moon, Moon 
* The Cathering * Bard Song 
* Shaman * Beautiful Goddess 


Street, Keene, Net. 03431 
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Laughter and Love 


Side A 
* Laughter and Love #& Mr. Mystic Man 


* Once | Met A Lady 
* Vampire 


* Dragon Fire 


Side B 
*F Moon, Moon 
* Bard Song 
* Beautiful Goddess 


* Starpeople 
* The Cathering 
* Shaman 


Birch Grove 


TOr a grOVe=os) 


SuUult=2ble Tt 
JOAN VATTYL 
nere SPOOK 
than. in the 
lhe Grove 


1lzh Days 


exrande 
ODHtreet, 
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{ive Oak Coove 


At 8ervice August l2th, we 

found, to our dismay, that 

a rabbit had drowned in the 

Toll Vaigh. Though we buried 

it deeply enough beside Pithus, 
the evergreen member of our 

Grove Circle, the s8mell, probably 
from the mud at the bottom of 

the Toll, was, for a week or $0, 
out of this world, (Pithus = Pine 
pines are the trees of the dead.) 
During that week no deer came 

to eat our roses; no rabbits 
ripped up our clover and vole 
activity was at an all time 

low for the summer., 


Faybe the Druids in the Groves 
of Eusus back around 200B.,CG., 
had the right 1dea: hang a few 
dead bodies from the trees and 
your Grove's flowers won't be 
devoured by marauding wildlife, 
Ur as one of them was reputed 
to have muttered to Caesar's 
Scribe: "Sacrifice, 'Shmacrifice, 
1t keeps the darn deer out of 
here." 


At the meeting after services 
August 26th, it was decided to 
buy two more pine trees to plant 
East of the Grove Site to help 
Screen us from view. TIt was also 
decided not to respond to the 
inquiry from the Institute for 
the Study of American ieligion 
until we findout more about them, 


i 
014 Offer®Still Good ! 


Write an article, get 1 free 
Subscription., (500 to 2,500 
words) | 


Other subscriptions are now $2.50 
Per year, 8 issSues, plus eight 

204 stamps., Be a good idea to 
re-Subscribe befpre this price has 
to go un againe 


Anyone with more *nformation 
on the origin of the Leprachauns 
or Iugh as connected with the 
Leprachauns, please write in. 


PENSACOIA, FLORIDA 


One of our 8ubscribers in 
Florida writes: "Do you know 
that Tuscaloosa, Alabama 1s 
known as the "Druid City” ?" 
No, we did not know that, Ne 
will be writing the chamber of 
commerce there and asking Tor 
more info about this curlious 
nicknames, 


Fost Oak Froto-qrove 


Tom Cross found the following 
interesting reference to Lugh, 
in Welsh LLeu., 

" In some other Welsh vers1lons 
(of the LLeu mythlogy) Not preser- 
ved in the Mabinogi, but mentioned 
by Gwynn Thomas in "Welsh Folklore 
and Folk Customs®", 1t 1s said that 
GwydLon called after LLeu and chased 
him through the starry heavens, 
and it is added that LLeu was called 
Huan, which 1s a Welsh synonym 
for 8un, This 1s the only direct 
reference to LLeu, or Dugh, to 
connect him with the gun.. .which 
was not the product of some 


(later day) weird speculator.” Otherwi 


8e Lugh as a Sun god stands . unsup- 
ported, at l-ast in Welsh. However, 
"There are references to Lugh 
being a cobbler along with Gwy- 
dion, in the tale of Nath Fab 
Mathonwy.,. And in Iugoyes, in 
Spain, which is named after this 
Pan Celtic deity, is the home of 

a Guild of Shoemakers, (The town) 
was called Lugos in Roman times," 
Lugh 'was the god of all crafts, 
and portrayed as competent in all 
of them, but his s$kill as a cobbler 
Seems to have been particularly 
important. "Therefore, I believe 
that the Leiprechan or Leprachaun 
of Ireland are a fairy type 
derived from Lugh, the Samildanach 
Master of Arts and Crafts, ” Lep- 
rachauns as the people of Lugh 
would have the pres1ident of the 
name derivation system that gives 
the Cornish as the people of 
Cernunnos, or the Rosmerti as the 
people of Rosmerta and the Irish 
28 the peorle of the land of Erius. 


FEEDBACK 


zi» 


Relative to this year's Beltaine article discussing the Druids' 
relationship to and possible opinions about tne hegallthlic >tone 
Circles, a Student of John Nichell caled to. say there 1s indeed 
evidence that the Celts noticed and incorporated Yegalithlc 
monuments and lore into their om traditions. Among the Bardic 
Survivals in Wales are Some instructions as to -how to lay out a 
Gorseqagas Circle, which shovid be built on consvicuous Nlgn 
ground, for holigav celebrations, The description of the placement 
of tre Stones or markers, alineed with high day Sunr1ises, and 
the numer of markers used, three for Beltaine, and Samhain, 
at the s8unrise points, two for the Equinoxes, one for each DHolstice, 
2789S with the construction of Bosc-awen-un Circle in vbornwall and 
Tregegeal Cricle ner St.,yust. OUther Scottieh and Irish meglithic 
monuments m=y have originally followed this plan, tor, Either 
the Bards, or their forerunners the Celts, stuvdied the dis5erted 
Stone Circles and incorporated their plan into Bardic ritval, or 
the leealith Builders, Some of whon, such as the Windmill Hill 
Community, who were Indo=sEvuropeann, and the Lelys both drew from the 
Sire Ancient Source, We would be inclined toward the first 
altern2tive. The evidence he cited in Michell and Anbrey Burl 
makes it cleaxr th:t the Circles' stones marked the same High Uays 


celebrated by the Celts 


It is becommineg clear that the ancient 3ritains had far more astronorical 
knowledge than would be necessary just to keep the calendar rectified, 
J.. Bronowskl adherents feel that more would not have been nece3zsary for 
"primitive" nan and that therefore more knowledge was not sougth, LI 
wor:1d vlead that innate human curiosity, 1f no other rex :on, would 
Prompt further study of the heavens once Sore astronomical studies 

had begun, But think of the power it would £ive an ancient priesthood 
to be able to predict solar and lunar eclipses, +he equinoxes and the 
3018%tices may be enough to keep the EFalendar ali-ned, but to predict 
and se-m to control, Solar and lunar eclipses would keep the king, the 
warriors and tne rable in line, From a paleo-political point of view 
thi s would not have been ugaless knowledge, but quite przctical, 
Eclirse prediction does not requre advanced math matics, only careful 
observations over extended periods, the keeping of careful recoris 

over Long periods cf time 18s just the sort of thing at which ancient 
Priesthoods excelled, . 


RY 
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Une of our mombergpays, A7ter reading the article on the "Wizard Light. IN 
2 


the Lughnasadh, 19902, 1i8Sue, that she can remember creating this 
phenomenon for herself when She was a child, (Commercial: you, too, 
can order back issvues and read them. Just 59 each with a SASE) 

her older sSisters would Shut her in a closet of the coalroom to 
tease heY. It being pitch a-rk in there and boring, she would 

amuse herself by generating sSparkly lights and making them form 
1nto patterns and geometric devlgns, Sohe says She never thought 

of herding them all together into a ball of light bright CO”, 


to 5ee: -DV « 


RITUAL ROBES, custom made to your order and meagurement. From $30.00. Any color, any 
fabric. Robes made without knots; algo capes, etc. Write far descriptive flyer, or call 
for quick service. Marion, PCB 24844, San Joese, California 95154; 408/265-5180. 
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CALENDAR 2 by 


Autumn Equinox will be celebrated at the Grove site at Live Oak Grove 

on September 22, 1#27PDT which corresponds to astronomical Equinox, 

20327 Greenwhich. Regular Services will be at 12:00 FDT, that is Solar 

NOON, on September 9th and October 7th and 21st. Samrain will occur 

at 6:38 P.M, Pacific Standard Time on November 6th. Celebration will 

start at Sundown, approximately 5200 P.M, PST, Election of officers 

for 1985 will be held, as provided in The Druid Chronicles, at this service. 
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NOTICE ; 


Election of next year's offic.ers will take place at the Samhain 
Service and meeting, as Iisted above, This is our annual meeting 
as a Non profit Corporation. The elected officers, to wit AFchdfuid, 
Freceptor, and Server, are our official Board & Directors, and will 
be making pelicy for a year, Start thinking about who you want to see 
in these off®ees, Archdruid must be a fully ordained Third Order Druid, 
Preceptor must be at least Second Order, Server may be any Grove member. 
Archdru1id handles relig.ous matters, leads in the setting of spiritual 
policy, offers the sacrifice, and communicates the. numinous world on 
behalf of the Grove members, Preceptor handles financial and worldly 
matters, and 1s the chief financial officer of the Corporation. 
Server ass1ists the Archdruid, and handles practical and people problems, 
If you cannot be here to vote, write in, or call us at 254-1387 and 
record your nominations and opinions on our answering machine, and 
generally make your wishes Kknay - Annual Meeting 
| 18 6230 P.M. at 
616 Miner Road 
VOTE THIS SAMHAIN Urinda, Calif. 


else vt 
Tor - one year hold 


= YOUF peace 
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LIVE OAK GROVE 
616 MINER RD. 
ORINDA,CA 94563 
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amhain, Celtic New Like New Year's Celebrations 
Year, the day between everywhere, Samhain festivities 
the Worlds, The Druid fall into two sequential phases : 
year starts with bne that sSignifles a return to 
Samhain, in the fall of Chaos, e.g. disposal of old goods, 
: - the year, jJust as the expelling of evil,. reversal of 
Druid reconning of days begins ugsual habits of behavlor, parties, 


each day at night fall, This marks Suspens1lon of taboos, and the 


the end of the harvast season., Any return of the dead, all on Samhain 
fruit not gathered in by Samhain night; and a second which signifies 


Eve must be left in the fielas to. rCe-birth of the Cosmus ana creation 
feed the birds and wild animals, or anew, e.g. lignting of new fires, 
the Sidhe, as one would have it. s beginning. of a new season, inau- 
According to Francoise Le Roux, whose guration of new ceremonies, re- 
article, "S+udies on the Celtic affirmation of the existing order 


Feast Days” has been translated out and installation of new leaders, 
or the French by one of our 8ub- This will be enacted at the Dawn 


8cribers, Jeanne Elizabeth, Samhain Service Samhain morning, in the 

may be derived from Sam Fuin, Weak- Reformed Druid tradition. The newly 
ening or End of Sunmer. Other com- elected Arch Driud, Preceptor, and 
peting derivations from Sem Rad or Servor enact the first service of 
Samhna, are by no means disproven. the new year; the Third Order Druids 


Samh-rad, Summer or Samhrach,quiet, change their cermonial ribbons to 
new, White ones, and winter begins. 


Naws of the Groves 


September 22, one of our members 
went to the Fall Equinox Healing 


Gonference at Forever Forests in 
Nendecino, California, She reports : 


When we finally arrived at 
Annwvn, after many delays and 
difficulties, we found the morning 
worksShop iust ending and PpPrepara- 
tions for lunch almost finished., 

Rather rattled from the unnerving 
ride up White Knuckle Hill, which 
cost us our gastank when a rock 
put a hole in it, we were glad to 
renew acquaintance with the friendly 
trees of Forever Forest, I set up 
a camping place there for my tired 
toddler to nap before Joining the 
others, Several others attending 
the conference were just arriving, 
Shortly after us, In addition to 
the conference goers, and the local 
rYesSidents, there were a number of 
Pagan folk who had come to celebrate 
EqQUINOX, 

Last time I was here, I Saw no 
finished houses; People were living 
1n buses, camrers and trailers. 
Gwydion had iust begun to butild the 
round, Shingled dwelling now known 
as *The Shaggy Mushroom.” Now there 
are two other rectanyeular houses on 
the parcel owned by Chureh of All 
Worlds, Forever Forest's home, TIJIt. 
was in front of one of these, called 
”"Goat House" 

There, in the clearing, Surroun- 
ded by oak, pine, readwood madrone 
and manzanita, we fornred a circle 
aro-nd the table and, after introdu- 
c1ng ourselves, sang our thanks, 
praise and hopes in one of the many 
]11vely rounds that were used in the 
rituals that weekend, 

WorkShops and the Equinox Cele- 
bratlon were all conducted in a 
carpeted circle beneath a najextic 
madrone tree, the biyrgest I've seen, 
It apreared to »be a permanent circle 
with cardinal point altars made of 
wonderfully gnarled 01d tree roots 


that lunch was sSet out, 


and branches, Fol) owing the instruc- 
tions of the workshop facilitator, 
we learned to sense where the energy 
was blocked, clumped up, in each 
other's bodies, and where 1it Seemed 


deficient. Then, by stroking and 
massaging, attempt to balence the 


Now with the deepening duskF, 
the busines=-like mood of the day 
dropred away and the sense of 
being in a magical land intens1l- 
fied, Dreams of freedom, Þlending 
with shadowy memories of lifetimes 
past 8wirled in an exaltant present 
of music and drumbeat and $Singing 
and dancineg Yteneath the Serene 
and starlit trees of Annwyn. 

Stories of unicorns and mer- 
maids and also of the blackgard 
developers who currently want to 
turn this wooded retreat and 
8piritual center into Subdigis1ions 
and condominiums, entertain us 
as we eat our evening, meal, I am 
amozed at my child's appetite. he, 
who at home makes mealtime a night- 
mare, was stuffing his mouth with 
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FREPe; in the clearing.  Surroun- 
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C1ng ourselves, Sang our thanks, 
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11velv rounds that were used in the 
rituals that weekend, 

WorkShoprsS and the Equinox Cele- 
hratlon were All conducted in a 
carpeted circle beneath a najextic 
mAdrone tree, the birrest I've Seen. 
It apreared to »e a Permanent circle 
with cardinal point altars rnade of 
wonderfully gnarled o1d tree roots 
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Dreams 
Shadowy memorlesr 
11a 
and drumÞpeat 
and dancinsr ypeneaith 
and sStarlit trees | 
Stories of unicorns and ne 
maids ard also of the blackfgarc 
developers who currently want 
turn this wocced retreat | 
Spiritual center 1 
and condoniniums, 
28 we eat our evening me 
amozed at my ch11ld's apre 
who at home rakes mealtim 
mare, was Stuffing h1s moutn 
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handfulls from ÞHoth hands. After the 
feart, and getting the little one to 
bed, I joined the others dewmn at the 
hot tub. Up here it's rustic - a 
large old horse trough with a fire 
Pit under it. 

Next morning, after breakfast, 
we began Aura - Cleansing / Chachra 
WorkShop., After some warm up Yoga 
exercises, we began by balencing the 
energy in our own bodies, "It's 
like taking a psychic Shower,” Anadea 
told us, "Reach up and pull down 
the colors.” Touching our visualr 
12zed rainbow, we brought down one 
one hue at a time, beginning with 
red, drawing it down to our first 
chachras, After orange and yellow, 
Anadie says, "Now the heart, just 
feel all that beautiful green,” She 
demonstrates, rubbing nher chest, 
purrlingly, By the time we got 
through blue, indigo, and on to 
violet of the crowmm, I could see a 
difference in each of us, Each 
persan 1 looked at seemed, more $011d 
Tore "here." Having balenced our 
Selves, we Pair up for Aura clean- 


FEEDBACK 
On the Cleo Trom 


Douglas Adams, In 
his Sci Fi book, "fe 
The Universe, and Everything 
describes a spell very 
much like the Druid Nist 
for hiding things as snall 
as a Shoping bag or as 
large as a restaurant, It 
1s called the "Somebody 
Else's Problem” field (of 
energy). Nagic is truely 
timeless. 


Bing, Gently we stroke the aura, 
8haking the negativity off our finger 
tlps.after each stroke, finding the 
places where it Seems most concentra 
ted. Around the face is where 1 
Tound the most negative energy. After 
the entire aura had been thusly 
cleansed, the Subject is encouraged 
to ®Dump” the remaining negativity 
by 8quatting and letting it go as if 
1t were physical, 

All cleansed and balenced, we 
felt ready for higger things and 
trouped en masse into Goat Ho'se to 
give it a psychic cleansing, a pro 
cess which, we were told, guarantees 
to inspire one to give the building 
a phys1cal cleaning, too, Using the 
Same techniques as in the Aura - 
Cleans ing, we sStroked the energy down 
and out the door. We all felt much 
vetter by the time the whole rrocess 
ended, ann Alertly ready to rlan and 
enact the closing circle, Owing to 
other pressineg business, our little 
group was not able to stay for the 
cloging circle, but despite all our 
difficulties, we all found the week- 
end very, very healing, 
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®Where do you Btart with 


this 8 tuff?” 


CANDLE - STARING 
How to invoke your first image. 


A good method to use for 
starters, it is rartly mundane, 
m>king use of a nerve cell 
refractory period phenomenon, 
and partly psychic, making use 
of willed control of a mentally 
formed object, This image/object 
is different from the images in 
visions which come about gpontan- 
eously and require no effort on The 
Seer's part.to Sustain. them. These 
carnot generally be controled and 
manipul=ted dDy--those who witness 
them. Nor can halucinatlon be. 
The purpose here 1s to creat a 
controlable phantom, This 1s a 
magical exeroice, as contrasted 
with a visionery, contemplative, 
or meditative one, magic -being 
defined here as psychic power 
and percertion under the control 
of: JET11, 

Warning! Any of this takes 
practice; no instant wizardry. 
It's like learnine to rlay a music- 
al 1instrument, You will have to 
Start over from tne top line umpteen 
times, Fractice for about twenty 
minutes at a time; then forget 
about it for a while, Twenty min- 
utes uses up about the amount of 
high level mental energy most 
People have on tap. TIt takes a 
few hours of quiet, or even a day 
Or 80 of regular living, to re- 
accumulate this energy. 


*JomeDody once SAi1d the difference 
between a mayFician and a madman 18 


controls 


Instructionst 


1, 


Get alone 

a. Kake gure you are not - 

." going to be disturbed 
Por half an hour, 

bd... Silence helps, Even music 
distracts, It takes up 
part of your mental enerey 
to listen to and comrre- 

| hend 1t, albeit at the 

: unconsc1ious level, 

Darkness helps 

a, A dark room or after 
8SunSet 

bd. No drafts; the candle must 
not flicker 


S1t comfortably about arm's 
length back from your candle 
with the flame a little 
below eye level, 

a, oet the candle afairst 
a black backferound, Dlack 
felt 18s gocd., 

b., The flame must extend 
above the top of? the 
candle, not be down in 
a bowl or a hole, 

Some peorle find it nelrs 
to draw a circle around 
themselves, indicating to 
themselves that for the 
next half hour notning 
outs1de this circle concerns 
them, 

In some way, mentally 
calm and ground yourself, 
letting go worries and 
plans, and all mental 
flotsam and jetsam that 
is normally flowing, by. 
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ing by the Vountain streams where the Moorcocks grow.” 


*If my parents cause me to wed a farmer, 
I'11 be tied for life to one plot of land. 
You're a roving Droiz Let me go with you, 
And I'11 give you ny hand.® 


*Ah, but if your parents knew that 

You loved a rover, 

I fear that would be my overthrow. 

So 1'11 bide alone, love, 

For another 8eas0n, 

By mountain 8treams where the Koorcocks grow. 


And in the turning of another 8easgon, 
We'll meet again in yon woodland vale. 
And I'11 8it you down, love, 

All on my knee, then, 

And 1listen to your lovesick tale. 


*And it's False Solaman's Seal*®* 

We'll go a gathering 

In the woods and the valleys below. 

Where the linnetts Bing their gongs 80 

By mountain strams where the Woorcocks 
Streams 


With my robe and Btaff 
Through the purple heather 
One evening it was I took mv way, 


TI met a lass; She was tall ani alender. 


Her eyes entreated me a while to Btay. 
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hL, Stare at the candle flame with a 
relaxed, not a pointed, kind of 
attention, | 

a, The first visual change you 
will notice is that you will 
gee the circle of light 
around the flame, the phen- 
omenon 80 often portrayed 
on Yule Season cards, Good, 
you 've got your vision 
relaxed, 

The second change you will 
See 1s in the flame's image 
on your retinas, It will 
Seem to walVer Or move to 
one $S1de, leaving a dark s 
Shadow or imaxe of 1tself 
behind it. 


Congradulations, You are 


already seeing little things 
that aren't there. 


Now, vou're going to make this 

dark image come to you. 

a, Look steadily at the dark 
image without re-focusing 
on nearer or farther awa y 
objects and without turning 
VOUTr head, 
When you've gotten the right 
focus, for long enough, the 
dark image will pull off of 
the candle flame and move 
toward vou, When it does 
this, 1t may no longer be 
in the $shape of the candle 
flame, It may change to a 
Shape like this 


Tf 
i 


v ,” Or, Some other Shape, 


The usual reaction is to startle, 
Hlink, and look away, at which 
the 1mage disappears and you see 
alot of bubbles of light and 
after -1mages of the candle, 

A's otart again 


The first time I got this 
to work, 1it pulled free 
of the candle flame and 
then came toward me very 
fast., As in response to 
any 8011d looking object 
comming fast at my face, 
I dodged to the 81ide and 
ducked, The image went 
on past me and through the 
Space where my head had 
been. This is not a 
visual after-image, whicn 
follows your field of 
View as you turn, 


| When you get past the startle 


reflex and are able to continue 

to stare in a relaxed way at 

the image as it avrroaches you, 

1t will 

A, "PopÞp"' ala Soap bubble 
a few inches from ycur 
face, 

bd, Ur, if you eam hold very 
Still, physically and 
mentally, and continue 
keeping your attention on 
1t, it will come to you 
and Seem to enter your 
head at the spot between 
and above your eyes. The 
location 1s known in the 
East as the "Third Eye" 
and in the West as the 
"Unicorn's Horn". There is 
no tactile 8ensation and 
nothing phys1ical harrens,. 


Now, you can learn to control 
this image, By willing it to 
do 80, you can make 1t Stop at 
any. point betw-en you and the 
candle, hover for a while, 
'Fet bigger, and then come to 
YOU « 

a, It is very sliprery and 
will keep getting away 
from you at first. 

b, A method of doing this 
Which use has the feeling 
of projecting my energy 
out to the image, in 
midair, and moving it by 
pushing or pulling. Those 
are the Subjective sSensa- 
tions of it, 


The PurpopBe of this exercise, besides helving. you to get into a 
wiz2rd-like headstate, 1s to give you practice at controling visually 
manifested mental/psychic phenomena, Starting with one that is 

close to the mundane, you can verify to yourself that these manifest 
by means of your energy, and that you can control that fascet of the 
Situation, This is not only amusing and confidence building, but can 
be a good skill to have on further mental journeys. 


Contents thanks to my teacher 
Organization thanks to Chilton's Auto Repair Manuals = E.,B., 
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CALEYDAR 


Samhain will be celebrated at Live Oak Grove on Nov.,d6, 
beginning at 5130 P.,NM., Pacific Standard Time with 
Samhain vigil lasting until the following dawmm, Nov. 7. 
Regular Services will be held at Solar Noon, 1:1))P.N.Day 
Light Savings Time, at the Grove Site on Nov 24 and 

Dec, 8B, This is the first time in many years we have a 
full moon for Samhain.. 
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Election of next yerr's effir ers will take place at the Samtain 
nervice and PITEIRE, as Ii8tid Tbove, This is our annual rweeting 
=< a Non profit Go then, The electoJ officers, C6 wit IFcReF.iid, 
Trecertor, an rver , official Board & Dir-ctors, and will 
be marine policy for a yerr, Btart thinking about who you want to ee: 
in tiese off Pees, Archdruild munst be a fully ordained Third Order Druid. 
Frecertor must be at lenst Second Order, Server may be any Grove ner>er. 
Archdrmuid hzndles relig.ous matters, lends inthe netting of Bpiritual 
policy, offers the Bacrifice, and communicates' the nunrinous world or. 
Bent21f of the wvrove members. Preceptor handles financial ar.9 wcrldl: 
"2T<ers, anc is tie chief financial officer of the Cornmor=tivr.. 
Server aSs:ists the Archdruid, and handles practical 2-9 pecrle rtrcti>w, 
= you carnot be here to vote, write in, or call us et 754-1357 ar: 
re:o0rd vour no-inations and opinions on our anBrerinr machine, ar - 
reanerelly mare vour wishes Kknowt Annual Fkeeting 
is £2830 Fore AY 
616 Miner Kerg 
Crindz, valif. 
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ule, Winter: $0lstice 
18 one of the four minor Druid 
High Days, It 1s associated with 
the Holly and the Mistle toe, All 
Vistle toe symbolism and use 
we See around during this time of 


the year 1s a carry over from pagan 


most likely Druidic, customs of 
ancient Europe. 

Pliny the Elder, in his 
Natural History, gives us the best 
deSCcription we have of a Paleo- 
Pagan Druid neremony, that OT wne 
cutting of the mistle tos, 
Acrording to >tuart Piggot, the 
time for this ceremony was deter- 
mined by observing the growth of 
mistletoe on an oak tree." The time 
of the rite was the s$Sixth day of a 
new moon, and preparations were 


made for a feast and a sacrifice of 
two white bulls, A Druid in a white 
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robe climbed the tree and cut 
with a golden s$sickle the branch 
of mistletoe, which was caught 
as 1t fell on a white cloak, 
The bulls were then sacrificed 
and all present ate of them." 
the golden sickle is 
inexplicable, as real gold will 
not hold an edge tough enougn 
to cut through the woody stem 
of the mistletoe, Gilded, or 
Simply polished. brorze., 18 mor? 
likely, Elsewhere Pliny writes 
of the ritual necessity of 
gathering the mistletoe lefthandeds, 
after- first: fasting;, and of 
the Celts plucking Selago with- 
out using an iron knife, barefoot 
and with the right hand through 
the left sleeve of a white 
tunic, but these are private 
rites, not public ceremonies. 


We realize that two white bulls are difficult to come by in 
most parts of the country now, and hard to keep until Tule. 
(Ny lease 8ays "No pets.”) But a feast among friends and 
Some holly sprieges and mistletoe hung about is definitely in 
order, the feast at Live Oak Grove will be on the evening 

of the twenty-first, after Yule s8ervice., Watch this space for 


Pictures, 


GROVE ELECTIONS 


In line with our charter as a 
non-profit corporation, we had 
our annual meeting and election 
of officiers, Samhain eve, Nov, 
6th, 198%, Officers for 1985: 


Arch Druid Larry FPress 


Preceptor Emmon Podfisn 


Server Office left open 


Favorite candidate for Server 
withdrew, stating that couldn't 
take on the responsibilities of 
office at this time. 
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For tre fifth year, now, 
the R.D.N.A. was represented 
in the Bay Area Interfaith Councll 
Thanksgiving Pagent., *hough 
largely Christian, the Council 
includes Budhist, Hindu, SLIks, 
Taoist, Jewish, and Ba Hai groups. 
We participated as part of the 
Neo-Pagan Coalition with C.0.U. 
and Temple of Isis, Holding up 
the Druid end, Emmon read the 
Hymn of Amergin from Lebor Gabala. 
"Itick to the classics.” he Says. 


Tom Cross went to his office 
costume party this Samhain as a 
Druid, long white robe, oak leaf 
crown, and golden $sSickle, Richard 
went as a Shaman, The two rather 
Stood out against the punk rockers, 
the vampires, and the heavy-metal 
devotees, Une of the bosses wore 
his suit and Lie and a Reagan mask, 
At one point in the proceedings 
Tom pointed his wand at "Reagan" 
and changed him into a normal 
human being, at which the boss 
obliged by flinging off his mask 
to reveal Ir, _ . 


The drawings of harps, etc, 
various places around the 3i8sue 
are by Tom, part of his research 


.into ancient Indo-European and 


Bardlc musSic. 


Jivx Oak Grove 


The fourth ventricle 1s the first 
area of the brain to show character- 
istic brain activity in the feotus; 
it is the 1last locus of activity in 
the brain as a person dies, During 
1ife, stimulation of the fourth 
ventricle causes laughter, 

Doug 


Corresponding Member 


THE GRAVE DF THE SUN 
(NEWGRANGE ) 
by Sean O Tuathail 


Inside the quartz-robed hill 
the darkness waits 
Blood-paint Spirals 

guard its gate 

: Nadir 8olstice dawn : 
1ight streaks through the pobttal 
breaks | 

open the black womb 

like a nut 

nova. 

the year has turned 
Somewhere 

voices are SLNglng 

The gods 

return 


4 Tainteanna na Luise, 
co 805 - 85 VVellesley East 
Teronto, 14% 158, Canada 


C Rue Roa /HROTE 


The Universe and Numan Souls Are: 


4mmurcal tut me Day Are and wATE 
WU prevail ver The Wrs. 


| be Techul 
An Rave; an> Strong in bazae 


And be: eloquent in Speech. . 


from Caelce wn The (olloqui ofthe Elders 


CATo theelder relating ORuWC tracings 
4n, O Diogenes laewtivs relating 


—_Samhaovtl 


Welsh Folk customs for Pagans at Nos Galan Gaeaf (Eve of Samahin) 


1. Before the Evenof Samhaing gather pieces of bread, cakes or pan=- 
cakes. This is to be called in Welgh hen golod er hel bwyd cennad 


7 mei rw, or collecting food for the dead and the food Is 5ouT 
cakes, This food is to be given to those who have passed on, 


TJn Celtic folk belief, Samhain or Calan Gaeaf is the 

time when the dead are cloge to this world aud it was believed that 
on the eve of Sawhain, when the Otherworld was cloger, the dead came 
back to earth, This Is the time when we can look back at thoge 

who have died and reflect on the ones that we wiss and remenber 
them and honour them, One of The ways We can do this, is by the , 
archaic rite of feeding the dead which was practised by the anci ent 
Indo-European ancegtors and Still practised in other cultures today. 


2, At the Samhain bonfire or coelcerth, as it is called in Welsnh, 
mich is lit at might on the eve of Sanahin, the goul cakes which 
have been gathered nay at this time be eaten by TtThose celebrating 
and a portion of each piece is to be Thromn into The fire as an 
offering not only to the deities but also for thc dead, 


When the food has been placed in the fire,a eulogy for the 
dead nuy be recited and other charus or prayers uttered in 
coumnemoration of tThoge who have diced, Also, the gods and the 
Spixits of The dead may be asxed for help in the comnz geason 
or for The year, As an example Thanks nay be given to one's 
parents or relatives who have diced. They will be Listening! 


The fire 8hould then be circumabulat<ed three tines each tine 
ending dn the wegst side. Some ecstattc Celtic magic could be 
played, This should end this ceremony and each pergon ahould 
be ready to go home, Staying behind could be for thoge looking 
for the dead, or as in Welsh folk belief, the tailess black gow 
or lad Wen (white Lady) who haunts the eve of Samhain, It is 
Speculat ed That the Ladi Wen repregents the old year. 


A Rhyme from Caerngrvaocashire for Nos Galan Gacaf; 

| | Pronunci ati on ; 
Gwen y gEmeai a dy holl deulu, (gwen uh gmmaye ah duh hollk dye-lee 
Hyn a ga ai genni Llenis Huhn ah gaye dee ggennee lenee) 


Mayest thou bless thy whole fawly, 
This..is what I give Thee this year. 


D—Phomas M. CroOs8s 


Bi bli ography:; (Sources of Welgh folklore) 


Jones, T. Gwynn, Welgsh Folklore and Polk-Custom, aberystwyth, 19530 
Bremer/ Roman and TittlefieTd. 


Owen, Trefor M, Welgh Folk Cugtons, Cardiff, 1959, Welgh 
Folk Mugeum, ( Amgueddfa Werin Cynru). 


Roberts, Tony Myths aid Legends of Wales, Haverfordmwest ,1979 
Abercastle Publ cations. 
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imelc, the 
festival of Bride, Bridegeit, 
Bredes, the daughter of 
Dagda, and Celtic goddess 
of fire and the hearth, She 
18 also patroness of poetry 
and the Source of creative 
1nSpiration, which the Gaels 
regard as a Supersensual form 
of fire, Always one of the 
most popular deities, the 
fifth and sixth century 
Christianizers of Ireland 
were unable to irradicate her 
worship, and instead adopted 
or rather co-opted her into 
their own pantheon as »t, 


Bridgit., She was not, however 


a Christian., Modern evidence 
Suggests th-t he was of 
ancient Indo-European origin, 
cognate with Agni, god of 
fire in the Vedic tradition, 
and with hearth goddesses all 


Prouncunced: Bri dee 


over Europe. The masculinizing 
of goddesses was a frequent occu- 
rance in the East and Niddle East 
as nomadic pastcralists settled 
down and became agricultural and 
urbanized, 

Bridgit is also assoclated 
with the Sun, which in veltic 
countries is feminine, "na 
Ghreine”", and which is carreed 
in a chariot and Served by a young 
male deity, son of the Sky God, 
usually Lugh or an Apollo-like 


figure, This may be a similar 


pattern to the one for Danu, the 
Earth Goddess, whosetatue was 
annually transported theough the 
countryside in a cermonlial wagon 
attended by a young, | 26-254 
virgin male priest, rYaces of 
this ritual come from all over 
pagan Europe, according to Prof. 
P.V.Glob, but the best deScrip- 
tions come from Scandinavia, where 
the ceramony persisted into 
Medieval times. 


On Oimelc, statues of Bride 


were carried through the streets 
to her temple, where a Pper- 
petual flame burned on her a 
alter. This continued in 
Ireland under Celtic Christi- 
anity, with only the name 

being changed to "Saint", There 
and In Scoltland the tradition 
18 still repeated that when 

the dawn Shows pink colors, it 
is because Bride, the Sun-NMaiden, 
hangs her cloak on the beams of 
the morning sun, In Bara and 
the isles, up until the last 
century, She was addressed at 
dawn as as just that, the Sun- 
Vaiden, and even the thin layer 
of Christianity, 1aid on 3n 
Ireland, was lgnored here. 

In the oldest Indo-Eur ipean 
traditions, the Noon 1s ma;3culine 
and mgy be associated with vernu 
nnos, the hunt and forest magic. 
(J, Duran, after Gimbutas, 1982) 
The feminine moon goddesses, 
usually connected with water 
Symbolism, are thought to be of 
Pre-Indo-European OrYigine 

Bride was one of the most 
popular deities, and most often 
woOrShipped and appealed to by 
the common people, judging from 
the statements of early Christian 
12ers and from the large number 
of charms, Spells, and songs to 
her that persisted into Nedieval 
and some into modern times. 

An old fire charm for kindling a 
damp hearth, and in >Pcotland it's 


always damp, goes: "To Bride, Ruler 


of Fire, give me/us this little 
bit of perfect fire, now,” Highly 
effective, I use it dgaily, 


Remember also that matches 
were invented by a Scotsman, 
a gael, The word "match" comes 
(8ome think) from the Scots" 
Gaidhlig word "Naile " meaning 
14ttle 8tick”.' The fire sticks 
used to kindle fresh fire for 
the sacrifice are Spoken of in 
the Vedic tradition as the 
Parents of Agni; Birch bark, in 
the primitive tinder-kit, was 
knowmm as "Brideget's wood." The 
line from Bride, early Indo- 
European fire-goddess, through 
Agnl, who 1s Bridget in her 
ASlatic male guise, leads, 
according to the entmological 
dictionary, to our word ignite 
and ignition, Via IStinh. So, to 
keep all this rel ea at, when 
you put your foot down on the 
accelerator these cold mornings 
and turn the Key, invoke Bride, 
Goddess of firet 


"Ah, Bhride, Banrelgh na Teintean, 
thoir dhomh an beagan teintean lan," 
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Nags of thc Groves 


Birch. Gao 


Joan Carruth writes that She 
18 looking for land to purchase 
there in New Hiampshire, Po 
thev may Shortly have a permanent 
place of their own, 


Inc. magazine recently published its 
fourth annual ranking of states accord- 
1ng to five factors favorable to small bus1- 
ness. New Hampshire took top honors as 
having the most favorable resources and 
programs. Key factors were personal income 
and employment. 


happy holidays 


OU Ernoxo -« 
feat & Belwine, 
Conafhn Ye CrWh Keaker, 
Coiuler Feahuclh & Det Plizyuar 


Peat Mica 
Corals Shoe 


Lion Oak Grove 


The main road from Route 24 

to Live Oak Grove's Site is 

now open again, The county 

has repaired 1t after two 

years and Several petition 

efforts by the local res1dents, 
We have planted the two addli- 

tional pine trees we have been 

planning. These, when they grow, 

will give us cover from staring 

nieghbors to the tast and North, 

We bought them in early December 

but then d@cided to put off 

planting tiem and let them stay 

down at the Nhouse and attend the 

Yule party, decorated in Shiny 

trinkets and paper birds, Now, 

duly consecreted with spirit 

and merriment, they are planted 

at the Grove Sil-:, 


Nags of thc Groves 


Buch Grow Liox Oak Groue 


Joan Carruth writes that she The main road from Route 24 
18 looking for land to purchase to Live Oak Grove's Site is 
there in New Hiampshire, Po now open again, The county 
thev may Shortly have a permanent has repaired it after two 
place of their om. years and Several petition 
efforts by the local residents, 
We have planted the two addi- 
tional pine trees we have been 
Inc. magazine recently published its planning, These, when they grow, 
fourth annual ranking of states accord- will give us cover from staring 
1ng to five factors favorable to small busi- nieghbors to the Last and North, 
ness. New Hampshire took top honors as "ne bought them in early December 
having the most favorable resources and but then d@cided to put off 


programs. Key factors were personal income planting tiem and let them stay 
and employment . down at the house and attend the 
Yule party, decorated in $Shiny 
trinkets and paper birds, Now, 
duly consecreted with spirit 
and merriment, they are planted 


happy holidays a5 the Grove S102 
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(Not es on Oimelc and Brighit) 


0imele ( gouveti.ies spelled Imbolg) is known as the pugan Celtic 
festival frou Irish lore is aid to translute as VSheep!s (ene!ls) milk" 
and has Nuy as80Ciutionug With The goddess Brighit and later with 
St, Bright d -=-Conrislian:ged as a Saint, According to Coruuc!ls Glossary 
(circa 900), the goddess 3r. git was dauugh.er of the Dugda Or as 
three daughters of .-the Dagda. She Was an expert iu poetry, learning, 
prophecy or Gvinution, healing and craft gmaighip., Thea, according 
to the Ii fe of Brighid (the int), he was born "aeither within nor 
without a huvuse, at gunrise; is fed wlk by a cow whu is white witn 
red ears?(These colors suggest «< likely supermutural origin), he hang: 
her wet clouk on the gun's ruys and her huusc cpveurs wubleaze,  iccordi ng 
to Geruld of Weales (Giraldus Caubreasis) Brighid alu hor nuns guardcd 
a perpetual gacred fire and golinus, in the 3rd caiury iD. weatiuned 
That Itacrvals salctluary io Brilawn contained a perpetual fire, It 8ccus 
mogt likely then, that Brighid the saint is a euheuerized goudess Brights 
Therefore, Brignit hus navy functional uasso0ciitions; lactuticn of 
8heep und cattle, arts and crafts, Leami:ig, healing, fire, the hearth 
and 8g, also Wiln rivers and motherhood, and ulso re is a triple 
goddeegs Or trxiunc of goddesses. 


Thc British Yincrvu tThut golinus wrote of, secus to be 
Bri ganti (or Briguntia) the tutelary goddess of the Brigant es who 
is cogn..te with Brighit, Taere are many non-Celtic Indo-FAurcnh em 
cognates nd parallels guch as Berecythia,Brihuiti of Thraco-Parygi ns 
10G TING ans. . the Tado-Euro 5cun YOO eng Thigh" or nexultcan wtc, 
Brightt also hus Celtic counterparts such as the Gallo=Britton:iec 
kKatrOnuc Or VKatres, tiiple mother goddesscs sonetiues. called ulevi i 
ana known also in Gaul Belisaua ('nos: brilliant) and Rouani scd as 
11nerVa. AS Brigantia ner name gurvives in Brtan as nanlcs of two 
TLVers, Brunt (in Wales) and Brent (in Aiglund), as NMatres or Mt ronac 
the nawe urvivVes as The mMvcr lame in Prunce, 


In Chrislilaan Legend, Brigh:d the gsaint appe.rs ws WW d-wi fe to 
ary thus reflecting her motherly functions anu La 3x: ghid (law breed) 
(St Bridget 's Dey) secus to bu ud purificauatory fe:itival -- in cou.o- 
r.tion of the purificatiuvn of larry. Fire Was a purificaory eleuwent 
to the ancient Celts as fire was us.d to purify cattle as in necafi re 
and Bealtaine rituals. Brighid as fire and motheriiood goddess Was Very 
Sit ed Then as a WamnTſtre to Nary in-this purification, On La Brightd 
Or St,Brigh:d's day, oa doll nede frou. a churadash as-the iuvage of 

Bright d culled a Brideog Was carried about frou village to villige 
anc all women had to bow before it as it was puruded about, On ths 
ay, Tushes Were woven into crogses called at, Brichid!o cross wkici 
bring goud luck on harvests and yields. These crosses reswuble the 
anci ent Ttrigselion and wagstika more Than they do Chr: s.im cro5gs.:. 
Thc Tri akeliun is the three legged or arned type of pictograuph thut 
today is an emblem of The Tsle of un and Mmnannan !': Iir. These 
Sywubols of the itrieakelion and sWaotika Were ancient golar symbols ..nd 
Were usgs.d in Indu-=Bropewm religion -=- altiough tho wwaetike. Big 
c0o:.e Fo bu powlyrly ass0diat cd with Nazis anithe tThrid rach of Hitler 
iI% was Geplcle by The wnci ent Germanic peoples und als by Greats, 
Ron Tha ng nd Cults. In anci ent Gelrl.aly There Wus,us degscrt bed by 
Tacitus, wu Spring Testi val celebruvicd around a wotnhcr eurtn goddess 
c..lled Herthus, in waich hcr image Was paruded aguund in a W.ion to 
Co ung cute blessings for peacc nnd a gvod ycur. This Of cours: , 
purullels Ciuvele and gd wlar cusbo is wuround Brighid, 


A3 Brighit Was a Liple goddess, there Were Wuily Other 

trivle goddesses ivy Celtic as well as other Indo-muro peu uythologi es. 
Brighit was wuther of Briangluchir and Tuch.:rbhs (also called Nac Cuill, 
Mac Cecht and I'ac Graine -= gons of th. Hazel, PLaough wna gun) who 
uirred another Triune of goddeses; Bubha, Fodhlg and Eriu whogc. 
naues arc metaphoric for Ireland (Eriu is an older spelling of = x6 
Souctiues Briangluch r and Tucharbhalor Uar) were knowl as the thrce 
SOns Of Danu, perhans Waking Danu und Brighit eitbler the gavwc or 
confused., Danu algo gecus cognate with Dana, wother of Vritra in the 

& Vedu, ViItra being the gale us tne Old Pergd an god Verethraugnuie 
VITYra Was a demonic god Opposed To Tndrea to the V.aic Indians, but 
Veretnhrugnu Was & Aeru god, At any rablec, Dunu secus to go buck to 

an Tudo=Ezurupcan root having to do with NWdripning or flowin_ wat rt" 
ALSy The root Of Thc nume Danube and other central wild cuigh em Euro 
Pean YVeEr Ni. wes, The Norns of Norgs--G<crulamic uyth, the Purcuc of 
Roan wyth. ani. HOirai OF Greek myth arc all triple in foru and £f.re 
what we call the Pates who controll the destiny of mankind, The 
0TH gu *of Trig uyth g<:cls to corresyond us triple in form .L5o, 

aS Badb,liacha ana Newaing howverer they scen To be bettcr pur. lleled 
in Geral c mytnology Qs the Valkyries in function, Both are War 
F0dMaUess.=: Whogas birds, pick up The 5glain in battle, Budb is the hooded 
crow. who with her b<cak pecks ut The corpses. Vulkyries coleti wes anoear 
in bird foru ana They take glLain warriurs to Voaltullsc, In Greck uyth, 
the three 10irus (Pat cs) Were joined by other godGCesstes, guch ws, the 
three Grucecs and The nine fuscs,aulso a multiple of three, However, 
it W.s Pullzs thmmc Or xtnaen. wao corresunds in functiui to Brighit 
a5 Well us Hesltilu-and Airtenis, If one could group ithena, irt ew s and 
Hestla as uw tirilwmme Oonst would nave 4 Parallel Þ © Brignit, 


Tie Wo AaVe.y 


Celts c Norse Greek 


BXYLEt Or 2 NOM rs 2 01 Yall 

2 Brighits Ura CLotho 

3 Latronac Verdandi and Skuld Laches s 
The 3 Horrigun*ti——l15 Valkyr es- Atropos 
Banbhu, Fodh lu and cChOOSErs orf > Furles 
EXLU === The Z the sLain Graces 
g0aLes-cs Of TI reland | r.USCS 


**B2a2CD,k.acnoa c: Newuwna 
Gerianics 
Ari nrhoa(Welsn)-?? augtron(Eagtre ...fos (Greak) .,.Umas (Vedic) 
gzoddaecss Of Fugter &:' Of dam, g0dGGess Of 
Or Lam ) Cams, 


* Welgnh equivalent of an aspcet of Yorrigan in aieron (fro. Brittani c 
Agronu) a goddess of battle and slaught er; ierfeu (Wclah) goddcss 
of The "und of buttle? (ef, Acron and aierfe. tov Badb wud Newnan). 
RA. aunun wy bu COupured to l.achu. Notes: The 3 dinghters of DOn(Danu 
in Welah uyth: Gwexmen (aldcr), Elan(push,drive)!'a lan( profit, ut DR 
ZN) -- all are uls0 Naues Of Tiverse. Tn Welsh uwylLa there i<s odron 
mother of Nabon (Maubon p Yodron)frow Gallu-3ritunude MK.tronyucy 


JOUTCES:? 

The Cult of Brigid, Chup.4 of Kother goddess.s,urticle by Dou..l C 
Cathasaigh. Bs 
Prolngl as Tac. Cala, Celtic Yylhology, Hailyn 

alwyn wand grinley Recs, Cclltic Hcrltarn, Thaues and Hudgon 

Padraic UL Paurrell, uverstitiong of the I xi 8&2 Cuuntry Pco Lc, Vercier 
Tacitus, Germania (With ri colds} tcfPinguin)trans. Ho vattdingly 


I include the Java-crusians here because I first l2arned about 
them through Larry Press, Arch Druid, I don't know if they ever 
existed anywhere outside Larry and friends" conversation, but, 
if not, then they, like Voltaire's Devil, Should have, 


Polytheism redisCcovered 


Oo _ — 


THAT MUST BE 
THE ANSWER —- 


GOD IS 
A COMMITTEE. 


AShleigeh Brilliant has a new book out, 4 Feel Much Better, 
Now that I've Given Up Hope MWhich includes this epPlgram 


- _— — — 


among others. "$4,95, Cody's Books, Berkeley. 
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2NS=Hguinox, the beginning of Erec 3. Bregs Erece: 
Spring/\ wpne of the four Minor Hign Vother of Earth 
Days WW the Druid tradition, Hail to thee, Earth. 
The >un crosses the celestial Mother of mortals. 
equator, from Southern Declina- 
tion to Northern, and the day and Be fruitful in 
the night are of equal length. The God's embrace 
This is the time of renewal, the Filled with food 
beginning of rreparations for the For the use of man 
Sumrer to come, The holiday 1s | 
o1der than Druidism; stones in the In England, prior to the adop- 
megaliths mark this sunrise, Plow tion of the Gregorian calendar 
ing and planting begin, TIt 1s the in 1752, Spring Equinox was 
Seagon of egg gathering. The giving the beginning of the new year. 
of painted eges as gifts and offer It is still celebrated there 
ings predates Christianity, or the as "Lady Day", In the Gaelic 
1ntroduction of chickens, originally world, the new $Season, Samhra, 
a wild Indian pheasant, to European Summer, won't begin until 
barnyards , Bealtaine, but the new year 

The Leechbook records this chant began on Samhain in November, 
of English (Brythonic, really) farmers The emphasis of this season 
in the spring rites circa 950A.D, 18s balence, as day and night now 
The Christian church had not yet stand balenced, Time to make 
begun its campaign in earnest to recompense for old mistakes and 
exponge 01d pagan ways or else receive the reward of our winter's 
r e-name and "Christainize them patience, The tree is the Birch, 
as it would over the next five hun- Bridee's tree, the tree of Spring 
dred years. and Dawn, at the East point of the 
circle, 


Neuvs of thc Groves 


Lice Oak Grove 


O0imelic meeting, first on 
the agenda was to resolve the 
problem of the office of 
ServVor, who, in Live Oak Grove 
18 also the Secretary on the 
Board of this non-profit, 
religious corporation, Last 
High Uay we had voted to leave 
the post of Servor vacant 
until we had worked this out. 

Larry tFress, A«D., Suggested 
Splitting the post into two 
offices and electing a Servor 
and a >ecretary. 

Will owoak offered the counter 
proposal that the office of 
Servor/Secretary be shared 
between two people, because 
each of the two candidates, 

Bob Blunt and herself, have 
different skills, 

"This way I can learn about 
being Servor, and he can learn 
how to be a Secretary to a non- 
profit corporation,” as She said. 

Howard clarified how this might 
work, and the motion was $e-on- 
ded and passed, Then Bob Blunt 
was duly elected Servor/Secretary 
and W1illowoak Co-Servor and 
Under-Secretary, Both will be 
members of the Board, 

(Enough red tape, and it isn't 

even red ribbon s$season vet.) 


We planted the agreed upon 
three birch trees, putting them 
at the Spring Rquinox sunrise 
point on the Grove Circle, 


The trunks need to be covered, 
wrarped to protect them from 
direct sunlight in this clime. 

As tieing the burlap around the 
trunk with string may have. con- 
tributed to the troubles of our 
last birch tree, this time we 
have s8ewn cloth loosely around 
them, and held 1t on by a method 
more like suspenders than a belt. 


"When I joined this 
religion T never thought 
I'd be 8ewing clothes 
for trees," 

--The Preceptor 


On Varch 2, we planted the 

Vay pole meadow with wild 
flower Seeds, We transplanted 
donated clover and viclets 

into the Grove Circle, and 
around the base of the Raypole, 


At the: bus iness meeting after 


Services Narch 10, we discussed 
what we could plant as ground- 
cover in the Grove Circle which 
the deer and the voles wouldn't 
devour, Next _ we discussed the 


 Missal-Any Policy Statement, The 


Under-secretary objected to the 
use of the word "Neo-Pagan” 1n 
Section 3, as limiting 1t to 
those traditions and groups which 
have been establisned in the last 
few decades, and excluding people 
from other, older traditions. 
Larry Press, A.D.,, Stated that 

he felt that "Neo-Pagan' included 
every tradition, and the Pre- 
ceptor 8aid that he thought 1it 
inchuded thos= traditions, no 
matter how old, which have recen- 
tly found the freedom to Surface, 
"Hloom and flower”, It was 
decided that, Since there was no 
way to correct the camera-ready 
copy of the Policy Statement at 
this late date, it would be run 


"as is and comments, additions and 


corrections invited from the mem- 
bers, Two people also wanted to 
add to section 8, making it more 
gpecific, Submitted material 
must be legible, camera-ready 

and reproducivle, but not nec- 
esSarily typed, 


The postage rates are going 
up in February, by 2g Someone 
Said, And, as we are at the 
ragged edge, we voted to raise 
the cost of subscriptions to 
"A Druid Nissal-Any" to $3,00 
a year, That's eight 1sSues, 
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Stran ge \ 


Heard in the 5sunset, 


Heard in the moonrise 


Speak now in blessing, 


Chide us no longer, 


Collected 


- Edna St. Vincent Nillay 


book, 
deslenated as a 


1n-A 
ly unpvblished poem, 
It was written for a Tree 


at Vassar College 
So the "greatest 


American lyric poet” remembered 


18 


Willow Oak, who is a Nillay fan 
Previous 


found this 


Poems 
where It 


Ceremony 


1n 1915, 


the "Oak-Nen" as one derivation 
*Dru1ld' holds 1t to rnean., 


of 


HATCHING BLESSING 


Bu tu fein an deagh nabaidh agus an caraide czomh. Ma 's a h-e 
agus gun ruig thu null fearann do dhuthchais agus duthaich do bhreith, agus 
gum fceumair thu tilleadh a nall dh'an fhonn-sa rithist, tha mise cur mar 
bhoid agus mar bhriathar ort, agus mar naoi riaraiche nam bana-sith, thu dhol gu 
ruig Cladh Mhicheil ann an Ormadcleit, an Uibhist, agus thu thoir as a sin 
thugam-sa deannan beag urach a churar air clar mo chridhe-sa la mo bhais. 


I wiLL rise early on the morning of Monday, 


I will sing my rune and rhyme, 


I will go sunwise with my cog 


To the nest of my hen with sure intent. 


I will place my left hand to my breast, 


My right hand to my heart, 


I will seek the loving wisdom of Him 


Abundant in grace, in broods, and in flocks, 


I will close my two eyes quickly, 

As in blind-man's buff moving s8lowly ; 
I will stretch my left hand over thither 
To the nest of my hen on yonder side. 


This is a hatching Spell 
peculiar to this egg-time 
of year, from the Scottisn 
Highlands, circa 1800, 
In the Gaidhlig introduction 
the collector, Alexander 
here 1s a quote 
'year 01d lady 
hom he collected this 
and other runes, In it sne 
tells of the custom, purely 
pagan, of placing. a-bit of The 
native 8oil on the breast of 
of corpse before burial, This 
1s a custom I1 have heard from 
many gources in the NeO-pagan 
community, and. from my Celtic 


relatives as a child. However, 
this 1s the first "academic" 
reference or Precenent I have 
been able to uncover, It may 
have been a part of the Ancient 
Druid funeral rites, or from 
an even o01der Pagan stratum. 
I have heard it called the 
"releasing 80il” now-a-days It 
coulda well be incorporated 
into N.R.D.N.A. traditions, 
We would aprreciate any feed- 
back anyone out there has on 
this. 
The Preceptor 
Live Oak Grove 
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1. The RDNA does not own, pub- 


11ish, or control the Missal- 
Any, although 1t uses the 
Missal-Any as its official 
Journal 1.e. we print all 
announcements the RDNA 1s 
legally required to make. 
All other items published 

1n the Missal-Any are the 
Opinions of their authors, 
and not the RDNA. 


The Missal-Any will not vi- 
olate copyright, and will 
give credit for all contri- 
butions; however, we will 
exercise our legal right to 
quote copyrighted material 
1n reviews, Criticism, and 
Scholarly articles. 


The Missal-Any will not 
quote neo-pagans*nor pub- 
11ish their photos, without 
their knowledge and per- 
m1SS1lONn. 


The Missal-Any will publish 
material (including rebut- 
tals and alternate opinions) 
by authors whose Opinions 
differ from ours; however, 
we reserve the right to ap- 
pend disclaimers to such 
material. 


The,.Mi.ssal<Any accepts ' paid 

- ads from individuals and neo- 
” pagan groups, for products 
_we think worthwhile; we do 
.not accept "relationship" 


FU. L148 


Subscriptions cover the cost 
of postage and paper. We 
will exchange subscriptions 
with other neo-pagan publi- 
cations that we think worth- 
while. People without money 
can barter for |subscriptions 
(e.g. by writing an article). 


The Missal-Any 1s published 
eight times a year, two 
weeks before each Druid high 
day; the Missal-Any $shall 
come out on time. 


All articles will be typed, 
typeset, or the equivalent. 
A typical 18ssue of the Missal- 
Any will contain: 


a. A lead article discussing 
Some aspects of the cur- 
rent holiday. 


News of the groves. 


Letters and questlions from 
SUDSCYlibers. 


Cartoons and quotes from 
the media (but note item 2 
above). 


Contributions, including 
SONgSs, poems, and cere- 
monies, and articles on 
philosophy, research, 
experiences, and opinion. 


Official announcements of 
the RDNA, including notices 
of elections, names of of- 
ficers, etc. 


*Frankly, I'd be satisfied now if I could even 
turn gold into lead.” 
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Equinox Will be celebrated at Live 
March 19, 1985, | 
Varch 24%, April 7 and 21st, at NOON, 
NOON , 


The Boogles will get you 

If you don't watch out 
| And 

Maybe if you do: 


--My Mother 
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eltaine, major 
Holiday of the Druid year, and 
beginnins of the Season of Life, 
marks the point on the 8un's 
aScent when 1t 1s half way 
between Equinox, level, and 
Solstice, culmination. B3on- 
fires are ligented on h1i1ll tors 
and feaists prepared, The Way 
pole dance, which crowns the 
festivities, 18 probably older 
than Druidism, or than the 
migration of the Indo-Europeans 
into Europe or India, There is 
Sp>culation from both academic 
and traditional channels to the 
effect that the Maypole and the 
Sacrificial Pole may have a 
common OFr1gin in the Spring and 
autumn rituals of the early 
Neolithic pastoralists of the 
Eur-AsSlan Stepres., At this season 
these ancestors of the Siberian, 
Turkic, Tartar and Indo-European 


Peoples, celebrated an animal 
SACCYifice, in which the animal 

to be offered was tied to a richly 
decorated post, which was the center 
focus of the ritual and dancing. 
R1ibbong, Streamers or threads of 
bright colors figure in the rites 
and records of the descendent 
cultures, 

The Rig Veda describes the 
stake to which the horse Sacrifice 
18 tethered as "brightly pe- 
ribboned” with colored banners 
Streaming down from 1t., 

In the Slberian Shamanist1ic 
rituals, which preserve the 
earliest traditions, the reindeer 
Or pony Sacrifice 1s tied to a 
freshly' cut young larch or birch 
tree, The tree is festooned with 
ribbons,. streamers or colored 
threads, The colors are always 
those assocliated with the particu- 
lar deity or deities being addressed. 
The Shaman of the Buryat and 
his ass1istants, nine youths and 


$. 


1 


nine maidens, dance. The Shaman, 

in trance, condvets the sririt of 

the slain animal up, along the path 

of the streamers to the top of 

the tree, and on up to the heavenly 

abode of the waiting deity, In 

healing and inition rites, ribbons 

are also used to indicate s8oul-paths. 
In the volumes of data collected 

by Fraser, are ddscriptions of the 

traditional cutting of the maypole 

in Europe, in which the tallest young 

Birch in the woods was selected, chat 

and set up in the village Square. 

ſhese traditions probably pre-date 

Christian or Roman contact, and seem 

to have been very little affected 

by them, 


Europe and the Stepres of As1a would 
argue for a very archaic OFlgin. 


Mr D.\ L © 1S@” Day ") 
Bo: 2328 ESP 
Alban, NY 1-220 


Their 8imilarity all across - 


But the Nay dance also includes 
strong Fre-Indo-European elements z 
the circle dance, the gathering 
of buds and flowers, maybasket 
g1lVing, and the Green Man sym- 
bolism and costumery, These may 
Speak of an older, agrigarian 
tradition, perhaps brought by 

the first farming peoples comming 
into Europe from the Near East 

and the Meditarreanilan and melding 
with the indigenous (fr, Ice Age?) 
peoples of Europe. The farther 
East one goes towards the Steppes 
of ASla, the fewer of these 
milder customs of the Way .one 
encounters in village life and 
folk tradition, until among the 
never Christainized tribes of 
>olberia, there is found the pure 
animal sacrifice, tethered to the 
be-ribboned Axis Mundi, the World-Tree, 


News of thc Groves 


Our new brrch trees are 
leafing out and thriving. On 
Enulnox we held an egg hunt 
for the children up at the 
Grove Site, Willow Oak hand 
painted a dozen or two epgs, 
for the occasion, the: tradi. 
tion of decoratnd errs goes 
back $5,090 years, but the one 
here with the Druid [R. DS; ) 
31Fe]l 18; I belleve, a firsStT., 


Finding an egeg under the Blirches 


Pouring out the offering to the Big Oak 


2 
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. To a Birch-tree Cut Down, and Set Up in Llanidloes 
for a Maypole 


199 are you exiled from the wooded slope, birch-tree, 
with your green hair in wretched state; you who were the 
majestic sceptre of the wood where you were reared, a 
green veil, are now turned traitress to the grove. Your 
precinct was lodging for me and my love-messenger in the 
Short nights of May. Manifold once (ah, odious plight!) 
were the carollings in your pure green crest, and in your 
bright green house I heard every bird-song make its way; 
under your spreading boughs grew herbs of every kind 
among the hazel saplings, when your dwelling-place in the 
wood was pleasing to my gurl last year. But now you think 
no more of love, your crest above remains dumb; and from 
the green meadow and the upland, where your high rank 
was plain to see, you have gone bodily and in $pite of the 
cost to the town where trade 1s brisk. Though the gift of an 
honourable place in thronged Llamidloes where many meet 
15 good, not good, my birch, do I think your rape nor your 
Site nor your habitation. No good place 1s it for you for 
putting out green leaves, there where you make grimaces. 


POISON OAE 


Fawir 
G5 w/w Tiget 


PLANTAIN 


No more will the bracken hide your urgent 
Seedlings, where your sister stays; no more will there be 
mysteries and secrets shared, and shade, under your dear 
eaves; you will not conceal the April primroses, with their 
gaze directed upwards; you will not think now to inquire, 


fair poet tree, after the birds of the glen. God! Woe to us, 
a cramped chill is on the land, a subtle dread, since this 
helplessness has come on you, who bore your head and your 
fine crest like noble Tegwedd of old. Choose from the two, 
Since it is foolish for you to be a townsman, captive tree: 
either to go home to the lovely mountain pasture, or to 
wither yonder in the town. 


Welsh; Gruffydd ab Addaf ap Dafydd, fi.c. 1340-<. 1370. 


In June, when my right thumb and forearm broke out 
in an extengive poigon oak rash, I remembered read- 
ing an article that 8uggested rubbing leaves of Plan- 
tago pp. on the affected area. I tried it, and the 
itching, redness and ewelling stopped! With exper- 
imentation I ſound that it was best to extract the ju- 
ices from the leaves by crushing them in a mortar 
before applying it to the rash. Only one application 
each morning for about ten days was necess8ary. The 
Most effective were the healthy leaves with promin- 
ent linear ribbing and as few hairs as possible. Leaf 


bairs act as an irritant if rubbed directly into the FLANTAIN LEAF 


For information on urban 
tree planting, contact 
Forever Forests 

P.0;Bx <1c | 
Redwood Valley, Calif. 


95470 


THE WALL STREET JOURNAL 


"The Protestant work ethic isn't cutting 
it, s0 we're switching to Shinto.” 
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CALEVDAR 


Beltaine will be celebrated on Nay 5, at NOON at dds Grove. 
Bring your own ribbon for the Maypole, (approx. 25 fee Long 
Regular Druid Services will be held at The Grove Site a : 5” 
on Way 19, June 2 and 16th. Summer Solstice will be ov ESR 
Time and festivities to be arranzged, For Information 141* 5 
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| V ( idsummer, Solstice, 
Greine-Stad, Sun-stop, today the 
Sun reaches its: most northerly 
declination, at 2:44 A,M, Pacific 
Standard Time, This is the festival 
of the Goddess. Danu, mother of the 
gods and men, Bonfires are lit on 
hilltops and the night 1s danced 
away. Tossing grain or coins into 
the air this day 1s $aid to help 
one's prosperity, This is the 
morning that the gSnn would rise 
over the heel stone at Stone Henge 
but for the fact that the Earth 
has precessed far enough :on its 
axis since 150 B.C, to move the 
Sunrise point out of line with the 
ancient markers, In the 18th and 


19th centuries, English Druid groups 


held ceramonies there, But now the 
Henge 1s fenced off and protected, 

and acessable only with permiss lion 

of the goverrment, The huge numbers 
of tourists were erroding the so1il 

around the monoliths and there was 

concern that the monument would be 

damaged, 


The s8maller, less well known 
stone circles, such as Callenish, 
or the Naidens are still acces- 
Sible to the public, as 1s 
Avesbury. 

The Druids did NOT build Stone 
Henge, It antidates their arrival 
in Britian by many centuries. 

It was William Stuckeley, in 1717, 
who mis-located them there, He 

did some of the best antiquarian 
field work of his day, but his 
later theorizing wildly outstripped 
his data, The mistake was an 
honest one, however, considering 
what was known in his day, Te 
Showed that the s tones were not a 
memorial to King Arthur, nor a 
Roman temple, as had been previously 
SuPPosed, He was the first to 
accept them as definitely pre=Roman, 
The only knowledge of pre-Roman 
Britian he had came from Roman and 
Greek writers of the Claszical 
Period, They s$said that Britian was 
inhabited by Celts, whose priests 
were the Druids, So, if the Stones 


were Ppre-Roman, Stuckeley reasoned, In many English, Irish and 
they must have been assembled by Welsh villages, bonfires are lit 
the Druids. He knew of no other in the Squares, or in Scotland, 
candidates, We now feel that Stone 1t 1s the day for a community 
Henge and the numerous other storte picnic on the moors, Then, on 
circles were s$Set up by at least | mid-summer's night, the shortest 
three different, pre-Celtic races, night in the year, which will be 
best described, I think, by Clannad the twenty third, (long, -boring, 
phrase, "the race no one knows," astronomical explanation here omitted) 
Clannad is an Irish music group who g8i1ngle women would put a bouquet 
have produced Several records, of of Mugwort or St, John's wort 
which their latest, "Magical Ring" - under their pillow, to bring 
18, 1nN Our opinlon, their best, dreams of their future husbands. 
(We highly recommend It, If you try this, let us know 

what happens, We need this research. 


A Different Derivation of the Name Dallon Ap Landau 


Dallon Ap Landau, the obscure Welsh tree god mentioned in RDNA 
literature and rituals, has usually been translated Leafy one of 
the tree(s), or Leaf, gon of Tree, from theOld W"elsh. But now 
completely different meaning has been brought to our attention. 


Dallan AP Landau 


Blind Son of McLear, or Mamman NMcLear 
also A Sea God 


Having Second 
sight/prophecy 


Whether the 8spelling is "Dallon” or”Dallan” 1s unclear because no one 
has been able to find the original source reference from which David 
Fisher took the god's name. his new derivation was Suggested by way 

of analogy to Dallan Forgail, a historical individual, a bard and 
chronicler who lived circe $0%*A.D, in Wales, He is mentioned in 

an Irish fragment talled the "Tromdamh"Guaire", This means literally 
the” heavy company of Guar”, that is, the heavy company that the bard 
Guar kept. By"heavy", . he may. .have meant either profound, or politically 
powerful, or dangerous, I am trying to locate a copy of this. 


Other obscure references: In her article in "O0gam" journal, Le Roux 
mentions BRICRIU, an obscure Irish trickster god, which she feels 
may be analogus to Locki., Has anyone ever heard of Bricriu? 


Tom vross, POST OAK PROTO-GROVE, mentions that the ritual drink of the 
Berserkers was Nead, Is there a Nead - honey - Soma connection to 
Vedic India, or was Nead sinply the strongest alcoholic drink then 


avallable? 


NEW RELIGIOUS ORDER FoRMED 


Ar SUNRISE ON BELTAINE GROVE MEMBERS CEMMON IND WILLOOON 
PERFoRMEO The FOUNDING RIFUAL of A NEW CONTEMPAAT 102 2ROER, 
The PEACEFUL OKDEK 'of THE EHKTH MOTHER «© 

DESIGNED To MeeT Nets Nor CoveRed By The usunt RONR 
ACTIVITIES The OROeR IMP23E3 LIETARY HNO OTHER RESTRICTIONS Off MEM Bets 12> FROUIDES 
MUWITATIVE TRAINING AND EXPERIENCES NoT OTMER wiSt AUR/CABKE » 

WITH This RITE The PAIR MADe FORMAL ComMMiITTMexdſrs To THEIR Net W 
ORDER, AND To ont ANFDTHER NS MEMBERS OF IT, THEN Took AN OATh of 

SECRECY HAND O8E0/zNee TO ThE LAWS oF THE ORDER, 59METHinſg ThAT WHAL 


BE NE CuiReyd OF Hkk MEMBERS: VOWS vt CEAIBALY HAND POUVERT Y, how 
CVER, Wiktk BE oPTiBKh to 
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+ THE TRAPITIONA L MANNER. 


( CABER. IN THE RIGHT "IV: Row D MARKS THE SUN KRISE 
AT EQUINOX 


Geelic Deities ot Page 
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The following article was originally written as a course Supplement for a class entitled "Witchcraft: the magic of ancient 
Clazzicas! and Celtic beliefs in 8s Contemporary Society,” taught by its author, Michee! Nichols. It hes been mildly edited in order to make 
its date more relevant to Reformed Druids, but is essentially intact. Comments by the Editor appear in brackets. God names with the Druid 
Sigil o attached are of particular importance to Reformed Druids. Mike depends almost entirely upon one book (MacCulloch's), which is 
an excellent one, but others of equal interest may be found in A Bibliography of Druidism. It should be noted that Celtic Paleopaganism is 
8 highly controversial Subject and experts will frequently disagree with one another. Therefore this article should be taken as merely a starting 
point for your researches in the field. 


Introduction: 


The first writers to attempt any clarification of the topic of Celtic Paleopaganism were the Romans, who helped very 
little with their habit of replacing the names of Celtic deities with the names of their own Roman deities. A modern scholar attempting to 
recapture the lost legacy of Celtic religion finds that he or she has rather limited resources. Briefly, these are: dedicatory and votive inscrip- 
tions, manluscripts dating from the Middle Ages but perpetuating much more ancient traditions, Stories and chronicles and mythical legends, 
and most importantly, the Bardic tradition which inspired Gallic, Breton and even Norman minstrels. 

Such religious anthropology is discouraging and tedious, yet in this field there is one scholar who stands out and deserves 
all the accolades a grateful Pagan can bestow upon him. Unfortunately, his mammoth contribution is Seldom remembered, or acknowledged, 
or even realized. The man in question is the Canon J. A. MacCulloch and his 390 pages of amazingly exacting research was published in 
1911 c.e. under the title The Religion of the Ancient Celts. All research [others would disagree with Such a sweeping conclusion/ in this area 
since 1911 c.e. is merely a footnote to this great man's pioneering efforts. It is for this reason that the bulk of the following material is culled 
from MacCulloch's extensive work, for his own publication is long since out of print and is exceedingly hard to find. 

[MacCulloch's book can be gotten in microform from several places, however. Also to be highly reccomended are the 
works of Squire, Piggott and McCana.} 


The Gods of Gaul and the Continental Celts: 


Though many Druids are concerned more with the traditions developed in the "'British"' Isles, it must be remembered that 
these majestic and magical deities ultimately had their origin in the beliefs of the Continental Celts [who were spreed all the way into Turkeyl] 
and one must keep in mind at all times that the great majority were local, tribal Gods, of the roads and commerce, of the arts, of healing, etc. 
There were very few Pan-Celtic deities. MacCulloch quotes another authority, Professor Anwyl, to this effect: 270 Gods are mentioned only 
once on inscriptions, 24 twice, 11 thrice, 10 four times, 3 five times, 2 $even times, 4 fifteen times, 1 nineteen times (Grannos | ), and 1 
thirty-nine times (Belenos [1 ). If the notes on the following deities Seem brief, you may console yourself with the understanding that it is 
Simply all we know of them: 


The following Gods were most frequently associated with the Roman God Mercury, and are Said to have had many of 
his attributes: 


Artaios (Artaius): a Bear God, and God of Agriculture. 

Moccus: A Swine God, a Corn God and a vegetation spirit. 

Cimiacinus: God of Commerce, Roads and (perhaps) Leys. 

Ogmios: God of Speech, binding humans with His eloquence. 

Dumias: God of Hilltops and Mounds (and beacon points?). 

Alaunius, Arcecius, Arvernorix Arvernus, Adsmerius, Biausius, Canetonensis, Clavariatis, Cissonius, Cimbrianus, Dumiatis, 
Magniacus, Naissatis, Tocirenus, Vassocaletus, Vellaunus, Visucius: Gods whose attributes and functions are not specifically defined, though 
generally identified as Mercury-like. [Several of these deities may be the same, under different spellings.] 


The following Gods are asSociated with Apollo, both in His capacity of God of Healing and God of Light: 


Grannos s : God of Thermal Springs, name means "'burning one.” 

Borvo (Bormo, Bormeanus): God of Bubbling Springs, *'boiling one.” Votive tablets inscribed to these two show that They 
were often invoked for healing. IT | 

| Belenos s : Sun God, name means "'the shining one” [from root bel” —*bright,” "good.”], the most popular and 
widely known of the Celtic Gods. | 

Maponos (Mabonos): God of Youthfulness. 

Mogons (Mogounos): Sky God, God of Plenty, God of Increase. 

Anextiomearus, Cobledulitavus, Cosmis(?), Livicus, Mogo, Sianus, Toutiorix, Vindonnus, Virotutis: Gods whose attributes 
and functions are not defined, though Apollo-like. Certain Gods in this group are Said to have been worshiped in & circle of stone by priests 
called Boreads [from Greek myths of a land called Hyperbores, the land beyond Boress, the North Wind]. There is a report by one of the 
Classical writers that every 19 years the Sun God appeared dancing in the sky over this stone circle, playing a lyre. Many past and present 
scholars Speculate that the circle may have been Stonehenge and the 19 years refer to the 19 year Solar-Lunar cycle Said to be measured by 
those gtones [see "The Mysteries of Stonehenge” for a detailed reporting of this matter] . 


The following are tribal War Gods as$0Ciated with aspects of Mars, and there were many (some 60 are known): 


from: oy Droid Chromeles 


Geasvlic Deities 


Caturix: "bettle king.”” 

Belatu-Cadros (Belacetudor?): "comely in laughter.” 

Albiorix (Albius?): *world king.” 

Rigizamus: "king like.” 

Teautates (Touteatis, Totatis, Tutatis): a tribal! War God, regarded as an embodiment of the tribe in its wearlike capecity. 
Lucan regards Him as one of the three Pan-Celtic Gods, the other two being Taranis [| and Ezus. 

Neton: "warrior." 

Camulos: ured on coins and war emblems. 

Braciacs :God of Malt and Intoxicating Drink, such as the Irish "'cuirm”” and "braccat” [not to mention "ne hwisci 
beaths” — the weters-of-life/ Braciaca may alz0 be a God of Altered States of Consciousness and may be related to the Smith Gods]. 

Alator, a Asterix, Beladonis, Barres, Bolvinus, Britovis [consort to Britinia, perhaps?] , Buxenus, Cabetius, Cariocecius, 
Cemenelus, Cicollus, Carrus, Cocosus, Cociduis, Condatus, Cnabetius, Coritiacus, Dinomogetimarus, Divanno, Dunatis, Glarinus, Helamardus, 
Harmogius, leusdrinus, Lacavus, Latabius, Lenus, Levcetius, Leucimalacus, Medocius, Mogetuis, Mullo, Nabeicus, Ocelos, Ollondios, Rendo- 
zatis, Riga, Rudianus, Sinatus, Segomo, Smertatius, Tritullus, Vesucius, Vincius, Vitucadros, Vorocius: War Gods whos attributes are not 
$PocCified. 


The following Gods are equated with Jupiter, os Ruler of the Celtic "heeven,” "Otherworld"" or afterlife [and as Sky God 
and Thunder God] : 


Taranis , (Taranoos, Taranucnos): God of Thunder & Lightning [also Fire, Storms, the Sun and protection from all of 
these, as the name is obviously cognate with Thor, Thunder, Donner, Tyr and 8 number of other interrelated Thunder-Fire-War-Demon Killing 
Gods. Quite possibly He is also related to the SyIlvanus/Eusus/Cernunnos trinity and/or Sucellos mentioned below) . 

Sucellos: 47 kk as a bearded God with a hammer, God of Creative Forees, of Life & Death, of Fertility. He is consi- 
dered an "All-Feather.” 

Cernunnos: "the Horned One," pictured as 8 three-faced God, squetting, with's mon end ram's heeded zerpent, and 
zometimes holding a cornucopis [He is alto utually shown with antlers or other large horns, and with furry legs, cloven hooves and 8 large 
phallus (erect). More than one scholar has pointed out the similarities both to the Hindu deity Shiva and to the postulated "thamenistic 
cult of the Horned Sorcerer”) . He is considered a God of Abundance, an Earth and Underearth God, Lord of the Underworld, and an 
Ancestral God [a/so as 8 God of the Hunt and God of the Wildwood. Among Wiccens, He is the most widely worshipped male deity, kombining 
all of the above aspects, plus a few more (including Sun God, God of Animal Life, etc). For # picture of how He is usually conceived by 
Wiccans, zee the end of "A Basic Wiccan Rite]. 

Sylvanus (Silvanus) and _Ezus: pictured with a cup and hammer, a Wolf God and a God of Woods and Vegetation, an 
Underworld God of Riches (cattle). As Eusus, He is many times as50ciated with 8 bull and three cranes. 

(Cernunnos, Sylvanus and Eutus form a trinity comperable to Dians/Hecate/Selene [or Aupiter/Neptune/Pluto) . Some- 
times They are Seen as three zeparate deities, while at other times they are viewed as three aspects of the tame God. The confusion is felt in 
that Aeracure is a Consort to one of the three, but it is not clear which one. If the three are conzidered as one,the problem is greatly reduced.) 

Dio Casses: @ collective name for a group of Gods worshipped by the Celts, poszibly Road Gods. On zome of the inscrip- 
tions, the name Cassiterides occurs, which was an early name for Britain, meaning beautiful or pleatent land. 


Grouped Goddesses were consSidered more important than individual Goddesses, Who were known only as Consorts to 
certain specific Gods [so much for the theories of the Celts having a matriarchs! religious system)]. Profeszsor Anwyl gives the fol ng 
statistics: there are 35 Goddesses mentioned once, 2 twice, 3 thrice, 1 four times, 2 six times, 2 eleven times, 1 fourteen times (Sirona I, 
1 twentyone times (Rosemerta), and 1 twentysix times (Epons). The following listing includes both individual and grouped Goddesses: 


_Balizama: *"'shining Goddess,”” representing Woman as the first civilizer, discovering agriculture, spinning, the art of nnetry, 
etc. Perpetual fires burned in Her temples. [Al/so known 3s the Goddess 0 Sometimes #s Consort to Belenos] © 
— Su! (Sulis): "to burn,” azsociated with a cult of fire. 
Nemetona: a War Goddess. 
Andrasta (Andarts): 'invincible.*”” zometimes worshipped [it is a//eged]} with human zacrifices. 
Sirons s (Dirona): associated with Grannos, the "long lived” Goddess of Healing Wells and Fertility. {/n England, She 
is alto » Goddess of Rivers and of Wisdom] 
Vesunna and Aventia (Avenches): also ass0ciated with Grannos. 
Stanna: "'the Standing or abiding one.”" 
Sequanns: Goddess of the Seine River. 
Bormana and Damona: as$0ciated with Bormo. 
Dea Brixia: Consort to the God Luxovius. 
Abnoba, Clota, Divona, Icauns, Sabrina, Sinnan: River Goddesses. 
Dea Arduinna and Dea Abnoba: both Forest Goddesses. 
Rosmerta: Consort to one of the Mercury-like Gods, but which one is not clear. 
Epona: A River Goddess and Goddess of Animals (especially Horses). 
Deae Matres: grouped Goddesses, usually three in number, reprezenting fertility and abundance. 
Berecynthia: an individual representation of a triple Goddess. 
Abonde: A fairy Gogdess who brought riches to houses. 
Esterelle: A fairy Goddess who made women fruitful. 
Aril: A fairy Goddess who watched over meadows. 
Melusine and Viviane: two extremely popular fairy Goddezzes [the latter of Whom wes respontible for distracting the 
wizard Merddyn in the Arthurian Cycles —which are full of references to disguized Celtic deities] . 


We Barps * Celtic Nations were given power And deference vsvally accorded 
only to kinvs and Prvidial priesfs. 
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Midsummer >ervice will be held at sundown and Live Vak Grove on June 
20, 1985, (On the grounds of the Druidical belief that the night 


o . = . = iS! 
Preceeds the day, in the reckoning of time,) Regular Services wi 
be on June 30, July 1% and 28, For more Info, ($15) 254%-1387 
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V= ghnasadh, Feast of The 
First Fruits, begins the harvast 


Season, Traditionally it marks 
the Funeral Games for LILugh, Celtic 
Sun-God, and by now it is clear 
that the 8ummer 1s waning, and 
the Sun retreating gouthward, Our 
harvast this year at the Grove is 
hay, and apples, and the promise 
of Elderberries and Holly, 

In line with the local fire 
prevention campalen, we were 
required to cut down the hay in 
the two and a half acre meadow 
at the bottom of the property. 
(This isSue's trivia fact: the 
bent wooden handle of a scythe, 
the tall kind the Grim Reaper 
carries, is called a "snath".. 

We had to order on through | our 
local hardware store when the 

o1d one broke,) To speed things 
up, we also used a -'eed whip. 
While out there mowing, I thought: 


We should try enacting the o1d 
Celtic ceramony of the cutting of 
the last sheaf,” Up until the 


, introduction of mechanical reap- 


ing machines in the last century, 
1t was the custom in all the 
Celtic countries, and many on 


' the borders of them, to leave 


standing the iast "s took” of hay 
or grain, and then all those that 
have worked at the reaping of 

the field take turns throwing 
their sickles at it, The one who 
knocks 1it down 1s declared the 
"King of the Harvast® and the 
Shout goes up thet he "has got 
the O1d Woman." presumably the 
Spirit of the grain/hay/field. 
which has been driven into the 
last |sheaf as the reapers advan- 
ced across the field, In s8ome 
areas it was called the "Maiden" 
or the "Corn-Baby®, In each case, 
though, the Sheaf was dressed up 


in makeshift clothes like a 

woman OY a child, and 1s carried 

to the Harvast man's home on the 
last wagon amidst raucous Shouts 

and gong, "like a wedding process1on" 
according to a Welsh 8ource, It 

was hung up over the hearth, or, 

in Ireland over the door, or in the 
barn, In $8ome places it was saved 
until Yule, when it was fed to the 
cattle, to keep them healthy, In 
other places it was kept until the 
following Spring and then scattered. 
over the field before it was Sowne 
(Wrapping the trunks of birch trees 
in burlap, . ..dressing the Last Sheaf, 
trimming and decorating Tule trees,... 
What is this Celtic desire to put 
clothes on plants? ) 

On the erntinent, in Gaulish lands, 
it is a woman who cuts and binds the 
last Sheaf, after which sﬆhe is called 


the "Oat=-Bride" or "Hay-Bride" 
or whatever after the grain, 
She is escorted home amidst 
dancing and 8songs typical of 
weddings es. 

We left the last stook of hay 
standing in the field, and on 
Sunday, after the regular 
Druid ritual we went out in 
company and tied the tuft of hay 
into a Sheaf with a rope of 
braided rush-grass, All the 
males took turns throwing the 
ghort Sickle at it, and Larry 
A.D,, knocked it down, He was 
declared King of the Harvast 
and the hay-sSheaf was dressed 
uP in a cap and apron which 
Willow-Oak had made, Larry carer 
ried it back on a pole, 

As we have no cattle to whom 
to feed it on Yule, we will 
Save it to scatter over the field, 
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1n makeshift clothes like a 

woman OY a child, and 1s carried 
to the Harvast man's home on the 
last wagon amidst raucous Shouts 


and 8ong, "like a wedding process1lon' 


according to a Welsh source, It 
was hung up over the hearth, or, 

1n Ireland over the door, or. in the 
barn, In $some places it was saved 
until Yule, when 1t was fed to the 
cattle, to keep them healthy, In 
other places it was kept until the 
following Spring and then scattered 
over the field before it was Sowne 
(Wrapping the trunks of birch trees 


in burlap, .. .dressing the Last Sheaf, 
trimming and decorating Tule trees,... 


What 1s this Celtic desire to put 
clothes on plants? ) 

On the erntinent, in Gaulish lands, 
1t 18s a woman who cuts and binds the 


last Sheaf, after which sﬆhe is called 
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the "Uat-Bride" or "Hay-Bride" 
or whatever after the grain, 
She 1s escorted home amidcst 
dancing and $ongs typical of 
weddin#gse 

We left The last stook of hay 
standing in the field, and on 
Sunday, after the regular 
Druid ritual we went out in 
company and tied the tuft of hay 
1nto a Sheaf with a rope of 
braided rush-grass, All the 
males took turns throwing the 
Short s1ickle at it, and Larry 
A.D,, knocked it down. He was 
declared King of the Harvast 
and the hay-sSheaf was dressed 
uP In a cap and apron which 
W1llow-Oak had made, Larry care 
rY1ed 1t back on a pole, 

AS we have no cattle to whom 
to feed 1t on Yule, we will 
Save it to scatter over the field, 
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In my spare time (applying for new jobs) I did 80me 
research in Gaulish iconogrphy and language and 1 
have found 8one possible equivalents (linguistic 
etymological cognates) for major Irish gods that 

TI have hitherto not 8een in any books, Perhaps these 
were unavailab e to past Celtic mythologists, or 
they are Sinply oversights. Clearly there are dozens 
of Equivalents in the interpretation Romana thet even 
Haciulloch overlooked and tt even makes Caesar's 
interpretatio inadequate for the ancient roman 
PUTPOSEC., . . For later many other roman gods were 
equated with Gaulish gods, In Belgica, the god 
named Loucetios appears, The nane means "lightning? 
and appears elsewhere as Leucetios cognate with the 
Irish lochet, In Lugdunensis, Belisamaros appears 
2S the male or masculine cognate of Belisama, Beli- 
gama's names appears in a Gaulish inscription of 
which I have no translation but it is written in 
Greek letters... in a rough trans literation of 

the Greek letters her nane appears as BFelesaml 
which is probably with an dd ique case-ending 
(dative or ablative), otherwise -i is genitive. 

On the other hand, Belesani could be a masculine 
genitive for Belisamaros however iT you break the 
name down you have Belisa + maros (maros = "great" 
in Welsh mawr or Irish m6r) at any rate the -o0s 
ending in usuvally masculine and is equivalent to 
Latin Second decelnsion -us or Greek -08, 

Clearly Gaulish case-endings are 80 &similar to 
Italic and Ilatin that it Seems obvious that Celtic 
was closely related to Italic, In most of the 
Gaulish inscriptions of the Roman period Gaulisnh 

18 scanty and is usuvally only one word of Gaulish 
(a proper na:1e) appearing in Latin s8entecnces 80 
vone usuvelly sees Gallic deities spelled in Latin 
with Latin case endings. ' Berne: Bormo or Boruo 


is not necessarly the same deity as Bormanus 


Suelly paired off with Danone (Cow) and hae 
': paired with Bor nana, Bormo/Boruo is the root 
py: Ch Bourbonne the root of the nare of Bourbon 
in E2ovrbon wnisky, . . this is an interesting parallel 
considerins thet Bour bon be given to that type of uisce 
beztne we have in America and that its name 1s rooted 1n 
the name of an-encient Saulish god of boiling Springs. 
In Lugdunensis, there appears a possible cognate of 
the Irish Danu and Welsh Don, the mother of the gods, 
in Donnia which the Ronans equated with iiilnerua, 
4aponos appears in Lugdunensis, however the name 18S 
Spelled iiabonos which in Britain appeared in ancient 
inscriptions as ikaponus (notice the Latinised spelling). 
A 8e2 god appears in Ilugdunensis als called foritasgos 
which $8eems to be a form of moritex "sailor," Perhaps 
oritaszos is similar to Hanannan/ianawydan, 


In aquitania, the god Vindon equated with Mercurius 
appears whose nane is defintely cognate with Irish Fionn 
end elsn Gwynn ap Nudd, Sucellos appears there but the 
nane is Spelled Secuelos., There is an equivalent to the 
Iris Shannon perheps in Siannus(?), In Aquit., Boruo 
appears again but with: an epithet Boruo Albius, 

Damona appears as Demona ijiatuberginnis, and there 18 
+1ducus-ercurius...perhaps Vidu is cognate with welsn 
Guydion or gwyddon ("wise man"), Zlsewhere and in A4quitenia, 
tnere appears Belenos, Belisama-iiilnerua, itepomaros-apollo, 
AdSnerios-iercurius, wars-Tritullus,Riglisanmos-Hars,iogetus- 
ars, end iriaglo iiatonio tne first element vtaglo is is 

the root of welsh Mael (as in iiaelzwn) and natonio which 
Seems cognate with rvathonwy or :iath ap rathonwy etc, 


In iarbonensis, iiars is equated with Eritouius, Budenicus, 
Buxenus, Olludius, and Pollux is equated with Vintios 

whose nane could be the root of wWelsh gwynt "wind" otherwise 
gwynt is from the latin ventus, Cathubodua appears there 

and elsewhere as Cassibodua often equated by modern 8scholars 
with Badhbh tcatha, but I recall the druid Cathbad in theTain, 


in the Danubiean area, there is the Celtic god Cernenos 

waosSe name appears to be another spellins of Cernunnos 

(the horned god whose name appears on the alter dug up in 
Paris with the first letter missing rernunnos), but in 

the Danube Cernenos,he is equated with the Roman Jupiter. 
One may also recall that other statues of male gods appeared 
with horns (which have been broken off s8ince) which were 
Gallo-ioman mercuries Or marses, Therefpre we need not think 
That horns imply any g8pecial function or department. Too 
orten we thinxz oz the horned god as a Chthonic god and 1 
Think this wide Spread concept is the result of the Wiccan 
end iiergaret Iurrey theories,* The Iugoues appear in the 
Danube region als0 as it does in Spain, Tlugoues is plural 
for Luzgu which is undoubtedly Lugh or Lleu of insuler 
tredition, Perhaps the Lugoues were a triple lugh as Iugh 
could most probably been a triple god (laccecht, Haccuill 


2c3reine). 


In the SSYB9 region there is Jupiter as lNundinarios, 
2180 a god of the Rhine? in Rhenus, The Gaulish word 
renos or rhenos means "river" which is the root of 


the naie of the Rhine, 


In the Alpine region, there is Hars-Vintius which recalls 
the Vintios-Pollux of Narbonens1is, 


In eastern Gaul, part of the older Belgica but later 
called Germania Superior by the Romans, there appears 
Cicollos which 8ounds much like Cichol Grigenchos of 

the ITrish Lebor Gabala zrin who was a Fomoire, 

Also there is Meduna whose neme 8eems to be cognate with 
Trelend's lHedhbh (iedb) of Connacht in the Tain, This 
goddess's nane means "mead" according to modern 8cholars 
and Meduna 8eems to be the feminine of medus (Gaulish 
for mead), Medb is als Supposed to mean "intoxication," 


* Jim Vurhan disagrees 


Lenus aprears in Germenia Superior(Belgice east) and his 
nene appears Spelled in Greek letters, evidently Lenos 

in Gaulish as tne Greek letters are transliterated, hls 

nane means probaly Yocean”" and is equivalent with Ler(Irisn) 
or wwelsh Llyr, There is ioadat equated with the Roman ' 
1ars -= defintely another version of the Iriah Iuedu or 
Nwuvade which als0 appears in the welsh as iudd and as 

'Todens and iudens in ancient Britain (in Brit, the Romans 
equated him with Juviter)., 


Anons the Treveri (Trier) they had many of the sane deities 
In their pantneon (if one ney use that term) as found all 
over the rest of Gaul, including & fgoddess called Boudine 
which has the root boud (victory) cognate with Irish buednh 
and 'kelsh budd, 


znhe Gaulish terminagozy of words having to do with magic 
or: 1el1i lon:ares | | 


nDOSSESSed of evil Spirits 
ferale demon of the earth who appeers in trees 
fortune=-teller 
{IDAS, NEMETOS) = a Shrine, sacred place, a 
consecrated clearing,. or Simply "that which is 
Sacred" (nei- VSacred" or "heavenly" from an 
Indo=-Zuropean root meenings "vault of heaven") 
Ca Taos {trensliterated Greek letters kauaros) "giant" 
coznete With welsh cawr , KAVKPOs 
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a male demon, an:tncubus (or dusmus glossed 
by ancient Roman as "diabolos") 
= paradise (modern Welsh gwmfa ) literally 
Myhite-plain', but vindos (Ewynn ) was used 
alS0 28S "blessed" or as a noun for "bliss". 
[LIO-4G05S "plain oz tne- sacred tree" Bilio is Gaulish 
coznate of Irish Bile "sacred tree" which 
may remind one of the sacred trees which play 
many importent parts in Irish lore and of the 


i10TPSe TEgdrasill,. 


Tous Mapkos Hpooes 
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ndar *;\: 

Lughnasadh '85 will be at Calc $259 Pacific Standard, on Aug. 7th. 
Regular Druid Services will be held at the Grove Site here at Live Oak 

Grove at 11:00 P.,NM, Daylite Time, (1:06 - 1:08 P.D.T. 1s Solar Noon) 

on July 28, August 18, September 1, and September 15, 1985, Fall 

Equinox Will be at 6:07 P.M, Pacific Standard Time, 71:07 Daylite, 

September 22, 1985, Planet Earth will stand perdendicular to the gun 

Be there, 
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Nays of th Groves 


Lime Oak ove 


The gophers have returned in 
force to plague our lawn, now 
that the hills have dried up and 
the soil everywhere around us, 
being unwatered, 1s adobe brick. 
Since the Offering Phaft 1s lined 
in Terra Cotta, they can't tunnel 
into it and fill it up, as they 
have in previous years, This 
Vear we are planring to plant 
Euphorbia lathyris busnhes, 
®Gohher Bane” around the edges 
of the circle, NWe hope that 
WOYkS, 0 


<0 

4, C 

| "1 
> .S 


4 


| BIZARRO /By Piroro 


Contributed by Ra 'pheal 


HUMBOLT 


Last Sunday, a "solitary Third® 
Order Druid, Les Craig /Hargar, 
came down out of the mountains 
of Humbolt, She came out to 
vis1it and brought her mother 
with her to see the Grove Site, 
Les organized a "between Noons" 
contemrlative sService/meeting 
held under the huge Vigil-0ak 
a ways up the hill from the Grove, 
She $321d She 1s Suffering from 
"ritual Burn-out®”, and would like 
to try a democratic, anarchistic 
Style of Uruidism, and would like 
to hear from others who might be 
1nterested, It 1s a tribute to 
the breadth and flexibility of 
the Druid (RDNA) format and soul 
that we can do these kinds of 
experiments and that almost all 
styles and needs can be included 
1n the RDNA Gircle, Write to her 
c/o of the Missal-Any address, here, 


lor Stravinsky 


LIVE OAK GROVE 
616 MINER RD. 
ORINDA CA 94563 
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all Equinox is ass0C1- 


. 


ated in the Celtic parts of the 


British Isles with the gathering 

of root crops. HNany of the old 
customs have continued, ian tre 
Highlands and the Islands, and 

are inacted now in the narne of 
Micheal-mass festivals, Nicheal 

1s the Christian personality most 
oft en substituted for Lugh, or 
even Llyr. by the 01d Celtic Church 
when it first came to the Celtic 
contries in the 4#th and Sth 
cent.-...;zries, The flaming 8word 

and warrior aspect of the Archangel 
may hav e Suggested a $Similarity to 
Lugh-of-the-Long-Arm and his Spear 
1n h1is defender, protector role. 
Most particularly the quality of 
®Shinningness" links the two, 
Alexander QOarmicheal, collecting 
oral folklore in the 1830's, notes 
that in the Highlands, St Micheal 
18 Spoken of as "an Brian Micheal" 
that is, The Demi-god Nicheal. 
Christian saints, Such as Columba 
or Andrew were called "Naomh®" the 
usual translation of the Latin 
"sanctus"., Brian NMicheal rides a 


winged horse, and 1s the patron 

of 8ailors and $Ships, the former 
Provence of Llyr., There is no 
basis for either magical horses or 
control of the sea in the Biblical 
A. rchangel 's exploits that 1 recall, 
The same powers and a flery sSteed 
are attributed to him in Cornwall 
and Brittany, but never in Greek 
or Roman Christianity, Ll.e., South 
of the Alvs, 

Since Some tiny carrots have 
SPrung up in our lawn, we may do 
a version of the Highland Ca-rot 
ceremony come Fall Equinox. (The 
benefits of using kitchen compost 
for fertilizer.) 

While one of our nembers went 
to the gathering at Harbin Hot 
SPrings, the remaining Live Oak 
members celebrated ILughnasadh with 
a Bonnack Bake, Bonnacks, or in 
Scot's Gailic "bonnachann”, are 
small, unleavened cakes of sweet 
meal, often mentioned in old Celtic 
Song and lore, The Komans on Had- 
rian's Wall describe Pictisnh raiders 
baking them over their campfires 
on the flats of their 8words, 


When it ripened, we cut 
the rye and wheat that had 
3prouted sSpontaneously in our 
Grove circle. We decided to 
make Scme ccremonia.l bonnacks 
out of it, We thrashed 1it by 
hand, rubbing the grain heads 
hetween our hands, letting the 
erain fall on a clean white 
eloth, as fqescribed for the 
O14 Highland rites. »oStacy 
di85covered the Þhest methnd of 
winnowing. She put the rubbed 
Frain,g, Still in its husks, in 
1 81oping $81ided bowl, and blew 
lightly down the near $S1de of 
the brw]l, puffing the fine chaff 
up the opposlite 8s. and out, 
111 the while 8haking the grain 
in the bowl to bring more chaff 
to The TOP. 


We made a fire of the last of the 
word that Joan Car uth, ex A.,D, of 
Il ive Oak Grove, current A.,D, of 
Rirch Grove, had donated when She 
mnyed Eagt a few years ago, The 


BONNACH RECIPE 


Cut your grain with a bronze 
g1ckle when the heads are an 
even tan and dry, Thrash it 
over a clean white cloth and 
winnow it with your breath, 
Grind 1t until it is fine meal, 
Mix 1t with whiskey and water 
and pat 1t into cakes, Cook 
glowly over a Smoored fire, 

(on the flat of a 8word) with 
out turning them. ( 8 - 10 mins.) 


"Tha bonnach min milas aig 
Bride a' taobh d'an sliabh.," 


fire burned down to good glowing 
cooking coals while we tork turns 
grinding the grain in 17 hand mill, 
a never-used-before pepper mill, 
actually, We baked the bonnachann 
on the flat of a sword, in the old 
Pictish, (Cruithnig) tra1ition, 
Ra*'pheal lending his 8word for 

the purpose, During the grinding, 
we chanted the old Hizrhland Quern 
Blessing, Larry readine the English 
and Emmon reading the Gaelic. 
Although we were prepared to bite 
1nto 8omething "not so wonderful" 
and eat 1t anyway, the results 
were SurPrisingly good, Specially 
with s8weet butter, As Ra'pheal 
341d, "Boy, this 1s bread 'from 
gcratch'.” 


BONNACH RECLFE 


Cut your prain with a bronze 
S1ckle when the heads are an 
even tan and dry, Thrasnh 1t 
over a clean white cloth and 
winnow 1t with your breath. 
Gr1ind-1tT.REt 189 fine:meal; 
Mix 1t with whiskey and water 
and pat 1t into cakes, Cook 
3lowly over a $8Smoored fire, 

(on the flint of a 8word) with 
out turning them. ( 8 - 10 mins) 


"Tha bonnach min milas als 
Bride a' taobh difan gliabh.," 


ripened, fire hurned down to gpora rlowing 


na wheAT Th! | cooking coils while we tork turns 


Sgpontaneons1) Ou? grinding the grain in 1 hana, mill, 
Wh 1 1 


17rcle, We fgerinedn Z A never-uged-before peprer 
erCremonta! DONnNACKS actuallyv, Ne baked the bonnmmechann 
We thrasned 1t by on. the flat of 'x sword, in the old 

4 by Eran Pictish, (Cruithnig) tra1lition, 


0 —_ © Ra'pheal lending h1s Word for. 
F-a_ the purpose. During tho Fr1nding, 
« 4-5 666 We chanted the o1 Hirhland 4112 rFN 
no+thad nf BleSSL1nNF, LAYCY read 1inrF he ngl1i8snh 
= ho mt the wal" and Emmon reading the Gaelic. 
1nN at] in ite hnekgean Although We wees PreDArern to D1iTte 
| 5% e4Hod | E 2nd Stow 1nto 8omething 'not So wrnderful"” 
"htly down the new 31de of and eat 1t anyway, the reSvults 
- 1? T1 FF3ine ne fine chaff Were SUPPL 15 1ngly F00d , DEC A]N ly 
the onroStte nd with s8weet butter, As ka'phoal 
wt) 1 : SAa1d, " Boy, this 19 Dread 'from 
Elbow) 3cratch*."” 


TN 5 TOD:;, 


(xn Ash Eve 
EN: Ee 23 x. --8 ey RTE PLE, | Ve shall have flesh, 
38s ly NG Et Ro WIL: We $should have that 


W. We should have thal. 
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"The cheek of hen, 
"Iwo bits of barley, 
That were enouvrh 


That were enourh 


\Ve shall have mend, 
Ve $hull have $Pruce, 
We s$shall have wine, 
\Ve 5hall have fe:st 


\Ve shall have sweetness 


Wit 111% & Wag i 
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OE LELAY by 4 [loney and milk, 


\Wholesome ninbrosmn, 
Abundance of that, 


A bundance of that. 
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BEANNACHADI BRATHAIN rec harp, 
\Ve Shall Ive harp, 
We $shall have lite, 


FIDDYECHE Inid 
We $5shall have hom. 


1h: feof) again 


Dit choir wing SI \Ve SI all have S$weerk psaltery 


(11113 S411 (ff the melodions Strings 


And the regal ]yre, 


Of the songs we $hnll have, 


> - 
{h-clieant circe 


Of the songs we <hall have. 


Aa ghiren eorna, 
'S bu Jeorr 'urnn $1 


Iu leow nn $I. 


i: hit again, 
15) hbeoir Aga, 
TEECITEEEAD 
1: rowc agamn 
\3jetlc 3s marriyn. 
\11} 1s _bainine, 
Stle fallnin, 
\Mlegll dhetls 5m, 


\\leall dheth s1n. 


B31 eruit, againn, 

13: clar againn, 

Bi dus apainn, 

1 das againn 

31 saltair ghrinn, 
Nan teuda binn, 

S hi farirchnl, righ'nn 
Nan dancagainn, 


Nan dan againn, 


IDIHCH Inid 


}}i ſeoil againn, 
'S bu choir 'uinn $n 


Bu choir 'uinn $11. 


Leth-cheann circe, 
'S da ghreim eorna, 
'S bu Jeoir 'uinn sin 


Bu leoir 'uinn sin. 


Bi bin againn, 
31 beoir againn, 
Ii ion againn, 
131 roic againn. 
\Meile 1s marrum, 
Mil is bainne, 
Sile fallain, 
Meall dheth sin, 
Meall dheth sin. 


B1 cruit againn, 
Bi clar againn, 


Bi dus againn, 


Bi das againn ; 


Bi saltair ghrinn, 
Nan teuda binn, 

'S bi fairchil, righ'nn 
Nan dan apgainn, 
Nan dan againn. 


On Ash Eve 

We s$shall have flesh, 
We $should have that 
We should have that. 


"The cheek of hen, 
Two bits of barley, 
'That were enough 


That were enough. 


We $shall have mend, 
We shall have spruce, 
We shall have wine, 
We 5$shall have feast. 
We $hall have sweetness 
Honey and milk, 
Wholesome ambrosia, 
Abundance of that, 

A bundance of that. 


We shall have harp, 

We shall have harp, 

We $hall have lute, 

We shall have horn. 

We shall have sweet psaltery 
Of the melodious strings 
And the regal Iyre, 

Of the songs we $shall have, 


Of the 80ngs we <chall have. 


The Doos of Soul 


The Deities of Gaul 


The Interpretatio Romana as applied after the Roman conquest 


of Gaul, 
The Mercury » 


Viducus, Vindon, Adsnerios, Censualis, Teutates 
Iouantocaros (possibly Lugoues, plural for Iugus) 


Mars: 
Mogetius, Randosas, Rigisamos, Tritullus, Vorocius 


Britovios, Budenicos, Buxenos, Ileudrinos, Vintius 
Veracinios, Segomos, Camulos, Noadat 


LTupiter: 


Accio, Nundinarios, Senamos, Cernenos, E8us, Taranis 


MInerua as: 


Donnia, Belisama, Suleuia (or Matres Suleviae) 


Apolloz: 


j 
Atepomaros, Virotutis, Cermillenos, Grannos, Belenos (Belinus ) 


Mamnos (Maponos ) 


Hercules: 


Ilunnus, Smertrios, Ogmios, Magusanos, Deusonlens1s 


Dis. Pater: 
SucelTos, ?Cernunnos (see Cernenos under Jupiter) 


Pollux: 
Vintios (see Vintius under Mars) 


"Ry A Note on the Pronunciation 
47,  T_ of Gaulish words and Names: 


All vowels Should be given their 
Diana: continental values as in Italian, 
Mattiaca The letters V and u are the same 
5 and Should be pronounced as u in 
Vulcan: , Luna; before vowels as Inzlish w. 
Gobannicnos C and g should always be hard as 
1n classical latin, The diphthongs 
61 ae,al, Should be Sounded as the 
English i in like; oe and oi 8hould sound as Itnglish oy in boy. The 
letter 8s Should always 8Sounded unvoiced and never as a z2z- Sound, 
According to J. Whatmough (Dialects of Ancient Gaul) and other 
Celtic philologists, the accent in Gaulish and Brythonic 8should 
be on the first 8yllable., Thus Atepomaros (Aht-&6p-o-na-rohs), 
oucellos 000. Maponos (MAHP=on=-ohs), Cernunnos (Kairn-oon=- 
-ohs), Vindon (Wind-on), Matres Suleviae (MAH-tress SO00-leh-wee-ahee). 
In those names that are most Latinised, the accent should generally 


fall on the penultimate Syllable (i.e, the second to the last 8syllable). 


Phe Greater God List BESET OURNAL 
by Tom Cross, Fost Lak 
Prcto=-Grove, Will be continued 


next. 1858SUue. 
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be celebrated at the Grove gJjite at Live Lark Grove 
1©R85, at 6207 F.F, Standard Tine, which 1s astron- 
a1d which also0 18 7307 Daylite lire, Negular Service 
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Y.anv o1d Celtic customs persisted down to the arrival of rnechan 
reaping machines in tris century. A, Frazer 
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Manv 014 Celtic customs PersStea 
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The Druid Nissal-Any is 
Newsletter and Reborn = 

non profit corporation, 

Reformed Druids of North Amer- 
1ca, It 1s issued eight times 

a year; Subscriptions are now 
P3,00/ year. Write Live Oak 
Grove, P,0.Box 142, Orinda, 

Calif, 94563 or call (415)254-1287 
for further information. : ” 


Or write an article or send us 
a cartoon, and get a year's 
Subscriptlion free, 


Color made possible by a kindly 
donation by A1dene br” 


LIVE OAK GROVE 
616 MINER RD. 
ORINDA CA 94563 


THE WALL STREET JOURNAL |! 


"You're Supposed to enjoy life?! 1 


thought you were only Supposed 
to enJovV weekends ! 


amhain, the 
break between the years, 
18 one of the four major 
High Days of the Vruid cal- 
endar. Throughout the veltic 
lands, Samhain was the Great 
Gathering. Wars ceased, and 
representative Nruids, Bards, 
Ovates, Kings and Equites met 
at g8acred $Sites, on the Plain 
of Murtheme or with Conobar at 
Emain Macha in Ireland, or at 
Carnac in France, Similar con- 
vocations almost certainly met 
in Britian and Scotland, and 
perhaps in the Shetlands and 
the Orkneys as well, 

The word Samhain may be 
derived, according to PFrancios 
LeRoux, from "8am fuim” meaning 
"weakening or end of s$summer," 
though competing derivations 
from "sam rad” and "La samhna, *" 
"rest"' and "reunion" must also 
be considered, The LeRoux 
derivation concurs with the 
traditional date near the first 
of November, reflecting the 
Celtic division of the year in 
to two long seasons, Summer and 
Winter, analogized to day and 


night. And as the Celtic cal- 
endar reconned the night before 


the day, with each date beginning 
at s8unset, the new-year began with 
Samhain, or Sundown Samhain eve, 
It marked the end of the harvast 
Anything still ungathered in the 
fields was left to the wild birds 
and the Pucas, Wood Sprites, 

The rites and rituals have 


been lost, and we must piece together 


fragments from oral traditions, 
from 10th, 11th and 12th century 
manuscripts of Irish law and commen- 
taries, o1d customs and descriptlions 
found in the Cuechullain and Find(h) 
epics. We gave a rendering of one 
Such description of a Samhain 
ceramony from the old Irish in 

last Samhain's NMissal-Any. 

One of our Subscribers, Jeanne 
Elizabeth, has translated Some of 
LeRoux's work on the Social and 
historical |significance of the 
holiday, from her articles in the 
French journal "Ogam", As far as 
I can find, these easays have not 
been available in Englisn. 

Samhain, Le*oux emphasizes, 
was first of all a universal obser- 
vance, required, on pain of exile, 
of every member of the communLity. 
It was called the holiday of oblli- 


gatlions 


"Samhain is first of all a 
holiday of obligation, an 
aprroximative exPress1lon when 
1t 18 arplied to an ancient 
holiday, but practical, in org 
der to express the restrained 
tone and universalitv. Such a 
holliday, was celebrated with 
dignity: An assembly was held 
by the Ulates each year, that is 
to say, three davs before Samhain 
and three days after, and the 
High Day of Samhain itsslf. It 
WAS the time when the Ulates were 
1n the plain of Murtheme, and 
they held the assembly of Samhain 
each year, There was nothing in 
the worlds that was 'not done by 
them at this time to enhance the 
games, gatherengs, reunions, pomp 


and magnificence, with costly moods 


and banquets, and it is from there 
that came the (custom of) the 
three days of Samhain in all Ireep-: 
l-2nd, "Conobar himself served 
them at the holiday of Samhain, 
because of the reunion of a great 
crowd, It was necessary to 
nourish the great multitude, as 
all those of the Ulates who did 
not come to Emain on the nignt 

of Samhain and the three days after 
Samhain, lost their reason, and 
their sSepulchral mounds were 
prepared, each one's tomb and 

h1s headstone set the following 
morning, There were great pro- 
visions at Conobar's the theee 
days before and three davs after 
Samhain that marked the feast at 
his palace, So runs the stnza 
Ttrom The Birth of Conobar. At thee 
gatherings, kings were chosen- or 
reaffirmed, Debts and quarrels 
were Settled and laws for the com- 
m1ng year inacted, It was a 
Sacred and magical time, and the 
Corridor to the Other World, to 
the A ncestors and the Gods, was 
open, and communications, and 

even goods and people, or at least 
tTnelr Souls, could pass between 
our world and the Other, The 
S1dhe Vounds were said to open, 
and horses or children who had 


deen lost, Spirited off by th 
S1dne, ther denizens 7 of 


Other World, could return © 
: | r be 
bought back. But likewise, the 


Deities and ancestors could 
exact. reprisal for offenses ag- 
ainst them, or demand changes 
and Send Slgns confirming or 
denying victory or Pprosperity. 
Kings who had broken their "Guise", 
ritual taboos, or warriars who 
had made unjust war, were in 
particular danger of being struck 
dead or carried off at this time, 

A typical Samhain tale is 
found in the Echtra Nerai epic. 


On the eve of Samhain Ailill and 
Medhbh, king and queen of Con- 
nacht, offer the prize of his choice to 
whomsoever $Succeeds in putting a 
withe around the foot of either of rwo 
captives who had been hanged the 
previous day. Nera alone accepts the 
challenge. He goes to the gallows but 
he only succeeds in fixing the withe 
after the corpse has instructed him. 
The corpse then complains of thirst/ 
and Nera carries him on his back to 
a dwelling in which he finds water. 
Having replaced him on the gallows 
he returns to the royal court of Cru- 
achain only to find it in flames and 
the severed heads of its people near 
by. As the attacking warriors move 
off Nera follows them into the Cave 
of Cruachain, a famous gateway to 
the ctherworld. Once inside the siah 
he is discovered- but is permitred to 
remain. He takes a wife trom among 
the women of the sidh and from her 
he learns that his vision of the des- 
truction of the court of Cruachain 
was but a premonition: it will come 
true next Samhain, however, unless 
the sidh is ravaged before then. He 
Sets out to bring warning to his own 
people, carrying with him fruits of 
Summer — wild garlic and primrose 
and golden fern = to prove whence he 
had come, and he finds his friends srill 
Seared around the cauldron as he had 
left them, though much had befallen 
him in the meantime. When Samhain 
returns the Connacht warriors invade 
and plunder the sidh and carry off 
the three great treasures of Ireland. 
But Nera remains behind with . his 
family in the sidh and there he will 
Stay until Doomsday. 


Nera remains behind as exchange 

for the treasures, or as reprisal 
for the plunderin-, This 1illumin- 
ates one $idgde and meaning of Celtic 
Sacrifice, and may also echo the 
more ancient ideas of the death of 
divine victims, priests married to 
Goddes=es, or who assumed a God's 
identity. The Nerthus traditions 
of Germanic society are a close 
parrellel, The priest who tended 
Nerthus 's wagon during its annual 
Summer Journey through the country- 
3819de was sent to Join Her at the 
end of tne ritual pilerimage, The 
bodies of some of these male atten- 
dgants, found with Her wagons In 
Danish bogs Show, according to tFrof, 
P.V. Glob, slight muscular devel- 
opment and hands that had never done 
rough work. Tthese were not slaves. 
Neither were they prisoners of war, 
Lo,e, WA”PAOrsS, nor criminals, the 
two most common grours used for 
Sacrifical purposes,. 


Nera could be a memory of a cul- 
tural parellel, He (1.) accepts 

a magical or magic-laden challenge. 
more the stuff of a Druid, 1st 
function/caste, than a warrior; (2.) 
he Sees a vis1lon and prophesSizes; 
(3,) he is married to a supernal 
beings (%.) he leaves the mortal 
world, forever, to Join her and 
Serve as recompence for the 
treasSures rained by mortals, nis 
k1nsSmense. 

In modern N,R.D.N.A, celebrations 
of the holiday, viglils are in order, 
and vislon-quests prayers for 
guidence in major life-chaneges are 
In-order, It i9-a Tire to tle 
up loose ends and settle debts, 
to, as Jim Duran sald, "get 
straight with your ancestors'", 
deceased relatives and derarted 
friends, If you are keeping an 
all night vigil, leaving out a plate 
of food or a remembrance for the 
Spirits of departed friends 1s one 
WAY». 
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Calmmdar 


ASstronomical Samhain will occur at twenty-s1x minutes after midnight 
on November 7, 1985, P,S.,T, (7-8-26 Greenwich) Live Oak Grove will 
be meeting and holding Grove elections at Sundown, $#:51 P.,N, Regular 
Services will also be at Live Oak Grove Site, 6165 Viner 1d, Orinaa, 


California 
December 15 & 29, 


at Solar Noon on October 13, & 27, November 10 & 264%, and 
Yule will be on December 21st this year, 


EH HEEEEHEHEEHH HHH HEHE HEEHHEHHEEHHHEHEHERHIHHRHEHEHEE HHH HENAHHHEAHEHEHEHHHHRHEHYT 


I've been asked on 
Several occasions 1f 
there 1s a Druidic 
trickster god, Bricriu, 
a character in the "Tain 
Bo Cuallnge", and 
PossSibly a euhemor1ized 
god, comes the closest. 
He comes even $Sloser to 
being a sort of Celtic 
Discordia, His epithet 
was "Poisen Tongue'. 


The Feast of Bricriu 

Of the many Ulster tales not specifi- 
cally related to Td4in Bo Cuailnge 
one of the most important is Fledh 
Bhricrenn, The Feast of Bricriu'. As 
the title suggests, the setting for this 
Story, as for $0 many others in Irish 
literature, is the communal feast, an 
occas1on of primary importance in all 
heroic Societies. The prime mover 
here is Bricriu the trouble-maker, the 
Irish counterpart of the Scandinavian 


Loki. He invites the Ulstermen to a 
great feast which has taken a year to 


prepare, but they are very willing, in- 
deed anxious, to forgo the honour, 
knowing full well his propensity for 


Serring his guests by the ears. He will 
not be put off, however, and promises 
Stern retribution if they refuse: I will 
Stir up Strife among the kings, leaders, 
heroes and lesser nobles, till they will 
Slay one another. . . I will cause enm- 
ity beneath father and son $o that 
they will kill each other. But if that 
be not possible, I will set mother and 
daughter at variance. And if that be 
not possible, I will cause strife be- 
tween the two breasts of every 
woman in Ulster so that they will 
sSmite each other till they rot and pu- 
trefy.” In the face of such a threat the 
Ulstermen cannot but acquiesce. 


a Celtic Cosnmogony fro:n the 
Druidiactos 
(c) Thonas M, Cross T9385. Appearing in the Druid Missal=iny by 
Permission of the author. (An excerpt) 


the waters in the sea 
the ocean wave 
the swiftest of NOrSEesS... 
a s8tag in the wilderness 
an the Tire of the head 
invoke the goddess 
She who inspires the men 
The nen who. told the tale of how 
The world began. 


Sing to me, O Brigantia, Send me menories 
of tales long ago, 

Of how the world began and how the: gods 
aereated their: foe, 


In the beginning was the void 

There was nothing yet to be destroyed 
The void was an 1nnense abyss, 

Its daughter was iNoux, she the darkness, 


"Twas said that the void lay open 
"1th the Silver egz in centre 
Dividing into earth and heaven, 
Nemetos was the heaven in the centre. 


Talamun was the fair earth 

he lle with Nenetos above ner 

To the waters of Lenos She gave birth 
Fuch land the water did cover. 


Fron the depths of the-ocean called Lenos 
Where Noux of darkness did dwell 

a race or glants, VOnoOriones 
SONS OT Noux Tose Torth fron the shell 


over the earth and ocean 
NouX, The Nignt 
| rYeiained below heaven 
liked dark cold better than lignt. 


Belenos was the great giant, 

who kept vast herds of cattle. 

818 wife, Donnia, often was pregnant; 
her children Tignt the great battle. 


Sucellos, the brother of Lenos, 
and brother to Nectonos too, 
Carried the deep bowl of abundance 
His lyre and nallet hitherto. 


Sucetlos-united with a river, 

>nNe was Nantosuelta his wife, 
Brought Torth Suleula, Waponos, .ledur, 
0gn108 and hosts of others rife. 


Navs of thc Groves 


{ion Oak Grove 


Live Oak celebrated Fall 
Enuinox here on the 22nd 
Our tughnasdh Corn Doll 

Joinned the party. 


But more urgent, we Will 
be holding the annual Grove 
Elections at the Samhain 
Meeting and Celebration, 
This will also be the time 
to elect the directors of 
our Legal Non-profit Corp. 
Nominations are now open, 
write in, phone in, holler 
in, but don't lgnore., 
We will be electing an 
Arch Druid, a Preceptcr, 
and a Servor, alsoa 
»PCreSident, treasurer and 
Secretary for the Non-profit 
Corporation. Co-secretarles 
and other directors can 
also be elected to the board. 
The catch is that they 
have to Sign thelr names to 
the annual tax form, and 
let the goverrment have 
their addresses, Consider 
this if you or your noml- 
nee are allergic to government 
PAPEers. 

(415) 254-1387 


Do not get mad at our 


anSWwering machine; you may 
be old and weak Some day, too. 


San Francisco Chronicle 


THE VOICE OF THE WEST 


| ————— 


JON 
CARROLL 


Birch Grove has a new 
house; this time they own, 
no more renting. If you're 
1n the New England are, 
and interested in Reform 
Druidism, contack Joan 
Carruth, A.D.'© Farker Dt. 
Winchester, N.H., 03870 


How To Take An 


Anglo-Saxon Shower 


HAVE THIS THEORY. I. have this theory that 
long ago, before the Anglo's and the Saxons and 
the Normans pillaged their, way to island hege- 


| mony, the Celts understoad about plumbing. 
4 Pipes and U-joints were to the>zm as bird calls and 
4 bent grasses were to the Amarican Indian. 


The invaders were threatamed by this superi- 
or knowledge, and forced the proud Irish and 
Scots and Welsh to destroy their illuminated 
tomes of sewage lore. Dismantlagd were the elabo- 
rate aqueducts; beheaded were the master 
plumbers and their rubber friends. 
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September 30, 1985 


Rep. Bill Lowery, 1440 Longworth, Wash.DC 20515; 
(202) 225-3201. Leg.Aid: Ben Haddad. District office: San 
Diego. (Republican, Catholic) 

Georgia: Sen. Mack Mattingly, 633 Dirksen, Wash.DC 


** 20510; (202) 224-3643. Leg.A1d: none. District Offices: 
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«No funds appropriated under this act Shall be used to grant, 
; maintain, or allow tax exemptions to any cult, organization or 
'other group that hay'a purpose; or that has any interest in, the 
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i Amendment to the fiscal 1986 Treasury and Post Office appropriations 
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All but the most secluded of us have 
heard about the Helms ammendment by 


now. To help counte 


tact 
ras Pagan Rights Fund, 


Circle, Box 219, Mt. Horeb, WI 53572. The American Civil 
Liberties Union, which we have been working with to help 
defeat Amendment 705, also welcomes donations to help its 
constitutional freedoms protection work. Make Checks 
payable to ACLU and send to Barry Lynn, ACLU, 1222 
Maryland Avenue NE, Washington, D.C. 20002. 


r Jesse Helms, R-N.C., adopted by voice vote w 


s 
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Urge Your Friends of Other Religions to Act Now 
-- Have them mention their religion (especially if they 
are ministers) as well as their opposition to this 
Amendment when they contact Committee Members. 

Contact Your Senators -=- You can get their names 
by calling your local library and you can get their DC 
addresses and phones by calling Capitol 8witchboard (202) 
224-3121. Tell your Senators you are a constituent. Ask 
them if they were present for the vote which attached 
Amendment 705 to HR 3036 and ask them how they voted. 
Tell them you are upset by this attack on religious 
freedom. Tell them you want them to pressure everyone on 
the Conference Committee to remove Amendment 705. Tell 
them you want them to oppose any similar measure that may 
be considered now and in the future Such as Robert 
Walker's bill (HR 3389). 

Contact Your Representative -- Tell her/him you 
are a constituent concerned about religious freedom 
iSSues, that you want them to pressure everyone they know 
on the Committee to remove Amendment 705, and to oppose 
Robert Walker's bill (HR 3389) and any similar measures. 


CONFERENCE COMMITTEE MEMBERS 


Political affiliation and religion are included for 
each Committee Member to give you an idea of their 
orientation and mindset. 


Arizona: Sen. Dennis DeConcini, 326 Dirksen, WasSh.DC 
20510; (202) 224-4521. Leg.Aid: Mary Hawkins, District 
offices: Mesa, Phoenix, Tucson. (Democrat, Catholic) 

California: Rep. Ed Roybal, 2211 Rayburn, Wash.DC 
20515; (202) 225-6235. Leg.Aid: Carol Galloway. District 
office: Los Angeles. (Democrat, Catholic, Chairperson of 
Committee). 


Quoted from Selena Fox, "Cirale" 
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ract this outrage 
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He 3-400 Savanagh. (Republican, Methodist) 
awall: Rep. Daniel Akaka, 2301 Rayburn, Wasnh. 
20515; (202) 225-4906. Leg. Aid: Patrick MeGarey. oye 
OTIS: (Democrat, Congregationalist) 
nols: Rep. Sidney Yates, 2234 Rayburn, Wash. 

20515; (202) 225-2111. Leg. Aid: Donald =.” 
TE ON. Evanston. (Democrat, Jewish) 

aryland: Rep. Steny Hoyer, 1513 Lon rth, Wash. 
e0515; (202) 225-4131. Leg.Aid: Mary Sue x apps 
office: Landover. (Democrat, Baptist) 

MasSachussetts: Rep. Silvio Conte, 2300 Rayburn, 
Wash.DC 20515; (202) 225-5335. Leg.Aid: Thomas Barker. 
District offices: Holyoke, Pittsfield. (Republican, 
Catholic) 

MissSissippi: Sen. John Stennis, 204 Russell . 
20510; (202) 224-6253. Leg. Aid: Guy Land. nes Y A 
offices: DeKalb, Jackson. (Democrat, Presbyterian; extreme 
right wing) 

Rep. Jamie Witten, 2314 Rayburn, WasSh.DC 20515: 
225-4306. Leg. Aid: none. District offices: eee 
Oxford, Tupelo. (Democrat, Presbyterian ) 

Nevada: Sen. Paul Laxalt, 323-A Russell, Wash.DC 
20510; (202) 224-3542. Leg.Aid: Sam Ballenger. Home 
offices: Carson City, Las Vegas, Reno. (Repub., Catholic 
going to retire 800n) — 

New Mexico: Rep. Joe Skeen, 1007 Longworth a 
20515; (202) 225-2365. Leg. Aid: Robert + ply 5 
offices: Las Cruces, Roswell. (Republican, Catholic) 

New York: Rep. Joseph Addabbo, 2365 Rayburn, Wash.DC 
20515; (202) 225-3461. Leg.Aid: Frances Coniglio., District 
offices: Farrockaway, Ozone Park, Springfield Gardens. 
(Democrat, Catholic, may not be on committee due to 
hospitalization). 

Oregon: Sen. Mark Hatfield, 497 Russell, W . 

20510; (202) 224-3753. Leg. Aid; James  —— 
offices: Portland, Salem. (Republican, Born-Again Baptist 
— = __— ecology, & humanitarian 1issues) ; 
u Ota: Sen. John Abnor, 449 Dirksen . 
20510; (202)224-2321. Leg. Aid: = 10a aa") | 
offices: Aberdene, Huron, Mitchell, Pierre, Rapid City 
Sioux Falls. (Republican, Methodist) . 

Texas: Rep. Ronald Coleman, 416 Cannon, Wash. 

20515; (202) 225-4831. Leg.A1d: Joe Sanchez. Te 
offices: E1 Paso, Pecos. (Democrat, Presbyterian) 

Virginia: Rep. Frank Wolf, 130 Cannon, Wash.DC 20515; 
(202) 225-5136. Leg.Aid: Janet Shaffron. District offices: 
Leesburg, Mclean. (Republican, Presbyterian) : 
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THE DEITIES OF THE BELGAE (compiled by Tom Cross) 
Belgic Gods and Goddesses 


Adcenecos (AHD-ken-ec-ohss) masculine 

Ammaca ii wr} feminine 

Arduina (\ARD=-winn-ah feminine 

Arvernos (AR-wair=-nohss ) masc, 

Atesmerte (AH-teh-smair-teh) vocative case 

Bugios (BOOG-ee-ohss) masculine 

Caiua (KAHEE-wan ) fem. 

Camloriga (KAHM-loh=-Ree=gah ) fem, 

Campestres (KAHMp=-es-stres plural probably fem, 
Camalorix (KAHM=-loh-reeks masc, 
Cantrustreiniabos Matronis (KAHN-troo-stray-hee-ah-bohs Mah-trohn-is) 
Caprio (KAH-pree-oh) masc.  - -# 
Cass1i bodua KAH=-8See-Bohd=-wah) fem, compare Badhbh Catha 
Cautopatis (COW=-toh-PAH-tiss ) masc. 

Cis8onius (KISS-ohn=yoos) masc. 

Cocidius (KOH=-kid=yooss) masCc., 

Cogumis (KOh-800-nmiss) plural masc, ? 
Degovexi (DEH-goh-weks-ee) genitive. masc. (?) 
Dirona (DHEER-ohn=ah ) fem. 

Entarabos (EN-tah-rah-bohss ) masc. 

Epona (EHP-ohn-ah ) fen, 

Gamaleda TGAH=-manhl-enh-dah) fem. 

Gesacos (GGEHS-&ah-kohss) masc. 

Icouellauna (EEK-well-IAh00-nah) fem, 

Iunones (YOO-nohn=ess) plural masc, 


Loucetios 00 00-7 one masc, "lightning" 


Magusanos (MAH=-goo-sah-nohs ) masc. 

Matres Nervinae (MAH-tress NAIR-win-ahee) fem, plural 
Menapos (MEN-ah-pos) masCc, 

Minurze (Mee-noo-rahee fem, plural 

Mogontia TMOH=-gont=-yah fem, 

Nantosuelta (NAHN-toh=Swell-tah) fem. consort of Sucellos 
Nemetona (NEMl-et-on=ah ) fem. 

Oglius Boat masc. 

Ognios (OHG-mee-ohss) masC, 

Ouniorix (O00-nee-oh-reeks) masc, 

Rosmerta fem. 

Runcinellos (Rogn=Keen-Sl-0hs) masc, 

Samarobriua (Si1i-mah-ro-bree-wah) fem. 

Sinquas (Sing-kwahss) fem. (possibly a plural) 
S1rona fem, 

SMerLtrius masc, 

Sucellos 0 abou! masc. 

Sulevia (SO00-lay-wee-ah fem, 

Vas8ocaletis (Wahs-soh-kah-leh-tiss) masc, 
Vegnius(WEHG-nee-o0s) _ masc, 

Vercana (Wair-cah=nah ) fem, 

Veriugodumnus (WAIR-yoo=goh-DOOM=noos) masc, 

Vihansa (Wee-han=-8ah fem, 

Viradectis (WEE=-rah-dek-tiss) masc, 

Visucios (WEEs-800-kee-ohss) masc. 

Visuna (Wee=-800=ah) fem, 


50k Furrher Reading congutr: Dixlects of Ancient Gaul J Wharmough 
(Hervarg) | 


ISS A587 


x"; 7 
- I Y \ "_ 
«© . 4 Vigy , 
%a* *A, x 
* . LP 
. . 


pring Equinox, the "The Celtic religious sSense was 


Sun <crosses the Equator and 
Shines down over the Northern 
tropics, It 1s dawn at the North 
Pole. This 1s one of the four 
Vinor Celtic High Days, The 
grain of the last sSheaf, made 


strongly marked by the principle 
of reciprocity, To save a life, 
another would be sacrificed, 
Similarly,” Cunliff states, "1f 
Sacred waters were used by some- 
one wanting a cure, a gift in 


exchange was expected of the user." 
Votive offerings found in this 
Spring portray the hopes of the 
Pllgrims who brought them, 11ike 
the exquisite statue of the little 
blind girl from the 8shrine of 
Sequanna., Other carvings are 

of organs or limbs, perhaps to 
communicate with the Goddess 

or to focus the ritual's partli- 
cipants attention on the afflic- 


in to the Corn-doll last autumn, * 
has been taken down from 1ts place 
of honor torn apart and scattered 
over the fields prior to plowing. 
This holiday 1s one of renewal : 
planting, cleaning, fasting and 
"taking the bathes”, visiting holy 
wells and sSÞrinzs, In Southern 
Brita. 1f I recall an ores 
tradition correctly, 1t was 
aSSoctated with Sulis, Goddess of 
hot sTrings and the Rites at Bath, ted part, Wooden votlives were 
and pernaps in Gaul with Sequanna, carved from the heartwood of the 
Goddeas of the Source of the River Oak, and may depict the entire 
Selnne, Here, in the valley of figure of the donor, soretimes 
D1Jjon, numerous votive offerings holding the offering he has brovugnt:' 
to Her have been found, and tradli- a lamb, a jewel, a bar of s1ilver., 
tions dramatically emphas1zing Her Most have very individual faces, 
Powers to cure the $S1ick were re- as contrasted with the smooth, 
corded by classic writers.(c.f. arctypical faces of Celti: God 
Barry Cunliff, though he does not Statues. 
1ist his sources for this.) Twenty This 1s a time to get healthy: 
two wooden Plaques, carved in relief do a sauna or visit the Hot Springs, 
to represent internal organs, one, re-organize and get ready for 
better preserved, Showing anatomi- Beltaine., 


cally accurate depiction of trachea 
and lungs, nave been recovered. 


*See Fall Equinox Nissal-Any, '85 


Nas of tu Groves 


One of the 18st Order Druids 
contributes the following: 


For those of you gifted 
with adroit feet, a finely 
tuned ear, and deft fingers, 
or Just enjoy the mus1c and 
dance of the Isles, there 
are offered in the East Bay: 


Irish Dance lessons 
Monday evenings at 

7 pm followed by a 
traditional Irisn 
muSic $Sess1on at 9 

pm at the Starry 
Plough, 3101 Shattuck 
Ave, in Berkeley, 
841-2082, See Terry 
O'Neil. 


and 


Scottish Country Dance 
lessons 64t30 - 8430 pm 
Sunday evenings at the 
Northbrae Community 
Church, 941 The Alameda, 
in Berkeley. There 1s 
no fee for the first 
lesson and $2.00 after 
that, Call Don Kennedy 
for more information at 
261-8678, 


*Third Order Druids, RDNA, who 
are not associated with any 
currently active Grove, 


Oimele, '86 | 

Three Solitary Thirds* 
met at the Orinda Grove Site 
to celebrate this Bridee's Day 
and share the milk of the ewe, 
(Raw goat's milk, actually, 

Since no one we know owns Sheep.) 
Overheard later that 
evening at the "party-to-follow"® 
"You know, here we are lounging 
by this fire, eating strawberries 
and raw Sugar, 1t 18 possible 
to be a hedonist and a health 

food nut at the same time." 


THE WALL STREET JOURNAL 


Now that we at the Missal-Any 
have acquired a proof reader, 
things should be getting better. 


THE HEATHEN ON THE HEATH Les Cra1ig-Harger 
Humboldt County, CA 


On the farm, the day of equal-night may pass, as usual, unmarked 

by any observance, yet no less Sacred; sacred 1s each moment to 

its own purpose. Remember the day of planting, and keep it wholly, 
for few hours Separate the rain and clumping mud from the onrushing 
Too Late, wherein seed]lings rise jJust in time for the devouring heat 
of midsumner, and bolt before any but the birds and mealybugs have 
tasted them! Forget not the blessed days of foal-qgentling, before 
the young horse can overcome its wobbliness anG see what tottering 
and Snail-paced wimps we twolegs are! And are the fowls laying, and 
where--Sacred to this purpose are a thousand times and places, including 
the toolshed, or your tennies drying on the front porch. 


And So, Sometime after the blooming of the first roses, and the setting 
out of beans and tomatoes frem the greenhouse, Someone may notice that 
Spring has, indeed, Sprung, and too bad we didn't have time for a 


Maypole last week... 


One may be thankful for the Eauinox as it whizzes by, Seeing that 

the daylight hours finally hold their own with the hours of tripping 
over the water-hose and falling in the compost pit. One may recognize 
the rich qgenerosity of the Mother in the blackness of dirty fingernails, 
and. the smell of last year's dead leaves calling out to this year's 
living plants. On the day of the Equinox I may be on my hands and 
knees In the rain, planting with my fingers in a narrow raised bed, 

SO that each row can be reached without putting my weight on the 

moist earth. TI may be hunting ducks eqgs in the dew, with my son 
gathering feathers behind me. This year, I may be watching the cow 
calve, or frantically. stringing fence against the incurs1ions of m1ilk- 
Stealing sSteers. But meditations may creep across the back of my 
mind, meditations of this day of balance, of precious and minutely- 
meaSured time--of economy, the ever-shifting economy of life and of 
the earth, which makes hay, as the sun begins to shine, of all our 
Smaller concerns. 


In the city, our time is worth money. I could lay as1de my shovel, 
take pen in hand, and prove to myself that in not renting a tractor 
to till my garden, I am earning perhaps eleven cents an nour. But 
what cosmic Boss offers me money for this time? and is not my time 
mine to keep or use, as well as sell? If I compare the time of muddy 
boots, dripping Sweat, and peace with the time of driving cars and 
Sitting at desks, I laugh. And if my time 1s not entirely my own, 
but also Hers, shall I offer her days of my good, smelly, biodegradable 
toil, or hours and minutes of noise and sSpewing hydrocarbons? (Hours 
and minutes which, by Her own executive fiat, may not come until the 
time for planting 1s past, for it would take a worse farmer than I anm 
to roll a thousand pounds of metal over the fragility of wet ground, 
when my own feet can tread their appointed walkways, and fingers and 
Garden-Wease]l, while inefficient, will at least not undo the work of 


a year's composting.) 


And what do we plant? As we follow Mother around the garden, clumping 
like children in Her cast-off shoes, which game of creation s$Shall we 
play? Each has its own rules; every garden must be a little ecosystem, 


hopefully favoring plants over pests, and competing sSuccessfully 

with a System of crabgrass, slugs, gooseberry runners, and aphids 

that already works perfectly well, thank you. The hardy radish 

will crowd out the weeds, but how many radishes will one family 

eat? Perhaps I can sell them turnips again this year, 1if I chop 

them up finely in Chinese food, or dissolve them in lentil $soup. 
Carrots love tomatoes, and vise versa, but neither of them loves 

my heavy acid loam; can I till in $some sand, without: merely creating 

a playground for the gophers? (My :onions, potatoes, and garlic are 
planted--long before the Equinox--in old truck tires with wood or wire 
beneath them; for Such qgopher-ambros1a as these, I must create not 

only a Separate ecosystem, but a Separate little planet, Iinaccessible 
to nature's little restaurant critics.} The years teach me to recognize 
lost causes, too; Bak Choi will sSubstitute for celery and cabbage both, 
and the mealybugqs will at least sShare 1t with me. We ask for what 

Wwe want, and do what we can to earn 1t, but the final choice 1s at 

the Mother's whim, varying from year to year. One year Someone wished 
me either D1ss or peace, and got the accent wrongq, for peas were upon 
me until long after Summer Should have withered them, whether I ever 
cultivated them properly or not. The next year, everyone ate a lot 

of borscht; the next, we learned a thousand and one ways to cook 

banana Squash. I cannot bring myself to despair of eqgplants, artichokes, 
or corn, but Surely She laughs at my efforts, as each year's one-meal 
harvest 1s celebrated with a toast of "Better luck next time!" 


So I'11 raise a dented beer-can to this day of balance, before I've 


forgotten it (and drink the half that doesn't get poured in the 
Slug-traps) and then go on to do as I've always done, celebrating 
not days, but seasons of labor and years of learning. Like most of 
Her mob of qgrubby kids, I love our Mother more than I bother to tell 
her; and perhaps, as we lesser mothers of forgetful offspring do, 
She knows this. Another year of Her rough patience with my efforts 


nas bequn... 


NO. 43, JAN-FEB 1986 


A prehistoric mural from the neolithic shrine at Catal 
Huyuk, Turkey. The 72 honeycomb-like cells s8eem to SCIENCE FRONTIERS is a bimonthly collection 
represent a natural calendar, Some cells are filled of digests of Scientific anomalies found in the 
with symbols that look like bees, bloss8oms, and bar- currgpt literature. It is Sent free to regular cus- 
ley. The placement of the 8ymbols seems anchored to tomers. Published by the Sourcebook Project. 
a equinox. (From ECHOES OF THE ANCIENT P.O. Box 107, Glen Arm, MD 21057. 
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1dsummer, Summer | 
Solstice, the Longest Day of. the 


Year, 18s one four Minor High Days 
ot the Celtic Calendar, It is a 
feast celebrating the glory and the 
peak of the Sun God Belenos' 
(meaning "the shining one") power, 
On this day the altar fire Should 
oe especially large and a sacrifice 
of green branches and mistletoe be 
made, It was upon Midsummer Day 
that the people of the Goddess 
Danu, the Tuatha de Danan, took 
pre-Celtic Ireland from its 
earlier inhabitants, the Fir Bolgs, 
It was upon the mystic first 
day of May that the Tuatha de 
Danarzn landed on the coast of 
Ireland in a dense fog without 
being opposed by the Fir Bolgs., 
The Tuatha de Danann then 
proceeded to "druidically" form 
Showers and fog-sustaining Showers 
over the country and caused the air 
to pour down fire and blood upon 
the Fir Bolgs, The Fir Bolgs had 
to Shelter themselves for three 
days and three nights, after which 
time their own Druids put a Stop 
to these enchantments by counter 
Spells, 


After a parley at the Plain 
of the Sea, the Fir Bolgs and the 
Tuatha de Danann agreed to exchange 
weapons, So that each s1de might 
be able to come to Some opinlon as 
to the opponent's strength, The 
People of the Goddess Danu offered 
the Fir Bolgs peace, with a divislon 
of the country into two equal 
halves, The Fir Bolg King Eochaid 
would not have this, The Tuatha 
de Danann however, impressed by 
the Fir Bolgs! weapons, decided 
to retreat farther west into 
Connaught to a plain then called 
Nia (now called Moytura), where 
they. drew up their boundary line 
at »the extreme end, This was in 
front of the Pass of Balgaton, 
which offered a retreat in case 
of defeat, Nuada, King of the 
Tuatha de Danann, Sent an ambas- 
gSador offering the 8same terms as 
before, Again the Fir Bolgs 
declined, but agreed to a truce of 
one hundred and five days in order 
to become battle=-ready, 

It was on Hidsummer Day that 
the opposing armies at last met. 
The people of the Goddess Danu 


appeared "in a flaming line," 
wielding their "red-bordered, 
Speckled, and firm shields," 
Opposite to them were aligned the 
Fir Bolgs, "sparkling, brilliant, 
and flaming, with their 8words, 
Spears, blades, and trowel=-spears, " 
A deadly hurley=-match was begun in 
which thrice nine of the Tuatha de 
Danann met the game number of Fir 
Bolgs, The Fir Bolgs emerged the 
victors, This was followed with 
more parleys and battles, fought 
with equal numbers on each side, 
After four days and a terrible 

8s laughter upon each side, the Fir 
Bolgs were reduced to three hundred 
men, Those remaining were offered 
a fifth part of Ireland - whichever 
province they might choose, 


They agreed to This and chose 
Connaught, ever afterwards their 
Special home, and where, until the 
middle of the 8eventeenth century, 
men were 8Still found tracing their 
descent from STreng, a Warrior of 
the Fir Bolgs, 

S0 when you gaze into the 
Midsummer fire, think of the power 
and beauty of the Light and before 
the Sun begins to wane for another 
half year, remember the Fir Bolgs 
with their flaming 8words standing 


up to defeat by the Tuatha de Danann, 


Raphael McKeen 
Stacey J, Weinberger 


(Prmary Source: Charles Squire, 
Celtic Myth and Legend, Newcastle 


Publishing Co., 1975. 


"Never mind that. Can you bend the Spoon?” 


. Thomas M. Cro088 
for the Bard; The Druid Missal-any 


The Celtic Calendar 


In the 19th century, a few fragmentary Gallic calendars were found 

in France, Only one of them collected was found ina near:t:complete- 
form in bronze plaques or tablets. This huge Calendar has been named 
the Coligny calendar by its discoverers, It was engraved with Latin 
letters of the style of the late republic or early empire in the 
Gaulish language. The calendar contains 62 consecutive months, the 
nanes of these months, numerals marking each night (or 24 hour period), 
and notes concerning the divisions of these months into halves and 
marking the mat "good! from the anmat (abbreviated as ANM) "not-good" 
days and months, The calendar was lunar and not 80lar and therefore 
it follows closely the same type of calendar used in ancient Athens 
and the Sanskrit Hindu calendar all three of which are like the Jewish 
calendar, These lunar calendars have in common the intercalary month 
(an extra month) added twice in a five year period which keeps its 
months in the 8ame 8eas00n each year, The modern Western calendar which 
we use today is a Roman calendar. unlike the lunar and 80 instead of 
adding a 15th month every 80 often, we have our year divided into 
months which add up to 365 days and add an extra day every 4 years. 
The lunar calendars have 12 months -=- half of them 29 days the other 
of 50 day lengths which only adds up to 354 days and every 2 or three 
years an extra 50 day month is added making 384 days in those years. 
Since the earth takes 365 days and 8ix hours to complete a revolution 
round the 8un, a lunar calendar is 114 days too 8hort and a 80lar 
calendar of 365 days is +} of a day too B8hort. The Coligny calendar 
adding an intercalary month of 30 days every 2+ years thus balances 
itselLTf out thus" 


Lunar Five year period: Roman-Jul ian-Ggregorlan © years: 


1,850 days 1,827 days 


Number of Days in 5 Solar Revolutions: 
1,826.25 days 


As one can 8ee the Roman calendar nine hours or three-quarters ct 

a day to long in a five year period. The Julian year (named after 
Julius::Caesar who had hired a Greek astronomer living in Alexandria, 
Egypt named Sosigenes to degign a calender like the Egyptian s0lar 
calendar but more accurate) 'had an exztra' day added every fourth 

year to the last month of the Roman year, Februarius. From thetine 
of Caesar the Roman empire always used this calendar and after the 
conversion of most of Europe to Christianity this calendar remained 
in use. In the 16th century, pope Gregory decided it would be necessary 
to make a further adjustment of the Roman calendar So that the extra 
hours that accumulates after a long period should be dropped 80 tiat 
the time reckoning would be more accurate, It took a while before 
the English adopted it, but they finally. did 80 in 1752 and thus 

it also came into use in the English colonies in America, When tie 
change was made they called it New Style, this angered many people 
who felt that they had lost days from their lives when the 11 days 
were dropped 80 that April 18t became April 12th. Those who Still 
s8tuck with the Old Style (Julian) calendar were called April Fools 
and that's how April Fools! Day got its start. low did this effec. 
the Celtic feasts? Well, with 01d Style All Souls! fve (Samhain) 
would have been on November 1st, 1752 which in New Style fell on 


November 12th, thus O1d Style Oct. 31 was now Nov.11l at sundown. 


' OThomas Cross 
The Bard page 2 


Many would 8say at first, that the 01d Style Samhain is more correct 


with the old way, but is it? 


Not really. You 8ee, the 80lar year 


Temains- 365,25 days and the 01d Style (Julian year) got 8lowly -- 
though very very 8 lowly ahead of itself over the centuries. Lunar 
calendars (like that of Coligny) creep ahead of the 8clar yeer 
also and a little quicker -- 80 with both of these calendars the; 
had to periodically correct the time reckoning, The Gregorian 
reform has balanced aut the jumping ahead; the calendap is more 
accurate, Some calendars have no regard for accuracy between 


keeping the 80lar and lunar years in harmony. 


The Mos lem calendar 


for example is a very primitive lunar calendar -- lacking intercalary 
moaths but merley going by the phases of the moon with 29 day months 
only, Thus the Moslem calendar lacks the extra intercalary month 

ana the alternating 50 day months like that used in the Athenian, 
Hindu, Jewish and Gallic-coligeny calendars, Thus a particular month 

of their calendar may Shift from spring to winter, to autumn to eummer 
until they lose years over centuries; the Moslem era therefore has 
less years than the Julian-Gregorian in the same period of centuries 
(going by Julian-Gregorian centuries). The Moslems are losing tine 

in their era by their method of time-reckoning, Since the Gregorian 
calender is more accurate in terms of time reckoning, it would te 
Silly for neo=-pagan Celtophiles to 8shift Samhain from November ist 

to November 12th. Only a few centuries »f tle Julien era (beginning 
46 B.9%.) had passed when the Christians came to Ireland and thus 
Samhain (Gaulish trinouxtion Samonios |"three nights of !Sumiery!'") 


was marked into the Romnan-Christlian calendar or Julien Calendar. 

Thus the Celtic Fire festivals (Samain, Oinelc, Bealtaine, Lughnasedh ) 
were preserved by their adoption into the Julian calendar as Christ- 
ien feasts (A11 Souls and All Saints, Festival of Lights or Candlenas or 


St, Bridget's Day, May=-Day and Lamnas). 


Other pagan festivals of 


other peoples were adopted into the Roman-Julien calendar as Christian 


feasts. 


A8 anyone can 5$See, the Celtic calendar's four great feacts 


are safely worked properly into the Gregorian calendar, 


The Coligny Months: 


SAMmoOnNlos mat 
Dumannios anmnm 
RiIiurOos mat 
Anagantios anm 
Ogronios mat 
Qutlios mat 
Glamonlos anm 
S1miuisonnos mat 
EGQuOS 
ELembiulos 
Edr1inics 
Cantlos 


days 


Northern*: 


Oct-Nov 
Nov-Dec 
Dec-Jan 
Jan-Feb 
Feb-eMar 
Mar-Apr 
Apr-May 
May-Jun 
Jun=-Jul 
Jul-Aug 
Aug -Sep 
Sep-Oct 


trans lations and Cognates: 
Hefydd, Samhain Samon = Summer 
? Nqark moon" Du + mann 


Thewl "frost" VWelsh 
Oo 


oer "cola" 
) 


Gaeaf, Gelinhreadh Giamon = winter 
? 


archaic for Epos "horse" 
Oo 

Welsh edrin 
Welsh cantell]l 


welsh 


Nnolse" 
"noelrcle" 


* If Alwyn and EBrinley Rees in their Celtic Heritage are correct, 
then it could be that Giamon is the first month in the 8outhern 
half as comparison with the Hindu calendar tradition s8hows; both 
being from a common Indo-European tradition. Thus the Coligny 
calendar is the Northern Gallic calendar, - the 8outhern Gallic 
calendar would begin with Giamon as the first month of the year. 


homuma: 
T20ma5 C088 +> The Dru [11 88a] -any 


Post Oak Proto- Grou 


The Gaulish Language ooThonas M, Cross 


Tne first Celtic language to pass beyond this world was 

nrobably Gaulish -=- once Spcken in regions we woulJ now call 
France, Belgium, Switzerland, hustriaz;.. Bohemia, Southern Teraany 
and in Galatia of Turkey and perhaps Portugal and Galicia, 
This language was in nost respects identical to the P-Celtic 

01d Brythonic ancestor of Welsh, Cornish and Breton. The main 
differences between the dialects of Gallo-Brittonic (gaulish 
2nd Brythonic) were lexiaal, but like Goidelic (arctiaic and 
Drimitive Trish) the language had deciensional endings similor 
to that found in Latin, Greek, Sansxrit, icelanlic, 01d aglisn 
and Lithuanian, In other words, Gaulish Shared the Same characts- 
ristics of aost all Indo-European languages in that it waa 
highly inflected, Certainly this was the very tongue Spoken 

by Diviacusxnown by Caesar and Cicero ard the Druids described 
by Strabo, Diodorus Siculus, Ponponius ſfela and probatiy known to 

Pogeidonios, James Travis theorized that the Druids probably 
had known a counterpert to the Rig Veda which he calls a"Druid- 
veda" in his book Farly Celtic Versecraft. His investigation of 
the earliest verse forms in Teltic languages Show that linguistic 
condliticns which proceeded these first written verces muSt nave 
Shared the s8ame In15-EFuropean inflectional characterisetics we 
find in Such languages as the Vedas and vtiher T-:. v-rse Z27ras, 
he accent was on the initial syllable and gyntax was for. cor 
.ezs fix2d. Rhynirg was protably vnknowi: as we xnow it todey, 
tut the main device used was alliteraticn $Siznvilzr to that we 
rind in the early verse cf Ger:iaric lanyuages, 
Gaulish is only known to us frcn inscriptions {hich 

employed either Jreex or Roman letters), fror 3? 085e8 made 

by 3orans or Greeks and from reconstructions b=2sed on pncaetics 
2nd historica). linguistics. How Gaulish was pronounced can only 
then be conjectured from phonetic rules and.by tte spelling 

uset in the inscriptions. One of the problezs is ir. the use of 
the Ronan and Greek alphabets. Ev:dently thcse whc could write 
Gaulish had to represent the pronunication as best he could 

from the letters that we leerned from latin and Greek Spelling, 
thus the sounds Shared by both Gaulish with the other languages 
would us2 the corresponding letter, In ancient tines, spelli:s 
was based more on pronunciation than it is today -- 2s for 
example modern Mmglish or modern Irish in which the Spelling 
represents old2r and obsolete pronuncjiations. Thus when we 

read Gaulisn inscriptions using Roman letters we nmust give tHe 
letters their Roman or latin value as they were pronounced at 
the tine the inscription was produced, To double check we way 
conSult the phonetic rules of Celtic etymology. LJut gone learned 
Gauls invent2d gome letters 8ucn as the barred D "ÞB" and barred 
S "85" which probably represent the Soft cr voicerl th and "sﬆh" 
Sounds respectively. £180 the Gauls may have used the Creek chi 
x t-> represent the ch scund represented in loch. The vowels mist 
have had the "continental" values. with the exception that in wost 
ansStressed positions they became schwa like the yu in vt or the 
o in other, The Gauls would often spell the Zane word using e 
and 1 as alternatives and therefore we can See that a Sound 

-— ape 1n between was used p2rhaps navalised or 8imiler to 
ne 1 of Tmnglish hit when Spoken wita a twang.. Others gay thet 


vaulisn iad the gound of the French u or Gernan vu (like gaying 


English "ee" of need with lips oouted. in position of gaying the 
o0 of food). 

Gaulish, unlike modern Celtic languages, 1id not have mutations 
Or ag8piration, the initial consonants did not change according to 
any gramnatical rules, This phenomena was in its infancy developing 
later in the 8tage of lenition (consozants changing becauee of the 
final 8ound of a preceding word or because it is flanked by vowels) 
=nd eventually becoming syeteratic as the languages rapidly developed 
before literacy was wideapread, At the sane tine that Celtic languages 
Degaa developing nutations already the 4eclensional endings began 
disappearing, It is very probable that the loss of the declensional 
endings were mogtly res8ponsible for the 4evelcpaent of mutations 
a8 well as fossiling of the syntex. 


Soine Basic (cGaulish: 
Verb"to Be" :; 


esmli I an 

RS1 thou art (you are) 
eSti he 18 

eSmos we are 

1 "OY \ 

SueSte you piural ,are 
Sent they are 


Fr0:10uns :; 


1901inative 
ACCUBatlvYe 
Aaalaclve 
7@nLtive 
Pluzals: 
Non 

acc 

1at 

gen. 


I ,þ18t F-erSON 


2e 

mo 3 
noue 
we 

Snes 
SNnes 
7,2DI8 
Negrro)N 


= 


pb « 


\ 
ey (2882) 


20 
89 
20 
es 


1 
D155 


TY 
Jl 


), accusative'nbiect) 
- derotiiyg wnershlip 


Gaviish nad basically ſour cuses nominative (S15je 
when 4Jdirect.:: 


J=tive {prepcsition:] caze) andq genitive (nogsers: 
2 VoOcatlve C2se 


or origination) and sc:zetiues 2 


addressing 
an exazple 


NOUWLlnatlive 
accucative 
dative 
gerNltive 
vocetive 


Soneone). There was als Plural und Dur] 
Ne! 
U2Aal 


can te made in the nasculine proper 


SCgonmaros 
Segonaron 
SEEO:A127'1 
Sezonari 
Segomware 


Plurs. 1 


Deg mraroi 
SCegonerons 
92E,0ZArobi 
—eCOmAris 
Ser omaros 


S 


cc 
"- 


"1UirDbers,. 


JCICHLDOCL 


"woman" (from Indo-%r 
Plura) [ 
bennss 
bennans 
benna bo 
benncn 


Tae TRecinline noun benna 


benna 

vennan 
bennali 
bennas 


benna! 
bernalb2l. 
bennc 


Magculine noun 


"plain" 
Dual 


Irish magh 
Singular: 
mapgos 
nvagon 
Tag es 
magesos 


Welsh ma 
PLural 
mag esa 
wagesa 
magebog 
nageson 


.nagos 


no:.inative 
accusative 
dative 
genitive 


tage ben 


rhi Yasculine 
dual 
rige 
rige 
Cigcbem 
r1&%0u 


-”y 


rizh or ri vel sh 


pLural 
riges 
rigons 
rigo0bis 
rigon 


Irisnh 
8i1ngular 
rix 
Yig1iso 
rigl 
r1g98 


Pix "king" 
non 
acc 
dat 
gen 


"non? Hh" ICrish ri, Wels: is 
by == 
PLure l Dual 
nenses mensou 
mens1ns mer:S80u 
mens Densoben 


DEengon LON3OU 


Y.ens 


mens 

mensSim 
mensal 
mnensSus 


NOL 
acc 
dat 
gen 
Wels!: nam Feminine noun 
dvaT 

natres 

matrens 

watreben 

2a EC1iou 


rathair 
pPLuUra 
matres 
D2atrens 
natre»d9 
matron 


zater "nother" TP - 
mater 
inatren 
iratreli 
Tatres 


non 
acc 
dat 
gen 
Lugus(Proper nane) Irish Sugh *Welsh Lle: Faxculire 
Lugu 

Lugu 

Lugubemn 

Lugouo 


r.om 
acc 
dat 
gen 


Lugoues 
2uUgUuns 
Lugubis 
Lugion 


LUZUS 
Lugu:o 
Lugouv 
Lugous 
Gaulish neuter u=-stem IriSh medhth Welsh medd 


edu YVmead" 


medu 
medu 


medubes 
medauco 


nedoues 
meduns 
medubis 
medion 


medu 
medu 
medu 
medous 


219: 
CC 
dat 


Rn 


endings 
Dual 
-1a4 
-12 
-] ber 
-1au 


Fem, I-stem 
pLur. 
-1a8 
-1ens 
-1 Lo 
-1 


I-Ster VFasc, 

PLural 
-21es 
-1NS 
-jbis 
-10Nn 


"ne indings 
Dual 
-eie 
-eie 

-j1 bem 
-10U 


-1 
-]1 ON 
-] 


-a8 


-18 
-1N 
-1 

-08 


1102 
acc 
dat 
£en 
Neuter -I=stem endings n-stem masc 
plural dual 
-120. -1a 
-1nS -12 
-1bis -3 der 
-101: -10Uu 


-enes 
-0ns 
-enc bis 
-ON 


o Ot, 
-1n 
-1 

OS 


-1 
1 
-1 
-08 


nom 
acc 
cat 
gen 


This is just a few of the Gaulish decleasional endings 

that have been recorn:structed by fſeltic philologists working 
with the inscriptions found in excavations and working with 
etynclogy of O1d Irish and early Weleh, Note that the Gaulish 
ending -08 masculine of Segomnaros orresponds with the latin 
-us ending, Grezk -1s or -08 and proto-Gereanic -az ( in Gothic 
-a8)endings. 


Nany Gaulish words were Llatinised ard assimileted to latin 
80:22 of which B8urvived into modern French, e.g. courma or ok 
cereuis to cerevisia to cervoise "beer" or "ale". Canganos lan 


epithet of the oak tree "hcly one" to LIctin cassanus to French chene. 


Caulish gleno "to ciean" Iatin glenare to Prencn glaner, 


Gaulienh Cogrates Irisnh Welsn 
afron 
ar 
tact 


vryn 


CTLIVET abhain 
near 
Small 
hill 
croored 
wood 
valley 
fortress 
black 


a bona 
are 
beccan 
briga 
camp? 
cCetn 
CamLmto 
dunon 
dado 


beag 


CoOEC 
Cwm 
q1n 
du 


dubro 

] indon 
1is 
maros 
monedos 
nantos 
>ennc 
poullon 


dwr 
l1lyn 
llys 
Mawr 
2ynedd 
nent 
Per 
DV1l 


WEter 

lake 

hall 

great 
mounte in 
broo:t 

head 

pool, harbour 


vS27P 
dracth 
ynys 


land tir 
8and 

i8land innic 
Shrine, consecratel place 
8ea MULr 


TiL 
TYantc 
I..n18 
ne.iicIn 
TOre mor 


cgaviisn neligious Teras 


Cognat?2s 
druidecht 
gwynta 
Toc88e88ed1 of evil 

talamm Tearti" 
an incuitus {({accordiny to 
:7cle evil Spirit: earth hag" 
holy (as in Cassibelleunos and Tassencs) 


HEANINE, 
dcraiocht Drvidisn 
paridiee "white-plein' 
STLIT1TS 


Oc1Ps 
Welsn 


Iriaid iactos 4901r, 

virndomagcs,ouindomngyos ) 

hacurecs ( bahkowoke=ns) 

tale:nmu 

dusSlveg 

talemasca 

cagzo3 or caddos 

COXEECS a fortune teller 

MOT LmMarusa "gsea of the dead" 

iiponiiducs, (epomeduos) horse-sacrifice (cf.,asvaredtha of Vedic) 

bilio.aagos "piain of the sacred tree" 

nemetor: (ninidas) "shrine" nen2i-"sacred" (-as ending Spelling varient} 

uernegetis "over-Shrine" (-is ending is genetive plural ) 

crotta "n1zre" cr tyre of 8string instrunent O,1T1r. crot, 

cauaros!kaouaras) "-1ant" \ſelsh cawr 

datulcn "gjickle" 

gutuatros "ninvorer" (Letinised as gutuater) attatched to 
deities Suck. as Foltinos the” gutuater Vartis, 


IT; 
Latin gloss) 


W,CYWENDN 


certain 


CE 


KEARARHKHKEEHHEFHEXKEEHHEHHEHHHHHHHHHHHHHHHHHHHEHHHHEHHHHHHHHEHHEHHHHHHHHHHES HERES ESS 


CALENDAR 


SUNMER SOLSTICE in 1986 will occur at 10104 P,V, Greenwich Time, which 
translates to 3:0% P.,N, Pacific Dayligent Time on June 21st. 


the Noon is full on the 22nd, It is not often that a full Voon falls 
on the longest day of the year, It must mean something. 
Time and arrangements for Celebration at the Urinda Grove will be announced. 


HEEHHHHHHHEHH HHH HHH HHHEHHHHEHHHEHHHHEHE EST HHHHSEHHHHHEHEH HEHE SHE HSE SY 


= Lo. FE "0 r - Sh > 
l of. => - "ib, 
ESE, LERELREDNS 


Wezs 

TBS ugnasadh, festival 
of the funeral games of Tugh the 
Sun God, or, given by Lugh in 
honor of his father the Sun, 
depending on your tradition, It 
18 the beginning of the Celtic 
harvest season, and 1s often 
called Festival of the PFirst Fruits, 
Jugh, trom the same rToot word as 
light and luminous, is one of 
the younger generations of gods 
in the Celtic pantheon, Like 
other Indo-European 801ar 
deities, his growth was rapid, 
being the 81ze of a 10 year o1d 
when he was 5, and gaining full 
manly 81ze and skillby age 10 
or 12, He 1s the multi-competent 
god, not Specializing in one 
function, but capable in all, 
Even as a child he was expert at 
any craft or skill from his first 
attempt at it, As a boy of 8, 
according to Welsh legend, while 
his goddess-mother was meaSuring 
his Toot for a $Shoe, he picked up 
a bow and arrow and Shot a wren 
in the leg, This, the story goes 
on to explain, was the favorite 
demonstration {Ehot of Celtdom's 
best crack archers, His mother 
was delighted, and Lugh went on 
to become a parent's dream come 
true, He was good at everything, 
polite, chivalrous, and an 
example of filial devotion, 


Later, as a young man, when he 
applies for admittance to the com=- 
pany of the elder gods, he 1s quizzed 
by The gatekeeper as to what he can 
offer, "I am an excellent Ssmitn," 
he 8ays, "We have Golbhne the 
Smith,” aid the gatekeeper, "We 
have no need of that,” And this 
continues to be the reply as he 
1ists each one of his skills, The 
gods already have one of their 
number who 1s an expert in that 
domain, Finally, frustrated, the 
boy Shouts, "But do you have anyone 
who can do them all?" The gatekeeper 
reflects that, no, they do not, 

And 8so Llugh is admitted, 

TIugh is the patron of crattsmen, 
apprentices, and artists, In 
another tradition, he 1s also 
asSociated with money and the 
accumulation of wealth, This 1s his 
only functionalistic connection witn 
a harvest festival, The Funeral 
Games of Lugh, whose title for this 
high day may also refer to the fact 
that by now the Sun 1s past his 
Zenith, and is declining again toward 
the Soutn, 

In ReD.No Ah, traditions, anyone 
who has a garden, grows anything, 
etc,, Should save their first picked 
Produce of the sumnmer season, and 
bring it or a portion of 1t to the 
Service, to be offered up in the 
altar fire, with hopes of prosperity 
1n the years to come, 


News of thc Groves 


At. the Orinda Grove Site, 
edible puffballs have 8sprou- 
ted next to the altar, (left 
Side,, of course.) Of all 
the groundcovers we planted 
the Dichrondra did the vbest. 
The Gopher Bain plants that 
we 80 carefully tended up 
from mail-order s8eedlings 
turned out to be annuals. They 
Set Seed and died, The 
nursery didn't tell us this, 
Were we bilked? TIt's true 
they were one-Shot, but there 
are no gopher tunnels around 
there this year, either, 
Perhaps for Lughnasadha we 
Should gather in the Seeds 
and thresh them, and re-plant 
more Gopher Bain next year, 
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NEW PUBLICATIONS 


"Mermade" magickal arts 
catalogue and pamphlet was 
recently sent to us here at 
the "Miss8al-Any,!Y While not 
exclusively Celtic, 1it has 
Some interesting art work and 
products not carried elsewhere, 
As often before, every Time 
you think you've seen it all in 
the: Pagan community, Something 
new comes along, Now, Pagan 
Paper dolls, 

Well," as Eileen says, 
"why not?" 

This may not be new to Some 
of you, T1 don't know, since I 
have been out of the paper doll 
using circles for a long time, 
1.0. ever 8Since I gave up 
teasing my younger 8ister and 
her friends, when 8ome of them 
grew larger and huskler Than I, 
and this passtime became too 
dangerouss 

You can get a copy by writing 
to: P,O, Box 106, Long Beach, 
Callts 90805 . 


As the Lughnasadha sacrifice 
1n the R.D.N.A. tradition offers 
up the. firs if the 
harvast, anyone who has a garden, 
a farm or a flowerbox, right pick 
and bring an offering. 

Some animal got hold of the 
sack of sacrificial meal and drag- 
zged 1t off and consumed it. 1 
found the tattered and tooth- 
marked bag. She/he will nabe to 
pay this back when She/he gets to 
the Other World, 


Haying at Orinda Grove Site 


Nuws of the Groves 


A+ the Orinda Grove Site, 
edible puffballs have 8Sprou- 
ted next to the altar, (left 
81de,; of course. )}- Of all 
the groundcovers we planted 
the Uichrondra did the best. 
the Gopher Bain plants that 
we S0 carefully tended uP 
from mail-order $Seedlings 
turned out to be annuals. They 
Set Seed and died, . The 
nursSeryv. didnt: tells this: 
Were we bllled? It's true 
tThev were one-Shot, but there 
Are no gopher tunnels around 
there this year, either. 
Ferhaps for Lughnasadha we 
Should gather in the seeds 
and thresn them, and re-plant 
more Lopher Bain next year, 
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NEW PUBLICATIONS 


ermade" magickal arts 
catalogue and pamphlet was 
recently sent to us here at 
the "Missal-any,?Y While not 
exclusively Celtic, 1T has 
Some interesting art work and 
Products not carried elsewhere, 
As often before, every Time 
you think you've seen it all in 
the Pagan community, Something 
new comes along... Now, Pagan 
Paper dolls, 

Well," as Bileen says, 
"why not?" 

This may. not be new to $some 
of you, I don't know, since 1 
have been out of the paper doll 
using circles for a long time, 
1,0. jy ever Since [ gave up 
teasing my younger $S1ister and 
her friends, when Some of them 
grew larger and huskler than 1, 
and this passtime became Too 
dangerouss 

You can pet a copy by writing 
to: P,O, Box 106, Long Beach, 
Calltz YO08035.e 


AS the Lughnasadha sacrifice 
1n the R.D.N.A., tradition offers 
up Tthe TirStmeRSHprf the 
harvast, anyone who has a garden, 
a farm or a flowerbox, night Pick 
and bring an offering. 

Some animal got nold of the 
Sack of sacrif1icial meal and drafg- 
Fed 1t off and consumed it. I 
found the tattered and tooth- 
marked bar. She/he will nabe to 
pay this back when $She/he ryets to 
the Other World, 
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Haying at Orinda orove Site 


The Heathen on the Health. 


Okay, enough already! This is war. Sweat runs down too Tast to 
blink away from my eyeballs, and my hands are too filthy to mop 
it away. How can So meny sSlugs exist in the world, let alone; in 
my garden? And where cid that eighth duck go, and Jjust what 1s 
1t that got past my eight-foot fence, stacked tires, and assorted 
whirligigs and wind chimes to eradicate half my potato plants? 
Hey, gang, there's a |imit! Sn't there? At Beltaine you came 
to party. Now the sun a * he zenith, and you re still raiding 
the pantry. I've tried asking you to go home. No dice. And the 
dog has Some inexplicable wound on h1s Ppaw--boars? Bobcats?! 


This 1s war. Somehow mine ancient enemy, the wild qgooseberry, has 

Started Some fifth-colimn activity amid the tomatoes, and sent spies 

among my mealybugq-ridden brassicae. No use griping to Mother: She 

and her Consort are making hay while the Sun shines, ard hardly interested 
In the Squabbles of the children. 


Whoever first characterized life in Nature as peaceful had a Somewhat 
warped Sense of humor. 


The very plants do battle; this winter my pruning-saw nmust break up 

a Slow-motion barroom brawl between an oak, a madrone, and a whitetnhorn, 
all of whom can Survive quite nicely 1if they will s1imply settle for 
their own sSpz=ces and leave each other alone. Fat chancel! Al] living 
things demand to not only live, but win, preferably at the expense 

of any and all possible competitors. That herd of wild pigs must not 
only have the next ridge, but elso my ridge, to find true happiness. 


And what members of any one species think of each other cannot be 
printed and sent through the U.S. mail. 


Where does that leave your everlovin' Keathen? Confused, mostly. 

While I have no compunctions about claiming the fruits of my own 

labor, and whatever else I can pry loose (I'm not even a vegetarian) 
there are certain human-engendered refinements on the art of war that 

I will not use. Mom may not care whether my tomatoes or Ker qgooseberries 
grow In the garden, but that's not Sufficient reason to dump assorted 
petrochemicals in Her water-table--or feed them to my downhill neighbors, 
17 TSanes ito That. 1 =o after rodents: with cats, wraps, and a . 20, 
but I have no desire to bring down my allies the redtails with the 
"friendly fire" of B-qon or DcCon. Can this be said to make a difference, 
in view of how the rest of my species chooses to nuke their nuisances:! 
And -ought I to be messing around in here at all? This garden 1s an 
invasion in itself, exotic and pampered organisms installed in the 
devastation of turf that I chose to call French Intensive Double-D1igging. 


That's not what was here to begin with. 


Thing 1s, an attitude of* noblesse oblige requires a certain amount of 
backup. Kindness is for what we control, and as I gaze In utter 
dismay on the ruin of my efforts, and: the impossibility of reverting 
to humanity's original node of participation (hunting and gathering) 
without overstressing an already depleted wild economy, I realize that 
my cones! over this environment is minimal. And wasn't that what 1 
wanted: 


Admittedly the fight is rigged. Pit me, with a rifle, edainst a boar 


With tusks and I'11 bet on me EVEry time. 1 ought to know; I rigged 
it myself...I, and forebears who Shared my motives, long ago. Like 


the boar, we also want it all. Unlike the boar, we may Someday be 
unfortunate enough to get it all, thereby destroying it. Will we 
Someday live on chemicals, or mutated yeast, because we have won a T1 
our wars and there are no other Surviving species?! 


The Squirmina, biting, struqaling child takes endless comfort in the 
unarquable restraint of Mother's arms. But as the child ceases to be 
a baby, a little cauticn :+ creeps into its protest, uneware at first: 
we don't want to hurt Yommy, after all. And hopefully, by the tine 

we are big and strong enough to do Her real damage, we have thoroughly 
absorbed the lesson that She has feelings, too. 


Except that people-en-nasse are always a little dumber than people 
one at a time. 


Where are you in the world? Where are your battles, what have you 
WONn...and at what cost!? Come, Swap war-stories with me, for even if 
you are bus1ily making chemicals out of other chemicals, or laying 
concrete over ground, we are all the same in this. Nobody gave us 

the right to be who we are; we have made ourselves. Nobody owed us 

a place in the world; we have taken it. This is our nature, as surely 
a part of us as greenness 1s of qgrass, to be channeled but never truly 


changed. 


JuSt remember that perhaps it is not worth postponing, indefinitely, 

at infinite cost to the rest of the world, one's own last battle. 

For Sus Scrofa, homo sapiens, or any living creature, anywhere, there 

1s but one ending. Let the $sun blaze on into the night, drink deep, 

and yird yourself with honor. It is a qgood day, at least, not to know 
what's going to happen. And no matter how many sandbags we make of 

our environment, to pile around our laughable foxholes in the scheme 

of things, it's out there, waiting for us, Somewhere: tne fight we can t 


WIN. 


Nobody's getting out of here alive. 
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CALENDAR 
Lughnasadh Celebration will be held 01 August 6th, at sundown, at the 


Orinda Grove Site. Astronomical Lughnasadha being on August 7, 1986, 


we wlll follow the Anclent Druid tradition of the night preceeding the day. 
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Nost Oak Proto- Cove 


he Decline of Druidism 


\ Time=-l1ine 
GAUL 


auguStus forbids Roman citi-ens to participate 
1n DYuJQ1lc rites. 


PIE 3 


.1berius persecutes the Druids of Gaul 
;Laudius has the druids "very thoroughly suppressed" 


masSSACres druids on the 1s1e 


r "A | Foy - . "ls "% - . 
Mon) of the coazt of wales. 


f 


>YnodA OT YTumceeat restricts activities of 


abolisned followins the Battle of 


the T13l11an Ke. OVer m9 


ta 
of the IrFuids alons with the 


Storytellers and ollamis in Ireland 


'@: SCOTT land. 


:11zabethan to Cromwell reriods 
Schools are broken up by the IFtnglisn 
1Nn ireland and eventually in Scotland with 


the aeStruction of. Irish aristocratic SOCICTY. 


Following the Cromwellian and Glorious 
Revolutionary Feriods 


o0c1ts and Druids are re-discovered in mgland 

and wales during the beginning of the enlightennent 
period and into the "ige of Reason" through the 
reading of classical literature. In the 1Stnh 
century, Sone neo-Druidic (nesopagan) groups 


APPEears. 


ROFANTIC PERIOD 
"award williams "Tolo Horganwe" founds a 
neo-Drulidic doz:na from the study of Bardic 
relics from which he forges a Bardic philosophy 
under the intluence of the Enlightenment, Ronantic 
novements and "natural religion, " 
Tnere Soon Tollows a revival of interest in welsn 
entilquities which has a beneficial influence on 


zeiltic scholarsnhip and Celtic nationalism, 


Twentleth Century = 
1il1se oO: more Druidic orders based on Torganwg 
and 18th century"Druidic"lodges, anthropology 
1n its infancy 1s Still under the influence 
of anateur archaeologists and amateur and romantic 
Soclal 8sCcientists which gives rise to unscrupulous 
Scnolarship such as Gerald Gerdner's Yitchcraft 


veories, Hargaret Vurray's theories and finally 


i0bert Graves! The \hite Goddess. Following the 


WOLKS of riurray, Gardner, Graves etc, there appears 

1any "wicce" groups and covens which claim to be 

prectising <the "old religion" ot ancient” Europe. 
22T10Uus ScCholarsnip begins to 1investigate the 

zncient religions of Europe and the importance of 

tne Indo- uropean culture and 1deology 1s discovered 

by Georces Dunezil and. many linguists, anthropologists, 


and religious historians. 


Latter Half of the Twentieth Century 

Following the publication of works by the serious 
Scholars in Indo-uropean phillology, history and 
arcnzeology nuch of the lost knowledge of the Druids 
and yJeltic peoples is restored and neo-pagan groups 
begin to incorporate the data, liany other neo-pagans 
are distraught by the truth of the o1d religion and 
decide that their traditons based on the erroneous 
woLrKS of Gardner, Graves, "urray is preferential 
in their own modern tastes, Neo-druids based on the 


lorganwglc material is clung to s8ince it appeals to 


their own tastes, 


Therefore what has come fron the Druids and Survived 
into the myths, legends and sagas of the Irisn, evidence 


from archaeology of Gaul, the. iconography, bas-reliefs, 

classical testimony, Celtic philology, wvelsh and Scottish 

tales, the folklore, the epic-type literature and with 
Indo-:uropean comparative studies mich of what the 


Druids probably taught has been restored or reconstructed. 


The question remains then, does anyone who want to 
learn what the Druids probably taught wish to use that 
1niormnation ior a basis of their religion or religious 
thought? It not, then I would ask Such a person. why 
would they want to identify with the Druids or Wwny 
Should they call themselves "Druids" or neo-Druids 

ft any Sort? what. is it to be a neo-Druid? would 
Lt not be self=-contradictory to call oneself a Druid 
Or neo=I)ruid and not be interested or make any use ol 
the echolarship or information concerning what tne 
ancient Druids taught? How can anyone be called a 
112ndu- who neVer read any Vedic literature or disagreed 
witi revealed knowledge of the Hindus! How can anyon? 
be c:lled Jewish who did not profess the religion cont=ined 
1n the Toran or any Jewish scriptures? How can anyone 
be called or eatl himself a Tao-ist yet reject The Tao 
Te Ching taught by Lao-Tzu? The neo-Druid who 18S not 
1nterested in Celtic mythology or historical Celtic 
religion as probably taught by the ancient Druids has 
little right to be called by such an epithet as Druid 
Or neo-Nruid? If one 18s more in agreement with Wicca 
or Christianity or is more interested in Shamanism tnan 
with Celtic religion one is not a Druid but rather a 
",'jccan" or Christian, or disciple of Shaman1ism, 

At least the followers of Tolo Morganwg are within 


a Celtic tradition, albeit not an ancient one, 
--Thomas :, CrYoOSS 
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all equinox is associated with 


the gathering »of root crops In 
Scotland and England, and perhaps, 


before the potatoe, in Ireland as 
well. Kany of the old customs are 
pPreserved in the Highlands, enacted 
now in the name of Nichaelmass 
festivals. Michael was the Chris- 
tian personality most often substi- 
tuted for ILugh, or, in other con- 
texts, for Llyr, by the Old Celtic 
Church, The flaming sword and 
Warrior aspect of the archangel 
may have Sugzgested a Similarity 
to Lugh-of-the-Long-Arm with his 
magical Speare . It also carries 
on the Celtic God's protective 
1mage and his function as defender 
of the people, but most parti- 
cularly it 1s the quality of 
"Shining-ness" that links the two. 
Alexander Carmichael, collecs- 
ting oral folklore in the 1800's, 
notes that in the Highltands, »>t. 
Michael 1s spoken of as "an Brian 
v.ichael,” That is "The demi-god 
Michael.” Christian saints, Such 


as Columba or Andrew, are called 
Santo, wvaint, from the Latin. 
Archangel Babreil is "aingeal" 
a Gaidhllig word deriving from the 
Latin, or "Naomh,” Gaidhlie for 
holy, sacred, No one else 1s 
"Brian," deni-god, The Highlanders ' 
Michael 1s pictured riding a 
winged horse, and 1s the patron 
of 8ailors and Ships, There 1s no 
bas1is in the Biblical angel's 
character for this; 1t. 1s probably 
a co-option from Llyr, God of the 
Western Ocean and Naster of Horses, 
The same characteristics, and the 
combination. of associations with 
ships and with a firey steed, are 
attributed to Vamnan NcLlyre in 
Cornwall and Brittany. 

The ceremony of the carrots, 
described by Carmichael, in connec. 


tion with Fall Equinox and Llyr/Lugnh's 


Time, is something that could be 
adapted to the present day R.DU.N.A. 
celebration. It follows, 


CARMINA GADELICA 


the 29th of September a festival in honour of St Michael is held throughout 
the Western Coasts and Isles. This is much the most imposing pageant and 
much the most popular demonstration of the Celtic year. Many causes conduce 
to this—causes which move the minds and the hearts of the people to their utmost 
tension. To the young the Day is a day of promise, to the old a day of fulfil- 
ment, to the aged a day of retrospect. It is a day when pagan cult and Christian 
doctrine meet and mingle like the lights and shadows on their own Highland hills. 
The Eve of St Michael is the eve of bringing in the carrots, of buking the 
*strian,' of killing the lamb, of stealing the horses. 'The Day of St Michael is 
the Day of the early mass, the day of the sacrificial lamb, the day of the 
oblation *strian,” the day of the distribution of the lamb, the day of the 
distribution of the *striian,” the day of the pilgrimage to the burial-ground of 
their fathers, the day of the burial-ground service, the day of the burial-ground 
circuiting, the day of giving and receiving the carrots with their wishes and 
acknowledgments, and the day of the * oda '—the athletics of the men and the 
racing of the horses And the Night of Michael is the night of the dance and 
the song, of the merry-making, of the love-making, and of the love-gifts. 


Some days before the festival of St Michael the women and girls go to the 
fields and plains of the townland to procure carrots. The afternoon of the 
Sunday i- mediately preceding St Michael's Day is specially devoted to this 
purpose, and on this account is known as * Domhnach Curran '—Carrot Sunday. 
When the soil is soft and friable, the carrots can be pulled out of the ground 
without digging. When, however, the soil is hard, a space is dug to give the 
hand access to the root. This space is made in the form of an equal-sided 
triangle, technically called * torcan,' diminutive of * torc,' a cleft. The instrument 
uscd is a small mattock of three prongs, called * tri-meurach,” three-fingered, 


*'Torcan torrach, torrach, torrach, 


* Fhorca $shona, shona, shona, 


« Sliopag,* * Sliobhag.* The three-sided * torcan ' is meant to typify the three- 
Sided $shield, and the three-fingered * sliopag,' the trident of St Michael, and 
possibly each to symbolise the Trinity. The many brightly-clad figures moving 
to and fro, in and out, like the figures in a kaleidoscope, are singularly pretty 
and picturesque. Fach woman intones a rune to her own tune and time 
irrespective of those around her. The following fragment was intoned to me in 
a Soft, subdued voice by a woman who had gathered carrots eighty years 
previously :— 

Cleft fruitful, fruitful, fruitful, 

Joy of carrots surpassing upon me, 
Michael the brave endowing me, 


Bride the fair be aiding me. 


Sonas curran corr ornm1, 
Michael mil a bhi dh m* chonuil, 
Bride gheal dha m' chonradh, 


Progeny pre-eminent over every progeny, 
Progeny on my womb, 

Progeny pre-eminent over every progeny, 
Progeny on my progeny. 


Piseach linn gach piseach, 
Piseach dha mo bhroinn, 
Piseach linn gach piseach, 
Piseach dha mo chloinn.” 


Should a woman find a forked carrot, she breaks out into a more exultant 


Strain that brings her neighbours round to see and to admire her Juck. 


Fork joyful, joyful, joyful, 

Fork of great carrot to me, 

Endowment of carrot surpassing upon me, 
Joy of great carrot to me, 


Fhorca churran mor ornm, 
Conuil curran corr orim 
Sonas curran mor dhomh. 


There is much rivalry among the women who $shall have most and best 
carrots. They carry the carrots in a bag slung from the waist, called 
* crioslachan,” little girdle, from * crios,” a girdle. When the *earrasaid * was 
worn, the carrots were carried in its ample folds. The women wash the carrots 
and tie them up in small bunches, each of which contains a * glac,” handful. 
The bunches are tied with three-ply thread, generally <carlet, and put in pits 
near the houses and covered with sand till required. 
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a Jetter to Ttne Editor: 


1 beg to remind Thoman Cross 


(Post Oak Proto-Grove, Iugnasadh edition) that s8cholarship 


1s but one path to tne Goddess, 


Ferhaps our true roots! 


obSCUrYlTty 18 an advantage, allowing us to do more 8Seat-of- 
tne-pants Iilving tnan 1s pernitted by a relizion of more 


conesive background and authority, 


The occasional romantic 


sloppiness of Gardner, Graves, et al, does not negate their 
premise (that the 014 Religion honored hature in both male 


and female principles), 


lor Should it denigrate the poesy 


of Their praise, In their day, both were revolutionary, 


IT may be that tne ancients--of Northern Europe and of other 


places--Imnew a good many things that we do not, 


Trying to 


di8cover These truths seems a noble enterprise, but I am not 

about to limit myself to one cultural group, when that culture 

is no longer there to be immersed in, You and I may be different 
types of HNeopagan Druid, but 8ince Cathbad isn'!t around to object, 


Druid! seems as 


Les Craig-Harger 
liyers Flat, CA 


g00d a name as any, for either of us, 


Fost Oak Proto- Cove 


PICTISH 


The Picts seem to haVe $Spoken a pre-Indo-European 
language at one time, before the P-Celtic speakers conquered 
most of them in $southern >cotland, andþusnhed the rest into its 
north-eastern extremity. Eventually the Picts were "Golidhelicized" 
by Irish invaders who later colonized Scotland, and the Pictish 
dialects died out entirely, Our only evidence for this pre-Indo- 
European Pictish comes from a few inscriptions, carved in Irisn 
ogam characters, after the Irish had settled in Scotland, Such evidence 
18 80 8canty that little can be made of this inscriptional evidence. 
Some contend that Pictish, (the non-Indo-Eurpoean dialect,) is not 
related to any other language; others have tried to compare it with some 
Other languages, without Success, Some have compared it to Basque, 
(a pre-Indo-European or non-Indo-European Iberian language) as 
S91r John Kkhys did, but this was unsuccessful. While many Proper nares 
of Pictish kings turn out to be Celtic, either F-Celtic or Q-Celtic, 
Some of these nares cannot be deterrined to be either, and Seem tc »e 
non-Leltic, and even non-Indo-European.,. 
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iotice the extrene repetition of consonant clusters in the Lun 
Erands butt, end St Ninien inscriptions which: Suggests a . 
which is phonemicelly very consonantal like that of the Causca 
languazes , however the consonant groups are repetitions of the 
s8ame letters or phoneines Such as tt, hn, cc, vv or uu, and nnn. 
Notice also that there are all single vowels of the Roman alphabet 


repregented a,eg,i,o,u, but not many. diphthongs euu and oa and 
possibly ie in Bliesblituth -- these Qlphtongs may ſorm Separate 
Syllables and therefore might not be diphthonges. Notice the 
prominant s next to other consonants -ts, -ns in the endings of 


words Such es :;ittocuhetts, irataddoarens, nehhtons and Usconbuts 
and appears in the middle of Bliesblituth, This reminds me of the 


-S ending formed in Etruscan genitives of certain words 8uch as 
clan "8on" clans "of the gon" and may also renind me of English 
and Anglo-Saxon genitives formed by adding -s or -es, This 

makes one wonder as to whether Pictish has atrfinities with a non- 
Indo=-=Suropean language like Etruscan or with Germanic languages. 
If nehhtons is interpreted as a form of the Celtic Nechtain 


then we may have a genitive case of Nechtan 1in Nehhtons, 


It may also be a resemblance to Basque in that - many Basque 

words end with -tz (cf, Pictish -ts) 8uch as bortz "five", 
however BasSque words tend to have a vowel following -tz e.g. 
-tza, -tze or -tzi; Basque has more open vowels and ultimate 
vowels, i.e, not flanked by consonants as much as Pictish. 
Finno-Ugric languages like Finnish and Lappish have many doubled 
consonants and consonant clusters like Pictish, but then, these 
languages are rich in vowel endings on words like Basque, 

any Hs appear in Pictish inscriptions which suggests that it 
did not lack the aspirate H 8ound and would compare itselft again 
to Germanic languages which in Grimnm's law originated witn 
Proto-I.s. intitial K-Sound, In welsh, the H sound occurs 
initially on words from a rather late development from an 


initial S-sSound (e.g. Samon = Haf, Sabrina = Haſfren, etc.) The 


EZ 8ound occurs in Irish as a prefixed 'sound to separate words 
which begin with an initial vowel and as a late development 

fron mutated forms of consonants at the initial position of words, 
The internal or medial H found in Pictish seems tp be anamolous 

to Celtic,Germanic or Indo-European phonemics as in ahehhtann 


and ettocunhetts. 


Lastly, we must conclude that Pictish will continue to 
elude us for a while until further archaeology can turn up 
more inscriptions and more helpful inscriptions. We would 
need to find some written documents in Pictish with some 
glosses in Some known language Such as Old Irisnh or Latin 

and we would finally be able to finally decipher Pictish 
and find out definitely its affinities or lack of affinity 
with other languages, Pictish is more mysterious than Etruscan 
in that we have found many Etruscan ins8criptiens in comparison. 


-oHo Thomas M, CrOSS 
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a Conparison of Pre-Indo=-Ltur, Languages 
of Europe 


Numbers Cardinal: 
Basque (Iberian) 


X, 1rONUNclatlon 
t is aspirate) bat 


bl 
N1lrur 
laur 
*h:is-gutturarl) bortsz 
the. t is agpirate) Sei 
p is aspirate) 222pi 
ZOCTZL 
With an asSpirate Þ like in SempH ) bederatzi 


namar 


Reconstructed 
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01 curope and general area Proto=Indo-:urop 


(Pinno=Urric) Caucassic 
Lappz8Snh  #1nr1581 Georgian 


okt= YKs! Ertl O1NO 
guULnte Kaks! OC1 Awo 
g0lbma Kol: Sami treyes 
nJj4L3e nels 'o 1-2. G1 KWetwores 
V1TEtE V11S] Xut'l pPenkwe 
gutta KuUuSi ek'vsli SWeks 
t8ieZtda s8eitseman SV1d1 Septm 
gautse kahdeksan rVva OKTO 
oOVtsa yhndeksan CXTa newn 


lokke kymnenen at*l dekm 


Brief Descriptions of the Language Families 


ÞFroto=indo=-Puropean: Synthetic and highly inflected with a 

with a three gender 8system; many of its 
modern descendants have become analytic and have either a two 
gender System or a natural gender system, Some have remained 
Synthetic and highly inflected in varying degrees, 


Finno-Ugric: these languages are extremely agglutinative and contain 
vowel harmony. 


Basogue: most authorities recognise Basque as the modern descendant ol 
Iberian which was Spoken in southern Aquitania as well as 
Iberia (Spain); it is ess8entially agglutinative and lacks an active 
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= 
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VoO1ce oi the verb, 


 rUSCAan little was known of the Etruscean language until 
recent y<cars; generally irom Bonfante%s study of the Etruscan 
language in his book The Etrusca: Langueze; it seems that 
EErUSCA: 
languages, however there may be s$Sone evdience that it had some 
agglutinetive features and could be Sonewhere between an inflected 
and agglutinative system, Most authorities now maintain that 
£TruSCE2n is not related to the Indo-European fanily and its 
affinities or origins remain a mystery.,. The 3truscan language 
WiS Once Spoken in wesStern Italy from sometime before the 7th 
century 3.0%, up to the I1rst century A.D. giving way to latin. 


Jaucascian lancruages: OMivided into two groups the Northern 
and Southern; Sone of these languazes are. inflected $80.1e 

are agnlutinative, many of them are characterised by clusters 
of meny consonants that would be considered difficult by most 
Speakers of Indo-European languazes. 


Hannto-Lecnitic lanczuages: Tthese languages are inflected and 
contain tnree or two consonant word roots and generally heave 
>nly a two gender system, Hebrew, Arabic and the extinct Akkadian 
are exanples of the Semitic brancnes, while the extinet Bgyptian 
or its later descendant Coptic with Libyan, Berber and Cushitic 
are the lanitic nembers of the :canito=-Semitic family, 


agglutinetive language == a lanruage which conbines into a 
SinzTe word various linguistic elements, each of which has 

en indenendent and fixed conmotation and separate existence. 
Thus 8yl1lable which are sutfixed or prefixed to a word 1s in 
itse1f = Seperate word in itseli unlike the suffixes found in 
the declension or conjugations in an inflected languare, 


inflectional or inflected language -=- a language which uses 

prefixes or suffixes added to tne base of a word in order 

to change or form grammatical relationships or alter mneaning. 
Synthetic lanzuage -=-a language which expresses gramnaticel relation 
S$11pPs ot words by means of inflections, The Indo-European languages 
were priaarily synthetic and inflectional Such as Latin,Greek, 
Sanskrit, anglo-Saxon,Gothic, Gaulish, Irish and Old Irish, Russier., 
Lithuanian, Greek and classical Greek; some have moved toward 
becoming analytic such as Modern. Inglish and ilodern Welsh or 

0dern PEYSlan, * 


analytic lan:uare -=- a language in which grammatical relationships 
are expressed by auxiliary words at the expense. of inflection which 
may be wholly or partially eliminated, For example; modern Englist 
Still contains some inflections in most verb conjugations and 
remnants of declensions in the pronouns: they/them, he/hin, she/her 
he/his, s:e/hers, etc. 


*There 1s Some evidence of agglutination in the reconstructed 
Froto=Indo-iuropean language which may indicate thet P.,I.®@. 

began fron an agglutinative language which evolved into an 
inflectionel language and this evolution continued into the 
forming of the s8eparate branches of Indo-turopean: for exarple, 
*es = is, *eS+mi = I am,*es+ti = thou art and later he 1s or $she i:t 
EAT 18. 


oPhomas MN, CrYOSS 


Editor's notes Further evidence for the non-Celtic character 

of Fictish cores from the fact that St. Columbo could talk to 
the Mainland Scots with no trouble, and to the Irish., But when 
he preached to the Picts, he required an interpreter, This may 
indicate that Pictish was alive and well in the 8ixth century. 


THE HEA THEN ON THE HEATH 


First fruits, late as usual--arguments with the neilghbors-- 

yellow grass, grey dust, and scorching heat, Balanced now 

are we? In the nardware Store wnere IT earn 8ome of my livins, 

a mogley assSortment of law-abiding types are buyins® tneir 

hunting lLicenses, with tags permitting them to ritually as8ass inate 
one or two adult nale deer this Season, Certain local 8ubsis tence 
hun ters regard botn the Season and its regulations as ridiculous, 
But I count the hopeful license-buyers during one workday, and 

then count the deer on my way home, The number of deer becomes 
less impressive, beside the numver of hunters, 


And the Subsistence hunters--does concern for the continued 
Stability of The deer population arise autonatically from need? 
I doubt it, And the numbers of The needy are also0 InNCTeaSing...0 


But the hunt goes on, From ny own experience, in pursuit of one 
wild pig (which died to provide food for two fanilies with hungry 
children, one of them mine) it 8eems strange to call it a 8port. 
The hunt 18 a relationship, ending witn the death of the other 
Party, The pig wanted to live, and my cohort and I wanted to 

eat Lt, These goals were mutually exclusive; no amount of nystical 


nocus-pocus could ever convince me that the pig was a willing 


perticipant,s 


There was one momant, crouched on the hillside, with the immensely- 
vital, prehistoric-loorins beast looking directly at me, when I felt 
that the hunt was at an end; T1 had met the wild, lily cnallenge had 
been offered and met, The pig was ready to attack or flee, but 

aid negther, Here was life; its ending was anticlimactics 


But Sorrow was also the feeling of a Split second, Our children 
were fed, And Something within me was changed, 


The Hunter roams the greenwood, dealing death at will, Yet 

He guards His beasts, wears Their Semblance, instills in then 

His lust and power, And the Maidan-as-Huntress, in any pantneon, 
is the friend of Her creatures, mourning their destruction at tne 


hands of conouerineg humanity. 


So it is in nature, Animals do not hate their prey, Cats paunce 
with glee, eyes wide and ears forward, The dog pursues the rabbit 
with his tail high; he is playing, They are part of the world, and 
filled with the 8ense of being alive, 


Is this the longing in the eyes oi those who approach my counter, 
Saying "License and two tags, please," and paying the $41 that 

the governmt demands for their participation in the rites The 
people whose actual means of making a liveng 1s many times memoved 
from HBarth's vitality will finally face the wild and have gome thing 
PerSonal to say to it, BbBalanced now are we? 


With thai game longing, T1 care Th the Druids, and with That sane 
longing, I came eventually to my untaned hill, to be one grubby, 
Sweaty part of a world with more than people in it, Cars race 

over a concrete bridee; uncarinsg, the river flows bene>2th, Balanced 


now are we? 


As day conqu=red night, and night conquers gay, end our: guarenteed 
annual year continues on its appointed course, 1 tell you: There 1s 


no need for faitn, 
Balanced nov are we? 


We may not ve able to feel it, but it's There, 


Naws of thi Groves 


Orinda Grove Site 


Lughnasad'a, as festival of the first fruits, went off well. 
I was Surprised at the number of ferral plants that have”"appeared" 
for members and born fruit, One brought as offering the first 
tomatoe from a vine that "appeared on its own” in a pot of marigolds. 
I brought the first apple from the appletree that has been growing 
out 8S1de my kitchen window for fifteen years, Sprung from a Macintosn 
apple core, Small carrots still occaslonally come up in the 
Grove Site, by the Kontery Pine, an the site of Joan's (First Arch 
Druid of Live Vak) compost pile, And our apple sapling beside the 
Lughnasadha caber, Sprouted from a Bpit Seed from the '83 feast, 
is growing rapidly. | 

The moral 1s clear: Fling your garbadge 

Out the window. 


(Sung to Irish Jig Tune) 


Live in the middle 
of a kitchen midden. 


It's an old Celtic 
Traditlon. 


Skara Brae.. 


Take me home. 
Skara Brae..s. 


If you can't stand this nonsense, sSend in your ow article and 
crowd 1t out, 
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CALENDAR 
Fall Equinox will occur at at 11153 P.N, Pacific Daylight time, 
or 07 hours 53 minutes Greenwich on September 23, 1986, 
Services at the Orinda Grove Site to be arranged: (415) 254-1387, 
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? AmnAaing Geltic New return to Chaos, and involves 
Years, the Day-between-the=-Worlds.s.. the dispocsal of old goods, 
The Drulidic year. starts on potlaches, parties, SuSPpens lon 
Samnalng, in the fall of the year, of taboos, return of the dead, 
Iust as the Druidic day begins and the mixing of the two Worlds, 
with the going down of the Sun. in Past and Futureg and a second 
Samhain marks the end of the whose theme 1s the rebirth of Order 
harvest which began at itughnasadna}. znd Cosmos, of creating anew, of 
Al fruit not gathered in by preparations, and of the rites of 
Samnain Eve must be left in the Samhain Morning, (As we are not an 
fields to feed the birds, the w11d official, organized Grove, here 
animals, and the Sidnhl. The | 1n Urinda, but a gathering of 
Pukas, mischievlious SPIirits, will Solitary Third Order Lruids, 
come for it, to steal its nourish- First Orderes and friends, the 
1ng essSence and leave the husk, election that would ordinarily 
or TE cgespoil it, if. 1t a not be held for officers in an 
to their liking, Their mythic ReD.Jli.A. Grove Will not need to 
descendents Swarm out in the be held. Is8n't it a relief:?)* 
form of meriad "Trick-or-Treaters." The beliefs involving the 

Like New Years' celebrations teturn of the dead on Samhain 
All cver the world,Samhain fest1- Night are based on the Pan- 
vities fall into two sequential European traditions of Samhain 
Phases:s one that signifles the as the time when the Other World 


1s closest to this one, and 
when, therefore, doors, PAS- 
Sages, may open between the 
two. In Celtic mvths: these 
gateways were usually located 
at the S1dhi Mounds, the me- 
golithic tombs of the Celts' 
Fre-Indo-European Predilcessors. 
But ways were also said to 
exist through sacred lakes 

and STrIngs, and througn 

caves in the craigs.,. Tthese 
doorways admitted passage 

in both directions. On special 
days mortal heros or heroines 
crossed to the Other World on 
quests, adventures or to obtain 
Prophetic knowledre, Through- 
out Eur-As1ia, the dead, who 
exist beyond time, are belleved 
to know the future 2s well as 
everything that has haprened 1n 
the past. Dead ancestors could 
help a favored descendent with 
this knowledge, or Send health 
and prosperity, but first the 
petitioner must be in perfect 
estate, having broken no Geas, nor 


taboog nor have incurred the ceraorof 


any Deity or Sidhil. In addition, 
the seeker must be in the good 
graces of the ancestor whose 
help is needed, Health or disease 
were from the ancestcors in the 
Celtic Cosmos; to 11ive well one 
had to be on good terms with the 
deag.and with one's past., The 
past becomes present again on 
Samhain, between the years, All 
oblations and funeral rites due 
the ancestors must have been 
offered, and all debts of this 
World paid, if the traveler 1s | 
to step lightly between the Worlds, 
If all was not in perfect order, 
the quester night become trapped 
or the ancestors could send disease 
and misfortune when the passage 
opened, Ur the wronged dead 
could pass into this World, and 
walk in the time between the years, 
Seeking revenge. 

The concept of going to the 


Other World for help from digease, 


or to secure Prophetic knowledee, 
found in several different Euro- 
Pean Samhain traditions, as well 
as among the Celts, 1s probably 
cognate with, descended from the 
Other World journeys of the Faleo- 
l1ithic Eurasian Shamans, Similar, 
but more complex and complete tra- 
ditions and epics have been pre- 
Served among the >1lberian Shamanlic 
Yellglonsse There, going to 
the Other World(s) and returning 
to one's mortal body are usually 
the privilege of the clergy, 1.e. 
initiate Shamans, But in Europe, 
on Samhain, the Uther World 1s 
very close, in Celtic verse, iust 
a mist apart. Un this night, there 
18 no treacherous journey through 
1ntermediate kingdoms or being- 
states, Tonight a mortal, albeit 
a hero or a heroine, could make 
the leap. 
ReSeN.,A., members hold all nigent 
viglils, beginning with a bonfire 
at dusk when the first of the two 
Samhain Services 1s neld. All openned 
bottles of sririts must be finisned 
by dawn, and there will be, then, 
no more ferrented Spirits in the 
Grove chalice until Beltaine, 
Flates of food and offerings Should 
be set out, Jjust bevond the fire- 
light, for the souls of friends 
who have died in the past year, They 
may be invited to join the festivities., 
At dawn the Second Samnain Service 
18 held, All remaining liqucr 1s 
Sacrificed in the fire, and the Third 
Order Lruids exchange their red 
ribbons and ornament for the white of 
the Season of Sleep. There is pure 


. water in the chalice. The new year 


has begun. 


In preparation, all debts should 
be paid, or arrangements for them 
brought into harmony. All rites due 
to the dead, and the past, Should 
have been performed, and all obli- 
gations to the living brought current. 
Then enter the Time-Between-the-Worlds 
"without burden, without geas, without 
ralice.” Pleasant journeys. 


$ost Oak Proto- Cove 


The Song of the Druid 
A poem by. Thonas NM, Cross based on the *Hymn of Amhairghin? 
translated into the Gallo-Brittonic lenguage commonly called 


n #ﬀ 


Gaulish or Brythonic., . Copyright 1986 Thomas M, Cross 
CANTOS DRUIDOS 


uentos uerna more 

dubrol en more 

taruos cation sectan 

brennos uxellos-do monedos 

gUrenSOS Saull 

tecisamos blotion 

nertos aggos $Segos TOrcl 

eSOX en poullon 

Lindon en magos 

cladibi catous 

aruis, 10 uragati tane en pennos, 
uedati menses lugati? 
lugiati oinocos uerna monedon” 
canati mazesos saulli, a ne me? 


Translation: 

an the wind ontthe sea 

am the waters in the sea 

an the bull of seven battles 

am the crow above the mnountain.' 

am the warmth of the sun 

am the fairest of flowers 

an the power and couraze of the boar 

am the salmon in. the pool 

am the lake in the plain 

an the g8word..of: battle 

am the druid, who works fire in the head 
ho 8peaks of the months of the moon” 

*no lichts the union on the mountain?” 

who Sings oft The plain of the sun, if not IY 


Il 
1 
1 
> 
ak 
1 
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—— was a declensional language like Greek and Latin 

and contained nominative,accusative,genitive,dative and 

Soneti:es a vocative forndiffering fron the nominative 

for its nouns, It also contained masculine, feminine and 

neuter genders, plural and dual forns, The verbs of Gaulish 

are conjugated 8inilarly to Greek and latin, It was a P-Celtic 
language 8poken in ancient Britain (known as Brythonic) 

and in most of France, Belgium, parts of Iberia, Austria, Switzerland 
and part of Southern Germany and was carried to Galatia and 
Bohemia by colonies of Gauls before the Christian era, The 

main dialects of Gaul were Belgic, Lugdunensian, and Narbonens1lan, 
Belzic dialects became Brythonic®which in tine evolved into 

Welsh, Cornish and Breton -=- the three surviving P-Celtic languages, 
Sornish died out in the late 1700s but was kept alive academically 
util its revival tn this century. In ancient: tines the Celtic 
languages did not mutate the initial consonant as they do today, 
but during the period they begant to drop nany declensional endings, 


the process of lenition and other phonetic eccentricities caused 


mutations. 


Re: A DRUID MISSAL-ANY 
(Emmon Bodfish) 
No. 86-3869 


Proof of Publication 


Fictitious Bus iness Name 
Statement 


STATE OF CALIFORNIA 
COUNTY OF CONTRA COSTA, ss 


SHIRLEY A. COATS of said County, does hereby certify: 


That $he is and was during all the times herein mentioned, a 
citizen of the United States, over the age of 21 years and neither 
a party to nor in any way interested in the matter or action herein 
set forth, and is and was competent to be a witness in said mat- 
ter or action: 


That she is now and at all times herein mentioned was the prin- 
cipal clerk of THE CONTRA COSTA NEWS REGISTER, 
publishers of THE CONTRA COSTA NEWS REGISTER, which 
is and was at all times herein mentioned a newspaper of general 
circulation printed and published semi-weekly in the City of 
Walnut Creek, County of Contra Costa, State of California, and 
as Such principal clerk has now and at all of said times had charge 
of all legal notices and advertisements in said newspaper,; that 
$aid CONTRA COSTA NEWS REGISTER is now and was at 
all times herein mentioned a newspaper of general circulation 
as that term is defined by Section 6000 of the Government Code, 
and as provided by said Section, is and at all of said times was 
published for the diss<mination of local and telegraphic news 
and intelligence of a general character, having a bona fide 
Subscription list of paying subscribers, and is not and at none 
of said times was devoted to the interests or published for the 
entertainment or instruction of a particular class, profession, 
trade, calling, race or denomination, or for any number of such 
classes, professions, trades, callings, races or denominations; 
that at all times said newspaper has been established, printed and 
published at regular intervals in said County and State, for more 
than one year preceding the date of the first publication of the 
notice herein mentioned; that said notice was Set in type not 
smaller than nonpareil, and was preceded with words printed 
in black face type not smaller than nonpareil, describing and ex- 
pressing in general terms the purport and character of the notice 
intended to be given. 


THAT THE 


Fictitious Business Name 
Statement 


of which the annexed is a printed copy, was published in said 
newspaper and not in any Supplement thereof on the following 
dates, to-wit: 


August 15, 22, 29; September 5, 1986 


I certify (or declare) under penalty of perjury that the foregoing 
is true and correct. 


Dated at Walnut Creek, California 


this 5th day of September 19 386 
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EP 5 1986 


J. R. OLSSON, County Clerk 
CONTRA COSTA COUNTY 
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FICTITIOUS BUSINESS NAME 
STATEMENT 
Contra Costa County No. 86-3869 


The following person is doing business 
as: A DRUID MISSAL—ANY at 616 Miner 
Rd., Orinda, CA 94563. 

EMMON BODFISH, 616 Miner Rd., 
Orinda, CA 94563. 

This business commenced on November 
10, 1985. 

This business is conducted by an Ind+- 
vidual. 

/s/ EMMON BODFISH 

Statement filed with the County Clerk 
of Contra Costa County on Aug. 2, 1986. 
Pub: Aug. 15, 22, 29; Sept. 5, 1986 


THz HEA THEN ON TAE HEATH 
It is the dawning of our year, and the time to mourn our dead, 


I mourn two men of gentle courage, Earl McKeever and George Russ, 
I cannot keen, or recite their deeds in epic verse; I was not 80 
trained, and neither am 1 that big a liar, I wept when weeping 
was fresh and unavoidable, Now is the time of remembrance, and 


I remember each of them, 


Both lived with disability; both died at the hands of murderers, 
what this means to the year that has ended, or the year that is 
beginning, or any years before or after, is beyond me--for which 


I am glad, \ 
As always, I turn to the garden, to The land, 


Plants are dying now, Sinkine to the ground, be-inning to decay before 
the green of life has entirely Left them, New growth fastens on the 
decay and 1s made strong thereby, This is the way of compost, and 

of those of us who bear the stigma: Survivor, Ruthlessly the living 
Soul battens on memory, The mourner weeps proudly , wearing the 

names of the dead as decorations of battle, 


Ang the earth does not judge us, nor does 8he care, Salmon run, 
and. Spawn, and die, and all their history 1s carried out to $ea, 
along wtth the hope of their race, Leaves fall, awd become rich 
loam, hyth degenerates into bedtime 8s tories-- 


--2nqd children dreams, 


And what Shall we do, wnen the 8weet-scented loves and brignt, 
clean angers of youth begin to disintegrate into the nameless 


gepths of a mind no longer young? 


Some Or us become cynical, embracins disproof when proof proves 
Lts8elf impossible, Some of us set places for tie deaR at our 
tables, 2nd turn qown their becs, and berate the living world for 
8lightines them: too, we cling to dead dreams as if loud repetition 
of their content woult bring back our innocence, and vindicate its 
miSconceptions as nigher truth, To Some of us, the passare of 
time is a pattern, immune to any =attempt of ours to contribute, 


To others, time has not passed at all, 

"Wren I die," one Triend told me, "the world ends," 

But I choose to innablit a world tnat will outlive me, if only 
for company, and tne (q e to belone, TI may not leave a mark 
on the face of history; There. may be no place for me in =ny 


s tructured 8cheme of thinezs, 


but there's always room on the compost heap. 
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CHAPTER OF NOT HAVING TO MOVE 
FURNITURE IN THE OTHER WORLD 


Whoso knows this spell will have all his 
weekends free in Amenta. 


May I not be forced to move furniture 
in the other world. That which is large, 
awkward; and extremely heavy, with sharp 
corners —-= may I not be forced to lift it. 

The sofa -- "I break your back" is its 
name; it does not fit through any door. 

I shall not carry the sofa; I $|hall not 
lift one end of the sofa. 

The chest of drawers -- "I fall on 
your foot" is its name. I shall not move 
the chest of drawers; I s|shall not carry 
even one drawer. 

The pile of book boxes -- it towers 
unto the ceiling; "pyrimid of Khufu" is 
its name. I Shall not carry one box; I1 
Shall not carry one book. 

The waterbed -- of myriad pieces 1s 
it made; no man knows their number. I 
Shall not carry one piece; I s|hall not 
attempt to fit two pieces together. 


I shall not move furniture in the 
other world, and all my weekends will 
be my own, for millions of years. 


— OBSCURE CHAFZER CF 
THE EGYFTIAN DUO CF THE _DEAD 


LY 
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CALENDAR 


Samhain, when the Sun 1s half-way between Equinox and Solstice, will 

occur at 09:09 hours Greewich on November 7th, 1986, -or 9 minutes after 
2k.N, Pacific Daylite Time, (For Oringa Grove, add 8 ninutes and 16 seccnds 
from FreSno. ) By the alternative rethod of calculation, the Sun will 

reach 152 Scorpius at 10106 AN, P.D.T, on 11/7/86, For update on 

plans at Orinda Grove, call (415) 254-1387, Sickle and Corn Doll Ceremor.v 


follows, 
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*It has actually been a year, a very haPPy year, Since we ran a-foul of that 


force that causes more trouble than ever d1d ghosts or goblins, I am sSpeak- 
1Ng NOW of ,.,POlitics. | 


---lVagd Sweeney 
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—3) ule, Winter >ol- 
Stice 18 one of the four 
minor vruid High Days, Lt 
18 aSSociated with the Holly 
and the Vistletoe, prosperity 
and purification, *#he hanging 
Of Wistletoe Over COOrways 
harks back to 1ts protective 
functicn, as the All-Hfeal, 
SPIr1tS that bring disease 
will not pass under it, All 
Mistletoe use and customs are 
CArryv overs from pagan, most 
notably Druidic tradi+*ticns. 
Thoveh kissineg under the 
Mistletoe can't be traced back 
farther than the 17th century, 
But 1s vrobably much older, 
It reflects the herb's FPaleo- 
Druidic atributes of protection, 
fertility, and Prosperity. 
Pliny the =-1der, in his 
Natural History, gives us the 
best description of a Paleopagan 
Druid ceremony, that of cutting 
the NMistletoe, 


According to otuart Figgot, the 
Ceremonial mistletoe must be cut 
from an oak tree, ihe time of the 
ritual was set by the Woon as in 
Fliny's descrirtlion. 

"The time of the rite was the 
S1xth day of the new moon, after 
preparations had been made for a 
feast and £5 sacrifice of two white 
bulls. Druid. in a white robe 
climbed the tree and cut with a 
z01Gen s1ickle the branch of mistle- 
toe, which was caurnht, as it fell, 
on a white cloak, +he bulls were 
then sacrificed and all present 
ate of them." 


4 


The golden s1ickle 1s © a puzzle, 


aS pure £01d will not hold an edge 
Sharp and tough enough To cut 

through the woody stem of the 

mistletoe, G11lded, or simply pol- 
1S8hed bronze, are more likely 
though Fliny was allowed to witness 
the ritual, he probably could not 
approach the Druid or examine the 


Sickle, 


materials. 


left handed, after fastine, and 
of the velts plucking Selago with- 
out using an iron knife, barefoot 
and with the right hand throvgh 
the left sleeve -f a white tunic, 
but these were Private r1tes, not 
public ceremonies. there 18 NO 
mention in them of the pPresense q& 


a Druide 


Nor would ne have been able to talk 
to a Gaulish Druid without an 
interpreter. +#he ceremony was Pecor- 
ded in xoman Gaul, Gold may nave 
been a descrpition of color, Or a 
auoting of hearsay, Elsewnere 1n 

his book Flinv writes of the ritual 
necessity of gathering, the mistletoe 


CRY OF THE HOBBIT 
by 


a. P, P. IOLLCRAFT 


In a hole in the side of a hill 
lived a hobbit -- not a clean, dry com- 
fortable hole, nor yet a tranquil empty 
hole, but a dank nasty hole, home to 
disquieting shadows and unquiet pres- 
ences, musty and malodorous, the walls 
o0zIng horrid slime, the floor litter- 
ed with gnawed ends of worms. The en- 
trance to this hole was a pentagonal 
bronzen door with a dirty brass knob 
not quite in the center. Ensculpted on 
the verdigris-encrusted surface were 
baleful signs, malign inscriptions in 
forgotten languages, and strange designs 
painful to the eye. 

To this door one morning strode- a 
tall old man in a grey cloak and broad- 
brimmed hat. He paused a moment, rub- 
bing his eyepatch, then reached out 
with his spear to scratch a rune on the 
door; two ravens wheeled and screamed 
overhead. 
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Calmndar 


Winter Solstice 1s at 7156 PF.N. Pacific Standard Time on December 218%; 
that is 03:56 hours Greenwhich, 1986, If you are near a clock, and 
remember, Shout "Shaul !" 


N ost Oak Proto- Cove 


Druidism and Truth 
An editorial by Thomas Cross 


The word Druid itself is rooted in the 8ame Indo-turopean Source 

as the English word true and truth:namely *dru -=-=- the zero-grade form 
of *deru "firm,s8o0lid, steadfast" which also gave us such words as tree, 
endure, durable, the Greek drus, Sanskrit druvam and 80 forth. 

Since druid means "he who 1s truthful” or Tthe firm, 801id and 
8steadfast one" (in Gaulish druis "druid" in nominative cage, druidos 
in the genitive), it is appropriate that we look always for the 
truth and always utter the truth. In old Irish sagas, the druid or 
Seer who utters a falsehood is cursed and 80me disaster befalls hin 
and whenever he takes an oath he promises or 8swears that if he 
Should utter a falsehood knowingly he may be 8wallowed up into the 
earth or 8so0ne other calamity take him, In our modern information 
age that we are now entering, I urge that us modern day druids 
do our Share of preserving truth and guarding against falsehood 
and dishonesty. I am of course 8peaking interms of advertising, 
everyday Speech, on the job, in school, in business etc, The truth 
must be able to stand on its own, Truth 18s not opinion, truth 18 
fact, truth is not values, but truth, though it be impersonal,often 
hurts when people cannot face it. T1 find that my greatest pet-peeve 
18 mnisinformation, misleading Speculation, propaganda, deception 
1n Teporting and teaching. There is much deliberate writing of 
nisinformation in the writings of the occult world, Often the 
authors are too lazy or too hasty to do the proper research for 
Supporting their opinions or They deliberately falsify their 8gources 
and present pseudo-history as history or vice versa., There are 80 many 
popular misconceptions held by 80 many that the truth will be distorted 
for a long time in the folklore of the modern occultist and neo-pagan - 
in the years to come -=- although we have the correct information avail- 
able in most public libraries alongside the misinformation. 

Another gource of misinformation being disseminated to the 
general public (outside of the neo-pagan milieu) is the propaganda 
of the christian Fundamentalists and Evangelists or 'Fundagelicals, 
who deliberately report falsehoods about the beliefs of others 
in order to build \straw-men' of their religious and ideological 
competitors, Often the Fundagelicals report or present their own 
1diosynchratic or personal religious views as if they were fact —- 
that is , as if they were the objective truth! The Fundagelicals, 
one might say, confuse fact with values or opinions -= a blatant 
error in logic! 

In the field of Celtic scholarship concerning the ancient 

Or pailweo-Druids, there is 80 much nonsense being passed off as fact 
that it 18 a time-consuming and tedious task to begin to research the 
Subject, To the beginner and those who have fallen victim to the 
nonsense, I recommend that you read many of the books coming out 

in the field of comparative religion and mythology by Georges 
Dumezil, Jaan Puhvel,Gerald Ilarson, Bruce Lincoln(to name a few) 
and consult the works of Mircea Eliade =--one of the great 20th 
century 8cholars, Por those who are concerned about ecology and 
congS8ervation, I recommend Lovelock's Gaia. For the general reader 

I would recommend The New Apocrypha -=-John Sladek, P8ychology's 
Occult Doubles -=-Leahy and Leahy, The P8ychology of Transcendence 
by Andrew Neher, The Dict.of Misinformation -Burnam, More Misinf.- 
Burnam, _There are Alligators in our Sewers -- Dickson. ” 


(Druidisn and Truth continued ) 


Als I recommend that all neo-pagans develop a sceptical side 

to how they view these things, to read between the lines, and 

question things and be curious, It is o.k. to be curious -=- in 

tfacty,it is healthy to be curious about life. Most everyone reading 
tnis newletter, will probably thi:k to him or herself,”Oh I always 
think for myself, I question things, I read between the lines*and 

80 forth, I ask that you even question that andeven question what 1 
have written as you read, I am not 8uggesting that we be distrustful, 
or become reductionists or oyerly critical and sceptical, I an 
Suggestiwg though, that we become less emotional and more inquisitive 
about learning... that we don't just accept things because they merely 
feel good or seem to work, Playing around with metaphysics and making 
experiments with our conscliousnesses is Serious business and one 

can 80 easily fool oneself into believing things that are not the case 
which can have 8Serious repercussions for the future, If anyone has 
read the book The Day the Universe Changed by James Burke or seen 
the geries on PRES will understand on the worldly level.also. 

I recommend that you get a copy of a good Simple to read book 
on Logic or Reasoning -=-especially if you have never Studied the 
Subject and read it carefully (I recommend Introduction to Logic - 
by Copi). Take a course in logic at a local college or 8chool, it 
will well be worth it for anyone, 4A fun pastime would -be to identity 
fallacies while reading or watching t.v. or listening to the radio -- 
advertising is rife with fallacies and propaganda techniques). rtretty 
Soon you can tear apart the arguments of books simply on grounds of 
1COPTP2ct reasoning or illogic. 

T am 8ure this article will have offend many right-brain purely 
enotional mystics, who believe that truth can only be found tnrough 
Sone altered state or drean-worldz My rebuttal to them is that they 
are not Speaking of this world that we all must live in together -=- 

I am talking about the physical world, the here and now, and the rules 
for living here depends upon people getting along with each other, 
keeping the environnent clean and innhabitable, avoidance of war, 
avoidance of crime, learning to live with the weather and climatic 
conditions and avoiding 8Stress,disease, poisons and dishonesty. 

Wwe all must face that we have to have the mundane necessities in 

order to 8urvive and we canmnnot live by 8piritual and vislonary 

or magical experiences alone, 


NONSENSE: 
M Popular fallacies in the Neo-Pagan World: 


That worshipping a bale deity is a trait of a male dominated 8ociety 
Or, thet worisipping a Fenale Deity is the trait of a female dominated 
SOCLlCtTY. 
That a Society that used matrilineal descent was "natriarchal". 
That all patriarchal Societies treated females as inferiors., 
That the mother goddesses of Europeans in pagan times are derived 
from a pre-Indo=-Furopean matriarchal or matrilineal people, and/or 
that they all represent a universal Mother-tarth. 
That all celestial deities are iale deities,®: 
That removing 8sexisn from our language will help us to be less sexist 
(the Turks and Persians or Iranians have almost genderless or non-sexists 
Languages -=yet their cultures are very 8sexist). 
That religious beliefs can be handed down genetically -= that 


certain races have certain types of 80uls or SPlrits, 
ol] (5 


this mis-information for school children was publisned by ESP Inc. 


Here's what to. do, 


and make known your 


Write to these people at the Berkeley School District, 


obJections to this spread of misrepresentations , 


You might quote Some of the sources in the past Nisse2l-Anys, or the Druid 


Book -ist (availanle from us.). 


Be polite, as they in all probability 


did not know that they perpetuating untruths. 


ing terms, which appear in t 
tions.” 

demon 

grotesque 

8ummer's end 

ghost 


Watt nt * Pn dl 1itchtnurd 


The name "Halloween" means "hallowed (holy) 
evening.” It is celebrated the day beſore All Saints' 
Day. In $pite of the fact that Halloween takes its 
name from a Christian festival, it has never taken on 
a Christian significance. All of the customs associ- 
ated with Halloween have pagan origins. 


The Druids were an order of pagan priests in an- 
_ cient Britain and Gaul. They believed that ghosts, 
witches, fairies, and elves came out to hurt people on 
Halloween. They also believed black cats were sac- 
red and that they had once been human beings but 
were changed as a punishment for their bad deeds. 


The Druids held a celebration on Halloween called 
Samhain, meaning summer's end, which marked the 
beginning of winter and was a time for feasting on 
food grown in the summer months. Our custom of 
decorating for Halloween with autumn leaves, pump- 
kins, and cornstalks came from the autumn festival 
of the Druids. On the night between October and 
November, the Druids built huge fires on hills as a 


protection against the evil to come. They believed 


evil Spirits were waiting to rush in when summer 
was over. Many Druids stood around these fires and 
told of their meetings with spirits. They waved 
burning pieces of straw raised on pitchforks, for they 
believed this would frighten away demons and wit- 
ches. In case this did not work, they also wore gro 
tesque and terriſying costumes. They believed if 
they. dressed horribly and walked around al] night, 
the spirits would think they were demons and do 
them no harm. 


We have kept many Druid customs by using pic- 
tures and Shapes of ghosts and witches in Halloween 
decorations and by wearing costumes and masks. 


ihe Druids did NOT believe. that ghosts, fairv (firr an S1) came 


out to hurt people on >amhain. 


Ang no Druiags of ancient times ever 


made mention of witches, a perjoritive term for members of the Old, 


2180 Pagan, Nellglors. 


There is no evidence connecting Druidism 


with any beliefs about black cats; a vbelief that is probably mucn 


more ancient and universal. 


Phere 18 also no evidence that the 


Celtic beliefs about reincarnation included return of a person as 


A cnn. 


people's souls returning as Peor ie. 


Celtic myths and poems that deal with the subject Show 


For a brief sunmery of some 


Druidic beliefs abut Samhain, See the Sanhain Nissal-Any for 1986, 
ihe bonfires on hilltops were Þdheacons to herald the returning Sun, 


not Hrotection from evil..." 


The straw and pitchfork story, I cannot 


find anywhere in Celtic myth, folklore, history or religion. There 1s 


no evidence that they ever dressed in "costumes." 
invention, possibly harking to memories of myths of Puccas, 


This is a later 
Celitc 


nature 8pirits who gleened the erain left in the fields after Samnain, 


Sahain being tne end of the harvast., 


As for line 17, column 2, there 


is no reference indicating that Druids ever dressed -in poor taste nor 


walked insomniacally around all niegent. 


Vigils were held on Samhaine 


there is no evidence that any Druid ever disgulsed her/himself as a 


demons. 


"Oh, Well," as Larry Said, "It could have been Worse. 
thev didn't mention human Sacrifice.” 


At least 


=.009 


Tris HEATHEN ON THE HEATH 


The wind 1s rising; it yowls like a ghost, or like my boojum- 
hun ting Siamese cat, Modern 80ociety, to placate centralized 
authority, has its Halloweens and Chris tmases mixed up: Yule's 
defiance of the dark has always had a 8$Shiver in it, for all 


the blazing fires and gift-giving, 


In the hills, our potlatches begin early and end late, with { 
gifts displaying little of meekness, or modern good taste, 

It is a show of individual power and cormunal sviidarity, an 
uprais8ed Tinger to the Society that names us 8eparate and 
Subordinate, and a jeer at the darkness, Aninals are given, 

and food, and parts for woodstoves, and tools, and weapons, 

The well-to-do clothe their friends in gaudy finery; the poor 

may 1iterally give the 8hirts off their backs, ("I got good 

wear out of this, but it'd really look better on you..." ) 

Some of these folk are Christians, and others evade all Gods 
equally; we pagans, for the most part, go in 8ecret, But 

the kother is there, Who can forget Her ways, when She blows 

off chunks of the roof and pours the bounty of Her waters down 9 
the backs of our necks at 4 A,li,? 


Any 


The Really Toge ther Pagan Parmer could perhaps use the Seagon 
of Sleep to catch up on 8same (barring the occasional invwas ion 


by the elements!) Por all Her vaunited 8omolence in tnes8e g8hort 
days, Wom would do a lot of my winter work for me, had I only 
prepared, Clover 8cattered in the cornfield will both feed and 
weed it, while we who miss the boat get to experience winter's 
majesty firsthand, as we haul manure in the rain, And this 

is the litany of the Not So Together Pagan Farmer: "Next year, 
for gure, I'11 remember! " 


gtrengthened for the work that is to follow, Don't worry 

if it i8n't easy, or If the holiday's merriment has a catch 
in it here and there, We have the freedom to debunk the real 
SeagSonal fraud, and admit; it is8n't easy, or carefree, or 
exactly like being a kid again, Then, having admitted Lit, 
1ight the fire, pour the punch, and make the light welcome 


when It gets here, 


\ 


-D 1melc, the festival 
of Bride, Bridegeit, Bredes, the 
Sun-Maiden, Celtic Goddess of 


EXEht, Fire, and the Hearth. 
She 1s the patroness of crafts, 
eSpecially those that use fire, 
s8mithies and workers in gold, 
Gold 1s her color, and $he 
hangs her cloak on the beams of 


the morning Sun, onhe 18 also 
the patroness of poets, sovrce 
of bardic inspiratlion, which, 

to the gaels was a Supersensory 
rtorm of fire, descending upor 
the mind of the poet. The symbol 
of fire-in-the-water signt fied 
her divine inspiratlion, and her 
favored poets could see fire 
burning at the bottom of her 


Sacred wells and Springs. 

The Festival of Lights, 
Candlemass, on the Continent, 
a celebration presided over 
by "Iucinda", from the Latin 
the light-bringer,” is rooted 


in o1d Oimelc festivals. The 
Light now is returning, the 

days grow. perceptibly longer, 
thaw begins in the more $South- 
erly parts of Europe and in 
Treland, and the Sheep and kine 
begin to give birth, In this 
a8SSociation, and as Goddess of 
the Hearth, Bride 1s also the 
Goddess of birth, (To co-opt 

her worship, which they couldn!t 
irradicate, the Christians invented 
a St, Bridget who was mid-wife 


to ary and JeSusSs. No sucn 
character 1s mentioned in 
the Bible,) 

In the R.D.N.A,s tradition, 
O1melc 1s celebrated when the Sun 
18 mid-way between Solstice and 
Equinox. There is the milk of a 
Sheep or goat in the chalice, and 
thanks that the coldest time of 
the year 18s past, The Earth Nother 
begins to stir in Her sleep,. and 
dream of Spring. 


HATCHING BLESSING 


Bu tu fein an deagh nabaidh agus an caraide ezomh. Ma 's a h-e 
agus gun ruig thu null fearann do dhuthchais agus duthaich do bhreith, agus 
gum fcumair thu tilleadh a nall dh'an fhonn-sa rithist, tha mise cur mar 
bhoid agus mar bhriathar ort, agus mar naol riaraiche nam bna-sith, thu dhol gu 
ruig Cladh Mhicheil ann an Ormacleit, an Uibhist, agus thu thoir as a sin 
thugam-sa deannan beag urach a churar air. clar mo chridhe-sa la mo bhais. 


I witr rise early on the morning of Monday, 


I will sing my rune and rhyme, 


I will go sunwise with my cog 


To the nest of my hen with sure 1ntent. 


I will place my left hand to my breast, 


My right hand to my heart, 


I will scek the loving wisdom of Him 


Abundant in grace, in broods, and in flocks, 


I will close my two eyes quickly, 


As in blind-man's buft moving slowly ; 


I will stretch my left hand over thither 


'To the nest of my hen on yonder side. 


This is a hatching Spell 
peculiar to this egg-time 

of year, from the Scottisnh 
Highlands, circa 1800, 

In the Gaidhlie introduction 
by the collector, Alexanaer 
Carmicheal, there 1s a quote 
from the 102 year o1d- lady 
from whom he collected this 
and other runes, In it sne 
tells of the custom, purely 
pagan, of placing. a-bit of the 
native 8oil on the breast of 
of corpse before burial, This 
18 a custom I have heard from 
many Sources in the NeO-pagan 
community, and from my Celtic 


relatives as a child. However, 
this 1s the first "acadenic" 
reference Or Precenent I have 
been able to uncover, It nay 
have been a pvart of the Ancient 
Druid funeral rites, or from 
An even o1der Pagan stratum. 

I have heard it called the 
'releasing 80il” now-a-days It 
could well be incorporated 
1nto N.,R.D.N.Ai. traditions, 

We would aprreciate any feed- 
back anyone out there has on 
thl1sS. 


'f 
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Pagan Action Alert: November, 1986 


CIRCLE PREPARES TO GO TO COURT TO FIGHT FOR WICCAN RIGHTS: We Need Your Help! 


Our struggle to obtain a permit to continue operating our Wiccan Church on Circle Sanctuary 
Land has been going on for more than seven months, and now it is very likely that we will be going 


to court, 


Our right to have our Church's networking offices and other religious activities 1n our 
remodeled barn was challenged in April by the county zoning administrator, who threatened to take us 
to court and fine us for non-compliance to the county zoning code. We hired an attorney, and, after 
talking with him, decided to apply for a Church zoning permit. We then went through a series of 
intense public zoning meetings in July and Augus. After running into difficulties in the first two 
meetings, we got another attorney involved. This second lawyer, who has done work with the ACLU in 
the past, told us he was interested in serving as lead attorney should we need to go to court, I, 
along with both of our attorneys, spoke in our Church's behalf at the next meeting in late August. 
There was much heated debate between us and the government officials about whether or not we were a 
legitimate Church and whether or not we $should get 'a permit. Finally, we were verbally promised by 
the local Town Board, the County Zoning Commrttze, and the County Chairman himselt, that we would 
get a zoning change and permit to continue operatins our Church on our Land as we have been doing 
for the past three years. Based on that promise, we entered into the additional legal steps 
necesary to obtain that permit, including filing a new application and presenting our request to 
government officials at more meetings. 


However, our new application began running into trouble at the October meeting when the Town 
Board broke its promise and voted to recommend denying the zoning change to the County Board which 
has the authority to grant the change. Despite this, we persisted in negotiations at a meeting on 
November 6 and won the Zoning Committee's recommendation for the change by a 3-2 vote. In addition, 
we even Settled on the terms of our zoning permit with both the Town Board and the Zoning Committee. 
But our zoning change was defeated a week later at the county level by the County Board, 

Accompanying this letter are recent newspaper articles about that decision. 


We now have done everything we can to obtain our permit without a court battle. There is still 
a chance that the County Board may reverse its decision by voting again, but this has seldom 
happened 1n County Board history, I am presently planning strategy with our team of attorneys, 
which now includes the two who have already been involved in the case, plus another who has had 
direct expenience in dealing with a case of this nature in Wisconsin. While, due to counsel from 
our attorneys, I can not report exactly what legal approaches we will be taking, I can tell you that 
we are preparing to go to court, even the US Supreme Court if necesary, to fight for our right to 
operate our Wiccan Church on this Land. 


As far as I know, Circle Sanctuary is the first Wiccan Church in the nation to be faced with 
such a zoning challenge. Whether we win or lose, what happens to us will affect efforts of other 
Wiccan Churches to obtain Church zoning in their own local areas as well as Pagan Rights in general. 
Therefore, it 1s vitally important for us to win -- not only so that we can keep providing our 
networking services to Pagans throughout the nation and around the world, but even more importantly, 
So that Pagan religious freedoms are upheld. 


WE NEED YOUR HELP! 
* Send Money: we desparately need funds to win this battle. Any donation, large or small, is 
appreciated and is tax deductible. Send to: Circle Sanctuary Defense Fund, Box 219, Mt. Horeb, WI 


53572 USA. 
* Send Energy: remember us in your meditations and nituals, Send us healing, strength, 


protection, prosperity, and $Success. 
* Tell Others; ask other Pagans to send us money and energy, too. 


Thanks for all Support you send us! 


Blessed re See ras fe Selena Fox, High Priestess, Circle Sanctuary 
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Pr1ing Equinox, balence, 
awakening, a time of planting, 
a time in Keeping with the theme 
ot ITrish Facha, Patroness of 
tarmers, the Horse-goddess, who 
could run with the Speed of a 
horse or become one. Cn the 
Continent She was called Ezpona. 
She was Rliannon in wales. ohne 
18 a Shape-shiftinge Goddess 
who can appear in human Torm, or 
In-ne-Iorm- of: a mare, or-of a 
woman mounted on horsetacix. She 
18 Tesponsible not only tor the 
tertility of herds, but of the 


ground as well. She 1s described 


in Celtic myths as the mother of 
Kings Or as capable of bestowing 
Sovernlity on the rightiul king. 
One 18 represented by the. white 
mare whom the kings of Ireland 
espoused at their coronations. 
Prof. J. Duran Speculates that 
Macha and the mare rTepresent the 
agrigarian. classes, the "Tuath", 
the Third of the three castes in 
ancient Celtic society. (The 
otner two were the warriors and 
The Prulds. "Caste" 18a poor 
word 8since these catagcries were 
not rigid, and $8one movement 


between them was Ppossible, but it 


18 used in Indo-European studies 


for lack of a better term.) Macha 


may have been the Patroness 
of the Tuath, as Bride was 
the Patroness of Bards, and 
as the Morgani were assSocla- 
ted with the warrior caste. 
Llyr, or FKamnon McLlyr, it 

18 8ald, also has ancient 
equine themes running througn 
H1Ss wOYSNlPs _ There 18S a 
theory that He was a Horse- 
deity back on the sSteppes ot 
the Indo-European homeland, 
and that only later, when the 
Celtic peoples reached the 
Atlantic coast and the Is lands, 
did He become a Sea-god. He 


18 always portrayed in a 


chariot, or riding in a boat, 
OC 1Nn a COmblnation Or both, 
as in His s8ea-sShell boat drawn 


'by pPorpoises, This consider- 


ed, He may be more a chario - 
teer or vehicular-god than a 
HorSe-delty,* Epona rides 
asStride, Cernnunos, the other 
Shape-shifting, fertility- 
bestowing deity, never rides. 
He S1its on the ground among 
the wild beasts, and 1s Spoken 
of as running with the deer. 
These latter two figures nharx 
back to the earliest tur-Aslan 
levels, very likely to the 
Paleolithic. Similar figures 


may have been common to The The Paleslithic dancer wearing tne 
Ice Age peoples of rtastern horse-head mask 1s a woman. The 
Europe and west Asia from whom men wear disguises of horned animals, 
the Proto-Indo-Europeans SPrang. bears, or mammoths, The connect1on 
In that early time, in the art between Macha, the temale Shape-snlt- 
of the Magdelinian hunters, a ter-sr =aman-magician, and the norse 


Similar theme can be sSeen. may be very old, parelleling tne 
male enchanter of horned animals, 


trom the: time when the Horned Nan 
and the Horse Woman danced in 
Paleolithic caves, 


*C:o0uUldc He be persuaded to protect 
us nowadays 1n Our Cars: 


1 L. Capitan, etc., Peintures et gravures murales des cavernes paldolithiques. Les 
Combarelles aux Eyzies, 1924. =. 
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CALENDAR 
Spring Equinox will occur at 7:53 E,N on NVarch 20, 1907, Facific Tire. 
The Sun crosses the Celestial tquator and Spring begins in the vulgar 
calendar. 
AStronomical Beltaine, when the Sur: is midway between EOuilncx 
and Solstice, will occur at 2408 P.,N. Facific Standard Time on 


May SEE907 . 
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THE DEBATE TISSUE 


(The Editor fiercely refuses to take Sides) 


—_— 


A nebuttal to Albion and the Irrationalists and 
The Anti-Intellectual and Anti-celtic "Druids" (or Those 
Who call themselves *Druids' tause they like the Name) 
I 8should like to point out that IT never told him that the 
Celts were "astronomically" oriented nor did I tell him that the 
ancient Celts had no chthonic beliefs (at all). Mr Albion has 


mnade & :"'straw. man":.of me and he uses an ad honinen argument by 


{ 
implying that I am anti-ecological or anti-nature because I happen 


to believe in BOTH the celestial and terrestrial. Albion is apparent- 
ly 8tricxen with urban romanticisn and Somehow believes that knowing 
"too mach" about the ancient Celts will s8onehow keep you fro: apprec- 
iating nature (which he equates with mother-earth). The Celtic peoples 
of pagan times were very mucn concerned witn natural phenonena , This 


is clearly not the same tning as MOTHER Nature whom we have seen on 
margarine commereials (and elves do not bake cookies in trees either). 
The ancient VCelts have been romanticised for three centuries or more, 
and the Druids have been characterised as anything from white-Robed 
Her:nits to astrononers and medicine men, I believe that we modern 
Druids are above this kind of la-de-da romnanticism that contributes 
nothing to our intellectual and Spiritual growth, but merely serves 
to obscure the truth behind pseudo-science and whimsical folklore 
and fairy-tales, If paganisn or NEO-paganism has to hide behind pseudo- 
Sclence and irrational obscurantisin, then it 18 no better off than the 
rubbish pro:m1legated by nad-nen, .. the delusions, the fads and falsehood 
that will certainly lead our civilization to ignorance and ruin. 

Fr albion has attacked the years of research I have put into 
YeconsStructing and organizing tne vast anount of comparative studies 
on the Druids and what. they might have actually taught. Because Albion 
has learned much from me*and because he 8eems to be disappointed in 
what the paleo-Druids were about, he has decided to attack the messenger 
for the message. However, he would not have been $80 quick to attack had 
he understood the Significance of what the paleo-Druids' message had 
to teach, but unfortunately he finds his own reality a gafer place 
than to try to comprehend the world of the ancient Celt. Of course, 
1t 18s not easy to understand the. world-view of the ancient pagans -=- 
but nothing worth knowing is always going to be EASY, 


* well,maybe. not | 


# 


(a rebuttal to Albion, Irrationalists and pseudo-Druids continued ) 
Furthermore, Albion hasn't his facts straight. ..Danu (Anglicised 

as Dana) was not an EARTHMOTHER type 80 far as scholars can deduce, 
for the name Danu comes fron an Indo-European root meaning "to flow" 
or "to drip" *(see page 175 of Julius Pokorny's Dictionary)...going 

by the fact thet Danu is cognate with the name of the Danube river 


(*Danu=- in Celtic renaned Danuuius by the Romans) it seems that 


She is (or was) originally a River Goddess. Tiis is not unconmon 
Since rivers all over Britain and Ireland (als. Gaul) are naned 
atter Celtic goddesses., Danu's role in Celtic myths is very 
Shadowy: and ill-definable -- all we can sSurmise is that she is 

the Mother-of-the-Gods since the naine Tuatha De Danann (= tribes 
of=Goddess-Danu) and welsnh Mabinogitharacters with divine names 
are frequently "ap Don" (="sn of Don" or "gn of Danu"). als 
there are river nanes all over 3ritain resembling this Don/Danu: 
Donwy river, Don river (in Scotland) and the two Dee rivers (the 
Dee = Celtic Deva in Gaulish(or Brythonic) "goddess" the feminine 
equivalent of Deuos "god"). Therefore, we have no real evidence 
ror believing that Danu was an earth goddess. Out of respect for 
the intelligence of 4fissal--ny readers 1 believe that IT an obligat- 
ed to research and sSubstantiate ny assertions before I allow 
my. ideas: to be published...in albion's case what he has written 
Speaks for itself...as what many others have written in neo-pagan 
Journals. TIf you were led to tnink that Danu was an earth goddess 
and it was never presented to you any other way, you would not 
know any better. Unfortunately, Albion didn't know or consider 
usSing a better and more plausible example of an earth goddess 

for the ancient Celts (which I might add is quite obvious if one 
knows anything about Celtic mythology) that is Tailltiu who 


gave her name to Teltown -=- the site of an ancient Shrine Ior 
ancient Irish pagans, The name Tailltiu is etymologically cognate 
with the Latin Tellus and these name$Sgo back to an Indo-hkur, root 


neaning Y"ground, floor" *FTel- and this gave the Gauls their word 
for earth talamu (genitive talamun) in Irish this word is talamh. 


The ancient Romans had Terra mater "mother earth" or quite literally 
Tmother land." The Greeks had Gaia which James Lovelock used as the 
title of a well-know book...and well the Celts loved nature 80 much 
but... 1f you're like Albion: just go out to the country and make up 


your own religion .,.. why give a rat's arse * bout all that boog 


larnin! anyway!!7!! 


ha HE Thomas Cross 


The Modern Irrationalist or FUNDAMANTALIST PAGANISM 


(=-=A Satire by: Thonas Cross) 


I'm a kentree pagan ya $see 8'IT doan need no ejjy-kayshunz 

I doan give a dayam ' bout whut them ancient Droods tawt 

I bleeve to be a true nay-o pagan ya need misty-cull oh-cayshunz 
TI doan wanna hair no tock ' bout them 8eltic or kelchik stories 

TI thank we Should jest make it all up from our own thought 


TI, bLeev that iffen ye larn too mech 'bout them myth-all-jeez 
Ye aint goan get haaa oan neychur lag hawkin' in the wudds 
Them payble who sets cheer in they lah-berries an' steddies 


Hey man I doan wanna larn nuthin' I jest wont vibrations, 


Whudda hair ya seyin' 1s thet yew bleev in yer reality 
Well ah got ma own reality me min' is closed to what 
them 8kollies have to say 

I thank all ye gotta do 1s go outside and teeka hawk 
through the wudds 

I shore do miss them mountains I hate the setty laugh 
I wants to get backy naychur lag the good ole daze 


Although I'm not a blood-selt I fail it een ma hort 
I gnaw een ma hort awm a drood dude, iw'man 

So doan go conner-dickin"' ma re-Al-it-tee 

So doan go tailin! me "bout them oldtimey Droodz 

x nerts.ma Droyn TO alr:inat sStert ' cug 1 

done' made up moan red-LiZFt0N annitz my re-Al-it-tee 


I'm kenchee pagan ya See 8'T doan bleev in HIS-story 

I doan keer whut them SIGH-en=-tists bleev or soy 

I doah keer fer TAKN=gnaw-lujjy or air EEk-con-gnome=ee 
Len ma hort an' spert I gnaw it all jest from what ah fail 


Doan gimme them high-falutin' kolleej wurds 

All IT wont is them vibrations, man 

I bleev in gettin' back to nature with nuthin! but 
a Shovel and SIGH-kick energy 


I doan need no Sigh=enz to hep out the earth 
Jest my reality 


The Irrailonal Pagan 


Bein*' a pagan's nothin' more than goin': outside 

goin! out in the country and talkin' 'bout ecology 

Yer only a true p=zgan when you go out in the woods 

And getchy self in tune with nature or Mother Earth 

Wwe don't need Science and Tech-nology 

to make the world a better place for what it's worth. 

Though I don't care what they had to say 

I call myself a Druid anyway 

I also say I'm a Celtic-man 

though I aint interested in their culture. 

It don't; matter what's in history's plan 

TI jest know what I fail in ma hort with nature 

So don't go tellin' me "bout them ancient folks 

You can only learn about them in books. 

It hurts my eyes :-and brain to read 'bout ancient stuff 

So I :bleeve what 1 fail in my hort is enough. 

what I hair you sayin' man 1s that you bleeve in yer reality 
well T1 got my own reality and it's a safer place for me 

In my own world where I b'long IT get high on nature 

I pine for the trees and mountains where: there's no one 

To contradict me or disagree(with humongous cullege .words) 
There, 1 can say whatever I bleeve 1s pagan and Druidic 

TI can say that T am a Celt or Tibetan Buddhist and 

No one can ask me questions about the Celtic or: Buddhist bleefs. 
Yep, I'm safe in my own reality there in the country 

I am all alone to be a real backwoods mystic 

Aint it a Shame though That 1 have to live inithe big city :, 
where there's a bunch o' other people talkin' i.and learnin' 

I feel 80 damn powerless against them high rise buildings 

TI can only sound out magical energy to restore nature's balance . 
But hail there goes them damn 8scholars a-studyin' things again 
Tellin' me it aint. enough to be sendin' out vibrations 

They tell me T1 got to read and learn things, damn that education '! 


—---Thomas M. Cross 1987 


A SATIRE ON Those Turned OfF by aa. 
i AND The other ami-mreuectruals also 


A Reply to Thomas Cross' Kebuttal 


First off, I'd like to say that it 8addens ne deeply that 1 have 


obviously lest a good friend. 

Thomas, my letter was not an attack upon you personally, though 
you obviously took it that way. I am truly sorry to have offended a 
friend over something like having different opinions(and it seems 
that we are indeed worlds apart in our views). 

If I could offer some opinions here, (notice I 8aid "opinions", 
that's exactly what I mean) I am going. to ignore all the pointed jabs 
that Thom Cross makes at me personally, but I do want to address 
geveral of the is8ues that he raises. 

I never meant to imply that Thom was "Anti-ecolgical" or "anti- 
nature'", I can't gee where he finds this from after re-reading the 
original letter (which by the by; was a personal letter to Emmon and 
was only published after he asked me if I minded if he did 80) of mine. 

On the contrary, I knewthat Thom loves nature lomg before 1 wrote 
this letter. 

Where in my original letter in question, do I attack "the years 
of research”" that you have done, there is a need for scholarship as L 
pointed out, but reading and studying will never take one all the way 
to a s8piritual experience, it can help, but something more is needed. 

It would be nice to know much more about what the Ancient Celts 
believed in and did, but even if I did know it's doubtful that I would 
live or practice ritual in the Same manner as they did. Faganism, 
like all living religion and true forms of spirituality, is an evolving 
and changing thing. I find it highly doubtful that we could go back 
to the world of the Ancient Celts, as time at this level is linear, 
we can only go forward (or around, as the Ccase may be). The Celts, as 
all ancient cultures, did some rather ghastly and Barbaric things- 
that I personally would never want to be a part of. 

I 8tand corrected about Danu, however, as the meaning of words 
changed, Dana, or Danu, Came to be connected with the land in general 
1n Ireland, this holds true today, as well in yesteryear. 

I think that Thomas Cross is missing the point here, where 
pPaganism survived (at least in the British Isles) it was not usually 
the scholarly class who helped it do s0, but the 8imple country people 
who had passed their beliefs on orally for hundreds of years, these 
people were not researchers, nor did their knowledge come from books- 


but it was passed down fromgeneration to generation (by word of mouth). 


I don't advocate ""naking up' one's own religion. I do advocate 
getting to know your own Higher Self, I do advocate getting out of 
cities if it's possible, which in many cases it 1isn't-in these Ccases 
g8o0me sort of "Quest" into Nature and your own relationship to nature 
at all levels is in order, I feel. 

I feel that we as &a Species are at a turning point that could go 


either way- certainly, being an active ecologist is part of being 


pagan (at least to me). After living in California for two years, 


the conditionof much of the air and water in the heavier populated 
places is simply appalling to me, So much for ny "urban romanticismn". 

I am proud to be of Celtic descent, I am interested in ay ancestry 
and always have been. 

I am not now a "Druid'- since the real Ancient Druids all died 
off centuries ago (or thousands of years ago). What really qualifies 
one to be a "Druid'? There are many Druid-revivalist groups both 
here and in Lturope, are any of thea "real" Druids? 

I have recieved teachings from an hereditary pagan from England, 
from two "Wicca" groups of modern origins, and done much research into 
Native-American Spirituality and Religion, as well as much reading and 
research into the Celts and everything Celtic, including their religion. 
I'm probably also affected by "Quaker"! thought (or "The Society of 
Friends") which was the last branch of Christianity that I was 
aS80ciated with before I adopted paganisn. 

I am not especially fond of titles, but "pagan" serves quite 
nicely at this time. 

I do not think of myself as a 8scholar, but as a reasonably sinple 
pPerson who wishes to see Life thrive and our planet Survive these 
turbulent times. 

If I have offended the readers of "A Druid Missal-any", including 


Thomas Cross, I apologize, But, we are all entitled to our own opinions. 


P.S. As to the mocking of my Southera accent: as Mark Twain once said, 


"You got the words, but you ain't got the tune". 


Ez HEATHEN ON TEE HEATH 


Balance? Not to doubt You, oh my Vother, but I don't sec< 
ito. As the hill ereens around me, and the ducks begin to 
lay, work looms larze; winter's anomie bezins to thaw, and 
"Dy .own'.idertity pokes its nose out of hiding--a belated 
groundhoez in Search of its g8hadow., Where 18s meaninz, or 
misslon, or will? There is e place for me in these hills, 
and rizht easlly could I stagnate In ite 


Seagons come to us, remindineg us that we ere nelther 
omnitrotent nor alone. But seasons have es meny nemes as 
their are folk to sreek them. I =ilve roge-cuttines to a 
"iccan neizhbor 'for Brizid', because if I 8a1id Cimele 
She'd 8ev ſhuh?' And local farmers have other nemes for 
it; lambinz-tine, and also a pain in the ess, with bumners 
to nurse and meuraudcers to rerel--coyote, couzar, dog-rackse 
And then one must ask, are the berry-busnhes cut yet? Does 
the nursery heave seed-potatoes? The tine to remember the 
Equlnox, and planting, is in Tebruary, before It 1s too 
lates. 


Much 1s s8aid in these pazes of tradition, and of scholarsnip, 
and of knowledze that must not be lost., Others, IT among them, 
roint in turn to the knowledee that sits directly In front of 
OUr noses, Just waiting to be iznored, Neither the traditional 
8cholar nor I cen do enythting as a purist but yell at the other; 
in the vieratinz tension between us 1s most of realltye 


S0 let me 8ay now that I Go not set cut to abandon the mythle 
awareness of our forefolk, but only to live a life with leaves 
as well as roots, If we are not merely the inventors of myth, 
but co-particirants with the zods, then we must recoznlze 

that myth springs both from humenity and from the 8011 1ltself. 
Gladly will IT learn what my people once Knew of their homelend. 
Put 1if you ask me (or even if you don't; you can always read 
Somett:ing else!) I will tell you whet IT leern from my own 
homeland, for. that may well be the only thing on Eerth thet 


I know and you don't, 


Fytn lifes the grubby liberty of the hills, and hillfolk ioin 
z2l2dly in the came, tarzinz to themnselves small notorieties es 
Stralzht-men to Nature's conedies,,or s01diers in mythic battles. 
There 1s a Trictster here, called The Euck You'd Better Not 
Shoot At: he's robbed a thousend eerders with impurity, and 
whoso 8houlders a Tun azeinst him is iniured in the attempt. 
I've seen him 'Tyself; he's magnificent. There ere 2ood-lucks 
and bed-lucks, many of them founded in common sense: don't- 
nunt -between-the-houses could hardly be called baseless 
SUPerstitlon, nor could the rouah interpretations of Kerne 

or hutris that pass for common knawledze. "Something will 
heer you." we wern our brazzerts, and they turn pale end 

8hut up. And 'God" help the one who drives heedlessly by e 
WE SpD0r” s stalled or swamped vehicle, for the local mods 

W not, | 4 


where do these youthful, local treditilons and the elder 

traditions of Celtic Druidism meet? TI spent as meny deys 

as anyone else with neither any recotnizable knowledae, 

nor any use for 1t; then e neilzhtor came to me, "You're 

the Druid eround here," he 821d; "which trees Should I 
be cereful not to cut?" 


I couli heve 8aid that Druidis don't deal with things like 
that, except thet what little I know of tradition states 
that our forebears were priests and comnoscertil, meant to 
be consulted by their neizhbors. I could heve salid that 
Neopazan Druidism wes a rellzlon--but since when does that 
make it irrelevent? $o "the Druid around here" spent a 

lonz day in a neizhbor's woodlot, trwing to feel the 11fe- 
forces of trees, inspecting roots for Pirmness and tops 

for fullness, and trying to remember 8natches of an ecolozy 
course 8he touvk in 1970, Seat of the pants Tlying, Iindeed-- 
but 1t mizht have teen less confusinz if I'd spent more time 
studying! 


And there, perhapts, we have talznce, if not stabllity. Just 
go is the spring a time o? balance, thouzh when it s8nows one 
dey and cooks my greenhouse the next, I may be too petty to 
appreciate it, The year 1s not en orderly, well-mermered 
ProOcess1lon; it toes by fits and steris. And learninz, 17 

it 1s to take us enywhere we haven't been tefors, must gee-saw 
between studv and application, with ezch one testinzs the other. 


And when TI am confused, IT shell edmit conPusicn--nct by intonineg 
that there are Thinzs IT Tas Not Meant To Know, tut by reailzing 
thet IT can't gee (or portray) the whole picture.at once. I 

Srearx to you only as one person Sreaxzln”, sarins one thlng at 

a tine, We ere not the people oZz the One Jod, tne One Trutn, 

or the Cne Way; we are like the forces of Neture:that we 
worship=--a howlinz confabuletion of extremes. 


This 1s our balance (as when we chant to a Terch windstorm, 
"Balanced now are wel"-and :urst into ciazles.) Let no voice 
amons us te sllenced; this 1s whet we are, and how we growe 


News of the (groves 


0dd incident an Omelc Service 
held by a solitary Third, alone; for 
his own and the voddess"' benefit, 
It had rained, Ihe fire pit of the 
altar was Soaked, The wood burned 
dully and smoldered, Since, despite 


all precautions, it was probably 
damp, L wondered If it would ignite 
the sacrifice., this was the Omelc 
offering, a fresh bud sprig of pine, 
with some blooming Baccaris and green 
hedge from around the Grove, It sat 
on the coals and smoked a little, I 
waited, I kept my patience; I resisted 
the urge to blow. on the fire. "Let 
happen what's going to happen.” After 
a while, a snall, blue flame started 
from one edge of the offering, died 
down and then revived, yellow-orange. 
The sacrifice began to burn from the 
base and the middle of the s8SPriges, 
and upward toward their buds. In 
1ts own burning, it rekindled the 
fire, which then burned easlily, all 
the way down to coals. it 1s the 
only instance IT have seen of the 
Sacrifice lgniting the fire. 

From the manner in which the 
Sacrifice burned, the Celts read the 
augery, This, then, 1s the divina- 
tion from the comming Seasonse 
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News of Us (groves 


Vdd incident an Omelce Service 
held by a s0litary Third, alone; for 
his own and the voddess' benefit. 
It had rained, The fire pit of the 
altar was Soaked, The wood burned 
dully and smoldered, Since, despite 
all precautions, it was probably 
damp, L wondered 1f 1it would ignite 
the s8acrifice.,. This was the Omelc 
offering, a fresh bud sprig of pine, 
with some blooming Baccaris and green 
hedge from around the Grove, It sat 
on the coals and smoked a little, 1 
waited, I kept my patience; I resisted 
the urge to blow on the fire, "Let 
happen what's going to happen,” After 
a while, a srall, blue flame started 
from one edge of the offering, died 
down and then revived, yellow-orange., 
The. sacrifice began to burn from the 
base and the middle of the s8prisgs, 
and upward toward. their buds. In 
1ts own burning, it rekindled the 
fire, which then burned easlily, all 
the way down to: coals, Tit 1s the 
only instance I have $een of the 
Sacrifice lgniting the fire, 

From the manner in which the 
Sacrifice burned, the Celts read the 
augery., This, then, 1s the divina- 
tion from the comming Seasons. 
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eltaine, Nay Day, was always the 
most widely and universally 

celebrated of the D 

Fagan High Days. 


1d1ic and o1d 

It was also the 
least Christianized and distorted, 
even in the heyday of the churcnh.'s 
Power, In Ireland, vales, and parts 
of Eurcpe, the Naypole was a freshly 
cut young larch with a crow of green 
living branches at its top. the use 
of a tree of the larch family, decor- 
ated with streamers susÞended down 
from 1ts top, and other features of 
the Yaypole dance are thought to hark 
back to the. early Ppoto-Indo-European 
deer and horse $Sacrifices, and the 
rituals around the sacrificial stake., 
Rituals of this kind were Preserved 
down to the present century in Siberia 
among the peoples of the northwestern 
quarter, These tribes once occupied 

a more Southerly location, but have ' 
been driven steadily northward since 
medieval tires, In the Neolithic, they 
are thought to have accupied the 
forest belt north of the Proto-Indo- 
European homeland around the Caspian 
and Aral Seas, 
Nesolithic life of hunting and pastor- 
alism, most of these forest peoples 
rejected Christianity and maintained 
their traditional religions down to 
modern times, and have, therefore, 
Frofessor James Duran puts it, been 
able to give us a window on the. past." 


AS 


Pursuing an essentially tree, and tnen 


they have likewise preserved their 
traditions in the face of the 
nuss1ian State, which tolerates 
ther, as a folk curliosity. First 
Stulled and recorded in this 
century, thev have been a ricn 
Source of information about Neso 
and Neolithic European cultures. 
ihe Russian anthropologist 
Popinov, in his extens:ive studlies 
of these peoples, gives transcrip- 
tions of many of the tradibional 
ceremonies that they have preserved. 
In the >iberian pony or reindeer 
Sacrifices, the animal was tied 
to a freshly cut young larch or 
bxrrch which had been decorated 
W1lth ribbons, streamers, and 
colored threads, In this offering, 
the Buryat shaman was assisted 
by the unmarried young people 
of the tribe, nine youths and 
nine maidens, who danced around 
the larch and slain animal. The 
Shaman, in trance, conducted the 
animal's soul up the path marked 
by the streamers to the top of the 
- ward to the 
waiting deity who received the 
Sacrifice. (Ribbons were also 
used to mark out "soul paths” in 
healing and initiation rituals,) 
In the East Indian Rie Veda, 
one of the oldest written Indo- 
European documents, there 1s a 


deSCcCription of the stake to which 
the horse sSacrifice 1s tethered. 
The pole is "brigently beribboned" 
with "colored banners streaming 
down from it.” 

The tradition of the mavpole 
may also draw from a s$second and 
even from a thrid sourege in the 
Eastern Mediterranean rites of 
SPFring, and in those of the Pre- 
Indo-Eurcpean peoples of Europe 
In the former, ribbon decorated 
effigles were carried on tall poles, 
and each pole-vearer was followed 
by a line of young girls &ancing. 
and Singing. These rites were for- 
malized and preserved in the Koman 
rites of Priarpus and in the older, Þ 
Pre-Indo-EYuropean strata behind the 
festivals of Dlonysus in Greece. 

It 8eems that s1imilar rituals were 
lnacted in European villages as 
part of or in addition to the 
dance of the Waypole., 


The bare Naypole, in con- 
trast to the Nay Larch Tree, 
Seems to be a blending of tnese 
different lines, From the Ved- 
i1terranean and the Pre-Indo- 
European Sides 1it takes the bare 
form and Friapus* crown of 
flowers, and, in Some areas, 
Preserved his phallic effigy. 
From the ancient Indo-European 
line comes the pole's central 
Position within the circle of 
dancers, the long streamers, 
and the steps of the dance that 
weave them around the pole's 
trunk. 

The R.D.N.A, has alwavs held 
a NVaypole dance, It 1s the Big 
Party of the year, and was once 
dub»yed by the media "Fagan 
Christman.” We will be having 
2 Naypole dance and celebra. lon 
at the Urinda Grovesite, with 
food to follow, TIsaac's group 
witl also be holding a Nay cele- 
bration on the weekend. 


F"FAIRQIZTR 


News of {he (groves 


Equinox at Orinda Grovesite 8aw 
the enactment of the traditional 
R.D.N.A. Service for that holiday, 
followed by a 8umptuous organic 
feast. The long tabled plans for 
leveling the Maypole Meadow were 
Tevived and the first two postholes 
begun. "What is this Reform Druidic 
obsession with digging pits in the 
ground? " at Orinda Site where 1 
Served my preceptorship, I learned 


Celtic history, meditation and 
posthole digging, Or more precisely 
digging all kinds of holes and fil- 
ling them back up again. For those 
of you who missed "the Army experience" 
you can get it now through the "church. 
The "daub-and-wattle" retaining walls 
which we made for a couple of steps, 

as an experiment in this kind of 
construction, have held up well 
through the winter. 


DRUIDIAXTA 


News from Fost-0ak rmroto-Ggrove 
(plus the rantings and preacnings of T7. Ctross, 
1ncluaing tne debate ard dialectic between 
purist ieconstructionist Druidisny and Heterodox 
EClecticis::) 


Uno natophobisae, ono naphobia -=- these are the f<cars of words 
and nanes, To be afraid of labeling oneself and other things 
a dout one 18 to be afraid to categorise things. To be atraid 
to refer to Sometning in writing and any other communication 
18 certainly a slgn of a lack of self-confidence and certair- 
ly a lack of knowing who.one's self is, Honesty in the use of 
words, of PARIAases, that is, true communication is a very ree. 
and vitel Tori oi Lite, It is, along with actions or deeds, 
divine and humar phenomenon that is important to the expressio ON 
ot: love, of freedom, of joy, of tnought and emotion. as the 
ancient Druids of Gaul were to say, according to Diogenes 
"the gods must be worshipped, and no evil done, and manly bel 
naintained," ind from the Colloquy of the ancients (acall=nmn 
Senorach) Ccaelte told Patrick, that "trutn in our hearts, strenzt 
1N Our aris,. and fTullfillment'in our tongues" were the virtues 
Ot The pÞagen Iris, The. elder Druids, which we reconstructionist 
accept as our torebearers both spiritually as well as in.name, 
were denply concerned with tne speaking of truth -=- intellectual 
anda Spiritual honesty., The misuse of words 18 illusion -=- maya 
as The Indian Druids, the Brahmins,. would call it. Perharts, 
The whole universe, the cosmos, tie order, as we o_ſ- named 
and as we have perceived it in our nytnologies and 
dare all pure inaya, and in ay to "TFANSCend 1% we wget 
know the illusion well enough 
we can achieve the experience OT deeply KNOWINg ana WS condin Fa 
the walls of illusion, One cannot Jump: inmediatley from naivete 
to transcendence witnout experiencing profound disillusionnent 
C1rst, But one cannot change the world without changing the self 
and to change the self is a process of transcendence, a process 
of disillusionment, of accepting the truth about one's self and 
the cosmic order, There is an eternal order to the external and 
Internal world tnat does: not evolve in any perceivable and conty-' 
1ved manner, the, perceived evolution is within. The unnerceived 
evolution 1s only identifiable by its results and not the process. 
the gods of the ancient Celts are like those of the Vedic 
Indians, Germanic peoples, etc. because they evolved from their 
Indo-turopean forebearers as did the others, but the essential 
Characters did not change by direct manipulation of the mytn 
by people on the folk level, The Druids always strove to keep 
the tradition in Tact, to keep. it pure ſrom foreign influence, 
to be caretakers of tradition S0 that it would not be diluted 
by those who would use it for maya (for deception) to contrive 
to Torce it to fit s8ome purely modern needs in their time. 
The Druids were indeed the cognoscenti of the ancient Celts and 
not peasants practising s8ome. deviant religion, Even the keepers 
ot tne traditions today, the seanchaitie of the Gaeltacht, tell 
the tales as they were told tc them, that is they try to keep 
the tales word for word as they were transnitted, they avoid 
daiStorting and perverting the tradition...except, perhaps, a 
Ttebulist here and there, who may parody himself. ven thoss 
pagan cults which survive Christianity, were usually isolated 


and kept their traditions pure from some "newtangled" eclectic 
influence, By the way, any pagan cult of the British isles 
which protesses to be a PaGal religion or cult, is more than 
likely not to be any older than this century, but you can 8ee 
the oldest pagan cults (which have more links with the anciert 
pagan religion) carrying on through the catholic church tradition 
e.g. tne ioly wells, Baints* cults, relic cults, and other 
hagliographical sites and traditions. But it mist be adnitted 
that these are on a folik-level, not the products or the Celtic 
Society of the tine of the Druids, any scholars nave gone out 
1nto the field to work with tne conservators of ancient tradition. 
The ITrish Folklore Commiss1ion nhas collected hundreds of recoraings 
of ITrish seanchaithe (Sshanachies --.the traditional story-tellers) 
and publisnied nany transcriptions pt the stories. 

21mM1larly, the Parsls of India are continuers o7 4oroastrian 
religion wio fled Iran for Gujarat, India. There are still tre 
Irani (Loroastrians) of Iran; who knows what has happned to them 
Since Fundanentalist Islam has risen tnere? But the mubads 
(the nagi or priests) of the tFarsis has not succumbeu to eclectic- 
18m fro; the coiins of western religious touricts who went 
There to study under Them and over them in t:= t.entietn century. 
although, somse theosophists did succeed in converting some Parsis 
1nto Theosophy, they were very tew ana the nobads or nagi did 
not allow it to pervert tneir tradition which was handed down to 
then fron the ancient magi ( nobad is the direct linguistic 
descendent of magu-patis) tie ancient rersian word Tor a magus 
our word is Ilatinized and Hellenized)., Ymodern Farsis, thougn, 
ao not inherit their Teligion through their genes; its not 
a biological concept tlowing thorugh blood into the cerebruii. 
There are many people of Irisn descent who could rxaim legit- 
inmate descent from the Druids, filidhe, and bards of old Erin. 
IT one has the last name of fckeilly, one may be a direct 
paternal descendant of ar fili ("poet" "seer") since MeNeilly 
aerives Iron Mac an Thilleadh "sn of the fili”", and other 
nanes of Ireland and Scotland's Highlands derive Irom occupational 
SUrNneames of the Druids and Bardic class., Sone clans and sSepts 
were hereditary bards, I, myself, could be descended from ancient 
1T18Sh satirists since my forefathers were the ac Crossans of 
Donegal, but ny fvelsh and Scottish forebearers*' do not have 
occupational surna.nes but other kinds of surnames and they are 
not paternal or patrilineal., However, these do not mean we: 
are what 9uÞ names mean any more than people naned Smith 
are really Smiths, or people naned Baker are really bakers 
Or people named Taylor are really tailors., R<liglion is not 
inherited genetically anymore than one's profession and is:: 
even less determined by birth than a nane, 

The Indo-kturopeans were a culture which developed fron 

a Segmentary lineage (according to the French structural anthrop- 
olgists) and this culture pattern is found among the Nuer of 
ATrica who developed a very 8Sinilar religion to that of the 
encient Indo-Europeans, Their version of the sky-father (Taranus 
of the Gauls) is called Kwoth and his descendents the gods of 
heaven are their version of the Irish Tuatha De Danann , but 
they also have equivalents of the Fomoire and numerous other 
Sinilarities, The genealogy of the gods and goddesses are a 
Segmentary lineage, tneir culture is pastoral, and there are 
numerous other 8Sinilarities., The metaphysics of the Druids of 
antiquity 18s more Sophisticated than 8ome "savage barbarianisn" 
we get Iron hara primitivists and we need not romanticise ther 


by elevating them to WNoble Savage" either. vure, they have 

much in conmon.with shamans, but the term 8s:1anan has been $80 

abused by populer usage that tne tern has become almost meaning- 

less, Certainly they were notthat much like classic 8hamans, 

Es defined by Fliade, in his famous bookJand only appear 80 on t 

most Superficial level, Do we want to poputarise our Revivalist 

Pruidism to Some low proletariat level? Do we want :to guccunb 

To creating So:ne mnass-nedia hype verslon of Druidism tor disy lay 

ot middle=-class or proletariat deviznce because we may feel 

allenated? why not be rational and live according to what 1s 

honest and truthful? we do not need $gelf-deception. we do not 

need build walls by making our individual opinions become our 

dogmas, The strength of our. commitment to our "revived" and 

'refor:2d Druidism is productive efforts to create and not stag- 

nate into Sone disunitied sects proftessing some Ttundamentallist 

iragnented dognas and retreating into non-communication, non- 

particip=stion, into darkness of 'belly-achineg, complaining, 

alienation, ve are not togetner as independent individuals 

battling for a monopoly on truth, but we are all. part of the 

Sacred Ccosmos, ve camnot defy nature, it is impossible, for 

we destroy ourselves in the attempt, we must grow and allow 

evolution to take place by realising that we are not mere 

Individuals but a part of the whole cosmos and tnat we are 

i1nterdependent upon each other and everything of all that 1s. 

Very one of: us, are a nicrocosm of the total order, 

we PoSSess within ourselves the very physical eleinents of 

eVEerytning in tne cosmos.:' The cosnos, 1s interdependent also, 

1t and all depends upon us both as individuals and as a collectiv 

unity. The gods ere within us, we need not look always for extern 

manliſestations of the divine and sacred, nvery act and deed we 

pertor.n either conforms to nature, .18 creative and proguctive 

or: destructive and violent, both go together and both are part 

OT the process of evolution, Our act of eating, learning, and 

working (to create) are sacrifices..they are acts of sacrifice 

and when things become used, when things are given or s8pent, 

they are sacrifriced also. The food you eat has been sacrificed 

to you, and the weter you drink has been sacrificed to you 

as an individual, The love you give. to someone else 1s a sacrifice 

to that person, And as yueen riedb made clear (She being a eunemer- 

ised goddess of Connacht) as her expectation of e husband (a 

king marriea to heroethe tutelary goddess), 'witrout jealousy, 

without tear, witnout s8tinginess. " Thus the emoaiment of Royal 

Celtic and Druidic virtues in this triad includes generosity. 

The king sacrifices cattle to feed his people and hinself and 

he 18 a sacrifice himself, He 8stends as the leader and patriarch 

married not only to nis wife or wives but to his goddess who 

protects and serves the peorle (her children). The zoddess is 

the land' and people, the reign ani the Society and she is a 

Part oft the tribes' divine segmentary lineage which itself 

18 aescended from the higher lineage o»: the Tuatha De Danann, 

the race of the gods of heaven and tnieir lineage from the 

Er1imordliel family that rose fron the oceans of chaos, fron the 

recundated darkness. Thus the appearance of mankind is itself 

created fron the Same and everyone has a bit of all within. 
Therefore,” IT am..., I all. ..* Spoke Anhairghin when he stepped 

out oft the boat of "Hilesians" and consecrated the sacred land 

OT Erin by proclaiming himself, by meditating on the sacrifice 


Within, JVonn, the Yama of the Irish pagans, is sacrificed and 
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he dwells down into the othnerworld where he built a hone 

for mankind and his descendents, He Was a - SACPITIGIAL.ViCTLln 
not 80 much placating tie Tuatha De Danann, but as the 
ancestor (Dis Pater as Caesar would —_ calted him) of 
mankind who prepared Teach Duinn for the others, There are 
nany other themes in the early literature: of the Irish and 
delsh whicit correspord with other Indo-:wuropean thenes 

right down to the detail: e.g. dogs whicin guard the entrance 
to the Otherworld/Underworld.,..cwn annwn (elsh), the cu 
8idhe, Kerberos (Greek), Garm (old Torse), the hounds of 

Yama (Vedic) and 80 forth. 


ue do not need to create an ad hoc Druidism to fit our 
preconceived notions of religion and $So:netning- else; we 
ao not need to distort Celtic-nyths to fit a modern 1deo- 
logy. created to fit our prejudices :and our own individual 
eXpPerience, To do 80, builds walls, breaks down co.imunication, 
obstructs others quest for truth, obscures learning and growth. 
Lt 18 an obscurantist attitude to moan "there are things 
I am not neant to know" and to take to tne fields as a neo- 
Luddite and curse tre repressive Socilo-economic=-political 
SysSsten or the establishnent and get back in tune with nature 
18 another tning, Sure and certainly we are not "the people 
OT one god, one Truth, one :iay” but we are not " a howling 
confeabulation of extremes eitner," and 1Z we are, why Should 
we be? It's sonrething of a copr-out to merely point out that 
we are diverse in our attitude and opinions and not Still 
Zrow Like the. branches on the tree, both in Sharing a common 
knowledze, Some Common taread, Some ground that we may share 
that we may grow together? The dialectic of various Opinions 
nay grow To a higher level of unity when we are well-informed 
and can Speak in 8inmilar terms, we need not be Sone pluralistic 
SoOClety of people with no direction, we can have our philsopnhic- 
al pluralists, we can have polytheists, we can c'be henotreists, 
nNOonisSts, dualilsts, tTFipilists etc, ye can be all of these, and 
we can transcend mere complaining and senantic arguing, we 
can transcend the proletarienization of our religlous and 
philosophic ideals, In short, we can deal with things on a 
auch nignher level, Scholarship is important to achieving these 
means, because it 1s not mere "book Jiearnin'" is an attitude 
W11cCn opens doors and en LISHTeng and if one has trouble witt 
reading and co.iprenending-'the materials, then one must have 
patience and courage. le -8hould not teel that we must compete 
with each other, that is not. the purpose of learning, Wot 
to be clever and Show-off, but to take away darkness and 
help others to learn also, Por everyone nay benefit when 
One nore person takes the.time to learn sometiing new. we 
are all interdependent and 80 tne more one individual KNOWS 
tne better is tne world, :nen one person refuses to learn 
n2 or She keeps the totality aown or that 18s, he or 8he 
nakes it more difficult for others, It Slows down progress 
when many do not make the effort to allow progress., ie all 
can change the things we See round us we do not like, Take 
action tor positive change and not nerely couplain about it! 
Study 18 more than formulating theories, scholarhsip is more 
than nere perusal of old manyuscripts, it 1s testing those 
theorles, it is going out and practicing what you preach. 


The higher your standards are the more difticult it can be 
tO practice what you preach. But going out to preach what you 
DPESET1Ce:; 18: an0ther- Tang, and 1t 18 guzte easy to do 1if you 
nake no effort toward growing, Still, you can be an instrument 
of deception and. not practice what you poi because you *re 
not the kind of person you're preaching at, ie know exactly 
about those famous men who aon't practice what they preach because 
theyre not the kind of people they 're preaching to! IT 
needn't nention them by name because their are many of then 
IN anerica and they are frequently or constantly in the public 
eVE. | 
teconstructionist Druids endeavour to reconstruct. what 
was lost and use that as a foundation on which to build, it 
18 an old time-tested foundation and well-grounded In t116 
PaStTt, wwe do not Seek to S11p into: SOMe +1 .2=WArP to become 
living anachronisms. There's the S.C.Ai. for that kind of :fun' 
ne, CVers take the ldgentity or DEui als Ser 10080 enougn TO 
naKe 1t work, to create 8Sonet:: 
to the elder Druids besides a4 19PE WOTrd Or nane, we are n0t 
aShamed to use labels, names or words, we do not suitter tIrom 
ononatophobia or onomaphobia. we do not commit human Sacritices 
Or £0 out and PL=y ancient Gaul in the woods, ie do enjoy our- 
SEES, Jin, 18 a nugiteian in. his. Spare time, Jim #, Goes 
Tai Chi, Chas, He is in Drama and. art, we have many friends 
and acquaintances from all azes and 211 walks of liTe., þÞ 
CYLOSS myselt nappen to be an zmnglish teacher, a literary 
and 80 naturally I like writing different things. This piece 
and other Þieces for the iissal-any is just one facet and SUb; 
of which I like to take a little time to write about, There are 
other bits and pP1leces I write, some Iiction, some poetry, Some 
non=i11ction.,. This 1s why we aiffer from 8ay & .1cca coven Or 
a aermetic iodge, or New age networks Tor centerins or trance 
channeling. .ÞJ2 are not all of one mind, one way, one truth, 
put we Share enough interests tc talk, to aeditate, and have 
SOne EN }< Pony. oz i1lite,Fheve iriends who do >t belong to the 
neo=-pagan movement at all, who are agnostic, . 18%T5 and Roman 
2atholic and we  Tespect eac:: others rYellglons =enc 3Ome oZ tnem 
Know more about the Celts an: the Druids than wwny neo=-pagans 
S1.4vlLy because they ha avs read my 8stuff (includinz stuff T've 
ead and vritten) as well as nearing it from me (when I Show 
en ths latest piece of diterature I've read or bought). 


th 118 
1 an the nere _— gnan here because I like to write while 

others do not or prefer to remain anony.nous, One Jewish Iriend 

of mine likes to debunk falsehood and fall-cies and for & 

while we were making it a game and running gag -- it got me 

1nto the habit myself and T use. Iit as part of my thinking 

habits, 0 while we look to tne ancient Druids for inspiration 
we are also very tolerant of others! opinions and we have rTespcct 
ror other-peoples' rights. we do not believe ourselves pious 
ones, as braggarts end dogma-nmongers -=- we are not eveangelists 
of So.ne Gospel of the Druids, but we have an interest in: the 
hermeneutics of CctTelticisn, what 18s wrong witn that? what 1s 

WrYOnNg with reconstructins Druidism in this regard? 

If no one is interested in hearing anymore irom ne or us, 

let me know i.mediately and we |shall not waste our time anymore. 


Thomas UCroSS an a Regltainne Mah 


any comments? If you care to write to me personally write 
in care of 2009 Sunny brook Lane,Gerlend, TX 75041, 
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getting to know his or n 
peoples' ninds 
competent stuay 
ness, not enlizh 
noutn, wnile Albi er! 
Silply because he be descended fro. 

he has studied them (that's questionable t 
to authority(fallacy)by saying he's privy 
unrelated, ocholars have better methods than nere Iallacious 
CeagSoninct rind the LPutn a not just >e1 f-congranu aTtOry 
appeals folk wisdom and nearsay but rather documentation. 
albion speaks for himself only as an indivi zuall(this Can 

Say is his only defence), but somehow he expects that ever; 

Should agree witn his OP1N1ONS because he 2ppeals to tne 

oy Baying "1i1t1s h1ignly doubt? ul (we) could go back to® wisnhing 

to. "see Life (8sic) th rive and our planet survive..." Is he 
running for 8ome ofiice?y7 Certainly ne 1s right in saying thet 
"being an ecologist is par t (my undersScore) of being a pazan', 
Albion suffers from onomatophobia when he 1s not fond of titles 
because he has a problem witn words and categories. ie doesn't 
want to label ny thing eause that means he would have to eXPress 
himself, that he would have to define things and categorise thei 
Sonetning he'd rather not do because that means zetting to know 
SOnething about them, Also T might add, the avoidance of labeling 
things by many people, 1s $Simply to avoid givinz then any meaning 
S0 They can nean whatever they want them to at will and whlinsy. 
we were Irtends and he originally wrote to ne asking ſur inforn- 
ation on t.e ancient Celts, but unfortunately he's given me more 
resasons for mistrust because of nis insincerity (pretendin=- to 
understand tne gata when he didn't =ven read it) then taking wheat 
11ttl= remenbered and distortins it before our fellow pagans., 
albion had the data that would reconstruct the ancient Druids" 
W1Sdom:right under his nose, but he ignored it because it re- 
quired $S0ne intellectual thinking and an inagination as well as 
Sone difficult studyinsg (philology,a bit of structural anthropo=- 
Logy, comparative mythology etc.) If I had known that tris stuff 
was too difficult for him I would not have wasted my time trying 
to provide nim with guidelines, but he led me to believe other- 
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i\Stronomlcal 3Beltaline, when the Sun 18 half way between Enulncx 

and Sclstice, » 11] occur this vear at 22. hours and 8& minutes, Green- 
wich, or 3:08 F,k. Facitic Daylite Jime, ne will begin celebrating 

in Uringa at 1:09, that is, golar Noon, Bring 2 flower and.a ribbon, 
twelve to fourtern feet lone; our NVayrole 1s 9 feet high. (What's vcurs?) 
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—— | ; 88ummer Solstice, 
one of the four minor High Days 


of the Reformed Druid Calendar, 

is asSociated with the Celtic 
Goddess Danu, Nother of the Gods, 
the Tuath de Danann. She 1s 
particularly assSociated with 
rivers, and rivers from the Don 

in Russia to the Don in Scotland 
are thought to be named for Her, 
She 1s Trobably the same figure 

as the Irish Goddess, Anu, and the 
Bretons* Ana, Roman Diana and 
Greek Artemis may be other cog- 
nates of this Fan-Indo-Furopean 
Deitv. These theories are based 
on- the study of word origins, and 
on the witness of Gallo-Roman 
writers of the period who noted 
the similarities in character, 
rituals, and Seasons of Worship 
of Danu and Diana, These primary 
historical Sources, written when 
the Celtic religion was still prac- 
ticed in Gaul, corrorharate the 
evidence from linguistic studies. 
There is an opinion about that 
Danu was not an important Deity, 
or even that the Celts lacked a 


Mother-Goddess figure, but I can 
find no hard evidence in Fhilology, 
history, or Celtic Mythology for 
this point of view. 

Like Roman Diana, Danu's totem 
18 the boar, an animal also ass0s- 
clated with a female agricultural 
deity in the Balkans, Danu, like 
Frigga of the Germans, presides 
over marriage and fertility, 2: c 
Tie luckiness of June weddings 
ray be a distant memory of Her” 
festivities, Wwugwort 1s Her 
flower, an herb also sacred to 
Roman Diana; the ripe ear of grain 
is Her token. (This fits T., Edwards? 
theory that the Christian Nadonna 
was modeled after (to co-opt?) the 
various Mother-Grain Goddesses of 
pagan Europe,) On the Isle of Nan 
1t 18s customary to wear a SPrisg 
of td ugwort to the Nidsummer dgance, 
and in England, placing Nugwort 
under her P1llow 1s $said to bring 
a young, woman dreams of her future 
husband.* In Scotland, there are 
all night bonfires, Song fests, 
and dances for the young, unmarried 
people of the villages. 


This 1s the morning on which 
the Sun used to rise over the 
heel stone at Stonenhinge, thus 
beginning the new Season in the 
Megalithic calendar. It no 
longer rises at that point owing 
to the precession of the Earth's 
AX1S, but celebrations are held 
there, anyway. 

The Druids did NOT build 
Stonehenge, It antedates their 
arrival in Britain by centuries. 
It was William Stuckeley in 1717 
who mislocated the Druids there, 
He did $8some of the best archeo- 
logical field work of his day, 
but his theorizing later wildly 
outstripped his data, The 
mistake was an honest one, however, 
considering what was known 1in Nis 
time, He Showed that the s#tones 
were not a memorial to King 
Arthur nor a Ronan temple, the 
two then common theories, He. 
was the first to establish the 
monument as definitely pre- 

Roman, The only knowledge of 
Pre-Roman Britain he haqd came 

from Roman and Greek writers of 
the Classical Feriod. They 8$Aa1d 
that Britain was inhabited by 
Celts whose priests were the Druids. 
So, if the stones were older 

than any Roman constructions, 
Stuckeley reasoned, they must have 
been put there by Druids. He knew 
of no other candidates. But in 
the last two centuries, archeo- 
logy has provided us with many, 
even too many other possibill- 
ties, The currently favored 
candidates are the early Neo- 
lithic farmers of Natufian stock, 

a longneaded, slender, fine- 

boned people who inhabited the 
Salisbury area from 2900 - 2500B.U. 
coinciding with the most accurate 
modern date for the first cycle 

of building at Stanehenge. A 
larger boned nhardier peo7))e 

later took over the monument and 
Set up the Blue Stones, but they 
too had disapreared before the 
arrival of the Celts around 480B.C, 

This is not to say that the 
Celts did not take cognizance of 
the huge stones. The woeked monu- 
ments of other prehistoric peoples 
into their mythology and $song. 
Numerous Bardic compoamtions refer 
to the Sidh NVounds of Ireland and 


the Carnes of Scotland as sacred 
Places and the long abandoned 
abodes of the Gods, They man have 


done the same for Stonehenge, but 
the English traditions and Bardic 
works were almost all lost, while 
the Irish are among the beat 
Preserved of any oral lore, 


"Behold the $1dh before your eves. 
It is manifest to you. that it is 

a king's mans lon, 

Which was built by the firm Dagda. 
It is a wonder, &@ court,: an 
admirable hill,” 


"The S1dh of Donegal" 
a Seminar by Frof, Duran 


Two or more different groups of 
peoples, Sharing the samre or similar 
astronomically oriented beliefs, 
contributed to the five cvcles of 
constr ction and reconstruction at 
Stonehenge, Theirs was a fairly 
Sophisticated culture for the tine. 
They. knew that the Solstices, eclip- 
Ses of the Noon, and the conrses of 
the stars were regular predictable 
events. Their stone moving techni- 
ques were on a Par with the times, 
Though not alliened accurately 
enough for an "observatory" in the 
modern Sense, the sbnes can sServe 
as a calendar rectifier, an eclipse 
predictor, and, of course, as a 
ritual site for religious cerernonies 
But what those religions were must 
remain a matter of conjecture. 


. Clearly they had Something to do 


with | unrise, Nidsunmer Solstice, 
moonrise, and lunar eclipses, but 
what they meant, and what the people 


did there, 1s probably not recoverable 


As Clannad sing ' Forgottgn 18 the 
rCace that no one knows," 


ll. A friend of mine tried the experl 
ment of putting mugwort under her 
P1llow, but reported she had no 
dreams at all, "I guess I'm just 
going to stay single,” She is still 
fancy-free three vears later, If 
anyone wants to try this, you can 
get mugwort in most herb Shops, Send 
in your results and we'll publish 
them for Lughnasadh. 


2, Clannad, a modern Iris} Folk 
Group. "Ring of Stones”, good album. 


THE HEATHEN ON THE HEATH So, 


In any Neopagan Druid 8ervice, we pause 8elf-consciously to 
remind ours8elves that we are 8standing in one limited 8pot,- 
usIng limited names to offer the limitless Gods a passel of 
praise and 8acrifice that They don't actually need, 


In Beltaine's disorderly abundance this reminder becomes 
esSpecially poignant, Where is need of any kind in all of 
this? PFullness approaches, and our need is for union, for 
celebration; to be drawn into the Tiotous family of nature, 
Bel taine is a love 8story, and I shall fo a-Mayings, 


Shall I call You Barth Mother? Talithu? Nerthus? Ina? 

In all languages You have a name, I have trusted the seed 
to its rebirth in the rich death-and-life cycle of the loam; 
the plant has risen, Someday I 8hall be part of this, in 
body as well as in 8pirit, Is composting and mulching and 
planting and watering praise? Is gratitude praise? 


Shall I call You Danw, WVellspring, Mother of Gods and of 

Mys teries? hysteries are not that-which-man-was=-not-meant- 
to-know, but that which lures the mind beyond its depth, lest 
it grow too 8stolid to 8wim, Is it praise to 8eek our origins, 
to s tare into past and future, to revel in identity? Is Lit 
praige to be ourselves? 


I begged my vision through night's chill, and morning's first 
ray was a kiss, Belanos, Lovelight, Seed-father;z what is my 
praise but desire? The praise of green e2rass means the game , 
but love does not judge, 


And antlered Cernunnos, may we amuse You! Ever the joke 18s on 

us, Lord of Beasts and of deep woods, dark fear and bright mockery. 
By green bough and animal-cry I know I 8hall live and lust and die 
in good company, but praise? You've heard me 8say things less polite, 
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My flower garden belongs to Rhiannon, for what She has taught 

me, Jn birdsong and 8weet 8cents nature may praise the wise - 
Horg8ewoman, but I can only learm, Let there be - -- 

of that cruelty too often called justice: honor is a _ Ry 


blooming wildflower, and valor a note of music, Is a life EN 


praise? I cannot know while I am living it, {> ) 
Like children, we praise greedily, reaching up for notice and - 
acceptance as a baby demands a hug, Our Gods are Mothers, Fathers, Q 
Lovers, Teachers; aur gratitude quivers with wants yet unspoken, - 
Like children, we have little to offer but ourselves and our 0 
works, in the hopes that our arch-Parents will gather us to 

Them as sentimentally as we do our own children, (All the while 

trying Their patience by attempting to. Shove our 8iblings out 

of the way, and hog all the attention for ourselves! ) Is 8haring 
praise, or Service, or respect for fellow-creatures? 


Surely we do not worship because we think our guaranteed annual 


year depends on it, And if we worship for the 8ake of the Gods, 
what 8hall we way to the Gods we do not know? The people of Thor 
offered wary respect to the White Christ, until Christian priests 
rejected, on Christ's behalf, the brotherhood of Thor, Then 

might Thor's people denounce Christ as a Wimp; but never did 

they take the view that what they aid not know did not exist,. 

_ Defining "unproven" as "false', or "myth" as 'fabrication', 

or 'unknown! as '!nonexistent! is a popular failing of the current 
8cientific establishment; in 8eeking our own 8cience, we must 
Temember that the modern mind 1s trained to the 8quare corners 

and 8hut doors of monotheism, Though pre-existing knowledge 

is there for us, we are denied the cheap tricks of Central 
Authority, Do we worship with ritual? And what is our ritual: \ | 
the mutable traditions of a farmer in tne garden? A window [0 
opening on the visions of our forebears} Or a door to 8hut 'N l/ 
be tween emotion and thought, magic and work, religion and real y ( | 


1ife? LJugh help us; it's not an easy path, 
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We 8eek the path of heroes, for the modesty of the monotheist 


1s another cop-out we don't get, Saints are safe in Heaven, 
bey ond The reach of our kind, but heroes are meant to be 
emulated--Though tney may 8hine brighter out of antiquity, 
all their awkward moments over and done with, We need only 
remember that s8ome being or circumstance will eventually 
play Emer to our Cuchullain, and require us to place money 
where moutn 1s, 


So be 8plendid in the 8plendor of May, fellow wedding-guests! 
If our praise is presumptuous and our dreaming extravagant, 
only look around; with gaudy flowerfields, flooding light, 


and leaping beasts, we. have a fine example, 


The Heathen onthe Heath 


I invoke that portion of compost which is the gift of horses, 


Do. you guys know how many times I've rewritdgen this #1 %?!! thing? 

I think we can settle down and admit that the Missal-Any has become 
a new form; Interactive Nonfiction, Is there 8ome Hitchhiker's 
Guide to the minority- theological Galaxy? Or are we heated for 

the Snit at the End of the Universe? Stay tuned... 


This is the 8eason of battle; the Sun gtands ringed by hero-lieght, 
facing the confrontation He cannot win, In the 8ummer blaze of 
YES! , we 8stand cocky and feisty at his &8ide, The day is long, 

and Summer just begun--will It not last forever? By August each 
warm hour is precious: our words and deeds will echo with the 
gentleness of farewell, The (Carleton) traditional 8ervices chant 
our glee at the conquest of day over night, but most of us have 
our moments of rooting for Pryderi, We are in our glory, our 
attitude of immortality unsmirched, yet we can 8still take comfort 
in 8aying "This, too, 8hall pass," 


We (genetic and/or emotional) Celts are historically marked as 
argumentative cusses, as witness the forms of la mpoon, rant, and -: 
challenge-in-verse, Boldness is our legacy, and defensiveness our 
lagt year's garbage. 


What is the appropriate channeling of our quibblesome nature? 1, 
for one, would not go back to my pacifist beginnings; T1 have little 
respect for the tameness of a toothless dog, My most honored 
comrades are dangerous folk, controlled by volition rather than 
weaknes8s, When people are 8carce enough to be a rTe8ource rather 
than a nuisance, the 8strong can stop apologizing, We don't 8heathe 


our blades in the neighbor's house out of fear, but because we 
res8pect our neighbors, 


Als8o, if we love, we are having too much fun to care overmucn 
what our beloveds can do to Uu8S,.se 


Az a religious minority, we are an automatic rural neighborhood, 
We have our local characters, but let the 8s tranger 8ay, "Do you 
know that nut-case?" We will quite likely 8ay, "Oh, he/8he's okay 
once you know him/her," and find that, against the perspective of 
the rest of the world, we mean it, I know, I know; you'll all 
how]1 that this kind of neighborhood loyalty is not Something you 
TegS8erve for Druids or extend to everyone who takes that name, 
That's true, My primary clan relationships are likely to differ 
from Tom's, or Albion's, or Mad Sweeney's, and a good number of 
the members of my clan or clans do not name Neopagan Druidism as 
their religious orientation, They are all, however, Joined to 

me in avowed and reliable goodwill, and respectful of the 
orientations I profess, oo okay, I am available to my own 
clansfolk before I would be available to Tom, or Albion, or 

any other Druids that I don't personally know, But I am available 
(willingly, and in good faith) to my Druish brethren and 8is tern 
before I am (willingly, and in good faith) available to the 

mains tream authorities, I assume that we 8Squabble en tutoyant, 
and will 8still be there for each other if that is necessary, (And 
yes, you can call me on that, Box 215, Myers Flat, CA 95554,) 


This doesn't mean you have to agree with me, or approve of me, 
Your minds, especially in devotion to The fRrods, are your own, 


Fear of names? Sometimes, What do I most fear to name; my Gods, 

or mys8elf? My dealings with 8ome Gods are embarrassingly private, 
Aknd I mvself possess a name that will call me from 8 leep, or draw 

my -energy to the user of it; I don't give that to just anybody, 


But Tom and Albion have boldly fnamed' themselves in these 

pages, to a degree that I have not, Ergo, the Summer Statement: 
Here am I, a woman 35 years old, attempting to farm a hillside 
8teading in Southern Humboldt while making a living as. a freelance 
reporter and general odd-=-jovber (currently, 8elling cherry cider 
and produce to tourists,) Tne untidy generosity of my physique 
bears witness to my undisciplined nature, but I'm 8till pretty 
functional, 


I write--basically, anything that anyone will print, and a lot 
of things they won't, host dear to me of all our lore are the 
poetic, emotionally-charged stories of Erin, Like Albion, I 
was once a Quaker, My religious practice contains little of 
formal observance, but I operate under a number of what I s8ee 

as my own geasa and obligations, (Laugh if you want; 8ometimes 
I do, too.) I use magic only as a last-ditch adjunct to doing 
my damnedest on the physical plane, and only for certain purposes, 
I honor ethics and deplore morality, Ny greatest weakness is a 
reflexive S8napping and 8narling at what I 8ee as elitism or 
authoritarianism, I once beaned a wife-beater with my purses 
but I am not reliably or consciously brave, I'm a solitary 5rd, 
married, with a 7-year-01d 8on who lives with me full-time and 
a g-year-0ld daughter who visits, 


Tom, Albion, I offer this; who among us has the power to be a 
threat to the others? (Hopefully none of us is such a 8s1lob as 

to throw energy around as we argue, instead of grounding Lit out! ) 
Both "promoting darkness" and "Ku Klux Klan" show a fine 8ense of 
drama, but you know effing well that if the storm troopers Showed 
up looking for any of us tomrrow, the rest would lie like rignt 
valiant rugs to cover his/her ass, So Will you guys Kkiss & make up, 
or at least wait for the bell?!! 
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Calmmdgar 


Summer S01stice will occur at 34:ll Pacific Daylight Time on June 21, 1987, 
The festivities will begin at 1490 P.,N., which is Solar noon. 
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* LUCID DREAM PROJECT. Headed by Dr. | . . N 
Stephen La Berge at the Sleep Research ras omg. pagan 
Center at Stanford University School of 12ATlon notes 
Medicine, this vanguard project is targeting 
the development of an easy, inexpensive . 
device that can be used by anyone wishing to The Bay Area Rapid 
induce lucid dreams (being aware you are Trans1t and Bus Co, 
c— dreaming). Dr. La Berge use of the WVaypole 

ieves the lucid dream State can be used to : 

oy Symbol on all its 
facilitate creative lem-solving, enhance n 
en een ons transfers this year. 
and perhaps physical health, and lead to 
higher-level consciousness. Lucidity Project, 
PO. Box 2364, Stanford, CA 94305. 
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And now, to answer many letters at onces 


HOW TO JOIN 


EMMON BODF I'SH 
616 MINER ROAD 
ORINDA, CA 94563 


GUIDELINES FOUR 


VISITORS AND NEWCOKERS 


1. Reformed Druid Services schedule to mesh with the movement 
of the Sun and the Stars. They must start on time, Such as at 
Solar Noon, when the Sun 1s highest in the sky, or at Sunset, 
Please be on time, If you are late, stand quietly outside the 
circle; please don't interrupt. 


2, The Service 1s not a party; partying is afterwards. While 
R.D.N.A., is not grimly 8olumn, Druids are $eriovus in their religi- 
ous Purpose, If you are not seriously interested in Spiritual 
development or meditative 8skills, then Druidism, R.D.N.A., 8vstem, 
18 not for you. 


J, Once the Service begins, focus, Talking, joking, laumrhing 
etc, are rude, they break the concentration of others and pre- 
vent the Grove from achieving its goal, If you are drunk, stoned, 
or uncontroliably disruptive, you will be asked to leave, 


UL, While everyone is not a schular, you are expected to learn 
Some historical background about the Ancient Lruids, 


5, Ranks earned in other religions don't count” in R.D.N.A. 
There is no fast way up or around the hierarchy, '"e are in no way 
connected with any other Neopagan religion, Wiccan, Craft or the 
Secular, charitable organization style "Druids". 


Oo, If what you really want are "Sex 'n Drugs 'n Rock 'n Roll", 
Druidism, again, 18 not for you, You might consult the San 
Francisco Sex Information Switchhoard (415 665-7300) who deal 
with that sort of networking. Neither do we offer instant magic, 
curses, nor predictions about the Stock NVarket. 


Enough $Sa1ld 


With thanks to Selana Fox's "Guidelines" 


Now, if you're 8still with us, How to Join. 


Read the basic Tenents and see if you agree with them, Read over 
the Outlines of 'the Foundation of the Fundamentals. 


To become a full member of the Reformed Druids, you must attend 
a Service of a Grove, during the Summer half of the year, state 
that you want to join, state that you agree with the Bas1lC zenet. 
"Nature is good.” when you are asked this by the Archdruid, and 
Share with the Grove a sip of the Waters-of-Life., Or you may be 
accepted a Solitary Third Crder (clergy) Druid who performs the 
standard Service and Shares with you the Waters-of-Life. 


If neither of these opportunities are available to you, you can 
become a Froto-grove member until you can meet an ordained Druid 
or attend. an active Grove. Ferform the proto-grove SerVice 
yourself, Tell Leity(s) that you agree with the basic Tenets. 
Let us know and we will announce your new Proto-grove in The. 
MVissal-Anv. To wiseacres who only want to see their names In 

- PEIMS, and 80 s8end us falacious Proto-grove applications, we leave 
them to Cernnunos, Sucellos, and their consclences, 


For a copy of the Froto-grove service, Send us two or Three Stamps 
and an envelope, or $1.00, (We are on budgets, too.) 


Now the Basic Tenets of Reformed Druidism 
are these: 

The object of the search for religious truth, 
which is a universal and a never-ending search, may 
be found through the Earth-Mother; which is Nature: 
but this is one way, yea, one way among many. 

And great is the importance, which is of a 
Spiritual importance, of Nature, which is the Earth- 
Mother; for it is one of the objects of Creation, 
and with it do people live, yea, even as they do 
Struggle through life are they come face-to-face 
with it. 

I. Nature is good! 


And the second is like unto the first: 


2. Nature is good! 


The following 1S from: 


the 
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Being 


a brief catalogue of the major quas-metaphysical- 
theological conclusions which may be abstracted 
from and by the application of the Reformed Druid 
point of view to questions of ultimate relevance 


(in outline form).® 


THE THREE PILLARS 
(or treasures, or paths, or baskets, or roots, 
or branches, or wonderous illuminations) 


I. The Relentless Rebellion (threefold) 


A. The Categorical If 
No intellectually honest mind can long remain $0 
termed unless it is willing to submit all things to rigor- 
ous examination, even the most sacred provinces. 
Blind faith is no faith; it is blindness. 


B. The Principle of Non-Confirmation 
Applying rigorous scrutiny to the world's religions, 
we find, especially in Western forms, universal claims 
to exclusiveness; yet none submits any more proof of 
its claim than an appeal to faith. Logically, therefore, 
all are equal. 


C. The Principle of Non-Conformation 
In the face of the insoluble problem of zselecting 
the one true faith,” most people conform to one of 
two patterns: 


I. The True Believer embraces the faith of his 
fathers wholeheartedly and unquestioningly, fearing 
to face the logical poszibility (probability?) that he 
is wrong. 


2. The Non-Believer rejects all faiths out of hand, 
fearing that he might prove himself a fool by 
choosing the wrong one. 


Reformed Druids reject the necessity of conform- 
| Ing to either of these patterns based on fear. True 
spiritual progress exists only in the Relentless 
Rebellion against petrified norms. 


Il. The Paths of Paradox (also threefold) 


A.. The Ceremonial Syndrome 


Man is incurably finite. He cannot conceive of 
spiritual activity except in terms of ritualistic hocus- 
pocus. But ritual must be carefully selected or it will 
independently acquire magical properties of its own. 
Ritual properly constitutes a 8pringboard for the 
spirit only. Oak worship is ideal for this purpose 
(ze also [1]). 


B. The Primacy of Ambiguity 
True spiritual growth consisting of personal effort 
and rebellion, Reformed Druidism must remain 
devoid of orthodoxy. All writings must be 
ambiguous and non-final (present dissertation 
included). 


C. The Principle of Non-Confirmation 
(rears its ugly head again) 

You'll get no pat answers here. There being no 
logical basis for the acceptance or denial of any faith, 
Reformed Druidism confirms nothing (including 
Reformed Druidism). You're welcome to, but you're 
on your own. 


4 
Ill. The Las! Refuge (whadaya know. ...threefold!) 


A. The Noble Fivefold Formulation 


I. The Nature of Life 
Life is defined as the unity of the $piritual (Be'al) 
and the material (the EarthMother). Without the 
material the spiritual has no form; without the 
spiritual the material is dead. 


2. And Man? 
Man, as a living animal, ideally consists of both 
material and s$piritual. 


3. And Man? 
Man is unique. This is because he has selfaware- 
nes. He paes from self-awareness through zelf- 


Outline HHI-A-3 


centeredness to self-importance, then to self-isolation, 
resulting in $self-misery. 


4. Unity for All and All for Unity 
Man's self-importance cuts him off from the life- 
giving benefits of unity with spirit and Nature (the 
material), Druids sometimes call unity 4A wareness. 
It is the object of religion to restore unity; most 
concentrate on the direct attainment of spiritual 
unity, ignoring (or rejecting) the material. 


S. Back to Nature _ 

Druids (at least zome of them) believe that a good 
approach is to first restore material unity. Having 
broken down part of the barrier around the self, the 
rest should then be easier. Hence, Druid Nature- 
worship—the ideality of going to worship oaks. 


B. The Basic Tenets 
TheBasic Tenets of Reformed Druidism, which 
form the basis (believe it or not) for the proceeding 
discussion, are found in the Constitution of the 
Reformed Druids [at Carleton], and in another form 
in The Book of the Law in The Druid Chronicles 


Ourline IH1I-C 


(Reformed) [of the Foundation]. They are the 
quintessence of Druidisxm, s8uch that a person need 
accept nothing else and still become a Reformed 
Druid. They are here presented in their most concen- 
trated form: 


1. Nature is good! 
And the zecond is like unto the first: 
2. Nature is good! 


C. The Las! Reſuge 

It is ample to grind out these 8ystems. It is the ex- 
pected thing to do. Perhaps it is useful. It is mean- 
ingless! 

It is 8imple to sit on the Hill of the Three Oaks and 
look at the pretty blue sky. That, too, can be mean- 
ingless! 

It is not 80 simple to s8tand alone under the pretty 
blue *ky and watch all your preconceived systems 
come tumbling down. But when they come tumbling 
down, there is a refuge: in Nature. There one may 
find a clearing of the head, a freedom from stagnant 
forms, a beginning. (The end). 


News of the (qroves 


Announcement yt 


Stacey and Rapheal 
have applied to tnke Second 
Ordora, with the Orinda froup, 
in the RD.NA context. 
Pheir requests 'have been 
1ccepted by the two Third 
Urder Druids and the 
cereronles will take place 
in the next gix to eight weeks. 


BIRCH GROVE 


Joan Carruth and Joe Lambert 
will be getting handfasted at 
the Rites of Spring Festival 
in Va8grachuseltis. this Nay. 
Joan 18 the Archdruid of Birch 
Grove, in Vermont, Anyone 
interested in RK,D.,N.A. style 
Druidism in the New England 
Area can contact them here, 


through the Vissnal-Any., (No, 

we don't give out people's 
2ddresses without their permls- 
3lon. A 8ad-but-necessary 
precaution. ) 


BELT! 


ORINDA GROVESLTE 


Orinda Grovegite will 
not grow A lawn this yorar, 
1n honor of the droyeht here, 
[Instead, we Will concentrtTte 
our efforts on leveling the 
Maypole Meadow, 
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Stacy And Rnphonoyt,) 
ly 1 47 111] od to t1ke ZBeeoOnd 
FACS; With | Orinda group, 
FREERS: 1, DN A-s:oontes. 
hor requents have been 
1Cccepted by the two Third 
Urder Dru1ds and the 
CEroTmOonles will take place 
in the next gGix to eight weeks, 


BIKGCH GROVE 


Joan Larruth and Joe Lambert 
w1ll be getting handſasted at 
the Rites of eprine Festival 
In Yagrachugseutis. this Way. 
Joan 18 the Archaruid of Birch 
Grove, in Vermont. Anyone 
interested in.'RkR,D.,N.A., 8tyle 
Druidism in the New Enfrland 
ArPA Can contact them here, 
through the N1s5Snil-Any, (Nr, 
we don't gire out people 8s 
1ddregges without their perntis- 
310n, A 8A1d-but-nececsnary 
ti on. ) 


ORLINDA GROVEGLINF 


OrinnAa Groves te 
not grow 1t Jawn this 
In honor of the Orovehkt hore, 
[notrad, WO W1]] CON Co nATrrmT?tos 
our efforts on leve]insvr the 
Yaypole Meadow, 
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Q 1enasadh, festival 
of the funeral games of Tugh the 
Sun God, or, given by Lugh in 
nonor of his father the Sun, 
depending on your tradition. It 
1s the beginning of the Celtic 
harvest Seascn, and is often 
called Festival of the First Fruits. 
Lugh, Trom the same root word as 
light and luminous, is one of 
the younger generations of gods 
In the Ceiltic anthem, The 
other solar Deities, Belenos 
and Balor, the good and the bad 
aSpects of the sun, respectively, 
are not only pictured as older, 
mature male figures, but are trac- 
able to the Early Indo-European 
Str=tas, in the Eastern European 
homelands, But Iugh, as the young 
Shining One, didn't appear until . 
the Celts had settled Gaul and 
melded with the CeltoLigurians and 
the Fre-Indo-European "Atlantic 
Wall” cultures which they encoun- 
tered there, circa 600B.,0C, Urnfields 
replaced passage graves, and typical 
Celtic farming practices were Hegu!l. 
When the CeltoLigurians had arrived, 
a thousand years earller, there 


had been no Sharp cultural discon- 
tinuity, as they blended with the 
FPre-Indo-Europeans, who continued 
to build their dolmens and passage 
graves, Pre-Indo-European tradl- 
tions were therefore still strong 
when Celtic Lugh arose and began 

to replace Belenos as the popular 
Solar Figure. His ascendent, youth- 
full, nheadlong character ray have 
been influenced by the Young Year 
God image conron in the Pre-Indo- 
European cultures of the NMeditar- 
ranean and Atlantic coasts. This 
archtyre has been traced by v, 
nacheal Levy from the Balkans, to 
Vinoian Greece, along the Wleditar- 
ranean Voast to France and north to 


Normandy . 


Lugh's best Indo-Europear 
cognate 1s Apollo of the Greeks, 
The Greek religion was strongly 
influenced in other ways by the 
bellefs and Deities of the Pre- 
[Indo-European people they con- 
quered and absorbed. Odin, Lugh's 
Northern cognate, has a much less 
S90l1ar character. He is more a 
Shaman, knowledge-bringer, and 
Divine Wayfarer, going among 


mortals in disgeuise, He 18S not partly through absorptlion. of the 
a rartial figure; fe 18 not Young Year Lod, into the youthful 
vouthful. Lugh is the vatron Solar Deity of the later Celtic 
of the harvast,. which in Celtic myths, 

countries began at Iueghnasadnae. In R.D.N.A. traditions, anvone 
Apollo was worsnipred in the who his a garden, grows anything, 
Fel opennesSus As Aa god of vegl- etc, Should save Tthelr Tirst Picked 
tation, givine Him another link preduce of the sunmer Sexson, and 
with the "Young Year $03 of the bring, 1t or part of it to Lugh- 
Weatern Neolithic. From a magical nasadha Service, to be oifereq up 
lawgiver, healer, transformer in the altar fire, with hopes of 
archtyre, which He snares wlitn pProspPerlity in veaArs to come, 


Odin anc Varuna, Hne evolved, 


Mo. 


Lughnasadha will occur 8:17 F.N, Facific 
Traditional Iughnasadha, Sun at 15*Leo, 
urred less than three. hours Previously, at 5:ic3. 
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Get Back to Nature 
This Summer 


BIZARRO /By Piraro 


T1647. OMRON RATUREE 467 


The heat, the cold, the 
work, the constant struegle, 
the bone-crushing fatigue, 
the hungar, the dirt, the 
Sleeping on the ground, the 
S1ckness, the disasters, the 
pain, and most. of all the *© 
round-the-clock anxiety and 
fear, Wlll rake you $0 £lad 
to get back to the relativ- 
ly palacial environs of your 
third floor cold water 
walk-up, that you won't 
believe the luxury you've 
been living in all your life. 


Stacey and Ravheal took 
Second Orders at Orinda Grove 
>1te July 26, The sacrifices 
burned brightly, and both can. 
didates were accepted. This is 
the first giving of Urders of 
any rank at which this Solitary 
Third Urder Druid has officia- 
ted, Walking in the wocds, 
ahead of time, long thoughts 
came while selecting the plants 
Tor the sacrifice: Does death 
Occur when one of our patron 
Deities chooses us for their 
Sacrifice? Llhe Ancient Sacri- 
ficers entrusted their messagpe.. 
to the soul of the white bull 
and dispatched him to the Other 
World. TI chose a sSprieg. of hay 
and a Goldenrod flower. 

Plants are alwavs being sac- 
riflced #6r us; for:our 11ves. 
Every meal 1s a $Sacrifice., One 
of our members s8ald our Sacrif- 
ces 'are*t real sacrifices" 
because we offer up plants 
instead of animals, (She wants 
blood and gore?) We =re the 
Reformed Druids of North America. 
Since 1962, the Reform has 
Specifically forbidden human(and 
animal) sacrifice, Eating animal 
meat 1s not forbidcen, though. 
lhe problem 1s Still there, even 
for us veg tarians: we always 
have to taxe a life to sustain our 
own. +his 1s what anthropologists 


like ita Smusen and G.R.levy, Studyin . 


ing the opinions and theologies of 
modern Stone. Age level peoples, 
have called, the "universal ethical 
dilemma," x 

Only green plants are truely 
"a-hinsa", or harmnless, and gulilt- 
less. ATI the rest oI us are 
parasites, and have no choice but 
to live off of them, thev are In 
this sense the highest moral beings 
on the planet, and thus worthy ob- 
jects of veneration and worsSNh1P, 
a8 every Druid knows, Now, after 
a two or three thousand year $S1de- 
track into more superficial ethical 
problems, Who owns what? Who 18S 
better than whom? etc., we are 
comming back to str-ggling with this 
fundamental dilemma again. By 
"we" I mean we Western Indo-Europeans 


As 


The Brahmins of India never 

lost sight of it. (Nor, of course 
could their Buddhist offsprine. ) 
Animal Rights organizations, 
Gaia Frincipal Groups ano Eco- 
logical consciousness are becom- 
ming common faire, A Cultural 
Vaterialist friend would inject 
here: "When people get enough to 
eat, then they start to think 
about what they're eating.” 
Stone Age level peoples think 
about it; they just can't do 
anything about ity"”I reply. 

We may be able to... 

After vegitarianism, 1 SuPPose 
the ultinate liberation from 
this dilerra will come when we 
achieve articial photosynthes1s 
on a practical scale, and can 
make our own -fFnoad from Sunllegnt. 
That, if it ever happens #**< 
1t would be a change as Pro- 
Tound as the Agricultural 
Revolution, in changing our 
relationship to all life, but 
this time in the opposite direc- 
tion, hopefully with rore 
beneficial results. Futuristic 
SpPeculatlions?” Such are Some more 
of the meanings of the Sacrifice. 


1, Shaman, ihe Wounded Healer 
Joan Halifax, Crossroad, 
New York ]©082 
ESMUlmox, on the subject 
of sacred animal paintings: 


We make. them new bodies to 
replace their bodies we have 
taken, We must take their 
bodies for food," 


For 8S1milar staterents from 
Australlans, Naylayans, and 


Slberians, See G.Rh,Levy, J, Halifax, 


and A.A.,Fopov, respectively. 


I wouldn't want to think of 1t 
happening too Soon, as I'd hate 


to think of putting any more 
Power in the hands of the present 
technocracy, with its Nature 
hating conscliousness, and 1ts 
evil-genus for turning anything 
to a distructive use. 


For all the Junkfood junkie Druids and other Pagans 
who've Deen participating in tne boycott, success nas 
been achieved at one fast food francnhlise. It's gaTe* to 


Fo hack into tne take out line. 


DN fi i i. ih. ih. i. A. A. i. Et. an. is Oi. A. 


Friday, July 24, 1987 


Environmentalists Gain Goal, 
End Boycott of Burger King 


| Environmentalists yester-. 
day ended a consumer boycott 
against Burger King after the 


fast-food chain 'said it would 
Stop buying the. beef of cattle 


ranchers who are destroying 
tropical rain forests in Central 
America. 

«Two-thirds of Central Ameri- 
ca's rain forests have been destroy- 
ed since World War II. The primary 
cause has been the conversion of 
rain forests to cattle pastures,” 
Rainforest Action Network director 


.- Ro Hayes said at a San Francisco 


press conference. 


Burger King received hun- 
dreds -vf" letters 'after the boycott 
was begun in the spring of 1986. The 
company formed a management 
task force to study the problem, said 
Ann Kokenge, a spokeswoman for 
the nation's No. 2 fast-food ham- 


| burger chain. 


Hayes $aid, We coca their 
action. They made a responsible de- 
cision.” 
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All Equinox, a minor High Lay 
ain the Uruid ca endar, The dgavs 
are getting Short again and the 

narvest 18 in full 8wing. This 
18 tre time of Cernunnos, and the 
other Deities of night, of the 


Seasnn of Sleep, and the Otherworld. 


The Celts, as far as we know, did 
not have a sSpecific lunar deity. 

(I often get asked for the name of 
a Voon Goddess.) In researching 
this I have come across some inte- 
resting information on the origins 
of the Goddess Sirona, Her name 
comes from the same Indo-European 
root as "star,' although She was 
later associated with the sovrce 

of the river Seine, a SPring where 
a Shrine tc Her was located. As 

the Lelts moved out of the Halstatt 
horeland in Austra and Across 
Europe, thev re-nared rivers and 
Springs for their Goddesses, Per- 
harps merging Them with local pro- 
tective Earth Gocdesses, A major 
shrine to »ircna, located at a 
Spring in Hochscheid, has been 

both traced in Roman reports and 
varified archeologically, This 
ghrine was associated with healing, 
and Sirona is Shown here on Þlaques 
and in votive statues along with a 
young male figure. 


This 1s probably 


Lugh, whom the Kkomans equated 
with Apollo after they took 
over the s1te 1in the s8econd 
century AD. When the Christians 
later took over the shrine, 
thev dedicated it to a "Saint 
SaDdine," another euhemerism of 
a Fagan Goddens into a Christian 
Plious, Tn late Celtic tires 
the sanctuary was a Nemeton built 
around a SPring whose waters 
were directed into a pool, In 
the pool nave been found mall 
votive statues of the Goddess and 
of the Iivine Couple, presumably 
Sirona and Lugh, and also coins 
and precious offerings. It 1s 
described by the excavators as 
an unusually rich shrine for one 
So far in the Country. 

Sirona 1s portrayed nere, 
a8 elsewhere.in statues and wall 
reliefs, holding a Serpent, and 
2 bowl of egzrs, probably serrent's 
ergs., The motif of the Serpent's 
Egg appears in Irish literature 
and in folklore about the Druids 
in the British isles. Possesslon of 
these magical eges was SAald to 
bestow divine wisdom, elonvence, 
and protection against 8pells 
and disease, This last a ual lty 
may be a dim echo of The heal 1ng, 


Powers of Sirona and of Her ancient 
asSoclation with night and dreams. 
People s8eeking cures for chronic 
11lnesses often made Pllerimages in 
order to sleep within the sanctuary 

of a healing Delty in hopes of 
rYecelving a Divine Dream in which 

the cause and cure of their 11llness 
would be made known to them by the 
Goddess of the shrine, Dlo Casslus 

A Pllgrinraee made by the Emperor 
Caracalla to the shrines of the Celts 
as well as to Greek and Roman temples 
1n Search of a cure, Farther west in 
Gaul, Þ>irona takes on a more diurnal 
and agrigarian image, and 1s portrayed 
holding an ear of grain and a bowl, 

The concepts of healing and of regener- 
ation were always closely associated 

in Celtic culture, according to Prof. 
Viranga Green, arcnheclogist and 

British exrert on the Celts, The ear 
of wheat s8ymbolized the power of growth 
and rebirth, true to its name, "spica" 
from the root for hope, Green calls 
Slrona "polyandrous, but evidence 
sirmply Shows Her working in conjunction 
with several different male Deities; 
Bormo, Grannus, and s$several other as 
yet unidentified male figures. She 
18. always associated with the serpent 
itself an image of healing and wisdom 
1n the Ancient World, and a svmbol 
agSociated with the Nilky Way in Several 
early aStronomliesse 


V 


£E News of {Ne (grove >», 


Some of the fish in our pond 
had become caught in the algae ard 
had dled. The spirulina was 
making good use of the fish-fer- 
till. "oh, dea; The aleae is 
eating the fish.” That's how 
1t 1s out here at Orinda Grovesite 
everything happening backwards. 
According to some 5strains of Celtic 
mythology, this would mean that 
we have all died and gone to the 
nether world, This is not a bad 
theory; it would explain $0 much. 


LugnNs, 


Night, rest and healing are 
the domain of Sirona. The 
nights will be getting longer 
now, taking Ppres1dence over the 
day, But as one devotee of 
S1rona, 1n SOS 17 not-in 
name, Put it I hold the 
darkness to be good no less than 
the light.” Now begins the 
harvest of the benefits of 
"the good and covering, dark." 
Between now and Samhain, try 
to visit somre place in the GdeeÞ 
country where you can $Se*®e the 
Vilky Way and the dark sky the 
way the Lruids of Sirona Saw 
1t before artificial lights 
and smog lowered our V1S1lone 
Anywhere you are, though, a 
few of the bright stars and 
planets are always visible, 
even in the city, If you can't 
Sleep, go out and lock at the 
STAYS. 


A meditative experiment for the 
radical and the braves From 

now 'til Samhain, avoid all 
night time electronic media. 
Know darkness and Stars. 


BIZARRO/By Piraro 
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(To our new 8ubscribers: this is the finale on a debate That has raged 
for elght or mcre months. To get the full figent, send a starpred large 
envelope for relavant rarts of the back is%es, Then write UP VOuUr 


oT1NlonsS and s8end then in.) 
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T he Heathen onthe Heath 


Autumn 18S a Promise, Wind singineg of the blessed rains to come, 
Autumn is my truelove calling, Soft as death, The door blows 

open; cats run in and out, The scent and hopror of wildfire blows 
away, and we Toolhardy ones replace it with the smoke of woodstoves 


against cold that we secretly cherish, 


In these days I #£lare dageers at those who whine for more nice 
dayS, Have we cursed our land with tne curse of drought, for 
the sake of our prim plastic notion of a nice day? Do we think 
of unblemished tomatoes, or mold-free buds, or whatever turns 
us overproliferating hominids on, and not of the Mother? She 
knows her grief will g8o0on be upon her; do we forbid her to weep 
and be comforted I may throw a shoe at the Today Show one of 


taese mornings--a Strance offering to the ods! 


I pick tomatoes now, between writing assSignments, My boss is 
unlike me, but also a farmer, He tells me how he does it, but 


is: als onen-eared Tor what little I may kmow th=t he foes not, 


That eternaliy confused exnression belongs to both of us, Whe 
I £ 


Share a Secret, calied Damned If I know, We run to beat the deadline 


of rain, an1 altogether it's sort of Testive, 


autumn howls laucnter, weeps loving, jusrt around - tne corner, and 
bez for the TtTurnins® of seasons, while cursineg the passafe oo: time, 

Neopaeans Aiffer from paleoparans, Tor we face Threats that our 
forbears qid not, and are luvulled by our overcomplicated distancing 
devices, ho neophyte bard or Druid could have been held in thrall 
by a vehicle unstartable, or a heatineg or cooline whoozits beyond 
normal comprehension, 4 wise one might instruct one in The mysSterlies, 
but no expert was needed to Keep one functioning, Take time from 
the bypken washin- machine, Oh my People, and ponder the water we 
wash with, No one has vet died and left us in charge, and tnat 
water could somehow manare not to come, We differ as we must, but 
also in ways that we 8houlql not, And in $8some ways, all our pazan 


for vears knew the 8ame Thins, 


what's Gaelic for "Be attentive as you walk?" 


Ns of the Groves 


We finished dirging the post-holes 


and set the Seven caÞbers in Tlace 
that will hold the retaining wall 
So That we can level the NVaypole 
meadow, Ve plan to use woven wood 
and mud mortar, "daub -nd wattle 
works,” for the body of the wall, 


Ihis year has not only 
been on2 cf the dryest, but 
has also $Seen one of the worst 
1nfestations of Oak Noths in 
Urinda in living memory. (And 
living memory 18s the way we #20, 
In answer to one letter writer's 


question, 'No, tne Druid 
Missal-Any 1s not computerized. 
Its records are kept in the 
living memories ©” 1its Third 
Order Druids.” ) Not wanting 

to break with Organic Furity, 
we d1id not spray, but have 
trusted to the birds and worms ' 
other natural enemies. Sore 

of the bird Species have gotten 
1n two nests this year, and 

all have had a "Banner Year." 
Last service, at that in the 
R.D.N.A. ritual. when offerings 
Or requests to the different 
Deities are accepted, 1 asked 
to be instructed as to what 
Should do for our ULak trees, 
especially for Darag, a Valley 
Vak in the consecrated part of 
the Grove who has sSuffered 

more darage from the worms than 
have the Live ULaks., Next day, 
in a Health food store of all 
places, my eye was drawn to a 
new, guarenteed Organic, product 
for dealing with these worms 
which have been bad all over 
the Bay Area. Next Service, L 
will confer with wy fellow Lru1lds 
and we will decide whether and 
how to use 1it. 


The ancient city walls and dykes 
of Dublin were made this wav. 
Dublin is from Lubh Linn:s" fort 

1n the black pond.” Uur post-holes 
and earth-works will Still be 
detectable thousands of years 
hence. Though unless this culture 
takes some railcal detours, thev 
will probably be under 8Shore-to- 
Shore condominiums, 


A RARE GEM 


IN THE EMERALD ISLE 


| A palatial dwelling with panoramic vista of the 
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CALENDAR 


AStronomical Eauinox will occevr at thirteen hours and thirty nine 


minutes Greenwich Time on September £23, 1987, Tthat translates into 
©43SA.,N, Facific Davlite Ti5me, This is about as late in the | 
year as Equinox ever gets, Experience it; put it in your living, memory. 
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2c amnain, Celtic i\ew 
WW» Year, the day between 
y- ' The Worlds, he Druid 


year Starts with 


SAmNhAIin in the fall of 

| The YeAr, Jjust as the 
Uruld reckonirg of days begins 
each day at the fall of night. 
this htgh day marks the end of the 
nharvesSt SeaSon, Any fruit not 
gathered in by Samhain Eve must 
ye JeETt in the- fields to Feed the 
birds and the wild anirals, or the 
Sidhe, as one woulce have it. 
Accordine to Francoise ie Roux, 
whose article, Studies on the 
Celtic Feast Days” has been tran- 
Slated from the French by one of 
OUr Subs8crivmbers, Jeanne Elizabeth, 
Samhain ray he derived from Sam 
Fuln, meaning weakening or: end 
of 8urmer, Other correting derli- 
vations from Sar Rad or Samnhna are 
by no means d1isproven, Such as 
Samh-erad, SUMTEr, Or >anhrach, 
quiet; Still. 


Like New Year's celebrations 
everywhere, Sarhain's festivities 
fall into two senuvential phasess: 
one that slienifies a return to 
Chaos, towit: the dispocsal of old 
Fo008s, expelling of evil, rever- 
Sal of usval nhavits of behavior, 
parties, SuspensLlcen of tabocs, 
and the return of the dead to this 
world of the living, all of which 
OCcur on »oamrain night; and a 
Second phaise Which Slgenifles re- 
birth of the Vosmos and creation 
anew, towit: the lightirg of new 
fires, the beginning of A new 
SeagSon, inauguration of new 
ceremonies, re-affirmation of the 
existing order, and installation 
of new leaders. This phise 18 
enacted Samnain morning, and 15S 
evmbclized in the RDNA traditions 
in the Samhain Dawn seryice Service. 
The newly elected Archeruld, Ire- 
ceptor, and Server enact the CITIY 
Service of the new year; All Third 
ordcer Druids change their cernon- 
ial ribtons to new white ones, and 


winter Deginse 


Nas of thc Groves 


It's a Short article, not for Announcing a new, pagan 

any lack of news, but what with and New Age oriented newsparer 
the markets doing, y0O-v0's and from northern California. It 
hack flips, we have had very includes more writing from the 
11ittle time to write down anvthing author of our column "The 
other than numbers, If it is Heathen on the Heath." 

true, as Jin Duran savs, that 

the ancestors may send or with- 


hola prosperity, then the * & Je 7 _—_. 
AnNceSTCYSs are FISSED: We will ES t; A N Wi = 
See what we can do about this on << I LOU s 
Samhain when the gates between 
the Worlds open, and the dead p 
are $110 to walk and gpeak, In Subscribe to the new 


the meantire, we Promise A Star vc Route 


longer, catch-up" article 1f and 
when things settle down around 1 Year $7 Regular 
| $10 Generous 


Yule, 
"I would go crazy, 2 Year $13 Regular 


but I already live there.” $20 Generous 
Lifetime $50 Regular 
Lifetime $100 Generous 


! Back Issues Available ! 
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---Nad Sweenev 


Make Check or Money Order 
(no stamps, puleeze!!!) 
Payable to Star Route and 
mail it to P. O. Box 1451, 
Redway, CA 95560. 


And don't forget to fill in this form. 


' Name 


Address 


A\ s % 
3 % 
Riewy' * 
W » 4 _—_ = 
j * $ ; | ſ 
" [ ; \ - » 
\ # . \ 
" b,» K 4 


4 


0.) 

(©, 
445) 
WA" 


. \ 
A \ 
qd: (EF k Ca" . 
- q' >» dg gin © 49.0») 
NA We oi be 
' ta by 
4x8 TS 
—_ þ ”, - = 
wo : s 
a » 
= . 4 fatkP [ . (2 
WHRYY BY gt 
] 


FRAATHAHKEHE XHHHHHHKHKEHE HEE HHHHHRKHHEEH HEH HAHHHEHEEHNHNHEHHNAHEEHHUHEEN EN HSEHEH SK 


CALEADAR 


AStronomical Samhain, when the sun is midwiy between equinox and 
Solstice, will occur on November 6, 1987, at $:40 P.,N, Facific Standard 


Time, or by the Astrologlical method, at 8142 Þ.N, Facific Standard Tine, 
a1s0 on November 6th, Samhain Festivities here will begin at Sundown, 
and culminate with the sacrifice of the ravpole ribbons, and end with 
the dawn Service, uShering in the new year. 

HE XHHUHUHHUHHHEHEEEEHEEHHENAKRHHE THU EH HRHENHRHHHHEAHHHHHHHHEHHHHEHAHHHH HHH 


(received ULct 29) 


EQC1tor: 

"The Celts had no Vother Goddesses.," Startling theory! 
And where does Tom Cross get the evidence to contradict Green, 
deVries, Grenier and Szabo, etc., the accepted experts in the 
rield? Listen to this, "going by the fact that Danu 1s cognate 
with the name of the Danube river, it seems that She is (or was) 
OClginally a River Goddess.” he gays; jumping to his own conclusion. 
In other words he does what he accuses the rest of us of doing: 
He: makes it up out of his head, Exactly what are Vr, Cross' 
credentials? Not nany, I think. And while he is invoking academia 
and 8cholarship, why doesn't he go back to 8s ome 8school and learn 
to write a grammatical Engelish sentence? 


Enclosed 1s a brief summary of evidence pertaining to 
the Vother Goddesses of the Celts by Prof.Green. 


= 


Sincerely, 
7 4 4,45,4 ff AF 
A417 4 FOE £7} / 


B.A, Comparative Literature 


V.A, Folkloric Studies 


(the Summary She enclosed 1s too lone to reprint here, and 
we would have to break copywrite to print 1it, since it 1s 


from Green's published work. Anyone who wants a copy, Send 


us an envelope with three ounces worth of postage on it, --Ed. 
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SAJTHAIN MOOT - attention all C,of,D, members resident on mainland Britain 
we are planning a Major Druidical cellebration of SAMHAIN in Roslyn Glen 
(10 miles from Eginburgh). Some of the three days Mon, 31st Oct,, Tues, 18t 
% Wed,2nd Nov, will be apent in instruction/preparation in Caer Eidyn, 
the rest will be spent camped-out in Roslyn Woods, If you would like to 
Join the Edinburgh Group for this Holy Festival then please get in touch 
well in advance, 80 we can make arrangements about accomodation etc, . 


The Heathen on the Heath 


Samhain is changez Samhain is ever the s8ame, Year after year 
we celebrate the Eternal Return, yet in many ways, every Samhain, 
we are made aware that you can never really go home, 


Remember the dead, They whom--at least this time around--we 
will not See again, If ever we do meet again, itwill be a 
different 8tory, With everyone wearing different faces; the 
beloved ghosts who watch with us this night can only wait, 
and whipper, hoping that when Mannannen's cloak is finally 
drawn between us, it is wisdom and not wounds that each Shall 
bring away from that parting, oome changes are irrevocable, 


I talk to my death, I ask his advice, and he always gives it, 
It never differs from the last advice he gave me, but the sound 
of his voice awakens the mind to flooding moonlight, clearer 
than the cluttered light of day, and all the hairs on the back 
of my neck 8Ttand up, and petty things become very 8small indedd, 
For my death 8says, "Whatever it is that. you will do, remember 
that I am coming for you; I mow when that is, but you don!t," 


We live in a real world, and we know that because, one by one, 

we die,» This Samhain, as we 5$Stand in the moondrenched grass, 

can we let wishful thinking drain from us, and be there for our 
Gods as they are? The wishful mind is a lover 80 busy planning 
the wedding, or choreographing the Seduction, or mentally 

buying a house, that the fiery s8atin of the beloved's touch 

g0e8 unnotkced, Imagination given to the present, and to the 
oppning of the 8enses, 18s psvchedelic: there i8S no book of 
instructions for the opening of an eye, and no Script for a kiss, 


Name the names of your dead, and let yourself cry, Look at the 
living and see them, Don't miss anything, because the next 
Samhain, the next year, the next life, the next time you Step on 
this same patch of ground, everything will be different, 


(received Sept, 28) 
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SZPNY ule, "inter Solstice, 

wAS A minor Hizh Day in the o19 
Druid calendar. The festival's 
ASSOClatlon with a Vother and 
newborn Son 18s very old through” 
ouT the LEUraSlan cultural area. 
It predates Indo-European 
occupation of Europe, and Prod- 

ably lncluded the Proto-Indo 
Zuroreans in their stepres hone- 
land, A Geddess and a Young 
Year God were worsnipred in 
Balkan Evurore before 3<090 B.C. 
and in. Sumrer1ia and the GC:.ucus 
even earlier. In Rome, (much 
late) it was. the Festivalt of 
the Three Votnr:ers, probably cog- 
nates of the extremely popular 
Triple Vothers cult of the LGelts, 
Nass produced, molded pipe clay 
votive figures of the three are 
found throvzhout Britain and 
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Left. Pipe-clay mother-goddess and mould; Toulon-sur-Allier, 
France. Photograph: Miranda Green. Musee des Antiquites' 


Nationales, St Germain-en-Laye. Right. Pipe-clay mother- 
goddesses; London. Copyright: Museum of London. 


' 


is deVries 'S, Grenier's, Green's, 


$zaDd's and Ross '. work has Shown, 
the mother-goddess cult, $0 
POPUlAar in Gaul ard Britian 
during the Fre-cenquest pericd 
and extending into Romano-Celtlic 
times, has its origin In Irotor- 
Indo-Eurorean culture, and Snares 
features with similar cults in 
gore of the other Indo-turorpean 
PeoNles, The parallel nas Þheen 
drawn many tires with Taclttus' 
description of the Teutonic 
Earth-E-idess Nerthus who rode 

in Procession through cities. 
This inagery recalls and 18 cor- 
OrboCrztied oy Strettwesg vproces- 
Sional wagon with its ferale 
figure and a1ls0, later xomrano- 
Celtic Mother figures portrayed 
in charicts, Another parallel 

is 3ugrested in Irish literary 
tradition in descriptions of 
Connaught's Queen Vedb being 
ariven in ner chariot aroind ner 
camp before battle, Wedb 1s A 
problematic firure, Somewnere 
between a goddess and a heroic 
archtvpe. But 1t must be renen- 
bered that the "Tain Bo Chuaillgne' 
was not written down In: pagan 


t1lmes.e 


* Froving that rass-;roduced 
little relifglous goodies are 
not a modern tactiness. 


News of the Groves 


T | 1-3 

"© bebone ne 2 I + ko ed VS. GupPpy et. al, debate Lt 

5 Deco! ON1CUS, e Urulds are a t] | i Vithi 
A MINOTYlty, the modern | oa. han 

04e? Pagans, and need to 8uprort T 
enchother, or at leagt \c | 02 wt" fand 
| extend tolerance to on | 

PAN Nne another, be ” AS 

gf 1Ng A: 
_-} ce, by an intolerant world, ruch of which eh ". 

eXLSYE. articles on The Subjects are alwavs welcore but 

no MOre PpPersonal vilification,. | RE 


the Celts did not hav \N | a0 
Wother Goddess, That a ever wet eng he 15: 166 er ful. | 
91d they have a Single all-powerful Father God ; - 4 m gr 
Clty, For < Father, thev had Disrater from wan = y 
of the Gavuls claimed to desrend. The:1 there was Tuates Wa 
ancestor God of the tribes, Better deliniated was Dagda, the father 
of MANY of the other Gods and Godde=ses, And Sucellos, called the 
All-rather", but his role beyond that. dislgnation is not clear, 
We xknow of IV1der, a God of fertility and Albius, the Sky God. 
What <©d1d they mean to the Ancient Celts? There is no all-ruling 
Zeus, Zeus in fact 1s thought to be cognate with Taranis, a | 
*hr2derbclii God who 1s not a particularly fatherly figure in 
Celtic mvthology. Another God, Nuada, has been called "the Celtic 
Zeus. VMultifplicity and srecialization were the rule, 

here Jd1d-1t startz We don:'t.have a Celtic creation myth. 
Undoubtedly they had one, but it has been lost in the intervening 
Roman and Chrrigtian darkness, Each of the "houseg" clan grcurs, 
or "Branche>" in- Ireland traced their origins back to the tomb of 
a ferale ancestor, and attributed the same svstem of rYeconning 
degcent to their Gods, calling them "Feople of the Goddess Danu,” 
the Tuath de Danann.” Tt was a female progenitor who was honored 
at Tara and in Ulster, This is urusual, In most of the rest of the 
world tribes generally traced thenselves back to A male ancestor, 
divine, Semi-divine or Seri-aninal and divine. 

There is no lack of Kother-goddesses among, the Celts, Several 
Jozen are known by name. from inscriptions or nythologles, tne : 
exact count derends on whom you ÞHelieve to be SepArite TlIgures, ANC 
which you think are different names fcr the Same Goddess in the 


Celtic mind, Green has studied hundreds of Vother-goddess stiatues, 
firurines, and votine inscriptions Þy way of hard eVideances. To 
33Smies all ferale deities as "mere consSOrts of the Gods.” 1S_ 
to irpose nineteenth century attitudes ad values on ancient EuroPee 
The Trirle-Yothers, for instance, had nO CoOnSOYtsS. 

T have 1isted helow Some of the recent ]1i3terature.e 


Miranda Green 
MN, Gimbutas 
John ShArkev 
P. Vactara 
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CALENDAR 


Winter Solstice will occur at ]1:U6 A,Kk, Pacific Standard time on 
December 22, 1987, 
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Sacrifice of two white bulls was traditioral to this festival, 
hnowing that we lacked white bulls, the Deities have provided us 

1n Grinda with a young twle deer buck, who ray have grazed at tines 
OoN cur hill, For this, and for the wild greens and the firewood to 
cook them, we offer uÞP our thinks, 


Mad Sweeney's morals: If you hunt, kill only to sustain your own 
lives, never for "pleasure,” Take only what vou can use, oend 

a SASE for instructions on kow to tan a hide, Check the hunting 
laws in vour state.,. And if you really want to get the experlence, 
remember: Fnives and.guns are for ninnles. 


VAD SWEENEY 'S HUNTIITiG ENIFE 


With onlv a little encouragement 1 may write an article about how to 
wake these 5stone tools, 


T he Heathen onthe Heath 


Time was when I tried to tie every column in with the Theme of 
the Seag8ons, But I've ridden at least one revolution of the 
year-wheel with this column, and it nas firally occurred to me 
That Mad Sweeney handles the s8seasonal aspects of the Missal-Any 
quite well, without the aid of my scholly 8s loppership, »0o Il 
think T'11l 8s top the year and get off, 


What, I haven't 8succeeded? Why, 80 I haven!t, For I have here 

a Subject of rant and rave quite appropriate to winter's dark 
insi1Stence, You $8ee, it occurs to me that winters--especially 
country winters--are a Tine time to get down to the gruntwork 

of our religion, We have 8sung and feasted and sacrificed, and 
yelled at one another and praised our ancestors, But what do we 
do next? . What is a pagan, or more $Specifically a Reformed Druid, 
1ife, in grubby day-to-day detail? 


I must first admit that hard, clearheaded scholarship is Something 

that I perceive as -a duty, badly neglected on my part, TI am currently 
poking my nose into the 8study of history, in bits and 8nippets, including 
more of the world than the U,S,, or Celtic Britain and Ireland, The 
future s8prings from the loam of the past; if one wants to add a few 
nutrients for its proper growth, it helps to know what was thrown on 

the compost heap to begin with, an also to be rTeasonably aware of 

the nature of composting., 


But what do we want to do with that future? Could I say that most of 
us would like to bring with us 8 ome of the values that we find in the 
Visions of our Celtic forbears--the stubborn individualism that nas 
led Enelis:-speaking peoples (and those who still speak Gaelic) into 
political experimentation that has continued to this day? Do we want 
to continue the openhearted pride and nospitality of the Celt, and 
the hold curiosity that looks the very Gods 8quarely in The eye? 


We can only start right now, And Though we may debate. the correctness 
Or PossSibility of writing, or rather rewriting, our own religion, the 
need to rewrite our culture is hardly worth an argument, Culture gets 
rewritten, and one can either participate actively or be manipulated 
by those in power, We're living a 8script that was heavily re-written 
in the aftershock of two world wars: although the sanctity of family 
Per $8e 1s a very 019 concept, the sanctity of the nuclear family 18 

no older than our ovn parents, Cut! We're gonna have to do that 

Scene over again, The previous generation meant well, They probably 
hoped, by is8olating the breeding unit, to achieve greater individual 
prestige, and in $8ome cases, it worked, 


No one could have explained to them, without first trying Lit, that 
i8olating small groups of people with specialized roles under heavy 
economic pressure would provide all sorts of motivation for abuse, 
Ang the failure to deal with Grandma and Grandpa, though a grandliose 
glitch, is no bigger than 8ome of the boners we'll pull, once we get 
the lead out and start doing things, 


Who's that in the back row? You 8say (doing things! is a fine idea 
for flaky South Humboldt hippies, but what about you real folks with 
real jobs and real bosses and neighbors and such to deal with? 


You win a few, you lose a few, Actually, country folks can be 
Just as hardneaded in their expectations as city dwellers, and 
although rural neignbors are fewer, they have more influence on 
your day-to-day life, Which brings me to the next point; if we 
expect to have any influence on our Surroundings, we must exercise 
it as neighbors do, a little at a time, 


1t would perhaps be more fun to establish, immediately, a clan-type 
family structure with a set of equal-opportunity Social cus toms, 
This is always & favorite fantasy, probably becauge everybody 

wants to be The McGregor, But if you are the leader of your 

embryo clan, you have my heartfelt 8ympathy, Chances are that 

your contributions pass unremarked, except by loud complaints of 
s8tubbomnness, meddling, egotism, and being late when you drive the 
neighbors" kids to school, The loudest grousing will come from your 
own immediate family, Since time devoted to a larger group is time 
not lavished exclusively on them, 


To be even responsible, much less acceptable or polite, we must 
gtart s8mall, This means noticing small things, 


To whom. de we 8how rTespect, for what, and in what ways? What are 
our prejudices? (Careful--lying 8aps power, ) | 


Is there any 8subjedGdt regarding which we would rot want. to pass our 
beliefs to : our children? 


Are | our religious ideals reflected in our ettiquette? Do we. 
give lip s8service to the Mother, but expect human mothers to stay 
home until their figures look normal and their kids don't cry 
unexpectedly? Do we Tear and ridicule 014 age? 


Do we revere Nature, but describe biological processes in the 
language of disgust? (Footnote: this correspondent is aware of the 
glory-in-grossness rhetoric of Crowley, or the nell's Angels, She 
18 also aware that the excuses for such rhetoric only fool men, 
Please don't refer to a pregnant acquaintance as 'spawning!', at 
least in my hearing, . Probably also in hers, We do know what'you 
mean, and we don't like it,) Or do we use euphemisms to Shove 
conversation away from a Subject, rather than handline it in a 
calm and neutral toney If a chill asked you to describe sex, 

what words would you use? My "well, they fit together" may have 
been less than. articulate, but it at least allowed my daughter to 
laugh, especially when I explained that when She was o1d enougn, 
her instinets would cause her to enjoy it, "I always knew grownups 
were weird!" 8said She, 


Do we deplore patriarchalism in the home, autocracy in business, 
and arbi trariness in lew, but allow them to frnetion unmolesTted? 
Do we 'mind our own bnsiness*' about: 8ocially acceptable cruelties, 
but pretent to the !normalivty! of. the busybodies in power? 


Do we vote? Do we volunteer in the s$Service off our beliefs? 


Do we have a relationship with our surroundings? With plants? 
With animals? How well do we know our climate, our 8oil, our geography? 


See? This is the gruntwork, This is the kind of thine that 

a religion faces you with, once you've lasted through the honeymoon 
pPhase, And half the time, once you've decided what the Gods really 
want you to do, your first impulses will be to try to talk Them out 
of it, Like, there's a quintillion bazillion gophers in my garden, 
and You Guys don't want me to use any poisons? Not even one little 
Pellet? And about that geas, Folks--.ou really mean to tell me that 
You expect people tos have geasa in the Highties: Next, You'll be 
agking us whether we believe in magic, 


But if you readers are members of the NKDNA or related organizations 
at this point in their development, you're the diehards, the ones 

who have made it this far, You've lived through the political snits 
and 8ocial catastrophes that drove away the dilettantes and novel ty- 
Seekers, 1our pagan eyes have Seen births and marriages and divorces 
and deaths, You have, Somewhere within you, a worldview not taught 
to you by either mainsTtream rel igious or 8ecular authorities, 


Now, obviously, there's no law that says you can't just bug out 

on the project at this point, Taking your feral Spiritual priorities 
out for a sÞpin can make you conspicuous, especially in the current 
Socilopolitical climate of enlightened despair, Giving up always 
looks terribly 8ophisticated, 
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Now 18 the tire of 5rige, From now until Equinox we 
Breedes, B3ridgret,.: Godde=s of WOrSh1lPD Bride and five thanks 
the Hearth, Ruler of T1re; for fire, When VOu 1lgnt YOUr 
Lucinda, Vesta, candle 11ignt fire or candle during these 
parades, Lady Lav, the Thaw. davs, trv this old >cot's verse 
Bridge was one of the moet which 1s, I think, in a direct 
popular of the pan-Celtic oral tradition from o1d 
Deities, and in tagan times a Paranism. 

perpetual fire burned on Her "Unto Bride, Ruler of Fire, 
altar in Kildare, She was Give us this little confort 
attended by a ferale priesthoodg. NOW 

She 18 alsc the Dawn ba1iden 
who hangs Her cloak on the rays 
of the mornins Sun. JTJhe gun 15S 
feminine in Gaelic, and in 
Scotis Tolk- tradition. 


WAD SWEENEY 'S NEWS 


I have news for you; the stag bells, winter snows, Summer 
has gone. 
Wind high and cold, the sun low, short its course, the sea 
34- To the Sun running high. 

Greeting to you, Sun of the Seasons, as you travel me omg Deep red the bracken, its shape is lost; the wild goose has 
on high, with your strong Steps on the wing of the heights; raised its accustomed cry. 
you are the happy mother of the'stars. — 3 

: Cold has seized the birds' wings; season of ice, this is my news. 
You sink down in the perilous ocean without harm and TG aatkor wnknown; niath contre 
without hurt, you rise up on the quiet wave like a young 


queen In flower. 
A CELTIC MISCELLANY 


Scottish Gaelic; traditional folk prayer. 


ARENA PRESS 
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A Lettershop Where People Respond 


Dear Gentlefolk, 


Recycled paper 8aves trees, 8aves energy, and reduces $80lid waste. It is 
also high-quality, available in a wide variety of colors and weights, and 
economically competitive with virgin papers. 


Unfortunately, it is not easy to find. Major paper manufacturers don't 
promote it, mogt commerical printshops don't handle it, and most office 
Supply stores have never even heard of it. 


As environmentalists and Pagaris, we 'at Arena Press found this situation 
frustrating. So we put our heads together, ran up a truly monumental phone 
bill, and are able to offer you the results of our work. 


printing. We are a full Service commercial printshop; with desktop 
publishing, computerized database 8ervices and a graphic arts/camera 
department that makes our work professional, economical, and now, 
environmentally sensitive. 


We'd like a chance to work on your printing; whether you publish a Pagan 
periodical or gell New Age crystals or operate a Women's Collective, we'll 
give you the finest quality work for the best price and help promote the 
use of recycled paper as well. For once, neither high quality, economics, 
or our principles have to be sacrificed. 


If you already produce printed materials, why not send us a copy lof what; 
you're currently doing? We'll be delighted! to. provide you with a bid on. 
your next reprint. Otherwise, be s8ure and call us the next, time you're 
working on a business card, catalog, paperback book, direct mail piece or 
other printing job; we'll thank you, your checkbook will thank you, and, 

most importantly, the trees will thank you. 


Blessed Be, 

Anne Newkirk 
Account Executive 
Arena Press 


P O Box 468 
Point Arena, CA 95468 


P.S. We also offer a line of Pagan/feminist bumper stickers for s8ale. Write 
us for a free catalog of prices and designs. 


207 Main Street * P O Box 468 * Point Arena * CA 95468 * (707) 882-2833 
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. TROUT CREEK | UPDATE: 


The Trout Creek Watershed is a unique 
and speclal area; the only significant virgin multi- 
Storiedgrove ofold-growth Douglas Firon the entire 
12-mile stretch of the Eel River from its Source on 
Hull Mountain to Van Arsdale Dam. As such, it is 
the last old-growth sanctuary where native 
plants and animals can remain undisturbed. Sec- 
ondly, the area of the proposed logging would 
directly impact Trout Creek, impairing the water 
quality of the Creek, and ultimately the River 
itself. Furthermore, the area is easily accessible to 
the public, being directly above PG & E's own camp- 
ground. In order to preserve a unique and endan- 
gered old-growth eco-sSystem and to protect water 
quality, recreational and Scenic values which can- 
not be duplicated in half a millenium, we believe 
Trout Creek Should be maintained as a Sanctu- 
ary. The Friends of Trout Creek are more than 
willing to work with PG & E in the care and mainte- 


nance of such a sanctuary. 


—yJohn Rarnish 
Spokesman for FTC 


Trout Creekis a major tributary to the main 
fork of the Eel River. This river Supplies both 
domestic and agricultural water for 300,000 people 


.. in Mendocino, Sonoma and Marin Counties. The 


Eel is a troubled river, overburdened with silt, 


\- largely from abusive logging practices. This river is 


' Struggling to Support its own native Steelhead and 
- Salmon populations. The Silt in the river'settles in 
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- Lake Pillsbury and Lake Mendocino, causing a 


\ diminished water storage capacity for its users in 


' dr/Summer months 

- #*.  OnDec: 23, 1986, PG&E fled a Timber 
Harvest Plan (THP) on 637 acres Surrounding a 
two-mile section of Trout Creek. Through public 
Support, both in donations and letter writing, 
Friends of Trout Creek and the Rural Institute have 
been able to temporarily halt the destruction of the 
last Stand of old growth timber on the Upper Eel 
River. Only through legal action has it been pos- 
Sible to get PG & E to come to the negotiation table 
and talk about alternatives to their THP. 

Over the last few months a negotiating 
team has met on a reqular basis with PG & E's 
representatives. The tentative outcome of those 
negotiations was an amended THP that provided 
only a Shallow visual screen along the county road 
and Trout Creek itself. 

PG & E has refused to protect these 
Small buffer zones from future timber harvest 
and claims that donation of the land is not feasible 
under current tax structures. 

After reviewing the proposed agreement 
with the Rural Institute, Sierra Club officials and 
Earth First! activists, and inlight of a recent Sonoma 
County court ruling to the effect that cumulative 
impacts must be addressed, FTC has agreed to 
continue with legal actions, and pursue further 
negotiations. 

A Court date of January 29, 1988 has 
been Set. Most of the groundwork has been laid, 
but additional funds must be raised to secure"the 
_ Noy legal assistance. 
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TROUT CREEK UPDATE: 


The Trout Creek Watershed is a unique 
and special area; the only significant virgin multi- 
Storied grove ofold-growth Douglas Firon the entire 
{2-mile stretch of the Eel River from its Source on 
Hull Mountain to Van Arsdale Dam. As such, it is 
the last old-growth sanctuary where native 
plants and animals can remain undisturbed. Sec- 
ondly, the area of the proposed logging would 
directly impact Trout Creek, impairing the water 
quality of the Creek, and ultimately the River 
itself. Furthermore, the area is easily accessible to 
the public, being directly above PG & E's own camp- 
ground. In order to preserve a unique and endan- 
gered old-growth eco-system and to protect water 
quality, recreational and Scenic values which can- 
not be duplicated in half a millenium, we believe 
Trout Creek Should be maintained as a Sanctu- 
ary. The Friends of Trout Creek are more than 
willing to work with PG & E in the care and mainte- 


nance of Such a sanctuary. 
—yJohn Harnish 


Spokesman for FTC 


Trout Creek is a major tributary to the main 
fork of the Eel River. This river Supplies both 
domestic and agricultural water for 300,000 people 
in Mendocino, Sonoma and Marin Counties. The 
Eel is a troubled river, overburdened with silt, 
largely from abusive logging practices. This river is 


* Struggling to Support its own native Steelhead and 
.. Salmon populations. The silt in the river'settles in 


. Lake Pillsbury and Lake Mendocino, causing a 
- * diminished water storage capacity for its users in 


dry Summer months | 

-* OnDec:23, 1986, PG & E filed a Timber 
Harvest Plan (THP) on 637 acres Surrounding a 
two-mile Section of Trout Creek. Through public 
Support, both in donations and letter writing, 
Friends of Trout Creek and the Rural Institute have 
been able to temporarily halt the destruction of the 
iast Stand of old growth timber on the Upper Eel 
River. Only through legal action has it been pos- 
Sible to get PG & E to come to the negotiation table 
and talk about alternatives to their THP. 

Over the last few months a negotiating 
team has met on a reqular basis with PG & E's 
representatives. The tentative outcome of those 
negotiations was an amended THP that provided 
only a Shallow visual Screen along the county road 
and Trout Creek itself. 

PG & E has refused to protect these 
Small buffer zones from future timber harvest 
and claims that donation of the land is not feasible 
under current tax Structures. 

After reviewing the proposed agreement 
with the Rural Institute, Sierra Club officials and 
Earth First! activists, and in light of a recent Sonoma 
County court ruling to the effect that cumulative 
Impacts must be addressed, FTC has agreed to 
continue with legal actions, and pursue further 
negotiations. | 

A Court date of January 29, 1988 has 
been Set. Most of the groundwork has been laid, 
but additional funds must be raised to Secure'the 
necessary legal assistance. 
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YOU CAN HELP! 


* Attend a General Public Meeting: 
January 19th, 7:30 PM 
- Mendocino Environmental Center 
106 W. Standley, Ukiah 


m input 4 _ FSA OPEN LETTER (sample) 
e IS running out. 45 to Richard Clarke, President, PG & E 


+ Write Open Letters (see Sample) 4 | 
to: a, ; 0” 6 IT am writing this letter 1N 
=. objection to your planned timber har- 
Richard Clarke V 6 > vest of Trout Creek in Mendocino 
Chief Executive Officer ( EFT County. PG & E 1s in business to pro- 
PG&E 2X5 vide utilities to the public. Harvest- 
77 Beale St., 32nd Floor 0 ing timber in a critical watershed 
San Francisco, CA 94106 that provides domestic water for a 
Send copies to the editors large population does not seem like an 


of all your local papers. appropriate action LOL Your company to 
take. TI ask you to withdraw Timber 


; FE Harvest Plan #1-86-659 MEN/LAK and 
* Contribute Funds to help with | dedicate this last stand of old growth 


the Court Case = timber to sanctuary and recreation. 
(see attached form) | Thank You, 


Thank You! | : Norm Bryan 


. Public Utilities Commiss lion 
The Friends of Trout Creek local neva 


PO Box 1172 
Ukiah, CA 95482 
(707) 463-1835 
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| MAIL LETTERS TO: 
P.S. The original intent was to preserve Richard Clarke | The Honorable Barry Keene 


this old-growth ecosystem as a wilder- Chief Executive Officer, PG & E Public Utitties Commission Senator 
ness Sanctuary, and assure recreational TT Beale St., 32nd Floor 505 Van Ness Avenue - Rm. 5303 632 Tennessee St.. 
San Francisco, CA 94106 San Francisco, CA 94102 Vallejo, CA 94590 


opportunities and water conservation for 
future generations. This will continue to | Norm Bryan, Vice President The Honorable Dan Hauser The Honorable Doug Bosco 


be the primary objective. Old-Growth Redwood Regional Office, PG&E Assemblyman - Ty 
Forests are not a renew | 111 Stony Circle 216 W. Perkins noma Avenue # 329 
aDIe FeSOUCE Santa Rosa, CA 95401-9500 Ukiah, CA 95482 Santa Rosa, CA 95404 


Your support with a contribution and/ 
or volunteer time can make the difference! And to all your local newspapers (open letter to Richard Clarke via Editor) 


Fisteddfod Genedlaethol Frenhinol Cymru 
Royal National Eisteddfod of Wales 
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CALENDAR 


As8tronomical GUmelc, when the Sun 1s half way between Solstice and 
Equinox, will occur this year on February +4, at 912% KN, Pacific 
Standard Time. Some Groves celevrate when the Sun crosses 15” Aquarius. 


That will occur at 6136 AM on the sarwe Gay. 


ee 
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FiSteddfod Genedlaethol Frenhinol Cymry 
Royal National Eistddfod of Wales 
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CALENDAR 


ASstrecnomical CGmelc, when the Sun 1s half way between Solstice and 
Equinox, will occur this year on February +$, at 9124 BN, Pacific 
Standard Time. Some Groves celevrate when the Sun crosses 15 Aquarius. 
That will occur at 6:36 AM on the sare Gay. 
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dPU,vulnokx, a Yinor 
Druld High Dav, the empPpha- 
Sis 18s on balence, Some 
custems of the season which 
are hold overs from Pre- 
Christian times include the 
colored ang fanciful eggs 
and the "Easter Bunny" who 
brings them, thourh this was 
not the original senmvence nor 
ASSOCIAtLION. 

Nora Chadwick, a notee 
Celtic historian, describes 
Tne SPY 118 rite: of 'the 
"offering of the cakes and 
egos, recorded mtv classic 
Authors in ths1lir descriptions 
of Druidic cvstors, Erpg 
hunt, egg rollinse fares .and 
rituals are 8s:111 current in 
Ireland, Lithuania and Eastern 
Europe, and may have a Pre- 
Indo-European OYlfine Decora- 
ted eggs and painted clay 
models of eggs are a frequent 
theme of Aryan Balkan culture. 
Thev are part of the ensign of 
the Bird Goddess, whose WOrship 
Seers to have been particular 
to spring and to the time of the 
SPFINg rains, to judge: from 
holdovers into Clazsic Greek 
times, Eggs are also part of 


the 1mageryv of the Supreme 
Goddess of Cld-kuropean cul- 
ture, In this connection 

they represent the LCosnlic 

Egg, 121d by the swan or Nile 
Googe, whinn was SA14 to have 
berun the world, Small painted 


. 
= 


clay -egers where incluced 


inside statues of this Great 
Goddess, as in Marija vbimbutas' 
drawings reproduced neree. 

A Cosnic Ege ray also be 
aSSociated with the mythical 
water bird of Creation, This 


myth is alnost unlversal he- 
tween Africa and the Arlics 

it was reccrded in the scripts 
and hieroglypns. of the 11iterate 
civilizations and sung in the 
oral traditions of hunting and 


fishing tribes, In an anclent 
Eeyptian myth, the vOSMLC EEE 
was 1aid by the Nile Goose 

which was worshipred as the 
"Great Chatterer, the creator 
of the world and of language. 
According to the Orphic story, 
uncreated Nyx (Night) existed 
first and was pictured as a 
great black-winged bird hovering 
over the va=st darkness, Thougn 
unmated, she produced an egg out 
of which flew gold-winred Eros, 
while from the two halves cf the 


Shell Ouranos and Gaia (Heaven 

and Earth) were created, The 
beginning of the mvth mySt l1le 

in the FaSeolithic:ear.,---- 
The Eg”, Þlus. chatter, that is 
words, began tre world. 
The Easter Bunny wasn't 

at all. 2 was. a hare, +he hare, 
not the ravbit, was the sacred 
Animal of the Celts and Gerrans . 
Julius vaesaAr, in his was commen- 
taries on Gaul, describes the 

Gauvls as keering "hares and 
certain other anirails to amvuse 
therselves, and which thev do 
not eat.” mor hunt.) But the motive 
was more likely propituation and 
divination than "amrusement.” The 
hare wis Seen A585 A messenger animal 
capable of travel metween this and 
the Uther whcrld, and was assSociated 
with both prophecy and maAdnesse 
The barch iare brought in the String 
and.cave the seeds their fert:ilityv, 
pr witheazrt. Tc run-aſfoul of hir 
cavSed madness, By the Niddle Ayres, 
the madness elerent predominated, 
2nd. his came: to be regarded as a 
demonic Species, VWanvy pagan ensSlens 
ANC gyrbols gSu*fered Similar defa- 
ration and Prophecy has alwavs Deen 
a880ciated with radness in Indo- 
European traditions, And, unlike 
the egsg theme, the Tthewe of the 
March iare 1s 80lidlv Indo-European. 
Its sacred and. taboo nature ex- 
tends tc wost of the Western 
Evrorean ]Janeuares FrouPs And 

evil tures, If language 1s the 

01de olcest witness to history, 
235 Lockycod asserts, than the Hare 
cult must:- go back to at least 3, 500 
B.C., and the second wave of the 
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109, 110 Double-eggs 
within the bellies of figurines 
which have double-egg 
motifs incised on front and 
back. Classical Cucuteni. 
Novye Ruseshty, Soviet 
Moldavia. End of fifth 


millennium BC 


Indo. FuroTrean exransion before 
Celtic and Gerranic and Itallic 


diverged fror one another, In these 


laneuage grours the true word for 
hare, hara/haso, was taboored and 
euPherisms were conmronly invented 
Or it in evervday spPeecnh. 

Cur American Ground Hog Lav 
mrav be a din and s$S1istant reTtlex 
the Yarch aare there with its 
e]Jemrent. of rrorhecy ff £5 early Or 
a late srrine., In the:days of 


P1 owing and 8Scowing magic, 1t was by 


the hare's beravior thit people 
Portold the STring weather ano the 
ProSTects for the seeds abo'r't to 
de SownN, By the Shadows of posts 


not ground nhogs, and 


y \ 1 he 4 a D 4%, ale] . . . : 
by The Points of the sun's risin=s, 


the Friestlyv castes at the Great 
zenges deterrired the day of the 
EqQuincx and kept the calendar of 
SOWlng and reaping in time with 
the nNeaxvens. 


(It Ddears savineg ara ni The Druics 
019-not butlco Stone Henge., . Nor 

as far as we know $d1d they make 
use of 1t as a2 calendar, This 

was the work and genlus of the 
pPre-Celtic Teorples of the Britisnh 
ISles.) 


1, Varinia Gimbutas, Goddesgsges 
ano vodg er Cla- Europe, U. of 
California Fress, 1032. 


£, Lockwood, Indo-Furopean Fhilc- 
1ogy, Hutchins University Library 
Fress, 19069, | 


' Sonatas of becoming” : 
Sectioned and splitting eggs, 
crescents, full moons and 
Snakes. Sipintsi, western 
Ukraine. Fourth millennium 
BC 


DHS HEA THEN ON THE HEATH 


Thne hills truly do fiow with the milk of the ewe, and the birth 
of lambs in the frost, wvome of them die, Lambkinq1, however, 
continues in its Sheer numÞers, milling back and forth past the 
bones oZ. tne lost ones in the field, 


For the animals, the promise of fertility is enourh, Each mother 
beast has her own 80ft, wondering here- baby Sound, of desire 
fulfilied and her work cut out for her, unce 1, too, made Such 
Sounds, 


For The ewe, the tasKk 18 over when 8$he dies, or when death looms 

80 close That the body will no longer answer any other call, nor 

a woman, time passes a little differently, Iiy tall 8on and daurhter 
are a Source of pleasure and Pride, but other work calls to me now, 
more clearly than tnat one work of my body, 41 8shrink from the 
Promlse of fertility with 8omething akin to revulsion, Wouln 1 

riSk my life again, not in action but in helplessness, while other® 
dairect me and attend my most intimate needs? Would I hang my heart 
once again on a newborn's uncertain comritment to survivale--fror. the 
door between worlds Swings both ways at birth, and an infant may exit 
as well as enter, And no parent desires to outlive his or her offsprine 
And would pÞ1iain practicality relegate. my ambitions to a back corner, 
while I spent tive v->2rs or more in a routine of baby care that left 
no time for anytnine else but s8ervitude?--For nothing gainful can 

be done with hours doled out in increnents of twenty minutes or less, 


Not it I can nelp it: But then, it didn't look that wav to me wnen 
1 was doing it, In calm, tnis appears as a function of the passare 
of time, Once a motner, IT was a maiden no mor-, And gsomeday, even 
tne intransi-ent body Will take its s low, awkward Steps tro: nother 


Wu. 
| 


to crone, So why (to more women than just ne) snoul1 fertility, having 
outlived its persSonal usefulness, fester lite a wounn that will not 
neal? 


Some Oz tis can be asSCYilied directly to The arrogance and cruelty of 
the Powerful, What m-Jor corporation would rent part of a woran, 
when LT can more 2onvenliently buy all of a man? Wvhe executive woman 
performs mary hidden duties: not only to qo her work, but to be the 
knife-thin, asSeptically tailored embodiment of a life with no other 
purpose, This 1s called zwqual Rights, for now we, too, can owe our 
Bouls to the comp=ny 8s tore, And 80 birthing becomes either an 
expensive luxury, or The task of the unambitious, And the earth 

does not groan, for there are too many humans already. 


This i8 our problem, OUver the generations, we have brought it on 
ours8elves, and now we bear it alone, Alone as a race, and often 
alone as individuals: over $Such issues as crying babies, nousework, 
and the division of money not equally earned, we Squabble rancorously 


among onrselves, 


very much has already been said, 8ome of it by me, about the need 
as either poiitical or religious whatever-we-are*s to resp=ect the 
deciSion of a mother to be a mother, But whn2t 18 a mother! 


Motherhood is a role, a 8et of tasks, But Motherhood=--the embodiment 
o7 the many-named WMotner we worsnip--is a form of power, And like 
any form of. power, Lt can. be abused, 


We moderns Shrink from the corniness of the imitato Deli, not only 
because of its granfiiose indienity, but through fear of failure, 
Which one of us is ready to be the Lover, the Father, or to brave 
Tace-on the death and rebirth inherent in the growth and independence 
of a Child? And who among us can live in our birthing and caring 

as Barth lives, both passive and productive? If I were Barth, could 
TI whine and manipulate and demand that others care for me? Could 

T use the sacredness of my condition as an excuse for tyranntical 
i1llogic, or blackmail loved ones witn my suppesed fragility? 


Admittedly, if TI were Barth, mainstream Society Still probably 
wouldn't like me very much, If 1 were Earth, I wouln s8weat blood 
and wallow in pleasure, all in one day, TI would stride througn 
all the firmament with Bibles on Board and no bumver_(sticker, LI 
would 8mell of milk burps and diaper chanzes and the p28sion of 
begetting, and care little what any child of mine Thought of its7 
1 would lie quiescent under the mud-Þpies and scheminge o# my young, 
but do notiing to keep my tsunamis and, torn=ados and earthquakes 
from dustineg the impossibilities off then, Anq the 1l-2mbs would 
drop in the 8ilvered chill of the grass, but sprang would come 
when it came, and no $ooner, And by human standards, I'd laugh 
too much, 


Ani if TI were Earth, I Still wouldn't kmow where the money was 
coming from, but 1 wouln continue to Create, anf\i.not sweat tne 
detalls., Without humility, I wouln: take the gifts of heat, of 
light, of His love, and make life of them, 8simply because that 
18 what I dog 


Obviously, the courage of Harth far surpasses my own, out in all 
Phases of life, there are opportunities to try, When the Gods 
weDire, ShalT.T 8ay=Dbut the floor is 8still dirty” or ” the boss 
wouldn't like it!" and whimper proudly of what might have been? 
Beware the boredom of The Gods! Energy is given to us, to flow 
productively througn us; its unfulfilled dispersal can be dangerous, 
Man, if you are not a father of children, what do you father? 
Ideas? Music? Shapes and colors, toys and snelters, parades of 
number and order, or conilicts and their resolution? Or do you 
open anotner beer and $Shrug, Saying that the Father is not you? 

And woman, if you are done with birthing, or do not birth, what 
else comes out of you; teaching, or healing, or things made witn 
the hands? Vision? Hospitality? Or purposeless busywork and endless 
complaint, excused by your own insSienificance? 


Brigid rules the 8easSom, ann my woodstove, Sometimes She also 
decides to rule me, I can reach for guitar or typewriter, anq1 

let Her have Her 8port, or 1 can 8$Sit and fuss--and hope She doesn!t 
decide to burn the house down, 
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616 Miner Road 
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= -LTAINE, the most The literal translation would be 
testive and best known nholiday "raised fire," and the method of 
1n the Druid Calendar, The Theme lighting the great bonfires of the 
1f Tebirth and renewal, and the High Days, always with fire by fric- 
beginning of a season of light tion, was called "Taiging filire out 
and growth, It is the day of the of the wood," Fire seems to have 
Sun God, Belenus, and Some autho- been thought of as inherent in cer- 
TY1lties think that the name "Beltaine' tain woods, such as the oak, and it: 
or Cetshamain, derives from Bel was a matter of calling the Spirit 
Teine, Bel's fire, Others think forth. Spending some time with a 
this the worst sort of "folk entymo- bow and drill, learning how to do 
logy." ( When IT typed it*just now, this is a valid part of a Pagan 
the Goddess statue here on my desk education, It is a good skill to 
fell over, 80 you can make what you have and a great fire meditation, 
want of that, She seems not to 1% takes patience and stamina at 
approve,) In Scot's Gaidhlig there first, and concentration and then 
18 a Specific term, * tein! eigin,” quickness, timing and delicacy to 
for fire by friction, fire created breath life into the glowing ember, 
by rubbing one wood against another, ( Write to us for the back 1is8ve 


*Teine, which T1 had mispelled 


covering the how=to techniques for 
this; 

On Beltaine the cattle were 
driven between two lines of fires 
to purify them before they were 
moved to the sumner pastures 1n 
the hills, This may not have been 
entirely Symbolic, Smoke and the 
Scorching effect drop off exto- 
parasites and the ability of fire 
to sterilize surgical instruments 
used in treating woulds was known 


through out much of the ancient 


world, Similar ceremonies continued 


to be used in times of plague or 
contagious diseases among cattle 
well into Christian times, and, in 
the Highlands, into the late 19th 
century, Dwelly, recorder of 
Highland customs and author of the 
large Standard Gae3ic-Englisn 
Dictionary, !'the Scottish Webster, " 


printed this description of the 


practice in 1901: 


teinne 


The teſn*-6igin was considered an antidote 

against the plague and murrain and all infect- 
10us disea8es among cattle. Dr. Martin savs 
all the fires in the parigh were extinguished 
and 81 married men, being deemed the pro- 
per number for effecting this purpose, took two 
planks of wood ani nine of them were employ- 
el by turns, who by their repeated efforts, 
rubbed the planks against each other, till the 
heat thereof produced fire, and from this forc- 
ed fire each family was s8upplied with a new 
fire. | No 8gooner was the tire kindled than a 
pot filled with water was put thereon, which 
was afterwards 8prinkleil on people who had 
the plague,or on cattle that had the murrain, 
and this process was 8aid to be followed inya- 
nably by guccess. —** 
A term applied to fire produced by friction— 
in olden times a means employed to check 
evils arising from being bewitched. If a 
household sutfered loss $uch as indicated 
being under evil influence, all fires in the 
adistrict between two running streams were 
extinguighed on a get day. Then a spinning- 
wheel was put in motion, and kept going fur- 
iously until the spindle became heated. Tin- 
der or tow was applied to the hot spindle, fire 
was thus procured and distributed to all 
households affected by evil influences. With- 
In the memory of pergons 8till living, fire was 
thus procured to check witchcraft in a town- 
8hip in Uist where gome sickness, supposed to 
be evil eye, carried off gome cows an sheep. 
It is odd that neither cow nor sheep died af- 
= "FW the epidemic had exhausted it- 
$ell.—DC. 


Dwelly was trying to be a 


good "modern man" which in 1901 


meant denying his Pagan 
heritage and the efficiency 


of these remedies, 

Beltaine, then, 1s a time To 
purge the cares and ills of 
winter, as well as to celebrate 
the return of light and life, 

Try passing things infected with 
bad memories through the smoke 

of the Beltaine fire, give away 
things you no longer use, lighten 
your load, put your burdens agSide 
for a day and dance, 
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SOME CONSIDERATIONS IN RECONSTRUCTING 
RITUAL AND RELIGIOUS PRACTICE 
This paper 1is more an encouragement than a proof, more an 
exhortation than a demonstration. It deals both with the nature of 
evidence and with the perspectives one brings in looking at 
evidence while trying to construct a working hypothesis on the 
nature of religious form and practice in [societles of the past. It 
comes from one who, like many others, has tried to present infor- 


mation to the general public on an 1issue both cloudy and contro- 


versial -- the nature of ritual and religious practice among the 


pre-Christian Celts, 

FOr. | the. PUT POSesS: Ot This :paper, Tterms  SYCh as ritual," 
"religious form," or "religious. practice” will be used in a very 
broaqQ sense To mean "activities intended as interactions with 
Supernatural forces,” with primary emphasis on general regulari- 
ties of form and on the general meaning of such activities to 
particlpants in the culture. 

To begin, those of us who seek information on religion among 
the Celtic peoples usuvally turn first to the archaeologists and 
the historilans. From the archaeologists, we learn that surviving 
material evidence can give us only limited information on non- 
CTial cuLture, am that mich :. of that infarmation may be 
ambiguous. For example, excavated cult sites may yield material 
remains of buildings, With indications of their layout, 
construction and use; artifacts, including figurines, palntings 


and ritual implements; sacrificial remains, both animal and human 
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-- yet direct information on religious practice may be meager." In 
Short, the dead tell no tales. 

From the historians, we learn that written documentation on 
crucial aspects of non-material culture may. be scant or non- 
existent. Where 1t exists, 1it may represent the observations of 
those outside the culture -- as in the case of the contemporary 
adescriptions of Celtic socilety written by classical writers -- and 
thus be prone to miSunderstanding or bias, or else 1it may come 
from within the culture -- for example, a religious inscription -- 


but remain obscure or ambiguous in its meanigpg. FTW Try To f1Til 


in the gaps, the historian warns us that we may quickly cross over 


the boundary firom historical reconstruction to historical fiction. 
An example of the latter may be cited from the May, 1977 issuve of 
National Geographic Magazine, where naked, tattooed druidesses are 
depicted as taking part in the killing of a Celtic divine king 
whose term has evidently expired. 

Fortunately the Situation is not as bleak as we might fear. A 
whole range of disciplines ranging from anthropology, folklore, 
comparative religion, comparative mythology, to textual criticism 
and ethnomusico]l ogy have otfered a good deal of evidence on the 
nature of the non-material culture of past societies. Uur ability 
to use this unexpected wealth of information to increase our 
undersSstanding of past religious practices, however, depends a 
great deal both on our general openness to such evidence, and on 
the assumptions which guide us as we examine Such evidence. 

In tormal and informal discussions of Celtic religion, I have 


encountered three main types of attitudes. Ihe first holds that we 


can know. only what archaeology and history offer us. If 1it 1isn't 
written in stone or on parchment, 1t 1sn't there. This I might 


call the "scripture-based fundamentalist"” perspective. The second 


viewpoint allows that we can get a. general, hazy picture of relig- 


lous practice, but cautions that we can never know the details, 
Since human nature is subjſect to constant variation in time and 
Space. This I might call the "non-denominational” perspective. 
Finally, Tthe thira viewpoint: lin fact malntailngs - That | not only 
general forms but also details of religious practice can remain 
constant over tremendous stretches of time and Space, so that 
evidence of past religious practices can be garnered not only from 
archaeological and historical sources, but also from present-day 
Societies. This last polnt of view I might call the "orthodox" 
perSpective, with a strong belief in "apostolic succession. " 
Perhaps because of my religious upbringing, I lean strongly in the 
lasgt direction. Serilously, though, this matter of assumptions is 
of crucial i1mportance both in selecting the evidence and in 
interpreting the evidence. 

The anthropologists Sahlins and. Service* have sStressed the 
importance of assumptions in discussions of the evolution of human 
Society and culture. Only recently have proponents of cultural 
evolution been able to again continue the work of nineteenth- 
century evolutionists such as E.B. Tylor and Herbert Spencer. The 
hiatus in scholarly activity has been due not to scholarly dis- 
creditation of the work of the nineteenth-century cultural evolu- 
tionists but to apparent prejudice against the perspectives of 


Such Scholars and the substitution of competing persp=ectives -- 
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perhaps no better Supported by evidence -- which stressed the 
ubiquitousness and randomness of cultural change. Individual human 
Societies and cultures were Seen not as examples of Stages of 
evolutionary development, but as unique products of adaptations to 
infinitely varied geographical situvatilons and of the chance 
interventions of history. The evidence, however, has Shown that 
the nineteenth-century cultural evolutionists were in the main 
correct, and that quite general laws may be discerned governing -- 
and in fact strongly constraining -- the development of human 
Society and culture. The evidence also sSuggests that the forms 
asSSumed by material culture Strongly Shape the development of non- 
material culture. Furthermore, the evidence Suggests that the 
torms assSumed by both material and non-material culture are often 
amazingly stable over time and space. 

Vhat does all this mean for reconstructions of religious 
practices? First, we may expect to find relatively "fossilized" 
Societies and cultures —-—- or individual religious practices or 
complexes of practices -- which exist today and which may give us 
deep insights in interpreting Celtic religious prehistory. Second, 
the material culture as well as the non-material culture of such 


Societies may guide us in reconstructing the non-material culture 


of the Celts in general, and of their religious practices in 


particular. Third, the general constraints which geem to operate 
on the realizations of religious form in human societiles would 
Strongly limit the number of hypotheses as to what was happening 
in religious practice -- or even why. Ihis matter of constraints 


is particularly interesting because it brings up not only societal 
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constraints in religious practice, but also individual constraints 
in practicing religion. 

Here the "psychic unity of mankind" school of anthropological 
thought comes immediately to mind. Many anthropologists in the 
course of field work and study have felt that there is such a 
thing as "human nature” operating consistently in the most diverse 
human Societies -- even 1f the existence of such a "human nature" 
cannot be easily demonstrated. The linguist: Noam Chomsky's work? 
has also demonstrated the existence of cognitive structures -- 
revealed through language forms -- that underlie the diversity of 
human language. The work of epistemologist Jean Piaget on the 
cognitive development of the child has led in a Similar direction. * 
Interestingly, both CGhomsky and Fiaget Suggest the possibility of 
Symbolic sysSstems operating Separately from language.*® According to 
Chomsky, on the social level, Such representational SysStems may 
Strongly affect the shape of human societal forms and 1institu- 


tions,* and on the individual level, may constrain highly what it 


is humanly possible to conceive of as possible forms of human 


activity.” In Short, the deep conventlonality of human behavior -- 
long ago lamented by Machiavelli* -- may Strongly affect individual 
as well as group religious practice. Hence the range of hypotheses 
that we need consider in reconstructing religious practice -- and 
perhaps the beliefs connected with such practices -- may be rela- 
NALCraw 

tively 4@w. 

Turning now to Europe, we. find a variety of disciplines 


arguing tor the continuity and coherence of material and non- 


material culture over broad areas of Eurasia. Tread traps, tor 


example, used for catching deer and other animals, turn up not 
only in prehistoric sites, but also in. present-day societies of 
Central and Eastern Europe. Archaeologists in the past, innocent 
of ethnographic information, had identified such tread traps 
variously as O"musical instruments, a machine for making peat 
Dricks, a model of a boat, and. a device for catching plike.”? 
Likewise, animal husbandry practices in Central and Northern AsSla, 
due to geographical and cultural. constraints, can be found 
fossi11ized at perhaps any of s1x possible Stages of exploitation. '? 
In regard to non-material culture, EmsSsheimer has Suggested that we 
look also for close analogues of Homeric epic Song among the 
present-day bardic singers of Central ASia, and Milman Parry and 
Albert Lord'* have investigated the bardic s1ingers of Yugoslavia in 
order to throw light on Homeric poetry. 

In the light of Alan: Lomax's revolutionary work on the close 


correlation of sociletal form and musical form, the structure of 


Iron-Age heroic soclety would lead us to expect just such 


Similarity of musical and poetic expression among peoples widely 
Separated in time and space,'* though the correlations between 
musical form and societal form may not extend quite as far as some 
Central European ethnomusicologists proposse.'* Some of the most 
Spectacular correlations between religlous practice and social 
Structure have been made by Bruce Lincoln between Indo-Iranian 
culture and the Iron-Age cattle cultures of East Africa, '* echoing 
earller correlations by scholars between the cultures of the 
Interlacustrine Bantu and O1d Irish society.'* If one adopts the 


perSpective of many anthropologists and sees cultures as tight, 
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integrated complexes of cultural traits and not as aggregates of 


cultural facts produced by chance, once again Such Strong 
resemblances between total cultural systems > not surprising. 
Europe, deSpite the rapid cultural evolution of the past few 
centuries, retains many archaic elements, esSpecially in peripheral 
areas. Linguists have long noted the great conservatism of 
languages such as Icelandic and Lithuanian. Marija Gimbutas'?' and 
Donald VWVard'* have pointed to the Balts as remarkably archaic in 
culture as well as language, a fact of great importance 1n the 
investigation of early Indo-European religion. The folklorist Carl 
Von Sydow has pointed to the apparent survival over millenia of 
certaln elements 'of folklore,'? and the comparative religionist 
Mircea Eliade has argued for connections in the area of myth which 
link areas in Eastern Europe to archaic culture areas of North 
America.*®? Eliade, in fact, has stressed. not only the world-wide 
conservatism of Sshamanic beliefs and practices, but the survival 
of archaic religious cultural traits and complexes among rural 
populations in Eastern Europe despite centuries of Christianiza- 
tion.*® The anthropologist WVeston La Barre* has argued for the 
Continuity of elements Of paleolithic religion in Europe -<- 
eSpecially the deer cult -- down to Celtic times. In regard to the 
Celtic areas, Kenneth Jackson has sStressed both the archaic nature 
of international folk-tale motifs found in Celtic literature, 7? and 
als The value of early Irish tradition in revealing the 
psychological world of the continental Celts of a much earlier 


period. ®e* Myles Dillon®* has demonstrated the cultural conservatism 


of Ireland and India, and the fundamental unity o: {:qfo-European 


non-material culture, down to details of belief and practice, as 
have Georges Dumezll and many others. 

A Celticist might protest that we can never know precisely 
what took place in the sacred groves of Gaul or EBritain, when in 
fact the well-documented sacriftices in the clearly demarcated 
Sacred groves of agricultural communities in Central Russia down 
into the twentleth centurye** might Shed a little light on the sub- 
Ject. The fact that Volga Finns were performing the sacrifices 
need not diminish their evidential value for Indo-Europeanists or 
Celticists. Ihe cultures of the Finno-Ugric peoples -- like the 
cultures of pre-Christian Ireland and India -- might well be 
examples of the "conservatism of the periphery.” Recall that the 
proto- Indo-European word for "king is preserved most faithfully 
not in any present-day Indo-European language, but in modern 
Finnish. *7 

Turning directly to the Gaelic areas of Ireland and Scotland, 
let us look at some practices which may in fact give us a glimpse 
of sacrificial practices of the pre-Christian period. As 1s well 
known, Sacrifice -- animal or human -- came under particularly 
Strong interdiction from the Christian church, so that the details 


of Sacrifice are unknown to us. Yet Sacrifices appear to have been 


carried out when great need arose, eSpecilally in Gaelic =scotland. 


Dome of the most Striking examples of animal Sacrifice occurred 
when attempts were made to avert cattle plague. NMost cGaelic 
Scholars would be familiar with the teine eſgin(n), or O0need- 
fire,” which was kindled with great ceremony at an outbreak of 


cattle plague. What scholars may not be aware of is that animal 
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Sacrifice was sometilmes connected to the ceremony. According to 
Thomas Davidson, in one district, "when a cow Showed Signs of 
madness they tied the legs of the mad creature and threw her 1nto 
a pit dug at the door of the fold. After covering the hole with 
earth, a large flre was kindled upon 1t, and the rest of the 
cattle were driven out and forced to pass through the fire one by 
one. "** Other mentions of animal sacrifice are too brief to allow 
us to decide whether the need-fire ceremony was a part of the pro- 
ceedings or not. In Some cases of animal sacrifice, an ox or a cow 
was buried alive. In other cases, an animal was burned to death: 
1n one case, a Pig; in another case, a diseased cow; in yet 
another case, the farmer's "best beast.” Whether these latter 
cases are in fact examples of "degenerate needfire rituals,” as 
the chronology of the reported incidents Suggests to Davidson, is 
perhaps debatable. What is interesting is the constant reference 
to disease, fire, and burial alive. If we turn to the essay by 
Donald Ward, "The Threefold Death: An Indo-European Tri-Functional 
Sacritice?"'?? we can easily See the connection between averting 
disease and the burial alive of a sacrificial animal as a form of 


the third-function sacrifice (in the sense used by Dumezil).®” The 


burning alive of animals is problematic, but then the burning of 


victims -- for sSecond-function sacrificial purposes -- seems to 
distinguish Celtic sacrificial practices from Germanic ones. ® The 
immediate explanation of the burning of the animal 1tself may be 
practices such as the burning of the caisean-uchd, the dewlap of a 
cow, where "the skin 1s lit and the burning fumes are inhaled as a 


Sateguard against evil influences during the year." In the sacri- 


fices connected with the teine eſilginin), we may, then, have a 
glimpse of a principal form of sacrifice among the pre-Christian 
Gaels. 

Vhat of the performers of the sacrifice? In the case of the 
need-fire rituals, apparently all the householders who dwelt in 
the affected district -- usuvally thoge who dwelt between two 
running streams -- had to take part in the kindling of the fire. 
Alternatively, _ we hear of nine times nine first-begotten sons 
kindling the fire. As in the sacrifices of pre-Christian Gaul, 
those guilty of certain offenses against the community were 
excluded from participation. Interestingly enough, the offenses 
mentioned by Davidson -- failure to pay rent or honest debts, 
theft, meanness, or "certain offenses against good morals" -- may 
be regarded as third-tunction offenses. 

Vhere are the druids, vates, and bards?” So far we see only the 
male representatilves of households 1insofar as anyone has a 
prescribed role. In Vedic terms, these would be householders 
performing a domestic sSacrifice.*”* In view of TtThe well-known 
compromise reached by the Christian clergy with representatives of 
the pre-Christian Iintelligentsia, the aos aaana, One LV -- WOT 


Surprised by the absence -- or at least lack of prominence -- of 


the bardic fraternity Cor Sorority, glving due recognition to the 


women poets as well). Participation in such events was apparently 
a chasm too wide for a Z*1l1e to leap, even with the help of No 
Ling. 

Vhere are the priestly performers of the sacrifice: in Vedic 


terms, the hotr and the adhvaryu who recite the formulas and 
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perform the ritual acts, respectively; the Saman Singers, who Sing 


the Vedic hymns; and the Brahman himseltf, who embodies the 
Sacrifice, and who sits to one side, doing nothing but watching to 
See that no ritual mistakes are made??** It is in the innocuous 
Secular context of an Irish poetic recitation that we must look in 
order to find a structure similar to that of a Vedic sacrificial 
ritual: a reciter or performer of The poem, a nAarper to provide 
musical accompaniment, and the poet himseelf, the composer of the 
poem and the occasion of the entire performance, Sitting to one 
Side, remaining Silent and seeilng only that no mistakes were 
made . ** 

Vhat of the liturgy itself? What of the equivalents of the 
Vedic hymns? If we lopk at the Irish Christian liturgical par- 
allels to the Avestan hymns to Mithras, we find the apparent con- 
Servation of proto-Indo-turopean forms -- over a tremendous range 
of time and Space -- both in Ireland and Iran, despite changes in 
religions in both countries.” If we accept this conservation of 
form as. a distinct possibility, 1it may be That we need go no 
further that the prayers and charms preserved in Carmichael's 
Carm1na GGadelica, examined in the light of religious texts from 
the other parts of the Indo-European world, to get a good idea of 
jJust what kinds of prayers might be recited at sacrifices. 

Speaking of the Carmina Gadelica, it is possible that an item 
from Carmichael's collection: might throw some light on the prac- 
tice of 1mbas forasnaiz. Cormac in his glossary describes this rite 
as a way Ot gaining Supernatural Sight; "the diviner 'chants over 


his palms' and 'puts his palms on his cheeks' before going to 


Sleep. "?* O' Rahilly Sees this as a "fanciful etymology,” based on a 


combination of the morphological elements 1mb and bos/bas, "palm." 
In fact there is a rite with an accompanying prayer called the OUra 
Ceartalils described by Carmichael in his Carmina Gadelica which 
Seems to involve "chanting over palms."”? A litigant in a court 


case desiring a favorable outcome 


.. went at morning dawn to a place where three Streams 
met. And as the rising sun gilded the mountain crests, the 
man placed his two palms edgeways together and filled them 
with water from the junction of the streams. Dipping his 
face into this improvised basin, he fervently repeatec the 
prayer, after waich he made his way to the court, feeling 
Strong in the justice of his cause. On entering the court 
and on looking around the room, the applicant for justice 
mentally, sometimes in an undertone, said 


Dhe, seun an teach God sain the house 

Bho stelgh gu fraigh; From Site to summit 

MN”. Heart: cinn | My word above 
gach neach, every Person 

Feart gach neach The word of every Person 
to m" CtTAFaAaign. ; below my Toot. *? 


That the litigant saw himself as something other than a devout 
Christian Supplicant for divine aid and justice is sSuggested by 
the following lines from one of the versions of the prayer: 


Falbhaidh mi I will travel 

an ailnme Dhe, in the name of God, 
An riochd feidn, In l1ikeness uf deer, 

an riochd each, 1n 11keness of horse, 
An riochd nathrach, In likeness of serpent, 

an riochd righ, in 11keness of king, 

Is treasa liom Stronger will it be with me 
fin na gach neach. than with all persons. *' 


Could this reflect the ' prayer of a breitheamhb on his way to a 
legal dispute -- part of the Spiritual weaponry carried by brehon 


lawyers all the way back to the powerful magistrates of Caesar's 


Gaul? Do we hear echoes of Amairgen among the Sons of Mil EsSpane** 
and of Dumezil's cosmic Brahman, who in his person encompasses the 
universe 2? *? 

Lest we leave the stream empty-handed, we may also note that 
"when Finn got the power of divination 'on the Boyne," he at the 
Same time acquired the power of healing anyone in sickness by 
giving him a drink of water from the palms of his hands." *4 


It might be objected that we have talked about religious 


practices and said little about their meaning. That is true, but 


here I am following the advice of the anthropologist kadclitte- 
Brown, who long ago sStressed the autonomy of rites and beliefs. ®. 
A: T0008. -=. a Tralts of: material cuLlTUure: —-=-- can. be 
described even when they are not well understood, though it would 
be rash to say that they could be properly described without any 
reference to meaning. In fact the. participants in any ritual might 
give the most varied accounts of why, ultimately, they are doing 
what they are doing, depending on their differing backgrounds. 

Ihe description of the Structure of the belief SyStems which 
provide the psychological context for ritual acts is of another 
order entirely. The cultural materialist position of the anthro- 
pologist Marvin Harris** may prove very useful in describing why 
religious tabus are introduced to forbid the eating of pork or 
beef in given societies at given historical periods; it may prove 
less usetul 1n explaining why a king must Sleep with his feet in 
The Liap of a-Virgin. 

Fortunately, Georges Dumezil, Mircea Eliade, and many others 


have contributed massively to the understandins or religious 


belief and social 1deology, with primary emphasis on the meaning 


of the forms described. Folklorists dealing with the marchen have 


also explored a psychological world close to that of myth as 
embedded in religion. I have simply advocated exploring the world 
between the higher atmosphere of psychological abstraction and the 
dross of materlal culture -- that world inhabited by the s1dhe in 
Gaelic tradition and the ancestors 1in Vedic traditlon. 

In Summary, then, 1f we adopt a common-sense framework of 
general cultural evolution as a working hypothesis, and if we do 
not burden ourselves with unexamined assumptilons, we may find that 
a lot of the evidence we need for the reconstruction of the past 
exists in abundance. Within this framework, emphasizing continuity 
in time and space, and the coherence of individual beliefs and 
practices within overall SyStems, it may be possible to sketch the 
main outlines of the Structure of religious practice -- and even 
of the general beliefs motivating it. We may further find, once 
the main outlines have been att, That /ELSAn8R in Tthe 
details may be easler than we had 1imagined. 

SOme  Mmigat oObJec&t. to. this "armchair ethnology.” In that 
regard, let me close with a little story. 

Vhen I was Studying. at Duquesne University, my African 
roommate returned. Shaken from class one day. I asked him what was 
Wrong. He replied that in his anthropology class, the teacher, in 
discussing Van Gennep's Les #1tes de Fassage, had revealed much of 
the central content of the circumcision ceremonies in my room- 
mate'Ss home country -- all highly secret information. He laughed 


then —-- the anthropological field workers, in their efforts to 


obtain information on the ceremonies, had time and again been 
deliberately misled by native informants. Van Gennep, however, 
abstracting from the second-hand accounts of circumcision cere- 
monies available to him, and constructing a hypothetical version 
of an idealized circumcision ceremony, had hit the mark. 
Accordingly, to use. a couple of. Irish phrases, I 


this spreagadh chun gnimh, this "urging to action," 


that you, like Van Gennep, will take a Shot in the dark, and 


your Shots will not be an urchar an dailil chun na daibhche -- 


cast of a blind man at a vat.” 


ec 


ky 8on's cat, Boadicia (a proper battle-queen, with knives on her 
chariot wheels) has just brought forth four mewing heirs to her 


warlike throne, They rest in a box that once held frying chickens, 
and think happy thougnts, 


I 
ho 


liy 80n 18 the proud one; 30 is a little confused, Who will ye marry 
on 3el taine day? When the tomcat comes around, s8sne wants to kill him, 
And I wateh the little princes and princesses as anxiously as s$he 
does, remembering my own little wonders, who had to be rescued from 
my incompetent womb by men with blades, rubber xloves, and endless 
dials and gauges, The door into this world 8wings both ways... 


"Cneck on the kittens,” Daniel 8ays, "I'm not sure Bo won't take 
tnem out of the box and put fem back in Olin's bed," TI do not yet 
interrupt a 8ystem that a mother cat doubtless understands better 
than I do, however young and inexperienced 8he may be, So when my 
eyes finish opening, 1 use my 8Þpy-hole--a gap between te boards in 
the wall of my 8on's room, visible from the ladder to the loft, 


ky. glas88es are Still in a kitchen drawer, but I can make out an 
indistinct Bo-and=kitties blob, and a s8maller orange blob off to 
one Side, Rattiness has already given way to the audacity of fur, 


tne fuzzy reddish blot does not move, I hear a snall, grunting 
noise, Fernaps it has moved aside to answer a call of nature, and 
18s awaiting the fulness of time, 


I an barely awake, I do not want to know more, 


don't tnink about the perils of fertility, The hell I don!y! 71 

did not Snare 3o's touching faith in the universe: her first heat 
8simply pre-dated my being able to afford to 8pay her, My male animals 
rYemaln as they are, for The 8ake of the elan that their altered | | 
counterparts Seem to lack, -3ut I know what my female critters would 

be mis88ing--urgency, pain, birth, And motherhood, the one $S0lid joy | 
among all of them, presents an overPopulated wrld with another AA. 
potentially nomeless child, ho, not homeless! TIf no one else takes al) 
tne little ones, I do, A stray once oYfered me a real deal on puppies, - 
Does any body want one? - 


Cofree, The nhorse needs her hay, Dogs trip me; ducks laugh, T1 \ 


I'm putting it off, Something has eithee gone wrong in that box, or 
it hasn't, IT will either look, congratulate Bo again, and then 
relax and have breakfast, or I will 8pare 3o the pain of Turther 
ag8Sociation with the corpse of her child, 


= h -_ 
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I will look, but not too clogely, hiy glasses remain in the drawer, 


Tne orange one is 8still there, still motionless, hay it nurse at 

the undrying teats of Earth, How big it is, handsome and furryl 

It 8its in an attitude of gnardianship, watching over. Bo'!s unconcerned 
SleeP.. with huge, , exactly ToOund, ,. Pale, .pPlastic,..eyese, 


The devilishly grinning toy Garfield that Olin set in attendance on 
them is doing his jobs, 


Once acrain I have been a human, empowered and therefore a klutz, 
That which has escaped my control is doing just fine, thank you, 
without respect for my megalomaniac and overprotected neuroses, 

Once again I have peered tremblingly into the face of the lhother, 
expecting to 8ee death, and found instead the tentative whimsy of 
love, Sometimes worship Is humility, Sometimes worship is as ricn 
and private as a stolen Kiss, And $Sometires worsnip consists 8imply 
in letting go of rTesponsloilities that don't belong to you, Ly 

gon already knew thzt, I have just been shown, 


Even when life is frazile, it is not brittle; we invented brittleness, 
with what do we replace our innocence? What paayful and unnecessary 
g1tt do we have Tor the biay-bridal and 8ummer-birth? For thev will be 
cel-brated in 8Spite of us, even up to the day when life is no more, 
There is a time to do battle against the destructiveness of power, 

and a time to simply let go of power and join in the party, 


For reasSons beyond our Ken, She did invite us, 


I take i8sSue with your statements about your birth dexperience. 
Don't blame yourself! It's been Shown the fear hospitals inspire 
and the drugs they administer can cause insufficinnt dialation and 
a host of other troubles, Sharon, a midwife and a member has done 
SuUccessful home deliveries for women who. have been sSectloned by the 
the A.M.A, before on $some such pretext, And 51 certainly wouldn't 
call those boys " resmuers" It's anit-women and pro-A.M.A., a 
chauvinist bunch of liars if ever there was one, Don't be 80 hard 
on yourself, you did not have a real chance to show what you could 
do, And watch out about being talked into a hysterectomy by the 
Same boys, It 1s the latest fad in American medicine, 30 much 80 
that a European Medical Journal wrote a scathing article worning 
poeple about it. Lottie Straus, a renegade doctor I see ocasionally 
says that two thirds of these operations are unnecessary, They 
are nicknamed a "potboiler" for young ob=gyn's 1n need of the 


money, The rational being "It doesn't matter." 


'nough aaid 


2 


Women who have gotten talked into this can tell you it sure does natt: 
Makes a blg difference in how you feel, how you function and how you live. 
Look out! 
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Discover a World of Variety at 
Iraditional Arts Programs 


- 
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Holly Tannen 


The inhabitants of the Bay Area 
reflect the rich cultural diversity 
of the world. Each Saturday in 

attis Hall a free Traditional Arts 
program offers museum visitors a 
chance to share the music, dance, 
handcrafts, or food of one of the 
world's many diverse and colortul 
ethnic groups. Traditional Arts 
Programs are funded by a grant 
from the Paul L. and Phyllis Warttis 
Foundation. All programs begin at 
1:00 p.m. 

May 7 — To welcome in the 
month of May, Holly Tannen sings 
traditional Maving SOngs ASSOCIAL- 


ed with English and Irish Seasonal 
CuStOms and testivals, accompany- 
ing herselt on the Appalachian 
mountain dulcimer. The program 
ends with ballads of the "traveling 
people, or tinkers, of Scotland. 
Holly will teach the choruses'— 
SO come prepared to sing! 

May 14 — No Program 

May 21 — Altamira 1s a talented 
trio from South America who per- 
form the indigenous music and 
Songs of the coastal and Andean 
regions of Colombia and Venezue- 
la. Maria Marquez, Claudia Gomez, 
and Michael Spiro play a variety of 
Percussion instruments including 
bells, drums, claves, maracas, rat- 
tles, and triangle as well as guitar. 

May 28 — Willy Claflin enter- 
tains us with a mixed-media pro- 
gram, entitled *'Mother Moose 
Tales” — a slightly off-beat version 
of wpdated Grimms' fairy $tories, 
nursery rhymes, and moose Crea- 
tion myths. Willy is joined by a 
few of his puppet friends, includ- 
ing Maynard Moose, Sir Douglass 
Doeormoose, and Dr. Albert Alligator. 


News of the (Loves 


AS you've seen by the clear type and lack of skipped letters, 
we have a new electric typewriter, kindly loaned to us by Stacey 
welnberger, Many thanks and much credit and good fortune in the 
Tuture and in the Other World, If you're enjoying the lack of 
eye strain, this is who to thank -- send good energy. 


CYREZ LORE 


One of our members in the "Ozark Staten WYltes: 


We are currently nteing nharrassed by people claiming to be 
from tre Southern Baptist's, as mv roomnate has a sStone circle 
on her Hack property. They have come to the door freguently 
inquiring as to our beliefs, ("Inquiring minds want to know:®) 
and wondering whether or not we believe in Hell, ( hell, no:) 
the Devil, ( Oh, Yes, you mean that senile Irshman named Regan? ) 
and Such, incliding the jewel: "What would you say to God 1f 
you were standing in front of his throne?” (what an assumption:) 
What's left to s8ay? OWho's your metal smith?" 


Yes, Virginia, there 18 an Inquistions! 


I found out that some people claiming to be from the 
ArFansas Baptist group have struck a deal with the TIittle 
Rock Public Library, the University of Arkansas, and other 
colleges here to take down, discard and destroy all books 
pertaining to witchcraft, Wicca and Neopaganism, including 
many, many anthropology books such as The Problem of the Ficts, 
and A History of Witchcraft in Scotland . These two were 
Saved from extinction by a friend, 

Another group, also calling themselves members of the 
Southern Baptist Conventicn, is threatening to have the 
libraries funding cut 1f they don't cooperate quietly. 

Facism lives on in Arkansas. 


EE BEMIS 


MORBID TECHNOLOGY DEPT, 


Day of the Living Dead Plants 


* Plants, flowers and trees that never need watering! 
Secret? They're preserved with non-toxic chemicals, absorbed by 


1 plants" cells. And they look, feel and smell like the real 
1ng. | 


How about no-feed-!em pets? And I don't want to be around 


when they get around to people, 


If you really want to do 8omething real and necessary, the offer of 
puppies in this article was not gust for comic reltef, although The 
puppies themselves are clowns par excellence, Vamp, Tammy Faye, and 
Spooky Boots are about 4 months old, hougebroken, lives tock-trained, 
and very loving, but would do better in one-dog houges, Anyone who 
wanis one call 707-943-3411 any day except Wed, or Fri, and 8et up 
delivery, Breed; Fanther Gap Piggy bouncer, having a gait like a Kid 
on a pogo Btick and all vocalizations of both dog and pig, 


And in 2 or 3 months, we're having a gpecial on kittens, 


Ch, and all of you do your damngest to let folks know that tne 

8 o-called "Hungry and Homeless Initiative", for all its excellent 

11 veral credentials, would nave the efrect of virtually outlawineg 
country life for any but the very wealthy, City building codes are 
almost impossible to meet out beyond the power lines, and tnat is 
what the Standardized State code would be,.,not to mention the fact 
tnat !Caililfrornians Lorkinys Together! if you read tne non-cele vri ty 
and corporate names on tie list, sounds an awful lot like Repo Realty, 
lne, Tne notion originates in Los Anreles, and 1f you haveg anv 
punlicity contacts, or even Loudmouthed triends, dwwn there, tnat's 
the place to pusnh nard, In tne mean while, lets all write to the 
Papers, in The hopes tnat one of our letrers will get printed, Tf 
we want to 'vote!' for the homeless, we can give a few dollars to our 
local Shelters, and wait for them to 8end their legislation back 
trzrourh with the bugs worked out oft it, instead of getting 8 ome LA 
realtors outlaw The family farm while They're at it, 


Enough gosS8ip Tor now, Ohg and the # 18 my work #, If it takes ne 
a while to get there, it's probably because of wet hands, 


—_ 
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Calodar 


Astronomical Beltaine, when the Sun is midway between LquUINOX 
and Solstice, will occur this year on Vay 4 at 9:06 P,M, Pacitic 
Daylight Time, and Should. be celebrated on the 5Un 1f possS2ble, 
Work 8schedules being what they are in this modern world, the 


following Sunday is.acceptable, 
XNKEENXNKEKHKKHKHEHEHKKKHKKKKEHEHKHKHHHHEHKHKHHKHKHKHKHKHKNKHHNN KKK NHK IKX 


ADVERTISEMENTS 


*A Druid-Missal-Any' 
616 Miner Road 
Orinda, CA 94563 


(that's this thing 
that yvou!re reading, 
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ZN oommer vo0olstice, 
one of the four minor High Days 
of the Reformed Druid Calendar, 
18 assSociated with the Celtic 
Goddess Danu, Mother of the 
Gods, the Tuath de Danann, o»onhe 
18 particularly associlated with 
rivers, and rivers from the Don 
1n Russia to the Don in Scotland 
She 18S 
probably the same figure as the 
ITrish Goddess, Anu, and the 


Roman Dlana .and 


are named for Her, 


Bretons' Ana, 
Greek Artemis may be other cog- 
nates of this Pan-Indo-European 
Delty. 
on the 8study of word origins, 

and on the witness of Gallo-Roman 


These theories are based 


writers of the period who noted 
the Similarities in character, 
rituals, and Seasons of Worship 
These 
primary historical sources, 
written when the Celtic religio n 
was Still practiced in Gaul, 


between Danu and Diana, 


corrorborate the evidence from 
linguistic studies, 


Like Roman Diana, Danu's totem 
18 the boar, an animal also asso0= 
ciated with a female agricultural 
deity in the Balkans, Danu, like 
Frigga of the Germans, presides 
over marriage and fertility, and 
the luckiness of June weddings 
may be a distant memory of Her 
festivities, This may have been 
the favorite for Old Celtic weddings, 
too, Not by chance 1s Omelc, the 
festival of the midwife, celebrated 
nine months later, 

The Mugwort is Danu's herb and 
This herb was also associated 
But Danu, and 


Symbol, 
W1ith Roman Diana, 
not Diana, is also associated with 

the sheafr of ripe grain, connecting 
Her with the other Mother and Grain 
Goddess of pagan Europe, On the Ilsle 
of Man it is customary to wear a Sprig 
of mugwort to the Midsummer dance, 

and in England young women place 

a bundle of the herb under their 
pillows on Minsummer's Night to 

bring dreams of their future husbands, 


This is the morning on which 
the Sun used to rise over the 
heel stone at Stonehinee, thus 
beginning the new Season in the 
Vegalithic calendar. It no 
longer rises at that point owing 
to the precession of the Earth's 
AaX1S, but celebrations are held 
there, anyway. 

The Druids did NOT build 
Stonehenge, It antedates their 
arrival in Britain by centuries. 
It was William Stuckeley in 1717 
who mislocated the Druids there, 
He d1d $some of the best archeo- 
logical field work of his gay, 
but his theorizing later wildly 
outstripred his data. The 
mistake was an honest one, however, 
considering what was known 1in Nh1s 
time, He Showed that the stones 
were not a memorial to King 
Arthur nor a Roman temple, the 
two then common treories., He. 
was the first to establish the 
monument as definitely pre- 

Roman, The onlv knowledge of 
Pre-Roman Britain he had came 

from Roran and Greek writers of 
the Classical Feriod., They $SAa1id 
that Britain was inhabited by 
Celts whose priests were the Druids. 
So, 1f the Stones were o1der 

than any Roman constructions, 
Stuckeley reasoned, they must have 
been put there by Druids. He knew 
of no other candidates, But in 
the last two centuries, archeo- 
logy has provided us with many, 
even too many other Pposs1ibill- 
ties, The currently favored 
candidates are the early Neo- 
lithic farmers of Natufian stock, 

a longenheaded, slender, fine- 

boned peop]le who inhabited the 
Salisbury area from 2900 - 2500B,v. 
coinciding with the most accurate 
modern date for the first cvcle 

of building at Stanehenege. A 
larger boned hardier peop))e 

later took over the monument and 
Set up the Blue Stones, but they 
too had disapvreared before the 
arrival of the Celts around 480B.U, 

This 18 not to Say that the 
Celts did not take cognizance of 
the huge stones. The worked monu- 
ments of other prenhistoric peoples 
into their mythology and $So0ng. 
Numerous Bardic compomxtions refer 
to the S1dh Nounds of Ireland and 


the Carnes of Scotland as sacred 
places and the long abandoned 
abodes of the Gods, They ran have 


done the same for Stonehenge, but 
the English traditions and Bardic 
works were almost all lost, while 
the Irish are among the beat 
pPreserved of any oral lore, 


"Behold the S1dh before your eyes. 
It is manifest to you that it is 
a king's manslon, 

Which was built by the firm Dagda. 
It i8 a wonder, a court, an 
admirable hill,” 


"The S1dh of Donegal" 
a Seminar by Frof, Duran 


Two Or more different groups of 
peoples, Sharing the sare or similar 
astronomically oriented beliefs, 
contributed to the five cvcles of 
constr ction and reconstruction at 
Stonehenge, Thelirs was a fairly 
Sophisticated culture for the time. 
They knew that the Solstices, eclip- 
Ses of the Noon, and the conrses of 
the stars were regular predictable 
events. Their stone moving techni- 
ques were on a Ppar with the times. 
Though not allened accurately 
enough for an "observatory"” in the 
modern Sense, the sbnes can sServe 
as a calendar rectifier, an eclipse 
predictor, and, of course, as a 
ritual Site for religious cerenronies 
But what those religions were must 
remain a matter of conjecture. 
Clearly they had $something to do 
with sunrise, N1idsunmer Solstice, 
moonrise, and lunar ecllipses, but 
what they meant, and what the people 


did tnere, 18s Probably not recoveradle 


As Clannad sing ' Forgotign 18 the 
race that no one knows," 


1, A friend of wine tried the experi 
ment of putting mugwort under her 
P1llow, but reported she had no 
dreams at all, "I guess I'm just 
going to stay single,” She 1s still 
fancy-free three vears later, If 
anyone wants to try this, vou can 
get mugwort in most herb shops, Send 
in your rTesults and we*'ll publish 
them for Lughnasadh. 


2, Clannad, a modern Irish Folk 
Group. Ring of Stones", good album. 


Yere is a letter from Prof, James Durans whose paper, "Some Consider 


ations in Reconstructing Ritual and Religious Practice,” we discussed 


1ast times, 
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BOOKS 


Althovgh the Druids did NOT build 
Stone Henge, there is now a book 
out about the people who did. It's 
titled The Stone Henfge People, by 
Rodney Castleden, publisnhed by 
Rutledge and Kegan Faul, London. 
It 1s archeology, but chatty in 
style with drawings of how the 
barrows and s$some of the other 
Structures may have looked when 
they were being used, 4700 - 2000 BC, 
LT:yeu-:can't find 1t Teealtly, 
write Shambala Books, 2482 Telegraph 
Avenue, Berkeley, Calif, 94704 


An other book along the 8same lines 
but more technical is John Wood 's 
SUN, MOON AND STANDING STONES, printed 
by Oxford University Press, This pro. 
fessional archeology, and has Some good 
Photographs ofthe stone circles, but 
a rather dry point of view, Good data 


1f 


you want to argue with Someone, 


THE STONE CIRCLES OF THE BRITISH ISLES 


18 the big glossy coffee table verslon 
of a megalith book, It's by Aubrey Burl 
and published by Yale University Press 
1976, and replete with photsgraphs and 
charts, Expensive, but good if you can 


Pick It up used, 


MEGALITH AND MASTERMINDS 1s less 
costly, no photos, except on the dust 
Jacket, but has a much more readable 
Style That the University Press books, 
Authir Peter Lancaster Brown takes an 
astronomical point of view, and expands 
his thesis to connect with the Egyptians 
the Persians, and the Mayan Quetzalcoatl 
It was published in 1979 by 


Charles Scribner's Sons, New York, 


myTtHh. 


On the Irish 81de, Clare 
O:Kelly's paperback Illustrated 
Guide to New Grange, gives 
good photos and information, in- 
expensively, It includes many 
of the other Boyne monuments, 


and gives descriptions and 
meagurements, but no theory, 
John English and Co, Ltd,, 
Wesford, England, 1978, 


From the more Neo=-Pagan 


PerSpectiVe.e.s 


Nigel Pennick's The Ancient 
oclence Of Geomancy, has a lot of 


good photos, and a world-wide 
perspective, It's good reading 
but remember that it is Mr, 
Pennick's theory, Thames and 


Hudson, 1979 


Moving even farther out 
18 Janet and Colin Bord 's 
book Ancient Mysteries of Bri- 
This couple have written 


taln,s 
a number of phychic books and 
Tne 


photos and the completeness of 


guide or travel articles, 


the coverage Should interest 
even those not interested in 
Earth magic or the religions of 
the ancients, Many of the 8smaller 
Stone monuments are included here 
that are not usually dealt with 
and 80 are little known and 
vislited, Use it for a non- 
touristy it inerary of ancient 
Sltes if you are going to the 
the British Isles., 


The Ancient Stones Speak 
18 a paperback, well illus- 
trated with photos, and 
definitely written from the 
pPSychlc perspective, LIT 
catalogues David D, Z4ink's tra=- 
vels to stone monuments around 
the world, his Theories, his 
reactions, the local myths, 
astroomical allgnments, and 
quotes from archeological sStu= 
dies, Extreme in its opinions, 
you'll like-or hate it, 


Eoe2e Dutton, New York, L9T9 


Farther out, theory=-wise, 
and in a pshchic style 18 
Francis Hitching's book, gzartnh 


Vaglcs,s She comes out of the 


Ley line school of thought, and 


the book 1s mainly her and otner 


psychics! personal experiences 
w1th the ancient Stones, She 
has a quick, readable style, 
It's in paperback, by Pocket 
Books, New Yonrk, 1976, 


Gerald Hawkin's master 
work, Stone Henge Decoded, 
18 both technical and con=- 


troversial, It 1s an old 
Stand=-by in the field, and was 
the first break-through boo 

in -the new TeassSessment of 

the stone monuments of Britlian 
and Europe, It's out in 
paperback, in many libraries, 
and you should at least skim 
Through 1t it you are 8Ser- 
lous ly interest in Vegallths, 


London, 1966, 


In much the Same vein 1s 4A, 
Thom's book Megalithic Sites 


He 18 a professlional astrono=- 
mer, and the inventor of the 
term "the megalithic yard," 

He nas vritten numbers of 
articles in profess1lonal 
Journals, and Several other 
books about his theories abou Tt 
the builders of the stone 
circles, IH vut him mid-way 
between the 8scientists and 

the psychics, and very readable, 
Oxford Press, 1967 


Ward Rutherford, author of 
The Druids, Vagicians of the 
West, has published a new book 
Shaman, which, though not 
entirely about Druids, has Some 


good material on Euras1lan 
Shamanism and its connections with 
the Celts, 


Proto=Indo=European roots, 1 


Druidism, and their 
would take with a cautious 

grain of s8alt Mr, Rutherford 's 
1nterpretations of the old myths, 
--Celtic, Greek, and others -- 
as they are very Speculative and 
Subjective, These ancient 
themes and religious myths are 


1ike Rorshach blots: archtypes 


PARACTIOCAL 


. 
CARING FOR YOUR OVN DEAD, 
————— —— — —————————_——_—_—_ 


Upper access Publishers, Hinesbure 
Vermont, This is a book you 8$hould 
look into if you want a Druid or 
Pagan funeral, or just want to avoid 
the bad atmosphere and paor taste 
of funeral parlors! Pseudo-Christian 


kltch, 
when Lisa Carlson's husband 


died, She was not only grief stricken 
but broke, 


She. purchased a $60 pine box, obtained 


So following the autopsy, 


a local transit permit, and carried his 
body to a Vermont crematory in a pickup 


in which you see what is pertinent 
to your mind and needs, Here, 1 
think, we learn more about Ward 


Rutherford 's character and the 


- concerns currently obsessing our 


own times than about the ancient 
authors of the myths, The material 
on Euro-Siberian Shamans and their 
practices is good, as are the 
parallells he traces in Shaman1c 
practices from other parts of- the 


world. 
Shamanic roots of Celtic Druidism 


plus insights into Ward's unconsclous: 
$12.95 Pyramid Books, 214 Derby St. 
(Box 48) Salem, Va, O1970 


PAGANISY 
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truck, The experience 
eventually led her to write 
a ' book to helvp people in 
oNe 


"By asSSUming Some 


Similar ccircumstances, 
wites: 
control, a family can person- 
allze the death experience 
and make it meaningful," 

"If my husband 's body had 
gotten into the hands of 
protesslanals, it would have 
been much harder to let him 


g0.s! Your involvment 
will be severly limited if 


you go to the funeral industry, too few people actually doing 
despite what they may 8ay In personal funerals to bother. them) 
Selling you their package. We She did have to deal with an 


Speak from personal experiences. incipient hassle from the 
Although Carlson says her State medical examiners office. 


book has not met with hostility Be ready with the correct 
from the funeral directors, (Still placating proceedures, 
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We are often asked: WWWhat' do you wear with a Druid robe?! Here 


18 a Suggestion, 


In all 50 states... 
Order TOLL FREE anytime 


1-800-547-1160 


Or write P.O. Box 3999, Portland, OR 97208 


A 2,000-year-old design made with the best 
materials the 20th century has to offer. 


From a design patterned after footwear made at the beginning of civilization, 
to technologically advanced materials from the space age...this sandal is the 
epitome of function. Gurkee Sandals for men and women are crafted with soft 
polypropylene rope that's salt-water resistant, chlorine resistant and machine 
wasShable. The double-layer, industrial-strength ae ap ap rope outsole of- 
fers flexibility with every step, yet is durable enough to last a lifetime. An ad- 
justable back strap allows for a great fit. 

So lightweight, they float...great for —_ + 

Gurkee Sandals are perfect to wear Shopping, Sailing, strolling on the 
beach...even wading in the water. And, at less than $20.00, they're incredibly easy 
on the budget. 

Color: Beige. Men's sizes: S(7-8), M(8/2-9/), L(10-11), XE(1V-12/2). Women's 
Sizes: XS(5-52), S(6-7), M(7 2-812), L(9-10). 

No. 2647 (Men's) 
No. 2723 (Women's) 


These sandals are 
Salt-water resistant, 
chlorine resistant 
..they even float! 
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Tlginally a celebra- 
tlon of the funeral games held 
Þy Lugh, Celtic god of light for 
his father the Sun, Iunasadha 
marks the Sun's position half 
way between 5S5o01lstice and Equinox, 
By now, usually August sixth or 
Seventn, the day's length is 
noticeably Shortened, The 8sun, 
rTe-born on December 22, is in 
decline, and the season of the 
harvest, Foghamhar, is comming, 
This High Day marked the beginning 
of the harvest in pre=-industrial 
times, and in Druidic times was 
known as the Pestival of the 
First Fruits, Cutting of the 
new grain could begin, and 
"nungry July" was over, In the 
Celtic countries, this middle- 
of-the-summer festival is still 
marked by The Races in Ireland, 
the Revels in Wales, and: the 
Highland Games in Scotland, In 


a livestock-raising culture like 
that of the Tron Age Celts, this 
was the most likely time of market 
faires and regional gatherings. 

The calves of the Spring were old 
enough to sell or trade, Likewise 
the Sheep would have been $Sheared 
and the lambs were old enough to be 
bartered, This was a festival of 
the Tuath, the largest class in O1d 


Celtic society, comprised of the 


farmers, craftsmen and merchants, 


The other two classes were the 
Warriors and the Clergy, which last 


included Bards, Ovates, Filidhs 
and Druids, their students and 
retainers, 

In the Neo-Pagan R.DoNeA. 
tradition, anyone who has a garden 
or grows anything, Should save the 
first picked produce of the summer 
Seagon and bring it, or a portion 
of it to the Lughnasadha celebration 
to be offered along with the 
Grove Sacrifice and hopes and 
prayers of prosperity to come, 


7 All thanks to the Editor of CARN for this opportun - 
ity to attract the attention of its keltic minded readers to 


OUR wonderful and much overlooked Coligny Calendar. This 


unique bronze tablet provides us with our forefathers*' aston- 
iShing astronomical knowledge but still more with their ex- 
tremely original and highly synthetic philosophical system. 
This unique bronze exemplar was unearthed at the 
turn of this century near Coligny, Jura, Free-County of 
Burgundy. It was broken into many fragments. What- 
ever was retrieved 1s kept in the Museum of Lyons. It 
was immediately noticed that its language was undoubtedly 
keltic - but consisted mostly of abbreviations which so far 
have resisted clear understanding. Its roman lettering 
Shows it to have been engraved (in defiance of druidic teach- 
ing) at the beginning of the common era, when indeed druidic 
teaching on the Continent must have been already much : 
Shaken. 
The first and magnificent breakthrough in attempts 
to unvell its secrets was achieved by the late Eoin Mac 
Neill and published at the end of the thirties (in English) 
in the Irish review Eriu. He discovered the recurrent 
rules governing its permutations and coherent intricacies, 
which "knit"' the whole calendrical Period into one piece, 
and was thus able to give a safe reconstruction of the 
whole. Yet the meanings of these coherent mechanisms 
have also $0 far resisted clear understanding. Further 
progress was achieved by the present writer and prema- 
turely published (in French) in the German Zeitschrift fur 
keltische Philologie in the year 1942. It established the 
correspondence with the modern common Calendar, fixing 
in modern terms the beginnings of Periods, years, months 
(and days), and Showed their perfect agreement with the 
gist of the qruidic philosophy_as described by the well- 
informed Caesar in his "Gaulish War"' - "The druids teach 
that night has precedence over day”. 
The Calendar'*'s general constitution can be thus 
breifly stated: - 
a) 30 days congregate to make a "complete" month (and 
29 to make an "incomplete" one). 
b) 60 months (plus two built-up "complementary" ones) 
congregate to make the calendrical Period. 
c) the Period divides into five years. 

d) the year divides into twelve months. Hereafter from 
memory their names and rough correspondences: 
SAMON - (30 days) October; DVMANN- (20 days) November; 
RIVROS (30 days) December; ANAGANT- (29 days) January; 

OGRON - (30 days) February; CVTIOS (30 days) March; 
GIAMON - (29 days) April; SEMIVISONN - (30 days) May; 
EQVOS (28-30 days) June; ELEMBIV - (29 days) July; ; 
AEDRIN- (30 days) August; CANTLOS (29 days) September. 


When the sixty-month Period was finished, another 


one was obviously introduced. Actually, this writer got 
it printed and roneotyped every year from VIII to XVI 
(1950-51) without finding it to depart one day from its 
Sun-and-Moon astronomical system. Due to lack of space 
there is no question of giving here even a brief compre- 
hensive account of the Coligny Calendar. I $shall only 
dwell on the six following points which I assume to be 
within the interests of the general CARN reader and I 
Shall rest most pleased if I have awakened their wish to 
inform themselves better about it: The Coligny Calendar 
is highly scientific, eminently practical, linguistically 
keltic, philosophically druidic, knitting time into one 
synthetic unit, and requiring a very elaborate astronomical 
central observatory. 


I. 


walls the frequency among graffitti of the groups of vertical 
small bars (generally in fours or in sixes) cut across by a 
long horizontal one. This was the spontaneous way for 
prisoners to keep account of the passage of time in their 
complete absence of information. I call it an unscientific 
System. Such is the seven-day week which bravely ploughs 
its way through all times, months, years and calendrical 
sSystems with no reference to Astronomy. Yet although it 
is very simple (=giam) the seven-night week is, of course, 
very ancient among us, most stable, and native to us Kelts 
(and also to the Teutons) contrary to the current opinion. 

The modern common calendar is only semi-scientific 
as it xnows only solar time. The years are kept adjusted to 
the Astronomy of the &sun. But though it mentions months, 
these are merely relics bravely ploughing their way without 
any reference to the Astronomy of the moon. 

The keltic calendar 1s highly scientific: It keeps a 
joint account of both the solar and lunar astronomical times. 


Il. The months begin with the last 
quarter of the moon. The 
new moon OCcurs on the seventh or eighth. the first quarter 
on the fifteenth (uniformly marked ATENOUX) and the full 
moon on the 22 or 23rd of every month. Therefore a quick 
glance at the Shape of the moon allows one to say: "'To-day 
is the 13th of the current month'"'. As for this month, one 
would know it by noting at any time around noon where one's 
Shadow extends on any bit of flat ground and measuring it 
with one's feet as children do: The number of feet would 
reveal to him what is the current month. His noon Shadow 
is longest in December and Shortest in June, to grow again 
to its December length. Actually, the decreasing April 
Shadow would be about the same length as the growing 
August one; and so0 on. But a quick glance at the sur- 
rounding vegetation would differentiate April from August, 
March from September, etc., $so that with a good degree 
of accuracy anyone with no other information could say: 
"To-day 1s the 13th of the month Giamon of the current 
year*'', TI would challenge anyone using the common cal- 
endar with no watch, no sundial. no radio, no reading and 
no writing to achieve the same and to be able to announce: 
""To-day is April 23 in the current year". 
I. There are only slight differen- 
ces between the Coligny dia- 
lect of Keltic and the contemporary insular Keltic. For 
example, the "second"' is rendered "ALLOS", as on the La 
Graufesenque graffitti in Southern France, whereas all 
modern Keltic languages go back to a form of "ALIOS''. 
Its use of the letter Q for a K-sound has resulted in 
a lot of eminent learned stupidities about Gaelic, Sequana, 
prekeltic, etc., rivalling the Big Bang, the Expanding 
Universe, and-the brilliant Einsteinian duds. In fact, I 
realised before 1945 that this Q had no more meaning than 
in the French names "Republique, Amerique, etc." beside 
the adjectives "republicain, Americain, etc." and was due 
to the already uncertain pronounciation of the classical 
Latin C. Latin had no K. Thus we find the month CVTIOS 
generally written, but occasionally QVTIOS. And the word 
Ki meaning "here, this here” appears once as CI [CI ALLOS 
B. = Here the second (half-Period?)] and once as QVI [IN 
QVI MON. = in this here (lunar month?)]. Space compels 
me to stop here, KI: 


IV. 


extension) are divided into two halves. To the first hal 
(or at least its beginning) belongs obscurity and cold. To 
the second half belongs light and eventually warmth, ac- 
cording to Caesar's and Pliny's druidic dictum "'The druids 
teach that the night (and winter = giam) has precedence over 
daylight (and summer = sam). " 


The first halſ-period consists of 30 months, a "month 
of months", and is headed by one of the two complementary 
months. It begins with a SAMON month introducing winter. 
The Second halſ-period, similarly a month of months and 
Similarly headed by the second complementary month, . be- 
gins with a GIAMON month introducing a Summer. 

The five years, clearly indicated by the fivefold re- 
petition of the twelve monthly names, are bipartitioned by 
alternating SAMON (roughly October) and GIAMON (roughly 
April) with the winters coming first. 

All months are similarly bipartitioned by the word 
ATENOVX (taken to mean "re-$Shaping'', of the halſ-moon 
Shape which began the month). Their first half, from 
the last quarter to the first quarter, consists of the ob- 
Scure moonless nights of the new moon. Their Second 
half consists of the full moon and all the long-moonlit 
nights. 

The same rule of giam-sam allows us to conclude 
that the daylength began towards sunset, with the night as 
first half, and the daylight as second hall. 

This precedence of giam over sam allows us also to 
understand why the Kelts (and also the Teutons) counted 
time and age by nights and winters, contrary to all Medit- 
erranean usage. Cf.also such linguistic relics as the 
English word "ſortnight'' for two weeks, and the French 
"huitaine" and ""quinzaine"' (of days) for a seven-night 
week and two weeks. 


V. T hose co- 

herent mech- 
anisms of permutations and borrowing of days between 
months and years are too long to be developed here. Let 
the reader reſer to their discoverer Eoin Mac Neill. Only 
one remark: The month SAMON which begins the winter 
half of the year borrows its' name from the preceding Sum - 
mer (SAM-) and similarly the month GIAMON borrows its 
name from the preceding winter (GIAM-). 


VI. 


mical nature need astronomical ob- 
Servation to prevent them from going astray. This is due 
to one main cause, plus a Subsidiary one: 
a) the real mean yearlength, monthlength, daylength 
are not in rational relations with one another. It 1s 
therefore impossible to express them as fractions or mul- 
tiples of one another. Every calendrical astronomical 
System will thus necessarily introduce slight discrepancies 
which, in the long run, will put it out of gear. 
b) Yearlength and other lengths are not exactly static. 
It is known that our present monthlength and day- 
iength are very slowly increasing, whereas our present 
yearlength is probably very slowly decreasing. 


For these two reasons, every astronomical calen- 
drical system required continuous astronomical observation 
to put it right from to time. We are all familiar with the 
common Solar calendar adding of a day to the year every 
four years; then there 1s the retrenchment of a day every 
century or $0, and there is an endless (and changing) 
Series of other corrections every millenium and $0 on. 

Yet the common calendar takes account of the Sun 
only. When the calendar takes account of the Moon as 
well, as does the druidic calendar, the need for accurate 
and centralised-astronomical observation gets compounded. 
Since it was in the charge of our druids, they must have 
used one central observatory necessarily of a monumental 
nature-and not inconsiderable fame. That it was Stone- 
henge in Wiltshire has been established in great detail by 
the present writer and published (in Breton) in the review 


Ar_Bed Keltiek (after 1966). 


(An English version ready since 1966 still awaits a 
publishen). This last assertion has two important sequels: 
a) Stonehenge has been in astronomical operation until 

the days of the Roman conquest of Southern Britain. 
b) the druidic Calendar - known from the unique bronze 

tablet engraved around year zero - had been in use 
ſor at least one to two millenia, since the central rings 
and horseshoes of stones in Stonehenge were built ſor its 
astronomical control. 


In view of its s8cientific nature, coherence, 
practicality, regular intricacies, exactitude, 


Conclusion: 


- extreme originality and all superior characteristics, not to 


mention its age, I have no hesitation whatsoever in pro- 
claiming this Calendar to be one of the main marvels of the 
human World - a marvel which ought to make us modern 
Kelts feel as proud as peacocks. Alas: Neven Henaff. 


P.8. A&A Newly-Spotted Elaboration in the Coligny Calendar 
(June 1977, | CoolLc _ 


Apart from desinence -(i)OS, months 3,6,9, 12 have one 
Syllable. Preceding months 2,5, 11 (but not 8 SEMI. © 
VISOON) have two syUables. Still preceding months 
4,10, (but not SAMON and GIAMON) have three syllables. 
This is too much to be just blind chance, SAMON and 
GIAMON having outstanding functions can well be admit - 
ted to get outstanding treatment. Only SEMIVISOXN is 
not accountable. I take it to be a nickname (=Mid-Spring) 
which has displaced the original two-syllable name 
(possibly just VISONN = Spring). Compare similar 
treatment with modern "November": Welsh "Tackwygd" 
nicknamed the black month, Mys Du. Breton knows | 
only the nickname Miz Du. Similarly with "December". 
This Shows the druids to have been particularly concern - 
ed with arithmetic. N. H. 
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Here is the well-known C 


icist, Stuart: PIEFOTt*s 


recent synopsis of the current archeological opinlon about 


Ancient Celtic civilization, 


we include it here as 


our 1isting of Pilggot's latest offering Scotland 2e 


Edinburgh University Press, 1985, 


It 1s a good nut 


desScription of material culture of the O1d Celts, 


Start reading, Something for which we are often asked here 


the Vissal-iny, Keep in mind that it is one man's opinion. 


THE STRUCTURE OF SOCIETY 


Somewhere near the Antonine Wall, we do not yet know. 


Let us now try to put together the various pieces of evidence, 
and see what description we can give of the land and people of 
prehistoric Scotland at the moment of entering the phase of 
written history when the Roman military forces arrived in AD 
80. What manner of men and what conditions did Agricola 
encounter? To answer this question we can use not only the 
evidence of archaeology, but that of the classical writers, of the 
Irish oral tradition committed to writing in early mediaeval 
times, of the survival of Celtic institutions down to the same 
period, and inferences from comparative philology. 

Though, over the $pace of three thousand years, an appre- 
ciable amount of natural woodland would have been cleared by 
agriculture or grazing, great tracts of the landscape must still 
have been heavily wooded, in areas where now there stretches 
bog or moorland, as well as in what is today arable and settled 
land. The chariot warfare, which we know the Celts to have 
practised in Scotland as elsewhere, implies the existence of 
areas of at least relatively open parkland to allow for such 
chariot manoeuvres to have taken place, even if some of the 
forest clearance was caused by grazing rather than by culti- 
vation. : 

When considering the population we must remember'that, 
although at least a ruling class of Celtic-speaking peoples was 
established in many regions of Scotland by the first century 
AD, this did not mean the extermination of the previous in- 
habitants, whose ancestry went back to the days of Caim- 
papple and Skara Brae, and to the fishers and boatmen of 
Oronsay or the Forth shore. Linguistically, for instance, the 
Gallo-Brittonic dialects could have existed side by side with 
other tongues now wholly unknown and perhaps numerous 
and varied = the Australian aborigines, Some 200,000 Strong 
when first discovered, were speaking more than 500 languages 
and dialects. Out of the 38 native names recorded in Scotland 
in the second century AD by the geographer Ptolemy, only 42 
per cent are certainly or probably Celtic. As usual, it is the 
names of natural features which survive the longest - only 35 
per cent of these are Celtic, as against the 53 per cent among 


THE STRUCTURE OF SOCIETY 


the names of tribes and settlement centres. It must of course be 
borme in mind in this context that we are only concerned with 
that branch of the Celtic language of which the main descend- 
ant is Welsh, for there is no evidence that the other branch, 
represented by Scottish Gaelic, existed here until its intro- 
duction by the Scotti from Ulster in the fifth century ab. 

Of the organisation and structure of society in the non- 
Celtic areas we have no knowledge, but within the areas under 
Celtic rule - and that may welt have been most of habitable 
Scotland in the first century AD = we can see something of the 
likely social pattern. There existed some fifteen or so major 
tribes — Smertae, Damnonii, Votandini and the rest — each 
governed by a ruler with the $status of a tribal chieftain or a 
basileus of Hesiod's Dark Age Greece. Such tribal leaders in 
Southem Britain were on occasions of special relationships 
descnbed by the Romans as rex, and they seem to have held 
office by reason of their membership of the ruling house. They 
could indeed be men or women, as Cartimanndua of the Brig- 
antes and Boudica of the Iceni give witness. 

Within the tribe a socially stratified society linked the 
classes one to another by obligation and land tenure. Settle- 
ment Seems to have been based largely on the individual stead- 
ing, but these may have been grouped into what in recent times 
became called the 'township' or baile, the same grouping of 
households with collectively tilled common ticlds and com- 
munally owned pasture and grazing. The free men of the settle- 
ment (on historical analogies) could have owned shares in the 
common land, and it seems likely, again on comparative his- 
torical evidence, that the skilled craftsmen, whether bards or 
blacksmiths, would also have their nghts there. But between 
the chieftain and the commoners there came a class of nobles 
or barons or thanes, a wamor aristocracy, the equites of 
Caesar, who in Ireland at least, and most likely elsewhere in 
the British Isles, specifically counted their wealth in cattle and 
whose individual allotment of arable or grazing was a separate 
portion not included in the common lands of the settlement. 
These were the men who fought from the chariot, rather than 
on foot like the lower classes of freemen; these, too, with the 
chieftain were probably the main owners of slaves who had not 


THE STRUCTURE OF SOCIETY 


the rights of the freemen of the society. Chieftain and nobles 
formed a general assembly denoted in the Indo-European lan- 
guages by various names indicating 'the whole” (in Irish, the 
word for 'tribe'}, and although the ruler came from a royal 
tamily, it Seems that his Succession had at least to be formally 
ratified by the assembly. 

We know that the priestly caste, the druids, were of great 
importance in the Celtic world, but their precise status-in the 
Social hierarchy, as far as land tenure is concerned, is obscure. 
It Seems likely that bards and magicians, as a privileged class 
would be entitled to separate allocations of land, and in later 
times in Ireland this was certainly the case. 

The pattem of the Celtic tribes was therefore that of agreed 
areas under individual rule (though doubtless the boundaries 
were often in dispute}. Below the chieftain came the nobility, 
the 'Cow Lords' and charioteers, with their individual alloca- 
tions of land; below them again the free men of the settlement 
with their common land. All classes were bound by obliga- 
tions and allegiance, and the General Assembly of the king and 
his nobles determined political and military action. Inter- 
tnbal warfare, and petty skirmishes between factious nobles 
and their followers, seem to have been constant. Some at least 
of the Celtic warriors fought naked, doubtless in consonance 
with some religious sanction, and many tribes and regions had 
the custom of painting or tattooing their bodies. Head-hunting 
played an impertant part in such activities, the heads of the 
victims being carried home in triumph on the chariot and 
preserved in the house or impaled over the gate of the hill-fort ; 
cattle raiding was an honourable and accepted occupation for a 
gentleman. 

It 1s against Such a background then that we must set Cal- 
gacus, the Swordsman as his name tells us, the first man in 
Scotland whose name we know. He and his nobles, like their 
Gaulish cousins described $0 vividly by Diodorus Siculus, no 
doubt Shaved their faces but 'let their moustaches grow s0 long 
that their mouths are covered up; and so when they eat, these 
get entangled in the food, while their drink is taken in, as it 
were, through a strainer.' They too would wear the Celtic dress 
that so astonished the classical world — 'amazing clothes, 


Shirts with flowing patterns and dyea all kinds of colours and 
trousers called brakai'; perhaps, too, as Diodorus noted, in 
Speech they may have been 'sparing of words and enigmatical,” 
though 'boastful, threatening and braggarts by nature.” Cere- 
monial feasting would take place inthe big circular thatched 
house, with the guests graded according to status as they sat 


round the central hearth with the bubbling cauldron of boiled . 


pork; behind each warrior would stand his armour-bearer, and 
to the bravest warrior went the choicest joint, the Champion's 
Portion. Beer or mead would be brought to the guests by a 
Servant moving Sun-wise, just as the port decanter circulates 
today. . 

It is a. barbarous society that we reconstruct, not far from 
that of Dark Age Greece reflected in Homer, nearer perhaps to 
that of Beowulf, preserving the texture and idiom of the earlier 
Indo-European institutions in the same sense that the Celtic 
languages retain the features that relate them to earlier dia- 
lects. For the Romans who had absorbed the Oriental and 
Mediterranean civilities, an incemprehensible order of things: 
on the frontiers of their Empire they were separated from their 
opponents not only by a physical, but by a moral and psycho- 
logical barrier across which understanding could not reach. 
The Celtic peoples could not achieve the concept of unity even 
among themselves, let alone conceive of a world containing 
both Celts and Romans. 'Seldom 1s it,' wrote Tacitus of the 


Britons, 'that two or three states meet together to ward off a 
common danger. Thus, while they tight singly, all are con- 
quered.' And as a modern histonan discussing this very prob- 
lem has said, 'the conduct of the barbarians was rendered 
worse by the incalculable changes of their moods; they were 
not guided by logical and reasoned thinking but rather by 
Sudden emotion.” On the other hand, the ancient antithesis of 
civilised and barbarian, the Tribes Without the Law, was as 
ineradicably fixed in the Roman mind as in that of Rudyard 
Kipling. Neither philosophically nor juridically did Roman 
thought admit the possibility of 'good barbarians,” unless they 
were firmly under the contractual obligations of a client king- 
dom or incorporated within the Empire. It was a spiritual and 
moral as well as a political impasse, and in Scotland, on the 


outer rim even of Celtic culture, perhaps more impossible of 
Solution than elsewhere in westem Europe. 

The Roman occupation of Scotland was, like that of the rest 
of the Highland Zone of Britain, a military garrison established 
among people of alien traditions, at a lower stage of techno- 
logical capacity, and with at best a rudimentary and often 
Savage code of law and government. In the face of such an 
occupying force, determined to preserve peace in the regions it 
controlled and to put an end to the etemal quarrels and raids 
between rival families, clans and tribes, that were the breath of 
life to the Celtic warrior, three main courses of action were 
open to the barbarians. In the first place, it was possible for a 
native tribe to accept Roman rule, even to welcome it; such an 
arrangement could be advantageous to both sides and could 
either be an informal state of non-aggression, or could be 
ratified by appropriate legal machinery. In the south of Scot- 
land it looks as though the tribes of the Damnonii and the 
Votadini took such a course at an early stage of the occupation. 

A second ( and perhaps the most usual) relationship between 
native and Roman was that of keeping the peace to the mini- 
mal degree consonant with reprisals, at least in the immediate 
neighbourhood of the garrisons or the ambit of their scouting 
parties. The more remote from the Roman military zone, the 
more lawless could the tribe be - what happened north of the 
Great Glen was nobody's business. But the third, and perhaps 
more personal, 'solution of the problem of co-existence of in- 
compatible cultures, was for the ruler and his retainers to 
move out of reach of the military forces, and if possible to put 


. Sea Or mountain between himself and them. 


It is instructive, however, to look first at the situation in the 
heavily garrisoned area between Hadrian's and the Antonine 


' Walls, especially that part of it in which, as we saw earlier, the 


builders of hill-forts had established themselves. This was the 
region in part within the tribal areas of the Votadini and the 
Damnonii who, as we have said, seem to have come to terms 
with the occupying forces, and in part within that of the 
Selgovae, whose submission was probably compelled. The 
evidence from the hill-forts of the Border counties is eloquent 
enough as to what was achieved by forcible or persuasive 


Roman action. Time and time again we can trace the growth, 
within the defended areas, of congenies of circular stone- 
walled huts or small houses which, on excavation, prove to 
belong to the peniod of the Roman occupation, though some 
are indeed also earlier, and which not only fill the fort but 
sprawl over once-defensive walls and ramparts by then out of 
commission and half ruined. The pax romana was no empty 
phrase, whether achieved by force or by the consent of at least 
the tribal leaders, and the clan warfare and cattle-raids of 
which the forts are the archacological expression could not be 


tolerated in Romanised territory. Once rallying places of the 
war-bands, the forts could still have remained the high places 
of tribal prestige and tradition, but as civil settlements. The 
nucleation of settlement they presuppose may have been 
accompanied by, and be in part the outcome of, improved 
agricultural techniques introduced by the Romans in an 
attempt to increase local corn production: certainly Romano- 


THE ROMAN OCCUPATION 


Hill-forts and Roman forts in South Scotland 


Celtic tools of southern English types appear at this time in the 


Scottish Lowlands. 

It was a Celtic custom to have periodic tribal or religious 
assemblies at fixed places, not necessanly at any permanent 
Settlement, where ceremonies could take place, laws be 
promulgated, and a fair or market held. Such meetings may 
have been recognised, within the Roman provinces, as lawful 
and permissible. We have seen too how there were Sanctuaries 
SUch as Medionemeton somewhere near the Antonine Wall, 
while the votive offerings made in lakes must not be forgotten. 

A place named in a Roman source as that of Maponus lay 
within the tribe of the Novantae, whose territory seems to 
have stretched from the River Nith into Galloway: Maponus 


was a Celtic god of youth, music and markets, and Lochmaben - 


may-preserve his name. It was against the Novantae and the 


Selgovae that Agricola directed his attack at an early stage of | 


his campaign in AD 82. During the next two years he was 
engaged in the combined operations in eastem Scotland which 
culminated in the engagement at Mons Graupius. These cam- 
paigns, or the impending threat of such events, would have 
forced upon the Celtic tribes the alternative courses of action 
we have mentioned = submission, real or superticial, or with- 
drawal to regions out of reach of the Roman army. 

In such a context it is interesting to consider the Westemn 
Isles within the first couple of centuries AD. In the third mil- 
lennium Bc they had supported a population of stone-using 
agriculturalists whose enduring memorial is their chambered 
collective tombs. After this episode there is virtually no evi- 
dence of anything but the most scanty and $parse settlement, 
often of none at all, until there appear the abundant remains of 
the stone-built houses, byres and farmsteads of iron-using 
farmers, and the circular defensive tower-houses known as 


brochs. Once established, such structures were built and lived 
In for several centuries, into the post-Roman Dark Ages, 

The material equipment of the settlers would be perfectly in 
accord with their having origins on the mainland. The circular 
stone houses are no more than local versions of the timber- 
built farmsteads, which we have already noticed, adapted to 
conditions of scanty wood and an inclement climate; bone 
weaving tools and other objects imply sheep farmers making 
'woollen cloth according to traditional techniques widespread 
in immediately pre-Roman Britain and well represented from 
'West Yorkshire to Galloway. ; 

The $tructure called a wheel-house, from its plan with radial 
Stone piers representing the wooden posts of the prototype, is 
clearly the Hebridean equivalent of the farmhouse unit or 
Single Steading which we have seen to have been typical of the 


| 1mmediately pre-Roman agrarian economy over most of the 


British mainland. The animal bones from such houses, and 
tools Such as the weaving-combs mentioned above, show that 
the builders were farmers grazing sheep for wool - their stock, 
and any seed com they may have possessed, must have been 
taken to the islands during the immigration. The same 2con- 
omy lies behind the brochs, but these remarkable structures 
Show a peculiarly Scottish development whereby the circular 
Stone-walled house was tumed into a defensive tower {see 
Index of Sites). Much is still obscure about the precise manner 
in which these tower-houses, Some at least built to a height of 
6 m or more, were roofed or floored internally, and there is 
likely to have been considerable individual variation; but one 
thing 1s clear. We are dealing with a development exactly 
analogous to the evolution of the mediaeval peel or tower- 
house in North Britain, and presumably the result of similar 
circumstances - insecunty, clan or tribal warfare, cattle thiev- 
ing and family feuds. It is possible that the broch builders felt 
the need to defend themselves against an enemy more dreaded 
than their own kinsfolk, the power of the Roman military 
forces, which, as Agricola's circumnavigation of Scotland 
Showed, could strike by sea as well as by land. Was this act 
indeed a demonstration directed in terrorem to show that even 
those in the Islands were not necessanly out of reach ? 

In the event, there is no evidence that punitive measures 
were ever taken against these settlements. In fact, it looks as 
though some peaceable trading took place between the Roman 
world and the Hebridean crofters, and that the woollen in- 


dustry of the north, as elsewhere in the Roman Province, was 
encouraged as a deliberate piece of economic policy. The 
Celtic north and west was moving towards the place it was to 
OCcupy in the earliest Middle Ages, when the movements of 
peoples in the immemorial manner of prehistory were to begin 
again, for the Roman grip on northern Europe had become 
relaxed and ineffective. With the arrival of the Scotti from 
Ulster in the fifth century ad and the later Anglian settlement 
in the south-east, historical Scotland with its amalgam of 
prehistoric traditions of language and culture, mingled with 
those of Irish and Germanic origins, began to take shape. 


A CALL FOR ARTICLES 


A Druid Missel-Any would like to invite 
1nterested persons to submit articles 
pertaining to Druid history, language, 

culture and lore, Paleo- and Neodruidism, 

and related topics for publication. 

The article should be typewritten, double- 
Spaced, and no longer than eight double-spaced 


(no elite) pages. 


The editors of the Missal-Any 


reserve the right to edit articles. Author 
credit will be announced in A Druid Missel-Any. 


FROM THY PSYCHO=Ta3CHNO 


WTPRPACH 
RTERPACES 


Lignt bulbs by Lumi-ram 
Corporation, of Finland, 
801d as "color enhancement" 
bulbs, greatly enhance the 
ease and effect of crystal 
gazing, This is quite helpful 
when trying to learn this 8kill, 
They are $01d in catalogues and 
Some decorator lighting stores, 


DROUGHT=STRICEEN 
CAR WASHING 

Save o1d bath water and 
wash the cariin Tt, This 
is made easier with some 3/8" 
aquarium tubing Tor a Syphon, 
Do NOT use old noodle or pas- 
ta water; It has a wheat glu -c- 
ten in it that you will 
never get off of your paint, 
Use o1d five Gallon bottles 
or 'ten gallon plastic bulk 
food containers for water 
storage, Some health food 
Stores or restaurants glve 
them away, Only the first and 
final rinses need be with 
the hose, 
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High Day in the Reform Druid 
The Season of Foghar 


all Equinox, a minor 


calendar, 
The harwest advances in 
All produce of the fields 
and wild woods must be gathered in 
before Samhain Fve, Any fruit left 
In the Tieids after that night must 
be left, abandoned to the birds and 
the wild creatures, "to feed the 
flocks of Cernnunos.," At Fall 


Equinox the work of .harvesting is 


begins, 
earnest, 


in full 8wing and -we can appre- 
clate a minor holiday from our 
work, 

There is very little to gather 
here at the Orinda Grove Site, After 
the drought and the oak moth plague 


of this year and last, the oaks have 
not ripened any acorns to speak of, 
and the Blue Flag bulbs and wild 
onions are scarce, We'll leave what 
there are to the animals, The deer 
are hungry and the 8quirrels have 
They come into the yard 
However, 


growmm bold, 
or 8nitf around the garage, 
we have a bumper crop of fire wood 
with all the dead 8saplings and fallen 
oak limbs, Never cut a living tree 
for fuel, There is plenty of the dead 
Stuff around, 

From now until Winter 
Solsti.ce is the time of 
Cermnunos, Master of the Animals, 
the woodland God, the antlered 


Shaman, He is the teacher and 


"brother" of mystics, and of 

the s80litary woods hermits of 

the Celtic pagan.tradition\. 
Professor James Piran believes 

He is a cognate to ,Hindu Shiva. 
He is the magicianer Shaman 
figure, cultivating his "yoke 

to God" in 8o0litude, One 

theory of the torque symbolism 

in Celtic religion is that it 
Tepresents a bond to the wearer's 
patron deity, There is archeolo 
gical evidence, shrines in caves 
in Spain and France with conTtIin=- 
uous offerings left over the 
centuries, that His identity may 
go back to the antlered and 


costumed 8hamans of the PaTeo?1- 
thie, He is a patron of hunvers; 
and is probably co. £na he, ith 
the Anglo-Saxon ISS 'Hern/- 
the Hunter. 2'7E <q Mp | 
The emphasis' of this' Seagort LL 
is balence: old and new, gains 
and losses, Now we can take Stock 
of the past, of the year's acti- 
vities and harvast our gains or 
cut our losses, Harvast: is a 
time of endings, We”are”buisy 
storing, preserving and celebrating 
crops and insights, Balence Iit 
with rest, and talking over 
future plans, beside'a hearth 


fire if possible, 


tele babotolebetiot bat bbetntates/ i tobbookbebotobetobettotintetetotedebebebebetekt). _—_— LT 
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CALENDAR 


Autumn Equinox will occur at 19 hours 23 minutes Greenwich 
Time on September 22, 1988, which 1s 12:25 P.M, Pacific Daylight Time..: 
Celebration here will be Thursday evening, circa 6:30 P,M, 


XXX HHH HEHE HHH HERESY 


P..74 like to correspond with anyone interested in the 26-4bfe Pre- 
egrigins of the four Fire Festivals: mm — Imbolcy' 401g 


Please write to: 


Albion 


P. O. Box 1453 
Conway, Arkansas 72032 


"brother" of mystics, and of costumed shamans of the Paleoli- 
the so01itary woods hermits of thie, He 1s a patron of hunters, 
the Celtic pagan tradition, and 18s probably co. gnate with 
Professor James Duran believes the Anglo-Saxon figure of Hern 

He is a cognate to Hindu Shiva, the Hunter, 

He is the magician or shaman The emphasis of this geasgon 
figure, cultivating his "yoke 18 balence: old and new, gains 

to. God am 8g011Ttuge, One and losses, Ncw we can take Stock 
theory of the torque symbolism of the past, of the year's acti- 
in Celtic religion 1s that 1t vities and harvast our gains or 
Tepresents a bond to the wearer's cut our 1losses, Harvast is a 
patron deity, There is arcneolo time of endings, We are buisy 
gical evidence, Shrines in caves  8torine, preserving and celebrating 
in Spain and France with contlin- CrYoPs and inslghts, Balence Iit 
uous offerings left over the with rest, and talking over 
centuries, that His identity may future plans, beside a hearth 

go back to the antlered and Tire it possible, 
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CALENDAR 


Autumn Equinox will occur at 19 hours 23 minutes Greenwich 
Time on September 22, 1988, which 1s 12:25 P.M. Pacific Daylight Time, 
Celebration here will be Thursday evening, circa 6:30 P,M, 
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Would like to correspond with anyone interested in the possible Pre- 
| rigins of the four Fire TCSELIVALD! Samhain, Imbolc, Bealtinne, - 


Please write to: 

Albion 

P. O. Box 1453 

Conway, Arkansas 7/2032 
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TAS HEA THEN ON THE HEATH 


First fruits, They don!t 8eem to come as easy as they usged to, 
Fhe ground, The gophers, The winds, and my own intrusive human 
garbage all fight harder each year, Or is it just the time? 


Lugh has lasT his battle, and the ravens cross the sky in croaking 
crowds, Tne year has lost its innocence, There is a tear in our 
celebration, When the wedding is a memory, and the birth of the 

bave, and now the farm is fat with full barns and lowing cattle, 

the cycle must inevitably turn to its end, Do you look back on | 
great deeds, instead of ahead to them?. Has love progressed from \_ 
dreems to PASS on to sticky fulfillmemt, and does it now draw near > 
the anticipation or grief? Ts the horse growing o1d in the 8un? - 
Does Silver frost the muzzles of cat and hound? 


This is not En-land, Here , The grass tells the story, browning 

in the violence of the Sun's passion for his l-dylove, Summer 

has to end, Shell we burn out and die. in one long pig-out on the 
wealth of the warm and growing time? Already, it has been too much 
for The grasses, The blowing dust begs for rest, and the Lover 
whisSpers, "Weep not, Well could T have loved thee to death," 


She will weep anyway, It must be h=-rd to live forever, when love \ 
cannots 


The modern my th clings to the old days, even Though history itself 
must follow 8uit, The mornings of August sear imevgination with a 

Sun bursT of Hiroshima, and the dust forms mushroom clouds in the 
mind, Is this the August of our race? I'd 8ooner live, an attitude 
our religion does not forbid or decry, Nor does it guarantee I'll 
have my Waye.e And The LastT Rose of Summer 1s my protest gong, No 
bunkers Tor me, nor did I Tlee The cities to outlive the vietims of 
the mighty, Bury my heart at Ground 4ero, 


Centralized religion s8oftens the analogy with faith and resignation, 

One woman 8wore The Rap ture would come this fall, and when 8omeone 
SugfzesSted She was dating It from the wrong event, and had Still more 

than forty years to go, She was horribly disappointed: She had mundane 
bills. coming due, no longer payable while watchins. the fires from 

the sheltering arms of Jesus, If the world is doomed to end, I 8till | 
claim my Tight to go pissing and 8cuealing, If I Shall be reborn, and / 

re born yet again, each body Still retains its animal heritage, to flee {{)/ }} 
or ficht death until it has honestly lost, Neither Celtie nor Teutonic 7 
peoples, whose traces figure most strongly in my own woodpile, were -| 


ever much for throwing a flight, > 


Seeds go in now for the winter garden, an option our Celtic forbears 
aidn!t have, Fertilizer goes in too, I compete with myself for s8pace, , 
and fuss over my 80il's health, chanting the twin litanies of light 
waning too fast and water waxing too 8slowly, A high level of ritual 
impurity, that, when November's green tomatoes ought to be left in The 
fields for the 'Vee Folk, 


Hs HBATESN ON THY HoYATH 


In the time of balance I think of hairpulls, and of the doubts as 
old as religion that we may either decry or embrace, Iyself, I 
have learned to be fond of them; otherwise I Suffer a lot, 


Rationalism +$s a cold place, It also makes the sensations of one's 
i180lated consciousness a little uncomfortable, Why Should I be peering 
out Triese two wet windows, instead of Someone else? And whatever I 

may think of it, does it matter very much? 


I'm not really the believing kind, Yet IT walk in a world of many 
gods and goddesses, all part of the divine universe, and all workers 
of great magicks, I Speak, "Lord," "Ilady," and s8olemnly declare 
that a living world hears me, 


I also walk amone otners of my nonfaith wno call upon methods of 
divination, by cards and Stars and crystals, and I have various 
odd means of justifyving my refusal to reject such things outrient: 
archetypal imagery, channels of intuition, Ft nooey, TI cast cards 
on a Table ani read The pictures in Them as a way of grasping at 
StTraws in contuslon, TI count the images in $sStar patterns and 
pPermutate and combine Them in tie sky of this or that moment in 
time, because the Star-pictures are a handle on the mystery of 
pPersSonality, not because They name aught that I can truly know, 


And I collect the lessons of each, ancient and well-laden with 
the thoughts and dreams of my forbears, Help me, 01d Ones! What 
did you know thet I don!t? 


When does this--or the channeling of my enerey tiroug1i arbltrary 
places in my body, or the repetition of mantra or Wiccan dogeerel-- 
Pass over The line between Seeking and Superstition? 


When I walk among the people, I remember a card 8sent me by had Sweeney; 
"Nature is not dirty, but it provides the raw materials from which we 
manufacture dirt," And I tell mys&1f that people are not foolish or 
Shallow, but they have The materials in. tiem from which Toolery and 
craSsSness are made, $So I am 8still responsible for the Times when Il 

get used or jerked around, but for individual errors in present judement, 
rather tnan foz outreach to strangers at all, 


reople need not be mine to be benevolent, nor need they have been of 
my time to be wise, Can we translate the 8speech of poets? and 

can our naterialistically-trained minds then put to use what we hear? 
Or i8 it lost to us forever, our efforts warped to fallacy by the 
indoctrination of an utterly alien culture? 


Anq can we give our Mother any protection but our own extinction? By 
loving Her, have we become the enemies of our own kind? hany of the 
So-called 8cientific community think 80, Yet in rejecting all that 
they know, we continue in ignorance to wound that which we love, 


We need more than balance; Synthesis, Turn in yo r compost, and think 
"= 8.  » 


An Experiment in Iron Age Living 


Albion 


In the year 1977, a producer for BBC (British Broadcasting 
Corporation) television named John Percival conceived an experiment 
to see what the Iron Age was like, in modern times. Percival, an 
archaeology buff, wanted to see, and show BBC viewers how the 
ancient Celts might have lived. He conceived his plan for trying 
the Iron Age after visiting a reconstructed Iron Age village in 
Lejre, Denmark. 

Percival ran discreet newspaper advertisements around Britian. 
From the one thousand replies, Percival chose six couples and three 
children to spend a year living like their Celtic ancestors 
might have, in a careful reconstruction of an Iron Age s8ettlement. 
Twice a week Percival and his BBC television crew would visit and 
film what was going on for a twelve part BBC television series. After 
Percival rented approximately 35 acres of woods and approximately 15 
acres of fields from an obliging private land :ovmer, one cold 
March day in 1977, these modern "ancient Celts' moved to their 
new village. 

This modern tribe consisted of three school teachers, a hair- 
dresser, a nurse, a doctor, a social worker, a builder, a mathema- 
tician, a National Farmers Union official, two students, and three 
children aged seven, five, and three. 

Little had been done for these new settlers by the BBC aside 
from clearing a site in the woods, bulldozing a boundry wall of earth, 
and piping water into a "well" (as the water table was approximately 
197 feet dom). They were also given a few metal tools, as well as 
tents to live in till they got their communal roundhouse constructed, 
which took 14 weeks to build. Using ancient tools, the group chopped 
/2 wooden rafters and built a conical thatched roof with the walls 
made out of wattle (interwoven branches) and daub (mud and animal 
hair). Their house was approximately 30 feet high and 49 feet 
wide. 

Inside their roundhouse, wattle screens and straw blinds divided 
their Iron Age house into 13 "rooms." These modern ancient Celts sLlept 
between animal s|skins on low wooden beds. Their Celtic house weathered 
one of Britian's worse winters (of those years) in fine style and never 
became too cold. Although because the group never allowed the central 
hearth fire to go out, Iit consumed a ton of fire wood every five days. 
Yet even in snowy weather, these modern Celts stayed warm in their 
ancient house. 

Percival also had this modern tribe of Iron Agers trained in Celtic 
culture and crafts. In addition, they were trained in survival skills 
and gathering wild foods. They had two dogs for company. For food, 
they had three cows, four pigs, nine goats, twenty-five sheep, and 
forty chickens. In addition, some bees were provided for the production 
of honey. The pigs were a part wild boar species and the chickens were 
also an old English variety. Their supply of domestic animal meat was 
also supplemented by rabbit, squirrel, and an occasional deer or rat. 
However, our hardy volunteers said that rat had so little meat that it 
'was scarcely worth the trouble" of cooking. In their fields, these 
modern Celts grew wheat, barley, oats, peas, and tickbeans. 


In some ways the 20 century kept intruding on these modern 
Iron Agers. The British Educational Authorities ruled that the 
children had to have access to school books. Also, the volunteer 
Iron Agers were allowed to use Tampax and contraceptives, and four 
times during emergencies, a doctor was sent in to attend to their 
needs. British laws also demanded that a butcher be sent in to 
stun and slaughter their pigs, and that modern fire codes be satisfied 
in the form of four exits in their Celtic roundhouse in case of fire. 
However, aside from these few allowances, these modern Celts tried to 
live as did their ancestors. In fact, their "'catchwords” for doing 
things became "'proper Iron Age." 

As these volunteer Celts settled in, their focal point of 
community became the central hearth fire. Usuvally on long winter 
evenings, they would tell their life stories; pick out a tune on a 
Six stringed lyre or the pipe and drums; sing; or play Nine Men's 
Morris, an ancient board game. They also made elderberry wine, beer, 
and mead. (They made 23 gallons of mead, which they described as 
being 'very strong'). 

Bathing was also done around the central hearth fire. Water was 
heated by dropping pieces of heated.iron into a large tub of water. 
After awhile, a good deal of casual nudity became commonplace, as 
might be expected. Soap became a problem, as experiments at making 
Soap from animal fat failed. These modern Celts started using clay 
to shampoo with, as clay removed the grease from their hair. 

These Iron Agers' experiments with animal husbandry were also 
only partially successful. Their part wild pig species would not breed 
but "made excellant bacon." Their efforts with chickens were also 
not totally successful, as their hens onlv laid eggs in the spring. 

On the other hand, their 9 goats produced 16 kids, their sheep had 
13 lambs, and their cows had 4 calves. 

These modern Celts also tried to pray to the Celtic Gods and 
Goddesses but at least one of them found it hard to leave this century 
and return to yesteryear. However, the group as a whole became more 
Superstitious in their year's time spent in ''the Iron Age." 

They dic celebrate Lughnasadh as a harvest ceremony decked out 
1n body paint made from ash and herbs with a rowdy dance and with 
one member (a man) representing 'the Spirit of Goodness”® burying 
an ear of corn in the earth. 

Their harvest w-= $80 successful that the efforts to reap it all 
became a real chore, as members had to stop cutting their crops every 
two or three minutes to sharpen the soft- iron blades of their cutting 
implements. Yet, within four weeks, they had gathered in their 
harvest, enough to feed themselves and their animals through the 
winter. 

These modern Celts also made their omn clothes from the wool of 
their sheep. However, they estimated that at least 60 sheep would have 
been needed to fully clothe a community of their size in Iron Age times 
instead of the 25 that they had. The wool was coarse and slightly 
greasy but was warm and resisted the rain. 

The one real problem encountered by these trial Iron Agers was 
with foot wear... Attempts at moccasin making all failed until one 
member finally designed a "clog” that would hold up in the rainy 
weather by using two strips of wood, between which was attached a strip 
of calf leather with leather uppers added. These lasted well and 
elevated feet out of mud puddles. 


Much was done in the group by trial and error and metal making 
was no exception. They Learned quickly to shape and weld iron. 
Making pottery proved harder, because not only did they have to build 
their own kiln,. but they had to learn to use the right amount of 
''grog'"' or ground up stone to make the clay bind correctly. Their first 
experiments with pots crumbled to dust. 

Bartering with BBC producer Percival was also essential to their 
Survival. Goat kids, a calf, pots, and baskets were swapped for salt, 
eggs, cheese, and honey. Yet despite the need to purchase or 8wap, 
they ended the year as creditors to Percival and his crew. 

A11 in all, the year was a highly successful venture for the 
volunteers with all of them learning many things that they had never 
known before. But most of all, they spoke of the tribal or community 
feeling that they had shared and come to love. All expressed 8sorrow 
at leaving their friends after the year's experiment was over. 

There was much debate within British archaeological circles as to 
how authentic the experiment was, but Percival's group of volunteers 
was trying to live out some guesses about Iron Age people and their 
daily existence. For british television viewers the series-was 
Successful, too. As one cormentator on the series said, "what they 
were really enacting was our own myth: a dream of simple communal 


living." : . 


**For readers who are interested in another similar experiment 
in Iron Age living in Britian, you can look into "the Butser 
Ancient Farm Project. See the book The Iron Age in Britian 
edited by J. Collis, pages 32 - 40. "mn 
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amhain, a major The Druids, Bards and Ovates 


High Day in the Druid calendar, (01lafhs) and the political 

1s the day between the years, leaders from all parts oi Ire- 

The Druid year starts with land assembled at Tara, In 

Samhain, in the autumn, jusrt Gaul 8s1mllar gatherings 

as the Celtic day begins at *' held, and received and 

Sundown, The Classlc writers emmlsSSarlies to and ITrom 

of antiquity held that it was land. and Alba (E®nzland, ) 

a Druid teaching that cold and Representatives of the Tuatha, 

darkness and dittliculty pre- the hus bandmen, trom the tour 

ceed warmth and light and provinces of Ireland assSembled 

benefit, at Tara Hall well before Samhain, 
In old Druid times, Samhain There, after ritual purifications 

was the occaslon of great Such as running or leating througn 

gatherings in Ireland and Gaul, bonefires, and the offering of 

and probably in Scotland and Sacritices, the chieftains and 

Britian as well, though there Druids retired indoors, into the 


no records of them 8survived, Great Hall, They remained "under 


roof”"-all Samhain Day, the belief the Great Counsel of the year was 
being that on this day the forces held, * 

of Propriety and Order were gather- Blections are held in R.D.Ne.k. 

ed I1ndoors, and the forces of Groves, and a night vieil is held to 


Chaos were afoot outside, Inside mark the new year, In the morning, 
paTticipants took up their tradi- the Third Order Druids exchange their 
tlonal statlons around the High red cermonial ribbons for white, and 
Eing: Those of Ulster, representing offer a second sacrifice to the Dawn, 


the warrior castie, to his left; 


H f -— ha 
those of Kunster, rTepresenting Bards * Por the High King, it was "face 


Provhets and artists to his right; the people day." No wonder the 


those of Connaught, representing 
the Druidic (clerical) caste at 


holiday became associated with dread, 


; ; ; F fesSor James Duran's Seminar 
his: back; and facing him, Lennster, From FroTeSSOP v 


1m ' " | Q$RG 
representing the Tuatha, "the people” The Druids," Berkeley, 1905. 


crafts and husbandmen, In this order 
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pernaps not, if we 
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The Danes and the Romans, yes. 
tare the Picts to be the long-headed, fine boned people of 
nortn eastern Scotland* they may be the descendents of the 
oFlginal stone age hunters, among the first Sapiens into the 
Brltish Isles, which were not isles, but were still attached 


to continental Europe at the time, 
The Stonehenge People, Rodney Castleden, Routledge &sKegan 
Paul, Inc, London, 1987, 


The 01d Stone Age, Bordes, Vorld University Library, EceGraw- 
Hill, New York, 1968, 


Damnain Day, the belief 
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TO ALL BRANCHES 


As a Third Order Trutd, 
active in tne Reformed Druid 
Vovement, I would: like to add 
the following lines into The 
Samhain Chant, they being in 
line with what is stated in 
the"Epistle to the NVyopians, - 
in the Book of the AprocrypPha, 
in the Druid Chronicles. 
lhey would be read after the 
Second Sacrifice, befor The 
Archdruid's request to the 
Earth-mother "0 Etarth-motner, 
FuUlde our rTaths. - 

The new version of the chant 
would 2PPpear as follows, 
(neatly typeset 
when I can get 
that done. E.B.) 


This will be, is being, Sent 
to all Third Order Druids who 
can be located, and $0 it will 
become part of the APOCryPna. 


Chant 


D: Ea, Lord, Ea, Mother, Thou with un- 
counted names and faces, Thou of the many- 
faceted Nature in and above all, to Thee we 
Sng our chants of praise. 

E: GO THOU NOT FROM US. 

D: Dalon Ap Landu, Lord of this and all 
Groves, mover by night and by day, descend 


nut beneath the earth, turn not Thy pleasing 
face from us. 


X GO THOU NOT FROM US. 

D: The leaves wither, the trees and fields 
are barren, on what can we depend? Where 
is Thy order, where Thy strength? 

3 DEPART NOT FROM OUR MIDST, 
SLEEP NOT, O MOST HIGH. 

D: The Sun, the bright fire of day, with- 
draws His chariot; His face is veiled with 
clouds, and the breath of the North Wind 
walks the land. 

| hf RETURN TO US HIS WARMTH. 


SeCOND 
SACRIFICE 


D: Ovwr praise has mounted up to Thee on 
the wings of eagles; our voices have been 
carried up to Thee on the shoulders of the 


OF THE R.JDeoNeA. 


winds. Hear now, we pray Thee, our Mother, 
as we offer up this sacnfice of life. Accept 
it, we pray Thee, and cleanse our hearts, 
granting us Thy peace and life. 


D: Hast Thou accepted our sacrifice, O 
our Mother? I call upon the Spirit of the 
North to give answer.....of the South 
of the East.....of the West 


SEeCONO 
Reply 


The sacrifice is not accepted! 


D: The four winds are silent; the Earth- 
mother sleeps. 


The Archdruid/ess and all other members 
of the Third Order present remove their red ribbons 
and replace them with their white ones. Then 
follows the Mourning and Declaration of Faith. 


D: Lo, we are as Wraiths. our fire && 
tumed to ashes and darkness walks the land. 
| Þ PRESERVE US, O SPIRIT OF DAY. 
KEEP US IN THY MIND, O SPIRIT OF 
POWER. 


D, Lo, the Season of Sleep 

has come, and darkness prevails. 
Let us then lie down, in the 

good and covering dark, and rest, 
and contemplate, and renew 
ourselves with this gift of sleep. 


P. REST AND HEAL US, O GUR 
MOTHER, 


D: O Earth-mother, guide our paths. If 
Thou wilt leave us, save us through the time 
of Silence, keep bright within our hearts 
'till Spring. 

£: SO LET IT BE, O OUR MOTHER, 
FOR WE ARE FAITHFUL, AND WOULD 
KEEP THY WAYS. 


== 


THE ReDoNeA, SAVHAIN CHANTS AS THEY NOW STA 


Samhein 


3@eCOND 
Ea, Lord, Ea, Mother, Thou with un- y<0 RE P L y 


* counted names and faces, Thou of the many- 
faceted Nature in and above all, to Thee we 
'ging our chants of praise. 
'S: GO THOU NOT FROM US. 
D: Dalon Ap Landu, Lord of this and all 
Groves, mover by night and by day, descend ff 
nut beneath the earth, turn not Thy pleasing al 


The zacrifice is not accepted! 


face from us. of 

E: GO THOU NOT FROM US. D: The four winds are silent; the Earth- 
D: The leaves wither, the trees and fields N Vo mother sleeps. 

are barren, on what can we depend? Where Wy : 

is Thy order, where Thy strength? | 

E-: DEPART NOT FROM OUR MIDST, a The Archdruid/ess and all other members 


of the Third Order present remove their red ribbons 
SLESPNUT, 0 MOST HIGH. and replace them with their white ones. Then 


D: The Sun, the bright fire of day, with- follows the Mourning and Declaration of Faith. 
_ draws His chariot; His face is veiled with WW. 


clouds, and the breath of the North Wind 
. walks the land. : Lo, we are as Wraiths, our fire i5 
E: RETURN TO US HIS WARMTH. turned to ashes and darkness walks the land. 
« g PRESERVE US, O SPIRIT OF DAY. 
-5T US IN THY MIND, O SPIRIT OF 
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Thou wilt leave us, save us through the time 


ON v1 jof Silence, keep bright 'within our hearts 
A UE ell Spring. 
\ SO LET IT BE, O OUR MOTHER, 


Me NY) FOR WE ARE FAITHFUL, AND WOULD 
KEEP THY WAYS. 


SECOND 
Sacrifice 


D: Ovur praise has mounted up to Thee on 
the wings of eagles; our voices have been 


carried up to Thee on the shoulders of the - 
winds. Hear now, we pray Thee, our Mother, (ly 
as we offer up this sacrifice of life. Accept //& 
it, we pray Thee, ang cleanse our hearts, NY 
granting us Thy peace and life. & [ 
D: Hast Thou accepted our sacrifice, O ar \ 
our Mother? I call upon the Spirit of the a 
North to give answer.....of the South 

N, of the East.....of the West Wo 
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why anobher arbicle on scrying ? 


Despite the existence of numerous books on crystal gazing, 
and my pointing of inquirers toward them, this does not seen 
to be working as a feint, They keep®asking, They say. they 
want Something *quick, "short, the "Ready-Mart”" of scrying. 


That works," Here foes, 


Pirst, T1 have had better results with a straignt s1ded 
$S011d piece of natural crystal than with a polished ball, This 
was especially true in the beginning, And secondly,, as WLIUTh $0 


many psychic skills, practice does 1t., 


Set up a room where you will not be disturbed, You must be 
able to be absolutely unselfconscious, A gentle light, coming 
from one 8small Source, a candle or a low watt bulb, 1s best, 
S591t lightly, comfortably, with your back fairly straight, in a posi- 
tion in which you can forget your body, Breath easily and deevply; 
"round dowlm," Put aside your worries and plans; tell them you 
Will hold court for them later, Later, of course, you must do 580 
and give these Thoughts a short audience, This way they will 
learn to leave you alone while you are practicing your magices 


Eyes open and relaxed, take in the scene around Vous Compose your 
enoeTtions about-the..neutral point, alert and caim, Listen to 
the gsound of your breathing and s lowly stop the sentences running 
through your head, Become mentally silent, alert, and unbiased ; 
anticipates Feel the pause at the: top of the in-breath, The practice of 
mental 8s1lence, being able to stop the verbal stream of thoughts 
running through your mind, is essential to the success of any medita- 
tive or psychic endeavor, It is the first rung of the ladder, 
This has been independently discovered by numerous religious and 
magical traditions and by individuals who have found their own way. 
It 1s one of the essentials for progressing in either meditative 
or thaumaturgical work, 


Here are two methods of scrying I. have used to get good results, 
One involves putting the light in front of you, In the other the 
1ight is behind your right Shoulder, 


In the first, hold the piece of crystal in your right hand between 
yourselt and the light source at the distance at which it is easiest 
Tor you to focus your eyes on a fleck or a $pot in the center of 
the ecrystal, At first it will be easier to scry while holdine 
the sSonte in your hand rather than by gazing at it while it rests 
on a Stand in front of you, 

Pick a brignt 8pot, a different looking Spot, a flaw or a sparkle 
in the crystal and watch it, Don't anticipate or try To. push 

for an image, Or, in another way of putting it, "Just watch 1t 
like it was television,"” Turn the rock Slowly, Find an inter- 
esting angle. 

What will come Tirst are 1dectic images, These are like 
the "faces" you see in clouds or the little scenes you ::can see 
in the embers, Your eye 1s Seeing pure $Shapes, unnamed images, 
 <.your: brain is aint, "oh, that looks like, ,.* Don't 
SCOIT at this or try to Stop it, It 18s one gateway To V181ons 
and one of the closest, And, some people would add, one of the 
Safest, Relax your eyes the way you did when you were day 
dreaming as a kid and just watch, If you can prevent yourself 
tron dismissing it with the "Oh, that's only..." response, the 
1deciic image rwill become a scene, Small, very distant flgures 
of people moving about at some unknown task, or geometric 
masr-llike faces that appear, change and disappear are common 


Tirst Slghtings, Keep your mind calm and silent and watch, The 


Scene may draw nerer and begin to mean $Something; a mask may 
becone a face or a person, Two negative 8skills ave needed here: 
not s8coffing and not pushing for something better, Vatch, 
remember, get the feel of it, Sometimes the 8scene will fade 
back into being flaws in the crystal; Sometimes it will just disan- 
Par and you will realize how tired your eyes and mind are, 

Tou have come to the end of your concentration energy, Wit 
meditation practice you can increase the length of time that 
you can hold these contemplative states of mind, Look away. 
kow you can. analyze what meaning what you saw may have for you 
AS with all psychic skills it gets easier and more refined with 
practice, Again, remember the metaphore of learning to play 


a musical instrument, 


When you Succeed, try to remember to remember how You were 
focusing your eyes, and the "feel" of your state of mind, These 
are helpful guideposts in learning to get back to that state, 

SCYying with the light behind you, ©Cecoming over your right 
Shoulder, is similar as to method, the same eye focus, the same 
relaxed attention, but here reflections are more important and 
the Scenes are more likely to be in multiple colors, Sunlight 
can be used, but it is difficult. Tt 35s important to have the 
Light coming over your Shoulder from the right, This 1s the 
posltive direction in Celtic lore and does make a difference 1n 
mood and mental state, This IT know from empirical observation 
and testing as well, (yes, .we test things here at the Vissal-Any. 
Westion everything, It's an old RDNA, tradition not to 
write or teach about a' psychic phenomenm unless you have had 
nerSonal experience of it,) The ®light from the right" rule is 
also coroborated in many others traditions as well, Does it 
Stimulate the left brain hemisphere? IT don't know, Energy, 
messages, and even thought sentences that seem to originate 
zrom the left are often untrustworthy and unconstructive and 
Sometimes even harmful, rThis is not a prejudice; it comes of 
long observation, But this does not mean -that anything from 
the Tizht i hand Side 18 PTRUTH, "I'd like to: invoke here a 
Tormer ATrchdrulid 's safety tip for psychlc experimenters: 

"Be as cautious about accepting- or trusting any entity or 
Imessage* which you may encounter in the course of your psycnic 
WOYKInfzs as you would be about trusting a person whom you had 
JuST met at aiparty,® Common sense, repeated practice, and 
long acquaintance are good guides, Check your gut feeling. 
But -Th1is moves into the related problem of ethics, Judgement, 
and verocity testing on the non-mnaterial planes, another and 
vaster Subject than simple-scrying, which was the Subject 

that T was asked to boil down and put in this nutshell.* 


Ymmon BPFoafish 


*/\nd thanks be to the Gods for that! 


Holy wars have been waged and volumes written on Tthese 
matters, and I can refer the interested reader thitner, 


Calendar 


tstronomical Samhain, when the Sun is at 160 18" South, will occur 


on November. 6, 1988, at 5:40 P.,M, Pacific Standard Time, 
HHH KKHHKKHEEKHKKHHKKHHEKHKHKHHEHEKKKEHKKHEHKKHEHKHHHHHHKHHKKHHEHKHEKHHKKHEHHKEHEEHEH KK 


STOCK MARKET CRASH 


In the old legends 
faine gold turned back to withered leaves 
the next day. It shone and lured 
only in Elfland. 
And by enchantment. 
Money 1s like that. 
On the stock market the climbing numbers 
increase and multiply and now 
nothing but paper, 
fit only to write a poem on the back. 
Elfland. Wall Street. 
Wherever we beheve and then 
no longer beheve. 
All over the country the experts are saying 
its a matter of faith: 
clap your hands 
and Tinkerbell will get well, 
and the economy will get well, 
and well, we'll see. 
Money has always been strange. 
It's only real when you don't have it. 
Even the sparechanger with a handful of coins 
1S never Sure. 
They might refuse to serve him. 
They have before. 
The Dow Jones 
is just another jones to feed. 
Everyone needs money to eat 
but no one can eat paper. 
Where did all this paper come from? 
Withered leaves, 
fit only for buming. 


by 
Julia Vinograd 


From her latest book, Graffiti, Zelgeist Press, 
Write: 2500 Durant, Suite 409, Berkeley, 94704 
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LR) ile, a Minor High Day 


I, 
in the Druid calendar, marks 


The Winter Solstice, This 
was a more important day Lit 
pPpears from the archeological 
evidence. in the preceeding 
Fegalith Culture, Not only 15s 
the Tising point of The Sun 
marked in the Stones of >tone- 
henge, but many of the Mega- 
1ithic tombs are 80 constructed 
that only on Midwinter's Day 
does the sun Shine into the 
Interior, usually through a 
rYound window cut in the portal 
Stone, or along the fTunnel-Shaped 
COYr1dor of stone pillars leag- 
z1Nng up to it, The link between 
death, the Sun, Vidwinter and 
an afterlife or a re-birth is a 
very old one, predating the Druids 
and even the arrivial of the 
Indo=-=Zuropeans in Europe, In 


the cultures of tastern Surope 
and the Mediterrean, about whom 
we have more intormation than 
has survivea about either the 
Megallth culture or the Druids, 
the celebration of the Solstice 
1s linked with the birth of the 
new, young Year=God, Corn-God, 
or Vegetation=God, (Yes, the 
Christians co-opted this motif, 
According to the tax roles the 
historical Jesus was probably 
born around May, ) 


As we know that the Druid year 
began on Spamnailn, we know that 
they did not consliaer this the 
birth of the new Season, as C1d 
many other Neolithic culture 

But the traditions of Bardic 
revels and of Teasting on The 
Wild boar, the vigil of the Yule 
Log, and the decorating of Yule 
trees very probably do come Ttrom 
the Druid past, So also may be 


the tradition of going from house. to al use of the bull hide, als 


to house, Singing a ritual Song with other Druid rites, links 


perticular to the holiday, le.@. to Druidic, especially The 1 


But in Druid times Filidh tradition, and not Tt 


pu 
U\/ 


cCarolinge 
this would have been sometnhing 
1ike the "Hogamany Carols" and 
the related rituals of circling 


or dancing around the nouse, 


pPreceedineg Vegallthlc or pre- 


Indo=EZuropean ones, 


P42 
wy - ” 


Here. is one 8uch carol. U@ir) 


C5 


marching around your house and 
beatings on drums and bull hides, Singing it this Solstice, . wlitn or 


This tradition was preserved in without bull hidges, 


the remote Highlands until (Sun-wise, of course!) 


the nineteenth century, Theritu- 
CE D C 'Þ 


CAIRIOLL CALLAIG HOGMANAY CAROL 


IS tha mis air tighinn dh' ur duthaich I ax now come to your country, 
A dh' urachadh dhuibh na Callaig ; To renew to you the Hogmanay, 


Cha leig mi leas a dhol ga innse, I need not tell you of it, 
Bha 1 ann ri linn ar s8eanar. It was in the time of our forefathers. 


Dirim ris an ardorus, I ascend by the door lintel, 
Teurnam ris an starsach, I descend by the doorstep, 

Mo dhuan a ghabhail doigheil, I will sing my 8ong becomingly, 
Modhail, moineil, maineil. Mannerly, slowly, mindfully. 


Caisean Callaig 'na mo phocs, The Hogmanay skin is in my pocket, 
Is mor an ceo thig as an ealachd. Great will be the smoke from it prezently. 
* 


Gheibh fear an taighe 'na dhorn e, The bouse-man will get it in his hand, 


Cuiridh e shron anns an teallach ; He will place its nose in the fire; 
Theid e deiseil air na paisdean, He will go sunwards round the babes, 


Seachd ar air bean an taighe. And for eeven verities round the houzewife. 


Bean an taighe is i is fhiach e, " The housewife it is she who deerves it, 
Lamh & riarach oirnn na Callaig, The hand to dispense to us the Hogmanay, 


Sochair bheag a bhlath an t-zambraidh, A small gift of the bloom of summer, 
Tha mi 'n geall air leis an arain. Much I wish it with the bread. 


AIMSIRE 


CALLUINN A BHUILG [63] 


Carromens Ho |— This rune is 8till repeated in the Isles. Rarely, however, do 
two pervoas recite it alike. This renders it difficult to decide the right form of 
the words. 

The walls of the old housecs in the Weast are very thick—from fire to eight 
fret. There arc no gables, the walls being of uniform height throughout. The 
roof of the house being rained from the inner edge of the wall, a broad terrace 
is left on the outzaide. Two or three 8tones project from the wall at the door, 
forming oteps. On thege the inmates ascend for purposes of thatching and 
eecuring the roof in time of storm. 


ALLUINN « bhuilg, 
Calluinn a bhuilg, 
Buail am boicionn, 
Buail am boicionn. 
Calluinn a bhuilg, 
Calluinn a bhuilg, 


Buail an craicionn, 

Buail an craicionn. 
Calluinn a bhuilg, 
Calluinn a bhuilg, 

Sios ©! (uns e! 

Buail am boicionn. 
Calluinn a bhuilg, 
Calluinn a bhuilg, 

Sios e! guas e! 

Buail an craicionn. 
Calluinn a bhuilg, 
Calluinn a bhuilg. 


SEASONS 


HOGMANAY OF THE SACK 


The * gillean Callaig * carollers or Hogmanay lads perambulate the townland at 
night. One man is enveloped in the hard hide of a bull with the horns and hoofs 
still attached. When the men come to « house they azcend the wall and run 
sunwise, the man in the hide shaking the horns and hoofs, and the other men #trik- 
ing the hard hide with sticks. The appearance of the man in the bide is grue- 
z0Mme, while the din made is terrific. Having descended and recited their runes 
at the door, the Hogmanay men are admitted and treated to the best in the bouse. 

The performance scems to be eymbolic, but of what it is not casy to cay, 
unless of laying an evil spirit. That the rite is heathen and ancient is evident. 


HooMANnar of the eack, 
Hogmanay of the aack, 

Strike the hide, 

Strike the hide. 
Hogmanay of the «ack, 
Hogmanay of the zack, 

Beat the skin, 

Beat the skin. 

Hogmanay of the «ack, 
Hogmanay of the aack, 

Down with it! up with it! 

Strike the hide. 
Hogmanay of the zack, 
Hogmanay of the zack, 

Down with it! up with it! 

Beat the okin. 

Hogmanay of the eack, 
Hogmanay of the sack. 
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Braciaca :God of Malt and Intoxicating Drink, such as the Irish "cuirm”” and "braccat” [not to mention "ns hwisci 
beaths” — the waters-of-life/ Braciaca may also0 be a God of Altered States of Conitciousness and may be related to the Smith Gods). 


One artist's interpretation of Braclaca, God of Brewing 


THE OAK KING AND THE HOLLY KING 
Albion 


I've always wondered about the Oak King and Holly King Mythology. 

I used to write to a lady from an (supposedly) Hereditary Pagan group 
from the Welsh border area of Britian and she illuminated this rather 
difficult to understand story for me, 

In the British Isles, holly, the plant we know here in the United 
States, didn't grow as a native plant and, in fact, didn't grow there at 
all until around the 16th century when it was imported from much further 
South - from somewhere in southern Europe along the Mediterranean Ocean. 
But a species of oak that stayed green all winter, the holly oak, did 
2Trow in Britian (and still does), 

Now the holly oak, also called the kerm oak, gets these little red 
parasites (red bugs) called "kerms," and these bugs do, in fact, 
resemble true holly berries very much, Its leaves, as the name implies, 
also resemble holly very much, They are shaped the same, have thorns 
like holly and are green all winter (a sort of "live oak," it is). 

Now this tree was/is symbolic of the "Holly King.' An Oak Kine 
doesn't spar off with a "Holly King," but, in fact, two Oak Kings 
challenge one another for the rule of their respective seasons - gurmer, 
for the decidous oak tree and winter, for the holly or "holy" oak, whose 
life force shows all winter from his evergreen leaves, 

This is an ancient mythology I feel, and thouzh not exactly Celtic 
per se, it is a native British mythology that is very, very old, And 
now you have a key to its true understanding, TI felt that this might 
be particularly interestinag to the folks who live and celebrate at 


Live Oak Grove, "! 


A DRUID STAFF 
by Albion 


Druids have always been connected with trees, through practicing 
their rites in groves of trees, to at least one of their gods (Esus) 
having to do with trees, Let me share some tree magic with the readers 
of "A Druid Missal-Any" - a look at the making and using of a magical 
Staff, We don't know how the historical Druids made their staffs, bur 
here is one modern method for making your own Druid staff. 

I would like to say that this article will be influenced by my 
own beliefs (of course) and by some personal correspondence that I did 
Several years ago with a Welsh craftsman, Bel Bucca, as well as an 
article by Edward J, Fian in a Canadian newsletter called "Standing 
Stones" 

The southeastern part of the United States where I grew up is 
heavily forested and in spring and s8umer, is very green, When I was 
about 19 or 20 years old, I first read about the "Green Man" or Lord 
of the Forest, I prefer to think of' him as a counterpart to Cernunnos, 
whose time 1s fall and winter, The "Green Man'' rules spring and surmer, 
or 80, in my own personal mythology, it is. 

There are two personal '"rules'' that I try to observe when taking 
a piece of wood from the forest, The first is to ask the collective 
Spirit of the Forest (as I see it, the "Green Man") for permission and 
for harmony of spirit (in culling, or cutting of this wood), The second 
is to slow way doin, as trees 'seem to live at a much slLower pace than ve 
humans do, Avrproach the tree slowly, Quiet the mental chatter of your 
mind and cently let your aura and the tree's aura merze, Then "talk" 
to the tree's spirit. (Some call tree spirits "Dryads," a Greek word), 
As you feel your snirit and the tree's spirit alien themselves, gently 
reach out, touch the tree, and feel it respond, Ask the tree if it wisnhes 
to be used for a mazical staff, to become a partner with you in your 
mazical workings, Listen for the ansver, It will be either a very 
definate "yes"! or a very definate '"no,'"' nothing in between, Again, the 
thing to do is to go into a meditative state, quiet the mind down, and 
listen, Trees talk "differently" than humans do, and hence, one must 
listen "differently," If the tree in question says "no," simply move on 
to another area and try azain, Never try to force a tree to cooperate 
that doesn't wish to be used, There can be spiritual enemies as well as 
Spiritual allies, 

In the old days when culling "live wood" (or wood where the tree's 
Spirit Still resides within), blood was spilled as a gift or offering to 
the tree, However, a piece of red cloth given as an offering (from your 
SDLiTit to the spirit of the tree) is an effective modern version of that 
ancient rite, * 

I have also heard some long detailed instructions on where and how 
to get trees, but some simple instructions will suffice I think, If a 
tree is cut during the waning of the moon, it "feels" the actual cutting 
less, If the cutting is done when the tree is not being touched by the 
Sun's direct rays, say at dawm or dusk, it also will be more effective 
magically, Also, always say "thank you," as you would to a human who 


helped you. 


* Ve at Orinda Grove Site use blood meal, a fertilizer which 
can be purchased at any nursery. 


=" 


The 5spot from where you take your wood may also by imm:rtant to you, 
Remember, trees take in their reality and history (and even "outlook") from 
one place, They are born and have a life and die in a single place, Their 
view is from that single vantage point, Some feel that trees from a 
mountainside or a hizh place are also more magically potent for that very 
Teasons 

But also think of what our friends the trees have to offer us who live 
in what has become a terribly mobile gociety - stability, knowing the reality 
of one place, being rooted, and being grounded, These are tremendously 
important elements of living, As you work with the tree svirits, they show a 
sort of love, 

As the Dryads give their gifts to you, you give them an ability that 
they never had - the ability of movement, of being mobile and of having many 
views of the world instead of just one - and here lies the true magical 
partnership and real wizardry, 

Some of the more magically potent woods are oak, ash, or yew, There are 
more of course, and in the United States, there are many, many kinds of trees 
that could be used, There are also "female" kinds of trees - rowen (mountain 
ash) or willow, for example, and "male" kinds of trees - oak or ash, for 
example, TI know s8omeone who has a wonderful staff made out of black cherrv. 
It all devends on your needs and the sorts of woods available, of course, 

The uses of a mazical staff are also varied, In Reformed Druidism I 
know that there is a beautiful meditation done usinsg a staff on the "Four 
Pillars of the Day," In some of the older family or hereditary grouns, the 
staff is considered to be a direct link with the Enerzy of the forest, and 
is used to form a "rinz" (in modern languane, a circle) to keen out unwanted 
or harmful snirits or influences, It could also be used to "charne" (with 
nower) a rinz, or circle, It could also be used to banish negative influences 
from the four quarters of the ring or circle, Of course, an inventive mind 
could find more mazical uses for a staff, 

I would say that those with a Druidic inclination could nut their name 
in Ozam letters on their staff, and this too would personalize the staff more. 
Since we don't know how the historical Druids used their staftfs, we can only 
experiment and perhaps learn anew some ancient techniques, Good luck in your 


exneriments ! 


Footnote: As an afterthouzht for newcomers to all of this, magic requires 
common sense, As TI write this, it is the end of November. Trees prepare 
for winter, just as we do, Spring and summer are the times for "tree 
talking," In winter, as we all know, trees withdraw their life force to 
deer within themselves, But when snring rolls around acain, make a new 
friend, and meet an excellant magical ally, "Talk" to a tree, 
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CALENDAR 

Yule, Winter Solstice, will occur at 7:21 P,M, Pacific Standard time on 

December 21, 1988, "A11 hail the returning of the light!" 
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f Bride, Bridgit, Bredes, 

the daughter of Dagda, and 
Celtic. goddess of fire and 

the hearth, She is patroness 
of Bards and craftsmen, She 
8ends poetic inspiration which 
the Gaels regarded as an 
1nmaterial and Suprasensual 
form of fire, Always one of 
the most prominant and popular 
deities, it is thought to be 
She who the Romans called the 
"inerva of the Gauls," The 
early Christianizers of Ireland 
were unable to irradicate Her 
worship and instead adopted, 
Or Co=opted Her into their own 
pantheon as "Saint" Bridget, 
According to Charles Squire in 
Celtic Myth and Legend, She is 
St1ll the most popular of all 
Irish 8aints with the country 
folk, and is 8still 6asily "re- 
cognized as the daughter of 
Dagda, Her Ghristian attributes, 
almost all connected with fire 
attest her pagan origin, She 
was born at sunrise; a house in 
which 8he dwelt blazed into a 
flame which reached to heaven; 
a pillar of fire rTose from her 
head when 8he took the veil; and 
her breath gave new life to the 
dead," This last attribute of 
the "saint" may be one of the 
powers of the Goddess which is 
recorded nowhere else, Know=- 


ledge of it was lost when the 
Druidic teachings destroyed by 

the Roman Church and its $oldiers, 
IT 1s preserved only in folk 
memory and here in the co-optors ! 
own WYitings. 

She may be related to The 
British Goddess Sul, worshipped 
at Bath, and of whom the first 
century Latin writer S011inus 
8ays "She Tuled over the bolting 
Spring and at her altar there 
blazed a perpetual fire. which 
never whitened into ashes, but 
hardened into a stony mass, "* 

A perpetual fire burned on the 
altar of the Druidic sanctuary of 
Bride at Kildare. we learn from 
both Christian and Pre- 
Christian 8ources, Even after the 
Sanctuary was stormed and taxen 
over by Christians, the fire was 


' kept burning, and some of the 


Goddess! traditions such as that of 
having all and only women clerics 
in attendance, were continued 

until the . thirteenth .cen- | 
tTUrY . By then the Roman Church 
had enough power to impose its 
monopoly by force and the persecu- 
tions were beginning on the Continent, 
A British bishop declared The 
Sacred fire "pagan" and ordered 

it extinguished in 1220 A.D. 


*a g8mall knowledge of chemistry 
would make this easy to arrange. 


News of the Groves 


On December 16 we held On January 6, 19809 
an early Yule Service for Orinda Grove Site 3it bega 
the benefit of those who rain at the beginning oZ 
could not come on December | Pegular New Moon Service 
218t, At it we performed a twilight, and Emmon peiitic: 
chant to Taranis, Druidic God Taranis "Pleas Taranis, Ju 
o= thunder, lightening and let us have this and Then we '2: 
rain, We welcomed Him and go." The rain lightenec ir =& 
asked Him to end the drought. bit, and in about two minutes, 
"#1thold not Thy bounty from 1t Stopped, We did the rec: 
us!” It rained a light rain of the 8ervice dry, In Tt] 
The next evening, and the day Or S1lx minutes that 1t gQic 
after that it started to rain we noted that it did not tu 
1n earnest, This year around nor dim the sacrifical fire, 
the 27th and 28th it snowed 
1n Orinda, A chant, it seems, "It Stopped raining! I am arazed! 
can be the worst sort of dogeerel, (and a bit frightened. 1 Why are 
poetically: Speaking, and IT it the Deities 80 good? I don't 
focuses the right energy, it know, Tt has been this way alot 
7 be heard, here, 1 just hope I'm not buil- 
we also held the regular Yule ding up & big debti Somewhere in 
celebration on the 21st, and the Other World," 
another evening ritual on the BoB. 
22nd for these who couldn't 
get back to the Bay Airea on 
The Solstice Day itself, The Orinda Grove Site 1s pre: 
a good contact with Taranli 
"ny faith is not basecd on 
1s 8tanding on $0119 resul 
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WNPraise Taranls! We thank 
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CALENDAR 


O1melc, when the Sun 1s midway between Solstice and Equinox, 
will occur at 53:27 P,N, Pacific Standard Time on February 3, 
1989, The celebration will be held at Crinda Site at Noon, Sunday, 
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TEE POUR SALUTATIONS TO THE DAY 


Many Teaders who have been doing the Proto=Grove rituel 
on their own for a while write to us asking "What 1s the next 
Step?" and "Is there a Druid training program?" There 18s no 
Druid training program yet for those not involvec in active 
Groves, We are working on it, But meanwhile a fruitrul place 
to start. your training Is with the Four Saluiations bo the Day. 
If you have been at one of the regular bi-nonihly Summer Services 


of an R.D.,N.,A4, Grove, you have heard the invocation of the "three 
ways of day and one of night," In this contemplative exercise 
you will be marking these four tugning points of the day with a 


" tm 


Short, Specific ritual, an active meditation in which you will 


Y 


be learning Several basic essentials of all psychic or meditetiv 


4. 


WoOrK, It will keep you mindful of your intention to train an' 
of your sSpecifically Druidic vocation and heritage, 

These four times, "trathan" in the old Gaiflhlir, arc 
1n Welsh and Irish folklore as magical times when the 
world” 1s especially close to ours and communication 
between the two 1s easlest, The o1d epic and Bardic 
ot these times as power=etimes when Spell working was 
an adept person mignt recelve a vislon or message from 
ancesStTtor or a patron Deity, a moment when a bard, 
Speak a prophecy, These are DAWN, NOON, SUNSET, 
STARS 18 usually interpreted to be midnight. 

One of our former Archdruids recounts 
of his was traveling through rural Ireland rTecen 
the cottagers sTtayed indoors or stayed 
of The day, When he rose to 
mundane. business, they would 
cup of tea," When asked, they would say Something vag 
etfect that it 1s a tricky time, unlucky to be bustling abo! 
He aid not ascertain whether they did not know why this 
17 They were just cautious in talking about such matters 
Stranger, MostT, he Ielt, did not know why, and thi 
activity 1s the last little remainder in folk 
custom of observing the trathan, 


The I1rst purpose of the four Salutations 


in tune with the natural, celestial rhythms of th os and 
the changing: SeaSons, The 8econd purpose 6f the Cal 


meditative practice, to practice entering an alt a State of 
consciousness at will, The third purpose 1s to remind you of your 
Druidic committment and to organize your day- around the tour natura: 
turning points of Earth's time clock, providing stop=-polnts in 
which you take 8stock of your day, of the passage of time, of na 


and your own existence in 1t, 


4 


You will begin by learning tc achieve mental s1lence, 0 


thought, and to hold your mind silent for the time it taxes 


Sun to rise or 8et, In the temprate latitudes this is about 7+ tc 
4 minutes counted from the Sun disk's first contact with the ho2: Zorn 
to its last contact, agguming a flat horigen for averaging's sake. 
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The first 8skill to be mastered in the Salutations is the atility 
to hold the mind silent, You must learn to stop thought, 3By 
thought I mean the sentences that are normally running througt 


your mind all day and in your dreams at night, T1 do not mean 
becomming uwnconscious, hypnotized, nor loosing awareness of your- 
Self or your Surroundings, In the Silence you will in fact become 
more aware that usual of your immediate s8urroundings, Some EBastern 
Sects cons1ider this the only "true" form of meditation, This is 
"outward directed" meditation, as contrasted with 

platlion, "astral travel," or hypnotic trance, Tt 

1t Sounds, at first, though most people can do it 

Tight off, That's enough to start you, Here are 

to help you get further into that state and to help you learn 

use it, In this wordless state, your consciousness may be turned 
by your will either inward or outward, In the S=elutations it is 
turned outward, It Surprises many people to find that They can 
perceive, and in acute detail, without any thoughts or words going 
througn their minds, You will progress through this silent space 

to other states of CONnSClousness, As your _are able <tc holc the 
S1lence longer you will learn from it and be able to exrlore wii: it, 


1, Repeat a 81mple phrase, 8Silently in your mind 
until all other thoughts cease, then let the 
phrase grow fainter and fainterrand fade out, 
For the 8olar Salutations, un "Hail Belenos!" 
This is a crutch; drop it as $8oon as you can, 


Enter the Silence, Listen to your breath, 

Listen. as though it were the most important instrne- 
tlons you were ever to hear, and whick you must 
memorize, This will stop your menta? sentences, 


tister. to all the ambient sounds as if they were 


muS1cC, 


Think yourself down into the heels of your feet and 
the- heels oF:your hands, Feel yourselTt. exist, 


In doing the SaJutations four times a day, you are learning 
to enter a different state of conscliousness at will, regularly anc 
often, These three: will, consistancy and practice are the keys 


to meditative and psychic progress, The goal 1s to be able to 
enter, at will, the state of consclousness that you wili need in 


order to do a particular psycnic or 8pirtual work, Small amounts 
of frequent practice achieve more than an occasional long s8ession, 
Do the four Salutations by the celestial clock, at Dawn, Noon, 
SunSet and Stars whether you are "in the mood" or not, This way 
you will become capable of entering this clear, silent state at 
any time, rTegardless of moods and circumstances, "to find a refure 
outside the passions" of the moment, as an old book 8ays, This 
practice builds and furnishes that refuge, a base=-of-operations, 
for your further wcrk, When you can toJ]d silence for twelve 

To. Tnirty Seconds at a time, alert, eyes open, taking in perceptions 
as Tar around toward the corners oT7 your periferal field as you 
can, you will notice tnat things look different from the way that t 
They do in your norral, Tſmundane" state of conscioueness, IT wor't 
1ist the changes because IT do not want to bias your perceptions, 
the gelf-fulfilling prophecy trap. Not everyone gets all the 
different changes, but you will discover. yours, (Virite to the 
Miss8al=-Any when you do, we like feedback, and we can answer 
questions individually.) These changes Will be your sIigral that 
you are in a meditative state, at the Silent Place, rung one of 
the metaphorical ladder of meditative training, When you have 
completed the Salutation, then, in line with the third purpose, 
take Some time to consider from this higher perspecttve what you 
have been occupied with since the last Salutation, It is a ster 
in getting control of your time, your habits and your 1ife, 


- he Four SAlubabions OF be - OAT - 


Stand, waiting Tor. the- tirst bit of the 8un's 
disk to appear over the horizen, Hold your 
staff in front of you, your hands in front of , 
your breast bone, Your left hand 1s above your 
right hand and the staff 1s not touching the 


ground, 


l 


hen the first bit of the sun's disk 
clears the horizen, turn your Staff horizontal 
and raise it over your head in one motion, 
Breath in a full breath as you raise the statf, 
and at the same time step to the right with 
your right foot. Hold the breath; s1lence your 
mind, Your arms and your legs now Torm two 
triangles and you are looking at the rising 
sun through a "trilithon" formed by your arms 


and StaTfr. 


O 


|\ 

. Holding the breath, turn vour staff 
back vertigal, and, holding it at arn's length, 
exnale Slowly as you lower the staff between 
your gaze and the morning 8|un, momentarily 


blocking it out, until it seems to rise again 
over the top of the 8staff. 


AT 
{\ /\ 


Let go your left 
hand from the staff and holding it in your right 
Sweep both of your arms up and outward, breathing 
in until you. reach full extension. Your head, 
arms, and legs form a pentagram, your lungs are 
filled with the new air and you are fully oven 
to the morning light, This 1s true even when 
There 1s rain falling in your face in the winter, 
Then you are open to that truth, that dawn and 
that aspect of Nature, You hold mental silence 
here in the open position until the 8suwn"s disk 
clears the horizen, 


When 1t 18 free of the las:z 
of the horizcn* sweep your hands up and together 
£g7aSping your staff again with your leZt hand 
over your right hand.as you inhale, Hold the 
breath for an instant, then begin s lowly exha=-:i 
ling as you turn the staff back to vertigal 
again and lower it again between your line oZt 
Slght and the risen 8wn. 


*horizcn:; trees, buildings, mountains, 
freeway "on" ramps, whatever 18 between 


you and the setting or Yi6ing SUN. 


Continue on down, 
touching your staff to the ground, arms fully 
extended and your head bowed be tween them, 
Concentrate on the ground and your staff and 
feel the earth energy move up the staff, through. 
your arms and to your lungs as you inhale an- 
other full breath, Raise your head and pull 
your 8taff in toward your heart as you 8straighter 
up and Inhale fully, 


[*] k* 


Your hands on your StaZr?f 
touch your breastbone, Hold sllence, Perceive 
the dawning light all around you, Take Several 
(three to - calm breaths, Then as you exhale, 


lower your staff and step right bringing your 
feet together and the 8taff to rest on the ground 


between your two big toes, Press it dom, 
"round down" mentally; return to the mundane 
mental, level and worldly. functioning, The day 


has begun, 


© 


AT NOOK wvou face due South, At 
Solar noon, as opposed to clgck noon, 
the s8un will be at the kighest point 
17. The 8ky that it will reach that 
day, and it will also be directly 
South, The movements and the breathing 
for the NOON Salutation are the 8ame as 
for the DAWN, however do not look 
directly at the noon gun, Look at the 
Southern horizon directly below it, 
Fee: the rays and the warmth. Hold 
Silence in the open position for twenty four breaths, Finisnh 
Salutation as at DAWN, 


At evening, when the 8uwn is about to set over whatever 18s your 
local western horizon, take your stance facing it, When the ewn's 
disk touches tangent to the first bit of the horizon innale anc 
rTaiss your staff over your head in the firet movement of the Saluta- 


tion, Holding silence, draw it down. between yourselt anc the set- 
tins 8n until the suwn rTeappears over the top of the staf, Breezthe 
out as you do this, Move to the open position as before anc hold it 
1r. 81lence until the last bit of the 8olar disk is about to sink 
below the horizon, At that moment, inhaling, bring your arms ur 

and together with the 8staff between you and the gun, Then as in the 
other Salutations, exhale as yov. bring the staff down to ground at 
arm's len;th in front of you, bowing forward as the last glean 
disaypears under the horizon, Peel yourse:f "bowing down the Sun" 

in 8ynchronization with it, When you feel the ground energy move 

up along the staff, through your arms, and body, inhale, mind $silent, 
eyes totally per ceiving, Hold your 8staff and hands at heart level 
as before, See the night begin around you, One day is over; a 

new day has begun, Press your 8staff down to the ground again 

at your feet, ®Ground down" mentally, Come back to the mundane world, 
reireShed, Recall what has happened since NOON, 


At celestial midnight, STARS, the 8un is on the other side of 
the world directly below your feet, At this midnight or just before 
you go to sleep, do the Salutation to the SPARG, Face the North 


Star, Calm vour mind, Recall what you have been doing Since the 
1ast Salutation, When you have achieved mental silence once more, 


then raise your 8taff over your head and inhale, View the Kopth Star 
through the "trilithon® of your and ataff., The rest of the galutation 


rroOCeeds like the NOON Salutation, Here you will draw your 

£etafrf dow. until the North Star seems to rise over the tip of it, 
You ho1d silence in the open position for twenty four breaths, ther 
complete the movements as at NOON, Ground dom, Retire, Sleep. 
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VS) qQuinox, one of the 


four minor High Days in the 
Druid tradition, Signifying 

the beginning of spring, dawn 
and the time of renewal, Day 
and night are of equal length .. 
now, and although it 1s the 
High Day Omelc mark rhe). find stir- 
Tings:of. life, it is at the 
equinox. that this becomes ap- 
parent, The Orinda HGrove 8Site 
is blossoming in all its splense . 
dor, MWe have never s$Seen 1t 80 
green (and without the help of 
Seeding or modern technology!) 
The hills are a carpet of green, 
the live oak Seems to have re- 
covered from the attack by the 
oak moths and the ground around 
the altar has sprouted grass, 
clover and wintercress, with 
its peppery tasting flowers and 
Subtle leaves, 

As the cycle of the year 
continues, we move to the next 
in the circle of trees at the 
Grove, the Birch, Passed down 
through Celtic oral tradition, the 
Birch is known as Bride's Tree;" 
According to Paul Friedrich, 


author of Proto-Indo=European 
Trees, (University of Chicago 
Press, 1970.) the birch has been 

a Temale-virgin 8ymbol for many 

of the 8peakers of the Indo- 
European languages for over five 
thousand years, This would fit in 
with one of the aspects of Bride 
as a Triple Goddess figure, 

The Proto=-Indo-Europeans, in- 
cluding (the ancestors of) the 
Celts probably as8ociated the 
bireh with the 8pring, comparing 
the brightness of the returning s|un 
the greening of the earth with 
Something tangible, that represens-._ 
ted the changing nature of the 
Surroundings, 

The birch's association with 
s8pring and the return of light is 
probably not coincidental, P.I;E, 
forms of the word (for birch) lead 
back to "bright, shinning, to be 
white,” and seem to be based on the 
physical appearance of the birch 
with its white and silvery bark, 


by Stacey 


(explangtory parentheses by E.B, 
editor) 
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EOLAS AN DEIDIDH [126] 


Tax teeth of ancient human skeletons found in stone coffins and other enclosures, 
and without enclosures, are usually good and complete. This is in marked 
contrast to the teeth of modern thuman remains, which are generally much 
impaired if not wholly absent. But there must have been toothache and even 
artificial teeth in ancient times, as indicated by the mummies in Egypt and the 
toothache charms and toothache wells in the Highlands. One toothache charm 
and one toothache well must suffice to illustrate this. The toothache well is in 
the island of North Uist. It is Situated 195 feet above the sea, at the foot of a hill 
757 feet high, and nearly three miles in the moorland from the nearest townland. 
The place is called * Cuidh-airidh,' shieling fold, 


. @ >) while the well is variously known as * Tobar Chuidh- 
[ASt 
A\22 B a chuir Bride bhoicheach 

Romh ordag Mathar De, 


Air mhir, air hon, air chorcraich, 
Air chnoidh, air ghoimh, air dheud. 


A chnoidh a rinn domh deistinn, 
Air deudach mo chinn, 

Ifrinn teann da m*' dheud, 

Deud ifrinn da mo theiunn. 


# . * * 


Deud ifrinn da mo theann ; 
Am fad 's is maireann mi-fein 
Gu mair mo dheud am cheann. 


DoIGHEAN EILE— 
Air mhir, air chir, air chnodaich. 
Air mhuir, air chuan, air chorsa. 
Air |, air honn, air liogradb. 


INCANTATIONS 11 


TOOTHACHE CHARM 


airidh,' well of the shieling fold, * Tobar an deididh,' well of the toothache, * Tobar 
na cnoidh,” well of the worm, and * Tobar cnuimh fhiacail,” well of the tooth 
worm, from a belief that toothache is caused by a worm in the tooth. 

The general name of the well is * Tobar Chuidh-airidh,” well of the shieling 
fold, to distinguish it from other healing wells throughout the Isles. The pilgrim 
Suffering from toothache must not speak, nor eat, nor drink, after beginning the 
pilgrimage till after three draughts of the well of Cuidh-airidh are drunk in 
name of God, and in name of Christ, and in name of Spirit. 

Some persons profess to derive no relief, some profess to derive partial relief, 
and some profess to derive complete relief from toothache after drinking the 
water of the well of Cuidh-airidh. 


THe incantation put by lovely Bride 
Before the thumb of the Mother of God, 
On lint, on wort, on hemp, 

For worm, for venom, for teeth. 


The worm that tortured me, 

In the teeth of my head, 

Hell hard by my teeth, 

The teeth of hell distressing me. 


ol ”* . . 


'The teeth of hell close to me ; 
As long as I myself shall last 
May my teeth last in my head. 


VARIANTS— 
On lint, on comb, on agony. 
On sea, on ocean, on coast. 
On water, on lakes, on marshes. 


- This sacred well, and this rune 
pre=-date Christianity by millenia, 


News of the Groves 


February 19, regu)Jar service 
thanks to Taranis; we are 
almes tap tc:normnal rainfath. 
After strugeling Tor years to 
grow 2 lawn aroind the altar, 
and then stopping our efforts 
for the last two years in order 
to save water during the drought 
this year the Deities have done 
1t and the circle within the 
ring of sacred trees 1s green 
with wild plants, many of them 
Wintercress., When edible food 
Plants Spring up Spontaneously 
Around your altar, the portent 
cannot be anvthing but Food. 


Oonclc 


Omelc ! This was the coldest 
Umelc we have experienced at 
this groveslite. Snow on the 
Orinda hills, not just Ikt.Diablo. 
Water which I spilled going out 
before dawn to do the Salutaticn 
to the Sun had frozen 80119 


before I returned, ten or fifteen 


minutes later. TI know that is 
nothing to you easterners and 
midwesterners, but we here are 
not s|set up for this. our houses 
Are not eullt for. this.” IT was 


about 38© at the grovesite during 
the Service, One member, who 

was acting as Freceptor for the 
ceremony had brought some Sheep's 
wool to sacrifice as an offering 
Since this 1s the festival of 

the Ewe, She commented that 
holding her hand in a pocket full 
of sheep's worl "'sure felt good. 
It 1s cne theory that vou will 
find the meaning of the religion 
in the experience of it. And on 
a day that cold, when your hand 
holding onto a bundle cf sneep 
wool 1s the only warm thing abbut 
Vou, you know why the O1d Celts 
Were grateful fir these aninrals 

AT this time of years Not by 
coinc .dence do we worshlp the 
Goddess of Fire now at the low 
Point of the year! Or that She 

1s Guardian of the Hearth and 
Shepardess of the flocks. 


"A Bhridge! Ruler of Fire 
Give us this little comTrort now?!" 


* a Salutatlon of admiration to 
our hardy Carlton founders, 
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Feed back: 

On the Pour Salutations of 
the Day 

MOST readers liked it, one 
had a hard time following it, 
Some are trying it and one said 
She'd like to see more of the 
1ittle stick-man, There's one 
of those in every ground, TI 
used to be like that, Watch out, 
lady, you end up in the clergy ! 
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IO 30. 1989 the Office of the Prezident nd the Office 


h J the Chancellor that the proposal for a new undergraduate major in 
Foproved. "is ihe rvurd of 


'of Letters and Science has been 
.” This is the reward of many years of petitioning and plan- 
dergraduate group major will accept $tudents into 
Fogr ng fall semester 1989, and will offer a full range 

om ners yen Far oth 
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News of the Groves 


Ceru)ar. Service 
we AYe 


in®a]ll 
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February 19, 
thanks td Tarants; 
almcSTwn to normal 
After strugsl ing Tor Years To 
prow 2 lawn aro:nd the altar, 
and: then Storring our efforts 
for the laszt two years in order 
to save water during the drought 
this year the Deities have done 
1t and the circle within :the 
ring of sacred trees 1s green 
with wild plants, rany of them 
Wintercress, When edible food 
plants Spring ur spontaneously 
2round your altar, the Portent 
cannot be anvtihinege vut food. 


Ocmclc 


Omele ! This was the coldest 
Umelc we have experienced at 
this grovesite. Sncw con the 

Or indamazils::not-just 1t.,Daablo. 
Water which I spilled going out 
DHefore dawn. to do the Salutaticn 
to: the Sun: had frozen $0119 
before I returned, 
minuteSmatcr., TI know thakas 
nothing to you easterners and 
m1dwesterners, but we here are 
not  SgetTmun- Tor. this. Our heouses 
are. nonntltifor: this. ©. Lwams 


Four alutatlons of 
readers Iiked it, one 
had a hard time following it, 
Some are trying it and one said 
She'd like to see more of the 
11ttle stick-man, There's one 
of those in every grour, TI 
uSed. tobe like that. vateh out, 
lady, you end up in the clergy! 


ten or fifteen 


about 38” at the grovesite durins 
the Service. One rember, who 

was actiney as Freceptor for the 
ceremony had brought some Sheep's 
wool: to $Sicrificeas an offering 
Since. this 158 Pegstival of 

the Ewe, She commrented tnit 
holding her hand 1in Aa pocket full 
of Sheep's woncrl sure felt rocd. 
It 1s cne theory that vou will 
find the meaning of the religion 
1n the experience or ite and on 
a day that ccld, when your hand 
holding onto a bundle cf 'sheep 
wool 1s the only warm thing abbut 
Vou, you krow why the 01d Celts 
were grateful fr these aninals 

2t this tire. of wears Not: by 
Coinc dence do we worshlip the 
Goddess of Fire now at the low 
Point of the year? Gr that She 

18 Guardian of the Hearth and 
Shepardess of tne flocks. 
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On January 30, 1989 the Office of the President informed the Office 
of the Chancellor that the proposal for a new undergraduate major in 
Celtic Studies in the College of Letters and Science has been 
approved. "This 1s the reward of many years of petitioning and plan- 
ning. The new undergraduate group major will accept students into 
ane program, beginning fall semester 1989, and will offer a full range 


»f courses leading to a B.A. degree with major in Celtic Studies. 
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ihe wild greens 
edible and bloomins, 
around the altar 
would tare you all dey to fill 
your bowl!" as one member 
DPOTESTEd,: mo for 'the fIirst 
time in my. thirty or . 80 years 
as an amateur hunter=-z:atherer 
1-:.T2med myself. :I:did atime 
ang motion study, It took 
Thirty elcht minutes to gathe 
elgnt ounces of wild greens 
my 8alad, to fill 
ten munutes to wasn 
Then I walked SOL 
of 2 mile, (Pour 
blocks) A111 organic, 
kind of mixed ereens 
#2 «90 a Pound in our l 
health Tood Store, Thet 

23,60 per hour, or there 
S0 I'm over minimum Wages 
wnet do 
ur 1n 
£008 ana tne 
are NT.s 

Making candles for the flame 
meditetion See DYruld TYalning 
article #2, the Druid is HOST - 
iny, eamhain, 1983 ir com 
W111i take up. my Sternood 
g0Tt Several pounds of halt 
burned candles from a yard 
Sale For around :$3,50, ] 
times SUPPLY OT Wake 
Wlexs by uniwisting o1d 
COTTON EYOCery 5tring wWlen 
find thrown out behind marke 
and then braiding it, The 
braiding Somehow makes it dray 
wax up and burn longer,* I pour 
The hot wax into half walnut 
ghells, insert a wick Suspended 
trom a Twig laid across the shell 
and let iT harden, Where do 1 
get The walnut Shells? The 
Squirrels bring them to me, They 
arop them under the oaks below 
the--Eroveslte, Where do Squir- 
rels get walnuts around here? IT 
don't know, But once. I got s8some 
Special 8string, A Ted balloon 
caught in the Baccaris bushes up 
near The top of the hill, here, 
I Found it when IT went to do 
Sunset Salutation meditation, 


Tied on to the balloon was a 
Postcara with questlons ask- 
ing where 1 found 1T, My Name 
and address, and the name of 
my favorite book, IT was a 
child's schoot PrOJEct, Lt 
was stamped and adaressed To 
to a teacher at our local 
grammer School, in a child's 
handwriting, of I'd gu 
around fourth grade vintage 
And the string was whlte, 
Colton, and about three feet 
long, oealbhach! 4 whole 
winter's candle wicksl 1 
tilled. out the postcard and 
gent lt back, Another tim 

a whole bunch ot balloons 
that Lloorea as Though tTney 
had escaped from a SuUPpers 
market openning, came ano 
caught 11 one ot the  tB 


them vards a_ 2 

e must be on a windpatn, 

Ch, well, as Faud always Says, 
"7 ruUsSY in the Goddess, She will 
PYOVI1Qe , " 


T don't know how 1t haprens, 
but 1t always happens, This 
rYellglon 18 S0 Secret, even 
ve don't know what's going one. 


--- Fad Sweeney 


*Fail il 6ileadh hao o 6ileadh | 
Coisich agus faigh dhomh ceile 
Fail i] eileadh ho ro 1 


Ring, of Plenty, Folding 

Ho! Folding, plaiting. - - 

Come and get me a husband. 
Wreath, Plenty, Folding, Braiding. 
Ho! of the braiding. 


An old Gaelic Iughnasadha chant 
See the Scot's Bardic sectlon 
of the Druid Chronicles, 


ADVAYS FE IT DEPARTVAND 


There began to be trouble with the Indians. The 
Indians of Alameda and Contra Costa Counties caused 


Tr ees Scr edadm When | more trouble to = = than the Indians in 
| | her part of California. | 
They Get the Ax wn 


A Ny» + 4 Y mu 
A |) DArEen C15 The 


&7qT o N A 
N OREGON physicist claims high-tech gear PCS STERCE: and 
proves trees communicate with one anoth- in deed. 
er. If you chop into one, he says, adjacent trees Or TAC CLilma!i 
send out measurable electrical impulses. W- 
waves, he calls them. His readings, he says, indi- his is from a grarmer 8chool textbook 
cate the axed trees 8cream. T | Sta County by 
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CALENDAR 


SH PEAEEEQUINnNCX 02-1989 wit occurat 1326-P.,MK, on Farch 20, 1989, 
velebration at the Crinda Grovesite will be held that NCCIT, and 
that moment, and also on the following Sunday, at NCCN, 
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comes packed 1 

quality wooden box and incluaes a 
form for writing uv each reading you 
glve, and a record book in whicn to 
rYecord it, Though I would quibble 
with thelr asslgnation ot the trees 
to the months, *as it follows no 
SyStem or tradition I have see 
read, 1tT.1s St11l1-avauacity pr 
tion of cards, and could be a usefu. 

MK | | tool in Skilled hands, Our Source for 
U)N.. LEAP . 1t is Aardvark. Books, 227 Church St, 

* < *F..3 *. [x San Francisco, 94114 Phone (415) 552=- 
LIZ AND COLIN MURRAY LEE, of O12 Fo 
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*I have always seen Druidic or Celtic 
Christlianized tradition ass0ciate 
| 1\ 63 MO | ISS the Birch with March and Spring 
07 £2124 ahh. /SEA Eguinox and the Rowan or Ash with 

| Fall, but they asslgn the Birch to 
the month of Ngvember and the Asnh 
to March, They are, however, talking 
months, not High Days, 
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Hurran! T1t marks the end 
e Season of Sleep, the rule ot 
"The Leprous White Lady," the TCld 
Woman oZ the Mill Dust," The Crone, 
In several Indo-Z2uropeen legenas tne 
wandering hero, in Greece Hercules 
and in te £eltic, Pim; arrives at. 
the valace of the Gods and atter 
passSing numerous tests is enraged 
by their mocking attitude toward hi. 
He chellenges any one of them To a 
duel, The young and vigorous Deltles 
f both genders distain his challenge 
and will not fight with a mere mortals, 
Finally, however, the paternal £ilg- 
ure of the pantheon says "Ch, but my 
aged mother will wrestle with you," 
The hero IS insulle but he accepts, 
The ancient of Days pins him, ne 
laughs toothlessly in his face and 


lets him go, "Do not fee] digcouraged, 


hero," says the pater=ceitus, "that 


o1Q e v, Wn every man wnoO 
Comes Her, Her 
name 1s Cld as ame 18S not 
glVen, NOY W ; ; 1r: . The 
German Vers] oÞd NJ which 
heard, 3 St1ll a word=-0:-nouth 
culture,) from Dr, Ja 

It any: out there know, 

uS, in the Celtic world 

Calllech, the O1d Woman, 

credited.. in Scottish myth 

at gea, ln the Torm at as 

or sea=-hag, and lead enemy 8Sh1rD 

tThelr doom, by challenging the 

tains. to ride or catch Her, She 
trlckster figure, one who brings down 
The proud, and tricks the vain and the 
blasphemous, (4s a death figure IT 
wonder 1t She 18 cognate witn K 
India,) She is a Goddess of t 

tion and transmogrificatlion, no 

all like the "Underworld" or De 


figures Such as Nixus or the aastern 
Turopean Wother of the Dead," wio 
greet the newly dead and nurse and 
instrucet them in their new life in 
the Cther World, She is the haroringer 
and trangmogrifier, and She Herselt 
can change from old to young 
and back-again at will or with the 
SeaSOmsS, Hers may be one of tne 
Streams of Wy hh that Tea Theater 
Ban-sShee tales end legends, 
&11 the pain ontrad ilctory 
characteristics of this Deity, 
enduring, Seasonal, warlike, alter- 
ately young and old, usinsg allure 
anc trickery sjymbolize Her station 
at The point of death and rebirth: 
ob PEJUCVINAatiOn, She 18 not a 
war Godaess per se like Vorrieu 
or Badng, insighiing men to heroisn, 
but a nature deity of the 8eas0ns 
and the elements, and the natural . 
cycles oft creation and decay, rTest 
and Strifrte, is Proinsias MacCana 
Writes, more of Her traditions 
SurVivea than those of the Goddess 
FOTL1Igu, and being Inexternina=- 
table; More were. cCooDted' i1nTto 
Christian heg. .nony., FAaven the 019d 
varcic odes to Her were taken and 
PeWrlcten Tc nake Her a figure in 
Te new Torelen religion, ' In the 
elgnhntn. or ninth century one o2- 
The monasStic collectors recor 
] This. o1d W.. 
Celance Ss 
unlguely Pagan 
1n wailch the Deity SSeaks 
thro = the mouth of the bard and 
mourns Wlth him the nlifeht of Her 
people, "The monkish chronicler, 
avalliling himself of the semantic 
ambiguity in the word "caillech," 
Invented the fiction. that She had 
taken the nun's veil, caille, in 


the end of Her days," He went on 
Deoples 


"The monklsh chronicler, 
avalling himselTt of the _ Entic, 
anbicuts in the work "caillleen, 
invented the fiction that She had 
teken the nun's veil, caille, in 
the end of Her days," 

He then went on fron 
to compose around this the Story 
of the Mun" of Berre, Caillecn 
Bnerre, the O1d Wome of BEerrE, ” 
was a popular epithet for Calllecn 
12n that art. ot Ireland. UntTortu- 
nately Professor kacCane does not 
give the Gaelic/Goidalic original 


tthl1s 


ot the poern in his edition - of TEC 
:ytThology, 7e S11) S 
what the holy Roman changed in 
orCing this lament of a "nun" who 
had once been the advisor and con=- 
Sort of kings, The real Subject 
This work 1s the PL1gnt of Drusi Qi 
and The Barcic Crders in decline, 
ariven out to the heath and wild 
places among the POOP and Iilli 
oy The Iorelen religion of Rome 


any Slnllar laments ror the 
CULVUrE ana richness of the 1a 
oz Chiefieins, 


barzds and Druids 
TRPFOUSN tne Sevenins 

n1ntn COMFUL4S 8 

Ages grevw 


anity Spreads, 


Q OVN TY 
elznht uils NC 
as the Dark 
and Chrlstl 


Swift chariots 

and horses that carried off the prize, 

once I had plenty of them: 

a blessing on the King who granted 
them. 


My body Seeks to make its way 

to the house of judgement; 

when the Son of God thinks it time, 
let him come to claim his loan. 


My arms when they are Seen 

are bony and thin; 

dear was the craft they practised, 

they would be around glorious 
kings... 


| envy nothing that is old 

except the Plain of Femhen; 

though I have donned the thatch of 
age, 

Femhen's crown ts $till yellow. 

The Stone of the Kings in Fembhen, 

Ronan's Fort in Breghon, 

it is long since storms first reached 
them, 

but their cheeks are not old and 
uithered .. . 


I have had my day with kings, 
drinking mead and wine; 

today I drink whey and water 
among shrivelled old hags... 


The flood-wave, 

and the swift ebb; 

what the flood brings you 

the ebb carries from your hand... 


Happy ts the island of the great sea, 

for the flood comes to it after the 
ebb: 

as for me, I do not expect 

flood after ebb to come to me. 


From Dwelly's Scots Gaelic 
Dictionary (get out the magni- 
fying glass!) here is a description 
of a dance inacted in the Highlands 


95. Caillea:hay-cheann-dubh. 
cailleach an dudain (cont.)— 
**It is danced by a man and a woman. The 
man has a rod in his right hand, rariously 
called siachdan druidheachd, (druidic wan), 
and slachdan geasarhd, (magic wand.) The 
man and the woman gesticulate and attitu- 
+ W — before ons auother, dancing round an 
, round, in and out, crossing and recrossing, 
up into the nine teentn CEN ury . S chavging and exchanging places. The man 
Fl g + f flourishes the wand over his own head ani 
over the head of the woman whoin he touch- 
may be 8ee Ing here a eSCCNaen O es with tbe wand, and who falls down, as if 
> p mo” at _ feet. 2 bemoans his deal 
DTVv F | **carlin,” dancing and gesticulating round 
a 1dic - a tual OT religious her body. He then lifts up her left hand, 
___ OTEY into the palm, breath -s upon it, 
an touches it with the wand. Immediatel 
drama, There is also, apparently the limp hand becomes alive, and moves 
from $ide to siile and up oy © mide He 
Bl rejoices nil dances round the figure on the 
a bird named the black head ed floor. Having done the game to the right 
hand, and to wh left and right foot in $uc- 
. . 1 ces8ion, they also become alive and move. 
Cailleach bird , but whe ther - L Though the limbs are living, the body is $till 
_— The man Kkneels over the woman an 
: . reathes into her mouth and touches ber 
has anytning to do Wl th the o1d heart with the wand. The woman comes to 
life, and springs up I _ 
. . Then the two dince yigorously and joyously 
Celtic Goddess 18S unclear, as in the first part. The tune varies with 
the varying phaxes of the dance. It is play- 
ed by a piper or fidfler, or gung as & i 
beul'' (mouth-tune) by a looker-on or by the 
performers themselves. The air is quaint 
and irregular*”* and the words which are cur- 
ious and archaic commence as follows : — 


*Cailleach an dudain, dudain, dufiain, 
Cailleachan dudain, cum do dbeireadh rium*' 


the tRUIDS DID NOG BUILD 
SHON 


Tr.  \ns8wer to Many 


- 


"Tf the Druids didn't build 
Stonehenge, and weren't even in 
Great Britain at the time, when 
and from where did they come?" 
Most likely in several waves and 
from 8everal Sources, from Gaul 
and from Belgium, of course, but 
also from Ireland, The Celtic 
evidence in Ireland 8eems to 
predate that from the Sussex 
Stonehenge area by a number of 
centuries, 350 when did they 
arrive in Ireland? And from 
where had they come? 

Peter Harbison in our day, 
1ike Heinrich Schleimann, the 
8elf-made nineteenth century 
business man and amateur anti- 


quarian who, after hearing mucn 
debate about the whereabouts of 
Troy, and if, in fact, there had 
ever been a real city of Troy, 

took a Shovel and a copy of the 
I11iad and found Troy right where 
Homer 8aid it was, has advanced the 
theory for the origin of the Irisn 
Celts right where legend and Leober 
Gabala s8aid they came from: Spain, 


Not all of them, Celtic speaking 


people came to Ireland over a 
number of centuries in many waves, 
But there is evidence that a 
Q=-Celtic speaking people came to 
the 8outh and west of Treland 
around 500 B,C, from the northern 
part of Spain, They may have come 


TO 
WS we 


— 
C 


-_- 
5PQRUR 
Av a A 5 


= 


43 
nave. 
y 


- a _ 


h_ 


T > 2 
=_—— — 


, = 
AT 5 
_ — 


- 


-—” © U4 0) 
O41 <G QG 


-me#- 
1 


» + co 
"> 

_—_ 

\ntrim 


® 
C 


ey! 


T.-DuUTY 
1nN eltn 


\nirim. (Opprite) Detail of 


the decoration on a bronyc 


110,111 Decorated bronyc 
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=*nTtTriumn, Buth the influence 
not all in one direction, 
Celts of Ireland first raided 
then settled in Vales, bring- 
ITiSsh Druidic culture and the 
by Fiyles Dil 
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A new ineory about Stonehenge 


By Robin McKie 


LONDON OBSERVER SERVICE 


ONDON — A recently discovered stone slab, ap- 

parently intended for use at Stonehenge, could 

be crucial in proving a remarkable new theory 
about the monument's origin. 

"The stone may show the Stonehenge's ring of dis- 
tinctive *blue stones” were actually part of another 
stone circle that was completely dismantled, transport- 
ed.across Britain and incorporated in the great mono- 
lith. 

*This theory suggests that construction of one of the 
world's most extraordinary-edifices was less a matter 
of religious self-sacrffice by Stone Age Britons, as has 
een supposed, and more a matter of colonial exploita- 
Bai of other tribes. 

SEveryone assumes the blue stones were moved 

fritn a Welsh quarry in 8 rough form before being 
cxpeully ataped and incorporatl xt Sonohenge, 
Rn is Coe ENS nan 
pleted a major survey of Stone settlements near 
the monument. *But it is equally possible the stones 
were transported in completed form, from a ring that 
had already been built.” 
| :Wales' connection with Stonehenge was discovered 
in-1923 when geologist Dr. H. Thomas discovered that 
the bluespotted dolomite stones at the circle were the 


135 miles away. 


The discovery of a stone slab — believed to be a blue 
stone — in the Daugleddau River is very important 
because it may provide the information needed to 
prove or disprove the bluestone theory. 

*If the stone is found to be dreazed and carefully 
Shaped when it is eventually taken out of the river, 
that will it had already been part of another 
Stone ring,” added Richards. *Of course, if it is relative- 
ly rough and only crudely cut, then that would tend to 
disprove the theory.” 

The idea that the blue stones, which form two of 
Stonehenge's four main rings, were taken from anoth- 
er monument helps explain one of archaeology's ma- 
jor puzzles: Why go to the extraordinary trouble of 
moving stones, 80me weighing more than 50 tons, from 
a ite $0 far distant? 

Taking already dressed Stones would have meant 
far less work for its builders. In addition, it s now 
known there existed a great deal of trade between the 


*dor do you have to that e's 
RR 
the locals and forced to take their stones to 
Wilshire,” added - "Rt is quite conceivable 
that Stonehenge was considered to be such an impor- 
tant religious project that the original blue stone own- 
ers gladly gave them away and helped in its construc- 


ome'2s thaw found of Crs MeieFSR IO Ieecell ills . thn.” 


i445 ho CA4 4 4 


pPreceeded thi 
Tirst 


. 4 
1.75 +* + 
5 ks i 


Tar TRE? a 


whad's ative ? Whad COUNGS P News of the Groves 


article, "Scrounge!®” I 
that Viner's Let: 
210,99/1b, in 


1 4-7 "I d A win 
health Tood grocery 


a DRUID RIDOLE 


On the table are eighteen odds and 
ends, You 8weep seventeen of them 
off, Quickly now, what's left on 

the table, an odd or an end? 
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FAGAN FARENTS AND KIDSooCAN YOU HEIP? 

My 8Son, age 9, has declared himself; he is a pagan, and he especially 
loves "The Lord of the Beasts and the Woods," The only other pagans 
he knows are adults, or at least too big to remember very much about 
being 9 years old, Our neighborhood is Sort of remote, and I don't 
know whether he!ll ever meet many of Mother's younger children out 
here, How about a penpal network for kids in the 8ame boat? If 

any one else out there has declared him or her 8elf at an early age, 
and would like to write, please let me know, TI would also be willing 
to keep a list of addresses, and match penpals as to age-mates or 
disciplines, if enough people are interested, 


--Olin Stoltz (age 9) and Leslie Craig (age 37) 
Box 215 Myers Flat, CA 955954 


T he Heathen onthe Heath 


THE HEA THEN ON THE HEATH babbles on about 
P ATRONAGE 


I recently had a very dear brother tell me that my life in the woods 
nad a romantic mySti que of being more genuine than a pagan life in 

the town, May I 8Say, hogwasn? The only thing the Heath has managed 
to impress upon the Heathen and make it 8tick, 80 far, is how une 
canuine a life 8he usually leads, next to her other brethren of water, 
beast, and tree, Oh, clogse-up adoration of the gods is a very moving 
experience, But there's more to a god or goddess than loving him or 
her, and it's all much too big for us, and IT suspect that the energy 
of our natural comedy is a better feast for the immortals' table than 
any amount of praise and 8acrifice, 


One thing That I'm sure inspires a veritable s8alvo of godly giggling 
18 how we deal with our patrons and teachers, both in the other world 
and in this one, Host of you probably know your patrons, and have 

at least 8ome idea of who your totem beasts are, Some of you may know 
a departed or discorporate Spirit who: teaches you, or us8es vou to 
Speak to others, Some of this 8stuff is very recogmmizable; other times, 
you may Shake your head, check whatever reSources you use to identify 
the "Teal" archetypes, and decide that you're 8imply crazy, 


Totemism, for instance, I'm not going to get into whether our forbears 
practiced any precise or organized form of totemism, although 
Cuchullain's relationship with the hound (killing one, then having 

to fulfill its function, and thereafter being forbidden to harm the 
hound or eat of its flesh) sounds a iot like totemism to me, But 

we neopagans are balanced between two influences; What is born into us 
Ttrom our ancestors? And then, what do the gods and the beasts do to 

us in the here-and=-now? 


For instance, I $Sit at the Teet of the entire canine tribe, Wolf, dog, 
coyote, Tox--all bitches and vixens are my 8isters, Elder 8i8Sters, 

A totem is a teacher, a giver of omens, a bridge between human anomie 
and the 80lidarity of nature, I don't know anyone egase whose attachments 
are 80 general. TI do know that for me to ignore the call of any 
pack-running nightsinger means diaaster, It puts me in quite a dilemmas, 
because a country homestead, with its deliciously helpless ducks and 
chickens and its panicky newborn grazers, is an even worse place to 
'interact with large numbers of canines than a house in town, »90 

in a very undignified, non-ritual way, my totem is constantly teaching 
me the difference between genuine love and respect and the phony 

human construct of charity, We are not the gods, An ordinary housedos 
knows the gods better tnan I do, 


It can be a pretty harrowing Trelationship., There's you, and there's 

y our teaching-beast, and there's the rest of the world, are you 
brother or 8sister to a beast that the neighbors regard as property, 

or a menace, or a running larder? I listen to the 8song of The Grey 
grethren on the ridges with an entirely different emotion Than do 

the s8sheep=-ranchers a littie further down the valley, though we meet 

on the common ground of wishing dysentery and poison oak on the morons 
who dump unwanted dogs " out in the wilds" to s8eek out their niche as 
incompetent pack members and stock killers, 


Sometimes an animal relative will come to you for its death, Pub that 
one, and you'ſre in big trouble, I kmow, 


T he Heathen onthe Heath 


THE HEATHEN ON THE HEATH babbles on about 
P ATRONAGE 


I Tecently had a very dear brother tell me that my life in the woods 
nad a romantic mystique of being more genuine than a pagan life in 

the town, May I Say, hogwasnhn? The only thing the Heath has managed 
to impress upon the Heathen and make it 8tick, 80 far, is how une 
ganuine a life 8he usually leads, next to her other brethren of water, 
beast, and tree, Onh, close-up adoration of the gods is a very moving 
experience, But there's more to a god or goddess than loving him or 
her, and it's all much too big for us, and IT suspect that the energy 
of our natural comedy is a better feast for the immortals' table than 
any amount of praise and 8acrifice, 


One thing That I'm 8ure inspires a veritable s8alvo of godly giggling 
18 how we deal with our patrons and teachers, both in the other world 
and in this one, Hhost of you probably kmow your patrons, and have 

at least 8ome idea of who your totem beasts are, Some of you may know 
a departed or discorporate Spirit who teaches you, or us8es vou to 
Speak to others, Some of this stuff is very recogmizable; other times, 
you may Shake your head, check whatever resSources you use to identify 
the "Teal" archetypes, and decide that you're 8imply crazy, 


Totemism, for instance, TI'm not going to get into whether our forbears 
practiced any Pprecise or organized form of totemism, although 
Cuchullain's relationship with the hound (killing one, then having 

to fulfill its function, and thereafter being forbidden to harm the 


hound or eat of its flesh) sounds a :ot like totemism to me, But 

we neopagans are balanced between two influences; What is born into us 
trom our ancestors? And then, what do the gods and the beasts do to 
us in the here-and=-now? 


For instance, I Sit at the feet of the entire canine tribe, Wolf, dog, 
coyote, Tfox--all bitches and vixens are my 8isters, Elder 8SisSters, 

A totem is a teacher, a giver of omens, a bridge between human anomie 
and the 80lidarity of nature, I don't know anyone egse whose attachments 
are 80 general. TI do know that for me to ignore the call of any 
pack-running nightsinger means diaaster, It puts me in quite a dilemma, 
because a country homestead, with its deliciously helpless ducks and 
chickens and its panicky newborn grazers, is an even worse place to 
interact with large numbers of canines than a house in town, »90 

in a very undignified, non-ritual way, my totem is constantly teacning 
me the difference between genuine love and respect and the phony 

human construct of charity, We are not the gods, An ordinary housedosz 
knows the gods better than IT dos 


It can be a pretty harrowing relationship., There's you, and there's 

y our teaching-beast, and there's the rest of the world, are you 
brother or 8sister to a beast that The neighbors regard as property, 

Or a menace, or a running larder? I listen to The 8song of the Grey 
gre thren on the ridges with an entirely different emotion than do 

the sheep=-ranchers a littie further down the valley, though we meet 

on the common ground of wishing dysentery and poison oak on the morons 
who dump unwanted dogs " out in the wilds" to seek out their niche as 
incompetent pack members and 8tock killers, 


Sometimes an animal relative will come to you for its death, Pub that 
one, and you!ſre in big trouble, I kmow, 


Tien there are the creatures other than your totem who 8how up 
here and there with mes88ages or les8ons, or juat to make your day, 
There was the king 8tag of our hill, laughing at me, There was 


the Squirrel crossin-: the road, to 8how me the conS8equences of 
letting faster arwers (or anything else which is simply more 
aggre8sive or 8ocially acceptable than IT am) push me around, 

There are the white cranes that feed in the pas tures north of 
nere, whose mere presence lights up my heart for no reason that 

I can name, and the river otters who join me for a dip: "Screw iy: 
this is piaytime!" 


You can't put your life in a pattern, or make a pretty pattern with 
The wild things in all their rightful places: not and know anything 
about yJourselves, Nonhuman logic is not going to make $Sense to you, 
A brave man can find himself chosen by a grazer; a timid woman might 
have a totem That hunts to Survive, There is more to any animal or 
SPLT1tT than one human can know, / 


To the 8parrow, the Sparrow was himself; to the raven, he was dinner, 
Definitions can be a real bitch 8ometimes, 


Plants will choose you, too, What kind of wood is your staff made 
of? TIT don't have one, TI kept waiting for a branch of madrone to 
wave yoo-hoo at me, Meanwhile, the bay tree at the head of my garden, 
that I had talked to and cried on and rested under for the last 

dozen years, dropped a branch in this winter's s8now, It's about 

ten feet long, and as thick as my leg, and finally today it 

occurred to me that my StafTit is smack in the middle of it, waiting 
for me to get my lazy butt in gear and whittle it out, "Hey, 

is anybody awake here?" 


I 8uspect that the gods Sort of meet us in the middle, choosing us 
when we most need them, Ferhaps we look harder for our gods, because 
religion makes Such a blatent difference between us and the rTest of 
the world, and the gods are 8Such an obvious feature of it, We meet 
with blessings, opportunities, and quests, Eventually, we find the 
g0ds who are our patrons, When I was younger, I always thought that 
my patroness would be the goddess who ruled over my Ppurpose in life, 
or my identity, Now I know better; my patroness is the goddess that 
don!t cut me no 8lack, 


Paganism is not a TV set, and the teachings of gods and beasts are 
not a 8pectator 8port: our patrons and our totems will all want 
Something from us, Our laughing disclaimer at the beginning of 
8erVices may remind us to respect reason, but the praise and 
Sacrifice that follows is just as necessary, to keep our end of 
the bargain up until we find 8omething better to offer, Wherewith, 
I offer this praises: 

Who loves you? 

Whose laughter caresses your departing back? 

Beneath whose cloak of midnight do your eyes adjust to the 

dark, 

And whose hand s8ets the geas before you 

Like a wall of 8tone? 

To this, I give my heart, 
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|'Rome discovers 
"it may be older : 
than it thought: R 


Archeologists find:.: 
wall that could add: 
credibility to legend 


By Carol Cal 


 OME — Archaegliatits Rp 


dug-up a wall in the heart: 
of the Roman. Forum that 


could help them discover . 


| . the secrets .of the founding of: 
-| Rome. The city could be oor than 
 |- it thinks it is. 


;'v 4 The arehaeologists s Say the dicox; : ; 


| ery also could. find some truth jj 
. | the legend of Romulus and Remug; - 
- [According to the legend, Romy- 
| -. lus-established Rome-by: building; a 


- | defensive wall around the Palatink, 


Hill, the site where he and his owl. 
--brother; Remus, were suckled 
their infancy 'by 'a- she-wolf -and' 
reared by. a shepherd: Romulus. 
then founded Rome in. 508 B.C., as 
the legend goes. | 

While the archacologiits don't 
believe they'll find any: proof of- 
Romulus, Remus, the She-wolf ang 
the shepherd, they do. think theyr 
might find some truth in the legend- 
about the way Rome was __— 
and when. ES 2005 
- Andrea Chrandint 7 a  Univerat” 
of Pisa professor who is leading the- 
dig, said archaeologists in May un. 
_ covered a stone wall on a'slope.of:: 
the hill just at the spot described'bY;; 
the ancient Roman historian Tac 
"tus as the site of the wall that first* 
. defined and protected Rome.' i. 
' Experts have dated the find.to- 
the 7th century B.C., but Carandiniſ: 
Said in an interview he suspects unE; 
derneath it is an earlier version of x 
defensive wall that could have beetr- 
built a century earlier. - #2555 

Archaeologists say reaching the: 
wall could be the first tangible 
piece of evidence to back up the: 
_ Story. of Rome's legendary foun-: 
£ ding 1 in SS BC. --: 
| ' But secrets of the eartiest days ot” 
1-= Roman civilization.may-stay lockedZ 
| in the ground if the” government- 
. fund that has financed the dig for- 
the last three years is not replen-:. 
ished. Carandini says the: team? 


'4- needs the equivalent :'of / about: 
T |. $400,000 to continue. ge Ws 


8 ON -For .now Dr yus: 
| '« ging.” * te: 
"We vill never dxcover the wall: 
... of Romulus because Romulus i :: 


legend, of course,” he said.-*But I. - 
- think"the nucleus of the legend _ 
right, and in a way, we already<- 


proved. this because nobody be-+ . 


Ape realy EE Ef 
cation of the Palatine Hill.” . Vx bp 
The- base of the hill even pp 


Gr—_ into-the Forum, ancient "Oh 
-- Rome's market and meeting place>.: -.:- 
now a major tourist attraction. «ue. © 7 


Experts who have observed the:s - 


| excavations s8ay the discoveries, its = 


fully documented, will provide Oy 
. nificant . insight into the - perm: «foo 


.. known period between WEN a 
_ 6th centuries B.C. 


*It is interesting that the phyat< > 
cal objects that (Carandini) is diSc - : - 


--* covering not only seem to be dateiT; 
- "very early in the history of the cy; S 


cf 


but are related to the histo 
'texts that talk about the foundation 


+ ,of the city,” said Richard Brilliant, x | 


professor of art history and archa == -. : 


_ ology at Columbia University uns - 


- New York, who visited the site ins 3 
| May. | 


Ka 


-*,- *Whether or not conclusjons can > : ; -- 


3; be drawn about the wall in the de-3 E = 


-» velopment of the city is needed 3% 
much more research Is ns =: 


.* Gemonatrate.” | 5.005 | ſi x 
- Alessandro Guidi. an "ena ot 
- lil the regional archaeology of 


© fice, said the find indicates. thaÞS - : - 


Rome may have evolved much ea? = &o 
lier than was once believed fron - : 


primitive village inhabited mainty® : -- 


_ by shepherds into a more adVancer EE .. 
society. "EL 
«This could. be very importats I 
-- because it may be proof that befor : - 


the . Etruscans ' conquered, Rome : - - - 
| Rome already was a very big cates py - 


_ ter, ” Guidi said. "be 
The defensive wall, discovers3? bp 

' about, 10. feet below 'a grassy its -: - 

face; probably surrounded a *pottiy? : - 

oerium,” or holy place, in the city. be 

that had been founded with thens --: 

gods' blessings, Carandini said. 


Above the excavated wall, ar-* 


 chaeologist- found remnants of = = 


” houses they believe date back tothe + * - -- 
. end of the 6th century B.C. and :- --. 


. belonged to aristocrats of Etruscan-; 


w 


F origins. WEL 


The houses probably were > built: | | * 
after the.defensive wall. was EXPAIE, "0 
_ -ded to surround the ceven SOTE ON 


--Rome, Carandini said. | 


| But it is what lies below the walls - 8F5 


| founding of one of the world's mosÞ': el 


---anclent civilizations. - xo we 2 p 


kgein, Pagan 27th and 
legend 18S found To have 
a core of truth, 
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To the Missal-Any: 


It warms me to hear from 

you again, ®*Something®" is 
about right, The seasonal 
diary format of "Heathen on tne 
Heath" go far requires me To 
be a lot more together than 1 
am, T'11 keep the byline 'cause 
I like it, but when T do 8how up 
1t may be as poet or general 
esSayist and big mouth, or Tic- 
tvonalizer of small experiences 
or writer of :-love letters to 
the gods, with no more whys or 
wherefores, Ny ritual conscilous- 
ness, as of now, 1s 8Shot to 8hit, 

As I become nore a part of my 
commmity, other pagans begin to 
emerae one by one from the wood- 
work=-=a cohort in my school music 
Schemes, a Star Route Journal 
reader or two, other 8school con- 
nections, other hill people, 
We're circumspect up here, and 
not real available to folks or 
kno't know, 

Folks come up to me, They 
talk, They leave, TIT turn to the 


person next to me and embarrassedly 


whisper, "Who was that?" 

Muslc grows more Important, 1 
practice a lot, IT sing my heart 
IULs 

What 1s a pagan life? T1 ask 


AStronomical Belt 


myself a thousand times a day, 
at least, 1 find that alone, T 
am driven by a 8ense of urgency: 
to be nore outspoken, to be a 
8UPport to my own kind and less 
fearful of offending or hurting 
those who do not accept me, If 
they do not accept me, are their 
opinions worth wimping out on ny 
own people for? In personal 
doings, IT say what I.must immedi- 
ately, lest fear or habit drag me 
back into my old hiding-places, 
out of reach of my 8spiritual.- 
kinfolks, T'Let there by no au- 
thority between us!" I 8ay, ' 
"1'm an anarchist," Swiftly, 
while pride 8still lives! Then 
I am committed, and can't back 
away from my own will as I have 
in -the past, There may be trouble 
in this, but as Rhiannon 1s my 
witness, IT mean no ill-will, 

Your 8cholarly work grows 
more interesting each 1is8Sue, I am 
turning friends on to 1it --pagans 
who know who they are, but are 
barely aware that there is anyone 
like them in the world, and who 
know even less than I1 do of the 
teachings of our forbears, And 
in the department, you say 1t 
better than 1 could, 


Love, 


Les 


_—— OO 


at which point the 8un is half way between 


Equinox and Solstice, will occur at 6:31 A.M, on May 5,1989, Cele- 


bration at the Orinda Grovesite to be planned; bring a 15' ribbon. 
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COENate 
with the Irish Anu and Breton 


Ana, ohe may be Ggognate with 
though Ker 


character and role are more like 


cles581c Roman Diana, 
those of Juno, Like Her, Danu 

18 the patroness of marriage and 
Sanctifier of the home, The 
particular luckiness of June wed- 
dings may be a folk memory of 

the time when this time of the 


year was secred to the Goddess 
of marriage, She 13S assoclated 
with fertility of grain as well 
cmen, and She 1s linked to 
erc'anc river valleys which bear 
name or cognates of 1it' stretch 
1. across Europe Trom The Danube 
to the Don and the De in Scotland. 
Rivers, valleys, grain, home, 
fertility anc prosperity formed a 
thematic group in the Celtic mind, 
Her festival was on Midsummer day 
and all night bonefires, dances, 
and games of courtsnhip and revel: 
continued to be celebrated on this 
day and the preceeding nignt well 


into this century, Again we see 


the Druid custom of counting the 


niezht w:ich preceeds the hign-day 
as the one sacred to that day. 
There are many , many references 
to this night of revels in medieval 
and P-nnalssance 


as ir. Shakespeare and 


-en3lon between Tt 


. o . - -q . o& 
Christian chnrcn SUCC1ncily 


in the traditional versSes 
1ierry do not tell the priest, 
For I fear he would 

SIN, 


BUT 


This frag 
quoteg)d to us 
we talked wlctn 


Whom 


the folk 
back To 


Druid tlmez., 
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This would be a propittous 
night for a vigil, or just to try 
s leeping out of doors if possible, 
Following another folk tradition 
whose roots are probably Druidic, 
Single women might try Sleeping 
with a pillow stuffed with mugwort, 
an herb sacred to Roman Diarn., and 
probably to Dzanu or Ana, urder 

Lr heads, This will bring dreams 

*-uture husband 8s , and 

vas a practice carried on 'into this 
in Celtic countries, The 
oniy Similar divination practice TI 
heve ever heard of for young men 
1nv-lved looking quickly into a 
particular sacred well, in which he 
might catch a glimpse of his future 
mate, But this had nothing to do 


with Danu or Vigdeurmers, 


NT IEEE IEEE EEE ILILILLILIL III III LI LILILLILLILLLLLIILLII LILLIE: 


As you can tell by now, our proofreader is absent this issue, attending 


other festivities in Southern California. 


her with no doubts about being needed. 


This Trath's isswe Should leave 


OS I IITIILLIILEIIIILIEILIEILIIIILIELILILILILILLAIILICIILILIOCOLIIIAIELILAILILLILLILILLILLILIIEIES. 


TIS Re 


What exactly is a hana, anyway? 


But he wouldn't have called 1it that! 
ihe word "henge"” care in to the english language in the 
late middle ages. According to Unicorn Productions, by 
way of Channel +, later written down by Cathrine Hills and 
relayed to us, the term "henge" originally referred to 
the stones of Stone Henge, Specifically the trilithons, 
the huge uprights and the horizantal stone crossbars whicn 
they support. These looked like gallows to medieval 
Scholars, and "henge"” meant gallows at that time, Stone 
henge was "the hanging stones,” or"gallows of stone. 
This fit with the Srizzley fantascies that medieval Christians 
1magined about Qtner religions and cultures but which, sadly, 
better reflected practices of the Inquistion and their Own 
day .,* Y | 

"Recently," reports Hills, "some French archeologists 
organized an experimant in which two hundred persons dragged 
a (similarly) large stone some yards along a field, Enor- 
mous stones can be moved without recourse to Nerlin, UFO's... 
or modern heavy equipment. (Poor Nerlin, out of a job again?) 


? 


*This primitive thinking is unfortunately still in evidence 
amoung fanatical Splinter groups of "Christians.®” It goes 
gomething like this: "We Are Christians, We are good, If 
we do things like \- {(ranning Inquisitions, burning 
heretics, fire-bombing clinics, (list the latest outrage, ) 
then those other ErOUPSs must be doing things that are even 
worse! (*'Cause they're just BAD.)" Or: "If I weren't inhibited 
by all these gdarned Christians ethics, what would I like to 
get away with? Well, that's what _they must de dong, _ and we 


got to Stop them.” 
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This is not canjecture. 


I have found this out by talking to a 


number of these types while wrapt in my weekday cloak of invisilbility : 


a three-piece suit. 


T and other modern Druids are often condemned and called to account 
for the fact that Raman writers recorded that the Gaulish Druids 


practiced human sacrifice. 


Forget that the same Classical writers 


also mentioned that the victims were usually prisioners or criminals. 
The Celts, like other Iron Age pastoralists, could not afford to run 


Jalls. 


Same of the others sacrificed were, according to Ward Russell, 


Celtic scholar and author of The Druids, quoting fran another ancient 


SOuUrce, individuals who became frenzied during the cermonies and 
demanded to be sent, along with the "gift" of was captives, to the 


Other World. 


And, yes, a portion my have been choosen "victims." 
Human sacrifice is found in the histories of many cultures. 


IT 


represents a stage in cultural evolution which we, today, have lang 


gince passed. 


It has no more bearing on the modern, 


Neo-Pagan 


Druids than does the story of. Abraham sacrificing his son, Isaac, to 

his God bear out the bahavionr or inclinations of modern Judeo—Christians. 
T know. of very few Christians who long to sacrifice their first born 

Sons to Yewah, even if they could be certain they wouldn't get caught. 
Yet it was a staqge through which their spiritual predecessors passed . 
{Abraham clearly came fram a society that accepted human sactifice, as 
did most, if not all, other human groups at a similar stage in their 


development . ) 


But that 1s far back in our mutual pasts, and 


PERSONALLY, I'M TIRED OF TAKING THE RAP FOR IT! 


To Whom It May Concern: 


Two disturbing trends that have been growing in the United States— 
1) that there has been a rise in violent criminal activity with Satanic 
_ ritualisticovertones, and 2) that some fundamentalist Christian groups 
have been spreading false and malicious statements about Witchcraft 
and Paganism to media and law enforcement personnel attributing 
Such crimes to Witches and Pagans —have made it necessary for the 
"Pagan and Wiccan community to delineate our position to local, state 
and Federal levels of as This Resolution was first con- 


TT" I 


ceived, witten and presented at the Ancient Ways gathering in 
Northem California on May 22, 1988, and has been successively 
modified to incorporate input from the Pagan community. This final 


version now continues to be reprinted and circulated to help clarity the --. 


fact that Witches and Pagans are not Satanists and do not engage in 
abusive or criminal activities. Pleas? Share this information with law 


added as a Signatory to this Resolution, Send a letter of affirmation to 
GREEN EGG magazine, PO Box 1542, Ukiah, CA 95482. 


' The Pagan Anti-Abuse Resolution 


We, the undersigned, as adherents of Pagan and 
_ Neo-Pagan religions, including Wicca (als0 known 

as Witchcraft) practice a positive, life-affirming faith 
thatis dedicated to healing, both of ourselves and of 
the Earth. As such, we do not advocate any acts 
- that victimize others, including those proscribed by 
law. As our most widely-accepted precept is the 
Wiccan Rede's injunction to *harm none,” we 
 absolutely condemn the practices of child abuss, 


does harm to the bodies, minds or Spirits of individu- 


als. We offer prayers, therapy and Support for the 
healing of the victims of Such abuses. We recognize 


and revere the VOY of Nature in our Mother the 


SI 


The Heathen on the Heath. 


Okay, enough already! This is war. Sweat runs down too fast to 
blink away from my eyeballs, and my hands are too filthy to mop 
1t away. How can So meny sSlugs ex1ist in the world, let alone in 
my garden? And where cid that eighth duck go, and just what 1s 
1t that got past my eight-foot fence, Stacked tires, and assorted 
whirligigs and wind chimes to eradicate half my potato nplants? 
Hey, gang, there's a limit! Isn't there? At Beltaine you came 
to party. Now the $sun Justatthe zenith, and you're still raiding 
the pantry. I've tried asking you to go. home. No dice. And the 
dog has Some inexplicable wound on his Ppaw--boars? Bobcats? 


This 1s war. Somehow rine ancient enemy, the wild qgooseberry, has 

Started Some fifth-colimn activity amid the tomatoes, and Sent spies 

among my mealybug-ridden brassicae. Nor use gripping to Nother: she 

and her Consort are making hay while the sun sShines, ard hardly interested 


in the Squabbles of the children. 


Whoever first characterized life in Nature as peaceful had a Somewhat 
warped Sense of humor. 


The very plants do battle; this winter my pruning-saw nust break up 

a Slow-motion bharroom brawl between an oak, a madrone, and a whitethorn, 
all of whom can Survive quite nicely 1f they will simply settle for 
their own Spzces and leave each other alone. Fat chance! AI] living 
things demand to not only live, but win, preferably at the expense 

of any and all possible competitors. That herd of wild pigs must not 
only have the next ridge, but elso my ridge, to find true happiness. 


And what members of any one species think of each other cannot be 
printed and sent through the U.S. mail. 


Where does that leave your everlovin' Keathen? Confused, mostly. 

while I have no compunctions about claiming the fruits of my own 

labor, and whatever else I can pry loose (I'm not even a vegetarian) 
there are certain human-engendered refinements on the art of war that 

I will not use. Mom may not care whether my tomatoes or Ker qgooseberries 
grow in the garden, but that's not Sufficient reason to dump assorted 
petrochemicals in Her water-table--or feed them to my downhill neighbors, 
if. 137 nes to that. 1 fas aTter rodents with cats, wraps, . and a .Z2&, 
but 1 have no desire to bring down my allies the redtails with the 
"friendly fire" of B-gon or DcCon. Can this be $said to make a difference, 
in view of how the rest of my species chooses to nuke their nuisances? 
And ought 1 to be messing around in here at all? This garden 1s an 
invasion in itself, exotic and pampered organisms installed in the 
devastation of turf that I chose to call French Intensive Double-Digging. 


That's not what was here to begin with. 


Thing 1s, an attitude 07 noblesse oblige requires a certain amount of 
backup. Kindness is for what we control, and as I gaze in utter 
dismay on the ruin of my efforts, and the 1mpossibility of reverting 
to humanity's original node of participation (hunting and gathering) 
without overstressing an already depleted wild economy, I realize that 
my _ over this environment is minimal. And wasn't that what 1 
wanted: 


Admittedly the fight is rigged. Pit me, with a rifle, edainst a boar 


with tusks and I'11 bet on me every time. 1 ought to know; I rigged 
it myself...I, and forebears who shared my motives, long ago. Like 


the boar, we also want 1t all. Unlike the boar, we may Someday be 


unfortunate enough to get it all, thereby destroying it. Will we 
Someday live on chemical:s, or. mutated yeast, because we have won all 


our wars and there are no other Surviving species? 


The Squirming, biting, strugqgling child takes endless comfort in the 
unarquable restraint of Mother's arms. But as the child ceases to be 
a baby, a little cauticn *: creeps into its protest, uneware at first: 
we don't want to hurt Yommy, after all. And hopefully, by the time 

we are big and strong enough to do Her real damage, we have thoroughly 
absorbed the lessSon that She has feelings, too. 


Except that people-en-rasse are alvays a little dumber than people 
one at a time. 


Where are you in the world? Where are your battles, what have you 
WON...and at what cost? Come, Swap war-stories with me, for even if 
you are bus1ily making chemicals out of other chemicals, or laying 
concrete over ground, we are all the same in this. Nobody gave us 

the right to be who we are; we have made ourselves. Nobody owed us 

a place in the world; we have taken it. This is our nature, as surely 
a part of us as greenness 1s of grass, to be channeled but never truly 
changed. 


Just remember that perhaps it is not worth postponing, indefinitely, 

at infinite cost to the rest of the world, one's own last battle. 

FOr SuS Scrofa, homo sSapiens, or any living creature, anywhere, there 

1S but one ending. Let the $sun blaze on into the night, drink deep, 

and gird yourself with honor. It 1s a good day, at least, not to know 
what's going to happen. And no matter how many sandbags we make of 

our environment, to pile around our laughable foxholes in the scheme 

of things, it's out there, waiting for us, Somewhere: tne fight we can't 


Win. 


Nobody's getting out cf here alive. 
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CALENDAR 


ASTEOnoONnlcal Suner. colgtice will occur this year at 2347 A,N, PD! 
June 1, 1969, The carth will have reached that roint in its orbit 
at which Its north pole is farthest inclined 

Shining countenance, Ygelebrations will 

Groveslte that afternoon, after, alas, seci 

2:50 P,MN,, and on into the evening, 
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I also propose that it would be 


here does RAI 
stand on abortion? that 1t 1s true, though it is not stated in 


2 woman's choice, It is mentionec the Druid Chronicles, That neither 
in the Druid Chronicles, which are Should women or 8ociety in general 
the founda ation of RIN-. Style make laws on matters affecting 
DruUSEts: only males: laws. about circum- 
cislon, vasectomies, baldness, 

or whether men Should or Should 

not grow their beards, These 

are individual decis lions, 


The TeasSoninxg goec trat sinc?2 
Nature anc the Deities have sSecn 
DOVeL p37 gesta- 


Tlon and blrin only to women, they 


co 


JaeciS1o0ns regaraing | 
=. Deanne), Dirt, | ———G.— 
are nc rants busi=z 


rivate matters; 


the woman, nO 722 organization of 
, AND TMWE OBL\GATORY 
SIGNING OF RER NEW 


COOKBOOK i. THE JOY 
OF SCROUNGING 


pPhilosophers and theologians, nor 
The medical rfrozess 1ion,g nor 8Societ; 


i1n general, Knows and can Qecide 


how many chilaren she can safely 


create and caMe Tor, Druidisst ies 


F® 


a religion cc} individual Tesponei- 
b1llity. You make 


you Ttaxe th 
bad or puzz2lirg, There Is no devi" 


OFXL1 $168 ed THE DOTTED LIOWPaAnk— 


in Druidisn to use as a cop out who 
"made you do it." If in some hypo=- 
thetical century we were truely 
running out 02 people, T would pro- We received this in respoſtse to 
pose: That all an RDNA based Society our recent article "Scrounge!" 
could do would be to try to bribe 

women into making more copies of 

themnselves, as Societies bribe 

people with the cookie of money 


and status for undertaking other Sa-—— 
difficult but important jobs. , 
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5YeSents all that the myths. (The 
UE Tthougnt good In a writers grafted these age-olc 
1s the multi- asSpects of the Young God I1nto 
cetender against founders of their faith, just as 
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patron and teacher they did with numerous Sayings, 
ople ana artisans, rituals and ideas borrowed from 
merce and its wealth, the older cultures surrounding 
vraveiers, and Lord +them, These things were not nev, ) 
VEeSTHTs F 
zuUre oz the young boy=- 
one of the.old' Pan- 
Who Saves Ee people from 
an unjust ruler, tne myth oZ 
Lugnhn, Elng Breas 1 
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1 Sacred literature, uath 
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Dannan by means of .a Jecepiion. 

3Breas 18S portrayec as a smart man 

( or deni=god) and clever with words, 

then he first joined the de Dannan 

pantheon, before the first battle 

of oy Tura, he was The one choosen 

and gent out to perley with Sireng 

ot The FirBolgs, But later as 

King, he perverts his intelligence 

1nToO TPFICKEry., Like LoeT in the 

German myths, Breas has a legal 

OE." conniving turn of 
And like Loci he 1s an out- 

, pPosSibly an adopted God Trom 
3.1e Pantheon of the Pre=-Indo=-Zuropean 
1nnabiltants of tne Teglon, He has 
ancesStral. tiles to the Long term en=- 
mi Oi The. Pantheon he now Serves. 

represents the negative aspects 

tel llgence, as Lugn Tepresents 
poSltlve ones, . The Battles of 
the Gods, as one school of tneology 
20208 are tne battles of the arche- 
and cholces witnin the human 
conScilence, "T'ythology 18 not about 
how things are; it's about how they 
ieelag*gyoan; Carruth;, clIreat1i9565 | 
Breashad tne Tueth de Dannan agree 
to Surrender to him the milk of 
eVer” cow in Ireland That was brown 
anc hairless, They agreed, He then 


STLIC, 


TYPE So 


character 


caused every cow in Ireland to be 
passed through a fire which 

made them all brown, scorchec and 
hairless, 4 more moderate verslon 
of this fire ceremony was part of 
the annual Beltaine purification 
rites, This may have made h1s 
PTYoPOSLtlon Seem at first hearing 
acceptable to the Tuath, Then 
after perverting the sacred 
Purification rite into a destructive 
one, he claimed the milk of eVery 
cow In Zrin, Crops also falled To 
PTYoOSPer under Breas"' rule, The 
People were starving, JLJugh come and 
won acceptance into the Pantheon 
W1lth his multitude ot 8skills, high 
and regal bearing, 
vanquished Breas, restored Erin 
the Tuath de Dannan and their 
Nuada, Under Nuada's rule the 


land prospered and harvests were 


This, in the Celtic 
Souvernlty, was the 
mark of a true and rightful king. 

Celebrate LughnaSadna by ofTter- 

1ns up to ILugh the I1rst fruits 
and produce of your gardens, any 
plants you've grown or wvindiall 
profits received, (no animals!) 
Dance, sing, be grateful for the 
harvest  '! 


bountitrul, 
Taeory of 


Nuws of the Groves 


Une interestineg bitwalch a r 


on the. suvi=ct of the Geddess Danus 


4 


2:1der Ddrcuenht tc 
KkER-A; ANNU, a< , 
brief passage in Boswell's 1773 wanuscripts A Tour t£0 


brides. 


The first 


thing we came to was an earthen mound or dike extending 


from the one precipice to the other. A little farther on was a 
Strong stone wall, not high but very thick, extending in the 
Same manner. On the outside of it were the ruins of two houses, 
one on each $1de of the entry or gate to it. The wall at the 
entry 1s four lengths and a half of my cane. 'The wall is built 
all along of dry stone; but of stones of so large a size as to make 
a very firm and durable rampart. It has been built all about 
the consecrated ground except where the precipice 1s steep 
cnough to form an enclosure of itself. The sacred spot will be 
more than two acres. There are within it the ruins of many 
houses (none of them large), a cairn, many graves marked by 


e 


*tones thus: 338; but what Mr. Macqueen insists on 1s that the 
ruin of a small building standing east and west was actually 
the temple of the Goddess Anaitis, where her statue was kept, 
and from whence processions were made to wash it in one of 
the brooks.5 There is a hollow road really visible for a good 
way from the entrance. But Mr. Macqueen walked with great 
attention along what he saw to be a continuation of it, for a 
good way, till there is an easy descent to the brook on the 


' Rank in the MS, but the location is shown by Boswell's sketch. 

' Iewswell's canc is shown, by the dimensions which he gives for the © Temple of Anaitis,” 
6+ have been about thirty-nine inches long. : 
\ **T he oldest ecclesiastical term existing in the Islands is Annai! (Annaid), which is pecu- 
lar to the Celtic Church, and probably indicates in Scotland, as in Ireland, the mother- 
church or monastic community of the ecarliest Christian settlement in the district. It is 
now 8tructurally represented only by the example in Skye.” (Ancient and Historical Monu- 
«rats of Scotland. Ninth Report. The Outer Hebrides and Skye. 1928. p. xlv. See the full de- 


« ription, ibid., Pp. 149-50.) < 


* As I have often observed what looked like visible roads 


in moors, that is to say continued pieces of ground greener 
than the rest, and perhaps a little lower, I could not be sure 
that he was right here. All the houses, temple as well as the 
rest, have not more than a foot or a foot-and-a-half in height 
remaining of their walls. The temple 1s in length, within the 
walls, five lengths of my cane and $six hands; in breadth, two 
lengths and a few hands, I think $1x too, so that it has been 
but a poor building. The waters on each side join at the norths 


* end of the sacred ground, which is like a theatre elevated above 


the neighbouring ground, and then the water or river formed 
by them runs away due north? towards the sea. Whatever this 
place has been it has been a most striking solemn scene. The 
Sight lost in some places on a wild moor around; the hills in 
Some other places bounding the prospect; and then, within, 
the space itself, s0 much concentrated and closely bound in by 
precipices, sometimes rocky, sometimes just green stcep de- 
clivities—and waters beneath. I mish I could draw. Let me try 
to make an awkward sketch of it.* It is to be supposed that 
when this was a place of worship, the banks or steeps on cach 
Side of the brooks were covered with wood. When that circum- 
Stance is added, I can hardly conceive a more awſul rude re- 
treat. Mr. Macqueen has collected a great deal of learning with 
regard to the temples of Anaitis, of which he supposes this to 
have been one. My sketch of it may convey some idea. But 
there is no exactness in it. I may truly be $said to 


Write about it, Goddess, and about it.* 


When we got home, and were enjoying ourselves over ad- 
mirable roasted venison, we farst talked of portraits. Mr. John- 


$ Supplicd by the cditors to fill a blank in the MS. 
7 Supplicd by the editors to fill a blank in the MS. 
3 See the facsimile. 
v**For thee we dim the eyes, and tuff the head 

With all zuch reading as was never rcad: 

For thee explain a thing till all men doubt it, 

And write about it, Goddess, and about it.” 

Pope, Dunciad, I'V. 249-52. 


Zhese blanks appear in Boswell's journal 
where he did not know a direction, vast, 
*eSt, etc, 


She aSks: "Could this be a folk memory of a Druidic ritual*f of 
the wasShing of a statue of Ana?" Anaista Gaelic "Anaeache, or Anaiad 
in the Gaelic manner of deriving an ajecttive from a noun. In this 
way "bliochd®” meaning milk becomes "bliochdaiche"” meaning milky or 
glving milk. It 1s also to be remembered that "Anaistis® is Boswell's 
guess at the spelling of a word pronounced by an illiterate Gael, 


a locail fuice,. 


Boswell sTroke no Gaelic, He likes to show off his 


Latin and Greek class1ical education, and falls back on it when nhe 
1S8 Puzzled, A few rages later on in his journal he notes that 

a goddess "Anaistis” was worshipped by Celts living in Asia Ninor. 
He must have read this in 8ome one of his classical s|sources, but 
does not give a reference, We know from Several different 8ources, 
Some classical, some later, that the Pagan Germans had an annual 
ritual in which a statue of Nerthus, their Goddess of Earth, grain, 
and crop-fertility was taken to a sacred lake and washed as part of 
a ceremony after. being transported through the - eommtryside in 
Processlon in a Special, elaborately decorated wagon. This ritual 
marked the end of the spring festivities, Nerthus seems similar 

in function to Druidic Danu, if not cognate in name. *"Nerthug" may 
have been originally a euphemism for the Goddess, meaning "of the 


Earth.” As often happens, Her name may have become too sacred 

to be pranounced and so a Substitute, a description, was used 
1nstead until name was lost, and the descriptive euphemism became 
Her name, Mr,s Pottile ard Bermatt, .editorsd the edition which our 
reader used , Four: to: the Hebyiter wEtfSamuel Johnson, LL.D,, 
Literary Guild, Inc., New York, 1936, include a footnote in which 
they, like many Victorian scholars, to explain away the Pagan 
pPossibilities by saying that Anaitcha, or Analad, may be connected 
with some eccesiastical term used in early Christian monastic 
archetecture. But this does not explain the ritual of the wash- 
ing of the statue., All this is Speculation, true, but it 1s 
Suggestive, The Christian faith did not really gain Supremacy 1n 
the outer reaches of Scotland until much later than elsewhere in 
the British Isles, Would anyone like to fund an archeological 
expedition to tre site of Boswell's "Temple of Anaista"” and help 
Settle the question? 


BosWELL's PLAN OF THE ANNAIT 


A Druid Missal-any 

Live Oak Crove 

616 Miner Road 

Orinda, CA 94563 . June 26, 1989 


Dear Druid Missal-any (and Hello, Emmon Bodfisn!): 
Regarding your article on the Summer Solstice ; 


Oh, please!! You quoted, on page 2, a "traditional verse .... quated to you 
by a folksinger...at the Live Oak Park Faire". 


That particular verse is far from traditional and does NOT, most certainly, 
date back to Druid times, although the s8entiment may well have! It comes 

from a poem, which later became a s$Sorg, written by Rudyard: Kipling, and 

which comes. from Puck of Pook's Hill , entitled Oak and Ash and Thorn. 

The poem later found its way into the Craft literature via (most likely) 
Gerald B. Cardner. Of course, where Kipling's inspiration came from 1s 
Speculation. Do you like Kipling? K&*ssSuming that you've ever Kippled, that is. 


Also, on your fourth .page (although it isn't numbered - yes, indeed, you need 
your proofreader back!!) you cite "Ward Russell" in the section on Druids 
practicing human sacrifice. I believe you properly mean Ward Rutherford, 
author of The Druids: Magicians of the West. 


I'd like to know more about RDNA and where IT can obtain copies of the 

Druid Chronicles. TI've been receiving Druid Missal-any since I was the editor 
of "News from the Mother Crove", one of, the publications of Ar nDraiocht Fein: 

A Druid Fellowship. Although I'm not the editor anymore and no longer serve 
on the Board of Trustees, you've kept me on your mailing 1i1ist, most generously. 
So, I'd like to know more about your organization and your Spiritual path. 

I know from ADF Druidism, but I don't know much” about other NeoPagan Druid 
gErqups and organizations. TI am naturally (or preternaturally) curious. 


Let me know what your sSubscription rates, etc. are, so that IT can give you 
Somethirig toward your publisning COStLS. 


Walk with Wisdgdon, 


WY d, (L NN 


Dear Susans, 
T certainly never meant that the verse itself dated back To 


Druidic times, If anyone took it to mean that, I apologize, I meant 
that the custon of going out into the woods or moors and conjuring the 
SWIRerL ing etc,, on Solstice Eve night is a custom that dates back to 
Druidic tines, and mevrbe a lot Zarther, IT did not know that 1it was a 
Eipling quote, Yes, I have a copy of ard Rutherford 's book, The Druids: 
tafgiciens of the 'iest, and that is the one wo which T1 was refering. 


: Cur S | C lirite to us 
at The Dzuid 


=nmon 3odfish, Editor 


Official Druid Scratch YVaper 


Courtesy of ye Cate, as in Tardy, Author 


- DRUIDICALLY- CORRECT STATIONERY Biodegradable Trash Bags 

2 IS 20, 5. RR | The Secret Is Corn Starch 
Plastic, once con- 

Sidered a harmless 

and beneficial prod- 

uct, is now a major 

component of our 


waste disposal prob- 
lem. Plastic prod- 


d N | 1} RY. ucts, including gar- 
| = ew r & a | - bage bags, will re- 
| 8 main in their original GARBAGE 

Recycled paper saves forests”  - - © _—— —_— BAGS 
: | | ing the material in- 
Side from decompos- 
ing naturally. Landfills are closing at an alarm- 
ing rate. Garbage burial at sea is expensive and 
ecologically dangerous. Part of the solution is 
already here - Biodegradable Garbage Bags. 


| 24 SHEETS The solution was as simple as com starch. A 


Canadian company has combined plastic and 
12 ENVELOPES com $tarch to produce a bag that is strong and 
watertight, but once it has been buried in soil or 
| water it will break down harmlessly in 4 to 5 
years instead of 200. These strong bags, which 
will not rip open with a full load, come in two 
= Sizes: 13 gallons (24"x30") for kitchen garbage 
cans and 30 gallons (30"x36") for large trash 
| . : cans. Become of the landfill solution by 
An Ecological Choice! eine ca ons bogs 
Thanks for helping the trees. No.17580 Set 30 Bio-Bags 13 Gal. $7.95. 
| No.17581 Set 30 Bio-Bags 30 Gal. $11.85. 
Ship. wt. 2'/: Ibs. and 3'/: Ibs. 


The VERMONT COUNTRY STORE® 
MAIL ORDER OFFICE 

P.O. BOX 3000 

MANCHESTER CTR., VT 05255-3000 


©1987 If it's Newlree paper, it's Recycled. (415) 843-0746 
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CALENDAR 


A8Tronomical ILughnasadha, when the sun is midway between Solstice and 
LQuUINOX, Will occur on August 7, at 8:22 A,N, Pacific Daylite Time in 
1989, Celebration may begin at sunset August 6th, or before then, if 


need be, 
KEENE KHKHKHEHRNKEHKEKKKHHKKHEHKKHEHXEKHEHKKKNKEKEHHKKERHKKNENKEXKEXEHE 
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quinox approaches r 
This is The time sacred to Cernimnes, 
the Hunter God, The cult of the horned 
god, the shaman-god dressed in the 
horns and hide of a hoofed prey-animal, 
1s one of the most ancient ,themes 
Tunning through Indo-European-Siber- 
lan group of cultures, Cave paintings 
1n France and Spain dating from the 
Paleolithic show these figures, and 
he 1s seen again on the Cundestrup 
cauldron, crafted by the Eastern 
European Celts under Druid ospicous 
and direction, he wears the antlers 
of the stag, It would be rash to 
think of all the horned Eurasian gods 
as Cerpunnos, each tribe probably had 
their own name for him, but the theme 
Seems universal amoung those cultures 
which lived through the last Ice Age 
1n Furope and Enroasia nerih of the 
Caucus, In the Pre=-Indo=-European 
Balkans he 1s asscciated with the goat, 
1n Siberia with the reindeer, in England 
W1th the Red Deer, and in the Mediterra- 
nean and Ireland with the bull, (Here 
18 another element, linking Erin to Spain 
and the Meditarranean world as opposed 
to the rest of the British Ifes or Gaul,) 
Everywhere Cerrnunnos 18 associated with 
a horned and hoofed, food producing 
Specles, He may be the Being comme=- 
morated in the "horn-dances" carried 
out in a number of English villages 
up through the nineteenth century, 
and now exclusively in Abbotts Bromeley, 
Whether this is a local 8urvival from 
Druidic or even Pre-Celtic times, or is 
a rite brought with them by the Anglo- 
Saxon invaders in the s8ervice of their MASKED DANCER 
cognate deity, Hurn the Hunter, is not Palecolndic Engraving from the Fourneau du Duble, 
kn OWn , Dordogne 


A 


* Originally Cernunnos seems to 
have been a hunter's god, and later 
to have become a880ciated With 
flocks and herds as "Master of the 
Animals," Still later he is ap=- 
pealed to for prosperity and fer- 
tility in general, This was the 
8tage of the tradition seen in 4he 
Grecian Pan cult , and in that of 
European "Robin Goodfellow," later 
distorted and debased by Christian 
misslonaries into their "devil" 
cults and mages, There 1s no 
devil in the Celtic Pantheon, A 
cosmic "bad guy" is a theological 
invention of a set of Middle Eas- 
tern religions including Zoroas=- 
trainism, Persian, Summerian and 
Semitic as well as Christianity. 
Devil inventing and worshipping 
as we 58ee it now is a Christian 
Spin-off, and usuvally a rebellion 
against that same faith, It has 
nothing to do with the older, 
indigenous religions. and God=-figures 
of Europe, Cernunnos was an 
extremely popular figure amoung 
the farming peoples of Celtic 
Europe, and the Romans, newly 
Christianized themselves, seeing 
that they could not co-opt his 
worsShip, or euphemize him into a 
"saint,”" as they did a number of 
the other Druidic deities, debased 
him into a demon, 1i,e, the god of 
a rival, competing theocracy, 
Margaret Murray first enunciated 
this theory in the 1920's, Her 
work then fell into disrepute in | 
the !40!s and !50!'s, but has since 
been revived and vindicated, Her 
book, The God of the Witches, 
Oxford” University Press, 1970, 

18 worth rTeading if you can find 
1t., C., Racheal Levey also sheds 
gome light on the Mediterranean 
verslons of his worship in her 
book The Gate of Horn, Farber 
and Farber, 1946, 

The Gaelic word "Faighe" 

That come to be. translated 
"prophet," originally meant 
"Seer! and was the name of 

one class of Druids, 801itary 
forest=-dwelling mystics, who may 
have originally been connected with 
the worship of Cernunnos in his 
role as the sShaman=-god, "Fiagh," 
the Gaelic root word for "deer," 
18 8uvggestive in this regard, The 
old "geer" whom Finn encountered 


beside the 8sacred pool was probably 
one guch, They are associated with 
the Hazel, as Cernunnos may have been 
as Bride is associated with the 
Birch and Llugh with the Apple tree, 
The Horned-god had a second ' 
Sacred time beginning around the 
Winter Svlstice with the tradition 
of the Flying Shaman, Aystic and 
inter-world Joupneyer, he descends 
into the Land of the Ancestors, 
(the 8un, sinking to its nadar?) 
to bring back new 8ouls, of game 
animals and kine and humans, that 
new animals and infants may be born 
and increase and prosperity be 
assured, This journey, "dedicated 
to the continual flow and renewal 
of life, *n-was still being undertaker 


by Finn-Ugric and Siberian tribal 


Shamans into this century,. It 18 
well documented and the beliefs 
behind it recorded by A,A,Popov s 
the Russian anthropologist in his 
numerous books and articles, 
Cernunnos! rituals and, from the 
evidence of offerings left secretly 
at cave shrines, his worship, con- 
tinued long after nominal Chris=- 
tainization of Europe, The High=- 
land Calluinn (Hazel-tree) Ritual 
18 an expamle of one $8uch rite, 
gtill in practice in The nineteenth 
century, The Protestant cleric 
who recorded it 8eems to have had 
no inkling of its 'meaning, but he 
writes that the people of the west 
Highlands, in the middle of the 8e- 
yenteenth century, were "little 
more than heathens, having been 
neglected by the Roman Church, " 
According to Dwelly, of Dwelly's 


Gaelic-English Dictionary tame, 


---+4 is an o1d west Hignland belief 


that ad Calluinn night, when The 
winds blow from the West, 1s the 
night of the fecundatlion of the 
trees, The West is the direction 
of the Celtic Other World, and of 
the dead, One wonders if this 
pPost-Solstice celebration marks 

the s8uccessful return of the 8shaman, 


(as well as the 8un) from the Land 
of the Dead with his sack of new 
gouls and 8piritual gifts from 


the Ancestors, ( See the Yule 
Druid Missal-Any for 1986 for the 
"Santa" Claus - Cernunnos -Flying 


Shaman connection, ) 


* quote from the R,D,N,A New and 
Full Moon Day Service 


Cne of the basic myths 
of Druidism is the etory 
of Finn, a young renegade 
of the warrior caste and 
his encounter with the 
Druidic Salmon of Knowledge 
and the awakening of his 
PS VERO and Spiritual self. 
this is in a psychological 
Sense his ascent to the 
Druid caste and Awareness. 
The myth was popularized by 
a nineteenth century author 
under the name of Q%Oss1an,”" 
who added a good deal of . 
"Celtic twilight” of his own, 
but the myth 1s very old, 


*"Around a Sacred well, in 
the heart of Erin, grew nine 
Hazel trees which bore crim- 
Son fruit.” (This is most ? 
likely a cognate of the well 
and the World Tree in Germanic 
mythology, )and part of the 
basic Indo-European World Tree 
cosmology.) "It was the pro- 
perty of these Hazelnuts that 
whoever ate them immediately 
come into possess lon of know- 
ledge of everything. that »>« 
existed in the world, One 
class of creatur=s alone had 
the privilege of feeding on 
themz the magical Species of 
1mmortal Salmon who lived in 
the well,” The human who ate 
one of the Salmon would attain 
instant Awareness of everything. 
However, only a person sSelected 
by destiny, or probably ori- 
ginally by a detzty, -could 
Secure the sacred flesh; from 
all others "it would be taken 
away before they- could taste 
6 » 

Finn, having nastered all 
the skills of the warrior while 
he was Still a youth, did not 
go into the service of any 
chieftan, but, perhaps dis- 
Sgatisfied-with that life, 
wandered alone over the planes 
of Ireland. At length he care 
to the banks of =the River 
Boyne, which sprang from the 
Sacred well of the Salmon of 
Knowledge, There he found a 
Lruid, a woods hermit called 
Firn the Seer, (He was pro- 
bably one of a class of Druidic 


HAZEL 


hermit-nystics who were a 
feature of Pagan Celtic 80ci- 
ety and probably cognate with 
the 8olitary forest Yogis 

of Brahmanism.) He had been 
living beside the pobl for 
Seven. vears, hoping: tc secure 


. one of the salnon and total 


Awareness, 1it'having been 
pProphecied that one called 
Finn would attain the Ulti»- 
mate Knowledge at this well. 
Finn the Seer apÞroves of the 
young, man and agrees to take 


Finn FMacCumhal one as his 


Servant, not knowing the youth's 
-real name, (In place of ser- 
vant we Should probably read 
Student, apprentice, desciple, 
as that 1s how one learned 
mystic Skills in most ancient 
cultures, by ingeratiating 
oneself to an accomplisned 
Shaman cr mystic and and $er- 
ving him or her as a master.) 
Soon after Finn Macbumhal's 
arrival at the well, the old 
Seer catches one of the galmon, 
He hands it to the young man 
to cook, warning him to eat 

no portion of it. When Finn 
brings his master the cooked 
fish, the the Seer immediately 
Perceives the change in his 
young Servant. He has attained 
All=Knowledge, "Have you 
eaten of the Salmon?” he de- 
rands. "No indeed:;” replies 
the youth. "But while cooking 
1t, a blister arcse on the 


 _8kin. ,of it and I put my thumb 
on that to push 1t dom. It 


burnt my thumb, and in pain 

I put my thumb under one of 
my teeth to cool it.” The 

01d man was perplexed, "You 
told re that your nare was 
"Deimne.®" Have you another 
name. "Yes," answered the 
youth, "In ny warrior trials 

I was known as '(Finn,*'” 
*That is enough.” $sAa1d the o1d 
man. "It is for you that the 
Salmon was intended, Eat.” 
Finn MVacCunmal ate the rest 

of the Salmon of Knowledge, 
and in the rest of his life 

he had only to place his thumb 
under his tooth (a valid con- 
centration, meditation techniaue) 


to receive fYoreknowledge and 
divine counsel, 

This and other early exploits 
of Finn NacCumhal are contained 
in a little tract written on a 
fragment of a ninth century 
Pg8alter of Cashel. TI. have 
used the Oss1anic Society's 
translation, frem Charles Squire. 


The Hazel is on bf the sacred 
trees of Druidism, Its Seeds 
Symbolise wisdom, 

This fall, when I came 
across Some organically grown 
Hazel nuts in a local market 


I decided to try this experiment. 


I have been on a salt-free, 
vegetarian diet for a dozen or 
SO years, now, and sSense the 
eftrects of different foods fairlv 
rapidly. After fasting for 

half a aay, I ate just enough 
hazel nuts to satisfy the hungar. 
I was SurFtrised at how few this 
rYequried, They produced a clear, 
calm, and Satisfied state of 
mind, contemplative and appro- 
priate for taking a wide and 
long perspective on things. 

And thev kept me from teeling 


Hazel Cory/us avellana [A] 


hungry again for a long time. 

I could see that these effects 
would be helprul in *->- gechotarl y 
pursuits or in a contemplative 
lifestyle. We cannot know, of 
course wnetner this effect was 
any part of the reason that the 


Ancient Celts had the Hazel tree 


standing beside the pool of 
knowledge 1n their mythology, 
where the Teutonics had the Ash. 


here Yggdrasi]l Btands over 
e three Wellsprings of the 


World, IT think Celtic Hazel 
pool is a cognate of Minir's 


well fin the German &ystem, 
Both point back to Bome Proto- 
Indo-European myth of a World 
Tree and Bacred Bprings, 

A fellow Druid pointed out 
Professor Fredrick's reference in 
his book, Proto=-Indo-Puropean Tre: 
University of Chicago Press, 1970 
to evidenee that the Hazel may ha 
been one of the first native Euro: 
plants to be deliberately cultiva 
dy The Inhabitants of central Eur: 
before the arrival of grain from 
the Fertile Cresent, 


L 


Local names for nuts: COBNUT, FILBERT; FILBEARD, Glos 
Oxf, Northants; HALE, HALSE, Corn, Dev, Som; HASKETTS, kf. 


Dor; woODNUT, Yorks. 


Abundant throughout the British Isles, except in very damp 
areas. Grows in woods, hedgerows and scrubland. A $shrub, 4 
to. 12 feet high, with roundish, downy, toothed leaves. Best 
known for the yellow male catkins, called *lambs' tails', which 
appear in the winter. Nuts from late August to October, }* to 1” 
long, ovoid and encased in a thick green lobed husk. 


The problem with hazelnuts is that if you hold back from 
picking them until they are fully ripe, the squirrels and jays will 
get there first. If you pick whilst the nuts are $till abundant on 
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in a little tract written on a lifestyle. We cannot know, of 


fragment of a ninth century 
course wnetner this effect was 
hw Mp any part of the reason that the 
translation, from Charles Squire, no ing Ceo: oe 
knowledge in their mythology, 
The Hazel is on bf the sacred | where the Teutonics had the Ash. 


trees of Druidism, Its Seeds 
Symbol1ise wisdom, here Yggdrasil Btands over 


This fall, when I came e three Velleprings of the 
across Some organically grown World, IT think Celtic Hazel 
Hazel nuts in a local market pool is a cognate of Minmir's 


I decided to try this experiment, well in the German 8ystem, 
I have been on a salt-free, Both point back to 8ome Proto- 


vegetarian diet for a dozen or - Indo-European myth of a World 

SO years, now, and s$Sense the Tree and Bacred Bprings, 

eftects of different foods fairlv A fellow Druid pointed out 
rapidly. After fasting for Profeszor PFredrick's reference in 
half a gay, I ate just enougy his book, Proto-Indo-Puropean Tre: 
hazel nuts to satisfy the hungar. University of Chicago Press, 1970 
I was SurFrised at how few this to evidenre that the Hazel may ha 
rYequried, They produced a clear, been one of the first native Euro: 
calm, and Satisfied state of plants to be deliberately cultiva: 
mind, contemplative and appro- dy the inhabitants of central Eur: 
priate for taking a wide and before the arrival of grain from 
long perspective on things. the Fertile Cresent, | 

And thev kept me from teeling 


Hazel Corylus avellana [A] 


Local names for nuts: COBNUT, FILBERT; FILBEARD, Glos, 
Oxf, Northants; HALE, HALSE, Corn, Dev, Som; HASKETTS, FACKx: 
Dor; wooDNUT, Yorks. 


Abundant throughout the British Isles, except in very damp 
areas. Grows in woods,. hedgerows and scrubland. A shrub, 4 
to 12 feet high, with roundish, downy, toothed leaves. Best 
known for the yellow male catkins, called *Jambs' tails', which 
appear in the winter. Nuts from late August to October, }* to 1” 
long, ovoid and encased in a thick green lobed husk. 


The problem with hazelnuts is that if you hold back from 
picking them until they are fully ripe, the squirrels and jays will 
get there first. If you pick whilst the nuts are $till abundant on 
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Food for Free 


the trees in late August, they are soft and tasteless and apt to 
wither in their shells within a day. There is a curiosity about 
these times, for St Philibert's Day - from which the nut received 
one of its names in an attempt to exorcise its pagan aSSOciations - 
is on August 22. At this time some of the bigger green nuts 
will give you a crunchy mouthful if you eat them immediately, 
but they lack the dry, almogst fishy. flavour of the ripe brown cobs. 

Late September 1s probably the best compromise. Searching for 

hazelnuts at this carly autumn time is a pleasurable test of eye 
and reflexes. You must beat along the hedperows like a hawk, 
trying to distinguisch the nuts from the crinkly, parchment 
yellow of the changing leaves. If you sce some, in bunches of 
two or three, po for them very carefully, for when they are ripe 
they will fall from the husks at the $lightest vibration of the bush. 
If the ground cover under the bush is not as it usually is, an 
impenetrable tangle of nettle and dead leaves, but relatively 
clear ground or pgrass, then it is worthwhile giving the bush a 
Shake. Even the invisible ripe ones should find their way on to 
the ground after this. In fact it is always worth searching the 
ground underneath a hazel. If there are nuts there which are 
dark or prey-brown in colour then the kernels will have turned 
to dust. But there is a chance that there will be some fresh wind- 
falls that have not yet bcen picked on by the birds. 
In $pite of their apparent hardiness and ability to thrive in the 
British climate, hazels are not always successful at producing 
fruit. There are any number of pressures which can prevent the 
formation of nuts, as happened in 1969 when there were, very 
few to be found. For a start, the bushes must be at least seven 
years old. They must be allowed to branch and produce catkins 
and flowers - which contemporary hedge-cutting techniques 
inhibits. The pollen from the catkins must succeed in reaching 
the delicate crimson stigmas of the female flowers, which appear 
in January. If the winds are too strong, or there are heavy frosts, 
both catkins and flowers can be destroyed. 

Once you have pathered your nuts, keep them in a dry, warm 
place — but in their $shells, so that the kernels don't dry out as 
well. You can use the nuts chopped or grated in salads, or with 
apple and raisins on raw oatmeal (muesli). Ground up in a blender, 
mixed with milk and chilled, they make a passable imitation of 
the Spanish drink horchata. But hazelnuts are such a rich food that 
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Nuts 


it Seems a little wasteful not to use them occasionally as a protein 
substitute. Weight for weight, in fact, they contain fifty per cent 
more protein, seven times more fat and five times more carbo- 
hydrate than hens' eggs. What better way of cashing in on such 
a meaty hoard than the unjustly infamous nut cutlet ? 

Melt two ozs of fat in a saucepan, and s$tir in the same weight 
of flour. Add a pint of stock and seasoning and stew for ten 
minutes, stirring all the time. Add three 0zs of breadcrumbs and 
two ozs of grated hazelnuts. Cool the mixture and shape into 
cutlets. Dip the cutlets into an egg and milk mixture, coat with 
breadcrumbs and fry in deep fat until brown. 

If you pather your nuts early, and have an interest in the more 
bizarre branches of cookery, you might like to pick some hazel 
leaves as well and try this fifteenth century Tecipe for a *noteye”. 
It contains all the classic characteristics of the medieval style of 
cooking: extensive use of $spices, the fine cutting and blending 
of all ingredients, and the gruel-like consistency of the final 
product. 


'Take a great porcyoun of Haselle leuys, and grynd in a motter as small 
a> you may whyl that they ben younge; take pan, and draw uppe a 
thrift of Mylke of Almaundys, y-blaunchyd and temper it with Freysshe 
brothe; wryng out clene the ius of the leuys; take Flysshe of Porke 
or of Capoun, and grynd it smal, and temper it uppe with the mylke, 
and caste it in a potte, and the ius there-to; do it ouer the fyre and late 
it boyle; take Flour of Rys, and a-lye it; take and caste sugar y-now 
ther-to and Vynegre a quantyte, and pounder Gyngere, and Safroun it 
wel, and Sall; take small notys, and breke hem; take the kyrnells, and 
make hem whyte and fye hem uppe in grece; plante there-with the 
meat and serve forth.” 


Slightly adapted from Two Fifteenth Century Cookbooks 


Food for Free, Mabey, Richard, Collins Preas 


St, Jame's Place, London, 1972, 


LEGAL MATTERS 


It is to be remembered that the Ancient Druids were the 
lawyers and nagistrates of their day, So on a practical 
note, we are reprinting nere 8ome information on the standing 
of living wills, This is an important document to have enacted 
1f you want to avoid a medicalized death and embark consclously 
and naturally on your transitional journey. You Should check 
with a local lawyer about the status of this new four page 
document of Will in vour state.,. In the S.,F., Bav area, write to 
us for references to lawvers who have helped us, or write to 
CireTp, P.0.Box 219, Mt. Horeb, Wi. 53572, They may know of 
lawvers who have been helpful to the Pagan comruntity, 

As the Associated Press reports, and as was noted in the 
Journel of the American Vedical AssSoc., L.iving- wills are rarelv 
enforced because t: ey are "too vague” and the courts ' find it 
hard to hold haspitals to account for permitting, insisting upon. 
or rTefusing to cooperate with, Specific requestsS of patient and 
family. The authors of the press report felt that doctors are 
_ about living-wills because they believe that a 11iving- 

11] rerresents a renection of medicat care, rather than a choice 
EC: tent under specific cirevums tances, IDnda Emanuel recomnends 
getting around this balking on the part of medical persons by 
by being very Specific. She Propcses a four Page document whicn 
the res-arch staff calls a "medical directive.” It lets the 
Signer indicate anead of 'time which teeatments $/he would find 
acceptable and which s/he specifically forbids. For each scenario 
the "directive"”' lists twelve possible treatrents, and tne person 
enactineg the directive rarks whether 8s/he wants: or does not want 
Aa treatrent, or 18s undecided, Still, after vou have enacted 
one of these, 1it 18s best to discuss it and reach an agreement 
about it with vour doctor, 1f you have one, or any nealth care 
professlonals you could reach in an ergency., Have Standing 
agreements with those People the law-defines as vou next of kin. 
It 18s tco bad to have to have tc prepare for ,vattle, but that 
1S8 the state of medicine in Arerica, The fight for freedom 
never ends, 
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Astronomical Equinox will occur on September 22, 1989, at 7:14 Pacific 
Standard Time, 8:14 Daylite Time, Autumn begins! 
HNKHKKHEREHEHEEEHKHHEHEKEHEHEEHHEEEEHHEXEHHHRKHEHKHKHHEHEEHHHEHHHHHHHEHHHEHHHHEHEEEHEI 


Oct. 14: ISC Harp Concert with 
Laurie Riley and Michael Mac- 
Bean, Call Mary O'Drain at 
234-8412 for more information. 


The Roman Chariot, unique in the Universe, buikt in 1972, 
walnut and velvet, powers by BMYs R90S. Comiortabie tor long 
(rip, muzeum iter, has a ul tory, tale: $25,000 with 
trailer. 704-885-2232, NC. 


One s8ubscriber writes that ne 

feels that Danu/inu/ina was not a 
grain and prosperity deity at all 
but a minor goddess after whom 
rivers were named, He glves no 
Source nor reason for thinking this, 
TI think otherwise, Besides Her 
mythological place as patron delty 
of the Tuatha de Dennang and Her 
legends, I offer as another reTte- 
rence Her mentlon in the 81xteenth 
century tract, "Coire Annann, " 
trans lanted by Dr, Whitley STokes 
2nd asSSocilates, in the collection 
11r1 chemexte,” where It 18: meted: 

"Tn Funster was worshipped the 

goddess oft DproSyerty whose 

name was ina, and ITrom her name 
The Two "Paps na" over 
TJuachalir Dezac, " 
whether or not that 1s the origin of 
the name of the Two mountains, ap- 
pParently in the Sixteenth century 
Or earler, tne fcodcess!' name was 
agSsoclated with rrosperlity, This 
aSSoclation Seems to have been com- 
mon knowledge to the chroniclers who 


wrote the Text, 


RAN 
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2D AT STONEHENGE: When 

laylight broke for &ummer 
golstice at Stonehenge, in Eng- 
jland, there was hardly a gun 
'worshiper in sight, for police 
arrested 378 of them as they 
tried to get to the 4,000 year- 
, old monument for the annual 
rite. Police gealed off the area 
 because of clashes last year 
that left 34 officers injured. 


| Compiled by Juan J. Waite 


Cur cc-religlonists in England appear 


to have had a rather thin tine of 3 
ATTter last year's 


Thnls :'Solstice, 


rock Throwing fight with the Hippies, 


4. 


U 


the police decided not to let anyone 


1nto the monument for the 
zven the clipping sent to 


Talther looks to have been Through 


W444 


Glum Tnougnts on The paranormal 
Ny do folks who photograph 
miracles never have cameras 
that focus? 


\ 
yo 


- - 


Sx. 


F4 : "+ 

_ py 
_ FE. F239 BATHE IN LEAVES, petols, berries, borks, ond 
he ik SS {Su $, i.e. the earth's noturol medicines ond 
ol ER”. urvelf without hoving to ingez! 


In :B $3, cainkitiens or other synthetic drugs which 
OYD + > + dextroy the body. Drink herbol teos which 
—_ — — "#4 ztrengthen Immunity, cure symptoms before 


ene 
a Tree Killers 
'Got he Death Foray 


dizxorders, premature oging, ond other chronic 
heolth problems. Private insruction for peo-. 
py interexted in preporing herbol remedies 
coukd go too far? Not likely. Still it's a fact the - 945 Cargo _ 
' prescribed penalty in early CITmany' for _ having a distinctly Druidic 


gourmet natural cooking, ond info on In- 
teretting Boy Areo events. Serzion tokes ploce 
in my colorful lifle alcove with exotic 
medieval, ethnic and folk muzic breaks. $30. 


—Diano, 654-7599), .— — 


REASIES 


themelves. Alzwo nutritional counteling, 
lating a tree was death. | T5017 | = +04 
I have checked on this 
= * and She seems to have a 
OY Is ; | good, though not "earth 
SNaKing, " health program. 
-=-=-Znmon- Bodfish (editor) 


Comments the sender: 
"ere these Druids or 
aid the Germans have | 
| F krea code 415 
Sacrea trees, too? 

I don't know; the Chronicle HH 
doesn't give a reference RY 
Tor this fact; : But if:the 


Germans thet Boyd is 


MAP OF CELTIC EUROPE 


The National Geographic Society 
"= Map of Celtic Europe is available from 
tne Caulilgh Druids", it was the National Geographic Socety, 
Washington, D.C. 20036, as a supple- 
' ment tothe May 1977 issue which may 
bne Sacred groves that won be ordered ſor $2.25 per copy. Call to 


you the death nenelty, So make sure the issue is still available. 


how would Christians feel perf Q 


Quoting had laws similar to 


only the cutting of trees in 


about Someone who bombed, and 
leveled, St, Fark's cathedral? 
How would Kohammedans deal STYROFOAM 


with a man who vandalized Styrofoam is a non-recyclable, non- 


Mecca? The Vandals* tolerated biodegradable petrochemical prod- 
uct that is damaging to the environ- 


no vandalism in their 8acred meat ard vl SS exceione 
grYoOVEesS, information packet about the prob- 
*0r whatever German tribe he — 
18 quoting, House for Hazardous Wastes, Inc., 
PO Box 926, Arlington, Virginia 


© (703) 276-7070 "1: 


To clear up some misconceptions that have been "round and 
about in the community: This newsletter, "A Druid Missal- 
Any," is a product of the Reformed Druids of North America 
of Orinda Grovesite, It was founded by Chris Sherback, 
Joan Carruth and myself, Emmon Bodfish, in Berkeley Grove in 
19835, I am not a penname for anyone else, but am a real, 
physical body; I live here, take care of the Grovesite and 
edit the Missal-Any, We have NO connection W1th any othen. 
Druidic groups or persons: Ar nDralocht Fein, Ancient Order 
of Druids, B.O.D., Rex Benson, Issac Bonewits, M.E, Barrs, 
Robert Brooke, Nora Chadwick, er the. Primrose Hill Group, 
The Reformed Druids of North America was founded by David 
Fisher at Carlton College in 1963, TIt is made up of inde- 
pendent Groves scattered around the country. 

Subscriptions to the: MiS'sal-Any are now $5.50/year in 
the U.S. and $6.,50/year in Canada, For European or Pacific 
Rim s8ubscribers we have worked out the costs individually, 
depending on postage and transit time, Write us at P.,0.,Box 
142, Orinda, California, 94563, 


= Subscribe Now! 
DO. Tyme 


IR 


ICE PHOENIX 
PO Box 24/_ 
Fields Landing 
-CA 95537. $a 
«2 | 62k | £5 Bc Ys >. 
— 1 Year: $10/Regular $15/Generous _ ELVEN GLEN. 

Foreign: $20 x; 
@.. Lifetime: $100/Regular $500/Generous ' fog 


» 4%: en 
£36; 


5 Make Check/Money Order payable 


to: 5H PLD = «0 == 
Star Route, P.O. Box 1451, 75 | ESE 


"_ H9eAs; '4 bo . He 20 _— "oy "_— v7 


Redway, CA 95560 - - Wild Magic Bulletin: | 


. ECOLOGY - EARTH RELIGION —--.” 
-- TAO official publication of E.L.F. P. O.: 
Box 1082, Bloomingt:5n, IN 47402 — - 
$814 is$ues — includes 25 word or less 
listing of any product/services you ma 
'y offer CONTAX, PROJEX, EVENTS, -:-- 
& more PSI-LINKS, CLASSES. 


Tl FESTIVALS! 
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Left 'Cernunnos' as 'lord of the animals' 
upon one of the inner plates of the 
Gundestrup cauldron. The deity sits in 
cross-legged position, is crowned by a 
Splendid pair of antlers and wears a torc 
about his neck. In his left hand he holds a 
ram-headed Serpent, in his right another 
torc. Nationalmuseet, Copenhagen. 
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amhain, Celtic New 

the Day Between the 
Worlds, the Druid year Starts 

on Samnain. The 8un 18 half 
way between Autumn Equinox and 
Winter Solstice, Samhain marks 
the end of the harvest season, 
All fruit and grain not gathered 
in by Samhain Eve must be left 

in the fields to feed the birds 
and wild animals, the flocks of 
Cernnunos, and its vegtable life 
ecSence, T1ts "Spirit" becomes UTne 
Property of "The- Little People, " 
the Sidhi, and feeds them, (Is 
our word, ":airy," derived Ipom 
"fear an Sidhi,”" meaning in proto=- 
Gaelic ”%a persgson of the S1dn1, " 
one of the little people?) Sidhi 
is pronounced in Gaelic as En 
glish "shee,"” A Banshee, The 
Spirit .that gives prophecies and 
mourns for the dead, means lit- 
erally "a woman of the Sidhi," 
Another folk tradition, probably 
from 01d Druid times, holds ﬆt:-7t 
"Pukas," mischievious Spirits, 
will come out on Samhain night 


Years, 


and steal the nourishing essence of 


any food crops left in the Tields, 
or, 1fit is not to their liking, 
will dispoil it, Their my*th1c 


descendents 3warm out in the 
form of horas of trick-or-treaters 
and disguised, costumed revelers, 
This: is the night when the 
Other World, the wotld of the 
dead, the future 8ouls, and of 
the ancestors, comes the closest 
to our world and "dimension hopping " 
18 the easliest, It is time to honor 
dead ancestors, and remember o1d 
friends, This was "the day of the 
dead" long before the Christian era, 
The dead were thought by the ancient 
Celts to have a wider and truer 
perSpective on things than we mor- 
tals do, and to be able to advise 
their descendents and friends, 
They know all history, are aware 
of all forces and causes, and can 
1ntuite the future better than we. 
Pay your respects at graves or 
memorials, ask questlons of departed 
friends, ancestors, or mentors, 
Leave, out food offerings for them 
at your Samhain Eve celebrations 
and vigils. Get out old photographs, 
Review the past, this pre-amnain 
week, and pay o1d debts, spiritual 
or emotional, Find lost belongings; 
make amends, Then celebrate, 


"Maa Sweeney!" Pradition 


Lives! 


2 Correspondent in Florida 
Sends this picture of their 
local *forest hermitY who, 
O07 an 1impulse, like his name 
SaKe,. ZOTSOOr civilization 
ana went "to run with the 
ceer," He Seems to have done 
PIETY Well tor himself and, 
aS Tt Ye 4AOTeau once: Said, 
vo naw Alked. it tolerabIymmell." 


23. Sutbhne the Wild Man im the Forest 


Little antlered one, little belling one, melodious little 
bleater, sweet I think the lowing that you make in the glen. 


Home-sickness for my little dwelling has come upon my 
mind, the calves in the plain, the deer on the moor. 


Oak, bushy, leafy, you are high above trees; bazel-bush, 
little branchy one, coffer of hazel-nuts. 


Alder, you are not spiteſul, lovely is your colour, you are 
not pnckly where you are in the gap. 

Blackthorn, little thorny one, black little sloe-bush; water- 
cress, little oreen-tonped one, on the brink of the blackbird's 
well. 


Saxiſrage of the pathway, you are the swectest of herbs; 
cress, very green one; plant where the strawberry grows. 


Apple-tree, little apple-tree, violently everyone shakes you; 
rowan, little berried one, lovely 1s your bloom. 


Bramble, little humped one, you do not grant fair terms; 
you do not cease tearing me tall you are 8ated with blood 


Yew, little yew, you are conspicuous in graveyards; 1vy, 
little ivy, you are ſamiliar in the dark wood. 
Holly, little shelterer, door against the wind; ash-tree, 


baneſul, weapon in the hand of a warrior. 
1. The legendary ruraculouw builder. 


the W1SeSt Te 

ane told me 

in four words, 
SenSEe Than all : 
T'd read in collexc. 
She Was Crazy, 


s 


tee, 
a6 . 


EB\MON THE FILIDH 
WITH APPOLIGIES TO ELIZABETH BARRETT: © 


Go crazy along with me! 

The best 1s yet. to 8see, 

The outer reaches of tne mind, 

For which the mundane brain was 
made | | 

To work and keep us Teac, 

Who saith: "A whole I planned," 

' Sea of Holes, to other realms 

Sanity is. but a closet. 

Trust in your Gods: see all, 


Nor be arraid, 


© 


Today, driving down Unilversity Avenue in 


Berkeley, I found myself behind a license 
plate frame proclaiming : 


INDEPENDENCE FOR WALES 


ANNIBYNIAEDE 1 *X* 


* That's Welsh for "Erin, go bra!" 


The Cymrice independence movement lives. 


Vw 


ILLINOIS: INSTITUTE OF TECHNOLOGY 


Lewis Colleye of Scienuies and Lotlers 
Department of Social SCICnCHs 


14 June 1989 


LS 


Dear Ms . emu 


It was extremely kind of you tc think of me, as' the senior author 
of STGNEHENGE: THE INDO-EUROPEARk HERITAGE, in sending your EcAge, of 
research material: which I am nereby returning. 


a > om -} 


The either /or debate between jiffusion and independent invention is' * 


not worth bothering about, because things are never that simple: one 
way or the other. !luman oulture 18 'always a complex interplay between 


both factors. 


As for the people who built Stonehenge, we know who they are, for 
they are buried all around it. Remember, as pointed out in ny 
Dook, the Stones of Stonehenge are 38itutuated in the midst of an 


1mmense cemetery. 


The people and goods ouried ir: this great cemetery belong to « 
Heroje Society of the Bronze kge, not unlike that celebrated by 
Homer in his poetic memories o:' pre-Classical Greece. (T mean those 
buried in the "round barrows,” npostdating the "long barrows" of the 
Heolithic Age; for the monument we know as Stonehenge was very long 
in tne making, from c. 2900 tc* 2000 B.C., and with minor adjustment- 
ments into the Iron Ape.) 


\S 


It ig true that the center of Stonehenge was "messed up" by early 


archacologists. 
tne 


"Heel Stone" is the proper Nan? {from the legend of /Devil's. heel-print 

on it) and not "Hele Stone. Tie latter is a misreading of the former 

by the legend makers of Sun worship. ANo:tually, this is one of a pair 

of Stones that once Stood thers. The axis running between LThem to the 
center of Stonehenge was more :r less aligned with the midwinter sun 

1n' 20900 3.C., when the main $Siones of the monument were erected in the_ 
Bronze Age. I Say, "more or less," because tne alignment was not 
asTronomical but congmological. We may thus conclude that people gathered, 
there on or about 1 November, ew Tear's day of the later Celts, a holiday 
Christianized as Halloween in Tharlemagne' Europe in c. A.D. 813. 


My book was written in a rebuttle to The astronomical theory propozsed 
by Cerald Hawkins: in STONEHENGE DECODED. That I converted at least 
one of his archaeo-astronomical (or astro-archaeolozical) followers 
is indicated in the encloscd reviev. | os 


h ecgly, 
eon Slover, _ —_ LItTt.D. --: 
Professor of Anthropology «+5 


IT Center Chicago, llinois 60616 (312) 567-5126 


FURTHER SUGGESTIONS FOR A DRUID FUNERAL 


The basic outline of the ceremony is as follows, It can be added 
to, to fit the needs of the people for whom the 8ervice 1s being done, 


The grave is prepared and a means of replacing the 80il is ready at 
at hand, 


The ceremony begins with the procession up to the grave, 


The pall bearers carrying the body of the deceazed proceed first, 


They are followed by The Third Order* Druid who will be conducting 
the ceremony, S/He will recite .the funeral chant as they approach 
the grave, People carrying the grave goods follow immediately 
behind the Druid, the one carrying the food offering walking first, 
Just in back of the Druid, 


When they arrive at the grave, the Druid continues the chant while 
the body is lowered, and the participants form a circle around the 
grave, with the person carrying the food offering s8topping first, 
just at the Druid 's left, and the person walking behind him, stop- 
ping at his left, and 80 on, 


The food offering, traditionally a joint of meat and a glass of mead, 
but in modern practice, the deceased 's favorite food and drink, is 


then vlaced in- the grave to the right of the body. 


Next all those carrying grave goods come forward in order, deasel, 
(Sun-wise) around the circle, and place their goods in the grave, 


A hymn or 8ome favorite music of the deceased's may be played at 
this point, 


Then in the central and most important part of the ceremony, the 
Druid 8steps forward and puts the handful of "releagsing earth" onto . 
the body and says, "With this 8011 IT do release thy earthly bonds," 


The grave 1s then refilled with the earth removed from it, When 

this 1s done, the Druid consecrates a chalicefull of the Waters of 
Life, using the "Charging of the Waters" from the regular R.D.,N.A, 
Service, for Summer half of: the''year, S/He drinks. a sip 6f: them, 

makes the Druid Sigel and Says "The Waters of Life," if S/He confirms 
them to be 8uch, The chalice is then passed 8unwise around the circle 
with each member making the 8ign of the Druid Sigel and stating "The 
Waters of Life," as s/he pazsses the chalice to the next pers8on, When 
the chalice returns, it 8hould not be totally empty, The Druid tastes 
of it again, and if s/he again confirms that it is the Waters of Life, 


8/he again makes the 81 of the Sigel and then pours _ remainder 
over the grave, 8aying For thee, (name of the deceased,) we return 


this portion of the Earth Mother's bounty, even as we must return 
with thee," 


Lastly, a pine pprig or bough, as the pine is the gateway to The 
other world, is placed on The grave, 


Then the participants file 8unwise around the grave, back to the 

path on which they procesgsed toward it, and then each backs away, 
nIpe 8teps, as it is traditionally very bad to turn one's back on 
a new made grave, 


Foot Notes 


1], Third Order Druid 1s one who is ordained in the R,D.,N.A, or 
N.Ro.DoNoA., SyStems, need not be the Arch Druid of a Grove, If 

an ordained Third Order 1s not available, the funeral ceremony can 
be done without the 8ection of the charging of the Waters of Life 
as only a Third Order can consecrate the Waters of life, 


2, The putting on of the releasing earth, is the core and necessary 
part of the Druid ceremony, It can be done by anyone and 1s quick 
and unobtrusive enough to be done most any where, If you know that 
your fellow Druid wants this to begin her/his Journey to the Other 


World, 1t can be done with a pinch or handful or any earth, in a 
home or hospital where a person has just died, and it 8hould be done 
before the casket is closed in a modern closed casket funeral, even 
1f it 18s to be done again at the Druid ceremony itself at the grave 
as described above, Every Neo-Druid and friends of Druids 8hould 
know to do this, and memorize the one, brief line: "With this aoil 

I do release they earthly bonds, " 


w'” 


Copies of this are being sent to all R.,D.,N.,A., and N,R.,D.N.A. 

Third Order (Ordained) Druids, and it therefore becomes part of 

the official R,D.,N.A., Apocrpha, Reactions, additions and objections 
ghould be sent to the Druid Missal-Any, P.0.Box 142, Orinda, 
CAlifornia, 94563, 


As editor of the Druid Missal-Any for the last five years 
I am calling for anyone who would like to 8hare the organizational 
Side of the work for a wnile., Other health and meditative matters 
will have to occupy me for a while, and if we are not able to find 
an editor-pro-tempor, we will reduce publication frequency or declare 
a "time-oakt while we re-organize., For those who have contrimtad 
articles which have not yet been printed, we can either pass your 
material on to other interested Neo-Pagan magazines or return it. 
You Bhould contact us at P.,O0., Box 142, Orinda, Calif. 94563, 


"Give me a nidden Trill 

A house free of noiage and distraction 

Birds help me to sing 

Overhead white clouds for neighbors 

Nobody asking the fate of this or that.noble family 
JuSt this Hazel tree, now=-a-days 

Starting up from beside its Pro 

For how many years?" 


Circa tenth century 
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CALENOAR 


A8tronimical will occur at 11:29 P,M, on November 6, 1989, It 
will be celebrated at the Orinda Grove Site on the evening of the 
6th, and an all night vigil provided for those who are up for it, 
(Yes, pun intended,) Other celebrations and a service may also 
be held at a later time for those unable to attend, Contact 

the Missal- Any, (415) 254-1387, 
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"The Missal- 
| 616 Miner Road 
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VAN ule, Winter Solstice, 
mistletoe and white bulls, this 
18 one of the four minor Druid 
High Days on the Kolegney Calendar, 
Pliny the Elder, in his Natural 
History, gives us our first look 
at the use of mistletoe at this 
geason of the year, "The. time of 
the rite was the sixth day of the 
new moon, and preparations were 
made for a feast and the sacrifice 
of two white bulls, A Druid in a 
white robe climbed the tree and 
cut the branch of mistletoe with 
a golden sickle, the herb being 
caught as. it fell on a white cloak 
Spread below, The bulls were 
then 8acrificed, and all present 
ate of them,” The gold of the 
Sickle has been prolifically 
debated by scholars ever 8ince, 
(The Gods find harmless for idle 
hands?) Real gold is too 80oft 
to hold a cutting edge and s1ice 
through the tough, woody stem of 
the mistletoe, Polished bronze 
18 a more likely candidate, but 
the bronze may also have been 
gilded, Elsewhere Pliny writes 
of the necessity of gathering 
the mistletoe. lefthanded after 
first fasting (and purifying 
oneself,) He also writes of the 
Celts plucking Selago without 
use of iron knives or tools, 
barefoot and with the right hand 
through the left sleeve of a 
white tunic, but these were 
private rites, not public cere- 
monies, The golden nature of 


the sickle may Simply have refer 
ed to the taboo on the use of 
1ron implements in gathering 

the 8acred plant, 

Whatever the metal was then, 
R.D.N.A., Druids now use bronze 
Sickles, cast for us years ago 
by a member who at that time had 
access to metal casting equipment 
as well as the necessary 8kill, 
Does anyone out there know how 
to cast bronze? Have the 8set up? 
for, alas, we have no more 8Sickles 
for new Third Order (Ordained) 
Druids, 


This feast Should be 
celebrated with feasting amoung 
friends and relatives, all 
night bonefires to welcome 
back the Sun, and much s8inging 
and merriment, The exact 
time of the turning of the 
Sun God will be, according to. 
my almanac, 1:15 P,N, on 
December 21, 1989, That's 
a Thursday, a work day for 


,most of us, If you can't do 


anything else to celebrate it, 
Surreptitously light a match, 
Or, rank and job security 
permitting, you could jump 


- up and Shout "Saoul" (shaou- 


el), that ought to wake the 
office up. 
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One' of our readers recommends this brand. of Hazelnut Pate which 
includes little bits of Pagan religious education on 1ts label., 

It 18s even Organic! Use it as an alternative to "Greasey-Deathn 
Brand peanut butter with phosphates and TSF (shelf life 1 million 
Vears,. It can be ordered from Real Food COMPAny s 2140 Polk Street 
San Francisco, Calif, 94109, Or, 1f they don't respond to you with 
any joy, you can order through us, but then you'll have to pay for 
the postage and insurance. (the words under the wrinkle on the label 
are "wisdom to®,) | 


ZURD" was the Norse goudess.: : — IE Err ern 
pho nourished the:Tree alone? - JET 
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I eat 1t on wmnleavened, whole wheat bread with a jelly made from local 
berries by one of my neighbors; One can now have a thoroughly Druidic 
nutbutter and jelly 8andwich, . Mad Sweeney's High Day treats, 
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A Wicca friend of mine has opined that I Sshould share with a larger 
audience Some of my dear little o1d Pagan Mama's* successful childcare 
techniques, 


Leftover food on the child's plate: 


Instead of stuffing oneself in honor of "starving children in 
Europe,” and initiating future fat, she told me To take 1it 
outside and give it tb "the birds and wild animals; they lead very hard 
lives out there," This teaches sharing, good character, and ecology. 
It helps to live in the country, but there stray cats, dogs and Sparrows 
who frequentCeity parks and vacant lots, "But," objects one member, "the 
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One' of our readers recommends this brand. of Hazelnut Pate which 
includes little bits of Pagan religious education on its label., 

It 18s even Organic! Use it as an alternative to "Greasey-Deatnn 
Brand peanut butter with phosphates and TSF (snhelf 4ife 1 million 
=. 5 It can be ordered from Real Food Company, 2140 Polk Street 
San Francisco, Calif, 94109, Or, if they don!t respond to you witn 
any joy, you can order through us, but then you'11 have to pay for 
the postage and insurance, (the words under the wrinkle on the label 
are "wisdom to®,) | 
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Z2URD" was the Norse goudess,- -. 
who nourished the Tree of life; - 
Sthe Source of food and wer Bn 
our. World: Today'the'Urd comparrs. 
ffers you"organic Natura toons: E- 
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1 eat 1T on wnleavened, whole wheat bread with a jelly made from local 
berrles by one of my neighbors; One can now have a thoroughly Druidic 
nutbutter and jelly 8andwich. . Mad Sweeney's High Day treats, 
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A Wicca friend of mine has opined that I 8hould share with a larger 
audience Some of my dear little 01d Pagan Mama's* suvccessful childcare 
techniques, 


Leftover food on the child's plate: 


Instead of stuffing oneself in honor of "starving children in 
Europe," and initiating future fat, she told me To take Lt 
outside and give it tb "the birds and wild animals; they lead very hard 
lives out there," This teaches sharing, good character, and ecology. 
It helps to live in the country, but there stray cats, dogs and Sparrows 
who frequenteity parks and vacant lots, "But," objects one member, Tthe 


_” 


food might not be good for wild animals!" ( 
can harm birds, but I'm talking about leftovers, And if you're feeding 
your kids food you wouldn't give to a stray dog, Shame on you. 


True, uncooked rice or wheat 


*>he dropped out of. the Unitarian :Church in her teens, declaring nerselt a 
pantheilst and free 8pirit. It took a lot of courage to do that in those day 
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Fond, RE nA 


by Wess Roberts, PhJDe, 
Warner Books, New York, 


1987, $16.95, 


Druid Guilt Department 


(and this restaurant wasn't 
even Druidie!) 


\ Think Nook Trees, 
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Pee. take Only 
Wraer you Need | 
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This is from a very good medicinal Herbal, (Manual of herbs, ) 
titled The Spotter's Guide to Healing Plants, by Dr, Jaroslav 
Kresanek, originally from the Slovart Publishers, Bratis lava, 
Czechoslovakia, It is available from Moes Books, 2476 Telegraph 


avi Qe, Berkeley, Calif, 94704, 
SV, p 


MISTLETOE 20-50cm (8-20cm) — +1 
(+) Viscum album Flowers: March-April 
Loranthaeae Caution 
(+) Herba Visci albi — herbage 


Botanical Woody evergreen, Semi-parasitic on the branches of 
description trees. Round Stems; coriaceous leaves, elongated!y 
ovate, obtuse. Inconspicuous flowers forming termina! 
heads in the leaf axils. 
Habitat Parasitic plant growing on both deciduous anc 
coniferous trees throughout Europe. American mistletor 
IS a different plant, Phoradendron flavescens. 
Collection The young tops of the leafy branches can be collectec 
the whole year round. 
Drying Dry by artificial heat (the only possible method in winter 
— maximum 40®C; 104%F). 
Cultivation Practically impossible. The seeds are Scattered by birds 
Active Mainly peptides, which also represent the toxic principlc 
constituents of Mistletoe, viscotoxin (from which amino acids arc 
obtained by hydrolysis). Others are choline 
acetylcholine, triterpenoids, saponins, flavones, Sugars 
pigments and mucilage (Sometimes called viscin). _.. FR 
Efficacy Metabolicum, hypotensivum, antiarythmMNSgc-: 
antiscleroticum. i. SK 
Use Water and alcohol extracts from Misti&toe have a mainly 
metabolizing effect; they lower the blood pressure, are, 
beneficial for arteriosclerosis and regulate the beating off 
the heart. They can be used as an adjuvant for bleeding 
and excessive menstrual flow. The drug inhibits 
malignant growths but as it is very toxic, its therapeutic 
uSe is limited. The therapeutic dose is very near to the 
toxic dose. 
The usual dosage for an infusion is %-1 teaspoonful t« 
1-1% glasses of water (macerate 10 minutes). Drink % -* 
glass, 2-3 tires a day. Mistletoe is often an ingredient wn 
antisclerotic and cardiac herbal teas. 
Warning Do not confuse Mistletoe with the similar deciduous 
Species, Loranthus evropaeRus or Phoradendror 
flavescens. 
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 —— ' Caution! Mistletoe, like all 
5 uh strong medicines, can be quite 
1, toxic in excessive dose! We 
are not recommending it, We 
merely review here the work 
of Dr, Kresanek in a popular 
European herbal manual to 
Show that the 'Golden bough" 
herb 1s 8still in use in pop- 
ular medicine on its native 
continent, 


OFFENSIVE OPINIONS 
DEPARTMENT 


(Some people like it, Some 

people hate 1t, It grew 
out of a discuss lon of Cer- 
nunnos, and last Fall's NMis- 
Sal-Any...) 


Tz "Well, T'11 conceed on the = = 
matter of Cernunnos. (being Celtic) SC abs <6 ws & 
but I 8still think He is connected SCIENTIFIC PROOF AT LAST! 
with Val Camonica and paleolithic 

hunting -magic." 


Ez "I agree; I'm not tighting you whom the hunters can Then £0 out and 
on that. In fact i: think #hat harvest, That's the general 1dea 
Jim Duran DOES connect Him, as of the myth, anyway, And it's found 


Cernunnos, with the pre-Bronze Age all across Central Siberia and Nor- 


norned gods like at Val Camonica, thern Europe to Cornwall and Ireland. 
and before that with the hunter 's He's one of the most persistant 

rock paintings from the Stone Age, archtypes, the Flying Shaman who 

and with the Siberian Reindeer Sha- brings back food and prosperity, 


mans, too," - 

"1f we keep the taboos and 
are good,” Connected to 
Pluto, maybe, the Underworld 
deity who also Sends Pros- 
Perity. 


Tz: ”They were $Still going in the 
1920's and '30's, In Mircae Ela;jge's 
book Archiac Techniaues of Esctasy 
he goes into that. 


Tx ”I think fauns;, mn; 
Satyrs, Zandharva tyres are 
also related to Cernunnos, 

and the reindeer deities. 

I think the original Indo- 
Europeans, the Kurgan people, 
for >xample, were Slightly more 
agricultural than the Finn- 
Ugric, Ural Altaic Siberian \ 
types. They were Slightly less 
nomadic, as they moved into 
more fertile lands where they 
Settled down," 


Ez "Have you got Jim's tape of his 
Seminar "The Horned God of Europe?" 


Ti"Teh, I've got that one. It's on 
there." 


E: "He Sees all of Northern Europe 
and WesStern Siberia as one paleoli- 
thic cultural area: Similar myths, 
concepts, and graphic motifs, similar 
mental pictures. They've all got 

the Reindeer Shaman Theme: the sha- 
man who leaves his body and travels 
to the Reindeer Mother, the "Mother 
of Herds®”, the Earth-prosperity Et: "But He's Still food and 
Dispensing Deity, and brings back Tertllity oriented.” 

the Souls of reindeer or Some other 

prey animals, and scatters them in 

The forest to increase the deer, 


Tz "Indo-European third function - Et "Have you Seen the 19th cen- 
obed®e nce, resourcefulness, tury painting of him in Vurray's 


health, fertility, fecundity, book, the one where he Still has 
loyalty," little horns on h1is forehead?" 


E, "And according to Kieswetter, Tz "That's funny, Santa having 
the Flying, Shaman is still a Reindeer-Cult connection!" 
with us, under the PSeudonom of 


an obscure Cornish saint, who Ez "Count 'em: fe lives at the 


Probably never existed. Me North Pole and has' flving rein- 
call him "Santa Claus'; he'll deer; the Shamans In Siberia 


get a lot of press for the next fly 'through the Pole Star' on 
few weeks, 


Ts "The 8aint you mean is probabl: 
St, Cornely, who I've read in 

a lot of places has somethine 

to do with Cernunnos ," 
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The Antler Dance | = 
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aricha Malone (left) and Tamara Dickson, © day. Thousands of Spectators lined Broadway 
MM: 4, danced to a Christmas jingle and from 11th Street to Jack London Square to... 
wore foam reindeer antlers while watching the watch the hourlong parade of marching bands, -: | 
ninth annual Santa parade in Oakland yester- floats, horses and Santa riding a Stagecoach. :-: 


JS is 


thelr esctatic journey, Santa 
Claus brings us presents from Look, Mommy, 
there, a 'right merry old elf'; 
the Shaman brings back reindeer 
8ouls, hence food and feasting. 
Santa has elves, 1.e, familiar 
Spirits, that work for him; so 

do Shamans , The special red coat 
and pointy cap Santa wears, h1s 
having a Special outfit, riding 

a flying deer or a flying nhorse, 
1t all Sounds right out of Elaide. 
Does this mean that all those 
derartment store Santa Clauses 

are doing a "god-assumption' 
Y1IaL?” 


T: "Could be. But Chrismas trees 
are Nordic-Druidic, the Indo- 
European strata,”" 


Ez "But I agree with you that 
Cernun1os, or really the Horned 
God, Cernumnnos 1s just one instarce 
of Him, 18s pre-Indo-European, or 
maybe Proto-Indo-European, too. 
The Indo-Europeans may have 

brought Him with them from the 
Caucus homeland. So this year 
let's get ourselves red Suits and 
participate in this 10,000 year 


old religious ritual: eat "til you 


*HXEXHEHEHEHHEHEHHHEEHEH HHH HEHE HHH HEESES 
AStronomical Solstice will occur at 1:15 Þ.,M, 
Pacific Standard time, on December 21, 1989, 


Time and place of Services for the Orinda 
Grovesite group will be arranged, 


S++ ++ + EEEEEEHEE HEHE HHH HEHE HEHE HHS 3SS% 


their esctatic journey, Santa 
Claus brings us presents from Look, Mommy, 
there, a "right merry old elf'; ere's a Silver 
the Shaman brings back reindeer 
8Bouls, hence food and feasting. 
Santa has elves, i.e, familiar 
Spirits, that work for him; $0 

do Shamans; The 8pecial red coat 
and pointy cap Santa wears, h1s 
having a sSpecial outfit, riding 

a flying deer or a flying nhorse, 
it all Sounds rigent out of Elaide. 
Does this mean that all those 
derartment store Santa Clauses 

are doing a "god-assumption ' 
ritual?” 


Tz: "Could be, But Chrismas trees 
are Nordic-Druidic, the Indo- 
European strata," 


Ez "But I agree with you that 
Cernunnos, -or really the Horned 
God, Cernunnos is just one instarce 
of Him, 1s pre-Indo-European, or 
maybe Proto-Indo-European, too. 
The Indo-Europeans may have 
brought Him with them from the 
Caucus homeland, So this year 
let's get ourselves red suits and 
participate in this 10,000 year 
o1d religious ritual: eat *til you 
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ASstronomical Solstice will occur at 1:15 P.M. 
Pacific Standard time, on December 21, 1989, 


Time and place of Services for the Orinda 
Grovesite group will be arranged, 
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\ © Pisplay Our Own MAGIC 
 Paviercal croVtn eRS Thu cave be co clear 
YouR Wi ZARD works harp Xo Not eveR be <cein 


MoViNG Yhe Novels Yo REmove thei DoSt 
AND L1PING Xne {he\ves more Free of Yheis wc 
We cupoccl ove brain 
LN ws. rewerRs ii < bars 
i Xne qrolenes chapter 
Thak hiSCribes why VE CARES. 


| Deare ot \7v ian 


Lapy of Xe Wnxe che wake before me 
CoNntrolinG each \mage 1 happen *©S SE 
Vi rat hee wh that Yhe magic may Spin 
OVR MDs FoertheRt OU% AWD DegpeR with in 
"vy el ano heR Aress oth Flow +Þo COMMANO 
Thad The book” that She holas ; 
AY_most ODeRSEAND 
PR6es vel an Spells AND others with _— 
OR So KheiR Aefineo 


oy oV0R MinDs MANY Uayers. 
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Shella naGilg Still has some of these albums from their s8econd 


pressSing, They are $10,95 plus postage, contact us or write 
direct to Calleach Records,85 Calle de Quien Sabe, Carmel Valley 


California 93926, They are all out of the':cassette tapes, (So, 


buy the record and put it on tape,) 
Here 1s a sample of the contents: 


(2) Fenian Chant, Charm Song against Hail, Rowing song 


This fragment of a Fenian chant was spliced together by Jim from wo 
Sources. T he text is from the (Duanaire Fi.in) the Poem Book of Finn, and 
the tune (Duan nan Ceardaich) an Oxianic chanr Sung by Mrs. Archie 
Mac Donald (Songs and Pipes of the Hebrides) Folkwavs Records Fe 4430. 
The fact That an old literary source can be reunited with 3 modern oral cioug 
Speaks well tor the strength of the tradition. The antiquity ot this type of 
SUNg CPIC PLetTy is 50 well known thar discusion is virtually unnecessary. 
but suthce 1t to say, this is the most archaic piece that we pertorm. Clach 
Mhin Mheallain (Charm Song against Hail) 1s a Spell tor good weather, of a 
type once common in Celtic «oxtetv. As wing by Colum Johnston of Barr 
on (Scotland) Columbia records F E 4946 | | 


1melc is one of the 
major high days of the Druid cal- 
endar, For the Celts, a pastoral 
people, this holiday marks the 
birth of the first lambs and the 
lactation of the ewes, Sheep's 
milk was an important food in 
those times, as it was among 
many herding peoples into this 
century, The calves would not 
be born until late April or May, 

Oimelc marks the end of "dark 
January," as it is called by the 
Gaels, The days are noticably 
longer now, and we are past the 
nadar of the year, The light and 
life invoked on Yule Solstice are 
indeed returning. 

This festival is presided over 
by Bride (Bridgit, Breedes) as 
Lugh presided over Lugnasadha at 
the opposite point on the Celtic 
Wheel of the Year, Bride and Lugh 
are poles, complementary figures, 
who balance each other across the 
calendar in another of the Druidic 
SyStems of checks and balances, The 
Druids found good in the balmce 
between opposite poles of a quality, 
light and dark, sumnner and winter, 
woman and man, producing and har- 
vasting. Though a patrilineal 


gociety, the Celtic world was 

less male dominated than our 

own has been, and certainly less 
patriarchial than the Middle East 
or the Mediterranean 8ocieties of 
the time, or than the Christian 
Society that replaced It,* 

In _thias_-the- Indo-European 
cultures and many of Tthose of the 
Far EBast contrasted with the Middle 
Eastern group of religions from whicr 
Christianity and its offshonts 
developed, There good was defined 
as the final and total victory of 
one pole of a quality over the 
other, Thus it's light triumphing 
over darkness, Summer over winter, 
man against Nature, They have part- 
ly 8ucceeded; in the middle of the 
Arabian desert, it 1s always sunny, 
Summer has triumphed, The deserts 
are Spreading, 


*#See Professor Green on the status 
of Celtic women in The Gods of the 
Celts, and Jean Markale's work 


In Women of the Celts, Both - book: 
can be gotten at remaindered price: 
from Publishers! Central Bureau, 


News of thc Groves 


One of our subscribers in 
Florida, Bettye F., wishes to 
announce the birth of her grand- 
Son, She sent us the modern "Mad 
Sweeney picture and information 
Two 18sues ago, and promises to 
Send more, | 


Joan Carruth, ArchDruidess, re- 
tired, has a new nephew, Ash, which 
She has been nelping to raise, one 
Þlans to get back into active in- 
volvement in the Pagan community 
Soon, Perhaps even with the comming 
of the Spring, 


We Teceived a letter from Italy 
anno: uncing the publication of a 
new Neo-Pagan periodical, 'Sabazio," 
It 18s in celebration of "The Religion 
pf Liſe, ms they put it. ISAS in 
Italian but with an English summary. 
It is four pages, well put together, 
If you 8speak Italian, or would like 
to learn, it looks like a good deal, 
Price was not mentinned, 


MENSILE DELLA VERA RELIGIONE 
V. Luigi Einaudil 35 


00040 Frattocchie (Rome), Italy 
tel. @ fax: 06/935 7493 
Dinettone Reapongabile:r 

MASSIMO CONSOLI 


"Forever Porests,”" will be holding 
their annual tree planting on February 
24, 1990 outside of Laytonville, Con- 
tact them at Box 1542, Ukiah, Calif, 
95482, (Porever Forests is a very 

well organized Neo=-Pagan conservation- 
ist group, founded by Gwyddion Pender- 


gest, he of musical fame, in the '70"'s, 


A new, at least to us, Druidic 
god: Neit, He 1s the consort 
or the war goddess Neimainn, He 
18s not a true immortal, as many 
consorts were not, and he died 
at the Second Battle of Mag Turidh, 
The land was divided between his 
Sons, In some quarters he 1s 


reputed to be the grandfather of 
Balor, 18S "Nicht!" the IEnglisn - 
anger expression cognate with Neit 
the husband of the war goddess? 

No, it!s probably just the onomato=- 
poeia, The trouble with cognates 

1s that when you get into this 
rYesearch, you start seeing Them 
everywhere, 


EI ll... 


NEZS ASHRENAZ 


MUSIC ag DANCE CAFE 
1317 Sen Poble (ot Gilmen) Berkeley 


$25 -$0$4 
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 SUVERTUITLE 


CEILIDH BAND 


ond Dence Moziers 


James & (athleen Myers 


Wednesday, January 81, 1990 


8:00 p.m. 
$590 


Dance Steps will BE TAUGHT FROM 8:00 111 9:30 pm 
Silverthistle witt PLAY FROM 9:30 111 12:30am 
Dances will include: Congrems of Vieuns Sir Reger de 
Coverly, Flowers of Edinburgh, Golden Slippers, Lo Chinche 


Vols Jots « Much Mere! 
Food, zofi drinks. beor & wing for vole Minors we lcame 


White Oak Bark Medicine 


Non1le 


Glenger 


(re-printed by permission of the author and Star Route Journal) 


That first year after he was born, we were $t1ll 
livingin a tent, right up until November, when a 
huge winter storm came along and just about blew 


us away. Literally. Don Edwards came along and 


rescued us. He had us go over and spend a couple 
of days with him, riding out the storm. Then, when 


the storm $ubsided, we went back and a wandering | 


friend came through, fortunately. He and Richard 


built a little.7' by 10' cabin in five days. So then we 
had a floor and a roof and a tarpaper and plastic. 


cabin. 

: There was ons little window in the front and 1 
would sit in front of it, mn. my and looking 
' out this one window. * SELL SOL 

- So, that first winter, we hed: a pattern estab- 
lished where Richard would go to town and work 
'Several days for cash and I would stay home and 
take care of the baby and cook and wash and haul 
' water and pet firewood. That was our way of life. 
Very simple. I'd do small watercolors whenever I'd 
: get the chance. 

When Richard would come back from town and 
be home, and we weren't working on the garden or 
.the house, we would go down to. the ocean for 
' Several days and gather seaweed andnettles, plan- 
tain and dandelion, berries and wild apples, too. 
-We didn't go and buy greens; we ate wild greens. 
| We had money for rice and beans and oil; things 
Uke that. But we were even grinding all our own 
flour to make bread. I was a pioneer housewife and 
we were living off very little money. But it felt good 
 because I knew where everything came from. 
Everything was accounted for. We weren't. living 

beyond our means or society's means or the earth's 

means. I always felt that Ihad a kinshipwith Third 
World women. Actually I had it s0 much better 
than any of those women. Relative to a lot of people 
In this area, Ihadkindofa rugged life. But I'd read 
: every SO often: about. a woman walking six miles, 

carrying water on her. head for her family, and I d 


think, well, gee, I only have to walk one-eighth of a 
mile. I realized I had it pretty good. 
But one thing that was special and is still really 


Special to me, even with the changes in my life and 


they haven't been that immense since I still grind 
flour and make bread, but one thing that was 
Special to me was feeling thatTIhad an understand- 


ingofother women in the Third World. I wasn't out 


of touch.-So, when I read about El Salvador or the 
infant mortality rate there, I felt I could under- 
Stand what they felt, and very directly, since we 


. were hving on parallel lines. It was a sound life, but 


there was a certgn precanousness to it, too. You 

had to keep going and you had to keep working to 

keep alive. You couldn't just fall back. 

Right before my second child was born, we devel- 

oped dysentery. It showed up first in my son. He 

was two and a half years old, so he would squat 

outside rather than walk out to the crapper. You 

know how little kids will get lazy, Sometimes. One 

dayiI found him outside crying and his intestine 
was hanging out. I didn't know what had hap- 
pened. I was horrified. I called Richard and we 
didn't have a vehicle'at that time so Richard ran, 

carrying him in his arms, over to our neighbor's 
house to have him taken to the doctor. 

It turned out he had dysentery. I was s1x months 
pregnant with my second child. Dysentery 1s the 
biggest killer of Third World babies. 

Mary: There was the precanousness. 

Nonie: Right. We all went to the doctor to be 
tesfed and weallhadit. He asked us if we'd been to 
Mexico recently and we said no. He said he couldn't 
understand why we had it. We didn't understand 


- either. 


Mary: You hadn't had any symptoms? 
Nonie: Well, yes, I did, but I was attributing it to 


- beingpregnant. But dysentery is one ofthose funny 


kind of things. You don't always just have diarrhea. 
You might have abdominal cramps and real irregu- 
lar movements, but not always_diarrhea. It's a 


bacterial SXckness. 

*BUuanyway, the doctor told me that there was no 
medicine that I could take. The only medicine they 
had for it caused birth defects s0 I couldn't take it. 
He could give it to Richard and to our son, but not 
+ to me. He said I would just have to be sick until 

after I'd had the baby and then I could have the 
medicine, but I wouldn't be able to nurse my baby. 
I was just really blown away. I thought, oh my 

God, for three more months I'm going to be this 
Sick! By the time I have my baby I'm going to be 
weak, the bacteria will be rampant and it's the 
biggest killer of babies in the Third World. It was 
really frightening, life and death. So, I'd used herbs 
before for different things and I went home and 


looked in Back To Eden. I found the herbal 
{ 


remedy there and Richard went up to the Pe 
Meadow Road area and got white oak bark. He 
brought it back ang we used it for colonics and 


cleaned ourselves out. We had a lot of blood; we 


- were really sick and used Golden Seal. Then we 
went back and did some more tests and the doctor 
told us we had cleaned'it up ourselves. We saved 
our own lives and the coming baby. Ifelt really good 
about that, and I also realized that babies don't 
have to die of dysentery. Modern medicine does not 
provide for pregnant women in the Third World 
who have this. .Here this is, an easily remedied 
illness, but because modern medicine doesn't use 
it, babies are dying of it and mothers who are 


pregnant are suffering from 1t right now. Y 


But my Second child was born and we got running 
water at that point. It turned out that the cause 
was 1n our water. Animals were petting-in our. 


water and dying. That was what caused it, but we 
_ didn't know enough to look at our own water. We 
were starting so much fror» scratch that we were 


 1gnorant. 
Mary: There were a lot of things that we didn't 
understand when we first moved to the country. 
Nonie: Well, we had made this break with the 
past generation, s0 we didn't have this knowledge 
being passed on to us. We had to learn it all over 
again. - I 
Then whten my daughter was born, we got run- 
ning water and when she was six years 01d, we got 
a running vekicle again. We had been hitchhiking 
.everything back and forth. That can get pretty 
rough, especially a mother with Kids. Laundry, 
food and whatnot. 
Mary: Did you still feel strong? 
Nonie: I st11l felt strong, but by the time we got 
_ a truck, I was ready for a truck. I wanted a truck. 
I had two children and it was getting harder. And 


the dysentery,had taken a toll. Those things all 


make you tired and you need certain comforts. 


ay 


New Books 


THE CELTIC TRADITION, Caitlin Mathews 
Element Books Ltd, Unit 25, Longmead, 
Shaftesbury, Dorset SP7 8BR, U.K. 

A well researched book in an easy, 
conversational style which is a lift 
after the dense 8scholarly tone of 
most of the material written on the 
topic, Here 1s a $Seasonal excerpt. 


There are fewer myths and stories about the feast of Oimelc. There 
is an obscure tradition which relates the origins of the feast of 
Samhain which has a direct bearing on our understanding of Oimelc. 
It comes in 'The Book of Lismore' and purports to explain why 
Samhain is also called the Feast of All Saints. The boys of Rome, says 
the story, traditionally played a game every year on this day. It was a 
board game with the figure of a hag at one end and the figure of a 
maiden at the other. The hag let loose a dragon against her opponent, 
while the maiden let loose a lamb. The lamb overcame the dragon. 
Then the hag sent a lion against the maiden, who caused a shower of 
hail which defeated it. Pope Boniface asked why the boys played this 
game and who had taught them. They replied that the Sibyl taught 
them, in token of Christ's combat with the devil. The pope then 
forbade the game, since Christ's coming was a historical fact.”? 

The explanation of this game might divert us from the real 
meaning. The hag is the Cailleach who stands at the edge of the 
Season of Winter. Opposing her, at the other end, is the maiden, 
represented by Brigit. It is Brigit whose feast of Oimelc marks the 
failing of winter's strength, at which time lambs are born. The 
Cailleach is traditionally associated with rough weather, but here it 
is Brigit who sends rain. The transition of one season into another is 
aptly reflected in the mythos of Cailleach and Brigit. Throughout 
Celtic myth, cailleachs are transformed into beautiful maidens at 
crucial periods of transition. We have already seen how important 
this myth is to Celtic kingship rites (Chapter 3) with the trans- 
formation of the Goddess of Sovereignty. The Cailleach equally puts 
off her hideous appearance and transforms herself into the maiden 
aspect of Brigit once more at the festival of Oimelc. 

The feast of Beltain may once have had stories about the Celtic 
deity, Belenos, attached to it, but these have not survived. Beltain 
contains the word teine or 'fire' within it and this is one of the main 
features of the ritual practised on this day. Keating records only that 
'they used to offer sacrifice to the chief god they adored, who was 
called Beil.'62 What does remain are the evidences of myth and 
folklore. The Gaelic tradition of going out on Easter Sunday or upon 
Whit Sunday to see the sun dancing may well have derived from the 
feast of Beltain, when, as today on May- -morning, people rise early to 
fetch in the May at dawn. ' 


ANNOUNCEMENT 


"a DRUID MISSAL-ANY" will now 
be published four times a year 
instead of eight, All current 
Subscriptions will be extended 
to twice their present length. 


THE BOOTLEGGED CONCERT 


Some time in the first or Second or 8uch centuries Coe s 
Rorey Mor, a filidh, had become a woods-hermit in the tradition 
of Mad Sweeney or Finn the Elder, and he no longer played the 
harp or 8ang in the great courts, He had been reputed to be the 
best harper in the provinces of Connaught and Munster, and 
the local chieftain of the area to which he had retired deter- 
mined to get him to play for his court, No entreaties or 
bribes avalled, 8so the chief and Some of his Druids hatched 
a plan, They sent an invitation to Rorey saying that Conal, 
the then most acclaimed harper in Erin, was comming to play 
for the chieftain, and asking Rorey, Since he no longer.played, 
to Join them in listening to the great bard, The chieftain's 
Druids knew *that . Rorey did not attend feasts any. more, 
but they also surmised that he: woutd be curious about..... 
what his o1d rival was composing and would-not refuse to come 
and listen, They were Tignht, 

Rorey was Shown into the hall where a fine fire was blazing 
and on the table was a harp of willow wood of the finest 
crafting, which Rorey assumed to be Conal'!s, Beside it Stood 
a silver flagon of wine and the benches all around were covered 
With white fleeoes. =-Rorey was left alone, He waited and waited, 
but no harper or festive crowd arrived, Meanwhile, the chieftain 
and his court had hidden themselves behind a wicker partition 
That curtained off the far end of the hall. 

"I'll just see what Sort of harp strings the. great bard 
has gotten himself now." thought Rorey, and picked up the harp 
and brushed his fingers. over the strings., What he heard was 
wonderful, He dipped a finger into the wine and tasted a drop, 
It was marvelous, (Wine in those days was an import from Roman 
traders, exotic and used only rarely.) He 8ipped the wine 
and his o1d 8ongs came flooding back to him. He began to play 
and was goon lost in the calling of his art. The chieftain 
and his court had never heard 8uch wonderful sounds, All 
11stened on and on, entranced, until, at an interval in his 


playing, Rorey tipped the flagon to his 1ips and =--nothing=s-! 
No more wine come out, 


"\iye me! What a mischief IT have done! TI have drunk up all 


of The bard's wine!" | 
They heard him put down the harp, They heard The window 


Shutter open, Before the chief or any of his men could leap 
uPp. and pudh aside the partition, Rorey had bounded out of the 
window and across.the court yard and off toward his favored 
woods, 

Take my two best horses and fetch him back at once!" the 
chiertain Shouted, But it was too late, The retainer searched 
and searched but he couldn't find the hermit and had to return 


alone, wet with the morning- dew, 
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This pair of bronze jugs with inlaid red these exceptional pieces has a religions 
enamel and-coral, found before the last war Styntficance, but the actual meaning of the 
in a burial mound at Basse- Yutz, .\loselle, different elements and their inter- 

ts without doubt the most Surmptuous Celtic relationshup remain hypothetical. The upper 
drinking service $0 far discovered. Luxury part of the handle represents a carnivorous 
pieces like this would be used at banquets animal with fierce fangs, perhaps a dog or a 
organized by important figures and would wolf, in hot pursuit of some small 
accompany them to the Other World; they waterfowl on the spout = waterfowl were 


indicate the importance of Such gatherings linked with xn worsup in the Bronze 


in the social life of the ancient Celts. lt is Ave. Iwo other crouching carnwores watch 


almost certain that the rich ornamentation of Ihe bird, obrionsly ready to join the chase. 


The lower join of the handle is in the 
hape of a particular type of head, probably 
reprexenting One of the vreat (CCelic vods 
(5ee tlustration page 102). These jugs show 
a strong Etrusco-ltalic influence and were 
no doubt executed in the first half of the 
fourth century BC.. 
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CALENDAR 


A8tronomical Oimelec will occur at 9:08 P.M, Pacific Standard 
Time on February 3, 1990, The s8un will be half way between 
Winter Solstice and Spring Equinox, 
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One angry logger calls 1. .. 


Strip Mining the Forest. 


Clearcutting 2,000-year old irees, - 


Driving millions of forest creatures from their homes—a death 
Sentence for most of them, 


Cutting an entire river valley—over 100 square miles—leaving only the 
youngest trees, 


Exporting whole forests of unprocessed logs —and exporting with them the 
Jobs that local lumber mill workers depend on, 


Intensitying the greenhouse effect—why point to the Amazon rain forest, 
when we are destroying the forests right here in California? 


Forest & Wildlife Protection Initiative 


The forest cleans the air, moderates the weather, filters and stores the water, 
Serves as\a nursery for the salmon, and restores and refreshes the spirits of 
its many visitors, as well as providing shelter for wildlife and producing wood 
for building our houses—but the forest cannot speak for itself. 


Which will be history—clearcutting, or the ancient forest? To put the 
initiative on the ballot, we need your money, and a lot of help. With your 
Support, we can speak for the the forest, strong and clear. 


California Election November 1990 


U] ves! 1 Support your efforts, and I've enclosed my donation. 
(] $25[1s 50.0) s 100. 


_] $101] $5000.00 


] ves, I will help collect signatures. Please contact me: Contributions are not tax deductible. 


name: __ 
address: 
phone: ( 


21D! F- 
Forests Forever 
106 West Standley 
Ukiah, California 95482 
707/ 462-2370 FAX: 707/ 462-4922 
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eltaine, one of tne 

nd, now-a-days, one 
of the best known of the old 
Celtic High Days, It marks 


the beginning of Samhradh, - 
Summer, the "Season of Life," 
In 01d Pagan times 'it silgnaled 
the moving of the herds up to 
Summer pasture in the mountains 
and the beginning of the new. 


cycle, Great fires were built 

to welcome back the Sun, and the 
cattle were driven through the 
flames for purification before 
Starting on their way to the hign 
meadows, The Druid caste, priests, 
priestesses, ovates and bards, 
pPresided over Tthese rites at -. 
which all the clans gathered to- 
gether at Such ritual sites as 
Tara, in Ireland, and Carnutes in 
France, Though a Gpod Day, Bel- 
taine was also considered a trickey 
one, and great care had to be 
taken that there were no errors 

or mishaps that day, The High 
King, in Ireland, remained indoors, 
SUrTounded by his advisors and 
magically guarded by his Druids, 
The dancing and festivities were 
carried out by the farming and 
craftsmen castes, Previous to 
Beltaine Fve, all quarrels had 


\ been settled, and Justice meeted 


out, This was another Druid func- 
tion, that of magistrate , with 
a gpecialized 8ub=-group of the 
caste acting as judges, 4 diffe- 
rent Sub-group of Druids presided 
over the sacrifices offered to 
Belenos, the Sun, and still another 
Specialized group of the Druid 
casSte, often women, Druidesses, 
actually offered the sacrifices, 
and dispatched the offered animals, 
The Ovate sub=-group then read 
the will of the Deities by whether 
and how the sacrifices were accep- 
ted in the fires, 

For the R,DoN.A, Druids today, 
Beltaine also marks the Season 
of Life. Though we have no White 
Bulls nor Mares to offer, (animal 
gacrifice was forbidden by the 
Reform which made us R.,D.N.A\., in 
1966, ) there will be whiskey in 
the Chalice and tree food in the 


Tree Chalice, offerings of 
flowers, and the Third Order 
Druids will exchange their 
white ribbons of winter for 
red ones of the 8ummer 8eason, 
High Kings and politicians 
will be left indoors, and a 
merry time will be had by all, 


News of the Groves 


One of our members who Works MAKING YOUR RELIGION WORK FOR YOU 
on an organic apple ranch in one 
the northern counties of California, Helpful Hint #321 
has donated four young apple trees, n 
Another Secound-. Order member deanaratel o00T., and 
has given three baby Birch trees, yOu. a. « os Z 
gotten from the P,G.,&, booth at can't afford any luxuries at all, 
the Earth Day carnival in Berkeley, 1+ asceticism. and at least 
For providing them, P,G,& , gets _ -* : 
two minutes off the 474 million get religious points for it, 
years they own for what they've 


aone to the Earth, but our Second: 
Order Druid 18s now definitely Sy, EL RE 
Several waves closer to Apple Is1le, 


Another member brought tumbled 
gem Stones to bedeck the alter | 
and another who travels the country Bob Winston in Pleasant 


over and has no constant address Vall + h Wn 
donated return address stickers | 2.207 ESO war 
ana the impetus for getting the new casting, BRONZE, GOLD 
Stationery and printed envelopes, 7 | 
The events of the Beltaine SILVER? $160 + metal 
ceremony itself and its sacrifices for a 8ix weeks course 
ana offerings will be given in the 
Lughnasadha=-Solstice issue, (415) 947-5980 


——— 


WO ——— - —— 


Before each of the major and minor High Days, eight of them, you Should 


Wash your Trobe, You can of course wash it more often than this, and 
that is good, But whshing once before each Holiday is the minimum, You 
Should wash it by hand, if you have strength, and contemplate The 

High Day, and the past time between it and the last High Day, what 
have you been doing? meditate as you lean over the bath tub, kitchen 
Sink, . tanndramat sink, or whatever 8substitutes for the rocks by the 
Tiver, Of course a 8sacred river, 8uch as the Boyne, would be the 

best, but these are largely inaccessible to our members, 


HHHHHHHHKKHEHHHHEHEHEEHHHEHEHHHHHKHEHEHHHHEHHHHHHHKHEHHHHEHHKHKHKHHHEEHHHKKKE 


CALENDAR 


Beltaine, the beginning of the Season of Life, when the sun is 

half way between Equinox and Solstice, will fall this year on 

May >, 1990, at 10:30 Pacific Stellar Time, 11:30 A.M, Daylight, 
The Summer Solstice, June 21, 1990, will occur when the Sun reaches 
1ts most Northernly pbint, and the Earth its greatest tilt at 

8:25 AM, Pacific Daylight time, This being close. to noon this 
year, this Should be luckey and well portending Solstice, 
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ANSWERS 


Got a question that's bothering you 


or Just one that you always wanted the 
ansSwer to? 

: P31 ck out a tree ycu like, in your 
inrediate neighborhood ; I'd Trefer an 
OAK, Visit 1t at approxinately the 
S2re time every Oday. The time of the 
SuBSet: Salutation would be god, * 


Touch the tree; T*'9 recommend with your 


rFLlght hand, while touching, aBk vour 
QUPSTEON, MWait thirty Seconds or 80. 
Break contacte, flo about your business, 


This 1s a very ancient method, and 
1t works, 


*5ee The Four Salutations cf the Day" 
1n the Onelc IsSue, 19859, or write us. 


VS RED 


If you are having trouble getting 
into a meditative state, this may 
help, Zygon, an alternative conscious- 
ness re8earch group, has a new "Ultra- 
Meditation" tape that many:claim will 
put your mind in the proper mode, 
"neuro-entrain" it there, It Sounds 
a lot like Tibetian music, or o1d 
Celtic harp and 8staff-bells, Their 
o1d s8tand=-by, the Brain Supercharger 
tape, works well for centering, and 
Sounds, as one of our members put it, 
"1ike being yelled at by angels," I'd 
prefer the more Druidic phrase, "being 
beaten into line by Brownies," 
Admittedly it's high-tech, and a bit 
forceful, but many have found it 


Dagda, who 8ome Bcholors 
the father=-figure of the 
Celtic pantheon, was the 
patron of the harp, He 
had a. living kharp- of - 
oak, On It He could play, 
in addition to Bardic music, 
three enchanted 8strains: one 
that makes its hearers joyous, 
one that makes them weep, 


- and one makes them 8s1leep, 


Using music to change one's 
mode of consciousness has 


a long tradition in Druidism, 


Angus MacOch, the young love 
God, Bon of Dagda, also had a 
harp, but of gold, Its strain 
was 80 8weet that any who heard 
it could not help but follow 
it, Is this a cognate of 

the European "Pied Piper" 
myths? Or jJust of the nature 
of love? Modern sclience finds 


that music affects a different 
part of the brain than do 


Speech or the written word, 


FREIE 


helpful, Their Cetacean Link" whale SEA 


gong tape 18 also interesting, Write =_—y OO Any. tou | 
for free information: 


and paste and gtamp and 80rt, 
Kindergarten graduates prefered, 


ZYGON INTERNATIONAL Contact Emmon: 

325 E. Hillcrest Dr. Suite 203 = PP 
Thousand Oaks, California 91360 216 Miner R 
(805) 379-1611 Orinda, CA 94563 


Press Release 
FOR PUBLICATION 


Pagan/Occult/Witchcraft Special Interest Group of Mensa: 
What It Is and What It Does 


by Valerie Voigt, National Coordinator, POWSIG 


Pagan/ Occult / Witchcraft Special Interest Group of Mensa is an international network of 
persons interested in Nature religions, Witchcraft, magic, and related topics. It was founded in 
the early or middle '70's, and has been continuously active ever since. POWSIG invites contact 
and networking from both groups and solitaries, and requests that self-addressed, stamped 
envelopes be enclosed for quick reply. 


What POWSIG Is 


POWSIG has three primary purposes, as defined by its members in their questionnaire answers: 
to disseminate accurate information about Paganism and related topics, both to its own members 
and to the general public; to publish a newsletter to provide a means of communication and 
education among its members; and to foster contact and fellowship among its members and 
within the worldwide Pagan community. 


The SIG's interests include just about anything related to Nature reverence or worldwide 
mystery religions or magic ancient or modern, including, but not limited to: Witchcraft; magic 
(abstract and operative: theurgy, thaumaturgy, alchemy); Druidism; the Qabalah (both 
Hebrew and Hermetic); $shamanism (Korean, Amerind, NeoPagan, etc.); Afro-diasporica 
(Santeria, Candomble, Voudoun, etc.); Indo-European and non-Indo-European folklore and 
traditions; Taoism; Buddhism; Hinduism; philosophy; theology; ecology; family life and 
childrearing. 


The SIG publishes a well-known newsletter, Pagana, and engages in extensive educational and 
networking activity. The SIG furnishes speakers to local and national organizations, provides 
consultation to law enforcement and other public officials, and supplies accurate information 
and expert consultation to the media. Additional activities such as contact referrals, bulletins, 
and gatherings and other events offer many opportunities for members to be active in their local 
and national communities. 


What POWSIG Does 


For its members, POWSIG is a vehicle for getting or staying in touch with the Pagan community, 
for contact with SIG members and other interested persons in many geographic and topical 
areas, and for organizing activities and making things happen. It accomplishes much of this 
through information and referrals. SIG members in various parts of the world have, through or 
with the aid of the SIG, established Pagan information lines and hotlines; established covens, 
groves, and open Circles; worked with law enforcement; and done Pagan PR work in their local 
communities. Some have formed intertraditional Pagan community organizations in their 
towns, and many have organized round-robin forums, workshops, classes, or community-service 
groups. 

Members help the SIG and its goals by writing for the newsletter; doing research; helping 
their Regional Coordinator or other officers with organizing or paperwork; keeping their 
Regional Coordinators posted about events and issues of interest to SIG members; organizing 
events of their own; and by being active in their local communities. 


The SIG's newsletter, Pagana, features articles, news, art, reviews, announcements, letters, 
contacts, resources, and more. Published about six times a year since 1980, it has both a regular 
letters column and a forum section for debate. Regular subscriptions to Pagana are available 
only to members, although sample copies are available to non-members. 


REVIEWS AND OTHER GROUPS OLD AND NEW 
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Planet Drum Foundation 
founded by: Peter Berg 


This 1s the principal and oldest organization 
devoted to the bioregional concept, developed 
by Peter Berg and Raymond Dassman. Its 
aim 1S *'to provide a grassroots approach to 
ecology that emphas1zes sustainability, 
community selt-determination and regional 
Self-reliance.” A bioregion 1s an area of 
coherent plant and animal communities, often 
defined by a watershed. Planet Drum puts out 
a bi-annual newspaper, Ratse the Stakes, 
which presents desriptions of bioregional 
activities from around the world, and essays 
on topics such as the greening of cities, 
watersheds, borders. and the like. They have 
also published ©A Bioregional Anthology of 
Northern California,” under the title Reinhab- 
iting a Separate Country. The concept of 
re-inhabitation 1s central to the bioregional 
movement: it means **Jeaming to live-in-place 
| In an area that has been disrupted and injured _ 
; through past exploitation.” The bioregional 
concept is now being adopted, along with 
deep ecology. by most of the Green political 
groups, in this country and abroad. 
(Planet Drum Foundation, P.O. Box 31251. 
San Francisco, CA 94131). 


which entitles me to four 


international money orders. 


environmental organizations. Members will also be able to purchase books, tapes and other 


educational materials through the Green Earth Foundation. 


additional tax-deductible contribution to further the 


Printed on [00% recycled paper. 


| enclose my membership fee of $ 
15Sues of the newsletter, the Green Earth Observer. 


Funds must be in U.S. $: from foreign countries 


| also enclose a $ 
purposes and objectives of the Green Earth Foundation. 


Earth Foundation. 
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ible to the extent allowed by law. Annual membership is $25.00; student and low income $15.00 
(Canada $30, Foreign $35). The Green Earth Observer contains brief articles and poetry related 


Green Earth Foundation is a not-for-profit, tax-exempt organization. Contributions are deduct- 
to GAIA consciousness, book and periodical reviews, and information about ecological and 


THE ORDER OF "2 1. YOUR WANTS You need never 
\ W- again pretend that your life 1s no! hell. 
a __ A ; Feel better already? Good. 
- >0 goes the little pessimist 


and his book of Tight hand 
wisdom, Vernon Howard is a 
260 KEW ROAD RICHMOND SURREY TW 3EG "Guru" who 1s easler for the 
TELEPHONE 01- 7222966 Western unconclious to assimi- 
late, He 1s a Westerner and 
gpeaks American working class 
English, IT recommend a: look 


AN DRUIDH at = if only for the 
LIIEEACTI "M Vernon Howard 
BRAITHREACH/AS er City, Nv, 


89005 


Druidism = No incense enlightment, 
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founded by: Peter Berg 


This 1s the principal and oldest organization 
devoted to the bioregional concept, developed 
by Peter Berg and Raymond Dassman. Its 
aim 1s *to provide a grassroots approach to 
ecology that emphas1zes sustainability, 
community self-determination and regional 
Self-reliance.” A bioregion 1s an area of 
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educational materials through the Green Earth Foundation. 


environmental organizations. Members will 


THE ORDER OF IVE > 1. YOUR WANTS You need never 
\ Y-- again pretend that your life 1s no! hell. 
PI SITS mY Feel better already? Good. 
50 goes the little pessimist 
and his book of right hand 
wisdom, Vernon Howard is a 
260 KEW ROAD RICHMOND SURREY TW 3EG "Guru" who 1s easler for The 
TELEPHONE 01- 7222966 Western unconclous to ass1imi- 
late, He 18s a Westerner and 
Speaks American working class 
English, IT recommend a look 
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ughnasadha, 

festival of the god Lugh., In 
one tradition these festivi- 
tiles marked the funeral games 
Orlginally neld by Lugh in 
honor of his murdered father, 
Clan, In another tradition, 
in Ireland, they commerate the 
death of TLugh's divine foster- 
mother Tailtiu, who cleared the 
forest from the plains of Ire- 
land to make them fit for 
agriculture and died of the 
effort. She 1s a goddess of 
agriculture and one of the Irisnh 
female orlgin-figures, Irisnh 
clans often traced their ances- 
try to a female divinity, a 
goddess of the land, Lugh 1s 
the son of Ethniu and Cian, 
and the grandson of Balor, the 
elder Sun god, whom he later 
vanquisnes in battle,. remine- 
cent of Zeus overthrowing Cronus. 

Lugh is the youthful Celtic 
Delilty of Light, eulogized as 
The Shining One,” Some see in 
him an evolved form of the 
Neolithic "Young Year God," 
-Crepresenting the Sun, born 
on Winter So0lstice, . married 
at Summer Solstice and tri- 
umphant at Lughnasadha when nhe 
brings the harvest. He 18 
fated to die on Samhain at the 
end of the harvest sSeason and 
to 8s leep until the returning 
of the Sun on Winter Solstice. 


Lugh is the multi-competent 
god, patron of all crafts and of 
commerce, protector of travelers, 
poet, harper, phys1iclian, Smithy, 
magician, and defender of the 
people against their oppressLive 
Fomarian king, Some 8scholars 
think he is cognate with Grecian 
Apollo, He is master of the 
throwing Spear and has the title 
"Lamhfada,” long arm, far reaching; 
he owns the spear that cannot 
miSSs its mark but seeks out the 
enemy . 

The Sun 18s now half way be- 
tween »v0lstice and Fall Equinox, 
and already the: days are percep- 
tibly shorter, though the strong 
heat 18 Still to come, This 
rfestival marks the beginning of 
the harvest. The first fruits of 
each itarmstead were brought and 
offered in the 8acrifice, Sheep 
nad been Sheared, and the surplus 
wool and lambs could be bartered. 
__. Tn the Reformei Druid tradition, 
any members wnho have a garden, a 
frult _ tree, or a tree that gives 
mast or nuts, or wild land that 
glves any vegetable food, bring 
the first fruits picked this sea- 
gon to offer in the Lughnasadna 
bonefire., (No Animals! That was 
forbidden by The Reform in 1966 
which gave us our origin, consti- 
tution, and laws.) Lugh's tree 
18 the apple. I cannot find a 
Scholarly reference on this, but 


(continued on Pg. 3) 


Nauws of the Groves 


TO ALL MEMBERS OF THEY 
COUNCIL OF DALON AP LANDOU 


TI propose at this sSeason, 
between Solstice and Lugh- 
nasadha, to make these changes 
in the RDNA / NRDNA ordinary, 
New Moon and Full Moon Services, 
the "Order of Common Worship" 
Services for Samradh and Fogha-. 
mhar and for Geimredh and Etar- 
rYacn, | 

l, T propose to change the 
"rFalge Unclil"” 8cript TigTRRS in 
the written text, (not spoken, ) 
rrom *Catechlsm®" to 'LIBation, " 
and from "Communion" to "Connexus,. " 
This eliminates an obvious 
borrowing, and the bad memories 
that cling to such for many mo- 
dern people. It installs in 
place of each a new title of 
Pagan lineage. 


2. TIT propose adding to the 
RDNA / NRDN4 ordinary New Moon 
and Full Moon Services, the 
Same "Order of Common Worship'" 
Services, tor Samradnh and Fogha- 
mhar and for Geimradh and Ftarracht, 
the practice of ponring out offe- 
rings to the trees. This has 
been tried and practiced and 
found to be successful at Live 
Vak Grove, and now at Orinda 
Grove olte, 

It 18 inserted in the 
Services aftter the "Communion" 
("Connexus") and before the 
"Meditation," After the Waters- 
of-Life have been Shared and the 
final portion poured out into the 
fire and or the earth, the offi- 
ciating Third Order Druid/eas hands 
the Grove Chalice back to the 
SBervor and receives from the 
Servor the Tree Chalice, This is 
a ceramic or precious metal cup 
preferrably in the Shape of the 
Sutton Hoe cup or of Greek/Roman/ 
Indo-European libation cups. 


It 18 filled with pure water 
and blood meal* in the Summer 
half of the year, the Season of 
Life, and with pure water In 
the winter half of the year, 
the Season of Sleep. 

The Officiating Third Urder 
Druid/ess walks Sunwise (clock 
wise) around the Grove altar 
circle, s topping before each 
tree, calling its name in Gaelic, 
Gaidhlic, or English, (Ex. "Ah 
Bheithen!" or *Birch!") and 
pouring out part of the blood 
meal as offering to the tree. 
The last of the libation 18s 
Saved and offered to the eartn 
in the Offering ShaTt, 1Tt The 
Grove has one, or on the ground 
to the right of the altar. The 
Third Order Druid/ess than 
pPas8ses the Tree Chalice back to 
the Servor, who replaces it 
beside the Grove Chalice, Then 
the "Meditation" beginns. 


*Blood meal is available in the 
plant food s8ection of any nursery 
Or garden SNOOP. 


- 


} 
* Frank Philipps Pottery 


AsShland Oregon 97520 
( 503 ) 482 - 2059 


One reader wrote in to say 
that a s8entence in the last 
is88ue's Beltaine article 8 oun- 
ded 8exist., ";..and Still 
another Specialized group of 
the Druid caste, often women, 
Druidesses, actually offered 
the s8acrifices, and dispatched 
the offered animals.” The 
actually" here Sounded 8exist 
as in "they actually let them 
dO- It." 

If you took it that way, 

I apologize, I didn't mean it 
that way; 1 did not see That 
interpretation, IT meant by the 
word "actually" that the Dru- 
1desses did the actual physical 
work of leading the animals up 
to the altar and killing them, 
They did the actions, the nitty- 
gritty real doing of the thing, 
the muscle-work necessary to make 
things happen in this sol1id, 
mortal, three dimentional world 
of ours. The donor "ofteread" 
the animals in a different sense 
of the word and the pres1iding 
Druid or Druidess of the "Mitra" 
type "offered" the animals in 

a anothker_sense, that of commu- 
ning with the recepient deity and 
transmitting the community 's 
prayers and thanks. That's what 
TI had in mind, 

The English language, (and 
all other languages, ) have for 
S80 long been used to villify 
women that these Secondary, Snide 
meanings of words CYOP up every- 
where. The language is polluted. 
It will take time and vigilance 
to rehabilitate it, but a Start 
18 being made. 
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(Continued from pg. 1) 


80 folklore and tradition have it. 
(If you know of one, send it in and 
get a year's free 8ubscription 

1f it checks out.) Celebrate with 
apples, apple pie, cider, apple 
Juck, and the planting of apple 
trees, Lugh 1s the divine father 
of the Celtic champion, Cu Chulain. 
Reread Some of these o1d epics* 
aloud. 

*Tain Bo Cuailnge, tr. Thomas 
Kinsella, Oxford Press, 1970. 


5% 
"You need never again ( 


pretend that your life is Do you 


not Hell. Feel better 


aIready? Good." remember when... ? 


So goes the little pessimist * Songs were pretty, not jungle screams 
and his book of right hand | 

wisdom, Vernon Howard 1s a * You could travel safely anywhere 
"curu" who 1s easier for the 
Western unconclious to assimi- 
late, He is a Westerner and : 

Speaks American working class God and sacredness were honored 
English, I recommend a Look * * Demanders did not force guilt on you 


at his writing, if only for the 
curiosity of Iit, « Clean television taught decency 


* Cniminals were punished promptly 


'member we published this ? *.You could find uncrowded places 


This was irom a book Vernon * Men were men, women were women 
Howard wrote in the early 80'S. 


The book was good. * Police were respected as protectors 

narming! He has Since $014 out : - 
to the Aging Right similtaneous * You did not fear changes in society 
with getting a lot more where-with- 
all and openning a new 8chool in Ojai, 
California. Too Bad. His earl | 4 © 
writing was good, 1983 and es 14 A E Women were treated with courtesy F 
(I went back and checked the publi- 
cation dates of the books and tapes. ) , 
But we have all:seen this happen * That time has never existed 
to authors, philosophers and related in the whole course of re- 
GUTUS upon a certain degree of corded Nistory. 


"Success." Now he's putting out . | 
this kind of nostaleic-old-nan 2, That has never existed 1n the 
whole course of its tawdry 


nonsense., a 
hiStTtOTY. 


3, Yes, we remember it and we 
hope that it never happens again. 


4, The pedestal and the kitchen 


* Wrong was not called nght 


++ ++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++ 


CALENDAR 


Lughnasadha, when the 8un is midway between Summer Solstice 

anda Fall Equinox, will occur on August 7, 1990 at 3:33 P.M. 

Pacific daylite time, Fall Equinox will be. on September 22, 
1990, at 11:48 Pacific daylite time. 


++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++ 


WHAT IS GREENSPIRIT? 


We are an as80ciation of 8piritually committed persons 8eeking to 
combine our spiritual commitment with service to the wider environment 
which sustains us. We are loosely affiliated with the East Bay Green 
Alliance, but as an independent organization emphaeize cooperative and 


gervice oriented approaches within a 8piritual context towards helping our 
environment. We 8eek to 8erve as a catalyst for multifaith projects benefiting 


other persons, and all beings upon and within our earth. Our general 
meetings are the first Monday of every month, at the home of one of our 
members. If you are interested in attending, please call Ms Usha Muliyil at 
653-9899; Gus diZerega at 763-4910; or Ms Suzy Worcester at 540-0269. 


|| Linguistic Lazarus: 
| Cornish Language Is 
Back From the Dead 


Spelling of Lang! Lot Words 
Inflames Local Passions: 
[4 When 'Unified' Just Isn't | 


| By GLYNN MaAPES 

:4 Staff Reporter of Tus WALL STREET JOURNAL 
| Bes den heb tavas a golhas e dir. 

1 | 4 man who has lost his tongue has los! 
1 tis land. 


— l8th-contury Cornizh groverd 


; MOUSEHOLE, England—She has been 
| dead for over two hundred years, but Dolly 
| Pentreath, a combative fishwife from this 
1 tiny village in Cornwall, is still something 
of a heroine around here. 

Dolly was the last native speaker of 
Cornish, a once-thriving Celtic language 
that died-when 8he did, in 1777. In her last 
"days, Sought out by an English anti- 
guarian, She gave vent to a few welk-cho- 
Sen words of Cornish that the historian 
1 later deciphered as *I will not speak Eng- 
 lish . . . you ugly black toad!” 
| Like Dolly Pentreath, the Cornish peo- 
| ple today are a fiercely proud and stub- 
4 born lot. Which helps to explain two devel- 
opments in this remote, starkly beautiful 
corner of southwest England: The Cor- 
nish—against all odds—have brought their 
language back from the dead. nog 
are fighting with one another 


and nail. 
1 A Linguistic Miracle ” 'u, 

That there's anything to NT about is 
; 8omething of a linguistic miracle. Only one 
other lost tongue has been successfully re- 
4 vived to everyday use—Hebrew—and it 
had the full weight of the state of Israel be- 
hind it. Cornish isn't in the same league. 
Though the numbers are growing each 
year, only a few thousand have studied 
Cornish, of whom maybe 150 are com- 
pletely fluent. 

But the small number of speakers 


hasn't prevented a brouhaha, complete 


with hate mail and even a death threat. 
**'What a glorious mess!" exclaims David 
Green, who is covering the dispute for a 1lo- 
| cal newspaper. *'The whole county is in- 
volved in an enormous row over an ob- 
* Scure language that hardly anyone can 
| Speak.” Readers of Mr. Green's newspa- 
per, the Western Morning News, have 
vented their outrage in letters to the edi- 
tor. A sampling: *'this load of codswallop,” 
**a tragic schism” and "utter rubbish!”" 

What's at the bottom of all this? 

Spelling. 

It Seems there are now at least two 
Spelling systems for the revived Cornish 
« language. The old way, called unified” 
” - mnish, was developed by native Cornish 

Please Turn to Page A183, Column 1 


Cornish Unite to Revive Language 
But Split Bitterly Over Spelling * 


Continued From First Page 
Scholars who started the revival in the 
1920s. It is based on how the language was 
Spelled in medieval literature and draws 
from the many Cornish words that old- 
timers from West Cornwall mixed into 
their English conversation and from the 
huge numbers of Cornish place names that 
Still exist. 

Then, about four years ago, a new Spell- 
ing sSystem called phonemic" Cornish 
Started gaining adherents..Based on a lin- 
guist's 1984 doctoral thesis, it attempts to 

— Simplify the Sometimes-illogical spelling of 
unified Cornish, in hopes of making it 
easier to learn. For example, phonemic 
Cornish abandons the letter *'c,” substitut- 
ing **k' and *'s'' for hard and soft conso- 
nant Sounds, it. introduces double conso- 
nants for stressed syllables, and it makes 
clear distinctions between *'y"'- and *1” 

fi gpunds, After a power strugegle, the phone- 
mic camp, some of wkom are not native- 
born Cornish, gained control of the lan- 
guage's governing body, the Cornish Lan- 
guage Board. 

"The dispute remained in the ivory tower 
until J anuary, when it emerged with a ven- 
geance. John King, a member of the Cor- 
nish Language Board and of the town coun- 
cil of Camborne, persuaded the highway 
authorities to erect a road sign reading 
**Welcome to Camborne” and, in phonemic 
Cornish, Kammbronn a'gas dynnergh. 

Born in London, Mr. King is an ardent 
Cornish Speaker who teaches the language 
in a local school. But he didn't reckon with 
the sSensitivities of those long used to the 
unified-Cornish spelling of **Cambron,”” the 
old name still widely known. Irate phone 
calls and mail poured in to him and to the 
press. He was called an Englisghman—an 
insult hereabouts—and accused of making 
a laughingstock of the language and of giv- 
ing the town a German name. One letter 
writer, he says, threatened to kill him. 

*It's a terribly racist view of what Cor- 
nishness is all about,” Mr. King declares. 
**Proponents of unified Cornish are identi- 
fied with blood Cornishmen. I've lived in 
Cornwall for -20 years, yet I'll always be 
Seen as an outsider.” 


Fear of Suburbia 
There are overtones here of the nation- 


WE ne cultity ime $000 
miners hauled tin out of deep shafts 
\ | 


\ 


lay in ruins, too. Now, proponents run eve- 
ning classes and correspondence COUrSES, 
and Speak Cornish at regular get-togethers 
in homes and pubs. A number of state-and 
parochial schools teach the language, and 
a State-administered exam for 
>chool students 1s graded in both the uni 
fied and phonemic systems. There- are 
church gervices in Cornish as well as gum- 
mer camps and play-groups for children. 
Banks here even accept checks written in 
Cornish, though often .grudgingly. 
Nonetheless, there's warry that the 
Spelling dispute may slow, or even kill, the 
language's comeback. *'Cornish can't af- 
ford an academic debate right now,” says 
Diarmaid Breathnach, administrator of the 
European Bureau of Lesser Used Lan- 
guages, a European Community agency in 
Dublin that provides financial support for 
Some 30 small, indigenous tongues like 
Cornish. *'Our reaction is, my God, your 
language is in enough danger without split- 
ting it apart yourselves.” 


Family Feud 

Such worries Seem far away from a re- 
cent Sunday afternoon get-together of Cor- 
nish-speaking families near the town of 
Liskeard. As their parents chat in the 
backyard, the children play cricket in an 
adjoining Sheep meadow, Shouting happily 
in Cornish. All of the eight or 80 youngsters 
are being raised bilingually and seem at 
home in both tongues. Eleven-year-old 
Lowena Sandercock says She would much 
rather speak Cornish than English to her 
blond friend Tristan Jenkin, age 20 
months. Tristan's first word was tikkidiw, 
Cornish for butterfly. (Pronounced TICK- 
ee-doo, its literal meaning is ''beautiful lit- 
tle thing of God.” ) 

Tristan is a third-generation Cornish 
Speaker, one of the few in Cornwall. His 
grandfather, Richard Jenkin, was instru- 


mental in the language's rebirth and re- 


mains a vocal advocate of unified Cornish. 
But Tristan's mother, Loveday Jenkin, is 
on the opposite side of the fence: She's a 
teacher of phonemic Cornish. 

Richard Jenkin, who says he tries to 
avoid heated arguments with his daughter, 
isn't optimistic that the language battle 
will be resolved $oon. *'It's a sad thing 
that's dividing friends from friends,” he 
OO ININY Dug vp 
be yy» 


Loveday Jenkin takes a broader view. 
It's largely an academic problem, irrele- 
vant to the many people who just want to 
learn to Speak,” she Says. *'If the Cornish 
people are arguing about it, it's: proof the 
language Is alive and thriving.” 


_*-Cornishmen's distrust of outsiders goes 

;back a long way, to the fifth and sbxth cen- 
© Their Celtic ancestors, who occu- 
most of southern Britain and spoke a 

48 called Brythonic, were steadily 
driven westward by tribes of Germanic in- 

vaders, the Angles and the Saxons, ending 

up in Cornwall and Wales and splitting the 

language into Cornish and Welsh. A third 

group of Celts fled to Brittany on the conti- 
-nent; some 300,000 people there still peak 
-#- language very similar to Cornish called 

tton 


:-. Among more-recent invaders of Corn- 
+ ing country homes away from the huriy- 
* burly of London and its environs. Their ar- 
riyal has pushed real-estate prices beyond 
the reach of many born and raised here. 

Crowds are drawn to Cornwall by the 
land's haunting loneliness. With the sea on 
- three sides, it is almost severed from the 
+ rest of Britain by the River Tamar. 


RO /By Piraro 


If you find you are 

one of those to whom 
the Universe responds 
negatively, you can 
develop a reverse magic 
of your own, Example: 
To stop wind, you have 


**This isn't just God in drag,” insists Su- 


| san Gitlin-Emmer, an artist and Goddess 


worshiper in Reseda, Calif. To her, the 


" Goddess is earth-bound, represents- har-- 


mony—not hierarchy—among all lving 
things, and can take on many faces. Lun- 
aea Weatherstone, who publishes a maga- 
zine on pagan rituals, has fashioned an al- 


;,tar to the Goddess. It bears a statue of 


Aphrodite, a crystal penis, purple candles, 
a chalice and a $hell. It is here, She says, 


that she worships the Goddess on solstices, 


equinoxes and Groundhog Day. 


Is Goddess Worship, 
| Finally Going to Put 
Men mn Thew Place? 


* SS... 4 
Spintual Movement Reveres 
Mother Earth and Power 
Of the Female 'Energies' | 


By SONIA L. NAzarto 
Staff Reporter of Tux Warr STarET JOURNAL 

In the beginning, there was no God. 
There was the Goddess. She peered into 
the great void and created the Heaven and 
the Earth, and in this new domaim women 
ruled. The world was peaceful :and both 
Sexes worshipped Her. 

But then, about 3,000 B.C., men decided 
they had a better idea. They installed male 
deities—among them the sun god Marduk, 
who did in Tiamat, the mother of all gods, 


by pumping air down her throat and blow-- | 


ing her to bits. Things, sadly, haven't been 
the same since. 

Or $0 say people like Ruth:Barrett. Ms. 
Barrett, who lives in Los Angeles, is a 
Goddess worshiper, ' one of & growing 
number of revisionists who believe it's 
high time to give credit where credit is 
due: It was a woman who molded Earth, 
argues Ms. Barrett, and it is men—and 
their mal# gods—whe messed i up. We 
don't want men to wear dog wllars and be 
on leashes,” she Says. *'But patriarchy 


| -must be. put in its place.” 


vine Rite _ 


in church but in 


aw I £ "ofa 
gen not wo 
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On & recent sun-gplashed afte 
Daufin, decked out in a grass kirt 
bead necklace in the shape of fallopian 
tubes and ovaries, joins five others in the 
Garden (actually, Someone's backyard ) for 
a fertility rite. 
© They giggle as they plunge a 12-foot 
| pole into a hole they have dug in "Mother 


clude a graying ex-nun who calls herself 
Changing Woman. They purify themselves 
with burnt sage, sing in a circle, clutch 
their wombs and beseech the Goddess to 


make their lives more fruitful. Their wails 
reach a feverish pitch and peak in a pri- | 
mal scream. 

Just another New Age fad? No way, : 
Says Judith D. Auerbach, who studies gen- 


1 der isSues at the University of Southern 


California's Institute for the Study of 
Women and Men. **'Women first wanted to 
apply feminism to political and economic 
realms, then to their families,” she says. 
*Now, they want it in their spiritual lives.” | 
Goddess worshipers believe that to recre- 


- Joy of Spell Casting 
Goddess worship has been around for a 
- long time, but a recent spate of academic 
works on Goddess religions, and growing 
. debate in traditional faiths about male bias 
| in theology, has brought in a new wave of 
believers. Worship groups—mostly, but not . 
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ate a harmonious world, traits they con- 
Sider male (dominance, aggressiveness, 
competitiveness ) must give way to female 
**energies” (intuition, nurturing and com- 
passion ). Women should be revered, they 
Say, because they bear offspring, and are 
' thus linked to nature's cycles. 


only to walk out a door 
carrying a kite. 


WE ICE 


Cornishmen's distrust of outsiders goes 
back a long way, to the fifth and sixth cen- 
turies. Their Celtic ancestors, who occu- 

' pled most of Southern Britain and Spoke a 

t language called Brythonic, were steadily 
driven westward by tribes of Germanic in- 
vaders, the Angles and the Saxons, ending 
up in Cornwall and Wales and splitting the 
language into Cornish and Welsh. A third 
group of Celts fled to Brittany on the conti- 
"nent; some 300,000 people there stil] Speak 
'8-language very similar to Cornish called 
Bretton. 

Among more-recent invaders of Corn- 
wall are upper-middle-class Britons seek- 
ing country homes away from the huriy- 
burly of London and its environs. Their ar- 
riyal has pushed real-estate prices beyond 
the reach of many born and rajised here. 

Crowds are drawn to Cornwall by the 
iand's haunting loneliness. With the sea on 
three sides, it is almost severed from the 
rest of Britain by the River Tamar. 


"46 


Land's tag Eugenie 


o'” 
EN? x; 


BIZARRO /By Piraro 


«ag conven 4 + rATuLRY 


It you find you are 

one of those to. whom 
the Universe responds 
negatively, you can 
develop a reverse magic 
of your own, Example: 
To stop wind, you have 
only to walk out a door 
carrying a kite, 


a On Ine 


**This isn't just God in drag,” insists Su- 


' San Gitlin-Emmer, an artist and Goddess 


worshiper in Reseda, Calif. To her, the 


Goddess is earth-bound, represents har- 


mony—not hierarchy—among all hving 
things, and can take on many faces. Lun- 
aea Weatherstone, who publishes a maga- 
zine on pagan rituals, has fashioned an al- 


',tar to the Goddess. It bears a Statue of 


Aphrodite, a crystal penis, purple candles, 
a Chalice and a Shell. It is here, She says, 
that she worships the Goddess on solstices, 
equinoxes and Groundhog Day. 


Joy of Spell Casting 

Goddess worship has been around for a 
long time, but a recent spate of academic 
works on Goddess religions, and growing 
debate in traditional faiths about male bias 
in theology, has brought in a new wave of 
believers. Worship groups —mostly, but not 


Please Turn ta Page All, Column 3 


[Is Goddess Worship, 
| Finally Gomg to Put 
Men mn T hew Place? 


Spintual Movement Reveres 
Mother Earth and Power 
Of the Female *Energies' 1 


By SONIA L. NAZARIO 
Staff Reporter of Tre WALL STREET JOURNAL 
In the beginning, there was no God. 
There was the Goddess. She peered into 


/ the great void and created the Heaven and 


the Earth, and in this new domain women 
ruled. The world was peaceful and both 
Sexes worshipped Her. 

But then, about 3,000 B.C., men decided 
they had a better idea. They installed male 
deities—among them the sun god Marduk, 
who did in Tiamat, the mother of all gods, 
by pumping air down her throat and blow- 
ing her to bits. Things, sadly, haven't been 
the same Since. 

Or $0 Say people like Ruth-Barrett. Ms. 
Barrett, who lives in Los Angeles, is a 
Goddess worShiper, one of a growing 
number of revisionists who believe it's 
high time to give credit where credit is 
due: It was a woman who molded Earth, 
argues Ms. Barrett, and it is men—and 
their mal# gods—who messed it up. *'We 
don't want men to wear dog vollars and be 
on leashes,” She Says. But patriarchy 
-must be put in its place.” 

Divine Rte | 
*" 24A > 2Kaiulani Daufin, a 
zpsed ( fas found spiritual en- 


k 
= + 
, 


; lightenment not in church but in the Gar- 


den of the Goddess in Costa Mesa, Calif. 
On a recent sun-splashed afternoon, Ms. 


' Daufin, decked out in a grass 8kirt and 


bead necklace in the Shape of fallopian 
tubes and ovaries, joins five others in the 
Garden (actually, Someone's backyard ) for 
a fertility rite. 

They giggle as they plunge a 12-foot 
pole into a hole they have dug in **Mother 
Earth."* Then Ms. Daufin, a journalism 
professor, dances with the other women 
around the Maypole. The worshipers in- 
clude a graying ex-nun who calls herself 
Changing Woman. They purify themselves 
with burnt sage, Sing in a circle, clutch 
their wombs and beseech the Goddess to 
make their lives more fruitful. Their wails 
reach a feverish pitch and peak in a pri- 
ma] scream. 

Just another New Age fad? No way, 
Says Judith D. Auerbach, who studies gen- 
der issues at the University of Southern 
California's Institute for the Study of 
Women and Men. *'Women first wanted to 
apply feminism to political and econonic 
realms, then to their families,” she says. 
**Now, they want it in their Spiritual lives.” 
Goddess worshipers believe that to recre- 
ate a harmonious world, traits they con- 
Sider male (dominance, aggresslveness, 
competitiveness ) must give way to female | 
energies” (intuition, nurturing and com- 
passion ). Women $should be revered, they 
Say, because they bear offspring, and are 


thus linked to nature's cycles. 


Gealldess Wonhip Ries, Replacing Old EY Th 
With Female*Energies' Like Nurturing, I 


; Continued From. First Page | 

exclusively, female—have Sprung up from 

4 California to Massachusetts. Now there are 

Goddess newsletters, Goddess books, a 
California Goddess hotline and a monthly 
cable-television Goddess show (with host 
Starr Gogde ). Ms. Barrett, a self-described 

-,witch, Says She gets a Steady Stream of 
: Students for her yearlong course on the 
+Goddess. One big draw: the introductory 
, les$on in Spell casting. - 

*' In San Francisco and Los Angeles, the 
Circle of Aradia and Women Spirit Rising, 
both worship groups, now Stage elaborate 
, public rituals. During the equinox last fall, 
-.200 women in Long Beach, some dressed in 
embroidered robes, others naked, 
.. Streamed into a cavernous room lit by can- 
. Mes. One high priestess, Sword in hand, 
- walked in a circle, calling out the Powers 
. of earth, wind, fire and air. Blessed Be!” 

" 'the crowd rejoined. 

a Ms. Daufin attended that peremony. 
-*Women were Singing, wailing, jumping, 
- planting Seeds in an urn full of earth, ' She 
- Says. As the chanting became frenzied, the 

inveighed against rape and child 

"*abuse. Exhausted, everyone fell to the 
ground. 

Judith Piquet, a Los Angeles actress 

--and masseuse, prefers a more private 

" *mystery dance'* when $she prays. She 


Pin her bedroom, Ms. Piquet closes her eyes 


and Sensuously slices the air with her 
hands. She begins to breathe heavily. A 
look of ecstacy comes over her face and, 
as her Rubenesque figure quivers, the 
dance ends abruptly. *I am trying to 
dance out the separate aspects of the God- 
dess in. me,” she explains. 

Ms. Piquet says she tried mainstream 
religions, but felt they patronized women. 
**You've got the Father, the Son and the 
Holy Ghost. Three men. Not a woman tn 
Sight,” she says. Three years ago, She 
moved into a communal house with four 
women who worship the Goddess. **Every- 
thing fell into place. I saw how devalued 
women had been,” says Ms. Piquet. Some 
of the women, sne Says, pray for the time 
when science will make men unnecessary 


. for procreation. 


Which isn't to say that all Goddess wor- 
Shipers are anti-male. Most worship 
groups Say men merely need enlighten- 
ment, that once they embrace the Goddess 
they, too, can find greater glory. But Some 
aren't s0 Sure. To them, men are ©*PJ's''— 
Short for patriarchal jerks, the font of the 
world's ills, a lost cause, beyond redemp- 
tion. Tempers can quickly flare: When one 
Goddess magazine, Sage Woman, sSug- 
gested men could join the movement, some 
of its 3,000 readers canceled their subscrip- 
tions in protest. 


fdemonstrates: Standing beside two altars 


'"compassion, fathering and chivalry. Shep- 
- | herd Bliss, a San Francisco psychologist, 
guides mythopoetic groups into the woods, 
| where they sing 8ongs, read poetry, revere 
warrior figures and beat drums. *'We want 
"ws to recreate the wild man—someone vital 
and fresh,” he declares. 
&#; In one recent outing, he says, the men 
\.oraed on all fours, pretending to be ani- 
; mals. They had mud fights, engaged in 
& Jawa, bn 1 years; roo on 
trees. They .made masks ''to allow the 
primitive side to develop.” They cradled 
each other and meditated. *'We cook for 
ourselves. We tell stories. We Spend a lot 
of time weeping,” Mr. Bliss says. 


| 


Sometimes, on the hillsides around Los 
Angeles, the spiritual movements meet. On 
a recent afternoon, a mythopoetic group 
beat its drums above Malibu. The 200 men 
were $Searching for lost masculinity and a 


) het to Father Earth. Their efforts were 


| 
| 


briefly interrupted, however, when a group 
of Goddess worshipers, holding a ritual for 
Mother Earth nearby, let go with their pri- 
mal $Creans. 

Some of the men were enraged, but not 
Rick Welt. "There was a Sense of commu- 


| alcation, of being whole with the women, 


even if it just, happened on a psychic 
|cacr he says. "It was the _ epitome of 


j | Sacredness in the 1990s.” 


Barbara Malcolm, a graduate audent 
at the .University of Southern California, 
videotaped a ceremony near Los Angeles 
that was equally impassioned. The Ocean 
Amazons were meeting that day, and the 
women were $haring war stories about 
PJ's they once knew and loved. *Be with 
us now!” they beseeched the Goddess. 
**Help us emerge from our dark traps of 
Self-doubt.” 

They dug a hole in the ground and 
Stuffed it full of pictures of fashion models 
torn from magazines—more male objectifi- 
cation of women, the Ocean Amazons felt. 
*'T am incensed by Madison Avenue,” 
seethed ane. Death to the patriarchy!” 
She Shouted, jamming an ad for liposuction 
into the hole. Afterward, the women gazed 
at themselves in hand-held mirrors. 1 am 
Goddess,”* each intoned. 

But men who might feel alienated by all 
of this can take heart: A new $piritual 
movement—a $sort of sexual counterpoint 
to Goddess worship—is gaining favor. This 
one is called !h+ *"mythopoetic men's 
movement” anc considers itself a refuge 
from male-bashing, a place where men can 
go to explore their own *'gender-spiritual- 
ity.” 

When mythopoetic groups meet, the 
conversation tends toward how women ex- 
ploit men and objectify them as work ob- 
jects. The groups explore a masculinity of 
yore, one they see as steeped in courage, 


And then there's the 
backlasn. 

By way of contrast, 

we Goddess worshipping 
men would be part of 
the "front-lasn." 


It 1s wise to keep 
track of what the 
EStablished Press 
18 printing about us, 
1t for nothing else 
SO that you can know 
what to tell the 
policemen when they 
burst into your next 
public celebration. 
E.B. 
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News from 
SUMMIT BOOKS 


LIFE AND DEATH OF A DRUID PRINCE 


A 


1dO an An Archaeological Se 


by Anne Ross and Dan Robins 


An Archeologist (Ross) and a so1lid state chemist (Robins) 
collaborate in a valiant effort to solve the mystery of 

Lindow Man. . .An engrossing archeological tale especially 
worthwhile for its windows into the scientific-detection 


PYocess. --<Kirkus Reviews 

On August 1, 1984 A commercial peat cutter in the Enqlish Midlands 
found part of a human body in the moss he was about to throw into a 
Shredding machine. The Lindow Moss peat cutters assumed the man was a 
recent murder victim and called the police. A coroner's inquest revealed 
that although the body was well preserved the man had died long ago, and 
they turned over the body to the archeologists. 'Lindow Man', as the body 
became known, was found to be approximately two thousand years old and the 
archeologists' discovery of his identity is as exciting as any detective 


SETOXYy. 
In THE LIFE AND DEATH OF A DRUID PRINCE: The Story of Lindow Man An 


Archaeological Sensation (Published by Summit Books, $19.95, June 18, 


1990) archeologists Anne Ross and Don Robins reconstruct the rich life and 
violent death of Lindow Man. Using expert knowledge of ancient Celtic 
customs and beliefs and state-of-the-art technology, Anne Ross and Don 


Robins discovered that the man was a Druid prince who had been 
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Sacrificed. As they pieced together the many details of his life and his 
culture, the results of their investigation transform our understanding of 
Celtic Britain and the Roman invasion of the British Isles. 

In this remarkable book, Anne Ross and Don Robins lead us through a 
complex autopsy and historical and archaeological reconstructions to 
1dentify Lindow Man and the circumstances of his death. Based on the 
characteristics of his body and the little clothing that survived, they 


identified Lindow Man as a Celtic. nobleman and priest. The evidence 


” 


1ncludes: 


*Smooth hands and manicured fingernails and the absence of 
calluses sugqgest that he did not perform manual labor 


*Perfect body symmetry indicating'that he was not a warrior 
because neither side was more developed from cutting and 
Slashing with a sword « 


*Blood group 'O0' identifying him as a Celt 


*A fox fur band he wore around his left forearm was a badge of 

clan and high rank, 1dentifying him as Lovernios, son of the 
fox, and a native of Ireland Lovernios, son of the fox) 

Chemical analys1is of the contents of his stomach revealed finely 
ground and scorched cereal grains. Anne Ross knew that a charred pancake 
was part of the Celtic ceremonial last meal and linked Lindow Man to a 
ritual sacrifice. The manner of his sacrificial death -- a triple ritual 
assault by blunt instrument, garrot and water -- confirmed their 
hypothes1s of his noble status. For only the sacrifice of a priest and a 
nobleman, three times, would appease the three Celtic gods. 

But Ross and Robins became certain that because of his exceptional 
status, Lovernios was someone who would not have been sacrificed in an 
annual or routine sacrifice--but only under special circumstances. Through 


a melding of archeological, historical and chemical detection, Anne Ross 


and Don Robins reexamine the Roman invasion of Britain (using the writings 


Of Caesar and Seutonious), re-trace Druid trade routes, and reconstruct 


the sequence of events that most probably led to this spectacular 
Sacrifice. And, as the facts emerge, Celtic Britain under the Roman 
occupation comes sharply into focus: Romans determined to destroy the 
Druid religion... the Celts, defeated in battle, look to their gods for 
help. Caught up in this human tragedy, Ross and Robins introduce us to the 
man who traveled hundreds of miles to give his life to gave his people and 


his religion and who, mute for nearly 20 centuries, now speaks to us from 


his watery grave. 


Reconstruction of Lindow Man's head, partly 
based on forensic evidence 
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annain, DYulad hew 


G : | 
Years, OCCUrsS when The: Sun 18 


half way between zall E4quinoX 
and ilnter Solstlce. The Druid 
year begins in the autumn, zust 
as tne Druid day begins at twli- 
liezht with the goings down of the 
Sun and runs until the next 
eveninz. Julius Caesar called 
this the "custom of Teconning 
by niehts rather than by days," 
or dawnings, and cons1idered 1t 
2 Stranzee custom, one That set 
the. Druids apart from any of 
the other FEeopiles he encounter- 
ea in the Ancient world. 

Sanhain narks the ena of the 
harvast 8eason. Any Tood not 
gathered in by Samhain Eve was 
left in the fields to feed the 
birds and wild animals, or the 
Sidhe, the Spirit-folk. 


Like :New Years Celebrations 
everywhere, Samhain testivities 
tall into two sequential pnhases: 
the first sSlgnitying a return to 
chaos, e.g. the disposal of old 
goods, expelling of evil, re- 
payment of debts, contletion of 
contracts, endings, then parties 
dancing, fire-leapinsg and the 
SuSPenslon of taboos; on Sanhain 


night, the first half of "the 


Day-Between-the-worlds," this 


World and the Other are very close. 
Spirits of the dead may return, 

and messages can pass very eaSily 
from our world to the Gther world 
and back. Spells are more eaSily 
droken and banished at this tine. 
Cernnunos rules, and Eis follow- 
ers, The Suibhnes, forest hernits 
and prophecizers, the mystical 


branch of the Druid caste, try burning. Members bring food and 
their Skills at (Shaman-1like) jollity, and all already- openned 
Jo0urneying to the Other World bottles of liquor and wine belonging 
or other parts of this one. to members must be finisheq Or 8Sac- 
«ith Samhain dawn, the s8econd rificed before dawn. Hho alcchal 1s 
pnase of the New Year's celebra- found in the chalice or consumed 1n 
tion begins: the establishing of the Grove during the winter halt of 
the new order. New, "clean" fire the year, the Scason of Sleep. 
is kindled by friction, traditional kt dawn the fire is built up acain 
Sumner trappings are exchanged for and a second Service performed at 
traditional winter trappings. The which all the Third Order Druias who are 
traqitional Samhain ceremonies present exchange their read FLbbons 
and rituals are enacted. Winter of the Season of Life tor white ones 
beginB. of Sleep. There is pure water 1n 


The R.D.N.a. Samhain celebration the chalice, and the words end chants 


reflects these two phases. It of the winter half of the yeer are 


begins on Samhain Eve with a 8sunset Spoken, Grove elections are nelda 


Service with the sumner Season chants #74 the new order inveSted. net 


ang rituel. Then an all night vieil and peace are invoked and all the 


18 held and the altar fire is kept members go home to Sleep. 


the Celtic God Cernunnos 


The Gundestrup Bowl. This magnificent Siver cauldron is 42 cm. high and 
69 cm. across, and weighs nearly 9 kg. It was discovered in a peat-bog in 
Denmark, but is believed to be of Celtic manufacture , and to date from the 


Second or first century B.C. --Myles Dillon & Nora K. Chadwick ; 
Realms; New American Library, 1967, plate 4. Oc 


The STAFF 


To become a Druid in the R.D.N.ai. mode the Tirst quest you 
Full fill-is themearch for your staff. This 1s the first 
of the ladder, It you own land, a stati can best be 
on that. If not, a friend's acreaze, roadsides, a Druid 
Or Sanctuary, :even deserts .or wasteland can be explored. 


There, you must walk through the woods or wild, natural areas, 


RATA 


not a garden or a farm. Look for a fairly straight, firm staff 


or waist to gshoulder heileht. It Should be at least as TnNick 
as your thumb and no thicker than'your wrist, Saunter with 
relaxed vislon, open to what may catch your attentlon: a 
wind-fallen bough or deceased. and Seasoned 8sappling trunk that 
appeals or "calls" toe wyou. UT, as another Druld: once. put 1t: 
1Silently as the question: "who wishes to come? Who will help 
me?! Your staff is your basic tool, your compass point and 
anchor in the Worx, your ground, your guide, your. identity-rtiece, 
ana magically gpeaking, your best friend. It must come to you 
oz 1ts. own. volutione* It should feel-ready and right. For 
This reason, on NC AaCgol VUT -A LIVING PLANT! Ane IT Shanld 
not be oak. ' Firm, SeaSoned wood that has aged and ripened 

vVhen you have Tound a potential staff, sittine with it 

while, crosS8S=legged, but not lotus positlon, 18S f00d. 

831t as Cernnunos 18 portrayed Sitting on the panel of the 
Gundestrup caularon. Hold it vertically, pressinsg the foot 
into the ground and lean on it. Will it support. you: on the 
mundane as well as the Spiritual plane? If it is the rienht 
Stall, you Should get a Ieeling of "Yes" and the Longer you 8it 


With it, the more it Should please you. AS another Pphrases it: 
1 With. it. Drink In23ts presense, Let your evePey Zlow Into 


== IT:1t* 8s right, $111 become yours." 


Iz you: were here, Or at another. R.D.N.,Ai. Grove, . then you 
woula bring your StaTtTt and present it at the next Tegular Service. 
It you are currently unattiliated, you Should instead, when you 
nave tound your stait, write back to us and tell about your 
how you 'tound your s8taitt, what wood it 1s, and what you exper- 
enced Sitting in cortemplation with it. T1If you have been 
the Proto-Grove Service tor yourselft or with other unattilia- 
ted drulds, present iT at your next new or full. moon SerVice. 
hen you have thus Tound your staff, then you will be ready 

oO Start. doing the Four Salutaticns of the Day. 

The more you meditate with your statf, or use it in the 
Salutations, contemplative exercises and "nagic workings" 
the more you will charge it with your enerey, and build up 
a £000d:Set OI aSSOCLIATIONS arount it. It will then act as a 
YeServolr of these, and will help you get into the proper 
mind-state Ior sacred work, even when yOur energy 18 Low. 

These hours of meditation, workinzss, Or rYepetitlons of the 
Spalutatlions to the Day are, to use a mundane analogy, your 
aeposlts in your. Supernal back account. You build it up with 

VOUr £004 energy. It has also been compared to practice put 

into learning a Skill, or a language, or to building up muscle, 

to wit Supernal weight lifting, Take whichever of these analogies 
nelPps you. or none 1T that Sults.. The staft 1s one of the 

basic R.D.N.k. objects, (robe will come later), the basic tool, 
Symbolic of all possesslons and tools, and probably the tfirst 


tool that humanity picked up and thereby separated ourselves 


trom the animal kingdom. It 18 your "bag-of-gold=tor=-the- 


pass8aze," the "ball of thread you unwind in the labyrintnh",. 

YV OUT anchor in this world and your tester and touchstone 1n 
Cthers, and Some day when you are lost and panicked on a journey 
in the Nether Yvorld, it may Iind you, This 1s an important quest. 
Begin 1t nOW. 

TJ. TI don't like to use that phraseolorcy; it has been over used 

1n the wrong contexts and: debased, but there is no other as 


widely understood. 
£. Yes, I know other animals use tools but no other creatures 


Carry a possession with them, identify with it as "mine," 


though they may pick up a stick To Pry or poke something. 


VIGIL SONG 


Dawmning into darkness 
01dest of niegents 


'S Ty mo leannan 
Leannan Og 


'S Tu mo leannan 
Leannan og 


I came to love you 
I came to grieve 


*'S Tu mo-leannan 
Leannan og 


*'S Tu mo .leannan 
Leannan og 


Strong Chains 
Won't bind this love 


'S Tu mo leannan 
Leannan og 


*'S Tu mo leannan 
Leannan og 


For I am a climber 
And I am a thief 


'S Tu mo leannan 
Leannan Og 


*S Tu mo leannan 
Leannan og 


Strong Chains 
Won't bind me 


*S Tu mo leannan 
Leannan og 


'S Tu mo leannan 
Leannan og 


What bird sings in darkness? 
Longest of nights 


*S Tu mo Teannan 
Leannan og 


*'S Tu mo leannan 
Leannan og 


Stone walls 
Can't hole this love 


'S Tu mo leannan 
Leannan og 


'S Tu mo leannan 
Leannan Og 


Dancing through darkness 
Waiting the light 


'S Tu mo leannan 
Ieannan Og 


"'S Tu mo leannan 
Leannan og 


Sunset over NMarsco 
Cuchullain in Sheets 


'S Tu mo leannan 
Leannan og 


*'S Tu mo leannan 
Leannan og 


These shades of Nc Lean'!s words 
"Round us like Spirits, released 


*'S Tu mo leannan 
Leannan og 


*'S Tu mo leannan 
Leannan Og 


Strong chains 
Can't bind this love 


*'S Tu mo leannan 
Leannan og 


*S Tu mo leannan 
Leannan og 


* Shrovd 


This ode for the Samhain night vieil was written by Rorey MacDonald 
oft South Ulst, Scotland. He performes with the popular Scots ' 
folk-rock group, Run Rig, whose tapes are available through 

Ridge Records, Ganton House, 14-22 Ganton St. London WLIV L1LB. 

None of the tapes, however, include this song which may be a bit 

too controversial for High Pryspiterian Scotland. This is from 

a "broadside" and the editor has heard a private recordinsg made 


at a concert. 
Gaidhlig vocabulary 


'S:. tu It is you (familiar) 
mo ty 
leannan love, beloved 


OF Y OUNEg 
McLean Scotland's greatest modern poet, Rorey McLean 


(It's taken four plus years to get permission to print this. 
Transatlantic communication at the speed of the Nina, the Pinta 


and the Santa Naria.) 


11/10: Community Rainmaking Effort. Everyone is encouraged to work rain magic on this night. Some local 
covens will be starting this work at about 8, and everyone is asked to attune with their own workings if they 
can. This was to have been a large public event, but to date nobody has found a place to hold it. If a site is 


found, it will be announced on 415 /856-6911. 
11/24: Pagan/Occult/Witchcraft SIG work party in Palo Alto. 11 AM to 11 PM. Phone 415/856-6911 for 
info /directions. 


12/7, 7 PM - midnight: Bardic Circle at Blue Fire House in Palo Alto. Bring songs, instruments, and food and 
drink to share (no alcohol please). Info /directions: 415/856-6911. 


InSESSLLER Cogp 


XXXHKHKHHKHHEKHKKHHKKHKHHKKKHHKKEHKEHHKKHKKHKKHKHKKHEHKKHHKKHHKKHEKKKHEKKKHHKKHHKE 


CALENDAR 


AStronomical Samhain, when the s8un is midway between Fall Equinox 
and Winter Solstace, will occur on November 7, in 1990, at $:29 A.N, 
rFacific Standard Time, Celebrations and vigils begin the evening 
of the 6th. 
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in case anybody wants 'em, 
here's where you get *em, 


Insh Hearth Land”" 
Fill your home with the 
Tx fragrant scent of the Emerald lsle. 


prepared their meals, and told 
Stones by glowing turf (peat) 
ftires—believed to bring good luck. 
Our box contains six 7" x 2" clean 
A burning and slow-burning 
| briquettes, each an authentic piece 
{ of the *old country,” cut from 
Ireland's legendary bogs, dried, 
milled, pressed, and ready for your 
fireplace. Part of the profits go to 
the Insh Turf Board. 
#16917, $10.95 


LIGHTHEARTED LEPRECHAUN *©SHOES” - m_—_—— oy 
are the perfect footgear to liven up parties, to don — A EASE fo. -, > 
on St. Patrick's Day, or to give to your favorite | | 
Irishman. Extra large elf "'shoes' are guaranteed to 
cause gales of laughter. ' One size fits all, except 
the little people. Waterproof poly. -_ _— 
No. T986 Elf Shoes $8.98 - e WIRELESS 


; Order Toll Free - 


Q> FUNNY Spe UF | "{ 1-800-669-9999 


426-Stump Rd., North Wales, PA 19454 


W A | 


> CHARGE;BY PHONE 

- _ S1IS 1:31.30 For those of you out there, few and for be- 
For Inquiries on Orders and Other Calls (Ween, who are raisMg Pagan children the Pagan 
CODE ne Parents' Network can be reached through 


Ca 


ANCE CLASS Children of the Sith Mkeher 
IRISH D PO Box 1652 


BRIAN CLEARY IF Bethany, OK 73008 
Stop jogging 5tart jigging. : 
Great exercase and lots of fun, every WE ; ; 

Wednesday in San Francisco at 7:30 P.M. | That's right, Pagans in Oklahoma raise their 

Lots of parking. Mixed levels, _—_—_ to children Pagan and proud. But the PPN may not 

advanced, No Cxpenence NecesSary” be publishing much longer because they can't 


- Now's your chance to dance the - gp 
wen = 5 $50-7223, Seem to muster the Support. Sad, 1sn't 1t. . . 


In case you. have ever 
wanted to wear a TtOrgGue, 
there 18 now one conmmer- 
cially available, Tnhougn 
deslened for a Scythian, 
TOLL-FREE 7 DAYS A WEEK, 24 HOURS A DAY: 1-800-468-7386 1% 18 . STIMLLGP TO The COLES 
, - of torques worn by RcIfAaanf 
hkfe Celts and described 
and portrayed by Class1c 


Scythian _ 2} authors and sculptors. 
0-4 mophrwacy rg aA Torques seem to have been 
-made for a Scythian noble by a ==> worn mainly by the :quites, 
Greek goldsmith. Exquisitely Sy the warrior caste of Celtic 
;modeled mounted Var Society, rather than by 
Yr ger — <4 the Druids themselves, l1.ee. 
torque. 24 kt. gold electroplate. the CLergy. 
(I0306A) $73.50 


3, 


THE METROPOLITAN MUSEUM OF ART 
255 GRACIE STATION 
NEW YORK, N.yY. 10028 
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melc, the Tfestival 
Celtic Godaess of 
hearth, poetry and 
Patroness of 
dauvgnter 
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of EFridee 
11re, the 
1nSPlratlion, 
birth, Dawn-nailden, 
of Dazgda who nangs 
on the beans of the morning 
gun! Fere we are in tne time 
of new beglnnings.e. 

The Druid Yissal-iny wlll 
be looking for a new home, The 
pollution, crowdedness and 
difficulties of the S.i#. Bay 
Ahrea have increased, along wltrt. 
our Tinancial means, 
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ASS1Stant 
>EYTanderunner=lncc 
Trl1te to us at the 

FP. U . BOX $6 CrIN 
9456544: Fou 
rather than 
11ication to resume, 
K 18SSues are still 
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NUTE FRCM THE EDITCR 


IT you have 8sent for 
the instructions on 
the Reformed Druid 
Four Salutations of the 
Day, and you received ___ 
only the first two pages, 
please let us know. Alone 
These do not make much | 4 0 " XJ 
Sense. Ny mistake. TI [JE WE-Ad | . 

T . " , CS. - 
apologize. | Q. *WHAT'S the basic pur- 


NORWEGIANS of old 
wore mistletoe around 
their necks to protect 
them from lightning. 


ou rw0w9 


The "Groo" of paper 


WOTK 


*A Druid-Missal-Any' 
616 Miner Road 
Orinda, CA 94563 


(415) 254-1387 


pose of the Irish shillelagh?” 
A. Self-defense. It's a heavy- 
headed club camouflaged as a 
walking stick. 


* _ gy 
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7 ENVIRONMENTAL WARNING 


California's Oak Trees in Danger 


By Viae Kershner 
Chronicle Sacramento Bureau 


Sacramento 


As the battle over California 
redwoods commands the atten- 
tion of industry and environ- 
mentalists nationwide, the 
state's. beloved oak trees face a 
problem that may prove even 
more gnarly. 

Although the obvious danger 
comes from chain saws and bull- 
dozers as the state's hillsides 
make way for subdivisions, the 
overall threat is 8ubtler. For 
three of the state's eight major 
tree-sized oak species, 8aplings 
are not surviving in sufficient 
numbers to replace the mature 
growth. 

In many places where the 
landscape 8eems undisturbed, 


young trees cannot grow be- 
cause people have inadvertently 
altered the ecological balance by 
introducing new grasses or tak- 
ing steps to prevent floods. 


Alarmed by such problems, 
conservationists have begun a 
statewide movement designed to 
preserve the oak tree. Although 
it cannot match the Sequoias 
and redwoods' stature as the old- 
est and tallest living things in the 
world, the oak has been an insti- 
tution in California's history, as 
well as its environment. 


*Somewhat belatedly, the en- 
vironmental movement has dis- 
covered the oak woodland and is 
attempting to protect it,” said 
Robert Ewing of California De- 


. partment of Forestry. Even 


though the California oak is a 
classic part of our landscape, it 


literally went unnoticed because 
it didn't seem to be disturbed” 
before the 1980s, when develop- 
ment spread far beyond the old 
urban centers, he said. 


Oaks now grow on 7.4 million 
acres $tatewide, down from 
10 million to 12 million before 
the European settlement, the 
California Oak Foundation esti- 
mates. Valley oaks that grow 
near riversides are down to 12.- 
000 acres, only 1.5 percent of 
their original habitat. 

Unlike evergreens, oaks do 
not generally provide most of 
the land's commercial value. 
Some 80 percent of oak wood- 
land is privately owned, typical- 
ly by cattle ranchers. 


As & result, *there has been a 
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STATE'S OAK TREES ARE DISAPPEARING 


From Page 1 


lot of study of conifers, but there 


has been almost no research on: 


oaks until the last 10 years,” said 
Doug McCreary, a natural res0urc- 
es Specialist at the University of 
California's Sierra Foothill Range 


Field Station. 


McCreary has been trying to 


Preterve Established 


The conservation group has es- 
tablished a preserve on the Cosum- 
nes River in Sacramento County to 
restore 1,454 acres of riparian val- 
ley oak, one of the threatened spe- 
cies, even though the site still 
floods annually. 


Another declining species is 
the Engelmann oak, which is 
found mostly in parts of San Diego 
County that are being rapidly de- 
veloped. The third species, the 
blue oak, still covers much of the 
Sierra foothills, yet existing trees 
are not replacing themselves. 


All three species are deciduous, 
as opposed to live oaks, which do 
not lose all their leaves at once. For 
Some reason, the live oaks — in- 
cluding the Bay Area's characteris- 
tic coast live oak — are regenerat- 
ing better tnan ine deciduous 5pe- 
cies. 

Still, the Bay Area has paved 
over a lot of oaks, and Janet Cobb 
of the East Bay Regional Park Dis- 
trict is promoting projects in 
which volunteers plant acorns, in- 
cluding one next month along In- 
terstate 580 in Castro Valley as part 
of the oak foundation's plant an 
acorn for tomorrow” day. 


The Sacramento-based Califor- 
nia Oak Foundation distributes 
pamphlets explaining how to care 
for oaks in urban settings and on 
how to plant acorns. 


The foundation, started just 
two years ago, has already suc- 
ceeded in getting the Legislature 
to designate 1990 as the Year of the 
Oak and has persuaded the Califor- 
nia Native Plant Society to devote 
the July issue of its *Fremontia” 
journal to the oak. 


figure out why the valley, blue and 
Engelmann oaks are not replacing 
themselves. There are lots of theo- 
ries, all pointing to man. 


A leading one has to do with a 
change in the ground cover. Eu- 
ropean settlers brought in cattle 
and the hardy annual grasses to 
feed them. Spread by cattle, the 
new grasses have largely displaced 


We 


'the native perennial grasses On 


California hillsides. 

As opposed to the perennials, 
the new grasses 8uck the ground 
dry in springtime. That makes it 
tough for young oaks, which do 
most of their growing in the 
Spring, to get started. 


McCreary uses a corner of the 


' 6,000-acre range station 18 miles 


west of Grass Valley to test how to 
regenerate the threatened species: 
Is it necessary to plant from seed- 
lings or can acorns do the job? 
How long $should young trees be 
watered and fertilized? How 
Should they be protected from cat- 
tle and deer? 


The species that has fared 
worst is the valley oak, a tall, 
Spreading tree that once dominat- 
ed the riversides of the Central 
Valley but lost most of its range to 
farmland. 


Even where the trees remain, 
Seedlings cannot get started. The 
most likely reason is that dam- 
building has eliminated flooding, 
which used to drown seedling-eat- 
ing rodents and keep away brows- 
ing deer, according to Tom Griggs 
of the Nature Conservancy. 


Have Oaks! 


And a large 
Selection of 
other native CA 


Navs of the Grovgs 


xe are happy to announce the 
founding of a new Proto-Grove, 
S1lver Laks Proto-Grove, the 
tirst one g8outh of the Fkason- 
Dixon Line, exact location 
unannounced, for security — = 
YeasSONns. 
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IT was Sitting on KY porch, endi 2 of my robes 

wnen I. heard a sound and tho: Than's a welrd 

DIrd.”" I Looked down the path int ne woods 

below the Grove Site and saw | 

buck, maybe twenty Iive to ris. 

Deer ao not usually come out 1 

the day, ana this one was 5ust BB 

the trall, vocalizineg to hinself. 

not as loud as when the stags are callins to each other in 
the fall, he was not challenging, but just walking along 
makinsz "huuuuuuuuuuuurrrnmmn” numblins, humming, "talky" type 
Sounds. Ke Seemed totally self-absorbed and g2blivious to 
my pPresence, For 8ome unknown reason, I imitated the noise 
ack at him, and instantly realized that that was the 

Wrong thing to have g8ald. He Swung h1is head arounagq and 
5tared at me, anger but no fear ot me, VNaybe it was a 
challenge call. TIT tound myself half way up on my teet 

and instinctively calculating tne distance to my own 

front door, ("I'm fine as lonz as he doesn't figure out 
the doorknob principal.”) ' But he turned away and continued 
his walk, Still mumbling., JI have sSeen a lot of Califtonnia 
Mule deer Since I've lived in tre California foothills 

all my life, but I have never sSeen a aAeer benave like 

this. If there 18 Someone out there that knows a lot 

about the habits of Kule stags, could s/he tell us: 

"Ts this normal. benavi Or Tor bucks?” Cr are we Sharins 
these paths wiln te ” WH mental health is in gquestion:" 
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R econStruction of the Iron Age StTUCture 


11 Navan Fort, Co. Armagh 


Today, driving dovn University Avenue in 
SZerkeley, I found myself behind a license 


plate frame proclaiming : 


INDEPENDENCE FOR WALES 


SY 
ANN IBYNIAETH ! 


* That's Welsh for "Erin, go bra!" 
The Cymric independence movement lives, 


mn DR L_w 


THE NEW MOON 


In Cornwall the people nod to the new moon and turn silver in their pockets. 
In Edinburgh cultured men and women turn the rings on their fingers and 
make their wishes. A young English lady told the writer that she had always 
been in the habit of bowing to the new moon, till she had been bribed out of it 
by her father, a clergyman, putting money in her pocket lest her lunar worship 
Should compromisg him with his bishop. She naively confessed, however, that 
"among the free mountains of Loch Etive $he reverted to the good customs of 
her fathers, from which $he derived great satisfaction ! 


Ma's math a fhuair thu sinn an nochd, 
Seachd fearr gum fag thu sinn gun lochd, 
A Ghealach gheal nan trath, 
A Ghealachi gheal nan trath. 


. If well thou hast found us to-night, 
Seven times better mayest thou leave us without harm, 
Thou bright white Moon of the seasons, 


Bright white Moon of the seasons. 


A GHEALACH UR 


Tas little prayer is said by old men and women in the islands of Barra. When 
they first see the new moon they make their obeisance to it as to a great chief. 
The women curtsey gracefully and the men bow low, raising their bonnets 
reverently. The bow of the men is peculiar, partaking somewhat of the curtsey 
of the women, the left knee being bent and the right drawn forward towards 
the middle of the left leg in a curious but not inclegant manner. 

The fragment of moon-worship is now a matter of custom rather than of 
belief, although it exists over the whole British Isles. 


May thy laving lustre leave us 
Seven times still more blest. 


O moon $0 fair, 
May it be $0, 

As seasSons come, 
And seasons go. 


' INVOCATIONS 


ORUMS 


hgain to answer many letters at once: 


Mickey Hart's very popular book Drumming at the -dze of Fagic, 
has awakened interest in sacred drummins. Though 1t has nothing 
Specifically Druidic in it, we get asked SpPin-off questions. Yes, 
there was a Celtic/Lruidic tradition of drumming, but the specifics 
of it were 1lost in the Christian take over and the subsequent 
Dark Ages. The instrument was not lost., The traditional Celtlc 
drum is the Bodwan, it's a frame grun Similar to the Siberian 
Shaman's drun. The Froto-Indo-turopean roots of Druidism come 
from the same stock, the pastoral peoples livins north and west 
of the Caspian and aerial Seas. 

Being a "Solitary Third Order" Reformed Druid, TI made my darun 
on the theory that one who fancies himselftf in the TIruidic woods- 
hermit, fidith, tradition shoul have one. I was amazed at how well 
1t worked. T based my drum making nmnethod on reading, mostly 
about the Siberian drum traditions, and kiearsay about the ITrisn 
bodhran, plus a feeling for the project. PFart's book was Still 
four or five years in the future. (It would have been an invalu- 
able guide.) TI made the frame from my two patron woods: Poigen Cak: 
Rhus diversoloba, which has protected me, and the BFaccaris 
which has sustained me, Baccaris, Coyote bush, is ny constant 
kindling and-.also much of my firewood. 

Going up the path I made up the: western 81de of our hill 
for the daily Sunset Salutation, I noticed a naturally curved 
branch on a low growing Rhus. I nade a mental note- of it and 
determined to look for a similar one of Baccaris. That was 
the beginning of The drum project. It took a year or $0 to 
to find a good Baccaris bough with the same dianeter and curve. 

The Coyote bush was long dead and well seasoned and the Rhus 

I cut without killing the plant. This made the frame of my drum. 
Then at the public Grove Service and again later in private 
T1tual, I 8set out a request to the Deities and to Cernunnos In 
particular for guidance and advice in findineg a nide to be the 
head of the. drum. Less that a fortnight later driving home 
through Tilden Park, 1 8aw-a half grown fawn that had been hit 
and Killed by a car, it must have been no more than a few hours 
before. That was it; there was my frum head, There was no place 


to pull over, really, as the road there 1s bordered by deep, car-eatinsg 
ditches. TIT stopped, turned on the emergency flashers, and hoped 
nobody would run into the back bumper. The deer was o1d enourenh to nave 
lost its fawn spots, but only about half the weight of a full fgrowr 
animal. T wrapped it in my shirt, not wanting to get blood on 
the Trunk carpet, and hauled it home, hoping no one s$Saw me put 
a body wrapped in a bloody 8shirt into my trunk. 

_ To 8hare the plenty, :-I called up a fellow Druid and woke him 
up. This was early in the mornins., We 8kinned and butchered 
the little buck with some of the oabsidian, stone gcrapers. T'd 


made the previous 8eason. (See the "Mis8al-Any" for Yule, 1987.) 
T gave the meat to some of the Grove members as T an a veyretarian. 
hat I needed was the hide. | 


This is the formula for tanning fluid: 


1 piIntT Tock 8galt 
2 OZ, Powdered oxalic acid 
wo each gallon of water - 


I 8oaked it for four or Ilive days, then tested it to see jf 
1t was done. Cut through -The thickest part of the hide up 
at the top. of the neckrand look at the 'cross section. IT it's 
white all the way through, and not gelatinous looking, it's 
done. Then I took it out of -the tub, washed it, soaked it in 
washinge so0da, 15 oz, per gallon for another day, washed it 
again, and I nad a drum 58Kin. yy 

Tt took me a good bit of experimenting to get 1t laced onto 
the Itrame. 'I had no experience and only the vaguest directions, 
a Tew plctures in- Some of the books, Cn the third or TIourth 
try I tound a method that works. 

In the Siberian tradition the archtypical drum 1s made from 
a pPlece of the world Tree. The world Tree tradition 1s one that 
18 carried over into #he Indo-Yuropean relisions. - I made the 
pregentation of the drum following the Siberian and nopefully 
Proto=Indo Huropean. Style at the next:recular R.D.N.,a. Grove 
SCrVlce. 

Fnen to-the-playlng Or lit. wasn't expectins mucn. 
cnoose to be alone to try it out, The grip tnat worked best 
was the one I'd seen in bas reliefs of ancient temple drummers 
from E2yPt. Hold the drum: by the frame witn the drum nead 
vertical and the edge of tre tramne opposite ye: 
agalinst your chest at the neart. as you'd hold tne small "Clar- 
Sacn®” harp OoF.a-Lyres 

EF-S8truck the Suriace with my knuckles. T w: urpPrised at 
the Tone, how attention galvanizing it was, end now quickley 
EZOT pulled into ite Trance? I didn't cet this: from commer- 
cial drums and bongos I'd fooled around witi. over the years. 
My ratlonal brain decided this was danzerous and Irrational 
ana Started grumbling but I overrode it and continued the 
experiment. Definite trance, beyond verbal, openning upward. 
T overdid that first time ana got my arm and «xnuckles SOre. 
I played it few times more in the next few days and then didn't 
pick it up for a long time, almost a year. VFaybe my work-a-day 
Self got scared., iy worry-center definitety didn't like it. 
Then one day I felt myselft moving into a bad mood, one of those 
bad, bad moods posslbly of metabolic orizin that nothing chemical 
I 've found ever. Succeeded in touching. . The drum was Sitting 
terre beslde the door, and "hat the hey. Let's try:it,% It took 
a while, twenty or thirty minutes before it started to work. 
The heaviness lifted, TI could feel the grimness retreating, angrily, 
toward the back left 81de of my mind, And it stayed gone, an 
-uP" : day. 

How the drum works This mood change nobady knows, There are 
a lot of theories, Some of the ones in Mickey Part's book are 
are pretty good. . But as we repeat in R.D.N.A. rituals, the 
proof and the reason 1s in the doing. And drums, Hart asserts, 
give up their secrets only to players, not to Ph.D. ts." 


Il 7 


*1 used hide thongs cut from the 8ame 8kin. 


SEMIND. OF: A tFIDLTH 
(Druidic "Mad Sweeney" Figure) 


[ RICHT LOBE ] 


jEPeYtenced 
Kice 


FUSS © 


ve4yiend 
fo ha" TOs 


@ 


Tnspiralien 


[ 


1 Good e/ 


0 
RhyTh m 


[ LEFT LOBE | 


Celt-Iberian Sword & Shield 


The Celt-Iberians of Roman times were highly regarded as fighting men. 
They were justly famed for their weapons — the Falcata which the Romans 
feared and the Caetra Buckler, their very effective shield which could 
double as a weapon. 

Falcata = One of the most devastating swords ever made! The inward 
curving blade delivers a tremendous blow and was noted for its 
ability to split both shield and helmet! Considered to be of 

Greek, or possibly Etruscan origin, this sword spread into 

Southern Russia and also Spain. It was in Spanish hands that it 

was most feared by the Romans. The 201/," long blade is 

made from Krupp CK 55 steel. The handle is Solid brass. 

Wr. 3 lbs. 4 oz. 2524/4" long, overall. #1-743 . . $235 

($5.50 s/h) 

Falcata Sword SCABBARD - #1-932 

($2.50 $/h; no $/h if ordered with sword) 

Caetra Buckler - This shield could strike a telling blow 

Since it waswood rimmed with steel. The 21/," long steel 

Spike was used as an additional weapon. Our replica has a 

Strong wood grip. Includes leather strap for over-the-shoulder 

carry. (In battle the straps were wrapped around the forearm. ) 
Diameter —- 20". #8-670 $138 ($8.50 $/h) 


Prices subject to change 
without notice. Prices in 
this catalog supercede _ 
previous catalogs. To inquire 
about items from previous 
catalogs, please call our toll- 
free number 


| -800- 241-3664 


Museum Replicas Limited” 


A Wholly Owned Division of ATLANTA CUTLERY CORPORATION 
2143 Gees Mill Rd. . 
Box 840 Medieval Shoes 


Conyers, GA 30207 
Call TOLL-FREE 1-800-241-3664 ANYTIME! _. For Lads Q Lasses 


European 

Baldric 

A favorite way to wear 

a sword since Biblical times, the use of the baldric continued even into 
the Middle Ages. While much of the weight of the sword rested on the 
hip, the shoulder strap provided extra support from the opposite side of 
the body. This added balance und comfort. Assyrians, Romans and 


Vikings are all shown in contemporary art wearing baldrics. This 

an Baldric can be wor with any sword we sell. Fits any period. 
Oil tanned leather with brass buckle. The frog is left open so you can 
Stitch it closed to fit the sword of your choice. 
#1-676 $49.95 ($3.50 4h) 


Call or write tor an interesting and unigue ccatalocue 
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From Ar n@eraioche Fein ("ADF"), Post Office Box 456, New York, NY, 
USA 10034. Che Oruidse Progress ("DP") is publihed three or four times 
per year and is gent primarily to the gubscribing members of ADF. Unless 
otherwisze noted, all contents outside of the Feedback Department have been 
creaked by, and are (c) 1984 by, P. E. I. Bonewits. All items created by other 


parties are Copyright by them. 


T <ch1s 1s88ue: 


A Word from the Archdruid 

The Circle System of Ar naraioche Fein 
Dome Notes on Initiation 

A Meditation "< 

Initiating Y ourself into the First Circle 

An Outline for Druid Worship Rituals 

A Druid Worship Ritual 

Druid Feasts and Pagan Festivals 

Feedback -— Letters from You 

Letter and Es8ay (Judith Anderson) 

Finding a Sacred Grove for Druid Initiation (Larry Cornet) 
Calendar of Events (Larry Cornet) 

Celtic Knockwurst #1 (Diane) 

Letter {Frank Dufner) 

Letters (Andrew Gillis) 

Circles in the Sky #3 (Eric Raymond) 

Letter (Pat Taylor) 


Business Inside BC 


Our official ADF logo, shown on the front cover, was drawn by Jim Odbert, from 
an idea by PEIB (based on a Scots clan badge}. 


Special thanks are due to Gavin &t Yvonne #frost 
/or theitr assistance with the production of this 1sSue 


Neep-neep notes. This is88ve was produced on an antique Apple 11+ {(Fnord), 
an IBM PC, an IBM clone, and a Leading Edge (Mitsui O'Kelly), using Screen- 
writer II and WordStar. Thank you Jim Chin for making the translation from 
Apple DOS to MS-DOS. The Irigh Gaelic type faces were created on the MS-DOS 
machines with Fancy Font (anyone who already has Runic, Sanscrit, eto. FF 


faces, please send copies|). 


a Word fxrom the aArchoriuid 


I'd like to thank all of you who have | been waiting patiently for Report 
Number Two of The oOruids' Progress. Here it is, and I hope you'll feel it 
was worth the wait. 

Because of the inordinate delay between the firs; is8ve of DP and this one, 
and gince Some of you have been waiting months for any kind of a personal 
letter from me, I think some explanations are in order. Much of the following 
may be familiar to you, gsince it's an update of my mass mailing of last fall. 
>0o I'm going to start it with a warning and end it with a similar notice. 

({Peprint Alert/)) Las s8ummer I $started a new job as the chief techni- 
cal writer for a company that Sells computer hardware and software. As is 
common in Small companies in this field, I had periods of relative calm (in 
which I have free time to work on more important matters, like ADF) alternating 
with periods of T7O-hour workweeks when I hadn't the time to go home and even 
read my mail, let alone answer any of it] 

Last fall I had hoped that the project I was working on would be over by the 
firs week of October, at which point I was supposed to have a few days off, 
when I could work on ADF. This did not actually happen. They jus came up with 
more projects for me to do. I then got caught by some dental and veterinary 
emergencies which made it impossible for me to quit the job. I Seemed to be 
caught on the same treadmill that so many of you have talked about. ({{Fnd 
Reprint Alert)) 

The only reason I was able to get the time together to input stuff on disk 
(including a letter to volunteers and this is8ve of DP) was through the clever 
ploy of getting sick and having to stay home with the flu. Unfortunately, it 


was a real flu. 
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All this convinces me more than ever that it's necesgsary to develop the 
Neopagan community to the point where we can Support fulltime clergypeople. I'd 
have the fourth or fifth is8ve out by now if it hadn't been for such triviali- 
ties as paying the rent or buying groceries. 

But this is not a fundraiging plea. I'm simply trying to explain how 
weeks and months can go by without anything visible emmanating from me. On 
thosge rare occaslons when Ive had the time and resources to write, either on 
DP or to the members personally, I've been totally frazzled. 

D0 What's the Situation at this point? Well, 1 think Im going to be able to 
work out a method for Sending my letters on tape cassettes to volunteers who 
will type them up and mail them out. I'm a very slow typist, and I can 
dictate correspondance much faster than I can write it. 

As for transcribing the long letters and articles people send in for DP, I 
think I have a gsolution that a few of you will recognize -—- I'm going to make 
the Feedback part of DP a type of "A.P.A."” APAs are "Amateur Press Ass0cia- 
tions" common in ocience Fiction Fandom, and basically consiss of round-robin 
letkers that are collakled and mailed at regular intervals. Each participant 
produces camera-ready copy of his or her "zine" along with enough xerox/print— 
ing money to make copies for the whole mailing lis (or else ships in pre- 
printed copies, ready for collating, which won't be practical for us mos} of 


the time}. 
Pll go into more detail on this at the beginning of this 188ve's Feedback 


Section. The bottom line is that an APA-style Feedback section would take 
Some of the work off of my gshoulders and spread it out among those of you who 
wich to communicate with each other. The next is8ve of DP can come out much 
more quickly, if a lot of you send in zines, since I could simply make DPS$3 
mostly your introductory zines, and let you do some of the talking for an 1ssuve 


(besides, I already have it half written). 
Please bear with me folks. It's obvious that I bit off more than I could 


chew, when I tried to combine working on the Druid Reconstruction Project with 
Starting a fulltime corporate job. I think the APA/Feedback idea might be a 
Solution for getting DP out more frequently, and the tape recorded correspon- 
dance method might solve that problem as well. 

As for the problem with my job taking my time and energy away from ADF, I've 
come up with an answer —— quitting the job. By the time you receive this 188ve, 
I will be once again working part time as a computer consultant. This wall 
lower my income, but at this point it's a price I'm willing to pay. 

That's it for now. Thank you all very much for your patience and good 


thoughts. Now, onward... 
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Che Circle System or A.O.F. 


Some Thoughts on the Training of Neopagan Clergy: 


The overwhelming majority of religions on this planet require many years of 
hard study and training before a woman or a man is admitted into the ranks of 
the clergy. This study and training usvally includes not only the acquisition 
of magical and religious knowledge, but also the magstering of skills in such 
diverge areas as counseling, teaching, art, music, drama, dance and the basics 
of what each culture has in the way of sclience and technology. 

Among the Paleopagan Druids, this training may have taken as long as twenty 
years. In the modern western world, outside of a few fundamentaliss denomina— 
tions, this training is done through Several years (as many as ten or twelve in 
gome groups} of college level classes and experiences. | 

However, for Several reasons, there is no universally (or even commonly) 
accepted system of qualifications for Neopagan clergyhood. Mos: Neopagan magi- 
cal/religious groups are outgrowths of the 60's counterculture, and they thus 
have strong egalitarian dogmas. The idea that clergy could be "better" than the 
members of their congregations, in any way at all, has been repugnant enough to 
be nearly heretical.” The Protestant Christian ideal of every person . (or at 
leash every man} being their own minister has been accepted by many Neopagans 
without examination of the historical or magical causes behind the creation of 
that ideal. 

As I have mentioned before, Neopagans have a tendency to be strong indi- 
vidualists and are often extremely distrustful of both leaders and organized 
political siructures. Most Neopagan groups prefer to stress informal collective 
decision making. ouch factors. are especially, prevalent in the more self—- 
consciously feminiss Neopagan groups, such as those now calling themselves the 
"Dianic Craft.” This is understandable, since the overwhelming majority of 
mainstream religious heirarchies have been grossly male-chauvanistic, at least 
insofar as the ' exercize of overt power has been concerned. {Oddly enough, the 
religious groups that have been run by the wors} MCFPs are often the ones most 
dependent upon the Support of and covert power manipulations by their women 
members|) 

In any event, thanks to these and other factors, the very concepts of reli- 
gious organizational structure and of gpecialized qualifications for clergyhood 
have been discarded by many people as male plots agains; women. Most Neopagan 
groups, because they tend to be gupportive of the feminiss movement, nave gone 
unquestioningly along with this assessment. 

Most Neopagans who become priests or priestesses do not attain their posr- 
tions because they have studied, mastered and then demonstrated speciftic 8kills 
relevent to their chosen roles. Rather, they become members of the clergy 
because (a) they have belonged to the group for a minimum length of time, (b) 
their house is the one everyone meets at, ({c) they are 8o nice that nobody 
wants to hurt their feelings by - denying them a higher rank than they really 
deserve, and/or (d) they have gotten very close to the High Priest/ess. 
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Although individual organizations occasionally have clearly defined and 
Strictly enforced standards for their own clergy, those etandards are seldom 
applied outside of such groups. And having any kind of standards at all is the 
exception, not the rule. 

Does it matter? For nondruidic groups, perhaps not. Many Neopagan traditions 
geem to get along jus} fine (or think they do) without a highly trained clergy 
ab all. A cgurprisingly large number of Neopagan clergy have become competant 
through sheer experience (the old "sink or swim" method). Yet being a priestess 
or pries} is not an easy task, as most of us have found out. In order to keep 
up with the demands made upon us, we wind up needing the skills and knowledge 
of magicians, psychics, polytheologlans, therapists, Scientists, artists, 
dramatists, politicians, public relations experts and healers. Juggling all 
these activities, when our training was haphazard at best, makes for a frustra- 
ting and difficult "career" in the Neopagan clergyhood. 

Now add in the fact that Neopagans currently have a strong prejudice against 
paying their clergy any money at all, \ let alone enough money to allow them to 
tunction as fulltime religious workers. This forces us to g&sudy and practice 
our clergyhood on a parttime basis, usually while holding down fulltime jobs in 
the mundane world. 

Put it all together, and you have a splendid receipe for creating frazzled, 
scattered, incompetent, but very sincere priests and priestesses who, if they 
take their responsibilities at all seriously, Suffer professlonal burnout after 
only a few years. They then leave the community, taking with them what knowedge 
and training they fave managed to accumulate. 

I've Suffered this sork of burnout myself, and Seen Several of my fellow 
clergy go down. in flames. I would rather this did not happen with ADF. It's a 
topic I've been thinking about for many years and which I've discussed at great 


length with my sibling clergyfolk. 
Now here's my plan 


Going around in Circles: 


To begin with, I'm Stealing the idea of using "Circles" of development and 
commitment from the old Church - of All Worlds, who in turn got ib from Hein- 
lein's Stranger in a Strange Land (ee Margot Ader's Drawing Vown the 
Moon for details). Everyone's familiar with the idea of "inner circles" that 
gecretly run Supposedly democratic groups. In point of fact, every large organ- 
ization is actually run by a small number of people, regardless of what they 
may tell the general public. This is due to factors involving human communica— 
tion capabilities and varying degrees of dedication, as well as with the com- 
monly mentioned (and less ethical} motives of greed and power —hunger. 
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With ADF, I want everything to be as open and aboveboard as possible. We're 
Starting out by Sstating thab our Structure is one of circles within circles. 
The more hard work, dedication and time a person is willing to put into ADF, 
the further they will progress towards the inner circles where increaging power 
and responsibilitly will eventually be wielded. But we will never put pressure 
upon anyone to go further or faster than they are ready to go. 

I could have chosen other symbols for this s8ystem. Ladders, for example, or 
even climbing a tree (that's both Druidic and Shamanisticl}, would provide an 
image that would be very heirarchial. , But such climbing _ images also imply (a) 
that the people "on top" are spiritvally better than thoge "below" them, and 
(b) that only a few people can be on, any given level at a time. 

Or we could use a pyramidal structure, which allows more people to be on the 
lower levels, with fewer and fewer near the top. Bui that symboliscm woud make 
Some folks think we were running an imitation of the Catholic Church, or even 
(Danu forbidl) a "pyramid scheme." 

The advantage of using the image of circles within circles is that a// of 
the circles can be viewed as being on the Same horizontal piane. As mortals, 
we all stand upon the same Earth, and no matter how high a tree or building we 
might chmb, the stars are just as far above us as they always have been. 

It's probable that many people in the' inner circles will be more "spiritually 
evolved” than those in the outer circles, at leash if our training system is 
doing what it's supposed to do. But it's algo entirely hkely that some people 
will deliberately choose to stay in the outer circles for personal reasons that 
have nothing to do with their Spiritual development. Hor this reason, were 
going to try to avoid referring to "higher" and "lower" circles, even if we do 
use. a numbering s8system for them. Instead, we'll call them "inner" and "outer" 
circles, and talk about "inward" and "outward" movement between circles. 

Currently I'm thinking in terms of five Circles, the Fourth and Fifth of 
which are now unpopulated. The COircles indicate particular degrees of commit- 
ment, of knowledge acquired, of experienced gained, and of skilis mastered. 

The Firs Circle is composed of people who have dedicated themselves to 
learning about Paganism in general and Druidiscm in particular. Mos: of them do 
not intend to estudy for the clergyhood, but they do desire both Neopagan 
fellowship and a course of Druidic study. This is the Circle that, ten or 
twenty years from now, will consbtitute the bulk of our congregations. 

The Second QCircle is for those who have decided that they want to take a 
greater role in the affairs of a local grove, or to organize one if none exists 
in their area. Some of the members of this Circle will be preparing themselves 
to become priests and priestesses through studying for the Third Circle. 

Membership in the Third Circle will be a rough equivalent of having gained a 
Bachelor's Degree at a good university, and will alsco be the mimimum Circle for 
holding clergy credentials from ADF. Third Circle members will be running local 
groves and performing all the duties of the clergy, including training members 


of the outer circles. 
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Preparation for the Fourth and Fifth Circles will parallel studies for 
Master's and Doctoral Degrees. Further Circles will correspond to "post—doc- 
toral” work. 

(Where do I fit into this s8ystem? As an individual Druid, I consider myself 
to be in the Third Circle, with the Fourth still a couple of years away. As the 
Archdruid of ADF, I'm in the unnumbered "innermost Circle" —— but not at the 
Center. Thab spot is reserved for the More-than-Mortal.) 

Now it's time for gome further details on the training 8ystem. We'll look 
firss from the direction of further defining the Circles themselves, and then 
examine the Study Tracks that run through every Circle. 


Details on the Circles: 


First Circle. 


Entry Requirements: There are no special requirements for joining the 
Firs Circle, other than a commitment to working with your advisor (for the 
time being, that's me), a desire to learn, and a willingness to work hard. 
Folks who wish to function in the First Circle should notify me, and perform 
gsome 8ort of self—dedication ritual (see elsewhere in this issue}. 

Study Program: consists of (a) keeping a journal; (b) reading and discus—- 
ging introductory books and attending introductory classes in the various 
Tracks; and (c) beginning practical work in some of the Tracks. 

Minimum Duration & Testing: People are expected to normally remain in 
this Circle for at leas} one year, and there is no regular testing period for 
remaining in this Circle. 

Graduation Requirements: (a) achieving satisfactory results on testing 
for all 13 Tracks; (b) making. a written or oral report on | your First COircle 
experiences, with a gself-evaluation of your progress; ({c) gshowing and discus- 
ging your journal; {d) making a formal request for advancement; and (e) working 
with your advisorſs]) and group (if any) to create an appropriate Second Circle 


initiation. 


Second Circle. 


Study Program: (a) more advanced exploration in the various Tracks; (b) 
continuing your journal; (c) ass8isting any Firs Circle members in your geogra- 
phical area. You may choose a Specialty while in this Circle, 8uch as healing, 
teaching, counseling, leading worship, divination, movement awareness, etc. 

Minimum Duration 8 Testing: Members would normally stay in the Second 
Circle for at least two years. Aﬀter two years, you musb either retake the 
tests that got you into the Second Circle, or else take those for the Third. 
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You can try for the Third ab any time after this, but if you choose to stay 
in the Second Circle, you must requalify every other year. 

Graduation - Requirements: (a) achieving satisfactory results on testing 
for all 13 Tracks; (b) making a written or oral report on your Second Circle 
experiences, with a self—evaluation of your progress; (c) $showing and discus—- 
Sing your journal; (d) making a formal reques for advancement; and (e) working 
with your advisorſs) and group (if any) to create an appropriate Third Circle 
initiation. : 


- 


Tturd Circle.” 


Study Program: (a) advanced study and skill gaining in the various 
Tracks; (b) continuing your journal; (c) assisting Firs & Second Circle mem=- 
bers in your area; (d) teaching at least one class ——- on the topic of your 
choice ——- every year you Stay in this COCircle; (e) leading private and public 
ceremonies, including general worship celebrations and rites of passage; (f) 
changing your life's pattern dramatically ——- going on the road if you've been 
Settled, Settling if you've been a wanderer, a drastic change of occupation, 
etc.; (g) choosing a Specialty if you haven't already. 

Minimum Duration & Testing: Members would normally stay in this Circle 
for ab leas three years. Aﬀer three years, you mus: either retake the tests 
that got you into the Third Circle, or else take those for the Fourth. You can 
try for the Fourth at any time after this, but if you choose to stay in the 
Third Circle, you must requalify every three years. 

Graduation Requirements: (a) achieving satisfactory results on testing 
for all 13 Tracks; (b) making a written or oral report on your Third Oircle 
experiences, with a self—evaluation of your progress; (c) Showing and discus—- 
ging your journal; {d} having successfully run a healthy congregation and 
having performed all the routine duties of a priest/ess for at least two years; 
le) making a formal reques} for advancement; and {(f) creating an appropriate 


Fourth Circle initiation. 


Fourth Circle. 


Study Program: (a) continuing advanced $8tudy and skills training; (b) 
assishing outer Circle members in their work; (c} spending at least one month 
in regsidency with your advisor; (d) teaching at leas one class in your 
specialtly on a continuing basis, and one other class every year you stay in 
this Circle; (e) continuing to perform the usual clerical duties; (f) intensive 
prackice of your Specialty on a professional basis; and (g) helping to run the 
national activities of ADF, as well as leading and advising one or more groves 


throughout their time in this Circle. 
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Minimum Duration & Testing: Members would normally s|tay in this Circle 
for at least four years. Aﬀter four years, you mus} either retake the tests 
that got you into the Fourth Circle, or else take those for the Fifth. You can 
try for the Fifth at any time after this, but if you chooge to Bstay in the 
Fourth Circle, you must requalify every four years. 

Graduation Requirements: (a) achieving satisfactory resullts on tests for 
all 13 Tracks; (b) making a report on your Fourth Circle experiences and self— 
evaluation; (c) writing or producing a thesis on your Specialty; (d) having 
trained at least one fully qualified successor for your grovels) into the Third 
Circle; (e) making a formal petition for advancement,; and (f) creating your 


ordination rite for the Fifth Crrcle. 


Fifth Circle. 


Study Program: (a) writing or producing a thesis that ties together all 
your Sstudies, in all 13 Tracks; (b) assisting outer Circle members; (c) practi- 
cing your Specially professionally; (d) Supervising the activities of several 
groves; (e) helping to run ADF's international activities; and {(f) continuing 


LO grow. 
There are no minimum duration, testing or graduation requirements for the 


Fifth Circle, Since the Circles that would be inner ones to this are not yet 
defined. 


Details on the Study Tracks: 


Here are the Tracks as I currently conceive of them: (1) Survival and Physi- 
cal Health, (2) Therapy and Counseling, (3) Communication, (4) Psi, (5) Social 
Sciences, (6) Physical and Biological Sciences, (7) Movement Awareness and 
Discipline, (8) Art and Music, (9) Drama and Liturgy, (10) Philosophy and 
Metaphysics, (11) Comparative Religion and Mythology, (12) Mysticiscm and Al- 


tered States of Consciousness, and (13) Interdisciplinary Studies. 
Be aware that, although Ill 8ay "you" throughout this description, and talk 


about the needs of clergypeople, not all of these references will be relevent 
to every one of you reading this, since some of you may choose to remain in the 
Firs or Second Circles. Right now, and throughout the early years of ADF, a 
majority of you are at leash interested in studying for the clergy. Those of 
you who want to stay in the Firs} and Second Circles will become a higher 


proportion of the total membership as time goes by. 
You $should also note that as I use the term herein, "exploration" can consilst 


of reading books, attending classes, having an apprenticeship, etc. 
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Track 1 -- Survival and Fhysical Health. 


Firs Circle: you explore your own physical environment (urban, rural © or 
wilderness), in ab leas two areas of study. You could learn how to do simple 
plumbing, or repair bicycles, or grow a garden, or find edible wild plants. You 
analyze your personal work habits and interests, and explore available oppor— 
tunities for developing marketable job skills. Also, you analyze your health 
and nutritional patterns, and begin some form of regular physical exercise 


(which can be from Track 7). 
Second Circle: you explore a different environment than the one you 


usuvally live in. You begin efforts to use your job Skills to find satisfying, 
ethical and growth-oriented employment {working for 'yourself or others). Als, 
you begin to get rid of harmful physical addictions, and continue to exercise 
and practice good nutrition. | 

Third Circle: you visik a brand new environment and learn its survival 
Skills. You earn enough money through right Hhvelilood to take care of your 
needs, without interfering with the res of your life. You continue your exer— 
ciszte and nutritional work, and rid yourself of any remaining physical addic— 
tions. 

Fourth Circle: you learn total adaptation to a foreign environment 
(through programs 8uch as "Outward Bound," for example} You develop sufficient 
economic prosperity to be able to devote most of your time and energy to 


noneconomic activities. 
Fifth Circle: you take full responsibility for the gsafety and training of 


others in an environment new to them. | 

Purpose: to make you confident and competent in dealing with the "Earth 
Plane" levels of reality, whether you are fixing machines, living off the land, 
programming computers, or raising hogs. Clergypeople Should be healthy, well 
"grounded" and practical, if they expect to be of any value to those who ask 


for help. 


Track £ -—- Therapy and Counseling. 


First Circle: you explore at least three systems/theories of therapy. 

Second Circle: you join a therapy group of some sort, or receive therapy 
as an individual. You expore one type of therapy in depth and three others to 
the point of familiarity (any or all may be the same as in the Firs Circle). 
You explore ways in which your concurrent studies in Divination techniques 
(Track 4) can be applied to counseling. 

Third Circle: you develop counseling skills through taking at least three 
practical classes, enrolling in a . training program, being apprenticed to a 
counseler, etc. You develop specific techniques for applying divinitory in= 


Sights to counseling. 
Fourth Circle: you counsel others on a frequent basis. 
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Fifth Circle: you teach counseling . techniques to members of the outer 


circles. 
Purpose: to give you both theoretical and practical training in coun=- 
Seling others, as well as to attain psychological health _ yourself. Therapy of 


one sort or another is an integral part of any clergyperson's activities. 


Track 9 -—- Communication. 


Firs Circle: you explore the history, techniques and theories of the 
general field of communications, in, such areas as linguistics, cybernetics, 
nonverbal communication, dialects, mass media, etc. 

Second CUircle: you continue the general Studies begun in the Firs} Cir- 
cle. You decide upon a foreign language to learn and begin. You obtain access 
to Some sort of computer and begin to become computer literate. 

Third Circle: you continue your foreign language studies to the point of 
being able to recite prayers and invocations. You continue your general and 
computer studies, developing practical skills as in Track 2 for this Circle. 

Fourth Circle: you continue your foreign language Studies to the point of 
being able to compose and perform entire rituals, and to hold a normal conver—- 
gation with a native speaker. You continue the study and mastery of other 
communication skills as appropriate. 

Fifth Circle: you continue you foreign language Studies to the point of 
genuine fluency. You teach this language and other communication skills, and 
may begin a 8econd language. 

Purpose: to give you both practical and theoretical training in clear and 
effective communication. A large number of the problems clergypeople have to 
deal with Stem from faulty communication, and skills in this area will tie in 
directly with counseling activities. 

Foreign language study is required (a) to give you a different wordview in a 
way that no other method can duplicate; (b) to enable you to be effective in 
working with people from more than one culture; (c) to weaken the cultural 
chauvinism 80 common to Englich speakers; and (d) for magical and religious 
reasSOns outlined in previous essays. 

Computer study is required because, within twenty years, being computer 
illiterate will be as much of a handicap as being text illiterate is now. You 
Should, at the very least, know something about a part of your environment that 
is going to have a major impact on the lives of your congregation. And once you 
learn how to log-on to national databases, you'll find computers a remarkably 


effective tool for your own research. 


PFrack 4 -= Fs1- 


This is divided into three subtracks: magic (active psychic skills), divina— 
tion (passive psychic skills}, and parapsychology. 
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Firs Circle: you explore lightly (say, one class or book each) three 
8ystems of magic and three of divination. You explore the basic history and 
techniques of parapsychology. 

Second Qircle: you gain a working knowledge of one 8ystem of magic, one 
s8ystem of divination, and one specific aspect of parapsychology. 

Third Circle: you repeat the activities of the Second Circle, but with 
different systems and aspect. 

Fourth Circle: you combine the two systems of magic or begin to invent a 
new one. You combine the two systems of divination or begin to invent a new 
one. You design and perform at leas} three original parapsychological experi— 
ments. 

Fifth Circle: you continue study and creation as seems appropriate. 

Purpose: to enable you to perceive and control the energies present at 
ceremonies; to help you to use both magic and divination in your healings and 
other Spells, and to give you traditional, personal and scientific awareness 


and mastery of the supposedy "supernatural" aspects of religion. 


Track 5 -=- Social Sciences. 


This Track includes psychology, anthropology, sociology, economics, political 
Science and history. 

First Circle: you explore at least three areas lightly. 

Second Circle: you choose three areas and take ab leas} one class in 


each. 
Third Qircle: you take another two or three clasges in one of the 


Sciences, which should be related to your Specialty. 

Fourth Circle: you continue as seems appropriate. 

Fifth Circle: you continue as seems appropriate. 

Purpose: to give you background and training in the Social sciences, and 
to give you awareness of cultural conditioning and the dynamics of individual 


and group behavior. 


Frack 6 -- Physical and Biological Scrences. 


This Track includes physics, chemistry, biology, ecology, medicine, etc. 
Firs; Circle: you explore at leask three areas lightly. You study the 


ecology of your local environment (can be the same as Track 1. work) and begin 


recycling at home. 
Second QUircle: explore a different gcience, learn more local ecology, 


and participate in ecological and/or alternative energy activities. 
Third Circle: you take another two or three classes in one of the 


8Ciences, which should be related to your Specialty. 
Fourth Circle: you continue as seems appropriate. 
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Fifth Circle: you continue as seems appropriate. 

Purpose: to make B8ure that you aren't ignorant about mainstream material- 
is8ic gscience. Not only will you have access to ugeful information, but you 
will also gain two polytheological advantages: you'll be able to deal with 
hostile critics who may claim that Neopagans are antiscientific, and you'll 
avoid inventing Sgpiritual teachings that conflict with the major findings of 
the mainstream gsciences ({s8uch as evolution or heliocentrism). The Study of 
ecological principles will have a direct application to your lifestyle and an 
inevitable effect upon your spiritual growth. 


Track 7 -- Movement Awareness and Disctpline. 


This Track incudes dance, gymnastics, martial arts, hatha' yoga, tantra, 


elc. 
Firs Circle: you explore two different systems, and start. paying atten- 


tion to how you move your body. 
Second Circle: you pick a system and begin intensive physical study (1-2 


hours per week for at least a year). 

Third Circle: you continue intensive practice in the firs system, 
reaching whatever is traditionally considered an "intermediate" level {such as 
a "brown belt" for example}. You choose a second one to begin. 

Fourth Circle: you continue work to become "advanced" at your first 
sSystem and "Intermediate" ab your second. 

Fifth Circle: you continue as seems appropriate. 

Purpose: to make you more aware of your own body's movements (and those 
of others), and to improve the amount of selfcontrol you have. This Track ties 
in well with Several others —-—- Track 1 (exercize and survival), Track 2 (physi- 
cal therapy), Track 3 (nonverbal communication, body language, etc.) Track 6 
(physiology), Track 9 (ritual dance), etc. Thus, training in Track 7 can fre- 
quently be used to fill requirements in the other Tracks. 


Track & -- Art and Mustic. 


This Track includes drawing, painting, stained-glass work, pottery, sculp— 
ture, Singing, poetry, playing an instrument, etc. Artforms covered in other 
Tracks, 8uch as dance or drama, are not included herein, since the emphasis in 
this Track is on nonmoving artforms and music. 

Firs Circle: you stark dabbling in Several areas. You explore ab least 
two arts within each the two "types" covered in this Track —- static arts and 


musical arts. 
Second Circle: you begin intensive s8tudy of an ark within either of the 


wo Lypes. 
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Third Circle: you continue your intensive study in the art you chose in 
the Second Circle, and begin intensive 8tudy in an art within the other type. 
For example, if you chose woodcarving (a static art) in the Second Circle, you 
might choose drumming (a musical art) in the Third. Or if you chose harping in 
the Second, you might choose embroidery in the Third. 

Fourth Circle: you continue intensive study of both artforms, working on 
ways to integrate them into your liturgical and other activities. 


Fifth Circle: you continue as seems appropriate. 
Purpose: to enable you to appreciate and create two and three dimensional 


images and gsounds, which can be of value in liturgical, theraputic, communica— 
tory and other clerical activities. It $should be combined with other Tracks to 
cover requirements in both, such as by studying musical therapy (Track 2), 
drawing your own Tarot deck or carving your own runestones (Track 4), playing 
music for ceremonial dances {Track 7), painting stage scenery or embroidering 


vestments (Track 9}, etc. 


Track 9 -- Drama and Liturgy. 


Firs& Circle: you begin a theater class or join a theatrical group. You 
explore ab least LwO different kinds of Iiturgical activity (weddings, 
funerals, puberty rites, etc.). 

Second Circle: you begin intensive study in drama and/or liturgy. 

Third Circle: you create and perform a semipubje ritual of a dramatic 
nature, at least once a year. 

Fourth Circle: you create a body of ceremonies for most necessary occa- 
gions and {when possible} perform each of them, keeping detailed notes on the 
results. 

Fifth Circle: you continue as seems appropriate. 

Purpose: to give you the knowledge and the training to perform one of the 
primary functions of the clergy ——- the conducting of rituals. Oddly enough, 


this is the one area in which Neopagan clergy are often weakest. 


PFrack 10 -- Phulosophy and Metaphysics. 


First Circle: you briefly explore three systems. 
Second Circle: you pick a particular topic of interess and explore what 


three or more 8ystems have to 8ay about 1t. 
Third Circle: you pick another topic and explore 1k intensely. 
Fourth Circle: you write or produce a work of new, creative thought 


based on the topics). 
Fifth Circle: you continue as seems appropriate. | 
Purpose: to give you solid intellectual grounds for whatever Spiritual 


beliefs you may be creating or discovering through the rest of this program. 
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Track 11 -- Comparative Religion and Mythology. 


Firsk Circle: you visik religious ceremonies of three religions you've 
never experienced before. You explore briefly the history, myths and beliefs of 
three religions new to you (may be the same as the ones you visit). 

Second Circle: you visit/attend the rituals of one new (to you) religion 
every other month. You explore three religions as in the Firs Circle (may be 
the same or different} You take at least one general class in myth and folk- 
lore research technique. 

Third Circle: you are intensely involved in the Study and practice of 
both Druidism and the study {if not the practice) of one other faith. Note: if 
you wish to practice the other religion as well as Druidism, it should not be a 
traditionally monotheistic or abheistic one (a simple tes —-. if the majority 
of mainstream theologians of that other faith condemn polytheism, then you 
Should not try to mix it with Neopagan Druidism)}. 

Fourth Circle: you choose two or more faiths, archetypes, motiefs or 
other aspects and write or produce a comparison. 

Fifth Circle: you continue as seems appropriate. 

Purpose: to familiarize you with a wide variety of religious and mythical 
Symbol systems from around the world. Mos: Neopagan groups are at least slight- 
ly interdenominational; such Sstudies can promote mutual understanding and 
cooperation between members and clergy of various faiths. The myths and images 
in particular, along with the experience of a variety of liturgical styles, can 


Serve as a major Source of creative inspiration. 


Frack 12 -- Mysticism and Altered States of Consciousness. 


Firs Circle: you explore two or more s8ystems of mysticiscm. These can be 
clagsic works of mystical literature, science fiction and fantasy novels, zen 
meditation, shamanistic materials, etc. You begin experimental work under 
experienced guidance. You practice some form of daily meditzgtion and keep a 
record of your dreams. 

Second Circle: you continue exploring other peope's mystic visions. You 
go to at leas} two workshops or classes or work reguarly with a teacher of some 
form of mysticisem. You go through some sort of vision quest. 

Third Circle: you continue theoretical studies, and become personally 
familiar with most methods of altering your state of consciousness. 

Fourth QCircle: you learn to alter your State of consciousness abt will, 
without the use of artificial aids. You begin guiding others in this Track. 


Fifth Circle: you continue as seems appropriate. 
Purpose: to give you both theoretical and practical knowledge of several 
mystical worldviews, and of ways to discover new ones. The altering of your 


8.0.c. {and that of the congregation) is an essential part of ritual, and 
Should be mastered by every clergyperson. 
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Track 19 -- [nterdisciplinary Studies. 


As used in this Track, a "project" can be an article or book, a theatrical or 
liturgical production, a videotape or sound recording, or some other genuinely 
creabive contribution to the field of interdisciplinary Studies in general and 
Druidism in particular (as manifested through your Specialty}. 

Firs, Circle: you begin exploring the concepts of interdisciplinary 
work. 

Second Circle: you continue studying such concepts, and do a project 
blending together two or more of the other Tracks. 

Third Qircle: you continue theoretical work, and do a project blending 
together four or more of the other Tracks. 

Fourth OQCircle: you do a project blending together eight or more of the 


other Tracks. 
Fifth Circle: your project, which will be the main task of this Circle, 


Is to tie all the Tracks together with your Specialty. 

Purpose: to enable you to integrate all your other Studies. One of the 
characteristics of Neopaganismm is the recognition that nothing in the unt- 
verse(s) is truly Separate from anything. else. Every art, science, technology 
and philosophy is grist for the Neopagan mill. —— and our clergypeople have to 


plan for the 21st century and beyond. 
In every other area of human endeavor, interdisciplinary studies are becoming 


increasingly critical to theoretical and practical growth and health. Religion 
will be no exception. The priests and priestesses who are aware of these 
interlinkings will be the ones who can most help other people and the planet as 
a whole. An effective clergyperson is a healthy, growing and balanced human 
being, thoroughly comfortable wherever and however his or her ministry may take 
them, around the globe or off to the stars} 


A Few Final Notes: 


This 8ystem is designed only for Ar noraioche Fein. Although members 
and leaders of other groups will no doubt read about it, each will make the 
modifications appropriate for their own organizations. I'd appreciate it it 
folks did not use the same terms that we are developing, unless they intend to 
enforce the same standards. 

This system is designed to be as flexible and organic as possible. T1] help 
the members of ADF to tailor their own programs, based on the system of Qircles 
and Tracks described in this es8ay. Since I can't be everywhere at once, and 
can only accept apprentices under the rares} of circumstances, I'm assuming 
that each participant will read books, attend classes, take apprenticeships 


with other teachers, or demonstrate already acquired skills on a local basis. 
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What will constitute "satisfactory results" on testing for each Circle and 
Track will frequently differ from persxon to person. Usually you would be ex- 
pected to do well in classes taken, to have passed whatever tests your teachers 
deviged, and to be able to demonstrate your knowedge and gkills to somebody 
further advanced than yourself. 

For example, 8uppose you are working on your studies in the Movement Aware— 
ness Track. You could send me a copy of your "Brown Belt" certificate signed by 
your sensel, or a letter from your folkdance teacher listing the dances you 
have learned, or a videokape of a ritual you had choreographed, etc. It would 
not be necessary for you to come to New York to demonstrate your progress. 

The emphasis is on the attaining and demonstrating of particular knowledge 
and 8kills —— not on the preciszge methods used to gain them. Equivelencies can 
be arranged for mos} requirements and members will get "credit" for previous 
Studies, provided they can show that their Skills and knowledge have not gotten 
"Tusty" from lack of use. 

Unlike other Neopagan training systems, I'd like this one to have both upward 
and downward {or in our case, "inward and outward”) mobility. Members should be 
required to 8how on a regular basis that their Skills have not rusted, nor 
their knowledge faded, or risk being returned to their previous QUircles. Being 
a competent priestess or priest is too important to allow folks to res} on 
their laurels ({oakcrowns?). This will probably be the mos} controversial part 
of the $8ystem, and the hardes} to enforce. If anyone can come up with an 
alternate Solution to the problem of "coasting” clergy, I'd love to hear about 
it. 

The cost of administering the system is going to be another problem. The 
financial aspects are indeed the major reason I've never started anything like 
this in the past. The time involved in noting study programs for a 
hundred people would be fullline work for several staff members, who might have 
trouble earning a hving meanwhile. Right now ADF is teetering on the brink of 
having more people intereshed in the study program than I can handle. If we 
continue to grow at the rate we have been, alternate solutions will have to be 
found. Your suggestions are eagerly solicited. 

In fact, your comments on the entire 8system are welcome. Nothing is going to 
be carved in Stone here, and I'm very. - open to suggestions for improvement from 
folks who have been involved, both as teachers and students, in obher training 
Systems. It will probaby take a few years for the sSystem to evolve into its 
"standard" form, but in the meantime we have a start. 


Fagan Spirit Alliance 


A Special Friendship Network linking 
Pagans throughout the USA & elsewhere. 


Quarterly PSA Newsletter, plus twice 


yearly Members Directory, < < 
GE 
\þ 


Write: PSA, Circle, Box 219, Mt. Horeb, WI 53572. RV 


Free membership info available upon request. 


. _ 
_ 
LA 
\ J= 
bl TV \ 
(97 


\\ \ \ 
\\\ 


Page 16 


The oruids' Progress Repore Number Two 


{ A : 
Some- Nores on Initiation 


A number of people have asked me about initiations in Ar noraioche 
Fein, and of how thee might tie in with our Circle system. But before. 
getting into Specifics about ADF, I'd like (as usual) to indulge in jus a bit 
of theory 


Types of Initiation: 


There Seem to be three major approaches to initiation practiced by various 
cultures and gsubcultures around the world. These approaches are often combined 
and interwoven. Ill attempb in this essay to create a "typology of initiation" 
to make the distinctions and overlaps clear. 


Type L{4Y.: Initiation as recognitiim of a Status already gained. The 
ceremonies of Bar/Bas Mitzvah or Confirmation are good examples of this. The 
bagic idea is to gather the community around you, and to announce that you have 
achieved a particular stage of growth and therefore you now have certain re— 
SponsIbilities as well as privileges. Thee Sorts of initiations are frequently 
"time—bound,” that is to say they happen more or less automatically when you 
reach a certain age or have been studying a craft or discipline for a specific 


period of time. 


Type &. Initiation as an ordeal of transformation. A mundane exam- 
ple of this would be throwing you into a pool in order to force you to learn to 
Swim. There are a wide variety of traditional techniques for doing this in a 
ritual way, such as: making you fast for a week, go without gsleep, be flogged 
without crying out, be gsexually tempted and/or exhausted, be buried alive or 
locked in a dark room, go on a vision quest, be led through a night—long guided 
meditation, etc. 

Any or all of these techniques may be augmented by the use of mind—-altering 
Substances, depending upon local traditions, but what they all have in common 
is this: regardless of the Specific techniques being used, the goal is to 
induce an altered state of consciousness within which you are forced to con- 
front Life, Death and your own multiple Selves. While you are in this state of 
reality—vunerability, you are capable of re-imprinting yourself with a new 
worldview (or of having one imposed upon you). This is |aid to make you a "new 
person,": and indeed the commonest theme in such initiations is that of death 
and rebirth. 

By the way, Robert Anton Wilson has a lot of good material on imprinting and 
re—imprinting "tunnel realities,” in his Prometheus MAising (Falcon Press, 


1983), which should be available through your local metaphysical shop. 
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The emphasis on difficulty is both adescriptivle and prescriptive: 
being born again into a new worldview and status is not easy, Since it requires 
giving up {Some people say "growing out of") your old identity, which is 
usvally based, at leasht in part, on your culture's collection of approved 
tunnel realities. Whatever physical or psychological pain might be involved 
als0 g8erves as a Screening mechanismm ——- if you are likely to buckle under 
pressure, the tribal elders want to find that out before you get into a posi- 
tion of responsibility where your weakness could endanger others. This is a 
harsh reality to reside in, but for most of human history it's been a necessary 
one. If we're unlucky, and Pagans ever have to go back underground, we'd 
probably have to return to such attitudes again. 

As distinck from type 1, this approach believes thab the purpose of an 
initiation is to promote {or force) the achievement of a new growth stage. 
Although also often time-bound, with this sort of initiation it is possible to 
fail, with consequent devastating effects upon the body and/or mind of the 
would-be initiate. These negative effects are considered the unfortunate price 


that must be paid for safeguarding the welfare of the group. 


Type &I. Initiation as a method for transferring Sspiritual knowedge 
and power from the initiatorſs}) to the initiateeſs). (By the way, I'm using 
the term "initiatee” as distinck from "initiate" to indicate the difference 
between 8someone going through the process of being initiated vs. someone who 
has already been initiated, - whether in the near or distant past.) In the 
Western mainstream occult traditions, this is often called the "transmission of 
the Gnosis" or the "Apostolic Succession,” but it has - been uged by quite a few 
different traditions and organizations throughout human history. This approach 
asSumes that the purpose of an initiation is to open you up to a source of 


external power that has been used by your predecessors. 
A properly done initiation of this sort should have the following results: 


(a) you are better connected to the deity who is the group's magical/spiritual 
focus, {b) you are better connected to the epirits of your predecessors, (c) 
your internal psychic - hardware and software are rewired and reprogrammed to 
enable you to handle the group's flavor of energy better, and {d) you are given 
the ability and right to speak and act as a representativle of those predeces— 


Sors, and thus to fulfill certain spiritual and/or magical responsIbilities. 


Initiations in the Neopagan/Craft Community: 


When Valiente and Gardner were inventing the modern Craft, they were unclear 
as to which of these three approaches they considered the most important. His 
Masonic background gave him the idea for the ritual "ordeals" of being bound 
and threatened (type 2). Their Anglican culture, combined with their desire to 
be in touch with thosze who | had supposedly gone before, inspired the idea of 
"handing on the Craft" from priestess to priestess as a sorkt of Pagan apostolic 
Succession (type 3). Masonic rules about minimal times to be spent between 
Degrees, folkloric references to "a year and a day" being a magical span, and 
the needs of their congregation for a predictable schedule of promotion, even- 


\ 
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tually led to general expectations that everyone would automatically be ini- 
tiated/ordained after they had been in the religion for set lengths of time. 

This time—binding could have led to any of the three types of initiation, but 
Gardner and Valiente had further factors to consider. They had to keep each 
member of their core group happy with his or her personal progress. Simul— 
taneously, they had to generate a csufficient number of clergy to reach the 
critical mass necessary for gurvival as a religion. So they decided upon un- 
failable (type 1) initiations. 

As "Gardnerianism" (it really should have been called "Valientianism") spread 
to America, it's monarchial leaders had no trouble at firs with American 
ideals of democracy, becausce most Americans secretly are in love with British 
royalty. But in the late 60's, Several High Priestesses zuffered rude col- 
Iisons with the counter=culture's egalitarianiscm. They began to be faced with 
increasing differences of opinion about the proper purposes and roles of ini- 
tiation and heirarchy. The Neopagan/Craft explogion of the 70's threw these 
questions high into the air, and they haven't landed yet. 


Implications for ADF: 


What all this means in terms of how Ar noraioche Fein is going to 
handle initiations is yet to be gsettled. But, based on this three-part (well 
they 8ay Druids are Supposed to be fond of triadsl} typology of initiations, 
let's explore the possIbilities... 

If you think of your initiations as recognition for your hard work {type 1}, 
then you gS$hould ask yourself from whom you wish to receive this recognition. 
You could gather together a group of "peers" (members of your own or neighbor— 
ing groups) and/or "elders" {local Neopagan/Oraft clergy you respect), and 
perform a quasipublic rite of elevation. 

If you don't feel that you're already at your desired level, but rather 
that you are ready to go to that level, then you'll want an ordeal/testing 
(type 2) initiation, the central parts of which should be private. 

If you want to have a close magical/spiritual connection with an already 
existing tradition, then you're going to have to find representatives of such 
who would be Willing to grant you that contact, in whatever sorts of rituals 
are, well, traditional for that group. 

For those seeking authenticity, however, I Should point out that there are no 
Neopagan Druid groups thab actually go back any further than 20 years or s0. 
The oldest of the currently existing Mesopagan Druid orders, on the other hand, 
Seems to have an "unbroken tradition" that goes back two or three centuries. 
(They might go back a bit further, as might 80me of the other Masonic Druid 
groups, but none of them have ever, released much in the way of historical 
evidence.) | 
The bottom line here is that, as far as "authentic" traditions are concern—- 


ed, none of the Neopagan or Mesopagan groups are engaging in practices or 
promoting beliefs that we can prove actually resemble thosge of the original 
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Paleopagan Druids. So, jus as with the Craft, the odds are that anyone who 
tells you they can initiate you into an authentic Ancient Druid Tradition is 
probably (whether they realize it or not) in error. 

I won't deny that it's possible some "family tradition Druids" may have 
Survived in the wilds of Wales or the crags of Cornwall, and some of these 
people may have joined a Magonic Druid order or two in the las} couple of 
centuries. But whatever authentic beliefs or practices they might have brought 
to these orders is by now inextricably mixed with the Rosicrucianiscmm, Theo— 
gsophy, Freemasonry, Spiritualismm and "Celtic Christianity"” of these groups. At 
this 8tage it would be damned near impossible to disentangle the authentic 
Paleopagan survivals from the Judeo—Christian accretions. 


The Role of the Clergy: 


The part to be played by a Druid priest/ess in these initiations depends 
entirely upon which approach or combination of approaches we eventually decide 
to take. There's alsxo the practical question of whether there happens to be an 
available Druid clergyperscon around at the time someone wants to be initiated. 
But assuming that there is a priestess or pries} in the area when the time is 
right, exactly what should she or he be doing during the ceremony TY 

In a recognition ceremony, for example, the initiation is essentially being 
done by the entire group. In this situation, the clergyperson is "simply" 


Supervising the energy flow as he or she would do in any other group ritual 
they were leading (the importance of having competent leadership for group 
ceremonies is a whole 'nother kettle of fish —-— one for a future essay). 

An ordeal or testing type initiation, however, requires that a judgement be 
pasged as to whether the candidate has guccessfully achieved the level of 
growth sought. This judgement may be passed by either (a) the candidate, and/or 


(b) the initiator, and/or (c) impartial witnesses. 

Having the initiatee decide for her- or himself whether or not they have 
Successfully accomplighed the initiation's goals, is an option that is open to 
a great deal of abuse, especially with younger or more inexperienced candi- 
dates. The second option requires the initiator to be able to suspend her or 
his own personal biases (pro or con) towards each initiatee, and can often 
ensnare all parties concerned in Sgexual, economic, magical and/or political 
quagmires. | 

The third option, using witnesses, is often best, which is why initiatees are 
frequently expected to be able to "publically" perform certain tasks in order 
to prove that they have passed their tests. These proofs may be positive and/or 
negative ones. For example, the candidate may be required to 8how that she/he 
is alive, s8ane, received a key Symbol in a vision, has created a good song 
based on themes presented by the initiator, and so forth. Or, conversely, he or 
She may be expected to have not screamed all night long, or broken concentra— 
tion, or orgagmed, or failed to orgasm, or fainted, or forgotten important 


phrases, etc. 
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It is absolutely critical to this option that 
rikual are willing to accept the results, regardless 
Success or failure. This is very difficult to handle 
which is why group agreement on standards and on 
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the participants in the 
of whether they indicate 
when working with friends, 


what constitutles "a passing 


grade” Should be arrived at long before any ceremony even begins. If that 


agreement is sufficiently firm, all parties involved 
next day. Especially since, if you know you are going 
tests in front of witnesses, you are far more likely 


until you are genuinely ready —- thus avoiding 
tions." 


As for the transmission of an intack tradition, 
take us many years to accumulate. However, the 
proper invocatory techniques will certainly help us 


initiabees) to make the desired Spiritual and 
predecessors. I'll have more on this in the future. 


Some Further Questions: 


It has been pointed out that this analysis 


- experience primarily from the point of view 
might be ugseful to consider initiation from the 


the group 
experiences? What sort of Spiritual or magical 


the individual 
of view of the initiator, 
their attitudes, expectations, 


members, Spectators, etc. What are 
transformation takes place 


will feel much better the 

to have to pass certain 
to put off your initiation 
problem of "quickie initia— 


this is somebthing that will 
of Celtic languages and 
(both as initiators and 
magical connections with our 


initiation is viewing 
initiate. 


these other people, or in the group as a wholer What's the bes} way to coungsel 


Someone Who has jus} failed an initiation? All of 


further discuss10n. 


these are good Subjects 


(212) 581-2672 


FEacsimile Bookshop 
Insþ Books & Records 


We Mail Anywhere 


16 West 5Sth Street 
New York, New York 10019 


traditional 
mMmuS1C & 
insfruments 


of Ireland af 


DEIRO'S 
MUSIC HDQTRS 
123 Greenwich Avenue 
New York City, N.Y. 10014 
(212) 675-5460 


IRISH FOLK HARPS from 22 
Strings-diatonic to 36 strings- 
chromatic 


BODHRAN DRUMS genuine goat 
SKin, 18" diameter 


PENNYWHISTLES brass & nickel 
plated, in 6 different keys 


CONCERTINAS English 8tyle, 
chromatic in 48 keys 


ALSO... bagpipes, Ullean Pipes, 
music books, reeds, etc. 
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4A {Neditation 


For what reason is it that ye sit here under the oak? Why is it that ye have 
come together out under the stars! Have ye come that ye might not be alone? If 
80, It is good. But verily, I say unto you: many there are who have come 
together, yet remain alone. 

Do ye sit in the open that ye might come to know Nature? If s0, it is good. 
But verily, I s8ay unto you: many there are who have sat for hours and have 
risen up knowing less than when they sat down. 

Rather, in your coming together seek to know in what way ye may help the one 
who is next to you, and strive to act justly. And in your sitting down in the 
fields of the Earth-Mother, open your minds as well as your eyes. Let your 
meditation grow and branch out as the oak which is over your head. Except that 
ye have done these things, your sitting 18s in vain and coming 1s futility. 

And why is it that ye do stand up before others and speak unto them? Do ye 
teach them the ways of the Ancient Druids? If so, it is good. For they had 
their wisdom, and that is oft forgot. But verily, I say unto you: in their day, 


even they also were young in their traditions. 
The wise are not constrained to learn only that which they are taught. Yea, 


even as there is a time for talking, is there also a time for not talking. 
In the silence of your being $shall ye find that which is not of your being; 
"and in the Earth-Mother shall ye find that which is not of the FEarth-Mother; in 


Be'al shall ye be made aware, and your awareness shall fill you. 
Ye shall be like the morning sun , which has riszen and whose brightness 1s 


already full, but whose path is yet ever upward; and the light of your aware- 
ness shall sweep before it all the shadows of your uncertainty. 
Then shall ye need wail no more; for this is the great Bnd and all else 1s 


but Beginning. 


This is from the old Reformed Druids of North America, and was written 
around £0 years ago. [n the RDN A's polytheology, the Barth Mother 15 the 
personi/ication of the material world, and Beal [1.6., Bel, Belenos, etc.} 1s 
the persont/ication of the abstract essense of reality. Despite the puedo A ing 
James writing 5style, / have always liked the meditations and poems in the old 
RDNA scriptures, and will share Some of them with you /rom time to time. 
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Initiating YourseLlr into the First Circle 


The Nature of this Rite: 


At this point I see the Firs Circle initiation rite as being more properly a 
"self —dedication"” ceremony, one which would combine all three types of initia— 
tion discus8ed earier in this 1s8ve. Since membership in the 1s} Circle is open 
to almost everyone who is sincerely interested in Ar naoraioche Fein, 
joining it can be said to be an announcement of status and intent (type 1). Yet 
becoming a Druid is as formidible goal, and it is only fitting ſon both the 
Subconscious and the Spiritual levels of reality) that the path begin with some 
genuinely hard work and a mild test or ordeal (type 2). Finally, there is the 
fact thab all of us want to make a closer connection to the spirits of our 
predecessors and the deities of our ancestors ——- however tenuous those links 
may currently be (type 3}. 

I 8ay that this is more properly a self—dedication ritual for several rea- 
Sons. Becausce ADF is a Neopagan religion, we are always going to emphasize 
individual autonomy as much as is consistent with the group's survival and 
health. So let's examine the Who, What, Where, When, Why and How of your l1st 


Circle initiation. 


Your Decisions: 


Who. no one can know better than you, whether or not you are destined 
to walk the Druid path. Even a Druidic friend or lover, who thinks you'd look 
terrific in a white robe, may be thinking of their own need for companionship 
more than your actual suitability for the Druidic life. 


IW hat. exactly. what sork of commitments you are ready to make to Druid- 
Im in general and this organization in particular, beyond the bare minimum 
requirements for membership, is a matter between you and the deities. 


IW here.” the exact location for a ceremony of this sort is dependent upon 
your local geography, and the sorts of nature spirits with whom you are most in 
tune. It must be out-of—-doors, but an ocean beach, a river Shore, a desert 
mesa, a mountain top, a cave {good for rainy weather), or a grove of sacred 


trees are all equally appropriate places. 


When. only you can decide when you are truly ready to step onto the 
Druid path, and indeed, several members of ADF made this decision years ago. 
Even if you are already walking that path, deciding when to join a specific 
group of fellow travelers is another decision entirely, one thab no one else 


can make for you. 
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Why.” youre not being forced at gsicklepoint to become a Druid, nor to 
perform a gspecial ceremony announcing that decision. Yet those of you who know 
that you are meant to be Druids will hear your own s8ouls, loudly or quietly, 
insisting that you make your decision and take strong 8ymbolic action to back 


it up. 


Fow.. Should your self—dedication be done privately, or with witnesses? 
Should you fast or feash beforehand? Should you practice yogic austerities or 
tankric ecstacies in preparation? Will it work better if you memorize invoca- 
tions in one of the old languages, or if you do it all extemporaneously? Should 
you stay up the night before with your musical instrument and compose a song to 
greet the sunrizgef? Or would it be better to munch some mushrooms and spend the 


night looking for a spirit guider 


Some Ideas to Consider: 


The answers to these questions can only come from the depths of your own 
being. They can't be imposed from the outside by others, no matter how well 
meaning they (or I) might be. 

What I can and will do, is to offer some suggestions, based on my years of 
experience with being both an initiator and an initiatee. Although the initia— 
tions for the 2nd and further Circles will be much more structured, as far as 
the ls Circle initiation is concerned, all of you ' are free to modify these 
Suggestions as seems best for you and your life situation. 

Camp out as long as you possibly can (at least a full 24 hours) before 
actually starting the rite. A Ssingle weekend can Suffice, if you try this 
pattern: arrive in the general vicinity on Friday night, and camp out in a 
relatively quiet manner. On Saturday, go to your chosen site (or find it if you 
haven't already) and clean or clear it as is necessary and ecologically sound. © 
Take s8ome time to meet the local plants and animals, and to greet the spirit(s) 
of the place. Make sure that you can find your way to and from the spot in the 
dark, and that any local trains, boats, airplanes or tourists are neither 
audible nor visible. Around Ssunset on Saturday, you can prepare for an all- 
night vigil. 

(Larry Cornet's article in the Feedback department of this 1s8vue has some 
excellent advice on Nature attunement, how to find your 8acred spot, etc.) 

If you are going to use mind-altering 8ubstances, use organic ones, and have 
at leash one trusted friend along. Alcohol (whiskey or mead) seems to have been 
the mos common substance among the ancient Indo-Europeans, while tobacco and 
other Native American herbs might be appropriate for contacting this land's 
local nature spirits. - 

Fasting and celibacy are certainly traditional mind—-altering methods that 
were used by the ancient Druids, yet I am inclined to leave them to the later 
Circles. For the 1s} Circle, a more Dionysian approach might be better. If you 
have a friend who would be willing to attempt to exhaus you, without letting 
you fall asleep, bring him or her along. If you have several friends who are 
interesked in also doing s&elf—dedications, or in being official witnesses, the 
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group of you could spend a night alternating singing, dancing and playing with 
doing guided meditations, "past life regressions" and invocatory rituals. The 
trick is to force yourself to extremes of personal endurance and excellence, 
without losing touch with your spiritual center. Neither do you want to go so 
far out that you endanger your physical or mental health —— easy does it at 
this stagel 

You may want to try to compose a song or poem, or to discover which of the 
old deities is to be your patron or matron for your early steps on the path. If 
you have been studying one of the old languages, try to create as much of your 
ritual as possible in that tongue ( if you have friends with you, you might try 
to speak nothing but that language all night). 

You may want to include gome traditional Indo-Buropean customs in your vigil 
and/or final rite. These could include such activities as "feeding" the trees 
in your grove with barley and honey, making a safe bonfire out of nine 
Sacred woods, etc. Do your own research and use your intuition as to how to 
adapt these ancient customs. 

There is something eternally symbolic about doing an initiation as a sunrise 
ceremony, and I heartily recommend that you do this. Greet the rising sun, the 
Earth Mother, the local spirits and all the ancient ones. Tell them who you are 
(perhaps including a secret or formal name that may have come to you in the 
night}, and why you are there. If you have created a formal robe or talisman to 
s8ymbolize your Druidhood, put it on now. Announce to the Four Quarters, the 
Earth and the Sky, from your very Center, that you have chosgen to become a 
Druid. As8k for Their help, with respect and love, then be silent for Their 
reply. 

Listen as long as is necessary, thank Them for Their help, and gently dismiss 
all les8er Spirits (one does not "dismiss" deities|) Then dismantle and 
pub away any ritual tools you may have brought along. Leave the ritual site and 
Spend the res} of the day enjoying and appreciating the area, talking to trees, 
herding clouds, playing with your friends, etc. Clean up any trash you find, 80 
that when you depart for home, the entire area will be cleaner than when you 


arrived. 
Does all this sound more than a little bit "melodramatic'Y Just remember that 


this is a term that modern intellectuals use {(especially if we're male} to 
describe situations that seem uncomfortably (and "excessivey") emotional. But a 
proper initiation $should be as emotionally overwhelming as it is intellectually 
inspiring and . physically ecstatic. If tears are _ streaming down your cheeks, or 
you're laughing uproariously, or you're paralyzed with glory {or all of the 
above)l then you are receiving positive Signs of an especially powerfu initia—- 
tion. Don't worry if these intense experiences don't happen, but if they do, 


cons1ider it a Blessing. 
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You should also not worry about whether or not you experience strong physical 
manifestations ——- winds rising when you gsalute a direction, birds suddenly 
Singing at a particularly apt point in the ceremony, lightning bolts crashing 
down in your vicinity, etc. These Sorts of happenings are controlled by such 
variables as how many years you've been practicing magic, how powerful and 
awake the local nature spirits are, who the people are (if any) around you at 
the time, whether your subconscious thinks you need a spectacular sign or not, 
etc. As with the intense emotional reactions, such events are optional Bless— 


ings, not required Signs of Divine Approval. 


What About My Participation” 


Some of you have asked about having me initiate you personally to the First 
Circle. I have to say that it's possible, but wouldn't be easy to arrange. 
Although I'd be glad to play a Supporting role in your ceremony, your initia— 
tion would either have to be held close to New York City, and/or you would have 
to be able to cover the transportation costs to get me out to wherever you are. 
One possible way to -solve the transportation probem would be if your local 
occult 8shop or college were to bring me out to do a workshop or lecture. 
Another way would be to meet me at one of the major Neopagan festivals and do 
your initiation there. 

But going through the hassle of having me physically present may be something 
you might want to reserve for a later initiation. Not having me there would in 
no way indicate a *'lesser” quality of initiation. I hope Ive stressed esuffi- 
ciently that the 1s} Circle initiation should be Something each would-be Druid 
can do for him/herself. 

Thos of you who decide to do self—dedication ceremonies $should send me 
detailed descriptions of your experiences, copies of your ritual scripts, songs 
created, etc. [you can put them in your Feedback "zines" if you like). If you 
do, I'll enroll you ab no cos} as members of the First Circle of ADF. I say "at 
no cost” because this has nothing to do with whatever donations we may even- 
tually ask for folks Studying for the Second and inner Circles. Religious 
schools usually cos money to maintain, - but nobody can buy a real initiation. 
Thus entrance to the Circles as such 1s free. 

If you feel that you need additional pre-ceremonial help, let me know the 
bes dates and times to call you collect (weekends are best for me). Remember, 
I'm absolutely terrible at letter writing, but Tm fairly prompt on returning 


phone calls. 
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An Outline ror oOrwu1d UJorehip Rituals 


The outline that follows is meant to serve as a basic skeleton upon which to 
grow the fleseh and blood of your own ceremonies. This is the outline by which 
we ale now composing rituals in the Mother Grove. It's based on a "universal 
liturgical outline common to most of the world's religions, with some speci- 
fically Druidic additions (the Tree Meditation, the Triad Invocations, etc.). 
I've been doing ceremonies with a highly similar outline for several years now, 


and they usually seem to have a powerful effect. 
ll have a detailed discussion of this outline for. you nexb is8ve. In the 


meantime, you may find 1b inspirational for designing your own Druidic cere— 
monies. 


A. Announcing of rite {clearcut beginning} 


B. Consecration of space and time 
1. Marking off of physical perimeter if needed (Processional?}) 


GC. The Tree Meditation 
1. Individual centering 
2. Putting down roots 
a. Individual grounding [connection to Earth} 
b. Historical/psychic connection to predecessors 
c. Contemplation of events of recent past {spiritual composting} 
d. Absorbing nourishment from all these sources 
e. Feeling the 8ap (Water) flow throughout 
3. Extending of branches 
a. Growing to limits of each aura 
b. Clearing & settling of each mind, absorbing Air from around 
c. Receiving light (Fire) from sky and depths of earth 
d. Circulating creative energy throughout. 
4. Intermingling of roots and branches —— creating the Grove 
. Rooted in the same Earth 
. Drinking same Water 
. Breathing 8ame Air 
. Receiving same Fire 
. Being s8ame Spirit 
. Affirmation of group behets 
. Circulating energy around the Grove 


D. Specification of the deity or deities to be focussed upon 
1. Purpose of rite 
2. Reminder of why deity(—ies) appropriate 
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E. Invocation of the Gate Keeper 


F. Triad Invocations 

1. Of the Ancestors/Predecessors 

a. Directing of energies downwards and back 

b. Consecration of Waters—of—Life and sharing (Earth) 
2. Of the Spirits (Ancient and Local} 

a. Directing of energies outwards and back 

b. Consecration of Waters—-of-Life and sharing (Water) 
3. Of the Gods/Goddesses 

a. Directing of energies upwards and back 

b. Consecration of Waters-of -Life and sharing (Air) 


G. The Sacrifice 
1. Generation of positive energies (praise via the arts) 
2. Offering of those energies to the deities of the occasion 
3. Statement of needs, public ({spoken) and private (silent} 


H. The Return 
1. Preparation for return of energies 
2. Last consecration and sharing (Fire) 
3. Reinforcement of group bonding 


I. Using the Energies Returned ({worship, rite of passage and/or spell casting) 


J. Closing 
. Meditation and regrounding 
. Praise for deities (followthru, affirmations of success) 
. Thanking of Deities (farewells} 
. "Dismissal" of Spirits and Closing of the Cates 
. Pulling back of roots and branches, recentering 
. Absorption of remaining energies, draining of excess 
. Formal announcing of end of rite {Recessional?) 
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A orwu Td UWoreh ip Ceremone 
Ar ndraioche Fein 


This is an example of a ritual created according to the preceding out- 
(ine. The English prayers were written by Sally Haton, mysel/, and others. The 
{risf8 translations are by /ames Duran, Robert Larson, and mysel}. This particu- 
(ar ritual, with appropriate Seasonal modiſications, has been perſormed on 
Several Aigh Days by the members of the Mother Grove. 

During good weather, the ritual is 5et up outdoors, in as natural an environ- 
ment as 15 possible. [// the weather i5 foul, try to use a cave, cabin, yurt or 
other premeaieval enclosure. The altar is Set up in or near the center of the 
grove. W henever sa/e, there Should be come cort of main fire available {in the 
actual center }. Two chalices are on the altar, along with a sickle and a 5mall 
{ ceremonially cut } branch { 18" - 18*} of a 5easonally appropriate tree. 

Hack person present should have brought a work of art to of fer in pratise. The 
presrding clergy Should be aressed in long white robes, all others in white 
tunics or aresses, al/ with colorful embroidery and trimming. fegardless of 
culture represented, the general ef ject Should be premeateval. 

As currently written, the ceremony assumes that there are two Druids leading, 
one of whom is more /luent in {ris than the other, who are reſerred to as *D7" 
and *D2". All these (ines and actions may be taken by a smgle Druid, or may be 
parceled out aif/erently according to local circumstances. 


The people are called to order and formed into two parallel lines Some s/ort 
distance away /rom the grove. D1 and D282 stand at the head of the (ines and 


Speak. 
Dl: Ca muid anseo leis na Oeithe a adhradh. 


D2: We are here to honor the Gods. 


Di: 4A ®heicthe, a deugann bhur geumhache beatha do gach aon rud ata 
beo, bigi anseo Linn. 


D2: O Gods, whose power gives life to everything which is alive, give to us 
your presence. 


All begin to process towards the grove, singing an appropriate song. 7hose 
musicians who have instruments that can be played while walking, Should do 50. 
Banners and {if safe} torches may be carried as well. When they arrive at the 
grove, the lines split and go around the opposite halves of a circle, meeting 


at the /ar s14e. 
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AssSuming that there's room to do 50, D1 and D2 continue fo process around the 
ring of people in opposite airections, completing a circuit and then going 
Straight towards the altar. They pass on either side of it, then continue until 
they are Slightly beyond the edges of the ring on the opposite side ſrom their 
entrance. They then turn inwards and return to the altar {thus marking a Druid 
Sigtl- M )}. They wind up behind the altar, D1 on D?2's right. In a large 
congregation, the ring of people will close up behind them. The torches may 
then be carefully put into the fire, or otherwise disposed of. After all have 
Settled, the following song may be [ung by ALL, accompanied by Harp, drum or 


pipes. 
O Earth—-Mother: 


O Earth-Motherl 

We praise Thee: 
that seed springeth, 
that flower openeth, 
that grass waveth. 

We praise Thee: 

for winds that whisper, 
through the shining birch, 
through the lively pine, 
through the mighty oak. 

We praise Thee, 

for all things, 

O Earth-Mother, 

Who glivest Life. 


DI leads the Tree Meditation. Musicians present may accompany thts. 


DE atrscusses the deities of the occasion and the meaning of this particu- 
{ar /estival. 


D1 and D2 invoke the Gate AK eeper. 


Di: A£@A Oghma, a thiarna na nYeartai a thiarna an fheasa, oscail na 
gzeatai duinn. Ta muid ag Sd 1 do Lorg, ta muid ay Slut ar do bheat- 
ach. Scaoil duinn do theagasc, taispeain duinn cen chaot a sud faidh 
Mmuid slan. (Nolann muid thu mar ghealld ar do chumhache. Siuil linn, a 


Oghma. 


D2: O©O Ogma, Lord of the Gates, Lord of Knowledge, open the ways for us. We 
walk in your footsteps, we walk your roads. Reveal to us your teaching, reveal 
to us the way to walk in safety. We praisze you for your power. Walk with us, 


Ogmal 
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Di: Siait Linn a Oghma... 
D2: ...walk with us Ogmal 
Dl: Stuit Linn a Oghma... 
D2: ...walk with us Ogmal 
Di: Suit Linn a Oghma... 
D2: ...walk with us Ogmal 


A/t join in on the ſollowing Song. 
Ogma Song: 


Dl: We invoke thee Ogma, Opener of every Gate. 

ALL: We invoke thee Ogma, Opener of every Gate. 

D2: You $hall reach us, You s8hall teach us, And reveal our Fatel 
ALL: You shall reach us, You shall teach us, And reveal our Fatel 


ALL re peat until D1 signais. Usually this will be when the four lines have 
been sung a total of three times each. 


The main chalice should now be filled with the Waters of Life { [rish whiskey, 
preferably}, and a Secondary cup filled with ordinary water or come other 
nonalcoholic {iquid. Both cups are now consecrated to the Ancestors. W lule each 


is Speaking, the other is airecting the energy /low, from the center of the 


grove downwards and out in a radiating cone, and back agam. 
Di takes the main chalice in his / her right hand, and the Secondary one in 


fs / her left {vice versa if he/ 5he is left-handed}, raises both chalices, and 
Speaks. 


D1: 4A sheana, a shinseara, a mhuincin, beannaigi na h-uisci seo0 
duinn. Roinnigi orainn ceangal na beatha ar talamh. Roinnigi orainn 
SUaimhneas, eolas, agus beannache. Labhraigi linn inar gcroi, le Ho 


Mmbeadh mu1d in aon bhalt libhse. 


DI sips /rom either or both cups, then passes them to D8. When DZ2 has them 
firmly in her / his hands, D1 blesses her/ him with the Druid Sigil M” marked 


in the air, Sayimg. 


Di: Seo 1ad uisci na beathal 


DZ2 acknowledges this, then holds the chalices up and repeats the invoca- 
tion, while Di controls the energy /low- 


D2: People of old times, our ancestors, our kindred, hallow these waters. 
Share with us the bond of life upon earth. Share with us comfort, knowledge and 
blessing. Speak to our hearts, that we become one with you all. 
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Dg Ssips from ether or both, then passes both in a sSunwise fashion {to 
the person on her/ his left}, blessing them with the Druid Sigil ” and 


Sayimg. 
D2: Behold the waters of lifel 


The chalices go around the grove, each person receiving the 1M” dbless- 
ing /rom one person and passing it along with the cups to the next. Fvuentually 
they return to D1 and are placed back on the altar. 


The Chalices are refilled, then consecrated twice to the Spirits, all as 
before, with sipping, passing and 1M” blessing. While each is Speaking the 
other is directing the energy /low, ſrom the center of the grove outwards { and 
back again} on the horizontal plane, not yjust to the Four Quarters, but in all 


airections. 


Di: A@A sprideanna na seanaimsire, agus na haite 0, a chomhghuail- 
Lithe, a mhunteori, beannaigi na h-uisc s0 duinn. Roinnigi orainn 
athbheochan na tatun. Roinnigi orainn S8uUaimhneas, eolas, agus bean- 
nache. Labhraigi lin inar gcrol, ſe Jo mbeadh muid in aon bhall 


{ibhse....Se0 1aJd unsci na beatha! 


D2: Spirits of old times, and of this place, our companions, our teachers, 
hallow these waters. Share with us the renewal of earth. Share with us comfort, 
knowledge and blessing. Speak to our hearts, that we become one with you 


all.....Behold the waters of lifel 


The chalices are re/ilied once more, then consecrated twice to the Gods 
and Goddesses, all as before, with sipping, passing and 1”) Gblessing. While 
eack is speakting the other is directing the energy /low, /rom the center of the 
grove upwards and out in a radiating cone, and back agar. 


Dl: A£A doheithe na sanaimsiri, a mhaithreacha, a aithreacha, bean- 
Nnaigl na h-uisc s0 Jduinn. Roinnigi orainn bhur geumhache te H5yo 
nginreadh muid an Jomhan. Roinnigi . orain s8uUaimhneas, eolas, agus 
beannacht. Labhraigi linn inar goroi, Te yo mbeadh muid in aon bhadt 


{ibhse.....Se0 1ad U1scCi na beatha! 


D2: Gods of old times, our mothers, our fathers, hallow these waters. Share 
with us your power to regenerate the earth. Share with us comfort, knowledge 
and blessing. Speak to our hearts, that we become one with you all.....Behold 


the waters of lifel 


At this pornt there Should be a double heli of energy spiraling both 
upwards and down, with a Slow vortez of- energy coming in /rom the s1des as 
well. After a pause ſor all to absorb the invoked spirits, D1 s peaks. 
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Di: Has anyone brought praisze for the Lady and Lord of this feast, or for the 
other High Ones? 


All! present of fer Praise, beginning with the Df, and moving sunwise around 
the grove, ending with the Dl. Back sings a 5ong, recttes a poem, performs a 
aance or plays a tune in turn. During the of [ering of Pratse, the energies 
/lowing through the grove Should Slowly become Stronger and stronger. The DI 
ends with his / her Pratse. 


D1 takes the branch and sickle jrom the altar and goes to the center of 
the grove. There she/ he holds the branch up in her/ ſus right hand {unless 
[eſthanded}, touches it with the Sickle, and offers it as a symbol of the 
energies already csacriſiced. [nstead of a Bhantiarna {o lady} and a 
CThiarna /{o Lord}, the proper names of the deities of the occaston may be 
Substifuted. The energies moving through the grove are /ocused into the branch 
"and out the other s1de*® to the deities of the occaston. 


Dl: Teann ar motadh 8uas chuyzat ar sciathain ilar; beircear ar 
Nglortha suas chugat ar ghuailne na gaothe. Eistigl anois a Bhantiar- 
Na, a Thiarna, mas e bhur dJdcaoil &, agus sinn az ofrrail na h-iobairce 
SeO ar 80n na beatha. Ylacaigi lei, mas & bhur dJdeoil &, agus glanaigi 
ar ycroithe, ag romnt orainn Jo chuid slochana 'is do bhea tha. 


D8g joins DI in holding the branch, and repeats the sacrt/ice in &'ngish. 


D2: Our praise goes up to thee on the wings of eagles; our voices are carried 
up to thee on the shoulders of the wind. Hear now, © Lady, O Lord, we pray 
thee, as we offer up this sacnfice of life. Accept it, we pray thee, and 
cleanse our hearts, giving to us of your peace and life. 


The branch is placed back upon the altar, or {i/ one is present/} into the 
/ire. The energies in the grove Should be very Still at thts pornt. 


Di asks all present fo meditate upon their deepest needs. [ hose who wisHR 
to speak their's out (oud may do 50. The D1 waits to be Sure that all who wis/ 
to s peak have done so, then turns to the D2?, and speaks. 


Di: Of what does the Barth-Mother give, that we may know of the continual flow 
and renewal of lifer 


D2: The waters of life. 
Dl: And from whence do these waters flowT 


D2: From the bosom of the Earth-Mother, the ever changing All-Mother. 
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Dl: And how do we honor this gift that causes life? 
D2: By partaking of the waters of life. 


Dil: Has the Earth Mother given forth of Her bounty? 


D2: She has. 
Di: Then give me the Watersl 


DB refills the two chalices and hands them to D1, who consecrates them [or 
the fourth and /inal! time in [rish. The consecrations Should be modified to 
refer to the deities of the occasion. During the consecrations, the energies 
returning to the grove /rom the Lord and Lady are /ocussed into the chalices. 


Di: A&A Thiarna, a Bhantiarna, Eistigi agus freagaire orainn! Bean- 
Naigi na h—uisc |e0 duinn. {(Nuide do chlann, a mhot thu, agus anois 
Iarrann muid ore leigheas, beannachtai, cumhachr agus tinreadh....Seo 


1ad U1SCI na beathal 
D2 repeats the consecration for the /ourth and /inal time in ZH'nglish.- 


D2: © Lord, O Lady, hear and answer us| Hallow these waters. We, your child- 
ren, have praiged you, and now we ask from you healing, blessing, power and 
inspiration.....Behold the Waters of Lifel 


The chalices are passed around the grove as before {with sipping, passimg 
and the 1” blessing}, /illing each person who arinks with the power of the 


deities of the occason. 


IW hen all have darunsk Jjrom the chalices, a Song or chant Should be Sung, 
coordinating the aiine energy /low through breath and movement, thusly. on 
each exhalation white Singing, hal/ the energy is Sent in both directions 
around the grove, and the rest is Sent towards the ritual center of the grove 
{and thus to the deities of the occaston}. On eack inhalation, energy 1s 
absorbed from both the other people and the deities. This Should produce @a 
rhythmic and ever increasing /low, back and /orth between the people and ve- 
tween them and the deities. This will fade away naturally as the Song ends, 
{eaving all present Stronger, healthier and more unt/1ed. 


Tf there is an urgent need ſor healing or other Serious magical working to 
be done, it would take place at this point, when all present have been /illed 
with the powers of the Lady and Lord of the occasion. Alternately, if any 
members of the Grove are ready /or a rite of passage, cSuch as a Paganing, 
hand /asting, funeral, or elevation {such as the imstallation of a new Bard for 
the grove}, this would occur now. {n any case, the presiding clergy should have 
been notified before the ceremony began, and the necessary tools gathered. 
Except for an emergency or a rite of passage, the only Druidic spells to be 
cast in a High Day ceremony Should be those of general blessing upon the Grove 
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and the Surrounding land {including any ecological magic that may be needed}. 
Magic done at this point of the ceremony is primarilly a matter of channeling 
fFhe aivine energy into the person or thing being a/ſected, rather than the 


additional generation of human energy. 


A/jter a pause for silent contemplation, the Di speaks. 


Dl: Ta beannachte na Bantiarna agus an Tiarna orainn! 


D2: The Lady and the Lord have blessed us| 


Dl: With joy in our hearts, let us return to the realm of mortals, to do both 
Their will and ours. 


D2: Every time we invoke Them, They become stronger and more alert to the 
needs of their people. 


Di: But now comes the time when we mus} prepare to depart. So let us give 
thanks to those whom we have invited here. 


Dl: 4 Bhantiarna, a Thiarna, O Lady, O Lord -- 
D2: Yo raibh maich agaibhl We thank youl 


ALL: Yo raibh maith agaibh! 


Dl: A gaheithe na sanaimsiri, O Gods and GCGoddesses of the old 
times —— 


ALL: Yo raibh maith agaibh!i 


Di: A£@A 8prideanna na sSeanaimsire, agus na haite seo, O spirits of the old 
times, and of this place —— 


ALL: Yo raibh maich agaibh! 


Dt: A sheana, a shinseara, a mhuintir, People of the old times, our 
ancestors, our kindred -— 


ALL: Yo raibh maith agaibhli 
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Di: A@A Oghma, a Thiarna na nYeartai a Thiarna an Fheasa, biodh na 
gzeatai 10Ir na 8aolta a dJdruidee! 


D2: O Ogma, Lord of the Gates, Lord of Knowledge, let the gates between the 
worlds be closed| 


DZ8 leads a brief} reversal of the Tree meditation to provide recentering, 
grounding of excess energy, and unlinking. 


D1 grves the /inal beneairction.” 
Dl: Ceigheadh muid amach faoin domhan, agus muid lan-chinnte, yur 
thug ar n-iobairei taieneamh do na Oeithe, yur trhreagair Sad ar 


N—-Urnal, agus zo bhruil munid ag dult amach faoin Jdomhan raoina gcoimirce. 


D2: Let us go out into the world, Secure in the knowledge that our sacrifices 
have pleased the Gods and Goddesses, and that we go forth upon the Earth under 


Their protection. 

Dil: Ta an 8earmanas criochnaithe againn! 
D2: We have finished this ceremony! 

Di: Biodh 8& —-— $0 be 1t! 


All: So be it] 


All may now disperse, perhaps Singing a fRecessional song. Any ſires still 
burning should be carefully doused. The area Should be left cleaner than upon 


the Grove's arrival. 
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oruN1d Feastrs and Parngan Festivals 


Introductory Explanations: 


The next section contains a table showing the exact times of the eight Druid 
High Days for the next three years, as they will be calculated by ADF, along 
with the deities ass0ciated with each. You'll immediately notice that each of 
the four Major High Days is celebrated long after most other Neopagan groups 
mark them, 80 a word of explanation 1s due. 

The solstices and equinoxes (Minor High Days) are calculated in the usual 
fashion. The Major High Days, however, are counted as occuring whenever the sun 
reaches a point in the 8ky that is 16 degrees, 18 minutes, North or South 
declination. This is based on the regearch of Robert Larson into the famous 
"Cologny Calendar” as well as his analysis of the observation angles he be- 
lleves were used at Stonehenge. 

Interestingly, the times that are Selected by this method ugsvally correspond 
within a few hours to those that would be found by calculating the midpoints of 
the fixed Signs (i.e., 15 degrees of Scorpio, Aquarius, Taurus and Leo), and 
thus are halfway between the solstices and equinoxes. 

All the times in the table are listed on a 24 hour clock, in Greenwich Mean 
Time {"GMT"). To convert this to Druid Standard Time for your locality, 
gubtrack one hour for every 15 degrees you are wes} of Greenwich, 
England ({so it's minus five hours for Fastern Standard Time, 8ix for CST, 
etc.). If you really want to be exact, Subtract four minutes for every degree 
of longitude from Greenwich to your precisge location. For Druid Daylight Time, 


add one hour after the above subtractions have been made. 
The firs number in each column refers to the day of the month. The next two 


refer to the time of day the event occurs. So the firs listing, "4/00:08" 
means that Oimelc 1985 occured on February 4th, at 00:08 hours (12:08 a.fft.) 
GMT. That was (in round time zones) 7:08 p.m. EST on February 3rd, 6:08 p.m. 
CST, 5:08 p.m. MST and 4:08 p.m. PST. 

This particular holiday also illustrates an occasional problem with schedul- 
ing ceremonies. The old Celts reckoned each day as starting with sunset of the 
night before. Sometimes an event occurs after sunset in some American time 
zones, and before 8unset in others. It therefore may need to be celebrated on 
different dates by Druids living in adjacent time zones. So the eastern half of 
North America would have celebrated Oimelc from sunset on the 3rd (to sunset on 
the 4th) of February, a day after the western half did. 

A solution to this probem is to use the more exact method [4 minutes per 
degree west) of calculation. That way, even if two groups of Druids live on 
either 8ide of a time zone line, they can jointly figure a correct date {which 


will probaby be that of the zone to the west). 
I $8hould also point out that the times were calculated from 7he Comp/ete 


Planetary £& phemeris, which is based on actual rather than observed 
planetary positions, 80 the times may differ by a few minutes from those shown 


in major astrological calendars. 
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A Table of Movable Feasts: 


Month 
1985 
1986 
1987 


Sun 


Deities 


Deities 


the major 


and minor 


Onmetlc 


February 
4 /00:08 
4 /06:03 
4 11:37 
16 8 S. 


Brighid, 


Lughnasadh 


August 
7/16:59 
7 [22:38 
8/04:17 
16* 18 N. 


Aine, 
Lugh 


(Nean 
Etarrach 


March 

20/16:07 
20 /21:57 
21/03:45 


02 Aries 


Foghamhar 
September 
23/02:00 
23{07:53 
23{/13:39 

0? Libra 


Lugh, 
Morrigan 


deities worshiped by the 


Mother 


Repore Number Two 


Beltane 


May 
5/10:48 
5/16:34 
5/22:08 
16* 18 N. 


Danu, 
Belenos 


Samhain 


November 
7 /08:26 
7/09:09 
7/20:10 
16 8 S. 


Morrigan, 
Cernunnos 


Grove on each feast. 


(Nean 
Sa.mradh 


June 
21/10:38 
21/16:23 

21 /22:04 
0? Cancer 


Belenos 


Yeimredh 
December 
21 /22:02 
22/03:56 
22/09:40 

0® Capricorn 


Cernunnos, 


Brighid 


notice that two deities have been assigned to each holiday. These are 


This 


liek is included only as an example. You may want to use Welsh, Gaulish, Norse 


or Slavic 
ties to 


particular 


instead. You 
feasts. This 


might decide 
whole area 


to agssign 
is very much 


different 


types of dei- 
for 


discuss10n, 


though I do recommend that at least one female and one male deity be honored at 
every High Day (though you can alternate which is given preference).. 
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Druid New Moons are celebrated on the sixth night after the night in which 
the new moon is firs visible, in other words, the "firs quarter". If 
indeed the Paleopagan Druids started their months on this date, it marks an 
interesting departure from their usval habit of starting time measurements from 
the "dark halves" —- Samhain and sunset Starting the year and the day. After 
all, the period from the firsk to the third quarter is the "light half" of the 
lunar cycle. Perhaps they Started solar cycles with the dark half and lunar 


cycles with the light half77 


Pagan Festivals/Conventions: 


The following are the festivals that I am planning on attending this summer, 
with (I hope) other members of the Mother Grove: 


Event Location Dates 


Beltane Campout New Jersey May 4-5 
Rites of Spring New Hampshire May 24-27 


Pagan Spirit Gathering Wisconsin June 18-23 
Starwood Festival central Ohio July 18-22 

COG Grand Council northwest Mass. Aug. 29->Sept. 2 
Pantheistic Festival western Penn. Sept. 6-8 
(Nean Foghamhar Campout upstate New. YorkY Sept 21-23 


The two Campouts are being run by the Mother Grove of ADF. You can write to 
me for further details. Information about the other events can be obtained by 
writing to the addresses listed by Larry Cornet in his Calendar ({see the last 


page of his zine this i88ve}. 


Ill be giving lectures and workshops at most of these festivals, and will be 
available for members of ADF to grill (excusce me, converse with) in person. 
{'}/ the festiwval organizers voice no objections, ib may also be possible 
to help members of ADF with their Firs} Circle initiations at some of these 
events. A Pagan festival isn't always the best time and place for an initia- 
tion, but if you really want to do it then, Ill try my best to help. The 
Campouts, on the other hand, are being organized in part Specifically for 
people who want to do their First Circle dedications. 


At the Pagan Spirit Gathering we'll be doing a series of afternoon workshops 
on June 18th through 20th, culminating in a summer s&olstice ceremony {similar 
to that publiched in this is88ve) at high noon on the 21s. People who plan to 
come $8hould bring white robes, Druidic banners, appropriate Praise offerings, 
etc. Several hundred people will be there, as well as quite a few of the 
Gentry, 80 let's give them (and Them) a good showl 
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Feedback -- Letters rrom You 


As I mentioned at the very beginning of this is8ve, I've decided that a 
partial solution to the problem of retyping everyone's letters into my computer 
is to run the Feedback department, at least in part, as a modified sort of 
"A.P.A." -— "Amateur Press Agssociation". 

For s8ome of you, APAs will be a brand new idea. Il] try to make it clear in 
this introductory discussion exactly what's involved, and how easy it can be. 
For others, especially Science Fiction fans, APAs are quite familiar, and what 
I'm going to have to work to make clear will be the differences between what 
I'm proposing and the traditional fannish APASs. 

There are a variety of advantages to the APA-style of communication. You'll 
be able to talk directly to each other, thus getting some of - the fellowship 
we're all searching for (and avoiding the black hole in my desk). 

You can publish whatever addresses and phone numbers you feel safe revealing. 
This means, among other things, that those of you who actually live near each 
other can get together physically as well, thus Setting the Stage for future 
groves. (So far we have two or more members in New York City, Syracuse, Dayton, 
Chicago and the San Francizco Bay Area.) But se my comments below about 
Security matters. 

You're not limited to Straight expository text. You can combine articles, 
es8ays, poetry, art, musical Scores, dance notations, and comments on azines 
published in previous 188ves. 

Since most folks have access to at least typewriters, you $should be able to 
provide camera-ready copy for xeroxing/printing, thus avoiding the time and 


energy that it would otherwise take for me to type it for you. 
There are s8ome points to beware of, however. Science Fiction APAs tend to be 


full of obscure abbreviations, jargon, in-jokes and references to ancient 
fannicgh customs thak may be totally incomprehens|ible to newcomers. Those of you 
who are in fandom should try to avoid using these. 

It's very difficult to maintain any kind of editorial control over the 
contents of zines. Indeed, SF APAs traditionally have little or no editorial 
control at all. But becausce ADF is in part an outreach program from the Neo- 
pagan community towards the academic community and the various Celtic, Nordic, 
Germanic, Baltic and Slavic cultural movements; I think it's important that we 
keep DP functioning at the highest possible level of quality. So Im setting up 
a minimum set of "Rules" for playing the Feedback game (see below). If you send 
me gsomething that I can't in good conscience publish, Ill phone you up about 
i6 and we can work out some sort of compromise. 

We now have over 150 people involved with ADF. If you all send in a zine, 
even a Short one, I'll be swamped by paper. But to start, it probably would be 
a good idea for each of you to send in at least a one or two page zine, just to 


let the other members know who and where you are. 
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There is s8till the question of financing to be settled. I consider each 
Subscriber who has sent in at least $20 to be paid up through Samhain 1985, 80 
in DP #4 or #5 Ill do another fund raising effort. But folks who want to have 
zines distributed as park of the Feedback function of DP ghould (a) be sub- 
Scribers and ({b} be prepared to include an additional um to cover the extra 
mailing and reproduction expenses involved. For now I'm going to 8ay that each 
zine Should be accompanied by $5 (five dollars} to cover its $hare of the 
added costs. 

I hope this doesn't seem too expensive, but it's the only way I can see for 
all of you to be able to meet each other f{untii we- organize our firs} festi- 
val). And you do have to admit that it's cheaper than buying fullpage ads in 
other Pagan publications that might have only a fraction of their readers 
interested in Druidism. 

I've asked a couple of members who are already "APA—hacks" to rewrite letters 
they had sent me into typical zine format, and I've retyped a couple of other 
letter/articles the 8ame way, 80 you can get an idea of what APAs look like 
(some minor editing was done on the letters I retyped}. 

I'm going to refrain from commenting on these letters and articles until next 
18Sve, 80 that my comments will be contemporary with those being made by you. 

However, there is one unpleasant point about publishing your letters, zines 
and other items, that must be mentioned ({Ffeprint Alert/)). Fundamenta- 
lIisct Christians have begun subscribing to Neopagan publications, in order to 
accumulate names and addresses. They then Send harrassing materials to us 
through the mails, ranging from badly researched anti-Pagan tracts to actual 
threats of legal and illegal persecution. We have alsvo had a few prisoners ask 
to participate, and there is no way to guarantee that copies of DP might not 
get into the hands of guards or obher, hostile, inmates. 

Therefore I strongly advise that you not use your personal phone numbers or 
street addresses when Sending things in for pubication, unless you are already 
a very public Pagan. If you want other members of ADF to be able to contact you 
directly, you might want to inves: in a post office box (or ome sort of 
commercial mail drop service} and/or a telephone answering Service. I realize 
that this is inconvenient, especially for thoge living in rural areas, but 
vieits from right-wing fanatics and/or criminals aie even more inconvenient 
(especially for thosge living in _ rural areas). It's important to know that 
anyone who wants can eagily get your home address from your telephone number, 
80 just getting an answering machine to screen out the weird calls 18nt 


sufficient ({end Reprint A/ert)). 
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"The Rules* for Feedback Zines: 


1) All zine contribulors must be gsubscribers to DP. Current subs run till 
Samhain {November 7th) 1985. 


2) You do NOT have to contribute a zine in order to continue to receive 
copies of everyone else's. 


3) Please don't use fannich or academic jargon, abbreviations, or obscure 
references without defining them. 


4) Please make clear the differences when you are speaking as a s&scholar, a 
visionary, a poet, or a craftsperson. Each of these roles has its own disci- 
pline, and it's best not to "mix the planes" without warning your readers. | 


5) Try to include only firs generation "mailing comments" fon other people's 
zines) or Second generation mailing comments (on other people's comments to 
third parties). Any more than that gets confusing, and can . be more clearly 


phrased as a topical comment. 


6) It is NOT necessary to offer mailing comments on every other person's zine 
in the previous 18sve. 


7) If several people have been discussing a Single topic, please make one 
topical comment {or article, es8ay, poem, etc.) instead of wgeparate mailing 
comments to each. 


8) I reserve the right to censor zines if they contain (a) gratuitous four 
letker words, (b) offensive gslurs agains} minority groups, or {(c) personal 
attacks of a libelous nature that are likely to get me suved. This doesn't mean 
that controversial topics can't be discuss8ed, jus that our language Should be 


felicitous and thoughtful rather than crude. 


* You Should have wide left margins on the odd-numbered pages, and wide 
right margins on the even-numbered pages, Since all zines will be reproduced as 


double-sided copies. 


10) The "masthead" of your zine should include a name and address (and possibly 
a phone number) that you feel are absolutely safe to publish, plus a title for 


your zine. 


11) Pages Should not only be numbered, but should alsco have your name or zine 
title on every page (s that folks leafing through a 150 page publication can 


find your stuffl). 
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12) Please type or printout your originals (with a fresh ribbonl). Handwrit- 
ten zines, unless very clearly. calligraphed, will. be s&ent to volunteers for 
transcription, and may nob appear in the desired 188ve. 


13) For now I'm going to set a limit of sx pages (three sheets) per zine, 
except by prior arrangement. 


14) You $hould send a complete set of Sharp black and white, camera-ready 
printing/xeroxing magsters on Standard 8.5" x 11" paper. Try to avoid large 
black areas, since they don't repro well. 


15) You need to include a mailing and reproduction fee of $5 (five dollars) 
for every zine you send in for disbribution. 


16) About advertising: it's OK to recommend books, ceremonial Supplies, or 
other stuff you think folks should know about, and you can even sSuggest places 
to obtain these items. But if you want to do serious advertising, please break 
down and buy an ad ({s&e the Business Department for details on how). Extra 
white space in your zine may be used by me to fit in ads by other people. 


Final Remarks: 


So them's the Rules, at least for now. They're flexible, and 1 expect to 
modify them as time goes by. They're designed to make 1b as easy as possible 
for me to get your ideas across to each other with the minimum hassle and 
expense. The restrictions on mailing comments are meant to prevent 27-page 
zines full of personal conversations the res of us can't understand. Those on 
the format are meant to insure that the resulting printed/xeroxed zines are as 


legible as possible. 


Somehow I feel sure you'll let me know your reactions 
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This is a letter and essay from Judith Anderson, 1001 Milton Ave, Pittsburgh, PA 15218. 
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I received The Oruids' Progress yesterday and thought I must respond. 
is toigh {leam (Scots Gaelic for "It is pleaging to me"). I have enclosed 
a copy of a piece I wrote more in a self-explanatory vein than anything else, 
as I am an avid journal keeper and introspective. I don't wich to bore you, but 
it may enlighten you as to my reasons for espousing Druidic studies. I often 
feel that some things in life embrace us before we are even aware of them —— as 
if they have been truly sent by the Gods themselves. 

At any rate -— what can I do for you? I am an unfailing scholar in ancient 
SLudies and have spent the last four months concentrating on pre=-sixth century 
Ireland. My Studies correspond very closely with «the materials in- your newslet— 
ter. Indeed we have used many of the same sources. However, I am most inter— 
ested in the gsocial customs and everyday life of early Ireland (down to speci- 
fic strains of plants, receipes, etc.). 

I have found that Celtic religion was $such an integral part of lifestyle that 
to geparate the two would be a gross musinterpretation of the times and 
thought. My notes are extensive and I have only begun to classify and interpret 
my information. I do intend to continue my Studies, Seeking more primary 
Sources and obscure material. At some point I will have some presentable pro—- 
duck of these self—indulgent hours. I do not yet have a computer to assis: in 
my labours, but will soon have access to one. 

In the meantime I am returning to college this summer for teaching 
certification in gecondary gsocial studies and HFnglisch. I already hold a teach- 
ing license for private schools and have had several years of experience. 

I hold a B.A. in writing (cum /aude) from the University of Pittsburgh, 
with departmental honors (40 GPA in my major field). I have minor studies in 
literabure, history and GCerman. I am currently resurecting my abilities in the 
German language, as they are a bit rusty, and I have not taught beyond German 
[I. I do have a 4.0 average in my German studies also. 

I am a publighed writer and winner of a major national writing award as well 
as Several smaller localized ones. My major experience is in non-fiction, but | 
have a poetry award and have recently finished my first novel. 

I s8tarted college as an art major and still do a fair amount of free-lance 
artwork. I grow and process herbs and practice limited herbal magic. I love 
early medieval mugic. I observe the phages of the moon, the equinoxes and 
celebrations of FEarth. My children are being reared in a Druidic Pagan tradi- 
tion I read on the average, 5-6 books per week —- very eclectic subjects 
(whatever strikes my fancy at the moment} 

A remark on your reasons for as88uming the Archdruid title -—- I singlehandedly 
Started an excellent private school in a year of unprecedented toil, only to 
have myself "democratically" disposed of after the Second year for having 'too 
definate" ideas as to the philosophy and direction in which it should travel. 1 
have learned from that wretched experience to hold on and fight like hell! 
Seagh dhurachd (good wishes) 
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All my life I have fell as if I were born in the wrong time. My thoughts, 
my interests, my strong Spiritual feelings were very much connected to the 
distant past. There ran in me from an early age a Spirit of discontent —=- a 
disenchantment with this world ——- that disturbed my parents. I was always very 
creative, very sensitive to beauty. My mother called it "high strung." 

From as early as age 8x, when my classmates took pleasure in asking one 
another, "What are you?" (meaning, of course, what is your ethnic heritage), 1 
would proudly answer, "Scots and Irish." IT say proudly, although it was more 
than that. My family are tenth generation Americans, and the old heritage meant 
little to them. I knew whab I "was," but I knew without prompting. I always 
felt the Scois and Irich blood coursed more fervently in my veins than it did 
in theirs. Much later I realized there was a name for what I was, a name that 
when I firs} heard it seemed like a recognition ——- I was a "Celt."” That heri- 
tage geemed to color everything I thought and did. 

I think from an early age I was very much attuned to things, especially to 
Nature. I think I was also psychic, but the few experiences I - had frightened 

me. I fought to suppress that ability. 
I was raised as a Fresbyterian, although I never believed in the God of my 
parents' church. I admired the man they called Jesus, but told my father 1 
didn't believe he was the 80n of God. My parents laughed it off as another of 
my weird ideas. 

By the time I entered college I was an agnostic. I didn't know what I be- 
lieved, but I certainly knew what 1 didnt believe. I must have said hundreds 
of times, "If there is as higher force or power, then it is Nature. I think 1 
coud more easily believe in many gods than in the one god of the Christians." I 
was having what might be called "religious" experiences at this time, and had 
been for years —- very deep, moving, intensely Spiritual experiences that were 
of immense comfort io me, and always born through a contact with Nature. For 
golace in troubled times I began to geek out forests and water and books. 

Knowledge was and continues to be what I "believe in." Ever—questioning, 
ever—s8eeking, I read widely and learned about poetry, literature, art, muzsic, 
Sclence, nabural sciences, psychology, ancient hiskory, and mythology. My 
children were born and not baptised Christians. I began to teach them of my two 
great loves -— Nature and learning. 

When they reached school age and were teased by other chidren for having no 
religion, I told them to say that they did have a religion, but different from 


others that are better known. 

"What should I say I am?" protested my youngest. 

An answer rolled unthought from my tongue, "Say you are a Druid.” It was a 
joke ——- a bandage for a tiny wound. Years later the instantaneous arrival of 
that answer would haunt me. 

My oldest daughter, very brilliant and introspective, became interested in 
herbs and legends and then herbal magic. She espoused Tolkien with a single— 
mindedness, and we began to gshare thoughts, ideas, and psychic experiences that 


we could not share with others. 
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Several months ago, ab a time of great personal crisis, I wakened one day 
with a compulsion to study the Celts. Too strong to be ignored, it became an 
obsession. I read general material and decided to write a novel sﬆet in fifth 
century Ireland, a period about which I knew little. 

As I began to read general material about the period and the Druids and 
Celts, I began to laugh at statements made by supposed scholars in the field. 

"I know this isn't true,” I would tell my daughter. "I don't know how I know 
it, but I know for a fact it isn't true." 

Then, more surprising, I would tell her something I believed by intuition or 
feeling to be true about the Druids, something I had never read but knew 
instinctively. Within days I would $stumble across my "intuitive fact" in some 
detailed piece of research and find that I was, in fact, correct. At this point 
I became a little uneasy about the experience. 

pubtly I began to feel in myself a Spiritual change -— an awakening, if you 
will. I began to have strange dreams from which I would awaken refreshed and 
enlightened. One day I awakened and g8uddenly realized what . I believed and why, 
complete to ideas that would take a lifetime of . teaching and learning to so 
fully understand. 

I know now that all I have thought and felt over 30 years, unprompted, 
unaware that such ideas had existed previously, was simply the Old Religion. I] 
had no name for it then. That my enlightenment should occur at a time when 
tragedy siruck my life, when I Should have been at my lowest ebb, is strange in 
itself. Instead of despair these days, I find strength and peace and confi- 
dence. I don't question it. I only thank whatever gods saw fit to show me the 


way. 


Now at our new address: 


RRC A ——oc_—co__——————————————————————————————_—_ | 
109 St. Mark's Place 
REAL MAGIC New York, NY 10009 


REVISED EDITION CELUC* Hstory (212] 633-2601 


By P.E.I. Bonewits Languages 

At Rvenoell Bookshep 171 
tolklore- CENTRE FOR CELTIC STLWIES 
Music Eileen Ci mpbell Gonlou 


Arnhurap & Norse legend 


CREATIVE ARTS BOOKks CO. DIST. BY BOOKPEOPLE The Inklu 


833 BANCROFT WAY 2940 7TH ST, £ "os | 
BERKELEY, CA. 94710 BERKELEY, CA. 94710 Faerie Monday thu Saturday 12 to8RM, 
Send $i for mail order catalog 


{$8.95 goftbound} 


Folk Harp Journal 


PO. Box 161 
Flt. Laguna, CA 92048 


The FOLK HARP JOURNAL is a quarterly publication devoted exclusivelyv 
to the folk narp - its history and development, its construction, 
1tS music and techniques of playing, and its current use throughout 
tne world. It is of interest to harpbers, harp makers and teachers. 


SUbscription price is $12/4 issues within the U.S.; $14/4 is8ues 
elsewhere. Descriptive flyer available upon request. 
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FINDING A SACRED GROVE FOR DRUID INITIATION 


by 
Larry Cornett © 


A QUANTUM MECHANICAL THEORY OF MAGICK: 


In quantum mechanics, matter and enerqy are described by waves defining the probabilities 
of different outcomes from the Same experiment. These waves manifest as what we have been 
taught to call matter and energy when observed. Normal waking consciousness occurs when 
the Synaptic switching rate (nerve cell firing rate) in the brain is high enough to 
Spread out the waves asSSociated with individual electrons in the brain to fill synaptic 
clefts (gaps between nerve cells) with waves of probability of similar amplitude, through 
the quantum mechanical mechanism of tunneling. The processes at the sSynapses involve 
reSonances connected by the quantum mechanical propogation of information. The waves are 
intimately interconnected to each other and with information storage and other mechanisms 
at the synapses of nerves throughout the whole brain. The Sense of individual identity 
resides in the continuity of the quantum mechanical processes. This theory has been 
developed mathematically and verified experimentally us ing data on the Synaptic switching 
rates asSociated with waking verses Sleeping consciousness and the number of Synapses in 
the brains of people and animals. For more information, See "The Nature of Consciousness," 
by Evan Harris Walker in IsSue 7 of Mathematical Biosciences .(1970). 


Quantum Mechanics predicts the probabilities of different outcomes from the Same 
experiment; it does not predict exactly what the outcome will be. Some people, like 
Einstein, have hypothes ized that there must be Some hidden mechanism that uniquely 
cetermines the outcomes of quantum mechanical interactions. J.S. Bell $showed that if 

a reformulation of quantum theory is advanced that makes use of hidden variables, then 
those variables must be non-local and non-temporal in nature. This means that the hidden 
variables that interconnect events at different locations in space and time do not have 
any functional dependence on the sSpace-time Separation of events. 


Deep within, we are the underlying strata beneath the quantum mechanical manifestations 

of matter and enerqy (and $so is everything). If hidden variables exist, we are the 

hidden variables. It has been theorized that the hidden variables are consclousness at 

its most basic level. When our awareness connects with the deepest layer of consciousness 
interconnecting everything, we may experience the timeless and formless level of existance 


reported by many mystics. 


To psychically obtain information about a target or to psychically influence events, one 
has to have one's brain resonating with aspects of reality interconnecting the brain with 
the target. The more one's mind is resonating with non-local aspects of consciousness 
(hidden variables) resonating with a target, the more communication and direct influence 
one can have on it. This is how many forms of telepathy and magick work. This theory has 
been developed mathematically and experimentally verified. For more details, See The 
Compleat Quantum Mechanical Anthropologist, by Evan Harris Walker, of the U.S. Army 
BallTistic Research Laboratories, Aberdeen Proving Ground (1974). 


It is the non-local "hidden" variables that we Share with nature that make it possible 
to "attune oneself” to nature. These hidden variables (the fundimental essence of 
consciousness) are the underlying strata upon which the potentials for manifestation 
(the waves of probability described by quantum mechanics) propogate'upon and the essence 
that gives these potentials their existance. These hidden variables are that which 
manifests matter and enerqy, as well as nature Spirits and other Subtle entities of 


conSCciousness. 
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PSYCHIC EXERCISES: 


To read theories of magick is like reading about Sports, You may pick up a few ideas; 
but to properly appreciate it and to become proficient, you must participate and play 
the game. Modern physics and consclousness theory provide a framework for understanding 
psyChic phenomenon, but this framework is no Substitute for getting in shape and 
becoming proficient at the mental athletics of magick. 


The Elements (Earth, Air, Fire, Water, Spirit) represent thought forms that can be used 
to develop and channel psychic abilities. By meditation on the Elements, neurological 
circuits can be activated that resonate with non-local aspects of the Universe. The 
best book this author has Seen containing practical mental exercises for working with 


the Elements is Bas ics of Magic-Handbook 1. It is available for $5.00 from the Church 
of Seven Arrows, 4385 Hoyt St-20T, Wheatridge, Colorado 80033. Another useful book is 


Initiation to Kermetics, by Franz Bardon. 


There 1s evidence that the ancient Celts may have used different correspondances from 
the elemental correspondances in the above books. I am just beginning research on these 
mysSelf, and I know of no authentic ancient Celtic texts with exercises. Use correspondances 


that work for you in your meditations. 


Other uSeful exercises include the many forms of meditation in which one experiences 
"unity with the Universe"” and other non-local.states of consciousness. Many Yoga books 
contain Such exercises. A good practical exercise is the tree meditation in the Spiral 
Dance by Starhawk. In this exercise, one visualizes one's body as a tree, sinks roots 
into the Earth, channels "power" from the Earth, Sprouts branches (often from the 

crown Chakra), channels the power along the branches. and becomes kind of a psychic 
fountain of enerqy. When working outdoors, it can be very very useful to do the tree 
meditation combined with specific exercises to link with nature. Attune to the water 

in the Earth and to the ftarth, when Sinking roots, attune to the wind when sprouting 
branches, and experience the Sun warming you. Note how your roots and branches experience 
the Same elements as your Surroundings and how they interlink with the psychic enerqy 
fields of Surrounding people and places. You can go further, and mentally become the 
Earth, water, wind and air to further attune onself (resonate one's mind with) your 
Surroundings. Channeling love energy to resonate your emotions with your surroundings in 
a nice way can also be very useful, as well as visualizing light connecting you to 
everything. Variations of these techniques can be done indoors. 


There are many useful psychic exercises. The remainder of this article contains Specific 
instructions on how to work with nature to find "power spots*® for Druid initiation 


rituals. 


DRUID INITIATION: 


Druids were ancient Celtic scientists, Sorcerers, priests, and bards who lead rituals 
in Sacred groves. The purpose of First Circle Druid Initiation is to announce one's 
choice to become a 20th century Druid and to get Nature's help. 


The first step in Specific preparation for the Druid Initiation Ritual is to locate 
a Suitable area in which to do the magick. This area Should be wild, psychically 
powerful, and receptive to the ritual planned. It is Strongly Suggested that you 
visit the area, attune to the Spirits of the land, and find suitable power Spots in 
which to do the magick before your initiation camp-out and ritual. 


Each plant, animal, rock, or other entity has a Spirit (consciousness resonance matrix). 
These Spirits can join together as a Spirit of an area in a hive-mind. Nature Spirits 
include real biological intelligence and are quite powerful and much Tess abstract and 
controlable than the elementals that many magickal people who perform all their rituals 
indoors are familiar with. It is possible to sense nature Spirits, determine if they 
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are receptive to a ritual planned, and obtain their help if they are. 


Spectacular phys ical manifestations can happen when working with nature Spirits in 

the wild. I have personally Seen foxfire mark the boundaries of a magick circle that 
was ritually attuned to nature the day before. I have Seen sites Selected for rituals 
be dry and comfortable with a round hole in the clouds overhead, on cold and rainy 
days. Birds have Joined in rituals, flying around the circle and joining in chants. 
Often, the wind responds to invocations. Generally, these Spectacular manifestations 
happened unexpectedly and channeled tremendous amounts of power into the magick being 
performed, It is Suggested that you do not consciously try for Specific manifestations. 
Let Nature channel her power into the magick in her own way. If approached with 
reSpect, nature may give you many pleasant s$Suprises. 


Spectacular physical manifestations are not a necessary Sign of sSucess. If you 
need a Spectacular manifestation and nature Spirits know this, you will get it. The 
best Sucess in magick is on the inner plane and more $ubtle than spectacular 
manifestations. This Sucess involves beneficial transformations in consciousness 
that last and helpful chains of synchronicity in your life. 


If nature Spirits are approached with disrespect, by attempting to command rather than 
listening to them and inviting them to work with you, nature Spirits may flee, rebel 
or attack. 1 once attended a ritual in a forest with some pseudo-Crowlyites who 
attempted to perform the "Ritual of the Barborous Names" and then to extend the 
circle Several hundred yards in all directions. While the forest in general had loud 
insect and froq noises, the area at which the ritual took place got quiet immediately 
when the main ritualist declaired that all spirits were Subject unto him. One 
participant was apparantly posessed by an angry Spirit and kept repeating "You 

killed my children, your children will never live in peace." When the priestess 
Stepped out of the circle, She was attacked by bees; and bees covered the Book of the 
Law. Magicians Should know better than to attempt to command spirits whose true name 


they do not know! 


Finding and Preparing the Sacred Grove: 


Rituals to find Suitable power Spots and: to get the aid of friendly nature spirits 
performed at least a day before the main ritual get the best results. This gives 
Nature time to gather her children and to prepare. 


When entering a wild area to find a site for a ritual, find a place that feels good. 

then do the following, either individually or, if in a group, as a quided meditation: 
.Relax while standing upright and focus on your breathing. Breathe deep breaths 

from the diaphragm . Breathe together if in a group. 

.Feel the wind and let it relax you and awaken your Spirit within, as your deep breathing 
takes you into non-ordinary reality. ; 

.Picture in your mind's eye a light inside you. As you breathe, feel the light expand 

and feel yourself glowing, balanced and purified with energizing light. 

.Connect with your inner self (your "higher" Self), and feel your intuitive self operating. 
.Feel yourself as the wind, full of life and intelligence, connecting with all around. 
.Feel yourself as the Sun, warm, alive, channeling the will to communicate with nature and 
energizing all around, 

. Focus on your water Self, emotional, intuitive, and connected with all. 

.Feel yourself as the farth, and note how your phys ical body is able to wander while 
remaining part.of Mother Earth. 

. Focus on your Spiritual self, note the light within, feel it as love, expand and 

extend the light and love beyond the immediate area of your body to the Surrounding 
area-where you will go to contact nature Spirits and to find a sacred grove (or other 
power Spot). 

.Telepathically (by thinking, it is so) Send out signals to nature Spirits to emerge and 
be aware of your presence. Say why you have come and invite them to Join in $sharing 

and mutual celebration. 

.Visualize the light and love energy you are Channeling extending out and merging with 
the light from distant places. 
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.Feel the Earth and the power of the Earth flowing up through your body and feet. 
.Feel the enerqy from the sky, and channel this energy also to energize a "carrier 
Signal” of light and love for communicating with nature. 

.Visualize the light expanding and merging. Continue Sending telepathic Signals. 
.Now go deeper. Close your eyes, Sit on the Earth and feal your connection wile you 


channel more light and love. 
.If in a group, Someone Should start playing a drum at a rate of one beat per $econd, and 


you Should listen to the drum and let it take you deeper. 
.Affirm that you are a nature magician, a medicine person, who knows and communicates 
with nature. 

.Let this part of yourself emerge to full consciousness. Let the drum and the connection 
to your inner Self awaken that part of you that naturally communicates with other life 
forms, Let it awaken your telepahtic sense. Continue sending telepathic Signals to nature. 
. When you feel ready and an inner urge to begin, open your eyes a crack and look around 
while continuing to channel love and light. You may See light coming from certain areas 
that are receptive. You may test your connection by communicating (mentally)instructions 
for Signals for yes/no responses-Tlike light getting brighter for yes and darker. 

for no, and then ask questions. (You may get responses via feelings instead of light. 
Perhaps the type of response to this work will be unexpected; follow your intuition 
on interpreting it)... 
.When you have found an area that” Seems to be responsive and receptive, begin walking 

to the Site, while beaming love energy. Extend your aura to the Site and Sense the 
energy. If the vibes are good, enter the area; if not, locate another more receptive 
area, When entering the site, look around. Perhaps the responsive enerqy will be 
concentrated around Some s inqularity (a bush, a tree, a moss covered rock, or other 
entity that stands out). Perhaps the enerqy will be more general. Use your intuition 
and feedback from the Spirits to quide your actions. If it feels right, Send out a 
Signal that you would Ilike to touch the Sinqularity (or the ground). If the response 

is good, approach beaming love energy, touch or hug the sinqularity or the ground. 

One can knock on wood to energize Some nature Spirits. Treat the spirits as you would 
other Pagans you meet the first time-be sensitive, open, and listen. 
.Now that you have made Sore contact with Spirits that Seem receptive, deepen the 
communication. Breathe deep breaths from the diaphragm, and with each breath, feel 
more refreshed. Now imagine-that your spine is the trunk of a tree, and from Tits base 
roots extend deep into the Earth. Deep into the moist, rich tarth. Recognize the 

Earth as the depository of things of the past. For a moment, meditate on Something 

in your recent past that made you feel energized and psychic. You can draw energy 

from the past and from the Earth. Feel your roots absorbing Such nourishment. Now 

feel the enerqy rising. Feal the moist, warm energy rising. Feal it bursting up 

from the ftarth and rising up your Spine, as Sap rises in a tree. Now imagine that 

you have branches. Feel the branches extending and interweaving with your Surroundings. 
Feal the warm, moist energy of the Earth flowing through your branches. As it flows. 
feel your mind being purified, centered, and connected to the Earth. Note how your 
branches absorb energy from the air. Feal them receiving light (fire) from the sSky. 
Feal the warmth of the Earth rising also. Feal the energy circulating. Notice how 

your branches intertwine with the branches and energy fields of your Surroundings. 
Notice how your roots also intertwine. Feal the energy dancing between you and your 
Surroundings. Notice how you and the life around you are rooted in the $same Earth, 
drinking the same water, breathing the same air, receiving the same fire, Sharing the 
Same" Spiritual esSSence. You are one with the magickal grove. Telepathically awaken the 
far memory of the Spirits, when people and nature spirits communicated reqularly. 
Explain to the Spirits the purpose of your coming to them and the nature of the ritual 
you plan. If they are receptive and it feals right, explain to them the details of the 
ritual and invite them to join. Listen, you may receive Suqqestions on how to improve 
the ritual. 

.If you don't get good feelings in response to your explination of the ritual and 

are unable to come up with a ritual that gives good responses, do not try to force 

a good response. You weuld only be fooling yourself. Thank the Spirits for their 
attention, trigger your memory, pull back your "roots and branches," channel any 
excess enerqy you feal into the Earth (placing your hands on the Earth and visualizing 
and feeling the enerqy going into the Earth) and move to a more receptive Site. If 

it is hard to find a site that is realy receptive, it is time. to look for another 
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general area in which to find a Suitable Sacred grove. You Should also cons ider 

any impressions you got of why nature wasn't receptive in the area you were in, 

and re-think your plans for a ritual, as necessary and appropriate. 

.If the Spirits you contacted are receptive, ask what the best place for camping, 

for group ritual (if applicable) and for individual vision questing (for yourself) 
is. You may See light or receive other psychic signals leading you to suſitable Sites. 
You may be at one of them. Before you leave the Site, tell them when you plan 

to return to do the ritual and invite the Spirits to join in and to bring their 
friends. You can also ask nature to provide guidance for working in balance with 
nature and to bring a teacher to provide further quidance when you return. 

. Before you leave the Site, thank the Spirits, channel love enerqy, trigger your 
memory of the experience, and, if it feals right, leave an offering of tobacco, 

beer and honey (poured on the ground), or other Suitable material. Leave in peace 
and love. Proceed to the other Sites that were indicated by the Spirits until you 
have found the sites you need for camping and for ritual. Do similar meditations 

at each Site. Channeling love enerqy and leaving offerings may be appropriate 

at Some of the Sites that were not receptive to the detailed ritual. Check to 

be Sure that the Sites at which you do this are receptive to this. In general, try to 
remain in a peaceful and loving state of consciousness throughout the entire process. 
. Before leaving the general area in which the ritual and camping is to be performed, 
channel love energy towards the Sites you found, thank the Spirits of the land, pull 
back your "roots and branches,” channel any excess enerqy you feal back into the 
Earth, and leave in peace and love. Naturally, the general area Should be at least 
as clean, and preferably cleaner, than you found it. 
.If you work with the techniques of Wica or ceremonial magick, you may find that by 
casting a circle, calling the elements, the Goddess, the Gods, and the local nature 
Spirits while you are at receptive Sites, you may be able to greatly increase 
communication and give the Spirits of the land a taste of what to expect. Through 
use of drums and other power raising techniques, it is even possible to energize 
receptive nature Spirits. The results can be quite interesting. If you are not Sure 
what a circle is, check out Starhawk's Spiral Dance or almost any good book on Wicca 
or ceremonial magick. When consecrating Space in the wild or "casting a circle," do 
not set up the perimeter as a barrier to all outside forces; it Should be a beacon 
to attract friendly nature Spirits, a container for holding magickal power, a vehicle 
in which to change consciousness, and a barrier to spirits who it isn't right to be with. 


A Few ideas for Druid Initiation Weekend: 


Approach the camp Site ritually by maintaining silence or by using chanting and drums. 
If you located the camp Site and sacred grove prior to the initiation weekend, you 

Should have the details worked out with nature. If you haven't located Suitable Sites, 
approach the area in Silence, and locate suitable Sites using the previously described 


techniques. 


ASSuming you did the previously described work to locate a Suitable camp Site, Sacred 
grove, etc., place your gear on the ground when you arrive at the camp Site and 
meditate, tuning in to nature. The tree meditation, followed by becoming the wind, 
Sun, etc. is good for this. Greet the nature Spirits, channel love energy, and tune in 
to the Spirits. Notice if anything feels different. After Setting up camp and relaxing 
for awhile, it is good to go to the ritual Site to meditate, etc. Don't forget to 

keep your ritual space open to friendly nature Spirits and to work with nature in your 
rituals. One thing that is fun and worthwhile in nature is to bring instruments, Such 
as a rattle and a drum, to tune in to nature's Sounds, and to make music in time to 
nature's Sounds. You may be able to get Some very interesting back and fourth 
exchanges of music going with Selected creatures of the wild, and get into an 


amazing Jam SesSSion. 
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1 6/18-23 


—__ 


 tvent, lime 
and Location 


Description 


Contact 


Magickal Healing 
Retreat, 
($20 door) Stewartstown, Pa. 
Native American 
Women's Council, 
New York 


 $/3-5 


Beltane Full Moon 
Festival, 
Wisconsin 


5/4-5 


Report Number Two 


5/18-19 Earth Song 
Community Beltane 
Stevenson, Md 
5/18-19 Making Magick 
Weekend 

New York City 


Rainbow Family 
Picnic, 
New York City 


Channeling the 
Goddess Within 
7:30-10:00 PM 
E. Hampton, N.Y. 


5/23-27 
$30 


ELF Fest '85 
Near Bloomington 


5$/23-27 Rites of Spring 
Very private Site 


north of Boston 


Sommars thing 
Camptonville, Ca. 


5/24-6/2 
$5 


5/2 
1 


N.A.T. Seminar 
Dayton, Ohio 


S/31-6/3 Wic-can Festival 
North of Toronto, 


Canada 


Surmer Celebration 
Hanover, Pa. 
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tarth Renewal 
Gathering, 
Indianapolis, Indiana 


Intermediate level workShops on 
herbalism, masSage, hermet ics, 
alchemy, etc. Pot luck meals 


Ritual, workshaops 


Ritual, workshops, pot luck 


Tapestry Coven hosts ritual, 
games, bardic Sharing, Maypole 
dance, etc. 


Selena Fox & Moonstar lead 
rituals & workshops on Wiccan 
Shamanism, healing and nature 
magick 


Pot luck picnic north of Sheep's 
meadow in Central Park. Bring 
instruments, eSp. percuss1ion 


Selena Fox leads Triple 
Goddess workshop and vision 
quest 


WorkShops, rites, magick etc. 
with theme of planetary healing 
and wild magick 


WorksShops, ritual, music, etc 
with Andras Corbin, Dierdre 
Pulgram, Selena Fox, Isaac 
Bonewits, Sally Eaton, etc. 


Private Ccampout with music, 
worksShops, rituals, General back 
to nature theme. 


Native American Tarot Seminar 
Covers Native American lore, 
Medicine Way and reading tarot 


Magickal festival with camping, 


ritual, etc. Some cabin space 
available 


Circle Aeyrie Sponsors pot-luck 
picnic to celebrate Sumner 


Native American Ways 


Earth Song Community 
P.0. Box 5628 
Baltimore, Md. 21210 | 


6/20-23 


J.S. Gonzalez 
R.R. #1, Box 237 
Magnolia, Ky 42757 


6/21-23 


Circle 
P.0. Box 219 
Mt. Horeb, Wi. 53572 


T/1-1 


Earth Song Community 1/18-21 


P.0. Box $628 
Baltimore, Md. 21210 


| 7/19-21 

| $20 

| (£30 after 
6/1) 


Enchantments 
341 E. 9th St. 
New York, N.Y. 10003 


Deborah Perry 
P.0.8. 768 
Amagansset, N.Y. 11930 


E LiF 
P.0. Box 1082 
Bloomington, Ind. 47402 


The EarthSpirit Community 
Box 365 
Medford, Ma. 02155 


Freya's Folk 
1040 Sutter, #1 
San Francisco, Ca. 94109 


J.5. Gonzalez 
R.R. #1, Box 237 
Magnolia, Ky. 42757 


Janice Cardie/Paul Tobin | 
$50 Brimorton Drive, #114, 
Scarborough, Ontario 
MIH 2E9 Canada J/20-22 
Earth Song Community 
P.0O. Box $628 
Baltimore, Md. 21210 9/20-22 
J.A. Gonzalez 

R.R. #1, Box 237 
Magnolia, Ky 42757 


Sanctuary Work keek 


Shamanic Journeys 


Mother Earth Ministry 
PSG Preparation Day 


Pagan Spirit 
Gather ing 
WiSCOnS In 


Goddess Cathering 
Ohio 


Celebration of 
Sumner 
Texas 


Raindow Gathering 
MiSSouri Ozarks 


Starwood 
Fast-Central Ohio 


British/Celtic 
Shamanic Retreat 
Site TBA 

Date tentative 


Gathering for Life 


On Earth 
Central Ontario, 
Canada 


Wiccan Shamanism 
Wiscons in 


LughnasSsSad Festival 


WiSCcons 1n 


Harvest Survival &4 


Gathering, 
Conowingo, Md. 


Wiccam Shamanism 


COG Grand Council 


N.W. MasSSachusetts 


Sister Moon Gathering 


S$.H. Wiscons in 


Pantheistic Festival 


25 miles west of 
PittSburgh, Pa. 


Northwest Fall 
Equinox Gathering 


S$.W. WaShington State 


Fall Equinox Retreat 


WisSCconsS in 


Spiral Gathering 
Georgia 


Fix Circle Sanctuary Barn Circle 

Nevill Drury leads experiential P.0. Box 219 

Seminar Mt. Hored, WisSconsin 53572 
Stone circle ritual, vision quest q * 

Prepare for Pagan Spirit Gathering wy 2 

Camping, ritual, ausic, etc with hy 

Selena Fox, Jim Alan, Margot Adler, 

ISaac Bonewits, Nevil Drury, Deirdre 

Pulgram, Jeremiah Cwynallen, Starwawk 


rituals 


G 1 RiversSoOng 
en 


P.0. Box 1966 
Youngstown, Ohio 44506 


workShops, 


ke % SASE for 


muS1C, etc, 
details) 


Nexus International 
P. 0. Box 45061 
Dallas, Texas 75245 


New-age workShops, muSIC Camping, 
bonfires, estatic dance, rituals 


AGE; 
3130 Mayfield Rd., 
Cleveland Hts., Ohio 44118 


Camping, rituals, workshops, 
muSiCc, estatic bonfire dance, 
vision qu2st, biofeedback, etc. 


Silver Web Sponsors ceremonies, 
Totem Search, etc. British 

and Native American practices 
Limited registration 


carth Song Community 
P.0. Box 5628 
Baltimore, Md. 21210 


Spiritual-political synthesis, 
networking among Pagan policical 
activists , worShip of the Gods 
as immanent, etc 


Pagans for Peace 
c/o Sam Wagar 

Dragonfly Farm 

Lake St Peter, 
Ontario, KOL 2K0, Canada 


Circle 
P.0. Box 219 
Mt Horeb, Wi. $3572 


Apprenticeship Training 


Ritual, Sweatlodge, etc. 


Ritual, bardic Sharing, 
worksShops, etc. 


tarth Song Community 
P.0. Box $5628 

Baltimore, Md. 21210 
Apprenticeship Training Circle 


Contact a COG Coven 
for details 


Annual meeting of the Covenant 
of the Goddess and festival 


Tri-Unity Center 
903 E. Johnsan St. 
Madison, Wiscons in $3703 


Workshops, rituals, holistic 
healing, etc. 


Church of Universal Forces 
P.0. Box 03195 
Columbus, Onio 43203 


Rituals, workshops, etc. with 
Gavin & Yvonne Frost, Malcolm 
Mills, etc. Register by 7/17 


Northwest Fall Equinox 
P.0. Box 14015 
Portland, Or. 97214 


WorksShops, ritual, dance etc 
at State Park 


Circle 
P.0. Box 219 
Mt Horebd, Wi. 53572 


Rituals, Sweatlodge, workshops 
vision quest, feasting, etc. 


First Humanist Church of 
Atlanta, 

Box 8264, 

Atlanta, Ga. 30306 


worksShops, rituals, etc. 
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CELTIC KNOCKWURST #1 
A 8eries of comments and etcetera done APA-style for Druid's 
Progress #2 by Diane, P.0.,. Box 1708, New Milford, CT 06776, 
(You asked for it, Isaac; I'm afraid you got it.) 


III IEEE IIS IIIISISSIICECCCCICIICIICICICEICEICEICEICICEIICEECEEY 


Comments on Report Number One: 


(DP#1 requested background info from us: This is a little bit of 
my own background) I have been involved fairly deeply in 
Neopaganism and the Craft since 1980, and, although my interests 
Seem to be heavily influenced by such non-Druidic material as 
American Indian |shamanism and certain of the oriental 
philosophies, I get the impression that I will find valuable 
material in Druidic |studies, I do not know whether, like Isaac, 
I "am meant to walk a Druid path", but I at least need to explore 
and see what 1s out there, and therefore I am interested.,. Areas 
of expertise: I can read Spanish (I also have a certificate that 
Says I read French, but don't believe it...), I write fiction and 
es8ays, I've a master's degree in tiology, with the emphasis on 
ecology. As for resources, I have oodles (well, not quite) of 
books on King Arthur; Celtic Heritage by Rees and Rees -- an 
excellent book on Welsh and Irish mythologies; The Celts by 
Gerhard Herm -- a historical study that is somewhat dry but 
informative; Riddles in the British Landscape by Richard Muir -- 


not a major book, but still |somewhat interesting; and a bunch of 
witchy/neopagan books. In addition, Barnes and Noble is having a 
winter clearance sale and is offering The Druids by Stuart 
Pizgott for $9.95. T'11 be ordering a copy. 


Regarding what I'd like to see in DP: Actual history, 
linguistics, Druidic philosophy (much of this latter is 
admittedly going to be reconstruction, but that is the point of 
the history and the linguistics -- knowing how a people lived and 
Spoke can point you towards how they thought about things. ) I'd 
also be interested in $eeing how |such philosophies can be adapted 
to the needs of today -- obviously, some things may be changed, 
but other aspects will carry through, Shamanism, herbal 
practices, and Druidic magic would also be of interest. Just for 
the halibut, I am also interested in musical traditions of that 
time, (Druidism and bardic abilities seem to be interrelated to 


Some extent.) 


Regarding Isaac's comments on documenting the process of 
"creating" ADF, the scientist in me is highly impressed by the 
aims he has for his methodology. 


The info on IndoEuropean Paleopaganism seems to be a good 
starting point for basic research, Especially interesting is the 
hint of a wealth of information to come out of the Baltic areas, 


What Neopagan Druids Believe: Your listing corresponds pretty 
much with my own intuitions, Although I am still not fond of the 


word "Believe", it will do until something better comes along. 


I do have a qualification to make to your statement on p. 11 that 
"monotheists in power always seek to silence competing voices." 
This may be true, but we must remain aware that being a 
polytheist does not necessarily guarantee immunity: look at how 
the Hindus reacted against the Sikhs last fall in India. 


Regarding Sally Eaton's Invocation: Writing it out in Gaelic 
does me no good. What we need is a phonetic transcription. 


Additional Comments from Other Correspondence: 


I find it hopeless even to attempt reading dot-matrix Celtic. 


The suspence in waiting for Druid's Progress #2 is almost 
tangible, I certainly do hope your work situation improves, 
because I really want to see how this thing develops. 


As I've mentioned to you, I an willing to transcribe stuff for 
DP, keeping in mind that my computer is a CP/M system requiring 5 
and 1/4 inch soft sector floppy discs. WordStar is the word- 
processing 8oftware, One of these months or years I plan to 
attach a modem, at which point I'11 warn you. 


A 


As for your correspondence idea, I would be able to transcribe 
Short (and well-enunciated) letters from cassette to disc and 
then to paper to mail them out for you, assuming you provide 
postage and 8uch., But I'd be much more efficient transcribing 
material from notes than from cass8ette. // TI think that the APA 
format for a portion of DP could be a useful idea, although I 
would not like to see the entire newsletter in that format. With 
the type of organization you are trying to s|set up, the usual APA 
requirement of a contribution every other issue would be rather 
awkward, Leave it as an optional affair. As for myself, when 
Submitting something in APA format (in other words a zine, such 
as these two pages), I will avoid using obscure jargon whenever 
pos8ible, and will explain the few terms that crop in, Possibly 
the most useful term is CT (which I've avoided using here), 

which can be translated as meaning "comment to" or "comment 
about”, as in "Ct Sally Eaton's Invocation: Writing it out in 
Gaelic..." Also useful are the slashes used in this paragraph, 
in order to separate Somewhat divergent thoughts. 


I'm rather hopeful about this whole thing, and am looking forward 
to DR#2. 


This is all for now, TI might be able to review a book or two 
next time; and/or garner some thoughts together on a philosophy 


of ecology. 


++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++ 


This 1s from Frank Dufner, who is currently between houses. 
++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++ 


I recently heard a tape made at Starwood 84, of your talk on Druids. To say 
the least I was quite surpriged and pleaged with it. After nearly 20 years in 
the Neopagan movement, I was, to tell the truth, expecting still more of the 
Same crud. However, your talk was a very pleasant surprisze. For it sounded as 
though someone in our community is finally trying to do some real, serious 
research into a Pagan Religious Order and attempting to reconstruch what it 


Was. 


At the time I heard your tape, I was reading a book by Ward Rutherford, 
The Druids. Magicians of the West, an Aquarian Press book (1983). In it 
the author uses classical writings of the time to give the reader a possibly 
better picture of the Celts, and their religious order, the Druids. He looks at 
the Celtic belief system, their myths and social structure and at the Druid's 
doctrines, beliefs and practices; as viewed from the classical writings. How- 
ever, he als puts forth a mos: interesting hypothesis, in that he sSuggests 
that the Druids, like other Indo-European religious orders, are the inheritors 
of, and outgrowth of, Shamanism. He points to the many seeming similarities 
between Druidic and Shamanic practices.... 


Following on Rutherford's suggestion about Shamanism, I have begun reading 
Shamanism.. Archic Technmgues of H#cstacy, by Mircea Eliade, a Bollingen 
Foundation book. This is quite an undertaking, but so far this does look to be 
a most promising direction to go. I hope to be able to send you a report on my 


findings some time next year.... 
{/{'m omitting here some long quotes [rom Ruther /ord*s book.}/ 


As for my talents, I like to read and condense material, and do cross—- 
referencing. But Sadly, my library is pitifully small now.... I neither speak, 
read, nor write any other language than American English. However, I would like 
to learn Welsh or Gaelic. Can you recommend a good home study tape courseT 


As for my occult credentials] I am the founder and, until a little more than 
a year ago, the male head of Blue Star Coven in New York City. I am at present 
an elder in one of the covens which have hived” off from Blue Star. I am a third 
degree within the G.A.N.C.E.W. tradition of Wicca. Margot can fill you in 


MOTEC...- 


The Oruids! Progress Repore lumber Two 


Yes, there is every reason to believe that some kind of quality controls 
can be applied to the American Neopagan community. It has already been done in 
the Toronto Wiccan community of Canada by Tamara and Richard James. They 
tounded a council of the existing Neopagan and Wiccan community in Toronto, and 
managed to geb all of its members to agree to give up the right to initiate 
jus anyone, without thai person firs passing an agreed upon basic tes} for 
that degree. All the member covens of this council maintain their autonomy and 


all their rights, except for this one. 


The person wishing to be initiated is tested by members of a coven other than 
their own. If a neophyte feels he or she is being held back by their coven 
leaders, they can address their request for testing to the council, and know 
thab (should they pass their test} they will be initiated. The James have also 
establiched a Wiccan church and it is recognized as a legal religion in the 
province of Ontario —-— no mean trick thatl They hope to have chapters in all 
the provinces eventually. They have done all this in the five years since their 
arrival in Toronto. If they could do it, I see no reason why you cannot s8ucceed 
in putting some genuine guidelines down for a real Neopagan religion which will 
last even after you and I have passed on from this plane. 


j 


| IJ 
_— Sn Et ng C, 


— 


Imagine a _ Md 
world 
without = 7 A Pagan Wikderness dedicated to reforestation, 


ecoLog.cat pres crvation and avareness. 


OS REQUEST A TREE TO BE PLANTED FOR SOMEONE YOU CARE FOR, IN THEIR = 7 
HONOR OR MEMORY, ON LAND THAT WILL NEVER BE COMMERCTALLY LOGGED. 
CUGIVE A GIFT THAT CARES FOR THE EARTH, OR HAVE A TREE PLANTED FOR YOURSELF! A 


Say 


| 
R9/ 
WOT 


WS= 


w 
0 - Ree T _= _- Y _ - Þy 
- EEE FA. Da= SS I 


= 
Send nane and addreass and we witt 4end your 94{t-aecapient a beauttfutty 
hand- cattighaphed cerntif{4cate with your name appearing as donor. Vcu mau crder 
az many {xees per pergon as you Like. PLeaze prank on type names ctearty. 

(Due to aa4ng coats of everything, we have determaned the coat of 
Only GREENPEACE stands ( each thee muast be $2.00 to attow this project to continue. } 


between the whale and the 
harpooner's cannon. Entire 
d 
CO ce aw I enctogze $2.00 {ox each ee aequesLed. 
Save them. 
Send your contribution to: 


Greenpeace Foundation FOREVER FORESTS 


240 Fort Mason BOX 212 
REDWOOD VALLEY 


San Francisco, CA 94123 city | CA $5470 


Pleaze plant treels) 4n honor of / 4n memony of [carcte one} 


Pleaze Send the centd{tcate of threes planted 20: 
, Send £o : 


Imagine. a world without State Lip 


GREENPEACE Fox additionat name and adirci4cs pleaze ue a SCEnRATe n4ece Of papa, 
Donations Lowands the contiruntion of this wonk oac gaazefutty accepted. 
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Yes, there is every reason to believe that some kind of quality controls 
can be applied to the American Neopagan community. It has already been done in 
the Toronto Wiccan community of Canada by Tamara and Richard James. They 
tounded a council of the existing Neopagan and Wiccan community in Toronto, and 
managed to geb all of its members to agree to give up the right to initiate 
jus anyone, without that person firs} passing an agreed upon basic tes} for 
that degree. All the member covens of this council maintain their autonomy and 


all their rights, except for this one. 


The person wishing to be initiated is tested by members of a coven other than 
their own. If a neophyte feels he or she is being held back by their coven 
leaders, they can address their request for testing to the council, and know 
that (should they pass their test) they will be initiated. The James have also 
establiched a Wiccan church and it is recognized as a legal religion in the 
province of Ontario —-— no mean trick that They hope to have chapters in all 
the provinces eventually. They have done all this in the five years since their 
arrival in Toronto. If they could do it, I see no reason why you cannot succeed 
in putting some genuine guidelines down for a real Neopagan religion which will 
last even after you and I have passed on from this plane. 


Q hy, — ———— 


CE, 


, — >= = 
Imagine a P20 Re 
world 

a . 
without z *7; A Pagan Wikderness dedicated to neforestation, 


, ecoLog4cat pres crvation and avareness. . ; 
9 | W 
FS REQUEST A TREE TO BE PLANTED FOR SOMEONE YOU CARE FOR, IN THEIR = 


"A " HONOR OR MEMORY, 'ON LAND THAT WILL NEVER BE COMMERCTALLY LOGGED. 
SUGIVE A GIFT THAT CARES FOR THE EARTH, OR HAVE A TREE PLANTED FOR YOURSELF! þ\ 


| ors WS 


q QG — y 
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> NM hes = 7-3 <2 hand-catLignaphed certificate with youn name appearing as donon.Vcu may crder 
A J.. A | as many treey- per pergon as you Like. PLeaze print 0k type names ctearty. 
(Due to n4a4ng coats of everything, we have determamed the coat of 
Only GREENPEACE stands each thee must be $2.00 to attow this project to continue. | 


between the whale and the 
harpooner's cannon. Entire 


Species are threatened 
whale spe I enctoge $2.00 {or each Zee aequested. 


with extinction, but we can 
Save them. Pleaze Send the certificate of trees planted £0: 2 
Send £0 : 
Send your contribution to: 
Greenpeace Foundation — cr 
240 Fort Mason BOX 212 


REDWOOD VALLEY 
San Francisco, CA 94123 city CA $5470 


Pleaze plant treels) in honor of / 4n memony of [carcte one) 


Imagine. a world without State lip 


GREENPEACE Fox edditionat name and adincz3cs4 pleaze ue a SCrchake niece Of papa. 
Donazt4ons Lowands the contiruntion of {ths wonk vac gaatefutty accepted. 
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LLLLLLELLAELLELELLLLEALLLLECLALALLLELILALALELALALELLLEALLALCILALALLIIEEEEE, 
This is two letters from Andrew F. Gillis, Box 3101, West Laſayette, IN 47906. 


FROG CA CE CA AGAR CORE CGA CCA CAE CGE A CO ACOG CC CAO ORE # HH 


It was with great pleasure that I read your book Aea/ Magic, when | 
was in high school. At that time I had just been introduced to Druidism, and 
had no idea that you were one, or that I would end up being one. The young lady 
who introduced me to the religion was not a member of the new movement, but 
rather her religion had been passed down through the ages in the small Welsh 
croft where she grew up. Some years passed and fate ijrew us apart. I have s&ince 
come to the conclusiton that I was meant to be a Druid all along. The only 
problem is that there are no other Druids that I know of in the area. I have 
contacted a couple of groups in the midwest, but have yet to get a reply.... 


One concern that I have currently is that I hear people who say that they are 
Druids merely for the shock value. It is very dismaying to me. I feel that if a 
get of Druidic references were readily available, and the religion made some 
low-key efforts to explain itself to the public, it would greatly decrease this 
problem. Comments on this matter would be appreciated. 


Yet - another problem that I see, and you might accuse me of being a snotty 
purist because of it, is that of diffuston between the Pagan religions. I have 
nothing against a little borrowing here and there, but in Starhawks book of 


Wiccan rituals was a cande—mass service to the Lady of the Harp and the Flame, 
who is not Wiccan at all, but a minor Druidic goddess. I fear that this will 
reach the point where it won't matter what you say you are, we will all be 
using the same rituals and praising the same gods and goddesses. 


FFF FEf 


Thank you for the copy of The oruids' Progress #1. It was most welcome 
and enclosed is a thirty dollar contribution to the cause. The effort you are 


putting forth is most needed and very much appreciated. 


As for my own skill, I am a photographer, do a fair job at layout and graphic 
arts and do a lot of religious counseling in my spare time. I am afraid thab my 
contact with other Druids has been very little. I See this as one of the major 
problems in the movements —-— how to reach all those people out there who know 


they are Druids, but are totally 180lated. 


The Oruids' Progress Repore Number Two 


The rest of. this letter is input to add to the huge "mountain that you must 
have already gotten. Firs off, I think that the title of the upcoming book 
Should be changed to - 4 Pruid's Handbook. Perhaps you remember the pro- 
blems with the title of 7he Witches PBible. Small changes often alter 


things more than they seem to warrent. 


You mention counseling, and I feel that this is a much needed s&ervice in 
the movement. Despite the fact that we tend to think of ourselves as well- 
adjusted persons, free from the stereotypes of gsociety, there seems to be a lot 
(from the little I've Seen) of divorces, Suicides and depression. One way to 
address this need and make us more respectable in the eyes of gsociety as a 
whole, would be if we could geb the clergy certifled by the American Ass0cia— 
tion of FPastoral GCounselers. If you have no objections, I will $start on it 


right away. 


As for your assertion that the Druids never used Stonehenge, it is my under— 
Standing that, while the Druids did not build it, it was in use at the time the 
Druids were at their peak of power in Britain, and that they did use it for 
reckoning the seasons. There is a professor at Ball State who is in Britain 
doing research on otonehenge; when he returns I Shall have more to writel 


Personally, I could care less. 


As far as item #9 in "What Neopagan Druids Believe,” your mention of the fact 
that the Druids were ascetic raised my eyebrows, as I had always heard just the 
opposite. The rabbinical tradition is that you have to be married to be a 
rabbi. It seems to work quite well, and many of the Ohristian movements have 
taken ib up. It seems not only to offer the priest many insights into interper— 
gsonal relationships, and an excellent means of moral support, but also greatly 
reduces the abuse of power. I am unable to believe, with all the power that the 
priests* class had, that they were not jus} as corrupt as the later Catholic 
church. As for myself, I believe that the pursuit of pleagure, in and of 
itself, is a path that leads away from enlightenment. Yet if one leads a pious 
life in search of truth and enlightenment, all sorts of perks turn up of their 


Own Accord. 


As far as Druidiscm being political, anything that makes one question and 
think 1s a threat to a lot of the present government's policies. 


As far as liturgical languages, the ass8umption of the Sapir-Whorf hypothesis 
is $till in debate, and no matter what you make the liturgical language, people 
will Still think in their native tongue. Realize also that HEnglih is a very 
adaptable language, and I have yet to find a concept that I could not express 


(it may have taken a while...). 


Gillis, Page 2 


The Oruids' Progress Repore Number Two 


I also disagree about you getting results because of the Law of Similarity. 
In the firs} place, one doesn't want to be more like the people who a couple of 
thousand years ago worshipped the same Gods we do (we couldn't do it anyway, we 
are vastly more complicated in our concept of divinity). Rather, one wants to 
be more like the Gods/Goddesses we worship. The bard does not pray to a crea- 
tive deity to save his soul, but to be a wellspring of creativity himself (Law 


of Identification}. 


I also think that the reason you are getting better results with Irish as 
opposed to Englich is that you associate Irisch with nothing but Druidism, while 
you use Englich to forestall all those people you can't pay in mistletoe. If 
you were to take a vow of silence , and only opened your yap when dealing with 
a god/dess, you might have the same rate of resultl I am not agains} a litur- 
gical language, but one musk keep in mind the problems that the 'Catholic Church 
had with Latin. Originally, Latin was used because everyone could understand 
it, and it was quite soothing. It later went on to become the "secret code" of 
the Church, to keep the true word from the people. Als8o, I think there will be 
more than a few people who will leam a little Gaelic and claim to be 
sons/daughters of archdruids. Gods, I have enough trouble with the rabbis 
Sending me people claiming to be true descendents of the high priest of Is- 
realll Certain ceremonies, such as weddings, shoud be mostly in English anyway. 


In DP you mentioned that you were interested in knowing how the lower (pro- 
viders) casses were ministered to. One thing that we must keep in mind is that 


the Druids were high officials, not unlike a bishop of today. While they 
themselves only ministered to the powerful, I get the impression that they also 
oversaw the ministry to the lower classes, through lower ranking clergy. 1 
myself have never claimed to be a Druid, but rather a lay—-brother of Druidism. 


One thing that struck me about DP was the tone of paranoia. Not so much about 
righbwing "Christians", but about you being replaced. I have had quite a few 
groups that I have helped organize, only to have them choose some one else to 
lead them. I've come to accept that I am”'an organizer, not a leader, and to 
insis on leading would only hold the group back. Different times call for 
different leaders as well. One of the reasons a lot of people think you would 
make an ideal archdruid is the gense of, humour, balance and clearheadedness 
that was so evident in your firs book. Don't turn paranoid/egomaniac on us 
jus} when we are about to get it all together] I, for one, will not let someone 


who is not a scholar take your placel Count on it] 


I also feel a need to present ourselves to the public, since there are 
several organizations who are trying to gslander our beliefs. It is no surprise 
to me that they are after everyone from Mormans and Catholics, to Druids, 
Bahais and Wiccans, but leave Anton la Vey and his ilk alone. Anton enforces 
their message thab you either believe and do exactly as they say, and are 
"zaved", or you are damned to hell. If we do not refute these people (who 1 
think are closer to being followers of the anti=Chriss than those they oppose}, 
then we will be held in account for not only thoge of our own who suffer and 
perih, but those of other beliefs as welll I would be more than happy (a whole 
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lok more) to loan my small experience to 8uch an endeavor. We also should keep 
in mind that we are protected by the Constitution in this matter. It is no 


Shame to use that protection. 


I think the firs} thing that needs to be done is to come up with a set of 
rituals. Many people ask me what Druids believe, and I can tell them. Then they 
ask what are Druidic ceremonies like, and I have to s|say that I have no idea. If 
one is not a practicing Druid, then what are your? I have friends who would like 
to atlend Druid rituals, and two friends who want me to marry them next summer. 
Life goes on, and Druids need to rejoice and celebrate it. Even if we change 


them later, there is a need now. 


I also think that we should have a celebration of the beginning of menstrua—- 
tion for young women. 1 realize that there is no proof that this 'was done, but 
Druidism is basged on the agricultural concept of fertility, while modern 
Society places a very negative connotation on this event. A small ritual 
welcoming a daughter into her womanhood would place a positivle meaning to this 


blessed event. 


As for religious persecution, we here in the midwest are in a very strange 
position. On the one hand, the Constitution protects us, but the estate courts 
jus convicted a number of people for withholding medical treatment on reli- 
gious grounds. There is als a very strong and militant rightwing Christian 
movement, the KKK, and (in Muncie, IN} a large Satanic movement. One could 


probably win a harassment case, but it would give the Satanic groups a free 
hand, since we are considered satanic by most OChristian groups. Perhaps we 


Should appeal to the PoperY 


That seems to be 1t for now, glad to hear you are employed! 


Andrew F. Gllhs 
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This 1s METALOGUE PUBLICATIONS $18, 
brought to you by the discordiaphilic dendrites of Eric S. Rayaond aka 
Eric the Flute aka Sunspark aka Aaphigoricus the Turgid who can often be 
found in or near House Absolute, 22 S. Warren Ave., Malvern Pennsylvania 
(215) -296-93718 1+ not engaged in programming and/or aetaprogranning... 


F or these of you that haven't seen one before, this is an apazine. It 
is a personal "magazine" intended for publication as part of an Amateur 
Fress AsSSociation, which is the form ISaac is moving the Druid 
Chronicles to. The AFA 1s a very effective organizational form that has 
Served the peculiar needs of science-fiction fandom for a couple of 
decades now, and Seems likely to serve the Neopagan community equally 
well. E- 

Note the masthead above Q(*colophon* is the preferred term). Apahacks 
(members of the apazine network in SF fandom) value originality and 
Style in colophons. "Zine titles are often derived from a favorate image 
or joke or allusion. Mine, for example, 1s meant to ﬆsuggest ritual 
circles, orbits, and the horizon line (and just how *#will* we fi: the 
Solstices and equinoxzes when we live in orbital colonies?”), Think up a 


good one tor your *zine. 


One thing found in most "zines but missing from this one is mailing 
Comments . These are written about the previous mailing and there hasntt 


been one Yet. 


For thoge of you who care, this text was composed under MS-DODS 2.0 on 
an IBM FC using WordStar 5.24 &% 35,5350, with a printer driver I customzed 
tor the GRAFTRAX IIT FROM set controlling an Epson MX-860 printer. 


What follows 1s a Slightly revised version of the letter I wrote 
ISaac on receipt of the ftirst Druid Chronicles. It is the first CITS to 
appear in DC; #1 and #2 were published in Fagan AFA. 


+ ++ * #*F #* 


I am a Shaman of the Horned God with a strong emotional commitment to 
and a lot of history in the Wicca, and I don't know how that would fit 
with the ADF, I'm not ﬆ are I could or would change my primary 


identification from 'witch” to druid”. 


On the other hand, what you are attempting to do 1s of enormous 
intellectual and theoretical interest to all neopagans , and I want to 
contribute. I will write as regularly as my schedule permits for these 
pages, and you can consider me a fellow-traveler. 


Since my first contacts with the Neopagan community I've shared your 
distaste for the romanticism, bad scholarship, and fuzzy thinking that 
persists in many Segments of 1it. In my four years as a coven leager and 
publicly active pagan I have insisted that my students be both mystics 
and scirentists, and that rigorous philosophical analysis and open-minded 
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Skepticism are tools that should be every bit as important to any pagan 
as ability to compose chants and ceremonies. 


I will Support your” effort because I hope that the ADF will raise the 
general Neopagan community's expectations about the level of scholarship 
and rigor to be demanded in our reconstructions and our palytheologies, 
and because I expect the results of your translations and scholarly work 
to be directly applicable to my work in the Craft. 


Your manifesto under "What Neopagan Druids believe" is fine Stuff, 
particularly as it addresses these isSwues. I might be a touch more 
Conservative about the objective effectiveness of magick than you are, 
and a bit less friendly to the hypothesis of the Gods as "individual and 
1ndependent entities", but on the whole I ftind 'this a concise and well- 
Stated precis of the best in Neopagan thought. 


I have Some Criticisms and warnings to utter, nowever, where you get 
into politics. Rn careful reading of your text suggests that you and I 
use very different meanings for the word *politics', and I think TI*'m 
repregentative enough of a large chunk of your potential audience that 
the differences can ue SOme aAlring. 


Before we. Start on political philosophies, though, there's one 
Slightly ambiguous **political"” Statement you made that TI want to 
addregs . You recommend that Druids (and, by extension, other neopagans) 
Showul d be chaplains for {among other things) the CTanti-nuclear"” 


MOvYenment ,. 


Do you mean anti-nclear-weaepons or anti-nuclear-energy,. DOTY 
have no trouble agreeing with. you on the first, but I will and have 
argued that a proper respect for Gaia demands that we tavor nuclear 
energy over burning more ftoss1il ftuels; See Fetr Feckman's The 
Hazards a Formation 
announcement for a *Fagans nAgaingst Nukes group which I responded to by 
challenging the would-be organizer to read EFeckman's book and offering 
to pay tor his first mass mailing 1+ he till. wanted to do it after 
that. He cid, and he didn't, and the organization died a-borning. This 
Femains one Of my proudest memori&es.) . 


Regardless of one's opinions about nuclear power or nuclear weapons, 
these are Separate isSues and should be so addressed. 


Now to philosophy. Among other things, I am a Discordian zenarchist, 
which 1is one way of Saying that I'm particularly sensitive to the traps 
of power and politics. To me, "politics* connotes followershnip, mass 
acti ef the subordination of individual beliefs to a collective goal. 
Folitics began the first time primate A persuaded primates B and CU to 
bash primate D on the head "for the good of the tribe, of course', ang 
depends on Some version of Hobbes's assertion that a group of people may 
ethically perform acts which would be unethical on the part of any 


individual 1n that groups. 


In my view of reality, pelztzcs zZs evzi and Hhobbes's principle 1s the 
most tragic error in the history of human thought -- the original and 
major justification for every form of tyranny from death camps to income 


Taxes, 
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Your reaction 18s probably that this is too narrow a use of the term, 
but TI*'11 argue that yours ("anything which involves power of any Sort") 
iS vastly too broad and vague. I claim that most of the positive aspbects 
under what you call *politics* are more properly described simply as 


"acting ftrom one's principles* or "vocation'. 


You mentioned Sapir-Whorf. Terminology matters, because it both 
reflects and constrains thought. To the extent that you use *politics* 
as a lump term covering both individual-actions-trom-principle and 
collective-coercion-nder-leadership, you unwittingly help perpetuate 
politics-as-evil. 


For years TI*'ve been wging neopagans to beware of the distinction 
between politics and vocation. Neopagans should act from principle 
29821NsST politics and political methods, not for them. I personally have 
yet to join any political movement because I don't see that anything 
_ political action can oppose 1s more inimical in the long run than the 


political method itself. 


VoOcaticon (individual -action-trom-principle) 1S what we ought to be 
SUpPpPOrting. Your essay, like many other well-intentioned discuss:ions of 
S1Mmilar 1SSues in the Neopagan community, tends to muddy the distinction 
between that and acticon-under-leadership. Whether you agree with my 
ethical position or not, that's a distinction you ought to be careful 
about for the sake of clear thought and good communication. 


+ +. * 7 © 


Back to present time again. & point I should have made in that letter 
but didn't is that success at political action 1s much more dangerous to 
the integrity of a religious movement than failure. A comparison of the 
beliets, methods, tactics and results of Christianity before and atter 
the Donation of Constantine illustrates this very well. 


ERA >>kE1i ME, 
AINMILD 
FIRSEL. FRIES: 


I was 80 impressed by your firs} is8vel The oOruids' Progress was far 
more than I had expected. You're off to a great start. 

I had called myself a Druid for several years without having much knowledge 
of Druidiscm outside of a few references from PFrazier's Golden Bough. I'm 
not re why I did this, other than to say it "felt right". (I've always had 
Pagan leanings but was never really comfortable with any of the other Pagan 
factions I had encountered.) So I was gurpriged and pleased to find through 
Subsequent research and contacts that the lable I had assigned to. my religious 
beliefs was indeed correck. It reinforces the conviction that we are somehow 
drawn to certain ideas by forces beyond conscious reasoning. 

As for contributions, I'm not sure there's much I can add from a scholarly 
Standpoint. I figure mos: people in the movement have equal or greater access 
to research material, and are equally equipped to interpret this material. I do 
have some questions, though. 

Will we be using any sort of identity symbol? There seems to be an innate 
human need to express religious identity through symbols. After all, Christians 
have their crosses, Wiccans have their pentegrams, etc. I've often fell the 
need for a symbolic representation of my faith, but didn't know what would be 
appropriate. 

This may $stem from inadequate research, but I am curious as to why I have 
found no reference to Druid burials. Celtic tombs have revealed much concerning 
the religious beliefs and gsocial Status of the interred; yet there Seems to be 
no concrete evidence that would distinguish the tomb of a Druid from that of a 
noble or commoner. There are none of Pliny's purported golden sickles, no 
lyres, and while gsome *"Druidic® trappings would have gsuccumbed to 
decomposition, some Should have gsurvived. « 

This is doubly confounding when you consider that status was felt to continue 
into the afterlife, indicating that a Druid would likely choose to be interred 
as a Druid, thus assuring recognition after passage. How is it that a class s0 
distinguiched in life Should be Ss indistinguichable in death? Speculation 
among the bizarre minded may give risze to the notion of a "los barrow of the 
Druids,” akin to Tarzan and the los graveyard of the elephants (and soon to 
become the lates; adventure in the continuing saga of Indiana Jones). Well, 
Since we obviously don't ascribe to this passion, what other explanations seem 
likelyT 

Did Druids fall from favor when no longer able to perform priestly functions, 
possibly becoming (as PFrazier's Priestly Kings) their own sacrificial victims? 
Was anonymity in death park of the gecretive nature of the class? Have we 
overestimated the Druids! importance in their Society, Seeking evidence of 
merit where none was given? I'm interested in any info (short of total] specula- 
.pation) that would shed light on this is8ve. 


The aruids! Progress Repore Number Two 


As to whether the newsletter Should be made available to non-Druids, I 
would recommend doing whatever you feel is necessary to keep the project s0l- 


vent. 
I have intiated what you might call a "self improvement course towards 


Druidism.” I have joined Toastmasters to gain confidence and experience with 
public speaking. I picked up a modern Irich language course with tapes, which 1 
promptly abandoned out of frustration. I don't think Irich is a language easxily 
learned without the aid of an instructor. Perhaps Ill renew my efforts when 1 
have more time to devote to it. A week ago I gave a presentation on Druidism to 
a Pagan group known as "Chidren of the Night" (some of the members. know your 
brother [Michael, a Wiccan priest who lives in Minneapolis]). 

I am interested in writing something that would help children understand 
Druidism. So much of the philosophic jargon we use to define beliefs is beyond 
the comprehension of children. They can relate to respect for Nature and empa- 
thy with other living creatures, and are open-minded enough to accept psychic 
powers. In fact, I feel that if the Neopagan movement is to Survive, it will 
require the building of alles among youth. They must be provided options for 
making independent decisions before Judeo—Christian indoctrination robs them of 
the ability to make choices. The only way we can provide religious alternatives 
for kids is to be able to express our ideas on a level they can understand. 

My daughter has several friends who are interested in learning about Druid- 
ism, and I would love to teach them; but I don't yet have enough info or skill 
to instruct them (and alsco I don't want any angry parents throwing bricks 
through my windows). A small book, written on a child's level, woud serve as an 
excellent "passive teaching technique” as well as affording better protection 
to my property. I would appreciate any encouragement (even downright help) you 
or others could provide to assist me with this project. 


May the Gods walk beside you, 


Pat Taylor 
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BuUusness 


Publication Schedule: I'm trying for four is8ves per year from now on, in the 
vague vicinity of the solstices and equinoxes. 


Deadlines for Next Is88ue: All letters, zines and ads $hould arrive in my P.O.Box 
by March 1st, June 1st, September 1st or December 1st. 


Subscriptions: are available for a minimum donation of $20 (twenty dollars) per 
year for residents of North America. All 8ubs expire at Samhain (November 7th) every 
year. Subscribers will receive all i88ves produced in the year they s8ubscribe for. If 
you 8ubscribe before Samhain 85, you'll get is8ves #1 through #4. If you subscribe after 
Samhain 85, but before Samhain 86, you'll get is8ves #5 through #8, etc. 


Mailing Lable Codes: "SM85" means your 8ub expires at Samhain 85. "FREE" means you 
have a free 8ub. "EXCH" means I'm exchanging publications with you. "INFO" means that 
you wrote for information, or were not able to send in the full s8ubscription price, and 
that this is the last is8ve you will receive without s8ubscribing. 


Mailing Rates: From now -on, I expect to have to send DP out by Second Class or 
Bulk Mail. If enough people insist, I'll figure out what the extra cos} would be for 


First Class and foreign Airmail surcharges. 


Advertising: $should be directly relevant to Druidiscm or general Neopaganisemm (not 
generic Wicca). All ads must be sharp black & white, camera ready copy, with no large 
golid black areas. I reserve the right to refuse to accept ads I consider inappropriate. 
Positioning will be wherever I find open space, including in people's zines {who 
therefore are not to be aszumed to be recommending the products or services involved). 
Although I may occasionally clip and copy interesting ads from other publications for 
free, here are the regular rates: Full Page (9"x7") is $50. Half Page (4.5"x7" 
or 9"x3.5”) is $25. Quarter Page (2.25"x7" or 4.5"x3.5" is $15. Eighth Page 
(2.25"x3.5") is $10. Prices are for one insertion only. Subtract 10% for two insertions, 


20% for three and 30% for four. 


Reprint Procedures: Neopagan, Druidic, scholarly and cultural publications may 


reprint any material written by me, but my Copyright _— must appear. If more than 
250 words are excerpted, one cent per word should be donated to ADF. Materials written 


by people other than myself are copyright by them, and you will have to contact them for 
permiss1on. 


Payments: All checks and money orders should be be in US currency, made out to 
'P. E. I. Bonewits", and mailed to Box 456, New York, NY 10034. I won't be able to cash 
checks made out to "ADF" for another few months. If you have sent me a check made out to 
ADF or the old Penta/pha Journal £ Druid Chronicler, you should mark it void in 
your checkbook and send me a new one for the correct amount. Erroneously madeout money 


orders will be returned. 


Che aruids' [2rogress 


Report Number TCThree 


Ar NOralochet Fein 


Aa oru11d Fellowsbh 1p 


From Ar noraioche Fein: 4A oruid Fellowship ("ADF"), P. O: Box 456, New York, 
NY, USA 10034-0456. The oruids' Progress (*DF") is published irregularly and is 
sent primarily to the subscribing members of ADF. Unless otherwise noted, all con- 
tents have been written by? and are Copyright 1985 by, P. E. I. Bonewits. All items 
created by other parties are Copyright 1985 by them. 


In this 1sSsue: 


A*Waord from the Archdruid | 
How 1 Spent my Summer Vacation 3 
Hymn to the Morrigan 6 
How to Start your own Grove of ADF 
On the Symbols of Druid Identity 10 
Letters ({Coarer, Doerr, O'Righeain, Reavey, Whitebirch) 13 
Feedback Department Rules 20 
Untitled Zine {Michael Atkinson} 21 
The Grove of the Silver Oak [Airgeadach) 2 

Thorvaldsaga (Gareth Bloodwine) 25 
Pagan Strength Web announcement (Circle) 28 
Amaranth (Larry Cornet} 29 
Calendars of Events (Larry Cornet} 34 
Seanchas (Thomas M. Cross) 7 
Greenpaws (Elsa the Lioness) 45 
A Celtic Crossword ([Wiltam H. Elston} 49 
Essential Oils for Ritual Use {Richard James) 53 
/ Untitled Zine (Susan Kirsch) 59 
Uniitled Zine (Frederic Lamond} 61 
Unauthorized Opinions (Cynndara Morgan) 65 
Frigga the Allmother (Alice Rhoades) 71 
Language Supplement {Rivendell Bookshop) 81 
Ventures & Visions [Pat Taylor) 87 
Pagan Products 88 
Ooops| Comments & Corrections 89 
Business Inside BC 


Thanks! Once again, those wonderful folks at the Church & School of Wicca in 
New Bern, NC have helped us with the physical production of this issue. 


Neep-neep notes: This isSve was produced on a Leading Edge Personal Computer 
(Mitsui O'Kelly), using WordStar and Fancy Font (anyone who already has Runic, 
Sanscrit, etc. Fancy Font faces, please send copies|}. 
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NY, USA 10034-0456. The oruids' Progress ("DP") is published irregularly and is 
sent primarily to the subscribing members of ADF. Unless otherwise noted, all con- 
tents have been written by, and are Copyright 1985 by, P. E. I. Bonewits. All items 
created by other parties are Copyright 1985 by them. 
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Thanks! Once again, those wonderful folks at the Church & School of Wicca in 
New Bern, NC have helped us with the physical production of this issve. 


Neep-neep notes: This is8ve was produced on a Leading Edge Personal Computer 
(Mitsui O'Kelly), using WordStar and Fancy Font (anyone who already has Runic, 
Sanscrit, etc. Fancy Font faces, please send copies|l). 
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a Word txrom the Arch ograunid 


It's been quite a year, folks. Las: April through September, one Neopagan gathering 
after another kept me traveling all over the eastern half of the USA. I met over a 
thousand people, gave my "Druidiscm 101" lecture a dozen times, attended a score of 
interdenominational ceremonies, listened to dozens of Pagan singers and musicians, 
and otherwise made contact with the community in a way I haven't done for years. 

I noticed a lot of positive changes from the way things were ten years ago. A 
wonderful atmosphere of cooperation and ecumenicalism seems to have developed, with 
almost everyone I met having dropped the old "my Trad's better/older/more authentic 
than your Trad” nonsense. A tremendous amount of creativity is going into people's 
rituals, with a subsequent increase in magical and Spiritual power. 

| suspect that a lot of the changes have happened because the truth about Cardner, 
Valiente and the. nonantiquity of the Neopagan Witchcraft movement has thoroughly 
permeated the community. Even the most diehard orthodox Crafters have begun to admit 
that the Craft is not an intact religious tradition dating back to the Stone Age, but 
rather a brilliant creation of the 20th century. Why does this matter? Because more 
and more people are saying, to themselves and then to each other, "If Gerald and 
Doreen could invent it in the 40's and 50's, then there's no reason why we cant 
reinvent 1t in the 80's." 

Removing the dead hand of a false "Antiquity" from the Craft has liberated an 
explosion of creativity and growth in which the beautiful and powerful aspects of 
Wiccan customs and beliefs have been kept, while the klutzy and counterproductive 
parts | have been quietly replaced. Those Craft traditions that had been stuck in a 
Static Mesopaganism have grown irrevocably into the dynamic Neopaganism practiced by 
the rest of the community. 

I also noticed last year that more and more people are inventing their own brand 
new Neopagan systems, many with a Native American slant (I think there was some sort 
of Sweat lodge seb up at almos: every gathering I attended). More technology 1s 
appearing at the gatherings, and being applied in private ritual work as well. 
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Electronic instruments, taperecorders, and pyrotechnics were all frequent throughout 
the summer. 

So what conclusion do I come to from all this? That my original choice to be honest 
about ADF being a Neopagan Druidism, with no direct links to the Ancients, was 
basically a sound one. As much as we intend to plant our forest in the rich soil of 
authentic research and logical reconstruction, we have no essential limits to the 
amount of creativity and experimentation with which we can branch out. 


What's been going on inside ADF these past months, and why 1s DP late again? Well, 
we've gained another hundred members or $0, and local groves are beginning to be 
planted around the country. Over thirty people have done their First Circle initia— 
tions, and most are working their ways through the study program. All the paid 
members are now listed in a dBase [Il file on my computer, with yarious categories 
Set up so that we can produce a members' directory and networking book later this 
year. We've bought our very own printing press {at a remarkably low price, from the 
Church 8& School of Wicca), and we'll be using it to print DP as of issue #5. So far, 
I've managed to get letters out to a dozen of the 200 people whom I owe them to.... 

Preliminary bibhographical work on the Slavic and- Baltic materials has begun, and 
we'll be doing library searches and beginning the long slow process of copying books 
and articles this year, 80 we can start the translating next spring. Although this 
part of ADF's reconstruciion work is the most exciting to many members, it may well 
wind up taking the longes} to accomplisch {when was the last time you tried to do 
research as an American scholar on texts from a communist country?). 

In addition to everything else, I've been going through a great dea! of domestic 
chaos, resulting in my separating from my wife, moving out of my New York apartment, 
Staying with friends for several weeks while house hunting, and then moving to a new 
apartment and a new job {commuting back and forth to Kansas City!). The subsequent 
physical, emotional and financial stress has made it difficult to wconcentrate on 
writing and producing DP. 

So rather than attempt to finich the long articles on ritual design, sacred trees, 
language learning aids, and the study program that I've been working on, I've decided 
to postpone them to DPZ#4. Instead, this 1ssve consis:ts mostly of the zines you've 
Sent in, plus an article by Richard James, one by Alice Rhoades (originally in 
Boreas #17), and a list of language: books and tapes from Rivendell Bookshop. 

| warned everybody when we started that DP would come out on an irregular schedule 
and, as Eris is my witness, it certainly has. This issve now looks as if ib will be 
mailed out by the end of March. Regardless of the time factors, however, everyone 
will get four full issves before it's time to renew their subs. This summer Ill plan 
ahead to get DP out inbetween gatherings, while I search for a couple of young, 
energetic, hardworking, (cute?) apprentices to move in and help me out. Things will 
be 80 organized that nothing can possibly go wrong, go wrong, go wrong... 
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Now 1 Spent my Summer Uacation 


As I mentioned in "A Word", last summer was one of constant travel from one Pagan 
gathering to another. It started ouk with the ADF Beltane Campout in the wilds 
of New Jersey. On a beautiful little hilltop, Surrounded by woods on all sides, five 
of us (myself, Silver Leaf, Larry Cornet, Carol Anderson and David Ganesh) did our 
First Circle vigils, followed by Be lLeane ceremonies in the morning. 

Two weeks later, we were up at Rites of Spring in southern New Hampshire. Andrus, 
Deirdre and their unindited co-conspirators threw a really nice festival. I did some 
workshops {including the Soon to be infamous "Druidism 101"), attended several 
others, renewed old friendships, and in general met the northeastern Pagani (includ— 
ing 2 Canadian contingent). About 20 people joined ADF as a result of the weekend. 

June 15th I took off for the Pagan Spirit Gathering with Silver Leaf and Danae ni 
Danaan. We drove via the northern route across Ontario, stopping to see Niagara Falls 
on the way —— one of the most psychically powerful spots I have ever experienced in 
my life. Driving across Canada, I was astoniched at how clean and well kept the 
freeways were. We entered Michigan through Detroit, swept through Chicago at 3:00 am, 
and on to Wisconsin. 

There's no doubt in my mind that, if I had to pick one festival as my favorite for 
the whole Summer, it would have to be PSG. A Druidic lecture and two workshops led up 
to an incredibly powerful ceremony at high noon on the Solstice. Over 140 people 
joined our processlon as we wound throughout the Pagan Village, waving banners and 
chanting praisges to Ogma (and almost running over Margot, who was sunbathing at the 
time). When we got to the main ritual site and began the invocations in English and 
Irish, with music and song, the power and the beauty were contaigous -— many of the 
participants were posltively glowing] Afterwards, people kept coming up to me and 
Saying that they had never been to a ceremony 80 powerful, and that the use of the 
Irisch Gaelic had Seemed to be a major element in the rite's success. I was very proud 
of my co-celebrant Silver Leaf, the four cupbearers, the musicians and singers, and 
all the others who took part. Fred Buck made a videotape of the whole thing (as well 
as Several of my lectures at PSG and other festivals), which we hope to eventually 
edit into an educational video. presentation for ADF members. There was a general 
consensus that next year we Should do the ceremony again —= even better! 

But the success of the rite was not the only reason why PSG was Special. We met 
Karl Steinmayer from Albany NY, like myself a budding harper (but far more talented) 
and Ben Tucker from Columbia MD, an already accomplished harper. Together we set up a 
"Harpers' Hall" pavilion (thanks to the gracious hospitality of Kyril Oakwind), and 
Spent several days and one unforgetable night, playing our harps together and sharing 
Songs and tales. Harpers' Hall appeared again at other festivals Karl attended later 
in the summer, and by next spring Karl (who is alsv an accomplished textile artist) 
promiges a large banner to proclaim its location at future gatherings. So all you 
Bards out there should look for the Harpers' Hall banner at every festival you attend 
(and if you can't find us -— start your ownl). 

Ah but Karl is a man of many talents. During the Pagan Follies at PSG he showed us 
his skills as a martial artist, poet and Shakesperean actor. In fact, he has another 


conspiracy in mind for some future PSG —=- a full scale production of "A Midsummer 
4 
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Night's Dream" on (when else?) Midsummer Night. It Seems that Ben has a professional 
theater background, and Several other folks who joined ADF at PSC turn out to have 
Skills at costume design, directing, set design, lighting, acting, etc. 

What else happened at PSG? We got to meet Pat and Tony Taylor from Minneapolis, 
along with Mary Sharrat and John Bohimil (also from the Twin Cities) and Beth Bock 
from Syracuse NY. These five did their Firs} Circle vigils jointly (see Pat's zine 
for details) at the festival. All in all, nearly 40 people joined ADF during the 
week. And the Taylors are planting a grove in Minneapolis! 

I met and hung out a bit with members of the notorious Dragon Pit, including one 
evening of playing jazz on a keyboard synthesizer {I didn't know I could do 
thatl) and learning the "Aardvark Song" (done to the tune of the "Blue Danube 
Waltz"). One more conspiracy that I discussed with Larry (and later with Tiller and 
others) was to have all the audio techies bring equipment to next year's PSG and set 
up a Sound studio in a (lockable) trailer s0 that all our talented Pagan bards can 
finally make Some cassette albums of their work {and backup vocals and instrumentals 
on each other's cuts). This plot still needs a coordinator —— any volunteers? 

Not too surprisingly, I found myself really reluctant to leave PSG for the mundane 
world. We all owe a vote of confidence and lots of good vibes {and maybe some cold 
hard cash) to the folks at Circle for hosting us all. 

After the long drive back home .(via Niagara againl), I had a couple of weeks to 
firss catch my breath, and then catch up with the new subs that had arrived in the 
post office box. Then Sally and I were off to central Ohio with Larry Cornet for the 
Starwood Festival. As usual, the people at A.C.E. threw a wonderful gathering. For me 
the highpoints were hearing Ian Corrigan's talk on Celtic magical techniques, and 
then playing my harp during a ceremony he coordinated. He's promised to try organiz— 
ing his notes on” Celtic myth, magic and mysticism into a correspondance course for 
ADF members and others (or at leas; some good zines). Those of you who know him 
Should encourage him in this effort. 

The next trip was down to Maryland for Silver Web's Harvest festival. During the 
weekend Jerimiah and his asseciates produced one of the mos: elaborate Corn King 
ceremonies I've ever $Seen. It came off remarkably well, considering that they wound 
up having two or three times as many people participating as they had originally 
planned for {unexpectedly large turnouts can be devastating to the pacing and block— 
ing-of, a ritual). 

* A couple weeks at home, then I was off with Fred Buck to the Midwest Panpagan 
testival in Indiana. One of the things I noticed quickly was that these were not the 
typical white collar Pagan Urban Professionals (or "Puppies", as Silver Leaf calls 
them) that I had seen dominating mos} of the other festivals., Instead, these folks 
were blue and pink collar working people. They had different attitudes about food 
(one of the best feasts all summer), drink {beer was the drug of choice -— Tl never 
forget the "beer circle" invoked by the Ritual Brothers), sex (less talk about it and 
possibly less activity), music (more playing of tape cassettes of Pagan music rather 
han creating their own), children (lots of kids around, and a truly beautiful 
Paganing ceremony), and politics (conservative rather than liberal}. It was truly 
egucalional to meet Neopagans with such different lifestyles, and to realize thab we 
do not have to limit ourselves to just one "officially approved" way to be Pagan. 
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Another couple of weeks in New York, then 1t was off to the Pantheistic Fesiival in 
western Pennsylvania with Orion. I had caught the tag end of her dramatic ritual 
presentation builk around the vestments she creates, but here I had the chance to 
watch her entire performance —-—- it was wonderfull This festival was very small, being 
the Firss Annual one, and was thrown by Lady Isis of Columbus and her family. Most of 
the attendees were Students of the Church and School of Wicca and, like those at the 
Panpagan fest, were working-class people. Unlike any other festival I went to all 
Summer though, ab leas} a third of the folks were black. I wonder how much of the 
hostility the Frosts have received over the years has been due nok jus} to Garvin's 
love of argument and sense of mischief, but rather to not-so0-subtle raciscm and 


classism —— a fear of letting nonwhite and nonwhite collar "riffraff” into the com- 
munity? I had some wonderful arguments with Gavin (in which both of us proved once 
again that we're capable of changing our minds —-— in public yet!) and found thai the 


members of C&SoW have become pretty much mainstream Neopagan Crafters. Gavin may not 
use the word "Goddess" very much, buk Yvonne and the membership sure dol Lady Isis is 
going to do it again next year, and I'd like to encourage all of you who live in the 
Columbus or Pittsburg areas to attend. I'd aiso like to see more festival organizers 
inviting Yvonne and What's-his-name to come and give workshRops and ceremonies at 
other gatherings. 

Yet another two weeks and it was time for the ADF (Nean Foghamhar Campout in 
South—central New York. This was held on Jill and Fred Buck's land outside of Bing—- 
hamton, jointly with the equinox celebrations of their coven. Nearly a dozen ADF 
members showed up and, after attending a Craft cucle and handfasting, mos} of us 
trooped off into a local state park, literally around the corner. Susan Kirsch and 
Tom Garland from Hampton CT, Tom Hearne from Troy NY, John Zeron and Gary GCeise from 
Newark DE, Gale Elston from Albany NY, Gianni Sint from New York City, Silver Leaf, 
Karl and myself spent a powerful night in the woods. We told Stories, sang Songs, did 
guided meditations, and occasionally jus wandered off into the trees. Shortly before 
Sunrice, I left the campfire to allow folks to do their selfdedication ceremonies 
uninhibited by my presence, and all of them went well. Later thab day we did our own 
Equinox rite with those who had not had to leave early for long drives. 

This time I only had one day of breathing space, and I was headed down to Georgia 
with Jill and Fred Buck, for the Spiral gathering. This was my firs chance to meet 
large numbers of Southern Pagans (plus a number of familiar faces from the other 
zatherings), and everything I had heard about southern hospitality turned out to be 
true. As promised, the food at this festival was, day in and day out, the best I had 
all summer. Everyone was very warm and friendly, Larry Cornet managed to meet other 
Pagans from the Birmingham AL area (where he's recently had to move for a new job), 
and we may wind up with a grove there yet. Ceil and her associates did a fine job of 
organizing, and the ceremonies were among the mosk elaborate I saw all summer, 
especially Oz's rebirthing from the womb of the Earth rite. I'll never forget sibting 
up on the lifeguard's chair at the end of the dock, playing my harp while -suspended 
midway between land, water and air] Nor the cries of "Hallaluja, blessed be and 
"Thank you Coddess" at the end of the ceremony, while the skyrockets sailed into the 
heavens. It was a great way to end a great Summer. 
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hymn to the (NorrTrigFan 


words by [saac Bonewtits 
music traditional { Lagan Lad / Quiet Joys} 
= for Sally -- 


O (MMNorrigan, we call your name 

Across the dusty years. 

Uou speak to us, or blood and Luse. 

Uou show us all our rears. 

Uou are a zoddess, old and wise. 

Or holy power you have no dearth. 
Beneath your wings, black, red and white, 
We learn of death and birth. 


Uou walk about, this ancient land, 

Uour hungers raw and clear. 

Uou make the crops, grow rich and Strong, 
As well your gzeese and deer. 

A riircing maid, a Lusty hag, 

& mother or great yirth: 

Without the touch, of your black wings, 
We cannot heal the earth. 


Uou rloat upon, a blood red wave, 

Or swordgs and spears and knives. 

Unur voice inSpires, Fear and dread, 
That you'll cut short our lives. 

Uou try the: warriors), courage Sore, 
Our inner Souls unearth. 

Without the touch, or your red wings, 
We cannot know our worth. 


You fly above, the silver clouds, 

To (Manannan's shining gate. 

Uou lead the gead, along that path, 

To meet our final rate. 

The joke's on us, we rind within, 

A land of laughter and or mirth. 
Without the touch, or your white wings, 
We cannot have rebirth. 
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Now to Start your own Yroue oF AT nOoraiocht Fen 


A number of people have asked how they can plant a local grove of ADF members in 
their area. We already have two groves in operation, in New York City and Minneapo—- 
is, and the potential for at leas} a dozen others in areas such as Binghamton & 
Albany & Syracuse NY, Pittsburgh & Philadelphia PA, Newark DE, Silver Spring & 
Baltimore MD, Birmingham AL, Cleveland OH, Milwaukee & Madison WI, Chicago IL, St. 
Louis MO, Austin TX, and the San Francisxco Bay Area CA. This particular essay is 
designed to answer most of your questions about procedures and activities. 


What is an ADF grove? It's any group of three or more paid members (Support— 
ing, Subscribing or Nonsubscribing} of ADF over the age of 18, who live in the same 
general geographical area, who gather at least twice a month to study and practice 
Druidism within the context of Ar noraioche Fein, and who are recognized by me 
as being a local congregation. 

What are ADF groves s8upposed to do? Grove members need to celebrate the eight 
major and minor High Days at leas} once each in a semipublic (open to the local 
Neopagan community and polite guests) fashion. This semipublic celebration can be 
held on the neares} convenient weekend to the actual Day, but if so, there must also 
be another, perhaps more private, ceremony on the correct date. The majority of the 
members of the grove must meet at leas} once every other week for study,” discuss1on, 
music, rituals, poetry, liturgical planning and critiques, feasting, fellowship and 
fun. Informal minutes of meetings Should be kept and these, along with quarterly 
financial reports, sent to me around each major High Day (that's Samhain, Oimelc, 
Beltane and Lughnasadh). 

What are other poesible grove activities? Bardic revels, attendance at lec- 
ture Series on Druidic topics, language classes, herb walks, martial arts classes, 
planetarium shows, dance classes, museum visits, potluck dinners, brewing workshops 
(and samplings!), traditional music concerts, Sewing bees, little theater produc- 
tions, etc., etc. If you have members who# are working their way through the study 
program, they may well wind up seeing each other two or three times a week. 

How do we name 1it? You can name your grove in Several ways. Tree names wlll 
probably be the most poplar. However I'm going to ask folks to refrain from using the 
major sacred tree names unless they add an adjective of some sort, such as in "Black 
Oak Grove", "Pin Oak Grove", "Gray Birch Grove", "Big Apple Grove" (that's New York 
City's), etc. I'd like to reserve "White Oak Grove" for a year or so, in case the 
Albuquerque members want to use it. You can also name your grove after a Significant 
local geographical feature {not the Mississippi River or the Rocky Mountains, or 
Something else that exists in several areas), a Sacred bird or animal, or a local 
Native American term. Don't use your mundane city or town name, since eventually 
there may be more than one grove in your area. Deity names Should probably be avoid- 
ed, like those of the Sacred trees, unless you either pick a very obscure deity 
and/or you add another word or two {not "Bridget's Grove", but "Bridget's Fire Crove" 
or "Bridget's Nine Daughters Grove", or something}. Most of these guidelines are 
meant to prevent duplication in grove names. 

If you want to use a nonEnglish name for your grove, use a bilingual format such as 
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"Arboleda de Albaricoguero. Apricot Grove" or "XAvas:r Zundr. Sacred Mead 
Grove" (I don't speak Spanisch or Norse, so forgive me if the Spelling or syntax in 
these examples is incorrect). This will ' make communication with folks both inside and 
outside of ADF much easter. 

Do we need officers? Yes. At minimum, a grove must have a Semior Druid 
(President), a Scribe (Secretary) and a Pursewarden (Treasurer). As soon as possible, 
you Should add a Bard, a Liturgist, a Healer, and an Ecologis} (these roles may be 
Shared with any of the others). 

The Senior Druid, who is not necessarily older than the others in the grove, is 
chosen from the members of the innermost circle then represented. If you only have 
one Second Circler, for example, and several Firsts, that Second Circler is the 
Senior Druid. This will probably be common for the firs year or two of ADF activity 
in a given area. If you have two or more Seconds, but no Thirds, then an election 1s 
held by all the members of the grove to choose between the Seconds. If there are no 
Seconds or Thirds, but only Firs: Circlers, then the Firsts eleck a Senior Druid from 
among themselves. 

Other officers may be chosen by consensus from those ready, willing and able to do 
the jobs. Informal competitions may be held for some positions such as Bard or 
Liturgist. While care Should be taken to choose people who can work well together, 
nepotism Should be avoided. Temporary tryouts for positions could be considered as 
well. I probably shouldn't have to say it, but I will anyway: all paid Members of 
ADF in your grove are eligible, regardless of race, gender, color, or affectional 
preferences. They do have to be over 18 for the major three offices. 

Elections shoula happen when a grove 1s firs planted, and thereafter on an annual 
basis within three weeks following (Nean Foghamhar (Fall Equinox), so that terms 
of office may start and end ' at Samhain. In fact, there should be some sort of. 
informal and brief ceremony involved just before the main Samhain rites. 

How many groves can there be in a given area? As many as people need. If 
transportation problems, irreconcilable personality clashes, differences in ethnic or 
esthetic focus, emphasis. on different arts, etc., inspire people to want separate 
groves, they can have them. However, each grove in an area having more than one must 
join with at least one of the others for the semipublic Majur High Day rites. If 
groves wind up consisting of people who are all one gender, all one ethnic group, all 
one affectional preference, etc. {which is not encouraged!), the one or more 
other groves they join with for the Major High Day rites mus: be of a different 
composition, if such exists locally. Naturally, ik would be preferable if all the 
local groves join together for these rites. Merging groves for ceremonies will re— 
quire coordination between the Senior Druids, Bards and Liturgiszs of the respective 
groves. Different groves in the area may also wish to rotate primary responsilbility 
tor hosting these joint meetings. 

How 8hould we go about recruiting members for our grove? The trick is to let 
people in your area know that you exist, without coming on like missionaries. Dis— 
crele notices on college bulletin boards often work well (pick departments that are 
likely to have folks who already have an interes} in related topics, such as anthro— 
pelogy, psychology, folklore, Celtic & Slavie & German & English Studies, comparative 
religions, philosophy, ecology, etc.). Local occult and metaphysical shops are usual- 
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ly good networking centers. Buy small ads in the newsletters of your local medieval— 
is, Science fiction, Mensa, feminist, folkdance or ecology action groups. Give a 
talk to your local Unitartan congregation or, better yet, invite them to a ceremony 
or two. Go to local Neopagan festivals and look for other people wearing white berets 
whom you might not already know. 

None of these procedures is going to pressure others to join you, but they are 
likely to get the attention of folks who have been consciously or unconsciously 
looking for something like ADF. If they know nothing at all about Neopaganism or 
Druidism, you Should talk to them about general principles, show them various Neo- 
pagan periodicals and books, and otherwise help them - to make informed choices. If 
they already know \about Neopaganism, but primarily in a "Craft context, try to show 
both the Similarities and differences between Neopagan Witchcraft and Neopagan Druid— 
ism, without trying to slant their opinions one way or the other. After all, if- they 
are likely to be happier in some other group, you're not going to be doing anyone any 
favors by convincing them to join ADF in general, or your grove in particular. 

What will be the legal 8fatus of our. grove and 1ts leaders? It will be at 
leas another year or two before all the paperwork has been done to make ADF both a 
legal entity (probably a "Nonprofit Religious Association") and a tax-exempt organi- 
zation. By then we Should have several groves being run by Third Circle members, and 
these can apply to be officially chartered as local congregations of ADF under the 
relevant federal and state laws. Third Circlers, almost all of whom will be function— 
ing within active groves, will then be legally qualified clergy. Indeed, some of the 
more peculiar sounding rules discussed in this essay (as well as other rules and 
customs to be established in the next two years) are specifically designed to meet 
federal and state requirements, both formal {constitutional) and informal (unconsti- 
tutional), for legal "churches" and "clergy". 

In the meantime, if enough people think it wise, I can 1ssve provisional charters 
to ADF groves to cover them from the time of their planting until they have a full 
charter. Such "coverage" of course will have minimal legal value, but at least you'll 
be able to prove thab I know about your -grove and have accepted it as part of ADF. 
Question: do people want us to use the terms "Protogrove* or "Provisional Grove" or 
Some other such phrase that indicates that a given group has not yet attained full 
legal status, remembering that many groves will spend two or three years like this? 
This involves social, legal, psychological and linguistic {translation) factors, 
among others. 

Feedback on the matters discussed in this essay is urgently Solicited, especially 
from those of you having legal or paralegal training. The basic goal is to provide us 
with enough Structure to function effectively, without stifling local creativity. 
Since one of the many purposes of ADF is to provide legal and tax protection to 1ts 
members, I'm nok interested in hearing anarchiss polemics about how: we should 
ignore the State. Sooner or later the State will notice us, and will proceed to make 
itself extremely unignorable. 
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On the SymboTts ox oruind entity 


The AD# Logo The Druid Stgil 


One of the many reasons why people join organizations and movements is to gain a 
Sense of belonging, of having a family of others who share their worldview. To this 
end, most groups use certain images as signs of membership. These shared symbols of 
identity help to create the psychological, social and psychic connections so neces— 
sary for effective group action. Provided that these images are used as positive 
Signs of inclusion, rather than as negative signs - of exclusion, they can only be 
of benefit to us. 

So what are the signs and symbols of being. a Druid, at least in ADFY The most 
obvious ones are the ADF Logo, the Druid Sigil, and the use of white clothing, 
especlally berets. 

The official ADF Logo is shown on the cover of every issve of DP. Some folks have 
asked about the history and symbolismm of this design, and fortunately, it's fairly 
Simple. The basic idea comes from the badge for the Scgttish clan of (YYac Eoghainn 
or MacEwen, which shows a new branch sprouting from a tree stump (and which I used 
ten years ago for a card in my unpublished neotarot deck). The symbolism is obviously 
that of Survival and revival. The axe marks in Jim Odbert's magnificient rendition 
make it clear that the tree is recovering from deliberate efforts to destroy it. I'm 
not sure what species of tree the MacEwen badge 1s supposed to represent, but ours 1s 
definately an oak. Jim added the touch of interlacing to show that, although ADF is 
Pan-Indo-BEuropean, "we have Celtic roots." 

So far, this has appeared only in black and white, although Pat Taylor did a 
wonderful leather carved banner of it for PSG. A colored version of it is being done 
for an appliqued cloth banner (on white Irish' linen} by some folks I met at PSG, from 
whom I hope to hear goon (please?), so Jim and I have had to begin thinking about 
appropriate colors. My firs thoughts were these: the heavy lines of the roots, stump 
and branch Should be black or dark brown, with the outside stump lines fading into 
dark green on the horizontal line, which 'in turn could fade into dark blue as it 
rises into the circle. The oak leaves would naturally be green, the inside above— 
zround perhaps sky blue, with the inside belowground light brown. Jim wants to work 
2ut a way to ue some of the old Indo-European color associations, especially in the 
interlaced knots of the roots. About 10% of you have a background in graphic arts, $0 
if you coine up with any additional coloring ideas, let us know. We'll decide on a 
Standard 8c, of colors to use this summer and with luck we may ' have some iron-on 
logos for t-shirts and instant banners by next fall. 
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in terms of jewelry Such as rings, pendents, etc, this design is complex enough to 
require photoetching or some Such process. I have met one craftsman who said he would 
be willing to make pendents out of brass or bronze sheet for $10-15 each, provided 
enough (ten or twenty?) people were interested. If you are, let me know, and TIN! 
tell him to start making them as soon as we have enough - potential orders {but don't 
Send money yetl}. I do expect bottons of the logo to be available far sooner. 

A symbol that's far less complex, and thus open to even more creative variation, 1s 
the Druid Sigil, most often rendered as a circle with two vertical lines passing 
through it: @Q. Frequently this is drawn, painted, embroidered, etc., as a wreath 
of leaves with two gstaves (or spears for the warrior types). Several years back, a 
ceremonial tabbard was made with a tree in full foliage on the front and the Sigil on 
the back with its wreath and stavewood matching the Species of the tree. Textile 
artists among us could experiment with making vestments that follow this pattern, 
using different types of trees for different ceremonial functions or occasions. Pat 
Taylor also did a gorgeous carved leather version of the Sigil for the cover of the 
notebook in which she keeps ng copies of DF. 

As far as jewelry i&F concerned, currently the Druid Sigil is avaifable in the form 
of Silver rings, thanks to well known Pagan jewelers Fred and Jill Buck. These have 
either 7/8" or 1/2” diameter circles (for $12 or $10 each), in the full range of 
Standard ring sizes. About a dozen of us are wearing these now, and they do look 
rather nice. If you're interested, they can be ordered directly from me. 

Where did the Druid Sigil come from? Nobody knows for Sure. It firs} became ass0— 
ciated with Druidism in modern times by the founder of the Reformed Druids of North 
America, David Fisher, twenty years ago. He claimed that it was a |symbol of Drutaism 
in general and the Earth-Mother in particular. Some think he may have gotten the 
design from a picture in Piggott's book 7he Druids, which Showed the founda- 
tions of an old Romano-Celtic temple. Others think he may have gotten it from a 
Mesopagan Druid organization to which he may have belonged. (On the other paw, while 
writing this essay, I happened to be browsing through a dictionary of alchemical 
Symbols and found one very similar to the Sigil listed as the sign for "oll"...) 

Regardless of its historical origins, I think that it is a quintessentially female 
Symbol, in both the Freudian and the Jungian senses, and is thus psychologically 
powerful. For political and metaphysical reasons, I, think it's important for members 
of a religion that many folks assume is male dominated to have a constant reminder of 
the eternal power of the female forces of Nature. As a magical sign, I've used the 
Druid Sigil for : over fifteen years as both a blessing and as a banishing sign. It is 
fully as powerful as a pentagram, seal of solomon or cross, and meditation upon 1t 
wilt provide many inslghts. 

I noticed more and more people wearing white berets at Pagan festivals las: year. 
These have. now become an identifying symbol for ADF members across the country. The 
Story behind the white berets 1s this: 

When we first started having local grove meetings in the New York City area, we 
were meeting in coffeehouses in Greenwich Village. Since many of the falks at the 
early gatherings knew about ADF only through the mails, and had never met me or each 
other, we needed Some sort of ID signal to help us find our fellow Druids. Since TI 
was wearing a white beret at the time, I suggested that the others do the same. Red, 
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brown, black and other colors of berets are still worn in the Village, but white ones 
were fairly rare. This made our folks stand out fairly clearly across a crowded room 
and enabled us to find each other easlly. 

Last Spring, when I Sent out a mailing to midwest members about our plans for PSG, 
I Suggested that thoge who were going to attend PSG could alsv wear white berets. 
Some did $80, and more have done so at subsequent festivals. With anywhere from 100 to 
500 people at the average Pagan festival, this easily visible symbol has come to be 
quite handy. 

How historically authentic is this custom? Not very. A few people have pointed out 
that the ancient Celts usually wore no headgear at all, and the only headcovering 
examples we have at all ggem to be the hoods of capes. We do know, on the other hand, 
that the color white was associated with the Paleopagan clergy. This 1s one reason 
why I tend to wear white. clothing (with various colors of decoration) as my public 
and private "clergy garb" (s habit others in ADF have also been picking up). There's 
no particular reason why one's "Druid hat" Should be a beret, I jus: think it looks 
appropriately ancient and is a way of honoring my Breton and Caulish ancestors. When 
I want to focus my psychic energy on my Irish ancestry, or keep the sun out of my 
eyes, I have a white Irich tweed cap I wear instead. The only real drawback to 
wearing a beret, other than it not having a brim, is that to modern eyes it can look 
Semimilitary. (Yes, Several folks are already working on verses for a "Ballad of the 
White Berets". We'll publisk the best ones in DP.) 

What about signs of rank in ADF? Well, I'm not too Sure it's a good idea to 
encourage them, but they seem to be a universal human need. Perhaps the best idea 
I've come up with so far (based on a suggestion from Sally Eaton) is that we could 
use narrow bands . of interlace or similar designs {Celtic, Norse, Slavic, Greek, etc.) 
climbing up the sleeves and hems of our robes We could use the colors associated with 
the old IE castes: black/brown/green for Firs Circle members, red/blue for Second, 
white (with green & blue outlining?) for Third. Perhaps silver and ' gold colored 
threads for Fourth & Fifth?? 

One idea I did come up with at the beginning of ADF seems not to be too popular, 
that was for only those intending to work their way into the Third or higher Circles 
to wear full length white robes, and for others to wear tunics or other premedieval 
garb. Apparently this makes the others feel like second-class citizens, So we'll drop 
it. However, I am going to stick with the rule that hoods on robes mus} not complete- 
ly cover the face, especially in groves South of the Mason-Dixon line. 


Further ideas for Druid costume and/or identity symbols are very welcome! So send 
them inl 
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Letters 


Here is a handful of, Short letters / received this last year. /'m afraid / 
Simply couldn't retype all of the wonderful ones [/ received, but these / managed to 
Slip in during odd hours here and there { and Some of those hours were very odd). 


Kenen1l Kes: 


I've read your report one and two on Ar nOaratoche Fein, as Im a member of 
the Breton Philosophical Confraternity of Druids. 

I noticed some important differences between your views and ours. First {but isn't 
it only a question of words?), we don't think Druidism is a Religion, buk a Philo- 
Sophy, a metaphysical Philosophy. We can say that we don't "believe" but we "think", 
which 1s really a different way to try and understand and to see our world. What we 
refuse mostly 1s to have a Dogma, which is fixating the thought. 

The Second difference I notice is about Iolo Morganwg. As Breton Druids, we have a 
Brithonic/Welsh tradition and background, and Iolo is yery important. Let me say that 
i& is not really proved that lolo's writings are "untrue" but only that they have 
been altered. And even if they aren't true writings from Brythonic tradition, their 
contents are so interesting, full of philosophicall } consequences, that they could be 
used as same as if they would have been true. 

What I mean is that even if they don't come from Celtic Tradition, Iolo's triads 
are able to lead a Druidic Movement if you don't consider them as a dogma. 

As you can see, I'm firs} a "neodruid"®. 

Except for those two differences, I'm looking ab your work with close intent as you 
Seem to be trying to do what we are doing here in Brittany. We don't> want to be, as 
the Welsh HYorsedd is, an Archeological reconstitution for tourists. I think 
that NeoDruidism can save the Celtic culture and be the cement of all our Celtic 
groups —- philosophical, religious, social, cultural and political. I think that 
Druids Should be everywhere in these peoples, in trade unions, political parties, 
etc., to really lead the Celts and to make them be independent in a Celtic way. 

So many *druids" are saying druids were the leaders of the Celtic soctety, but 
never do anything to take responsibilities in this Society. In fact, s0 many "druids" 
don't live their druidisml It -is why I'm involved in our Breton National Liberation 
fight by being at the head of the Breton ' Independence Movement. It's why I'm working 
for Breton Language schools (Diwan) and fighting for interceitic relations. $0 
've found your position on political interest of Druidism very interesting. 

In our confraternity, we try to work on really very serious Subjects, and mostly 
very modern. matters —-= Relativity, Biology, Evolution (for examplgy we are working on 
what could be called a Neodruidic Darwinism), Magic —-= and always in a druidic and 
philosophical way, because we want to be druids of the X£&lst century. 

Please note that this letter is only a personal view and not a contact from our 
Confraternity, as I'm not in charge of foreign relations. 

If you. wank some addresses in Brittany, I could give you some. For example, you 
could be interested in having addresses of Celtic bookshops and craft centers in 
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Breizh/Brittany: Ar bed Keltick (The Celtic World), Rue du la Gradlon, 29000 
Quimper/Kemper, Breizh; or Enez Avaloh, 71 Rue St. Pierre, 44000 Nantes/Naoned, 
Breizh. [You'll probably have to include "France" at the end of these addresses or 
the post office won't deliver them —-— PEIB] 
Do you know some Breton-Americans? We would be interested in having Some contacts. 
Well, hope all goes well for you and American Druids. 
. yours sincerely, 
Morvan Coarer 
5 straet Porniched 
44300 Naoned/Nantes 
Breizh/Brittany 
Ganeochh enct Breizh Jieub ha Keltia Keltiekl 
(With you for a Free Brittany and a Celtic Celtial) 


PS: Please excuse my bad English, French teachers are very bad! 


Sir: 


The Druids' Progress 1s fascination, a real attempt to correlate knowledge 
and create a cohesive body. I wish you luck. 

The Druid religion quite naturally focuses on nature and I wonder: if this was not 
the focus of the original. There are a great many of us who feel out-of-place in this 
culture and have been, for most of our hves, seeking ... Something. 

What actually was the ancient relationship with animals? My personal relationship 
with nature has always been harmonious. I have never been hurt nor eyen particularly 
frightened and I have done considerably more than most in this field. When I found 
the place where I builk my cabin, on my second- trip, ab night, I fell over a resting 
bear. I built my cabin in a blizzard so' heavy that I couldn't see the foundation of 
the room on the opposite side (16'). Bats and dragons moved into my lumber piles. 
Chipmunks followed behind me as I planted flowers, eating whatever they fancied. 
Treefrogs hold noisy love-ins in the pond I dug near my porch. Quail nes: beside the 
cabin and congregate beneath my window at dawn. A $quirrel scratches on the wall nea! 
my ear at dawn to wake me. Buffalo parade by, leaving big water-filled tracks for me 
to Stumble into. Peacocks flock by, spreading their beautiful fans. Eagles, hawks, 
owls and other rare birds come by, some perching on fence posts. A rabbit eats near 
the house. He and a cat put on a show one day. He let the cat stalk him and leap... 
and then kicked it in the head, moved ten feet: and began to eat grass again. Stray 
horses visit. Deer (the white fallow as well as the usual varieties) approach tamely. 
| was sleeping out one night when a bear tore apart a rotted four-foot-diameter log 
not ten feet from my head to get grubs. Many complain of snakes, but I have never 
veen bothered. 

My land is carpeted with blooms in their time. Flowers are present most of the 
year, as Is enough wild food to feed twenty people. My oaks are flagged with moss— 
£.reamers and mistletoe. The air is clean and the water pure. The brook babbles and 
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Sings in its times. The sky is unusally blue, sometimes with white rosy—bottomed 
clouds. The mountains are protective, holding my ' valley cupped in their protective 
hands, Shielding it from even the high storm winds. I can climb to the tops of the 
rimrocked hills to face the strong wind or to contemplate thirty miles of uninhabited 
river gorge. A large river flows past within walking distance, giving me a half—-mile 
warm Swimming—hole in the summer, landscaped with colorful rock. By choosing my 
paths, I could walk hundreds of miles without seeing Signs of industry. The nearest 
neighbor is about a half—-mile away. Quiet, privacy, peace, tall trees and colorful 
ones Surround me. One tree, s0 wide that three people could not touch hands around 
it, has Smooth bark colored red, tan, yellow, brown and blue. 
+ Are some of us blessed with a different relationship with Nature? Why? Is it us, or 
were we chosenf Have we been like this beforef 
In addition to editing several newsletters, I put books on microfiche. A fiche is a 
4"x6" filecard holding up to 98 8.5"x!!" pages (or more of a smaller size). Imagine 
an entire roomful of books and magazines in a small metal desktop filebox. A re- 
Searcher could carry an entire library anywhere. If any authors are interested in 
having | their books (new, current, or out-of—print) put on fiche, or if a researcher 
wants an entire library put on fiche, write me. I would need a copy of the material 
and a legal release. I could send forms. I wonder if the name Metaphysical Library is 
takenſ 
Paul Doerr 
P.O.Box 1064 
Suisun, CA 94585 


A lsaac, a chara: 


I have a Suggestion for you regarding Ar nOraiochet Fein. Hare you thought of 
using titles for each of the Circles of studyr I do realize that you are trying to 
avoid dwelling on titles and rigid hierarchy, but tusa to rein have taken the 
title of Archdruid... In any case, there jus} happens to be an authentic heirarchy of 
titles that the Irich pili used, that would be Suitable for a Druidic group to 
use. They can be found under the entry "File" in Dineen's "Foctlir Gaedhilze 
agus Bearla": 


degree title meaning 

7. Fochlac novice, pupll 

6. mac ruirmhidh {son of) "taking shape" 

Ss: Jos frobh 

4. cana cub, whelp 

I. cli frame, body 

2. anradgh protector, warrior, champion 
l. ollamh master, adept 
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I would Suggest taking five of the above titles and equating them to the five Circles 


of ADF, e.g.: 


1s: Circle = Fochlac 
2nd Circle = Cana 
3rd Circle = Cli 

4th Circle = Anradh 
5th Circle = OLLamh 


What do you think? 


One thing I'm concerned with about what I've read so far about ADF is that the list 
of "What Neopagan Druids Believe" totally neglects the belief in an Afterlife. In my 
opinion, this ' is perhaps the most important teaching of any religion, and probably 
was the mos: important teaching of the Paleopagan Druids as well -—- should this. not 
be addressed by ADFY 

Also: if ADF 1s indeed an attempt at reviving Paleopagan religion, why use whiskey 
as the Waters-of-Life in ritual, when clearly the Paleopagans never drank whiskey, 
and So the whole concept of whiskey as the Waters—of-Life cannot have had its roots 
in Pagamism. (The way I understand it, the RDNA thought it would be a. good excuse to 
drink whiskey, and so included ik in their psuedo-druidic rituals -— as a joke, which 
the whole of RDNA was in the firs} place.} I can understand using it if it 1s 
compatible with Druidism —=— but is it? 

Otherwise I am very impressed with the work you have done on ADF and am looking 
forward to future developments. I am also interested in what your - Sources are for 
Some of the ADF material. Offhand, I'm interested in the source for assigning white, 
red and brown to clergy, warriors and providers in the Celtic cultures. 

One more comment, about Ogma as the Gatekeeper: Having given it Some thought 
and research, it seems to me that it should be CManannan who is invoked as the 
Gatekeeper. I Say this not based on comparative mythology, but on Irich mythology 
itself. Note that the gates to the otherworld were almost exclusively associated with 
water, whether in the form of a well, the joining of three rivers, an 1sland 
across the Sea, or whatever. Not only does (NManannan - govern. the waters, but He 
1s assoclated with magic in general as well. Even though you have had positive 
results by invoking Ogma as the GCatekeeper, I would Sugges> trying 
{Nanannan and Seeing if you don't geb better results. OGgMma may have the 
. ability to open gateways, but it's probably QNanannan's Q(urisdiction", 
especially if you hold the ritual in the vicinity of a water source. 


(\ise Le dothrache duic, 
Cathan O Righeain 

2595 Little Trail 

Walled Lake, MI 48088 


PS: I'm reading 7he Third Wave as you recommended, and am beginning to under— 
Stand your approach better. 
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Greetings: 
NEED 

I've just spent part of a weekend listening to the ravings of a High Priestess who 
I think is bonkers. She is also a talented Witch. I also think I've found a reason 
why men have organized themselves in the pask into exclusive fraternities dedicated 
to rational principles. I am not Suggesting that ADF is an exclustive fraternity. 

This Labor Day Weekend I plan to do the ADF selfdedication ritual. This is just to 
notify you. I plan to use a lot of material from The Oruids' Progress. I also 
plan to spend a good part of the ritual night in a tree, skyclad, reading from 
Heaney's Sweeney Astray, and reciting from memory Mad Sweeney's "Praisze of the 
Trees of Ireland." 

[ met you at Starwood. You may or may not remember. 1 lixed your idea for a Druid 
Sanctuary fashioned after the Norwegian stave churches. 

Of course I have some comments on your presentations. tou mentioned the Order of 
Bards as a likely institutional Survival of the Druids after Christianization, and 
the Druids being poets, priests, judges, etc. However, you $said nothing about the 
Gaelic Judges, the Brehons, who Survived in Ireland at leas: through Elizabethan 
times. Were the Brehons secularized Druids who survived Christianization? 

My mother's people in Ireland (Co. Clare) were judges to the O'Briens. The O'Briens 
were Kings of Thomond (a Gaelic subkingdom in S.W. Ireland during the Middle Ages). 
The O'Briens survived by turning Protestank during the Reformation. They now carry 
the title of "Lord Inchiquin." It's very likely that the O'Briens adopted English law 
along with Protestantism, leaving my Brehon ancestors with the necessitly of finding 
other employment. They weren't retrained in High Tech. This little bit of family 
history was related to me by my mother who 1s utterly ignorant of Neopaganism. 

I've read Stuart Piggott's book, The Druids, and liked it. He pours vats of 
caustic on the centuries of accrued nonsense about the Druids. Unfortunately, &the 
caustic falls equally on the clearly preposterous as well as on possibly fruitful 
areas for further investigation. 

I recently attended a lecture by John Michael, the British author of 7he New 
View Over Atlantis. | was impressed by his presentation. Salient among the points 
made by him were: (1) Cultural development can be by slow accretion from dtiverse 
Sources. Cultural development in a given locale can be peaceful and assimilative. It 
would be rash to assume that the Ceits in every instance stormed into an area, andf 
either killed or enslaved the previous inhabitants. I'm sure they did at times, but 
not always. Assuming that more peaceful patterns of Settlement may have occured 
(archeologists can confirm this), the more likely an intercultural give and take. 
Cultural give and take is inevitable under any circumstances: the Plains Indians 
Stole horses from the Spanish. Under peaceful circumstances I think there would be 
broader intercultural trade. Prominent cultural artifacts of the indigenous culture 
could be considered and possibly adopted by the newcomers. 

Applied to the British Isles, Mr. Michael sees an early settlement and assimilation 
with the existing Megalithic culture by Bronze Age Goidelic (Proto-7) Celts. Later 
arriving were the Iron Age Brythonic Celts. AsSuming some degree of cultural trade 
between the Megalithic peoples and the GCoidels, ib is possible that cultural arti- 
facts developed by the Megalithic culture could have been - passed on to the newcomers. 
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I hesitate to ue the word "Goidels". The newcomers (Proto-Celts) may have adopted 
the so=called stone circles, megaliths and, yes, Stonehenge, and used them for the 
purposes the Megalithic ' peoples intended them for: the megaliths were used as calen- 
dars. I assume you've read Hawkins' Stonehenge Decoded. Another good book on 
archeo-astronomy is Brennan's 7ke Stars and the Stones. 

Point (2): Megaliths in the British Isles were not erected in a couple of years 
time at the urging of the local shaman. It was a centuries-long effort (particularly 
Stonehenge), involving a good deal of cooperation 'among disparate groups, and the 
pasSing along of knowledge from one generation to the next. Megalith building re— 
quired an authoritative body of experts, possibly sacerdotal in nature. Here I come 
to Piggott's "Druids as computer experts/Druids for the 80's." Well so mote 1t be. 

Avoiding the linear trap, and assuming the possibility. that the origins of culture 
can be extremely diverse, ib is possible that Iron Age Brythonic @elts could have 
arrived in Britain with their native clergy, and through a natural process of assimi- 
lating whatever there was of utility in the indigenous cultures, they could have 
assimilated the use of megaliths as calendars —-=- "the Secrets of the unhewn dolmen" 
(Song of Amergin). The native clergy of the Brythonic Celts could have been 
' aSSimilated to the traditional indigenous clergy of the area, who would have been 
descended from the Megaiithic cultures and have knowledge of the purposes of the 
megaliths. 

I will make this point: a group does not have to be politicaily dominant to win 
acceptance of any "good ideas" they might have from the dominant group. An histor:an 
two thousand years from now might reach the conclusion that the sudden populartity of 
Jazz in 20th century America reflected a period of turmoil when the newly ascendant 
blacks 1imposed their culture on the white population. Those whites who persisted in 
favoring Bach and Mozart were ruthlessly hunted down. Of course it's wrong —= it's 
too simplistic. To suggest, as many do, that there is a Sharp cultural hiatus in 
Britain ante— and post—Iron Age Celt migration is also too simplistic. 

The Druids may not have built Stonehenge: Stonehenge may have built the Druids. 
Obviously this is Speculative. But it is Something that should be speculated about, 
and not merely written off. 

About the white Druid beret I bought; it's too small. What I think Ill do is wear 
a tam instead. 

Blessed bel 

Jim Reavey 

114 Second St. 

Row House #8 
Hallowell, ME 04347 
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Dear folks: 


I am a Pagan Priestess, and an undergraduate student taking a double degree in 
ethnomusicology and anthropology at the University of Washington. My particular area 
of interess is the folk music of the British Isles (particularly Ireland}, and I have 
been © collecting songs in English which Seem to contain prechristian elements, or 
which reflect a worldview which I attribute to Neopaganism. I would enjoy correspond— 
ing with anyone who likes to talk of such things, and perhaps share information, 
Songs, etc. I alsv want to learn Irish Caelic. Can anyone recommend a good learning 


tape for the complete beginner? 0 
Althea Whitebirch 


HPs Moonstone Circle 

c/o The Aquarian Tabernacle 
P. O. Box 57 

Index, WA 98256 


TEMIIETE: 


STUDY GROUP FORMING to exchange ideas, information and insights about the Study 
Program of Ar nOraioche Fein. For more information, write S. Kirsch, P.O. Box 
3 122, North Windham, CT 06256. This is open to non-members of ADF. 
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Feeoback oepartment Rules 


t] All zine contributors muest be paid members (Subecribing, Nonsubecribing or Supporting] of ADF. 
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Druidic Baptism 


One good Indo-European tnitiation rite is mistakenly attributed to the Christians: 
Paptism. The Hindus have for centuries practiced ritual bathing, a type of baptism, 
in the river Ganges. The Jews have initiated proselytes through baptism and the 
Zarathustrians [Zoroastrians) used baptism to comemmorate Mithra's victory over Angra 
Mainyu, the Zoroastrian Devil. 

But. coming closer to home, the Etruscans baptised both infants and adults centuries 
before the Christians, but for what reasons we may never know, as all that's left is 
a vas} wealth of visual art -— no literature, nor myths, jus} sllent pictures. 

On the tops of logan stones, cromlechs and other prehistoric monuments in Europe, 
there are hollows or basins to hold rain water. This water was probably used for 
lustrations or baptisms. 

Druidic veneration of water 1s clearly Shown in the fack that mos} of the major 
rivers in Europe were named after Celtic goddesses.... BRITISH RIVERS: The Braink & 
the Brent —-= Brigantia, Goddess of Poetry and the Hearth Fire. The Severn ——- Sabrina, 
a Coddess of Beauty and Innocence. The Wharfe -— Verbeia. IRISH RIVERS: The Boyne -— 
Boand, "She of the White Cows". The Shannon —= Sinann, a Goddess of Knowledge. FRENCH 
RIVERS: The Marne -— Matrona, the Mother Goddess. The Seine —-= Sequana, a Goddess of 
Healing. GERMAN RIVERS: The Danube —— Danu, or the Irish Dana of the Tuatha de 
Danaan. 

Lucan describes the Druids' grove or Neme ton as a place "into which the sun 
never Shone, but where an abundance of water sprouted from dark Springs." Water was 
used as a healing power in various forms, such as the numerous sacred springs and 
wells (such as Aqua Sulis), the Cauldron of Regeneration and the Cauldron of Rebirth, 
as well as the Irish king Finn MacCoul's ability to heal with water held in his two 
cupped hands. All this testifies to the Druidic veneration of water. 

If the Druids held water to be as sacred at that, wouldn't they have used it in 
their rites? In a letter from Pope Gregory to Boniface ("the Apostle to the Ger- 
mans"), he orders them to be re-baptised if they had only undergone the Pagan bap— 
tism. And again, in the Welsh Aſadinog?: of Pwyll, the Prince of Dyfed, - "They 
caused the boy to be baptised with the bapticm they used then...” Or in other words, 
Pryderi the son of Pwyil and Rhiannon was given a Pagan baptism. 

A baptismal rite can be as simple or complex as you desire. A simple rite Such as 
bathing in an appropriate river, or wasShing one's head in a Sacred cauldron, or 
having handfuls poured over the head, while reciting appropriate incantation would de 
perfect" for initiation into the firs} . and/or second Circles, as they are both simple 
and connected to actual Paleopagan Druid practices. Infants could be baptized by 
ritual bathing in a sacred cauldron. | 

Though the Christians didn't invent baptism, "baptism for the remission of sin" 1s 
as much their invention as -the concept of sin 1tself. As the Druids didn't believe in 
Sin, they had no rites for its remiss1ton. 
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Stonehenge 


According to the Celtic myths, the greak stone monuments were built by the Gods. 
Since the Christian monks, who wrote the myths down, would never have invented 
anything positive about the Gods they were trying to convert the populace From, 


they must have received this teaching from an older age —-—- that of the! Druids. And 
if the Druids were saying that the Cods built them, they must algo be saying that 
they didn't. 


However, jus} because the Ceits didn't construct Stonehenge, this doesn't mean they 
didn'd use it. Celtic use is shown by the finding of Roman pottery, a tin tablet. with 
Ogham writing on it, copper knives and tools, plus burials —-— some as recent as the 
Iron Age. 

Turning to the classical sources, we find in the words of Diodorus Siculus, "Oppo- 
Site to the coast of GCallia Celtica {Gaul] there is an island [Britain] nob smaller 
than Sicily ... in this island there is a magnificent Grove of Apollo [Bel] and a 
remarkable temple of a round form [Stonehenge] adorned with many consecrated gifts. 
There is also a city sacred to the same god, most of the inhabitants of which are 
harpers [Bards] who continually play upon their harps in the temple, and sing hymns 
to the god, extolling his actions.” 


But wait —= this seems to controdict Lucan and other classical sources, - who de— 
Scribe Druid temples or nemetons as dark, remote fores: clearings. Or could 1t be 
that Paleo-Druidism had a dual aspech —-—- the firs aspect being the inner mysteries 


for the properly initiated only, and public celebration being the second aspect? 

To further show that Stonehenge was used for public celebration as opposed to 
private mysteries, jus: north of Stonehenge was a race track, Surrounded by sloping 
hills perfectly $itkuated for viewing the sport —=- probably the chajiot races men— 
tioned by Caesar. Even Stonehenge itself is encircled by an embankment perfectly 
Suited for use as bleachers. None of these would have been of any use after dark, 
with only fire light to see by, which is when the Druids held their mysteries, 
according to Caesar and other classical writers. 

It Should be noted that Diodorus Siculus has the Bards (harpers) and not the 


Druids leading the Stonehenge rites. Perhaps we $hould refer to Stonehenge as a 
"Bardic Temple" instead. 


Druid Costume 


The possible appearance of the Druids: . (a) and (b) may be the appearance of the 
Druids in winter or cold weather, and (c) the Druids in summer or warm weather. 
Similar figures have been found in Britain. {c}) was found in a cache of other 
figures, hidden from the Romans. 

Turning to the classical Sources: "On the shore stood a motley troop of armed men, 
mixed with women running up and down among them dressed like furies in black gar— 
ments, their hair dishevelled and torches in their hands" -- Tacitus. And again, "The 


priesL then robed in white, ascended the tree, and cut off the mistletoe with a 
goiden Sickle". -— Pliny. 
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{a} Bronze figure {b} Marble statuette 
From fcoman Gaul from Austria 


{c} Gaulish figure 


[n the Irish myths, one tale describes a dress of a 
colored cloak and gold earrings. In another, the Great Druid 
MacRoth {"Son of the Wheel") wears the skin of a hornless 
dun—colored {brown} bull and a speckled bird headdress with 
fluttering wings. 

The Shamanistic importance of these quotes from Pliny and 
the Irish myths have already been adequately described by Ann 
Ross and Ward Rutherford. But in the Tacitus quote we have 
black robes, the color of the raven —— the bird of the triple 
War Goddess, Morrigan. Even the dishevelled hair and furylike 
3ppearance 1s similar to the appearance of Morrigan. The 
Three Furies {Goddesses of Violence) are clearly Greco-Roman 
versions of Morrigan. As Tacitus describes a battle, 1b makes 
Sense that a Shaman would take on the appearance of a war 
deity, in this case Morrigan. 

The tonsure, or partial Shaving of the head, may have been 
for Student Druids only. 


Sources ſor the Essays 


Phe Celtic Druids, Godfrey Higgins 

The Druids: Magicians of the West, Ward Rutherford 
Celtic Mythology, Proinsia MacCana 

The Madoinogian, Vol. 1, T. P. Ellis & John Lloyd 
Myths and Legends of Al! Nations, Robinson & Wilson 


On a personal side, for,many years I thought I was alone in 
my endeavors. Il am only grateful that Someone has taken on the 
responsibility of the Penn aGerwydd {Head or Arch Druid). 
— May the Mighty Ones further his and our goals. I look forward to hearing from <incere 
Neopagans on these subjects, or just anything at all. S/es5ed be in the name 0/ 
Oak, Ash, Holly and Mristletoe. k 
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Greetings Sibling Seekers; 


elcome to The Grove of The Silver Cak. During Several 
long, late night dgdiscussions with Isaac, it became abundantly 
clear that while there were many information Sources for most of 
the tracks, the track of psychic development was lacking 1n 
Sources aligned to the circle system. 

I _ cecided, with encouragement from Isaac, to vevelop a 


program of growth that would take aspiring Druids of all levels 
of psychic ability to a competency commensurate with the circle 
that they have achieved in the other tracks. 

This column will answer questions and give general 1ntorma- 
tion. Starting around Beltaine I'll make available TIlessons 
giving exact and carefully programmed lessons that link all areas 
of psychic awareness. It will be'structured to take anyone from 
rank beginner to adept, through a well rounded knowledge and 
practice of the Fsychic Arts. 

Who am I I am Airgiadachy; which 1s approximately pronounc- 


ed "Air-gee-a-dy” with the emphas1is on the "qee". It translates 
as "Silver Leaf" from the Irish. I ve =studied and taught psychic 
development for the last. 18 years. I ve also studied Education 


and the application of 1it's principles to higher awareness. 

I've been a Druid for 12 of those years and TI'm currently 
the AsSSistant Arch Druid of Ar nDraoſcht Fein. 

This course of study 1s not required of members or subscri- 
bers but 1s recommended by Isaac to any who wish to work through 
the circles. 

Lessons will arrive on or around each holy Day (8 times a 


year), with 2 lessons per Holy Day. The First Circle 1lessons 
will consist of 1 year's worth (16) of lessons. Second Circle 
Il essons will be for 2 years (32), Third Circle will also be for 


-” 


< Years, and following Circles will be based on how each indivi- 
dual progresses. 

The procedures outlined in the preceeding paragraph are 
contingent on the feedback that I receive from an individual. 
After each set of 2 lessons I'll expect a report, . in writing, 
from each {student on how they employed the lessons and what they 
got from them. 

AS with any correspondance course, there will be a nominal 
fee for my time and the expense of mailing. The first set of (2) 
Iessons will be sent out at a minimal charge of 5 dollars. Those 
Fesponding with a detailed reaction to the lessons will be given 
the next 7 Sets at 50 dollars (£40 if you've already signed up 
officially for the ADF Study Frogqram). For those of you that feel 
Some hesitance at putting more money into a psychic training 
program that you know nothing about, tune into DF#4 for the 
first column of THE GROVE OF THE SILVER ORE. 
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THORV ALDSAGCA, by Gareth Bloodwine 
5495 East Fort Lowel Road 
Tucson, AZ 85712. Copyright 1985 


IEEE II EEE III EEE EEE EEE EE EIEEEIESS. 


The ocean cannot rinse the blood from the strand 
nhere Thorvald Tree-Foot stood firm in the sand 

And gave Harald Fair-Hair far more than he planned 
hen he took all Norway in his axe-wielding hand. 


Over the 8wan's-road did the Eve-tempters s1lide 

To nest in a fjord with the incoming t1de. 

Harald, with gold nhair that reached to his waist 

To the nearest farm with his kindred made haste. 

"Your meat for my men and your mead for my horn 

And a smile from your daughter unsullied with scorn!”: 
Straight in the high-seat sat Harald and roared 

And the servants all ran with hot food to his board. 


The following morning the messengers flew 

To tell all the neighbors: "Give Harald his due! 

41th scores of berserkers he's crossed the great strand 
To make himself King of the whole northern land!" 


SuUullen they gathered, the aged and young. 

They listened as Harald their pride sharply stung 
For no man $|sat higher than the rest at the Thang. 
To Hel with this madman who'd make himself king! 
The skald then stepped forward and plucked on his harp 
The deeds of the Fair-Haired, both subtle and sharp. 

The berserkers Stood restless, their hands on their blades, 
And behind them, the farmers saw countless fresh shades. 
The farmers cursed inwardly; called on their Gods. 

They fingered their weapons and figured their odds. 

One man had few friends. He stared at the sea, 

Then slowly went forward and bended the knee. 


. 


01d Thorvald Tree-foot stood still as a Stone. 

He said, "No man 1s my lord, and my land 1s my ovn. 

I lost a leq to stand proud and free, 

And no man $Shall ever get fealty from me. 

Come down to the strand when the sun stands mast-tall 
And we'll play the sword-game until you or I fall. 

My farm 'gainst your s$ships, and winner take all, 

If we have to fight from this spring 't1i1l next fall 


Great Harald Fair-Hair in the prime of his strength 


falked up to Thorvald--no more than |sword's-length. 
Their eyes locked together and neither did £1inch. 


Bloodwine 1 25 


The Oruids!' Progress | Repore Number Three 


The old man would never Surrender an 1nch. 

"01d man,” Harald laughed, "1t 1s certain you're strong, 
But wasting your life's-blood 1s certainly wrong! 

You'll not once see the |8un on my ne'er-nicked blade $shine. 
You'll be flat on the ground; and your farm will be maine!" 
Thorvald sneered. He then spun around. 

He stared at his neighbors. He spoke not a Sound. 

His gaze was too mighty. They looked at the ground. 

Then through them he marched; to his farm he was bound. 


His sons and his daughters he called to has s1de. 

He said, "By tomorrow this time T'11 have died. 

I've wagered with Harald, the stake 1s our all. 

The loser 1s he who will be first to fall. 

So sons, come you with me. He'll take a big log. 

In the strand we will plant it, hidden by fog. 

To my stump will we bind it, I'11 stand there, of course. 

I'11 be dead by mad-morning; but the farm will be yours." 

So off Thorvald went with his sons through the night. 

They heard Harald drink with h1s vikings and fight 

As they dug in the strand a deep pit for the wood, 

And finished, they smoothed 1t the best that they could. 

Then Thorvald Tree-foot unlaced his hard leg. 

His 8ons bound him hard to the new-buried peg. 

His hauberk they lifted; it settled in place, 

And his grandfather's helmet that covered his face. 

"Now Sons, hie you hence! Here I'll stand all alone. 
Let Fair-Hair break that bright axe on this stone! 

For he's .honest, I'm told, so though I'll come to harm, 

He'll keep to his word; and you'll keep the farm.” 


G 


Thorvald then stood there with sword and with shield 

Til mad-morning, when, from the long-ships there reeled 
Drunk Harald Fair-Hair with fifteen at his s$1de. 

They trudged to the strand; to their knees flowed the tide. 


The old man was dozing. He awoke at a touch. (2612 
His neighbors all stood there. "I don't need a crutch! 

Or fairweather friends who just crack at a glance! 

Go be slaves to this Harald! Leave me to my chance!” 

"Now listen here, Tree-foot,: don't read us our Shame. 

ne 8till fear those berserks, . that's nothing to blame! 

fe don't want to die! But behind you we'll stand, 

fhen Harald the Mighty sets foot on the strand!" 


High rose the s8un. Harald Fair-Hair strode up. 

Hith a s8mile on his face, he offered his cup. 

"I won't drink with an outlaw,” said Thorvald the Brave, 
"Not closer than s1x feet, when I s1t on his grave.” 


Harald glowed red, his axe leapt to his hand. 

"Odin!" he cried as he charged down the strand. 
Thorvald stood firm, his men trembled and shook 

At the blow which on helmet and shield Tree-foot took. 
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Thorvald was Stunned, but he struck at his foe. 
Harald asleep could have parried that blow. 

Brief was the sword-song; blood spattered like rain, 
But Thorvald kept f:qhting, and felt not the pain. 


Harald stepped back; Thorvald stood like a tree. 
The proud viking bellowed, "Old man, come at me!” 
Thorvald caught his breath. "Harald Fair-Hair afraid? 
If you want my land, you must pass through my blade!” 


The Valkyries gathered. Thor struck through the sky. 
The steel and the blood 'tween the warriors did fly 

As the rain fell in torrents, the tide swirled and rose, 
The clouds stole the daylight, and all the men froze. 


Thorvald's strength faltered. Death flowed through the dark: 

For a man without blood 1s a tree without bark. 

He smiled as he died, and he stood for his doom. 

In death stood he straight, and gave Harald no room. 

His s8word and his $shield never fell; like a tear, 

For his sons had, with leather, lashed both to his gear. 

Hith the sea at his ankles, Harald struck at the head; 

Split the crown to the nose, and the old man stood--dead. a 


Slowly saw Harald the truth to the game, 

That Thorvald Tree-foot had roots to nhis name. 

"I salute you, old man, for we've fought to a draw. 

I'L1 be king as I've promised, and lay down the law.” 

Then to the farmers did Fair-Hair announce: 

"A11 claims to this man and h1is heirs I renounce. 

He'11 be free-hold prince; qgo tell all at the Thing--" 

Here he reached to his shoulder--"And give him this ring.” 


The vikings and Harald set sail with that tide 

To humble the chieftains- with their short-s1ghted pride. 
Those who refused faced a merciless might; 

Those who 'survived off to Iceland took £11gnht. 


Above Thorvald Tree-foot, they raised a high mound. 
With his weapons they laid him down deep 1in the ground. 
His right arm bore proudly a bright golden ring, 

For he came up a farmer; but he went down a King. 
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Please publish the following Special notice in the next issSue of your periodice. : ; 
PAGAN STRENGTH WEB FORMS 
A Pagan Strength Web has recently formed within Circle Network to protect religious 
freedom for Wiccans and other Pagans. The Web emerged this October to fight a 
legislation aimed at denying tax exempt status to groups with any connection Witn 
Witchcraft. The great outpouring of phone calls, letters, and magick from -Pagans and 
e USA jy e 


Otners aro SA protesting this attack on religious 1iberty helped kill the Helms 
Amendment to the Postal Appropriations Bill on October 30 and prevent 1t from 
becoming law. However, Similar measures, the Walker Bill and the Schulze Amendment to the 
Tax Reform Bill, are Still pending in the House Ways and Means Committee. 

Because of- time and financial constraints, Circle nailed its special Pagan & O 
Alert about this legislation only to current subscribers to CIRCLE NETWORK NEWS and to 
Some non-subscribers living in sStates of the Joint Conference Committee Members who would 
be deciding the fate of the Helms Amendment. While the Circle meil ing reached several 
thousand Pagans, Circle wants to be able to alert even more whenever the need arises in 
the future. 

Here are Some ways to help the Pagan Strength Web in its work. The Web can be 
contacted c/o Circle, Box 219, Mt. Horeb, WI $3572 USA; phone: 608- 924-2216. 

Croup Contacts - Every Wiccan Coven, Coddess Circle, Magickal Lodge, Shamanic Studies 
Group, and other Pagan Group that wants to be part of the Pagan Strength Web needs to 
select a contact person to be responsible for quickly relaying information to the rest of 
the group about Pagan Rights issuves. Write Circle as soon as possible with the following 
information: contact person's name, address, and phone, plus group's name and orientation. 
This information will be kept confidential, unless you specify otherwise. 

Lawyer Referrals - Circle has already been working closely with an attorney from the 
American Civil Liberties Union to defeat the Helms Amendment and similar legislation. 
Circle is also compiling a Special 1ist of other lawyers interested in working with the 
Pagan Strength Web by providing counsel and/or helping defend Pagan religious freedoms in 
the courts. Interested lawyers Should contact Circle as soon as possible with the 
following information: your name, address, phone, short summary of legal training and 
experience, and background in Paganism, Also, please Specify what services you are 
willing to donate and what fees would be charged for other services you may provide. 

Reports - Updates and reports on Pagan Rights issSues and actions will be published in 
CIRCLE NETWORK NEWS, and in cases of emergencies (Such as the Helms Amendment), through 
Special alert nailings. Keep Circle informed of media coverage, instances of 
di8crimination/persecut ion, and efforts to uphold Pagan religious freedom in your local 


'® 
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area. 

Donations = Money is needed to help pay for phone calls, printing and postage of 
Speclai mailings, and other expenses incurred 1n Pagan Rights work. Circle has Started a 
Speclal Pagan Liokta Fund to cover the Several thousand dollars it spent in helping to 


32: cat the Helms Amendment and to have on hand for future actions. All donations, large 
Or Smails are appreciated, and as of now, are Still tax deductible. Make checks payable 
tO Circle and Specify that donations are for the Pagan Rights Fund. 
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CHANT FROM DRUID INITIATION 


* 
* 
* 
* 
* 
* 


My all night vigil was a heavy experience. I contacted Some Native American 
oriented Spirits who could relate to the similarities between ancient Indo- 
European practices, my rituals, and Native American ritual (bonfires, working 
with the directions and the spirits of the land, a love of the Earth, etc.). 
I got many personal insights. I also channeled through a drumbeat and then a 


chant to qo with it: 


= hit middle of drum 
= hit edge of drum 
= Skip a beat 


Spirits of the Earth, 

We can help the Earth Mother! 
Spirits of the Earth, 

Let us now help each other! 


(Repeat above with Spirits of Air, Fire, Water, and Spirits Deep Within) 


During my Sunrise Initiation ritual, I channeled through new verses: 


Cauldron of Rebirth, 

Druids once again on Earth! 
Druids of Rebirth, 

Arise again, help the Earth! 
Once again on Earth! 

Druids helping Mother Earth! 


5 It may not be the best poetry, but it sure raised alot of enerqy durina the 
Druid Beltane ritual I celebrated with other new initiates later the Same day. 


i1'4 oe interested in any chants other Druids may have Come up with during their 
initiations, along with chants that were written for the praise Sections of 
# 


Druid rituals. 


\ 
PRAISE TO BELENOS 
Holy Shining Sungod, Golden Shining Sunlight, 
Belenos, Belenos, Belenos, Belenos, 
Bright One, Bright One, 
Lord of Light! Conquors night! 


Hail Belenos, God of the Sun! Hail Belenos, Giver of Life! 
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Golden Shining Wheel of 
Radiance, Belenos, 
Bright One, 

Warms all life! 


Hail Belenos, Lord of LigrF 
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A QUANTUM MECHANICAL THEORY OF HOW MAGICK WORKS ON 


The observed behavior of matter and. energy can be understood by thinking of 

them as waves. In quantum mechanics, these waves describe the likelyhood of 
different results from the Same experiment. Matter is made of extremely small 
particles whose behavior can:be understood by thinking of them as waves of 
probability. The waves overlap, and it is impossible to distingquish two 
particles of the Same type in a region in which both may be found simultaneous1ly 
(1). Particles loose their individual identity in such regions. Thus, the 

phys ical universe is fundimentally unified, The physical universe is a web 

of relationships whose meaning arises wholely from their relationship to 

the whole (2). 


The act of observation puts an observer into a direct quantum mechanical 

link with the phenomenon observed. In one orthodox interpretation of 

quantum mechanics, a SysStem.exists Simultaneously in all quantum mechanically 
possSible states until an observer (or apparatus outside the System) interacts 
to "collapse the state vector” and obtain an observation. These quantum 
mechanical states define the probabilities of various results from quantum 
mechanically defined interactions (1). An observer is part of the system 
observed, and observers can bias the outcome of quantum mechanically 
determined experiments. 


Evan Harris Walker, of the U.S. Army Ballistic Research Laboratory in 
Maryland, has carried out the mathematics to develop a detailed theory on 

the nature of consciousness (4) that ]links quantum mechanics and parapsy- 
chology (3). In Mr Walker's theory, the information handling rates associated 
with the functions of the human brain are used to make predictions. The 
approximate magnitude and distribution of ps1 ability in the population was 
predicted by his theory. The prediction compared reasonably well with the 
results of, tests. In addition, Mr Walker published data comparing the 
predicted amounts of deflection of bouncing cubes caused by psychokenesis 
verses the observed amounts of deflection. The results Support his theory 


(3). 


Some of the more interesting qualitative conclusions from Mr Walker's theory are: 
. The. deflections caused by consciousness are not caused by force in the 
conventional sense - but rather by consciousness affecting the collapse of 

the State vector. 

. "For a given Subject (performing under optimum conditions and having no 
difficulty vVisualizing the nature of the experimental target nor psychological 
aversions to the target), the magnitudes of the results obtained in tasks to 
affect the readings on measuring devices Such as themisters, magnetometers, 
radiation detectors, Josephson effect devices, balances, etc., can be related 
to one another by calculating the probability of the reading based on the 
Standard phys ical principals of quantum mechanics." (3) 

.Chanqes in systems that increase the level of quantum mechanically derived 
uncertainty enhance the magnitude of the effects observed. (Hail Eris®ed) 

The sSporatic nature of psi phenomenon can be understood on the basis of Several 
factors, principally the influence of the experimenter and observers.-"Dilution 
of the will data channels" can randomize the overall data stream. (This $shows 
the need for Secrecy while magickal operations are happening). 
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.An Tnterpretation of quantum mechanics exists in which $so called "hidden 
variables" act to uniquely determine the outcome of quantum mechanical 
events. These variables are non local in nature; and, if they exist, they 
are identical with consciousness. (4) 

."Consciousness may also exist without being aSSociated with either a living 
SyStem or a data process ing SyStem. Indeed, since everything that occurrs is 
ultimately the result of one or more quantum mechanical events, the universe 
1s 'inhabited*® by an almost unlimited number of rather discrete, conscious, 
uSually nonthinking entities that are respons ible for the detailed working 
of the universe. These Cconscious entities determine (or exist concurrently 
with the determination) sSingqly the outcome of each quantum mechanical event, 
while the Schrodinger equation (to the extent that it is accurate) describes 
the physical constraint placed on their freedom of action collectively." (4) 


To read about theories of magick is like reading about Sports. You may pick up 
a few ideas; but to properly appreciate it and to become proficient, you must 
participate and play the game. People have been teaching and performing magick 
for thousands of years. At least now, when people try to say that it is all 
Just a bunch of superstition and not scientific, this can be answered 

by Showing critics the research papers on quantum mechanics and parapsychology. 


I have a degree in Physics; and I first qot interested in the occult in 
1968, while Studying Quantum Mechanics. I would welcome hearing from 
others who have additional information and insight into the applicability 
and limitations of quantum mechanics as applied to the occult, 


-Larry Cornett 
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THE QUANTUM MECHANICAL NUMEROLOGY OF CONSCIOUSNESS 


One of my bigqgest gripes about many books and articles on Science and the occult 
is that they do not present any of the mathematics asSociated with the Scientific 
theories they discuss. This math allows the theories to be tested and used 
quantitatively, and it allows the implications of the theories to be more fully 
understood {by those who understand the math). Ready of not, here are Some of 

the more important equations : 


Schrodinger's Wave Eauation (nonrelativistic): 


2 

NY x£ 4 7 2 FESE 

M=- <= W+v(x,y,z) Y 
Satisfying the normalizing condition: 

rf uv! < dx dy dz =1 
all 

Space 

where: 


4 = h/2TT 


h = Planck's constant (6.63x10" 34 Jjoule $sec) 

y = Potential energy 

m = Mass 

y = Wave function of the particle, where BY dx dy dz is the probadility that 


the particle may be found in the volume element dx dy dz at a particular time. 
Values of FF are the components of the "State vector” 


Einstein Photen Theory: 


E »hy 
where 
£ » Energy 
y =» Frequency of photon 


Einstein Mass Eneray Relationship: 


E = me? (1 - vijc? 1-12 


4 


where: 
c ® Speed of light 


y = Velocity of particle (relative to observer) 


Walker Threshold of Consciousness: 


For normal waking consciousness to exist, the Synapse transmission frequency for the 
drain, v', must Satisfy the condition (1): 


where: 
'! = Tota) number of $Synapses in the brain (in humans, about 5 x 10*!) 


t ® Synaptic transmissTſon delay tine 
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Walker's Paranormal State Selection: 


Quantum mechanical $State Selection can be biased by an observer if (2): 
wn 
Wo Ot 2 -109, P EY, eo 00 


where: 
2A = Elapsed time 
YP = Overall $State vector 


* = Initial physical state of $system 


YT, = State that manifests "paranormal" target event 


P = Probability that State VP, will occurr by chance alone 


Wy = Information handling rate in process in brain asSociated with state 
vector selection (bits/sec) 


Bell's Theorm: 


dc./ dt' = 0 
dc./ dx, = 6" 
where: 


Cc. ® The "hidden variables" responsible for ite vector Selection 
(consciousness, according to Walker) 


t' = Temporal Separation between measSuring events carried out on a State vector 
X 
J 
Relativistic Time Dialation: 


t'=t (1- vje*)** 


where: 


= Spatial coordinates Separating two SySTems 


t' = Time measured in a frame of reference that is moving relative to an observer 
t = Time measured by an observer 


Heſisenberqg Uncertainty Relatſons: 


AAP 21 and AEAT 27 
where: 


A x ® Accuracy with which position of particle can be measured 

A Þ *® Accuracy with which momentum of particle can be measured 

A E ® Accuracy with which energy of particle can be measured 

At * Accuracy with which time for pasSsSage 0* particle can be cCetermined 


References and Additional Information: 


1. walker, [van H, "The Nature of Consciousness," Mathematical Biosciences 7, 1970. 


2. Walker, Evan H, The Compleat Quantum Mechanical Anthropologis: (1974). 


For details. on runes Such as ſj}, 0, A, and WV", gee any good book on advanced 
mathematics and PhySiCS. To those who havn't got the $Slightest idea what this 
article is about - Hail Eris! 
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THE QUANTUM MECHANICAL NUMEROLOGY OF CONSCIOUSNESS 


One of my biqgest gripes about many books and articles on Science and the occult 
is that they do not present any of the mathematics asSocliated with the Scientific 
theories they discuss. This math allows the theories to be tested and used 
quantitatively, and it allows the implications of the theories to be more fully 
-understood {by those who understand the math). Ready of not, here are Some of 

the more important equations : 


Schrodinger's Wave fauation (nonrelativistic): 


F4 
*. FP A\ F ” 
MH 7 55 V?ys V(x,y,z) V 


Satisfying the normalizing condition: 


fri wit dx. dy dz =1 
all 
Space 


where: 


4 = h/2Tl 
= Planck's Cconstant (6.63x19" ** joule $ec) 
= Potential energy 


MasSS 


-< BB << T 
” 


= Wave function of the particle, where wy © dx dy dz is the probadility that 
the particle may be found in the volume element dx dy dz at a particular time. 
Values of WW are the components of the "state vector" 


— FEinstein Photon Theory: 


E»hy 
where. 
£ » Energy 
y = Frequency of photon 


Einstein Mass Eneray Relationship: 


where: 
c = Speed of light 


y = Velocity of particle (relative to observer) 


Walker Threshold of Consciousness: 


For normal waking consciousness to exist, the Synapse transmission frequency for the 
drain, v', must satisfy the condition (1): 


2/3 


+8 of Ee” 4. 


where: 
; 11 
'! = Total number of $synapses in the brain (in humans, about 5 x 10 |) 


t = Synaptic transmissTſon delay tine 
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Walker's Paranormal State Selection: 


Quantum mechanical $state Selection can be bſiased by an observer if (2): 


; \z/ 
Wo Ot 2 -109, P i 


where: 
At ® Elapsed time 
Y = Overall state vector 
y = Initial physical state of $system 


F. = State that manifests "paranormal” target event 


P = Probability that State V, will occurr by chance alone 


Wi, ® Information handling rate in process in brain asSociated with state 
vector 5selection (bits/sec) 


Bell's Theorm: 


dc./ dt' = 0 
dc;/ dx; = ( 
where: 


Cc. ®* The "hidden variables” responsible for state vector selection 
(consciousness, according to Walker) 


t' = Temporal Separation between measuring events carried out on a State vector 
X, = Spatial coordinates Separating two SySTems 
Relativistic Time Dialation: 


t'=t (1- v*1c*1*/® 


where: 


t' = Time measured in a frame of reference that is moving relative to an observer 


t = Time measured by an observer 
Heisenberqg Uncertainty Relatſons: 
Lp 27 and AEAT 27 


where: 


£ * ® Accuracy with which position of particle can be measured 

A Þ * Accuracy with which momentum of particle can be measSured 

A E ® Accuracy with which energy of particle can be measured 

At * Accuracy with which time for passSage of particle can be cetermined 


References and Additional Information: 


1. Walker, van H, "The Nature of Consciousness," Mathematical Biosciences 7, 1970. 


2. Walker, Evan H. The Compleat Quantum Mechanical Anthropologis: (1974). 


For details. on runes Such as ſj), 8, A, and WV, $ee any good book on advanced 
mathematics and PhySicS. To those who havn't got the $Slightest idea what this 
article is about - Hail Eris! 
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| TTTT ros Plentiaes inciuding -bildyreas Jos g*2 
July nour Yorthery tres plentiocs Redwood Volley Ca 75470 
£447 *tÞ ierndow Yew kgs Cooping, Sonfires, Contact roqionel Raijnbou now Teor Colifornte 
voet wathering ov rep. for Jieteails, 


HOrth 4aacrics 


July *th >onnersthaing 


weerand Northern 

veolifornis 
Yeortond Etarvccd 
nosr Fant Central 
$viy <3 Ohio 


SUSIE, avest lodges. 


»#${#, Shonans, Gnogtics, carpooling, duavs, otic. 


$5500 S000 0560000000 000000cccco (> 00cocoocccccccc 050005500 ueccrcccccccc—ccccs 


regons, ovidiats, vic. 
. oat Cpen Sebbet vicces & Pages Eituals: 
Conping, wertenors, ritvels, Songerething So0Dets Aituels 
vith Tor.s Teutonic Pegen P.C. ox 35 
focus Canpronyille, Ca 35322 ew Tort City Inchontnents, 36% Z, Rh 53t., tou Torn, FT 1770) 
: 
Conping, rituals, warrenope, 4.c.2. vieconels circle, P.C, Box 219, Nt. Horod, vi 53572 
v#*2tic bonfire deves, wuoic, ts) Lo» id., 29 
diofeoeddact, vistos cuest, Clevelend Broe., ON wats 7 ey” | 0 agen of the Goddeas, P,O, Bos '<<S 
Showers, Fogens, Conaociougness «Fs y ares 0207, & 
Ir7lorers, ett, Aru60necs Oneryt Pogen Ecuacnicsl council (OPEC) 
F.0., vor o9S, Sprinageele, all 7272s 


3d 


The Oruids) Progress 


ANNUAL CALZNDA& UZDADE 


Repore Number Three 


Event gnd 
Dae Location Degc>iption Contice 
Fed. Cealedration of VYorrxabhops, rituals, Judy tagrel . 
Wouanhood Women's tiySCerics. $920 3-0 0H $115 
Dexas Jdonen Only Houston, Texas 770381 
vULY Gaia Festivsl Caaping, rituals, worrshops Gals Rregistration 
dizdwest barter, 809 ongs, feesting c/o Eearctland 
with Elf Lore Peailly & £237 west Morae Airs. 
aeartiland 7agan ASSn0, CEicago, Ill. c0c45 
SUBBED Pront Renge wortatops, rituals, music, LoRe MaMPELN \ 
Fagan Pestival, nazic, canpſires, Children 1950 Trenton St.- #540 
Colorado 8ctivities.Tſavitation Only Denver, Colorado gSOce 
vuly Gathering for Political ayntheais wit Fagans for reace 
Lif?s on Earth ragans involved with Peace c/o Sem wagar 
Cntario Canada Teninist, Green, gay, Qatirve Dragon?”ly Farm 
8nd anti nure iggues Laxe St Peter 
Cntario ECL2aCc Canada 
July Earth Quest Prinitive canping, vision E}-: fore Seat! y 
Indiane quest, Sweat lodge, Sacred P.,0. 30x 1082 | 
obJect quests, druaning Bloogingzton, IN $%74%02 
SUBKEr Cele>ration of Pesttival celeDration 8cd Nexus Internaticns! 
Sunner gathering P.0.3., 450601 
Tex2: < Lallas, Texas 75245 wv 
AZUSTE Yichigen Woaen's Largest gattering of a dD10 
MusS1ic WORenN 4 CUSIC anywhere 1501 Lyons St., 
feativsl Kt. Pleasanctc, MI E538 
AUZzustC Zegtivel of WOME:: ONLY Crx9Shcps, W. CCA 
v2 mu . #a We w =» 
vonen's rituals, gus3ic, dance, P.0.3, 201 
TIE] 4 man Sngcy 5 Vows "= 
Spirituality DODET., networking in Monzouth, Oregon! 97361 
Cregon wilderness Setting 
Se>ts Farvest Moon WorksShops, rituals, etc. The Pallas Society 
Celebration in Los angeles areas F.0.3. $993 
Cali*ornis Chatsworth, CA 9731 35-4923 
Cctaber Pan-ea Invitations) festival 
kew Tork State 
Samhain Senbain Seminsr School of wiccs » +: x5 ScLool of Wwiccs 
United States festival-ritual PoCo.3. 150c 
WwOrkr3hops New Zern, N.C., 22560 
SCE. Pantteistic *Or £Shops, ritusls, etc. Church of Univergal forces 
Pestival P.0.3. 03195 


Chio-ra area 


Columbus, Ohio 43203 


Beltane large public 
Tuls $2880nsl 
Sunner celebrations 


Solstice few Yorrt City 


Various Long Dance 


U.SoAs 


Medicine Wheel 
Carherings, 
U.SoAs & Canada 


Various 


Ritual, art, dance, BusSic, 
perforaers, explore cycles 
of deatt and rebirth, male 
& fensle Divinity, Nature 


Ceremonies, rituals, dances 
for a8wareness exploration, 
CYeativirty, 


Native Apvericsn dance, 
Storytelling, rituals 


Th 
C/o 


=ZSLeusis Poundstion 
2EFLLLS Curogct & 
Rodger Parggong 

85 Eagtern Partway #25t 
zSroorlyn, N.Y. 11238 


Elizabeth Cogburn 
©7461 Edeewood Drive 
N.n, AlLDuequerque 
tiew Mexico 37107 


Bear Tribe g 
PoO.o3. 9167 \ 
Spokane, WA 29209 
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Seanchas' 


Thomas ?.. Cross, Garland, Texas 7504 1 
*(lore, history,zossip)/ seanchai, Tomas 
Mac Crossan, 


To My Druidic Comrades, Ar nDraoicht rein: 
I became interested in Druidism wnen 1 began 
college in 1977, I am still taking courses in inglish 


w 


Literature, History etc, I have been aware of my Celtic 


—_ 


ancestory Since I was'a small child when I h 


e 
who is an ancient history aficionado, speax of Celts, Ro- 
mans and Greeks, But being of Welsh, Irish and Scottisn 
2ncestory did not interest me until I was in college 
Studying W.B3., Yeats and Arthurian romance, 1 would read 
bits of tzivia about the bards and druids nere and there 


”" BY £ 1 
s ad all OI The nonsSense 

P*. % 2 L. df - F* a _ 'D. hf —. . ML. | yp, jy 

about the druids too, Graves, Spence, wurrey, Caraner,itiaughan, 


Nichols, Iolo MS,' Barddas etc, I tossed out that material 
, , : 


(I 8aved the Barddas, though as a collecto>-'s item) and 
went back to Piggzott. I contacted Live Oak Grove of the 
RDNA and began to correspond witn Etmmon Bodfish, preceptor. 
He guided me to the reliable material on paleo-pagans, 
archaeology and anthropology, I 8oon ibecame intere 
t 


S 
Indo-Eurovean Studies, I voraciously read everytnin 


In \ g I could 
find by Dumezil, Polome, Mircea gliade,a.&8,rkees, Patrick £. 
Pord, Calvert VT. Watkins, Myles Dillon, Proisias Mac Cana, 
M,L.vjoestedt, OSborn :Bergin, J.,Cerney, Lehmann, FT, Le Roux, 
Littleton, de Vries, and 80 forth, It was books by. these 


lars that explained ancient Celtic reli 
anything written by witches or n2e0-pagan 
To 111tate my Studies, I read up 


C O 
and other IE myths. Emmon sent me dupes of recordings from 
P S I 


lectures he attended delivered by Tofess0r2 of Anthropology 
at U, of Cal, at Berkeley, Dr Duran. I listened carefully +» 
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James J. Duran on the subject of The Druids, irish folk- 
lore, Celt-Iberians,ragan Europe etc. 4s a result of 

this information, I made a bee-line Tor books on the Irish 
Bardic schools, Irish story-telling, Celtic prosody and 
music of the Celtic peoples. Along the way I aquired info 
on Shamans of Siberia, Finn-Ugric peoples, Thracians, 
Scythians and the Ossetts, The Ossetts seem to be the 
descendents of Scythians or Sarmations and have a tradit- 
al epic about a magical cup and other themes relating to 
the Arthurian cycle, The Ossetic epics are definitely a 
link between the Indo-European west and east, 


At the present, I've begun Studyin 


UQ 


+] [ & |] rv ij f -1 1 ' oo 1 © + AT , TY ]n —_ Do Px 3 DA if £O ERS 
L1e a 4 WH aw kJ Wd aw LLINEULS uU A110 DO & — '®) us 5 ds to SS WP a6 L344 bo 4 + CY 


oShua Whatmough's book Dialects of ancient Gaul 1s 


J 
% ? 3 ” ? 1 X — 4 [ - / -=s , he —_ 
my Source-book on the SuUdject, we are TYeCONSTFUCTLINg 


: S 
what bit- of facts we can Tind about them consoLlid 
with my knowledge of the Indo-zuropean SyStem, Of 

/ course Such a: reconstruction is going to be padded 

out with fiction or Speculation, but what the Annwn, 
it will be as close to the Teal thing as possible. 

As I study Gaulish, I also am studyins Cornish 
and Breton as I feel these languages are largely 
neglected, and besides, I already know 8ome Welsh 
which gs closely related, Gaulish was divided into 
three main dialects({ just like Caesar said: Gallia 
in tres partes divisa esd), Belgic, Lugdunensian, 


and Narbonensian (Aquitandan was like,Narzbonne but 


Gaulish was pretty much uniform, the difterences 
were mainly lexical(different words used), There 
were Some 1is0lated places where Q-Cceltic words 


© 5 ® 


appeered, e.g. equos "horse" and epos "horse." 


The word caballos meant horse in the general 


SEeNSe © s #* 
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epos meant horse in a more Sacred or exalted sSense. 
Gaulish declensional endings for the most part 
resemble archaic Latin, Oscan, and Ymbrian or even 
early archaic Irish, Brythonic or arittonic, the 
ancestor of welsn eton and Cornisn, was the Same 
language as Te eSpecially as ib was once Spok- 
en in Belgica, Gaulish, especially in Narbonensis, 
used the Greek alphabet. iHost of the names oz Gaulisnh 
deities appear only once, or confined to a certain 
rezion, Still ea nhand full were known all over Celt- 
dom. You can find Lugu or Lugos all over Celtic 
_ territories and his name appe=rs in Irish sagas as 
"I: Lugh Lamhfada or Lugh Samildanach, in the welsh 


-; 
Yabinoei as Lleu Llaw Gyffes. Belenos/Belinus 
arbonne to wales (aka Beli Mawr), 
however I have not seen an Irish coznate. Bealtaine 
e 


Vedic Danu, mother of Vftra (Verethragna in Iren), 
the Danube (Danuius), Don (rivers in both Eritain and 
Rwussia), Don (of the Mabinogi), Dnieper, Dniester and 
pos8ibly with -don- in Poseidon (husband of Danu 

\ according to Littleton), I may have found a Gaulish 
equivalent in Lugdunensis called Donnia, ecouated with 
the Roman Minerva irom inscriptions, The Indo-European 
root of this name is *danu "water," or "to drip or flow" 
and this seems logical when keeping Littleton's hypothe- 


SiS in mind, Pernans Danu 1s the wiTte or mother of Lir 


S 
confined to the Celts, and throughout the Indo-=<-uropean 


orld you can find that the number three pleys e role 
through all of the myths and ideology, I Should also 
.ke to call attention to Bruce Lincoln's excellent book 


< 
PRIESTS, #ARRIORS and CATTLE, University of California Press, 


as he has made an 1interesting case for the Cel +5 
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40 


/ / 
> 4 1 1 - . TY at ' A? 2 
creation story in the Tain Bo Cuailnge, Tne battie 
' — T3 wr 5 4 
between the two bulls, Donn and Finnbennach, Wltn 
A 7 == 5 A © ; ; + ; ? + OE 
the adecardiltation OI a3YICTlu, COontaln elements OL 
? + 1 ; £5 = -_ 
the story of tne primordial sacrifice {See tne 
53 £ T7 d 1 C0 Pa] D A wh I — a, 
Riz Veda 10,90, Gylfaganning, Romulus & Remus), 
? ” Ya \ YN 1 ew A > O 
I believe, nowever, that the primordial Sacritlice 
- > 2 1 A 4+ Mn] } = 
may be contained in the Cath Magh Tuiredn in walcn 
IS. 
T I. -_ TI 5” - ? Ti » Ty T1 CA X —_ - 
Lugh slays Balar of the Evil aye. The story nas 
= 4 » _— _ + A oo i Na bo A A v IJ 
Similerities to the battle between Titans and 
' , ' 7 0.1 M FOG 4 - + & | 117) 1100 ay 
Olympians in Hes1id's Theogony, and the SLaylng 


of Ymir by Odin, Vili and Ve in the Norse Gylfa- 
canning of the Icelandic Etddas, 


oO, that Strabo may have passed on 


to us the po ] 1isSh 
Druids, He states that the Druids taught thet: the 
Tniverse and human Soul are indestructible, but 
Some 'day fire and water will prevail.” TnAlsS.1sS 
quite S1mil ea about iagnoroxk 


Tr to tne Norse 1d 
J 


=” 


a 
and the re-building of the earth by the &g 
e 


- correct here, If 80, the two ideas could be 


S1milar in origin, 
Here in Dallas, a neo-pagan was lecturing 
on The use of Runes, She claimed that the Runes 


were Germanic and Celtic, I refrained from arguing, 
M 


5 
M 
0s; 
. 


Later, I looked up information on the Ru 
Celts never used runes; they had the word in their 
vocabulary which nmneant "secret®” or "mystery 

Seems 1t was not applied to any code or alp 


The Rumle characters were adapted from the 3truscan, 


Q 
'G 
Fy 
(0 
(0 
pg 
j-/ 
0 


alpine and Roman Scripts. Gauls use t 
and less often then Romans or Greeks used theirs. 
The Irish seemed to have invented the oghanm Sc 


and this appears rather late in Celtic nistory. 
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On Celtic tytusic 


As a member of the Board of Directors for the 
Southwest Celtic Music A4ssociation, I am often eXposed 
to Celtic music -- mainly Irish and Scottish bands. 
For a while, I was curious to know what kind of mus1c 
was possibly played and sung by the ancient Celts. 
This was a formidable task, but I was determined to 
find sonething in the books by misicologists, 


Roslyn Rensch's book The Hero was my Starting point. 


_ 


In it, I read up on the ancient Irish instrument called 
ers 


the crot or cruit, later on, I checked into Otto aAnderson's 
The Bowed HerD, Pinally I explored a half-dozen more books 


and found a few interesting bits of trivia, 

The crot (cruit) was known in Gaul and called the 
crotta, It seems to have been the Celtic version of the 
kithara or lyre, The Irish relietr sculptures from the 
early Christian era Show a quadranguiar instrumen 

bout 5 to 6 strings, This must have been what 
Diodorus Siculus meant when he mentioned the bards 
playing instruments resembling lyzres, "sometimes 
Singing a praise, Sometimes a satire,” The Ge 
veoples also appeared to have borrowed or innerit 
tais .instrument and develoved it into the 8o-call 
Germanic round lyre or (01d Enzlish) hrote. Some 
these instruments happened to survive by Sone nmirecle, 


One of these Germanic round lyzes that survived wes 
Zound inthe Sutton-Hoo Ship burial in Enzland, The 
crot was made. of wood (not horn and tortoise Shell like 
the Greek lyzes) and must heve been tuned pentatonic. 
aupert and iHyrile Eruce-Hitford published a 
port on the Sutton-Hoo lyre in their book As8vects 


De 
OZ anzlo=-Saxon archaeology, The Tirst tine the fragments 


oZ this lyre were reconstructed it was desizned wrong, 
the Mitiords and others had it corrected, In their book, 
you cen see a phojkjo on plete 40 of the reconstruction -- 
done correctly. :The ccrot also developed into the Welsh 


erpwth which was played with a ; 
C bow like a Tiddle, 
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O e British Isles witn the tomans 1n 
Britain, The bagpipe was used by ancient Romens and 
oOuUENt to Italy by Romans who nad been 


0 
Jnere it orginated) or Greeks (who 


elther TO LEYPE (LW 
Seemed to have also borrwoed the instrument from the 
Egyptians, The Gauls IS trumpets called the carnux 


C 
J _ 4. J => 
metal and bent upward in 


Fh 


a bell Shaped like an animal's gaping mouth, The Germ= 
anic peoples had a similar instrument which was called 
LUTs. 

N On May eve or Bealtaine, a whistle mede Iirom two 
primitive reeds (Sort of like a bagpipe drone'"'s reed, 
or a clarinet mouthpiece -=- but more primitive) was 
blomm, making a rather eerli or whistle, This 


O1 Uile SS LS DLES "ÞY S And 1e WG. 00! _—O_ + 4 kh Ne 4 4 nd LD, AE 
" 
— I . =_y 
_ 7 1 of I ” Aa wa Tw\_ »— T 1c a— ww wo = Ys . _— ev by > y 
ON 4 A — Q ſc S391 C444 \A4 NAT L'A' Is oj \ Zu U Ss as ee Ww LICK ——_—_— SJ ab 4 tf GY — 


0 

ittle toys in dime Stores whenever 
Hallowe'en decor is put out, I have yet to find out 

exactly how old this custom is but I'd expect it goes 

back pretty far. 

Modern Celtic bands are pretty eclectic in their choice 

oZ7 instruments, You can hear harps,guitars, bouzoukis, 

tenor banjoes, dulcimers, the bones (similar to castanets), 
bodhrans (drums which resemble those used by Pinn-Ugri 

and Siberian shemans), mandolins, fiddles, uileann pipes 
(the Irish bagpipes which are inflated by a bellows), 


Scottish beazpipes (called "war-pipes" by the Irish), 

accordians, concertinas, tin whistles, etc, Sometimes 

the flageolet is Substituted Tor a tin-whistle, both 
ple-flutes, that is they have = whistle at the 


uth piece, »v0o Es you can see modern Celtic folk-music 


Hl 


dorrows much in its use of instruments, Some Welsh groups 


Like Cilmeri, use the crwth, that instrument descended from 


the cxruit,. 
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Cr eenpaws ) 


Elsza the L1ioness who Walks in the Fores: 
Nedondo Beach.ca (215) 374-2471 
ADOUut me: 
by £1ds' I'm a Celtiphilic Eclectic Neo-pagan and 
Neo-classical Witch. I don*t Say Wicce partly Decauss 2! 
Jon*'t want to bicker about etymology (thoucn I OO See 
myvSel+t as "one who bends") and parti: To O092t mundane - 
leople thinking about the dgdiscrepbancy between their usual 
"haq" image and my "Earth Mother” acnearances. 

got into Faganisnm =slowly. Starting when my mother 
brought home a friend that I felt I wanted to EB when - 
Jr 2w UP, Actually, my Style now is vifferent from Morning 
Glory's, but she 1s still a nood role mode:. 

Qatter Some adolescent convolutions. I was introduced 
to the works of Mircea El1iades, Me. ESther Hardcting. anc 
Josepbh Campbell. while livina at Caradoc's with my lover. 
Frys, we found Squires Celtic Myth % Lenerd. and the 
<irst edition of Real Maoic. I read Merlin Stone. 6.8. 

Valiente, Farrar, my old conies of Green Eac 


J 
af 
i 


'® 

S translation of the  Mabinogot., I earned tarot by <F@The 

5255io0n/immersion method and picked uo Some hnherblore bv 
mosis while Krys was 1immersing himselt in it 

I wrote and did my own rituals. Sometimes with Frys. 

but often alone. Then. in 19782. we found Some of the LA. 

Pagan community. I-cot Adler*s Drawing Down the Moon. anc 


{'n reading Starhawk*'s The Spiral Dances felt like I ha 
Come home. I was asked to stand as Friestess in S 
protection ritual, and thus got my "S1nNKk or =W1im" 
ordination. 

! wis invited to work with ia circle. and was 
convinced to do $0 1n Soite of m\ FeServatlions. - /S ar 
Later I left. and took half of the circle with me. JS, the 
Ganga of Four, formed 1Fcle DUceana, Since that time, L 
nave performed a nhandfrasting. an 1nitiatlion. and many 
healing, protection, and hougebless:ing Soells. 

4 have Studgied theater. dance. £eNC1nCc. Ir awlinc. 
painting, writing, pottery. sculpture. astronomy, DRYS1CS. 
Ohilosophy, and history in college level Classes. I Sew 
RenalsSSance Faire costumes for money. as well as mundans 
=lothes. ritual robes, and Stuffed animals for love. 

I 


am currently Feadlinag tnYr oucen F1990te, Nor e. 
Chadwick, Jean Martale, and VWater=s' Women's Encycloobedlia 
of Myths and Secrets; in between trying to ftinisn ths 
interminable Wiite "boddess. witching, reading SF and 
fantasy. SPOuSTRAY tor Krys., and, of course, motherinc 


'Greenpbaws-paqe 1) 
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Robert Gwydion Arthur who is now nine months old. anc 
=hreateningQ to walk any miniite now. 


Taking on the role of clergy came for me as Seeitngc i@S 
need and fillina it. I make no claims about my "power". m\Y 
qualification, or the antiquity of my <Etradition. The wor! 
just keeps getting set in front of me. I wonder how nany 
Neo-pagoan clergy have gotten into it the Same wav” 

Thougoh I do Study, I don? © ERLINK . of . mySeEeLlf as = 
Scholar, and I am mostly $self-tauaht., I fear that becauss 
Of this, and because I trust my 1inturtion over logO1ce /OU 
nay categorize me as a "fuzzy-thinking- dewy-eyved romantetc'. 

I don*t have access to recearch materials. nor Jo I 
rF=ead or Speak another language on a level worth If 
menttion. What IT have OE 1 OO 1S Ewenty DUCKS - ear 
and another perspectlivey 

About DF1s 
Regarding "What Neo-pacan Druids EFEelieve": 

I found nothing in it with which IT 0Jdisacgcree. I 1 ntend 
to pass it on to a Fhilosophy of keligions teacher at the 
L OCal COmmuny Xt \ colleoe, and will 1nform her of LF 
FerRrF1iInNt proceedure 1n casse she wants tO L VE LY to Ie” 
Classes 

SNecarding "On Liturfaucal Language": 

Groovy. Where can I get really agooc instruction 1r 
Irish? Tapes would be best since I gonf't corive anything 
D19ger than a bicycle. I don't care what dialect it 1s 1in. 
z don*'t think it matters beyond personal taste. (Does a 
person invoking in the Orford dialect of ERGLLSN get 
better or different results than a pers usingGg the Los 


Angeles dialect?) 

By the way, Irish does not have more books and tapes 
avatlable for it than German. Why not ;just sey that you're 
uStna Irish because it is beautiful, a lonaical ChNO1Ce. and 
YOu LIKE 1c. 


Regarding "Research Sucagestions": 
I think that those who did magic for the lower 
=lasses were considered somewhat inferior but Sometimes 
necessary., more like the andermenschen vou refered to in 


tne editorial in Gnostica (July 1975) than like outlaws. 
They were probably initially the ame as the Druids, but 
aS class Stratification got more {solidified, the Druids 
consoltidated their position, not unlike the dgdistinctior 
between villace witch and court mage. i  alSO0 . think - that 
our ancestors were pretty N biqoted. at Jleas: as much as 
people are today, probably moreso. All of the above 1s 


SOHeculation bas=sd on 1NtTuition,. memory. or whatever YOu 
Win to call it. Let?*s See i+ ADF's research bears me OUT . 
or corrects me. 


2) 
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ET For Fourth Circ] 
aſs Ss "atFEtificial aids”'” Do you Inc 
you referrina to | 
-respondence courses? Financial Aid 
t = r have multi-media lending libraries?” 

I .G6@n"Et:. $2908 that you?ll have any problem with 
ting clergy” since those who would be inclined <to 
uld want to do all the you ask for 1in the fFirst 
. ut 14 you do feel you have a problem. yOu can put 
ferent local arove in charaoe of the ADF festival sact 
\ Insuring that they work and allowing you to» check up 
hem in person. On the other hand, what 1s wrong wit 
ina Sometimes” 


D 
2. 
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YA 
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Regarding "Some Notes on Initiation"®: 
t 1s quite possible to combine the three ty 
tual. When I Was 1nitiated the n 
rral” aspect made the "transrormation"® 250282c 
d once the challenaes were <uccessfully me 
on” aspbect completed the ritual. 
why and what were auesticons I asked of my ©81 
inning of her 1initiaticn. Though, of course. 
d be aoiven thouaht well 1nN advance. 1 


} 
ing and instructtive to hear the answers. 


Regarding Aa Druid Worship Ceremony": 
It's very pretty. thouah it's not my Styles. 
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Matl Comments: 
To Judith Anderson. Fat Tavlor, and Diane: 
You Sound like old friends... Hellc' 


To Andrew F, Gillis: 
Regarding "'pburism": 

What 15 the name of "Starnawk*'s book of Wiccan 
Fituals" to which you refer” As far as I know {|she has only 
pPublished The Spiral Dance and Dreaming the Dark. in 
neither of which she claims to be strictly Wicca (whatever 
that is) but rather mentions that her trainina 1s mited. 
with Dianic and Fairis traditions both stronac. 

I doubt that "we will all be using the Same rituals 
and praising the ame gods and ocoddesses". I am not on 
=peaking terms with most Etastern and Midcle Eastern 
deities, but Kali 1s closer to me than is Morriagu. [ Call 
>n Khiannon. Fan. Erigid., Cernunnos. Destaras Kobin O? 
Wood, Diana and Lughs but not Ishtar. Yahweh. Farvat:. 
c2us, Chang-DO, nor Eress. uSuUually wite a new ritual 
each time. based on what has come before but tevlored to 
the mood or Situatlion. 

Fut what is wrong witn the dJdiffusion” What woulc De 

= 


+4 


Wong with using the ame rituals and praisingQ the sam 
deities as long as we =till think”? 


Regarding a womanhood ritual: 

I agree that our children should have Coming of Roe 
rites, especially our daughters at firs: blood for the 
reasons you have already stated. I think that any Coming 
of Age should include whatever Se: education the new adult 
nas not yvet receivec. including making birth contro! 
available before it 1s needec. 

I was lucky enouarh to be taken out to a champaligne 

nch by my mother to honor my new womanhood. Other 
085S1bilities include preeenting your cauohter with 
= 


= a 
dozen Oark red ros2s., and having her plant tree Seeds and 
take on resDonsibility for the nurture of the young tree. 
This could s ymboli:ze her new womanhood, the arowth She 1sZ 
Sachi2ving, and the motherhood of which she is now canrable. 

Circle Network News* Spring 1980 and Winter 1989! 
i SSUesS also may provice usefull ideas. Good luck. 


Well that's about all I have to SAV + or NOW ..- af 
Elessed be and toodle-20! 
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A CELTIC CROSSWORD 
Puzzle % Conteeat 
n _ 


by William ElSton, 258 Main St. #2, Bingington, NY 15905 
bs Solve the puzzie. 
gu 

"I my qo a= = 1 t ar mir >|] © Tm AT;.1 2 74 1-1 [| <=T } + 71 = - + 1, a5 ; 
£ © 1-1. L CME — 4 alt 4 Cr UMDODEer (3 ANnSWEr 1 = } CL... ne QA WMEL= p 

above address. 

'P Enclose your name, address and (1+ desired) phone. 

D . Enclose a letter of aut 


horization/denial 1f your entry 
nterested parties. 


[JS 


may be made public to 1 
EE. Enclose $1 (fone dollar) 
and handgalinc 


Ys CUFFency to cover pos! 


fr 

i 
iff 
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iT 
D 
nl 
U 
< 


57 ti nner will be setl 


dr awing on LUGHNASAaDH aug. 
1986, from all cor hae + i 4 ap OHostmarked by July 1585, 1988. 
4, Determination of the winner 1s by the Author and final. 
& « Author 1s not responstible ror any entries that are: 
A» Not received by U.S. mail. 
= Received 1n an illegible condition (these wili be 
returned 1+ possible). 
EI LOST in the mail or otherwise uncellivered. 
+ Postmarked after July 15, 1986s, 
= Inaccurately reproduced by others than the author 
(reproduction by others 1s permissible,; 1+ accurate). 
i Recelved without identification. 
© « Winner will be nailed a U.S. Fostal Money Order for $50 
(Fifty gaollars) on Aug. Y, Lg and notified by phone (1+ 
number was enclosed with entry). 
F4 Winner 's name will appear in the next 1fssue of "The Druids” 
FProgress®” following LUGHNASADH 19386. 
A « Entry in this contest assumes authorization for 
publication of the Winner's name. 
D . A complete set of correct answers will also apnear 1n 


that game 1s=fue. 


&. Include a sel+t acoressed, stamped envelope it correct ansSwers 
are desired after the close of the contest. 

x Record keeping for this contest is open to inspection by 
entrants or legal authorities, Monday through Friday from 


8:00am to 3:00pm (with one hour 'S notice), at the author's 
rFes1 dence. 


This contest is not being conducted by P.Et.Tl. Bonewits or 
A.D.F. It's being offered in "The Druids” Froqoress" solely for 
the amusgement of DF's readers 
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A CELTIC CROSSWORD 
Piizz]e ?, CContest 


= - ' - ? R _—_— a 42 — as } — C >. —_ —_ = : ”m= g= , - a Juan KT PF — -— —_— 
by William tilston, 2583 Main St. #2, Bingington, NY 139058 


Ly Solve the nuzzie. 
& a Dmend completed puzzle for numbered answer l1st) to me at the 
above addodoress. 
As Enclose your name, address and (1+ desired) phone. 
D . Enclose a letter of authoriz:zation/denial 1+ your entry 
may be made public to interested parties. 
C: Enclose $1 (one dollar) in US currency to cover postagqe 
and handling. 
I. Winner will be selected by drawing on LUGHNASADH (aug. 7) 
19965, from all correct entrises nostmarked by July 15, 1988. 
4. Determination of the winner 18s by the Author and final. 
M« Author 1s not recponsible tor any entries that are: 
A» Not received by U.S. mail. 
D . Recelved 1n an illegible condition (these will be 
returned 1+ poss1ible). 
© (OoOSt in the mail or otherwise uncelivered. 
d. Postmarked after July 15, 1989, 
2. Inaccurately reproduced by others than the Author 
(reproduction by others 1s permissible, 1+ accurate). 
F. Received without identification. 
© » Winner will be nailed a U.S. Fostal Money Order for $50 
(fifty dollars) on Aug. Yg&, 1986, and notified by phone (if 
number was encilosed with entry). 
Fs Winner 's name will appear in the next 1sSue of "The Druids” 
Progress®” following LUGHNASADH 1986. 
A « Entry in this contest assumes authorization for 
publication of the Winner's name. 
D . A complete set of correct answers will also appear 1n 
that game 1SSuer. 
8. Include a sel+t acodressed, stamped envelope 1+ Correct arSwers 
are desired after the close of the contest. 
Y. Record keeping for this contest 1s open to 1inspection by 
entrants or legal authorities, Monday through Friday from 


# 


8:00am to 3:00pm (with one hour 'S notice), at the author's 
FeSl1 dence. 


test 1s not being conducted by P.E.ITt. Fonewtts or 
21ng offered in "The Druids' FroqoQress" solely for 
the amugement of DF's readers. 
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aCross 
#1 - One Of z7innils GOUACS 


- Ll2treachts us 
- Grecacn's norse 


£19 - 
#21 - Sixtt century Doet 
#22 - Son of Domnu 
#2% - 7 - Penrkawr 
#26 - Lug's festival in Man -?- Lluanys 
227 - Mortal father of CuCnulainn 
#29 - Cham>ions of Ulster 
£J1 - 7? - Cellos ( Good Striker ) 
- a God of the Gauls 


Miodhechnaoints $S0n 


- IT - ( Gaelic )= ?7? ( Enalish ) 
- A King , A Warzior ( Gaelic ) 
o- Aeife turne3 Ler's catl green S2=t0to 


Father of Llwxyd 
- Scotland 
Manannan's daughter 


XD ITAL ITTENT 


We wy un WUuUuN -- 0 WW 60A ok wo ya own 
j 


II kJ itt bt It + 


- Zach of tne Great Pagan FeasSts, vr 
- Gaelic Sea God 
Tribal group 
- One of tae cnief lates of Erin 
- Patrick!s-7- was Szin 
- Shane ful, AShaned Ezcl2iSh ) = ? 


(_ Er 
The Stone of Destiny 
( 


y 

, 
—» _ S 
£53 - j- ( Ogam ) = ? =nz:1ish ) 
2ShL - Wife of Nuaca 
255 - Shave assSumed by Morzigu rattle at 
57 - THife of Kenanran 
£58 - Pelleas nDarried - ? 
251 - Aninals ne) zacrei by encient 3: 
£03 - Grycilon was his British counterDa 
S095 -' dar Ein fron Spain 
#56 - Angus - 7 
£97 - ? - Chein ( Cain's Yourd ) 
S289 - ? Vatir 
270 - He accevted Balor's frey cor7 &s ! 
273 - MicGer's leec 
=75 - Zlberich Dcarf? Kings of tne - ? 
279 - CC!) arssn ( Gaelic ) = ? - {( Englisn ) 
£31 - Caer's father, Etal - ? 
£33 - ? - of the Goleen gair 

£25 » Celtic ſer. Year 
£20 - 4 Gaelic Sound refers to a =an or 
=91 - Queen - ? 
£93 - The Battle 7%inzter 
234 - Gaelic 2ish iing 
2958 - Dauzhter of 3alor 
£97 - ? - Leith ( Mider's 5idne ) 
+101 - Or in waat hour of tae Serens Yg 
S102 - Gaelic God of tae Untiertorle 
#193 - Motter of tne Gaelic 3009s 
=10h - Jelsh Fairies 
2105 - Co>-un:tion of Melras 
$108 - ( Ozan ) = ? - ( Englisan ) 
$109 - Tne Deaf Valley 
£111 - To Hin ( Gaelic ) = ? ( Erzlisb 
2112 - Tuatha De Denann artists t2re co 
£113 - Tain - ? - Chuai::5ne 
2115 - Taite, Pair ( E:53238h ) = ? ( 6G 
£116 - Lens of tas Iiviz!s 


2119 - IAA ( Oczzn ) = ? ( Pnglih ) 
2120 - Pat>09n-303i2ss of Tara 

2121 - ZuTIlt f1irst 3uest House In Zzin 
212L, - Ler's Palac 


Crossword 


3 


_—_ 
WAY Bi te ie mu 


« 


ting brougnat to Britian by Josevh of Aarinathea 


4 1,56 Y 
- 4 9-2 
S129 « 
#$15Þ = 
#13 _ 
£137 = 
£179 = 
Al ' A 

SY © 
S112 - 
AY 1.1 

£146 - 
#145 = 
>150 hd 
#151 - 
=>155 _ 
=157 ns 
£158 - 
#159 - 
Vas BoO2-2 
3038S = 


t5 


Repore Number Three 


zhe Mourne =- 7? 

A Tassel { Ezglisn ) = ?- ( Gaelic ) 

Uzhe>S - 7 - 4 nane for Bren 

Son of Di:2zcecht 

ArcThur's Swordg 

non Olwen for Kultz-ch 

Ler's Domain 

FA2ST Of AUEUSE 

7 - Zen - ({ Veneratble Head ) 

Matzolzen's Ti? 

? - Galan Gaeo? - welsh Tyintes PF=stival 
S0n Of Bran 

Dalian read Ozans of a Tand of - 2? - f0o=> SDcn 
GoSzess WOrS2StDSe5S at Bath 

A Scotisan Goolizn tzat cones out on Samhain 
7 - Morte De Artaur 

The Grave of tie Pa>>holon 

—p7x—- ( Ogan ) = 7 ( Englih ) 

Feis - ? 

Le2's firs; Son 


% 


— 


ol 


98! r Three 
Che aruids) Progress Repore Numbe 
I SSISSESII REESE ESSE. 
Ow, T.4 £- uu wHiyMHyUNmMN'fuwh rt -.- 
Down £4 uM wWwwuuwu -oOAMnf WNW oumnWwſy 0 
Z1 - 50n of Zlataan $4043 00:04 CES $ 0 0. 60 
_ ml - nE Lnvuneradoil lit 
22 - Goihinuts dringd bestowulng Lnvuneradoility +» ot eo ISS 53 ©53 © +4 
24 - Tuatha - ? - Danann IEEE: F236 FE mMHIYNHO 
- ' 5 i 109 ® 11 @ @®@ SC ES 40ge 
24S » A D2:i0d of <El>e . 1-4 @ 1-4 O ©: y- + 
w* 4 19 £25 1» pe bj SR PRIADOCD - IJ. A 
___ _ —— Opn OTIRGROpPo 
44 vs f ang=Dic 2 fo” - Q@ . = 
F Race a agar OED wa 0 6wQqHnoaztyuyxÞt Seb 
23 - Poet- Ligzazca =- 7 + 35 $3 ELIT. 
; = 2 wa ct ct 54 W@ Oo 7 j @ | 
- - Yhinnon - 2? - Sar2tans , QFFMvMWAaO Oo ae hy - & 4 Ho 
” nm] 25) S=>5n | \\ N *f' ir Dd s | GG A O29 
P10 *< I. agen ot he \.- } @ ' + $6 "bb fv © = ® 
=11 - Motaer of Cu_oauliatnn Pp pO Ono evo ge 0". 
hs "_— ® CG _ 
212 - Gayn's rival for Creucylad "1 mono Bo ye FT 
? S2Zanon 1 My uW @ 4 ct O w 
$15: =. 7 —- SS "_ ov »p AAS Yn FF Fa Ho 
414 = Mead ( English ) = ? ( Gazlic ) : - Y Þ ERS _- 
| =". LEI ry T : 
215 = Dagda was the Suzrene =- ? - CZ the Tautha IS Ianann - * | - 2-4 » iO 
| _ ty) FuUGaG Fp UN y tl 
216 - MSle'!s Sldest son wer 14 = w 2 - % E 
D_—_ £ a 
217 - The Tzibe 02 Danu XY | o 2 = '. Wd <- 
£18 - A vezatat<on 30d of zrin 4 - ot IF ©@® ww 
220 - These t>2es 5tooi firn , then transformec into tzoons oy Gryzzon oo YT OO "A -—_- 
221 - The Land oz Prozise GEM - 7 —- 
: « WR 1, ® Þ f 
Z24 - Lezsh for tae Cuos of 2hy=b4 2ade fron is beard O I @ ® : 
225 - Silver Circle FAY 5 y _” 
22% - CuChuiainn'!s Caarloteer T & 
428 - Gaelic tzi>thong - Pronounced like ( ory , oou ) ® £ _ 
#30 - Son of Ler = > p—_ 
23] =- ?-=ith=- Co ( Saelic ) =along with , Iver DAazl1ish ) -Þ - - 
£33 - Throw ( Exgtizh ) = ? ( Gaelic ) O © - 
#34 - ? - of Man 1 b 
£39 - HZuntszan who could control Gas: Rthynhi's Cuos by Q 
F#hLO - & Chie? river of Zin @ _ 
£41 - ? - Scaith = | Þ 
3h - innzn Chieftian who Souztt (nortal ais ron the Jpoeraartao 1 
=4L5 =. ? - Gaczarn 
45! » iSnmen neal ns rod , use2d by coffin zxxers - 
F568 - TJels> S>zzi2S res<tVar _ ® 
T9 - One OT ite vintcs en5laves by 5Srut K 
#&2 - 31:2 9f YuaZt's 3rave - 
S2 - 2573] 1233 2e2u2t at - 72 'J 
x - 32zi:iza 3:<te2s © 
60. - San - ? , Ga2lic tzr> for the not geag0n w 
771 - Varation of Ar My 
771 - Iaerizn God worn oe in Z©rin S, 
#74 - Son of Lily- ++ 
#76 - Ma ( Gaelic ) = ? ( Enzlish ) ws 
#77 - Luzudunua - the fort of - ? 
#70 - Sinn ( Gaelic ) = ? - ( Enzlish ) 
F8C - Tristran's lover 
#82 - ? - Fail 
#84 - An Tberizn Goe 
#25 - ? - ( Jaelic )' = Many ( Enzlſsh ) 
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#106 - Of tae guicz Yand on Swor? 2 E 
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From Richard James, 664 Queen Street West, Toronto, OT M6J-1E5S Canada 


FOE GAFA TATA EFat HHH EEFEFFFFEFFEFC AE FEE FffEEffFfiffff#f##### 


NOTES ON SYSTEMATIC FREFARATION OF ESSENTIAL OILS FOR RITUAL USE 

TO BEGIN WITH, IN LEARNING TO BLEND ESSENTIAL OILS YOU WILL NEED SOME 
BASIC EQUIFMENT; 4 TO 6 EYEDROFFERS,. A SMALL GLASS CONTAINING METHANOL , 
A FISTFUL OF STRIFS OF FAFER ABOUT 4" BY 1/2", FEN % NOTE FAFER, A 
SELECTION OF 20 OR SO SAMFLES OF VARIOUS ESSENTIAL OILS TO EXFERIMENT WITH. 
SAMPLES IN A ONE DRAM (3 ml.) SIZE ARE MORE THAN ADEQUATE TO START WITH, 
BUT YOU WILL EVENTUALLY WANT LARGER QUANTITIES (1 OZ.) OF YOUR FAVORITES. 
THE OILS MENTIONED IN THIS ARTICLE ARE ALL GOOD CHOICES TO START WITH, BUT 


YOU WILL WANT OTHERS TOO, 


TAKE A SHEET OF FAFER AND DRAW ON IT A LARGE VERSION OF THIS CHART. 


AIR 
SHARF DRY SWEET 
I I 
1 I 
HIGH I I 
I I 
T I 
I I 
I I 
F IKE MED IUM I I WATEfT 
I I 
OS: Lou or NS 
I I 
I I 
OW I I 
I I 
I I 
EARTH 


TO START WITH, IGNORE THE ELEMENTAL REFERENCES AROUND THE OUTSIDE OF 
THE CHART. INSTEAD, LOOK AT THE CATEGORIES OF SHARF, DRY AND SWEET. WINES 
RANGE FROM SWEET TO DRY, A WINE WITH A SHARF TASTE IS CALLED VINEGAR. 
TAKE ONE OF THE LITTLE STRIFS OF PAFER, WHICH WE SHACC CALL TEST STRIFS, 
AND USE AN EYEDROFFER TO FLACE ONE DROF -ODF STRAWBERRY OIC ON ONE END. 
IMMEDIATELY CLEAN THE EYEDROFFER BY RINSING IT IN YOUR METHANOL. EE SURE 
TO DRAW SOME OF THE METHANOL UF INTO THE EYEDROPFER TO CLEAN THE INSIDE. 
EMFTY THE DROFFER AND SHAKE IT OUT WITH AN ACTION SIMILAR TO SHAKING RA 
THERMOMETER... ALWAYS CLEAN YOUR DROFFER IN THIS WAY AFTER YOU USE IT FOR 
ONE OIL BEFORE FUTTING IT IN ANOTHER KIND OF OIL. REFEAT THIS FROCESS, 
FUTTING DROFS OF CINNAMON AND FRANEINCENSE OILS ON SEFARATE TEST SIRIFS. 
CAREFULLY SNIFF AND COMFARE THE THREE OILS. STRAWBERRY IS SWEET: CINNAMON 
SHARP; AND FRANK INCENSE GENERALLY DRY. THERE IS CONSIDERABLE VARIATION 
IN JUST HOW SWEET % DRY THESE OILS CAN BE, DEFENDING ON SOURCE AND METHCOD 
OF FREFARATION OF THE OIL. NOW LOOK BACK AT OUR CHART. EACH OF THESE DILCS 
IS MORE OR LESS MEDIUM, NEITHER FARTICULARLY HIGH NOR LOW; AND SO WE CAN 
PLACE THEM ON OUR CHART AFFROXIMATELY SO: 
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FEEFFE FT ET EEFFEFEFEF FA FEE FFFEFfAFHEFAFEfffF Off EFFEFEEFE FF 
From Richard James, 664 Queen Street West, Toronto, OT M6J-1E5 Canada 


FOEETFA ATE THT EEFFEERFEEFEFEAEAFEEFFFAFEAC AAA fEAEFfZf##### 


NOTES ON SYSTEMATIC FREFARATION OF ESSENTIAL OILS FOR RITUAL USE 
TO BEGIN WITH; IN LEARNING TO BLEND ESSENTIAL OILS YOU WILL NEED SOME 
BASIC EQUIFMENT: 4 TD &6 EYEDROFFERS, A SMALL GLASS CONTAINING METHANOL 
\ FISTFUL: - UF STRIFS UF FPRFER ABUUT]-4"-BY 1#/&®, FEN ?, NOTE FAFER:; A 
SELECTION OF Z20 OK SD SAMFLES OF. VARIOUS ESSENTIAL OILS TO EXFEXAIMENT- WITH 
SAMFLES IN A ONE DRAM (3 ml.) SIZE ARE MORE THAN ADEQUATE TO START WITH, 
BUT YOU WILL EVENTUALLY WANT LARKGES QUANTITIES (1 OZ,) OF YOUR FAVOCEHITES 
THE OILS MENTIONED IN THIS ARTICLE ARE ALL GOOD CHOICES TD START WIT BUT 
YOU WILL WANT OTHERS TOO, 
TAKE A SHEET OF FAFER AND DRAW ON IT A LAKGE VERSION OF THIS CHAFT. 
AIR 
SCHARF DRY SWEET 
I I 
I t 
HIGH I I 
I I 
} I 
I I 
F IKE MED IUM I I WATEFT 
I I 
Dn ety BET OE PS FEISARY 1s. 0o IP 
I I 
I I 
OW I I 
I I 
I I 
EARTH 


TO START WITH, IGNORE THE ELEMENTAL REFERENCES AROUND THE. QUTSIDE OF 
THE CHART, INSTEAD, LOOK AT THE CATEGORIES DF SHARF, DRY AND SWEET. WINES 
RANGE FROM SWEET TO DRY, A WINE WITH A SHARF TASTE IS CALLED VINEGAR, 
TAKE ONE OF THE LITTLE STRIFS OF FAFER, WHICH WE SHALL CALL TEST STRIFS 
AND USE AN EYEDROFFER TO FLACE ONE DROF OF STRAWBERRY OIC ON ONE END. 
IMMEDIATELY CLEAN THE EYEDROFFER BY RINSING IT IN YOUR METHANOL. EE SURE 
TO DRAW SOME OF- THE METHANOL UF INTO THE EYEDROPFER TO CLEAN THE INSIDE. 
EMFTY THE DROFFER AND SHAKE IT OUT WITH AN ACTION SIMILAR TO SHAKING R 
THERMOMETER. ALWAYS CLEAN YOUR DROFFER IN THIS WAY AFTER YOU USE IT FOR 
ONE OIL BEFOKE FUTTING IT IN ANOTHER KIND OF OIL. FREFEAT THIS FROCESS, 
PUTTING DROFS OFf CINNAMON AND FRANKINCENSE OILS ON SEFARATE TEST STR 
CAREFULLY SNIFF AND COMFARE THE THREE OILS. STRAWBERRY IS SWEET: CINN 
SHARP; AND FRANK INCENSE GENERALLY DRY. THERE IS CONSIDERABLE VARIATION 
IN JUST HOW SWEET % DRY THESE OILS CAN EE, DEFENDING ON SOURCE AND ME THCOD 
OF FREFARATION OF THE OIL. NOW LOOK BACK AT OUR CHART. EACH OF THESE OIUCS 
IS MORE OR LESS MEDIUM, NEITHER FARTICULARLY HIGH NOR LOW; AND SO WE CalV 
PLACE THEM ON OUR CHART AFFROXIMATELY SD: 


4 
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NOW LET US EXAMINE THE HIGH-VERSUS-LOW RANGE OF SCENTS. HIGH SMELLS 
ARE MORNING WAKE-UF SORTS OF SMELLS, FREQUENTLY MINTS, CITRUS, AND SOME 
WILDFLOWERS. LOW SMELLS ARE EVENING BEDROOM Of IN-FRONT-OF-THE-FIRE 
SCENTS. FUT DROFS OF LEMON AND FATCHOULI OILS ON SEFARATE TEST STRIFS 
AND SNIFF. LEMON IS HIGH AND TYFICALLY A BIT SHARF, ALTHOUGH SOME LEMON 
OIES ARE MUCH MORE SHARF THAN OTHERS. FATCHOULI IS FAIRLY LOW AND USURLLEY 
FAINTLY ON THE SWEET SIDE OF DRY. SQ WE CAN ADD TO OUR CHART: 


I I 
I I 
(1emon) I 
I 
I 


7 
5 RD - 55 LC: 
I I 
I (tfrankincense) 
X I X I X 
(cinnamon ) I (Strawberry) 


RN 
N 
= 
0 
an 
| Wy) 
=p 


CONTINUE TO SNIFF YOUR SAMPLES AND DECIDE FOR YOURSELF WHERE THEY 
FIT, AND FILL IN YOUR OWN CHART. MAKE A HAEIT OF USING THE TEST STRIFS. 
SNIFFING DIRECTLY FROM THE BOTTLE CAN CAUSE OLFACTORY BURN-OUT VERY FAST. 
EVENTUALLY YOU WILL BEGIN TO NOTICE A FATTEFRN. SCENTS FROM SIMILAR SOURCES 
TEND TO GROUF THEMSELVES TOGETHER SOMETHING LIKE THIS: 
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ALPINE % 
NORTHERN 
FLOWERS 


MINTS 


CITRUS 


NUTS % 
FRUITS 


— —— - - a  — a —— -— — —_—_— — — — 7 —  _— —— _—  —_— — _— _—_— __ —— —  —  —_— —— — 


TROF ICAL 
FLOWERS 


ANIMAL 
SCENTS 


£ 


WOODS 


(1) 
DO 
+—4 
(] 
m 
CU] 
HH HH HH 4+ +4 = +4 4 +4 4 4 4 bo 
CG) 
4 
4 
U] 
Ml HH HHH H -H]H HH - + - - -4 


THESE CATEGORIES ARE NOT. INVIOLABLE, BUT THE SEEM TO WORK MOST OF 
THE TIME. THEY ALSO LEAD TO SOME INTERESTING WA BEING ABLE TO THINK 
DF SMELLS IN GROUPS WHICH ARE RELATED TO OTHER ASPECTS OF MAGICAL LORE. 
FOR EXAMFLE: 


MERCURY... 1 SFACE I MOON 
I I 
—_ — — cc c—_ — Ik —_ c_ —_ a —_ ED 2  c—_ cc _ 
I I 
I :- CERES 
MARS I SUN 1 (the name of the 
I I largest asteroid) 
I | 
I I 
I I 
SATURN I JUFLITER I VENUS 
I I 


OR x 


EB INAH 


— ——_ _ — —— = ww —_ —— — —— —  — —— -—— - — _— _- —— — — — _— — 


MALEUTH 
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(YES, I REALIZE THAT THE FLANETARY ATTRIBUTIONS JUST GIVEN CLASH WITH 
TRADITIONAL QABALISTIC PLANETARY ASSIGNMENTS, BUT THIS REFLECTS MUCH MORE 
ON JUDEO-CEREMONIAL MAGICAL EBIASES THAN ON THE REAL USES OF SCENT WITHIN 
CONTEMFORARY NEO-PAGAN RITUAL. I GNOKE THE SEFHIROTIC CHART IF YOU ARE NOT 
USED TO THINKING IN THOSE TERMS. ) 


ALSO, NOW IS THE TIME TO LOOK BACK AT THE ELEMENTAL ATTRIEUTIONS SET FORTH 
IN THE FIKST CHART. THE JUSTIFICATION FOR THESE SHOUCD NOW FE CLEAR. 
HERES ARE AIRY. SFICES ARE FIERY. FRUITS ARE WATERY. ROOTS ARE EARTHY. 


SIMFLE, NO? 


SO HOW ARE THESE OILS BLENDED FOR ACTUAL USE? THIS 1IS FERHAFS BEST 
EXPLAINED BY USE OF EXAMFLES. IF WE DO A RITUAL FOR SUCCESS IN TOMORROW*”S 
GEOGRAPHY EXAM, WE MIGHT WISH TO ANNOINT OURSELVES OR CANDLES Ok OTHEX 
TOOLS WITH AN OIL BLENDED OF SPEARMINT TO MAINTAIN AWAKENESS AND ALERTNESS, 
FLUS SANDALWOOD TO STAY EBALANCED AND STEADY AND NOT FREEZE INTO FORGETTING 
THE ANSWERS, PLUS MYRRH TO KEEF OUR MIND ON THE EARTH WHICH IS, AFTER ALL, 
WHAT GEOGRAFHY IS ALL AEFOQOUT., IF THE EXAM IS ABOUT ANY FARTICULAR COUNTRY 
THEN WE WILL FUT IN SOMETHING TO REMIND US OF THAT COUNTRY; EG TULIF- OIL 
FOR HOLLAND. SO WE HAVE: 

I I 

X (Spearmaint) I 

I I 
I 

I 


I (tulip) 
ED WS =", LG - | 39 Gy 
I X I 
I (Sandalwood) 
I I 
I I 
70 ENCE ak RENE NE 
I I 
I X I 
I (myrrh) I 
I I 
I I 


THE EXACT AMOUNTS OF EACH INGREDIENT SHOULD BE DETERMINED BY THE 
RELATIVE IMFORTANCE OF EACH FACTOR IN OUR DESIRED OUTCOME. IF OUR USUAL 
PROBLEM IS JUST THE ABILITY TO REMEMBER A LOT OF FACTS FAST, THEN WE WILL 
EMFRASIZE THE SFEARMINT. IF WE HATE GEOGRAFHY AND NEED TO KEEF OUR MIND ON 
IT THEN WE INCREASE THE FROFORTION OF MYRRH; AND SQ ON. L1 LS BES]- EREER 
THE BLEND SUBTLE AND LOW KEY. REMEMBER, THE MAGIC OF SCENT WORKS VIA -THE 
SUBCONCIOUS. TAKE A TEST STRIF AND FUT JUST ONE DROP OF EACH INGREDIENT 
ON THE END OF THE SAME TEST STRIF. THE FIBER OF THE FAFER WILL BLEND THE 
DROFS FOR YOU. SNIFF. ASK YOURSELF WHICH INGREDIENT YOU NEED A GREATER 
FROFORKTION OF. ADD ANOTHER DROF AND SNIFF AGAIN. IT IS VERY IMFORTANT TO 
EEEP TRACK OF HOW MANY DROPS OF EACH INGREDIENT YOU HAVE USED. ADD ONE 
DF.OF AT A TIME AND SNIFF. WHEN YOU ARE BLENDING IT IS KHEST TO USE A NUMEER 
, DROFPERS, ONE FOR EACH INGREDIENT, TOQ AVOID HAVING TO CONSTANTLY RE- 
CLEAN ONE DROFPER. WHEN YOU HAVE THE STRIF SMELLING THE WAY YOU WANT IT, 
THEN A QUICK LOOE AT YOUR NOTES WILL GIVE YOU THE FORMULA. 


56 James 4 


The Druids! Progress Repore mber Three 


ESSENTIAL OICS SHOULD HE KEPT IN A COOL DARK FLACE IN COOL DARk 
CONTAINERS. MY PERSUNAL CHOICE IS A SERIES OF SMALL ZROWN-GLASS 
OINTMENT JARS WITH CONE-SHAFED PLASTIC SEALS INSESTED IN THE CAF. 
WHEN YOU BUY OILS YOU SHOULUCLD BE ' CONCERNED ABQUT SEVERAL THINGS. BUY FROM 
A FULCACE IhnAl SELLS ENQUGH OILS THAT THE FRODUCT YOU GET HAS NOT _ HEEN 
SITTING ON THEIR SHELF FOR MONTHS. SOME PLACES SELL OILS FAST. ENDUGH THAT 
THEY CAN KEEF THE OICS IN A FLASTIC SQOQUEEZE-SOTTLE WITHOUT THE OILC 
DETERIORATING IN THE TWO DAYS BETWEEN 'REFICEINGS. GENERALLY TROUGH, SUCH 
PLACES (NOTABLY THE LARGER EBCTANICAS IN N.Y.C.) SELL AN FOOR ErADE OF OTCS. 
AVQID COMMERCIALEY FPRE-PACKAGED OICS. THEY ARE USUALLY BRAD COOK FOR A 
PROSFEXOUS OCCUCT SUFFLY OR HEALTH FOOD STORS WHESE THE OIC IS BOTTLED FO 
OU ON THE SFOT USING CLEAN-LOOCKING EQUIFMENT 

THERE 18S SOME ONGOING DESATE BETWEEN ThE RELATIVE VALUES OF NATURAL 
/ERS SYNTHETIC UOICS. MOST OF THE DEBATE IS BETWEEN KNEE-JERK NATURAL ISTS 
AND COMFUCSIVE FENNY-FINCHERS YES, THREKE IS A DIFFEXKENCE EETWEEN THE TWO 
ESSENTIAL OICS ARE MADE UP CF COMFLEX, NATURALLEY-UCCURING 3BIO-CHEMICALS 
SUCH AS: ESTERS, RCDERTUDES. E TONES AND OTHEXS, SUSFENDED IN A VARIETY CF 
OICY BASES. NATURAL OIECS ARE VERY SUBTLE MIXTURES OF MANY DIFFEXENT 
CHEMICALS. FOR EXAMFLCE; NATURAL VIOLET OIC CONTAINS <=, e6-NONADIEN=-i-CLi., 
N-HE XANOL., HEPTENOC, TERTIEXY OCTADIENQOL, PARMONE, EUCeNOC, 2, &-NONADIEN=-1- 


AL, AND SU ON, A COMMERCIALLY SYNTHESIZED VIOLET OIC WOUED FROCEABLY 
CONTAIN THE ZZ OR 53 MOST FOWERFUCL AND DISTINCTIVE COMPONENTS OF THE NATURA 
OIL AND THEREFOF: HAVE MUCH THE SAME FREDCMINANT MAGICAL USES AS THE NATURAL 
OIC,. IT WOUECD, HOWEVERs LCLACE SUBTLETY. IN THE CaSe QF ARrOMATHERAFPEUTIC 
USE. IN WHICH THE OICS ARE NOT EEING BLENDED, eBUT FATHER USED STRAIGHT; THIS 
LACK OF SUBTLETY IS FATAL AND THE SYNTHETIC PRODUCT SHOUCD NOT BE USED. 

FOR MANY MAGICAL FURFOSES THOUGH, THE FROCESS OF ECENDING TO SUIT THE 

EXACT KITUAL NEED WILL CREATE ENOUGH COMPLEXITY AND SUBTLETY TO ENABLE 

THE SYNTHETICS TO DO THE JOE. CONSIDER THE ICONODERAFHRHY OF ODIN. IF YOU 
ARE ABOUT TO DO A RITUAL IN HIS HONOUR AND YOU BEEND AN OIC TO EXFRESS 

A ONE-EYED;, ONE-HANDED OLD MAN WHO RIDES AN 8-LEGGED HORSE, CARRYING A 
MAGIC SPEAR, WEARING AN OCD FLOPPY HAT, PURSUED BY FAIRS OF WOLVES AND 
RAVENS. . . « THEN YOU WILL HAVE A VERY COMFLEX BLEND INDEED. 

NONETHELESS, THERE IS STILL THE AESTHETIC FACTOR. THIS RATSES THE 
POINT THAT USUALLY A MAGICIAN”S TOOLS ARE MOST EFFECTIVE WHEN HE HAS MADE 
THEM HIMSELF. THERE ARE TWO BASIC WAYS OF MAKING ESSENTIAL OILS. HEAVILY 
AROMATIC FLANTS CAN SIMFLY BE HEATED IN A GOOD GRADE OF OCIVE OIL. THE 
OLIVE OIL WILL EXTRACT ENOUGH OF THE ESSENCE OF THE FPEANT TO BECOME QUITE 
AROMATIC. IT THEN NEEDS TO HAVE THE PLANT SOLIDS STRAINED OFF, AND TO 
HAVE A BIT OF BENZOIN GUM ADDED TO THE OIL TO KEEF IT FROM GOING RANCTD. 
LESS AROMATIC FLANTS NEED TO HAVE THEIR ESSENTIAL OILS EXTTRACTED BY A VERY 
STRONG VOLATILE SOLVENT SUCH AS METHYLINE CHLORIDE, WHICH CAN THEN BE 
DISTILLED OFF TO LEAVE A VERY THICK GUMMMY OIC WHICH CaN THEN EE SUSFENDED 
IN A BASE SUCH AS A GOOD GRADE OF OLIVE OIL. JUST FUT THE TbO0 IN A FOT AND 
GENTLY HEAT AND STIR UNTIL THE THICK GUM HAS DISAFFERAFRED. 
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YOUR FINAL BLENDING CHART MIGHT LOOK SOMETHING LIKE THIS: 


I I 
I I 
XxSpearmint I 
Xx menthol I Xhy=sSOp I XViolet 
I Xl otus I 
4 I X1143y of 
I Xbergamot I the valley 
Xeucalyptus X 1 emon I 
I Xmar jor am I Xcarnation 
I I Xxtulip 
I a fn Sg OO GENES N—oe AN} RRC SRD 00 
Xcycl amen I 
I Xsandal wood 
I I 
Xclove I xheltiotrope X al mond 
Xmustard I I - 
Xc 12nnamon I xXfrankincense xX=strawberry 
I I 
I Xbay I Xor ange 
Xq1inger I I 
I Xqalbanum It 
ORD ESO OE eo Es CITED OCR —|_<O CES 0 CHER. TONES 0 
I I XFOSe 
I I 
xmus}k I Xmyrrh I X;asmine 
I I 
I I 
I Xpatchouli 
Xcivet I I 
I I Xambergris 
I Xcedar l 
I x1 abdabum I 
I 


I 


NOTICE THAT THE EXTREME CORNERS OF THE CHART HAVE NO SCENTS LISTED IN THEM. 
THIS 18S BECAUSE SUCH SCENTS. AKE REALLY STINKY, SO THEY ARE NOT USED IN 
PERFUMERY, MAGICAL OR OTHERWISE. FOR EXAMPLE, ON THE SHARP SIDE OF 
EUCALYFTUS AND CYCLAMEN AT THE EXTREME LEFT WE MIGHT FUT AMMONIA. EUT LETS 
NOT. of 

INVENT SCENARIOS FOR YOURSELF. SAY "I NEED AN OIL FOR A SFELL TO KEEF 
JACK FAITHFUL TO JILL." DEFENDING ON HOW YOU LOOK AT IT, EITHER MYRFH OR 
LILLY-OF-THE-VALLEY ARE GOOD TO REFRESENT FIDELITY. A LITTLE FOSE FOR LOVE 
MIGHT HELP, AND SOME OF WHATEVER WOULD REPRESENT EACH OF JACK AND JILL. 
KEEF FRACTISING. KEEF YOUR DROFFERS CLEAN. DON” T MAKE TOO MUCH OF ONE 
BLEND AT &A TIME. KEEP CHANGING YOUR CLEANING METHANOL. HAVE FUN. 
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From Susan Kirsch, Box 122, N. Windham, CT 06256 


FINN IF UF IU FF II RI RI I Pr I NNN TIFF FI IF IFIRIIFIRIRIRRININGg 


I received both DPs (#s 1 & 2, at this point) -- I requested 
them after hearing Isaac's talk, "Druidism 101", at the Harvest 


Gathering in Maryland in August. 


a L Cw 4v % 1 - #% : 7 wv Y 4 7 , * A 1 _ 7 \ 4 ", 4 6 

About myselt : I am a Drug and Alcohol Counselor working for a 

non-profit agency, TI am a RebIirther, Co-Counsellor, and am Seeking 
= _ = _ = : R ” ” FP A .. . Sv —_ \ J_ o [, , 

to start a Master's Degree in the Human Relations field. What I'm 


tempted to do is to present the Circles and Tracks aspect of ADF to 
an academic advisor and ask him/her how I can work that into a 
Master's. T hold a Bachelor's in Natural Resource Conservation, a 
mixture of biology and ecology; I'm a certified scuba diver; TI 
taught biology laboratories on the college level for two years; I 


bs - - ” - . % \'Y . $ 3 v AT +3 : : 133 —_ vv 
have experience in writing, editing, and outlining. I am a Late 


2 _ ” bv — | - 4 7 + - - La — ” 4 LF - \ T ” : = 4 
Bloomer =—= my undergraduate grades were OK, I mean graduated. 


When. I hit graduate school (Tor a year and nalf before a divorce) 
I had hit my stride; my grades improved incredibly well! 

Isaac once said that witches were the ones practicing magic 
without a license. My involvement with ADF is a way for me to earn 
my 1icense. And yes, I do think he's qualified to oversee initiatees, 
initiates, and others involved. I've been a solo practitioner for 
Six years, by choice. TI dislike the one other woman in my area who 
espouses the Craft, and I chose to remain solo until I could connect 
with a group I felt proud to join and from which I could learn, as 
well as contribute to. That's how I feel about ADF. 

I acknowledge that I want to learn and share -- I developed tunnel 
vision as a solo craft practitioner. So, this Spring I attended 
Rites of Spring in New Hampshire and enjoyed the quality 
of workshops and discussions. I experienced a strong sense of intellect, 
of willingness to share, and of community. TI went to a few other gather- 
ings and plan to go to more. 

So why do I want to be a Druid? First: TI value scholarship and 
would like to contribute to it and benefit from it. Second: the Irisn 
in me adores Things Celtic, and the German in me forgot what the Irisnh 
£ 


remembers. TI would like Pagan folk to benefit from my own progress -- 
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and would like to make connections with others Sharing my interests. ADF 
provides me with a Structure to keep on top of my intellectual, spirit- 
ual, and physical growth. I tend to gert lazy without a format. The circles 
and tracks permit me to chart my progress, get feedback from others, and 
Share a common frame of reference. 

Saving the best for last, I want to be as closely attuned to Nature 
and the Earth as possible. TIT want to ask for help from the Gods and 
the Goddesses in my work, and give them honor and thanks. 


What I'd like to learn: Something about everything, and a lot in a fev 


Specific areas. I've been a dabbler in the arts, sciences, and commun- 
ications fields for a long time. TI want to narrow my broad range down to 
Specializing, and be able to call on the broad background for excellence 
in those specialty areas. 


What I'd like to contribute: My skills as a counsellor in the drug and 


alcohol field, editing, singing, transcribing, Rebirthing, and Co-Coun- 
Selling. If anyone out there is strung out and wants a Pagan counsellor, 
I'm here. I also deal with other addictions: relationships, overeating, 


and overworking included. 


FEEDBACK on DPs # 1 & 2: 


On Gaelic for Ritual Use: having Gaelic printed in DP insbIired me to 
contact a couple of native Gaelic speakers who live in my area. TI'11l 


let you all know how it works out. 


On "Finding a Sacred Grove for Druid Initiation" by Larry Cornett: 

I'm impressed by the thoroughness and awareness of your attunenents with 
Nature and her Spirits. In attuning to a |spot on the land where I live and 
Yo ritual work, I took the liberty of taping the "Finding & Preparing..." 
Section with minor changes or deletions. GOOD MAGTC! 

On Judith Anderson's letter: Except for the intense scholarship, I re- 
late very strongly to your l1ife-story. I share the "What do I tell 

my kid about how I worship?" and made the quantum leap into honesty 

about a year ago -- at that time I considered myself a Witch and used 

the W-word. Despite explanation, my child has had a difficult time 


with the common societal connotation. It may be a cop-out, but I feel 


that "Druid" leaves room for tolerance and curiosity. 
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This is from: Prederic Lamond, 24 Carpenters* VWood Drive, 


Repore Number Three 


Chorleywood, Hertfordsbire, WD3 5RJ, England 


I have been a Neo-Pagan s8ubconsciously all my life, 
consciously since I become one with the Earth and Star Goddess 
in the arms of my first girl friend over 30 years ago. This led 
me to seerx out the Craft, into which I was Initiated art 
Candlemas 1957, and to which I still happily belong. 


While I feel no need to change my ritual affiliation to 
Druidism, I - and most Craft members - agree with every item 1in 
your Neo=Pagan statement of belſef (ADF 1). The promotion of 
these values in the dangerous world in which we live is far more 
{mportant than ritual differences. From this point of view, some 
of your aims in starting ADF are excellent, but others I feel to 
be counter-productive. 


Let me take the positive points first. TI applaud loudly your 
intention of making ADF political. For most of the last two 
decades, the Neo-Pagan movement on both sides of the Atlantic 
has been inward looking and obsessed with ritual, thus failing 
to link up with the {ſincreasingly powerful Ecology and 
Anti-Nuclear movements, which are political but unnecessarily 
weak because they avoſd tapping specifically religious gources 
of strength. Only the Feminist Craft has made the connection 
between Goddess worship and ecological and anti-nuclear politics 
(viz Starhawk's books): it is time the men 1in the wider 
Neo=Pagan movement joined 1n. 


I also applaud the high intellectual rigour and quality of 
your writing. Clarity of thought always helps any system. 


But why must you tle these excellent initiatives to a 
Neo=-Druidical ritual 8ystem, and above all to an irrelevant 
search for historical "authenticity” in your rituals ? This is a 
throwback to the worst self-indulgence of the Neo-Pagan movement 
of the sixties and seventies. 


Don't get me wrong. I am not questioning your right to 
practise any rituals you wish if they work for you. Craft covens 
are forever trying out new rituals: why not use Celtic poetry if 
{t works for you? But you are going much further: by making 
these rituals such a central feature of your magazine, you are 
striving to create a Neo-Druid sense of identity. 
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A Neo-Pruid Identity 
Any sense of group identity is double-edged. On the one hand, 


it knits the members of the group more closely together, which 
{s presumably what you intend. But the more effective it is in 
doing so, the more it also divides the group from other people 
who do not share in the sense of identity. 


In your case, a strong ADF identity will divide you from other 
Neo=Pagan traditions, and thus weaken the Neo-Pagan movement as 
a whole more than the positive features of your magazine will 
Strengthen it. It will make other Neo-Pagans feel that ADF 
political discussions are of no concern to them, and their views 
would not be welcome. It will thus narrow your impact, which 
will be a pity, because you have a great deal to contribute. 


Authenticity 

Your sense of Neo-Druid identity will be made even more 
divisive by your scholastic interest in Palaeo-Druidism and the 
implication that it will make your Neo-Druidism more 
"authentic". This is going to throw us right back into the 
childish arguments of the late 1960s: "Our tradition is more 
authentic than yours." 


I was faced with the problem of the "authenticity" of the 
Gardnerian tradition within six months of my initiation, when IT 
learned of a number of old Gerald's small lies in TV interviews: 
notably claiming that our HP - who Looked like an Arthur Rackham 
elf - was a hereditary witch when she had in fact only been 
initiated three years earlier. Had the old man and Doreen 
Valiente between them invented the whole tradition - as Aidan 
Kelly now claſms - and not just the rituals as Doreen admits in 
her book "Witchcraft for Tomorrow" ? 


After a few days of doubt, I realised that it didn't matter. 
The rituals worked: my {initiation had made me feel that I had 
"come home” to my true spiritual base, and the healings and 
other magical work were followed by the desired results in a far 
higher percentage of cases than random chance would permit. Did 
anything else matter? That challenge and insight made me mature 
Spiritually in a few days as much as I would have done 1n 10 
years if our leader had been a more impressive and factually 
"truthful” person. 


This search for historical "authenticity” in ritual is also 
Inconsistent with the Neo-Pagan belief in the immanence of the 
gods and goddesses in all living beings, including ourselves. 
Since they are present within us, they can communicate with each 
of us directly, as the Goddess did with me before I had ever 
heard of the Craft or the Neo-Pagan movement. What need do we 
have of an "Apostolic succession” ? 
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Granted that it is tedious to reinvent the wheel forever, and 
that we can save precious learning time by reading about the 
insights of others. If anyone comes across an old Irish or 
Gaelic or Norse or Vedic hymn or poem that stirs his or her 
heart and brings him or her closer to the God or Goddess they 
are worshipping, by all means let them incorporate it in their 
coven or grove rituals and publish them for others to use. But 
this applies Just as much to contemporary poetry and rituals 
The touchstone must be: Does It stir the heart and 8oul? not: 
How old is it? 


Are the Ancient Druids the tight spirits to know? 

Now I know you well enough. to realilse that your interest in 
P32laeo-Drulidic' authenticity is not due to a desire to pull rank 
on Gardnerian or other Craft traditions, but because of the 
Sapir-Whorf hypothesis: you want to get close to the thinking 
processes and insights of the Druids who created these rituals 
by practising them. Assuming the hypothesis Is correct, are the 
Ancient Druids the right spirits to commune with for $someon 
trying to promote Neo=Pagan values in the late 20th century? 


is you yourself wrote in ADF 1, the Druids were the priestly 
:aste of the warlike patriarchal Indo-Europeans as they 
:onquered and subjugated the earlier matrolatric Inhabitants of 
Europe and Asſa. During their heyday, they were not affirming 
Nature values against monotheistic Christianity, but patriarchal 
"yang" values against the chtonic 'yin values of the earlier 
inhabitants. Look at the Hindu Brahmins today, who still forbid 
access to their temples to Untouchables and other lower caste 
people, descended from the conquered Dravidians. 


In their promotion of yang values, the ancient Druids 
worshipped primarily the Sun, which in esoteric lore Lis 
identified with the. Creative-Destructive power of Fire (= human 
ego=centred willpower) as well as with the daylight which allows 
us tp see our environment as a succession of separate objects. 
They were thus on the same wavelength as later Jewish and 
Christilan monotheists, who have striven for two to three 
thousand years to promote the "yang" values of intellect and 
willpower at the expense of repressed "yin sensuallty and 
{ntuition. They may have been less extreme, since they did 
acknowledge the feminine aspect of the divine in a subordinate 
position, but so do the Roman Catholics and Orthodox Christians. 


At a time when an excess of "yang" aggressiveness is 
threatening humanity with self-destruction, how can communion 
with the Ancient Druids help us restore the balance by 
strengthening our "yin"? Is it not more productive to study the 
Afro=-Caribbean or pre-Indo-European native witchcraft, and to do 
50 on an intuitive magical rather than bookish intellectual 
level? 
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A Super—Intellectual Training System and Degrees 

The extent to which the Law of Similarity has already put you 
on the same wavelength as the Ancient Druids 1is the 
Super-intellectual training system that you propose for Druid 
clergy. It wasn't clear in ADF 2 whether the 13 study tracks you 
propose are alternatives or to be combined. If the latter, it 
would indeed take 20 years of full time academic study to reach 
your innermost Fifth Circle. 


At the end of all this study, how much true living experience 
would your Fifth Circle initiates have? They might be able to 
argue a Jesuit into a corner, but what would they know of love, 
Joy, pain and s|8uffering? Would they be any better at mediating 
the God or Goddess to a new initiate, bringing him or. her into 
touch with the forces of Nature and their own higher self, than 
a Craft high priestess who Jjust trusted her own feminine 
intuition and empathy ? As the Irishman said to the enquiring 
British tourist: "If I were going to Tipperary, I wouldn't be 
starting from here.” 


All right, perhaps some Craft and other Neo-Pagan groups could 
do with a more structured system of imparting inner knowledge to 
new initiates. But Is It necessary to go overboard for a 
Super-academic training approach that perpetuates Piscean values 
instead of promoting Neo-Pagan ones. Today's industrial society 
1s so alienated from Nature and on the brink of self-destruction 
precisely because for two or three thousand years the 
patriarchal monotheistic religions have promoted ego-centred 
intellect and willpower at the expense of feeling and intuitive 
wisdom. It is the latter that the Neo-Pagan movement 1s there to 
promote, and your proposed training scheme does not do 80. 


Those of us who want to strengthen and promote Neo-Pagan 
values in contemporary society must start from an empirical 
study of present Craft, Druidic, Feminist or OTO groups. Some 
have lasted over two decades, others collapsed within years, 
even months. Some are magically effective, others not. What is 
the key to the durability and effectiveness of the most 
Successful groups? It is they who have found favour with the 
gods and goddesses, and it is from them that we must all learn. 


In most cases it is a combination of magically effective 
rituals, and the High Priestess and Priest's qualities of heart. 
To be thought "nice" by one's fellow coven or grove members is 
really a much better qualification for leading it than any 
number of academic degrees. It is not the only one - magical 
technique, and knowledge of group dynamics are also important - 
but It is an essential beginning, without which nothing else 
works. And nothing is as effective as emotional and sexual bonds 
in knitting a coven into an effective magical force. 


Blessed Be. 
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ThE FOLLOWING UNAUTHORIZED OPINIONS ARE FROM: 
Cynndara Morgan 
175 Indiana Ave/Apt. 3 
Dayton, OH 45410 
AND ARE NOT NECESSARILY ENDORSED BY ANYTBODY 


—— —  —— — — — 


Re the qoals/standards for various Circles: ambitious, 
aren't you? NWh1ile I could quibble with some of your 
choices (you a .nfatuated with your computer, and like 
all men caught 1in the qrips of pass1ion,' waste far too 
much of your time worrying about bits and bytes -- but 
LE won*t-n ne to learn a few new tricks), I am m 
concerned about your tentative training-period bracket 

I have been stua' mag1ick s1ince I was thirteen years 
old, and I don't feel like waiting around in the Outer 
Circles for seven more years -- 1f I can cut the grade 
otherwlise Similarly, Jjust as some folks never go 
beyond a First Circle commitment to their religions, 
there are others who eat 1t up faster than you can toss 
1t to them. Please don't set up any more arbitrary 
roadblocks than necessary Admittedly, there are Some 
experiences which require time to Sink 1in -- more Or 
less time according to the person involved But do 
cons1ider flexibility as a goal to strive for: one aspect 
of ancient druidism we can do well without 1s a rigid, 


inflexible hierarchy! 


More important, I think, 1s the question of verification 
- - Just how the Hel do you intend to test all of this 
Junk? Yes, sSome things are verifiable throuqh mundane 
certifications, such as that brown belt in kung fu. 
Colleqe courses can easily be proven by transcript. But 
Some of the most useful experiences are the ones we pick 
up on our own, without teachers or outside Support, and 
those are not easy to check up on. Journals? TI know 
they're traditional in almost every Craft school, but s 
are Deep Dark Solemn Oaths of Secrecy and a lot of othe 
malarky. TIT gave up diaries when I was in high school], 
after ten years of experience -- and not even for you, 
Oh Graclous One, do I intend to waste twenty minutes a 
day in mental masturbation. 


M OQ 


One thing you could do -- although it would involve 
trusting other human beings -- would be to carefully 
certify a small group of people who you yourself were 
certain met the qualifications of a rank, say at least 
the Third Circle; then you could split responsibility, 
perhaps geographically, and make them responsible for 
continuing to certify people. WARNING: You would have 
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to have "escape valves” in this system; 1f you expect 
or desire Ar nDraiocht Fein to grow any larger than its 
current hundred and fifty, you'd better get used to 
building alternative routes, appeals, and methods of 
rule-bending into the rules as you make them. 
Otherwise, we are going to be locked in 1iron within ten 


Years. 


It also occurs to me (no, I don't run out of breath 
easily, and I have almost as many opinions as you do!) 
that you have concentrated rather heavily on technical, 
quantifiable skills in your summary, leaving 
"personal"”, or maybe I should say "emotional", 
"psychological", "mystical", "human®” qualifications in 
the background. Of course, personal characteristics 
are almost impossible to measure. But I do think that 
1n reviving druidism it might be nice to revive some 
good old pagan ethics as well. Consider that the 
ancient druid was a law-qgiver, an arbiter of disputes, 
a trained observer whose word on truth was accepted 
universally (recall the medieval debates on whether a 
Welsh bard could tell a fictional tale without getting 
x 1cked out of bardic colleqe?). Consider that in most 
religions, the clerqy are supposed to provide examples 
of the type of behavior and principles encouraged by 
the group teachings. Now besides technical capability, 
what do we want to emphasize? Surely competence alone 
1Ssn't sufficient to make a whole- human being? How 
about. honesty, kindliness, wisdom (1in contrast to 
knowledge), responsibility and good taste? And 
Shouldn't we have a right to expect more 1in these 
regards from those we honor as teachers, leaders, and 
public-relations experts (the Inner Circles) than we do 
from our neophytes? Again, we could qo too far or 
become unreasonable if we got too caught up in rigid 
Standards. I find often when crossing the culture gap 
to Mundania that I have to lie (literally) in order to 
tell the truth (communicate the essential message), or 
that by telling the truth (literally) I can make the 
most collossal misstatements without batting an 
eyelash. But I toss it in the ring. 


Another sneaky idea which no doubt no one but you will 
appreclate: 1f you want to acquire a nice set of 
Mother Grove regalia and sacred treasures, and possibly 
a goodly stock of liturgy, hymns, and poetry, you could 
make exams for the arts the submission of a masterpiece 
1n the chosen field: copyrigqhts or physical possession 
to remain with the Church. 


Speaking of «ritual and poetry, I'm going to stick my 
root in it. Why is it that every time I qo to a public 
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ritual' or read a ritual set-up in a newsletter, the 
damned things sound like a nice, upstanding Methodist 
Sermon? Where's the drama, the poignancy, the pass1on; 
the fire and tears? Is our group the only one that Gets 
Down? TI Llike the stage directions in your little 
ceremony, and I think it's a wise 1idea while people are 
learning the liturqical lanquaqes (and maybe forever, 
Since there will always be Outer Circles) to use the 
bilingual approach. But Irish 1s a lanquaqe with one 
the richest poetic traditions on Earth; a lanquage in 
which the 1diom of everyday Speech 1s replete with 
metaphor and alliteration. How the duce do you get away 
with addressing Ogqhma and Brigit, of all the Gods, in 
the dry and rather overworked 1dioms used by the 
unimagqinative to invoke Jehovah? If your competency in 


Th 


C) 


Gaelic is no more than mine (nonex1istent), still it is 
within your power to dig up some medieval poetry and 
adapt it. Some takes very little adaptation: the Song 


of Amergin, for 1instance, fits into rituals in many 
Settings, and raises a wind, a wave, Or a storm in a 
manner little short of remarkable. 


And Speaking of Irish, you were going to publish the 
where to's and howfor's of a particular set of scholarly 
Irisn tapes and books, weren't you? 


Vis-a-vis initiations: Leave time-in-grade 
acknowledgements for high school graduation! An 
1nitiation 1s an opportunity for powerful positive 
magick to be concentrated on an 1individual, both through 
the psychological impressions of ordeal and testing, and 
the parapsychological channels opened by a more 
experienced initiator's magical effort. When done 
properly, it produces a permanent alteration in 
consciousness. This is a thing of power, not a brownie- 
point to be handed out because the initiatee has 
fulfilled other criteria: sometimes the initiation 
(1nitiate: to begin, right?) is required before progress 
can be made. TIT do believe you left out an important 
initiation idea in the $skeleton sketch you wrote up: 
1nitiation as neither ordeal, graduation, or Apostolic 
Succession, but a learning experience valuable in and of 
itself. In this context, the ordeal becomes not $so much 
a test to pass, but a testing of ourselves, where the 
only failure is quitting, and that only if you quit 
without understanding why. "Outside observers"” become 
irrelevant, because it's not the candidate who succeeds 
or fails: a properly designed and executed ritual will 
have an effect, but the responsibility for structuring 
and carrying out of a transformation lies in the hands 
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of the initiator -- and the value of the experience 
lies to a good extent in whether or not they do their 
Job. Bored hangers on and "quides" who can't be 
bothered to learn their lines or read them with qusto 
are not helpful, and neither are boring trance- 
inductions which send the initiatee into an uneventful 
Slumber. This puts a burden on the clerqy to perform, 
of course. Perhaps that's what we would need 1mpartial 


observers for! 


Another thing about initiations: one of the most 
powerful factors in the psychological effect of a good 
1nitiation is confusion and anticipation on the part of 
the initiatee. It just 1isn't as much fun if you know 
what's going to happen next! This being the case, TI 
find it rather ridiculous to have candidates for the 
1nner Circles write their own initiation rites. 


COMMENTS TO OTHER FEEDBACKS 


To Frank Dufner: Since a student brouqht me 
Rutherford's book recently, IT feel qualified to remark: 
the man's obviously done his homework, but as for the 
Super-shaman 1dea, I don't think 1t cuts the cheese. 
Druidism, far from the free-flowing attitude to 
magickal practice taken by shamanic cultures, seems to 
have been highly hierarchical and held a monopoly on 
local magickal market: perhaps cogent to this 
observation, you should note that the other priesthoods 
ne mentions as specifically similar to the Druidic were 
also very intellectualized, stylistically similar 
oriental hierarchies with pre-Indo-European roots. ' For 
a good discussion of the differences between shamanism 
and the organized priesthoods of the Orient, and their 
probable origins and diffusion, see Joseph Campbell's 
Primitive Mythology (Masks of God, Vol. TIT). 


To Andrew Gillis: both female and male puberty rites 
would be beneficial to the psychological and magickal 
health and happiness of our young people. I feel; 
however, that since these rites specifically celebrate 
the Sexual maturity of a young person, they should be 
(at least partially) single sex rituals performed by 
the adult members of the same sex! There is a 
tradition in most peoples of some separation between 
the Sexes, and I would no more expect my dauqhter's 
father to be present at (or even know what went on at) 
ner coming of age than I would expect to have $sex with 
my Son! (I sSuppose you all think I'm shockingly 
Lnhibited, now...) 
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Greetings, old friend, and may your flute 


I appreciate your distinction between 


the "vocation" of acting out in support of one's 


beliefs and the evils of politics. 


Let us Support not 


religion in control of government, but religiously- 
aware -people in control of themselves! 


To Pat Taylor: 


try writing your little book for 


children as a story, or thinly-disquised fiction, 


rather than 
1t can make 


FLACETE® . 
the telling eas1ier. 


The kids will know the truth, and 
You could check out a 


very interesting novel for young people called The Way 


of the Wyrd, 


aetailed the 
Shaman1ism. 
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Dear me, dear me, that 1s quite a mouthful, 1isn't 
1t2 Now you know why I never write:to anyone -- the lette 
get quite out of control once I sit down. Tell me if you 
need any help I can render (you d1id keep my offers on flile 
didn't you?), and I'll see you at Solstice! 


p—_— 
—_ **. 
% 


Blessed be,- 
/ nf 
ITY FA 3 - < 
iS f- AE 0 
Cynndara Morgan 


P.S. This letter input on a Digital VT220 with Massl 
tteware while I had nothing better to do at work. S 


25 OCrry, 
but the equipment 1isn't available for public use Double 
SOrry, but I really don't think we all need to write notes 


COncerning our computer equipment to each other in every 
1SSUe. The Sex of one cralmach can only be of concern tc 
another cralmach, and the specifics of a machine used to « 
a task 1s 1rrelevant when that task 1s only going to be 
considered in 1ts final (1.e., camera-ready) form. 


P.P.Sy FE: LOOKS: LI3Ke I Will not: Seg& you at iSolstice atter 
all -- we found out how much it costs! Perhaps not too my 
for a New York computer Jockey, but us working slaves are 

not into gratuitous poverty for the sake of Jim and Selena 
nouse payments. Pardon me for being blunt; someone else's 
words to Start with. We'll see you at Starwood instead. 


al 


b 


® 


' 
IJ 
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by Alice Rhoades 
A c/o Box 1182, New Haven, CT 06505 


rigga is described in the Prose Edda as being the foremost of 
the asynjur (Goddesses), and yer sne is a Somewhat neglected 
and confused figure in the Norse religion, probably because of 
the loss of 80 much lore due to the erosion of time and Chris- 


=A tianity. Nevertheless, as the wife of Odin, the chief Norse 
Wz God, and a deity who Is the foremost of a group of Godesgses aid 


to be not less holy and of no 1288s authority than the nale Aesir 


She certainly deserves our attention, 


Price is Odin's wife and the mother of Balder the Beautiful, 


BY who was Slain by his blind brother Hoder through the nachina- 
(2, tions of Loki, One of the cnief myths involving Frigea revolves 
k around her vain efforts to protect Z3alder from the doon threaten- 
ing him and her attempt to ransom him from the death Goddess, 
Hel. Frigg's estate is called PFensalir, "The Hall of Mists,” and 
it is described as "most glorious® in the Eddas. She is $said to 
be the daughter of Pj6orgynmn, an 2arth deity or glant. Unfortu- 
"yg nately this name has both a masculine and feminine form and it 
2% is unclear whetner this is her nother or her father; perhaps it 
os: doesn't really matter. hat this represents is an archaic, pri- 


mal form of the Zarth, of whicn 7riegg Is a more Sophisticated, 

Svecialized force, Jord, another of Odin's wives, is confused/ 

connected with Fjorgymn, and with Frigg as well, and her name 

means "Zarth.” What all this sSeens to sSymbolize is an Earth 

Goddess rising from the ancient, primal form of Zarth to ally 
WW herself with the deity of the sky and become a link between the 
i 


two, The Earth Frigga represents 1s the tilled, managed Zarth, 


1 the Earth that has become transformed by her alliance with human- 


e, 
; kind, Jy 
The atmosphere and the clouds are also part of Frigga., Where 
Odin is a deity of the high skies and stormy winds, Frieg is the 


air nearest the Earth, the air that sustains the life on it. She 
is Said to om a hawk-plumage with which ghe becomes a bird, Soar- 


ing through the heavens. Her clothing is white, or dark blue or 


b-” grey, representing the different aspects of the clouds and the 
<4 moods of the CGoddess, As ptatroness of housewives and mistress 
e of ASgard, Shes wears a golden zairdle from which hangs a big 


bunch of keys, a Symbol of her authority, A Skilled weaver and 
Spinner (the clouds are Said to be her weaving), She is the God- 
dess of all housemifely skills, as well as those of husbandry. 

I extend this to mean all crafts; She 1s Goddess of practical, 


: homely knowledge as Odin is God of abstract, s8chclarly kmowledge. 


The constellation of Orion's belt was called in Some parts of 
Scandinavia "Frigza's Spinning wheel,” which was supposed to be 


_=- . « 
WF Studded with Jewels. 


Rhoades ! 


ned et, — a. a Ge IVE. wma... 


— wwe 


— 


ks, 


The Oaruids! Progress | Repore Number Three 


. N y 
WE ant Mes 2 


One of Trigga's fmctions is that of Queen of Heaven. As O0din's 
first and foremost wife, 8ne has precedence over his other nis- 
tresses - her co-wives, as they're called: Jord, mother of Thor 
Rindr, mother of Vall; Gridr, mother of Vidar; and Gurulod, from 
whom Odin won the mead of poetry, However, one finds no myths 
Showing Frigg in a jealous rage over these ladies, as the Greesz 
Hera, for example, ranted over her husband Zeus" infidelities. 
Frigea does not pursue these demi-goddesses or persecute their 
children, One presumes She is occupied with more important mat- 
ters and is gure enough of her position not to bother, JL 

4 


.,F Frigg herself may not have been entirely faithful. Loki accuse2s 
I x6 her of Sleeping with Vili and Ve, Odin's brothers who helped 
SLY him create the world, Of course, one can't always believe Lokl. 

5+ There is Some mention or this nyth elsewnhere, however, Odin 15s 


ſ . n 2 Fpnage < 
Co | Said to have Taken off on one or nis Liong journeys and Stayea 
AYY 7 away 80 long that everyone decided maybe he was never coming 


| | back, VI1i ana Ve, his brothers, toosx over his throne and 
wh! \ also his wife, The conaitlion of the world grew miserable under 
this false "Odin," whose looks were icentical to the real Odin 
but who coulan't deliver his blessings. inally the real Odin 
& returned, whereupon his brothers disappeared forever and the 
"IL world returned to "normal." There was a folk custom in GCer- 
=, -* many where a man clad in furs was peltea with flowers by the 


2) way. fking, which has been taken as a {adrahg, of this mytn, 
with Odin as the May King and Vili/Ve as Winter. e433 2 & 
Y | \ | 2 
4s Frigea alone, besides Odin, is permitted to sit on the throne <&Þ> 


F<] iliaskjalf, from wnich they can look over all the worlds, He 


we find Odin asking Frige what She thinks of his visiting the 


K 


v 


often asks her advice, 1t Seems, At the beginning of one nyth JJ 


giant Vafthruthnir to test wits against him. Frigg warns Odin ty, 

of the danger, but he really wants to go, $80 She gives him her WV 
blessing. In this brief conversation we gee the respect Odin 

\ has for his wife's advice, the careful and wise counsel she 23 
%Y4 ii! gives, and Frigg's understanding of Odin's price which spurs 


, ** him on to the adventure despite the acknowledged danger. Not 
Ve, bad model for marital relations. ty, 
UNC 
— Ya 0din and Frigg don't always agree, however. In a 7th century 
text, the Origo GCentis Langobaraum, Frigg and Odin argue about 
the outcome of a battle in ikiideard. Odin favors the tribe of 
the Vandals, who tave petitioned him for aid. Frieg, however, 
nas been [solicited for helv. by the Wimilers, and tries to per- 
Suace Odin to give them the vietory. Odin wisely avoids poten= 
1 tial domestic unpleasantness by claiming he hasn't mad? up his 
Z mind, and will favor the first tribe he Sees on awaking the fol- 
lowing morning. Now, Odin's bed faced the Vancals, $o he ti; 
ured this was a painless method of getting his way, FTrigga, one 
vreSumes, also was aware of this, She waited till Odin was 
aSleev ana then turned his bed around to face the Wimnilers, 
AD»vearing to her favorites, ghe Suggested they all get up early 


next day: 


he. 


. kb yyb de3 
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SOD 


Tate thou thy womenfolk, 
Maidens ana wives: 
Over your ancles 
Lace on the white war-nose; 
over your bosoms 
Link up the hard mall-nets; 
Over your 11ps 
Plait long tresses with curming-- 
So war-beasts full bearded 
King Odin Shall deem you, 
when off? the grey Sea-beacnh 
At sunrise ye greet him. 

"The Longbeard's Saga*® 
GL by Charles Kingsley 


*mhen Odin wakes, the first thing he sees 1s a bunch of tecu- 
liar-looking warriors with extraordinarily full whiskers, 
"hat Longbeards are these?®" he exclaims, Now PFrigg had hin. 
He'a not only Seen the Wirmlilers first, he'd given them a new 
name - the Longobaraen (Lombards) - and by custom was bound 
to give them a name-gift, namely the victory, Odin gooa-na- 
turedly aamits he's been cleverly tricked and becomes the 
Lombaras* Svecial patron irom then on, (To the nen I've heard 
warning Or The wearness That too much Godaess-worshid mignt 
bring to O0dinism, I orter this as a lesson - while petitioning 
Odin, God or Victory, before your tattles, it mignt be wise to 
ask his Spouse to also tut in a good word, ) vac 


In another s8tory, from the Grimznismol, Odin 2nd trigza, disguised 
as an old peagant man and woman, beiriendea King Hrauthing's two 
Sons, Agnar (age 10) and Geirrod (age 8), who had been lost at 
sea while rishing. The o1d couple kept care or the boys through 
the winter, Odin favoring Geirrod and trigga Agnar., In the 
SHring they s8ent them home, but JjusTt as they reached Shore, 
Geirrod jumped out first, Shouted a curse to his brother, and 
vushed the boat back out to sgea where 1it was carried away. 
Geirrod congequently round his father to be dead and himselt 
ring, Later, Odin twitted rrigea that his adov>ted son was a 
x1ng and hers was living with a glantess in a cave Somewhere. 
Frigga reSponded that Geirrod was known to be inhospitable and 


"— = ——— 
cruel to his guests, a horrendous crime in the Norse code, Odin 
rode ofr to chectx this out, and rtrlgza, knowing her accusation 
to be a blg frat lie, Sent her confidante Fulla to Geirrod with 
a nessSage to be on the lookout for a bad-ass SOrceror in a blue 
cloak and a flovpy hat whom the dogs wouldn't bart at. When Odin 
Showed up, Gai rro0d d nim apprenernded and tied between two fires 
2111 ne contessed what he was up to, The only one to 

-0u} was Geirrod's son Agnar, naned atter the king's 
orother and gust 10 years old, Same ags as The t1irst 
l1ast time anyone Saw him. This Kid gave Odin a drinc 
pressed his disapproval of O0din's treatment, After d 
Odin began a long poem about "Life, the Universe, an 

ent that ne Jjust haDbened 
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Allfather. Geirrod, who'd been EY 3 kinda nervous as he be- 
gan to Suspect who his prisoner really was, jumred up to free 
his former patron, fell on his owmn Sworq, and Snuffed it, 
leaving young Agnar to begin a long and prosperous reign. 


So, Frigga doesn't fight any fairer than Odin, and vhe's a 
match ror ts wits. He must have been over joyea to rind a wife 
with whom he could play these intrigue-fillea games, Thar ar- 
gunents are chiefly over political Subjects, leaving domestic 
brawls to others. 


On a softer note, Frigg is Godaess of conjugal and mo therly 
Love: marriage and childbirth. She 1s usvually toasted at wed- 
dings, with Freyja and Thor, It 1s Said that husbands and wives 
who lea virtuous lives on tarth and loved each other 80 much 
they did not wish to part would come to Fre after death, where 
they woula live in joy and never have to be Separated again. 
Frigs is als invoked, along with Freyja, at childbirth, ana 1s 
orten petitioned by chilaless couples who wish for children. 

In the Volsunea Saga, Rerir, king of the Hfuns, is sitting alone 
on a hillsiae bewailing his childlessness while Gna, Ficge's 
mesSSenger, 1s flying overnead on her horse, She carries the 
news back to her mistress, who Sends her back with an apple 

rom her private Store to arop in the king's lap. Recognizing 
the Goddess*' emissary, the king goes home and Shares the apple 
with his wife, who goon bears him a handsome little son - Volsung 


hinself, O45) 


Frigza, as well as Odin, is Said to have Second sight. She is 
Supposea to know the Yates of all people, though she Spears no 
wvrophecy. AS FreyJja points out in the Lokasennar ; f ; 

| Z 


The fate of all does Frizg know well, 
Though herself she says them not, [\ 


po 


One author claims me is "without will or power to effect (fate's) 
course. ® One might rather preswme that she doem* feel 1t aa- 
visable to tell humankind their fates before they've livea them 
out. Or, as another author put it, this proves "Northern women 
can Kkeev a Secret inviolate,.s 


Prigz 1s orten Said to be the Same Goddess as Freyja, really, 
So we don't really have to worry about her. Certainly the two 
Share a number of traits, and undoubtedly their worship ana at- 
tributes have been confused and melded together over the years. 
They are, however, two very dirferent Goddesses, Odin and Thor 
are both Sky Gods, but we don't go around Saying they 're the 
Same, In the Prose Edda FreyJa 11S Said to be "most gmtly born 
together with FTlE8). AS a member. of another race of Goas - 
the Vanir - Freyja is accorded the Same rank of nobility as the 
chief GCoddess of the ACSIP, They are both petitionea for fer- 
tility and are called on in chilabirth and healing. Both are 
saia to have hawk-dresses, and Frieg is Sometimes creaitea with 
possession of a Jewel reminiscent of Prey Jja's Brisingamen., And 
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they're both callea on in matters of love, But the tind of 
love Frigg rerresents is that of the long-term relationship - 
not just the Tun and physical side af love, Where Frey ja rep- 
resents a kind of wildness, a freedom and restlessness, adven- 
ture, passion, an unsettling, disquieting kind or feeling, 
Frizgg re:resents sStabllity, quiet, peace, comfort, unch anging- 
ness, Satisfying work and the scxills cormected with it, other 
versus Lover, We neea both, and it helps to know who you're 
askine for what. f they sare traits, pemars Iit is because 
they share interests and collaborate, much as two women who are 
friends might do, But then PreyJja rides off with the Valiyries 
to collect her Share of the Slain, while Frigg goes to, teach # 
9g women how to 8pin ana men how to plougnh. T # v 
Q © © > = v © wv of 
There are Several Germanic Goddesses who Seem to have more in 
9 common with Frieg than Freyja. Holda, or Kother Holda, was a 
o Godaess of weatner - when She Shook out her feather _begd—-it 
Snowed; rain was from her watching; and the rluffy wnite clouds % 
. were her linen things ut out to bleach, She also was a Goq- 
dess of s:iming, weaving, and other housewifely Skills, One 


S 4-\—— Legend about her rom the Tyrol concerns a peasant who wandered 


into her seczet cave while heraing Sheep in the nountains, He 
found hinself in a marvelously jewelled cavern in which stood a 
beautiful woman in Silvery robes, attended by a hos%t of naiaens 
crowmed with Aline roses, AS he sank to his mmees, the lady 
kindly bade hin cnoose anything he Saw to carry away with him. 
Des>ite the precious stones, the sShevherd Shyly asSkeqa for the 
\// nosegay of tiny blue flowers the Coddess hela in her hand, 
i; \ \ Smiling, me $aid he had chosen wisely ana would live as long 
1C\ Jas the flowers; She gave him a measure or Seed to gow in his 
filelas and then vanisr2d. AT home, the peasant's wife scolded 
hin for not bringing back Something more lucrative, but he Sowea 
N his fields with the Seed and Soon he had a crop or tiny blue 
Qitoners, hen the bloons witherea, Holde returnea and taught 
them how to harvest the stalixs, and to Srin, weave, ana bleach 
the linen they produced, They grew rich selling this; ana when 
the teasant had lived to a hatpy and trosperous old age, he no- 
ticea his treasured nosegay had withered, He Sought the cave 
he had vainly tried to find again through the years, and was 
never Seen azain. It is |saia the Godaess took hin under her 
care and he lived forever in her cave, where his every wish 
was gratifiea, Note here how the Godaess does not give wealth 
outright, but insteaa the means for the people to earn it then- 
Selves. 


2erchte is a Goddess very Similar to Holde, and 13s found in 
exactly those regions of EZue where Holde's legends leave off, 
She is also a Godaess of sSriming and weaving, and of agriculture. 
She riaes about the country with her plough and her heimchnen - 
her train of chilaren, later 8a2d to be infants who had died 
unbaptizea, mo are armed with water bottles to tena the vlants 
with, while the Goddess Dloughs beneath the earth. Sonetines 
Berchte falls out with the people of the country She res1ides 
in, ana then she takes her plough and her complaining child- 
ren (who never Seem to want to move) ana goes elsewhere. 
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There are legends of both Bercnte and Holde connecting them 
with the twelve days of Christmas, or Yule. They are Saia to 
travel the country at this tine, especially on Twelfth Night, 


4 bestowing their blessings on the land and checking up on the 
oF / CE Svirming ana housekeeping, If all is in order, they rawara 


£4: the virtuous worker with a fine new 8Dindle or some particular- 


Fl 


= h ly gooa ytlax, If the worcer has bem sSlothful and slorty, they 

+ SOL1l and tangle all the thread. In one legend, Berchte Sticks 
XIE her head in a 8viming room on Twelfth Night and finds it filled 
With nerrynakers, EZEraged, the Goddess hands in a large nmmber 


of s8Hindles which must be filled within te hour. In the midst 
of the general constemation, one Saucy girl runs up t the attic 
for a roll of tow, which they wrap round the reels and then cover 
with two or three thicmesses of splmning to make them appear 
. full. han ZBerchte reaprears, She receives the reels and walks 
off mating, mer head. One gets the impression $she is not really 


4 { . | 
fooled O1of 


Other storiegs Show RBerchte or Holde stopping a teasant out on 
Twelfth Nignt ana having him mend her wagon or plow. Sne then 
Lves him the chips as payment, ana the next morning he finds 
hey .nave turned to gold, This Goddess arpreciates those wo 
aDdeVSiilled with their hands (80 remember your pocket kmife 
when you go out on Twelfth Night). 


TY | | 
PD la Certain foods are to be eaten on the Goddess's night - usually 
E:- a vorriage or cake of oats, and Sometimes nerring as well (in 
Q one Story Thor haimself claims t have had :torridee and herring 


for Super, the approved fare for peasants and farmers), Ir 
E Berchte found that ner Special dish had been onitted, She would 
/ cut oren the verson's belly, take out any other food she founa 
| there, fill the Srace with Straw, and Sew it all back up with 
07 a Dloughshare for neeale and a chain for thread (80 if you waxe 
Jy un with a stomachache after New Year's Eve, you'll know why). 
INS 


Frau Gode, or Frau Wode (i.e. Virs. Odin) is a German Goddess 
who joins iotan in his wild hunt. Another forn of the name - 
Vrou Zlde - was ass8ociated with the Milky Way, which was called 
"Yrou-elden-stratt®”, or Vrou Elden's Street. This points out 
{\ AG the Goddess's connection to domestic animals, especially cattle, 
AC , and milk. Holde's cart is Sometimes described as being aram 

LN by cows, Brigid, a Celtic Goddess later transformed into a 
WA \ Saint by tte Christians, 18s also often pictured as accomranien 

7 


by her favorite white cow on February 1 (Brizid's 3ve, later 


/þ Canalemas;,. 2rigiad was also a Goddess of craftsmen, esveclally 

"a smiths, ana of childbirth and poetry. All these Goddesses 

F are Similar to frigg, ana Some Seem to be Frigea herself my 

? a + / LS” p 

” - Je aiffermt names. > 2 £ Se SSA ' > 
be 3; _ AL 
44 Al In dealing with Frize, we must tare into account the twelve 2 _ 

| Goddesses listea among the ASynjur as her 8vecial attendants 


zany of these are 80 similar to Frigg that they Seem to be mere 


p 
i asvects of her rather than sevarate Godesses, but whether forms' 
' SA of Frigg or individual deities, Frigg Supervises them. Hence 
- j] UT their qualities may be Said to be hers also, as a Supervisor 
: 1s resvonsible for the work of all those under her, Q fe 
P> 


5, et eos ona WS 2 
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IR times saia to be Frigga's S1Ster, creeps her asShen 
asSket, Nr] Jewels, Surervises her toilet, keers her footgear, 
attends her lever wheres, and is her Special confidante and aavi- 
30D, he toffen tells Frigg how best to help those who have 
Sough her, Fhysically She is depicted as a naiden with 
ong goldenthair fastened by a golden circdlet, and 1s some- 


a ass8ociated with the German Abundia or Abundantia, rep 
"1 _ of the Earth. of 


—_— SAS WV 
Hin ls, t dess of consolation, who kisses away the teaf 
of mourners ang Soothes grieving hearts. She always listens 
to the prayers of mortals and reports them to Frigg, advising 
her how to held; { She is also establishea as keever over those 
Frizg desires to trotect ana preserve from any danger; the wora 
"Lean" ds rity _ om the Same root as her name, _— i 


$25 Iridedss | S > 
ride "SM meSSenger, who rides the horse Hofvarpnir, 
IT "Hoof Tosser,* which can travel over Sky and Sea, She 3s 

Sent into the aifferent worlds on errands, Accoraing to gome 
reports he can travel through fire and earth as well. She 

has dah comrarea to the refreshing breeze, She sees all that 

12S happening Lin the worlds and reports it to Frigga. 


N\- . : | ; : Ki 
SA Lofn means "praise* or "love®. She is picturea as a kind ana 
WJ gracious maiden who has won rernission from Cdin and Frigea to 


<4 
| > oy, 2ring Together men and women in narriage, even if teir union 
\ VA F 1 Wl = . + Ju JY 3 - 7 £E 
S700 haqQ been forbidden before, She removes all obstacles from YÞhe 
aan paths of lovers. 
E 
Siofn ( or Vjofn) is the most diligent in turning the thoughts 


of men and women to love, both of women ana of men, friendship 
as well as romance, She inclines obdurate and $tybborn hearts 
to love, maintains peace and concora among zAhuman&2r , Q re- 
conelles quarreling hus bands and wives, : 19 Dz7 
Syn guards the door in Frigg's hall and locks it before those 
#no Should not go in, It 1s said that once She has sut the 
door against an intwder, no appeal Will guffice to Change her 
mind. She is al3o invoked for the defence at trials; to plead Cl 
"not gullty® one would say "Syn 13s against it. 


ts 


Gef jun (or Gefjon) is Goddess of virgins; they go to her 
atter death and She makes them happy forever, She does not, > 7: 
avpear to have remained virgin herself, however, for She hag py 
four Sons by a giant. When QGng Gylfil of Sweden promiseac her 

all the lana She cculd plough in a day, She cnanged her boys 

1nto oxen and tloughed up a mole island, which se haulea off 
to vermark, Hence She 1s associated with agriculture. 


_ 


Var (or Vara) hears all oaths ana comracts, esbecially those 
between men and women, Yor this reasSon She also is called on 
at weddings, She runishes perjurers and rewaras those who ho=- 
nor their vows; the word "ww* comes from her name. 


MP 4 
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\/ gira, or Etir, is callea the best physician. She knew the sim- 
+ vles of the earth and how to use them to cure both wounds and 
diseases. - She taught her magic to women, who were the practi- 
As tioners of medicine in Pagan Scandinavia. GY 


Ne 
of Ver knows all that 138 to occur all over ail the world. Sne 
18 of wise and Searching nature, 80 that no one can conce 
anything from her. T was Said that a woman became "ware 
that which this Goddess informed her,  perhars making her 
of Intuition, 


Snotra 18 vrudent and gentle; her nam used to aescribe a man 
Or woman who was wise or moderate, She 18 a Scwlar who has 
maStered every xXxind of Study, and 1s also Goddess of Virtue. 


Saga dwells at Soktvabexkr, "the Sinking Stream, ® a great abode, 
trom her name, She Seems To be ass8ociated with poetry and nistory, 
"zhe who Sees and Knows all things.” She and Odin are Supposed 

to get together every day to drink out of golden cups al ex- 
change STtTOries, 


So, you didn't thins there were many Norse Goddesses? There - 
are obviousLy many avenues to be explored here; 


To recap a bit, m=izea is a GCoadess or weaving and 8piming, 
which can be extended to include all cratts and s8kills, such 
as pottery, agriculture, snithcrart, carpentry, and in The mo- 
dern world, even technology (with rrigea as hardware and Odin 
as Sotrtware, perhaps?). Odin, her husband, and She are both 
deities or wisdom, heir various runcgmons complementing eacn 
RD other. AS Queen of the Gods, She represents authority and law, 
a and displays as nuch interest in politics and world atrfairs as 
—_ ”— Odin. As a Mother Goddess, She is rather the mother that teaches 
4 and rears than the one who bears. She 1s Allmother to the Gods, 
not because She is their blooda-mother, but because She is tteir 
nother in tunction, raising them and caring ror them (one can 
pleture "hor treating her with the rTespect and atrection or a 
gon and Frigg pacixing him a large lunch to take on his adven- 
tures), trigga is the Zarth transrormed by the labor or human- 
kind, the tilled Eartn rather than the wild Zarth. She takes ,, 0 
great interest in the doings or people and their labors and TJ 
erforts to imtzrove tThemselves anda their world, On the other wb 
hand, those who do poor work and Spoil her gZarth through greed " 
and carelessness incur her wrath. 


All in all, rrizs aDpears as a woman in her vrime, Stately and 
calm, very wise and vatiamt and Kind, The maker or nomes and 
peace and Security, who teaches men and women tie Skills they 
need to Survive and be hatpy and imparts her knowledge or heal- 
ing and second signt to Some, who Supports harmonious living of 
men and women, tarents amd children, people and meir rulers, 
nation and nation, humankind and Gods, rteople and the - Earth. 
She Shows how to use Earth's gifts properly and to the benetrlT 


or all. 
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Frigea, Wighty Mother, 

{iStress or Fensal:ir, 

Lady of The AESLr and the ASynjur, 
Daughter or rjorgym, 

vite or Odin, 

hiother or 3alder and his blind brother. 


We call you trom rensalir, the Hall or Misrts, 
rrom The high throne or Hliaskjalr, the magic mirror, 
rrom The Lyfaberg, the hill of healing! 


Queen of High Heaven, Veaver of Clouds, 
Prudent Wire ana Viisest or Counselorsg, 
Knowing all rates, Though yourselt say them not. 


The keys of ASgard hang at your waist. 
Unlock the doors to those brignt halls, 
Hlgh HosSTesSS, greet The teople or ſKidgard, 
And loving counsel give your children. 


Frigzga, the Queen, the Star Nother?! 
You Yashlton the clouds on the Loom or Heaven 
And Spin your thread on the \heel of Time. 


You bring order to the Tine worlds, 
And knowledge to nen and wonen. 


You are dMidwite to the Zarth; 
By your 8&x1ll you bring rorth the Ttruit of her labor, 


To all who Seer, to all who aspire, 

You give your candle to 1l:iznt the way 

And teacn your sSong To Startle The Stillness, 
For those who have wisdom need never Year, 


we Call you rrom Fensallr, the Hall of kisrts, 

From the high throne of Hlidsijalt, the magic mirror, 
From tne LyZfaberg, the hill of healing! 

Great Mother, greet the peorle of tideard, 

Ana loving counsel give your children 


They who have callea yo 


- 
- A x o 


lk hs 


Come ? 
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The Poetic Edda; Henry Adams Bellows; American-Scandinavian 
Founcation; New York; 1968 (Sth ed). 


The Prose Edaoca; Snorri Sturiuson; trans. Arthur Gilchrist 
Broceur, Pn.D.; American-Scandinavian Foundation, 
New YOrKx; 1929, 


Teutonic Mythology (vol. 1-4); yacob Grimm; trans. James 
Steven Stallybrass; Dover rubiications, Inc., New 
YOrx; 1966. 
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This is a listing of books and tapes available through mail order. 
"C& = Cloth (hard) covered, "P" = Paperback. 
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LANGUAGE SP ee PH © + 


ANGLO-SAXON 


Sweet, Henry THE STUDENT 'S DICTIONARY OF ANGLO-SAXON 
The class1ic Work, 


ANGLO-SAXON READER The newly revised 
15th edition, In prose and verse. 


ANGLO-SAXON PRIMER Ninth edition, re- 
vised, Elementary grammar with readings. 


A SECOND ANGLO-SAXON READER Archaic and 
dialectal, Collection of major source material for the 
advanced student. 


Chickering, H.D. BEOWULF Facing-page Anglo-Saxon and 
English edition, with introduction and commentary ., 


Wright, J. and E,M, AN OID ENGLISH GRAMMAR Revised 
edition of the class1ic Anglo-Saxon grammar. 


MIDDLE ENGLISH 


Barron, W., SIR GAWAIN AND THE GREEN KNIGHT Facing-page 
Middle: English and Modern English edition. 


Sisam, K,, ed, FOURTEENTH CENTURY VERSE AND PROSE with 
a Middle English vocabulary by J.R.R. Tolkien. 


Stratmann, F,.H. A MIDDLE ENGLISH DICTIONARY: WORDS USED 
BY ENGLISH WRITERS FROM THE 12TH TO THE 15TH CENTURY, 


Wright, J., and EM, AN ELEMENTARY MIDDLE ENGLISH GRAMMAR 


GOTHIC 


Bennett, William AN INTRODUCTION TO THE GOTHIC IANGUAGE 
The baslc work. 


Wright, Josept GRAMMAR OF THE GOTHIC LANGUAGE with notes 
and glossary. This man was J.,R.R. Tolkien's language tutor. 
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OLD NORSE 


Gordon, E.,V. AN INTRODUCTION TO OLD NORSE Excellent 
grammar from Oxford, The baslc WOPK. 


Valfells, S., and Cathey, J. OLD ICEIANDIC: AN 
INTRODUCTORY COURSE Comprehenslve COuUrSe. 


OLD IRISH 


Lehman, E.P,. and W.P. - AN INTRODUCTION TO OLD IRISH 
Comprehensive text book. 


MacAlister, R.A., editor, LEBOR GABATIA ERENN - THE BOOK 
OF INVASIONS, ON THE BOOK OF THE TAKING OF IRELAND The 
history of Ireland from the beginning of the world. 
Complete in five volumes. The full 01d Irish text and 
the English translation. 


translator, THE STORY OF THE CRYP- RE! 
BOY and THE STORY OF EAGLE-BOY Two rarely seen Arthurian 


tales from the bardic tradition. In one volume, he. full 
01d Ivish text and the English trans lation. 


niSheaghdha, N., editor TORUIGHEACHT DHIARMADA AGUS 
GHRAINNE The Pursuilt of Diarmaid and Grainne, The 
full O1d Irish text and the Englisnhn translation. 


Lg Pg 
O'Rahilly, G.; editor TAIN BO CUALNGE - The Cattle Raid of 


Cooley from the Book of Leinster, with notes, indices and 
Sources. The great Red Branch saga. The full Old Irisnh 
text and the English translation. 


RAM 


RAMMAR A clear and 


CL) 
n 
AJ 

— 
UN 
C2 


Coghlan; Re. 1 
NAMES New coll 
dictionary. 


D1llon, Myles and O'Croinin, Donncha IRISH A complete 
introductory course, In the Teach Yourself serlies. 
Graced lLesSOns, vocabulary, etc, For the student working 


Dineen, Reverend Patrick IRISH-ENGLISH DICTIONARY The 
treagurenouse of TIrisn. 
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MacNeil, M., 
folklore collection compiled in 1977, 
Englisn. 


N1iGhrada, 


beglnners and rYeVislon. 


Fascinating tales. 
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translator FAIRY LEGENDS FROM DONEGAL Fine 
in Irish and 
notes, 


305PP» 


SOUrces, 


etc. 


lailread PROGRESS IN IRISH A graded course Tor 


the very beglnner. 


Irish wants polishing will find it useful, 


0'Siadhail, 


henslve course of instruction. 


Michael 


by native Speakers. 


I ormat paper, 


POCKET IRISH PHRASE BOOK 
1, 000 words and phrases in English and Irisn. 


O'Slochfhradha, 


DICT LONARY , 


CATCHPHRASE 


Two cassettes 
this complete Welsh course, 


rage 


Gym 


CATCHP 


PHRASE 


and t 


M, 
Handy 


Dwy re 


Ii Same 


We hesitate to recommend this for 


Intermediate students and those whose 


however. 


LEARNING IRISH A very useful, 


C OMPre- 


Irish as spoken in Galway 


There is an instructlion book, large 
The answer for those 
unable to find an Irisn-speaking tutor. 


hree cassettes., 


LEARNER'S ENGLISH=-IRISH, 


Tor students. 


T].Q 
TIO 


319 PP« 


H 


cora neu gaset, 


tTormat, 


points of the language. 


Grutftudd, H, ENWAU I*'R CYMRY Welsnh personal 
of the Welsh people, with meanings and pronunciat 
WELCOME TO WELSH A new 
begelnners. A 15-part course with grammar, 
photo stories, We recommend this for the 
N1S OWN, 
WELSH IS FUN 
WELSH IS FUNTASTIC 
LOOK UP THE WELSH 
These three are cartoon-style booklets tor th 
Welsh. Everyday terms, even Some SWear WOrQGs, 
Imported paper backs. 
Jones, Gwyn P., THE OXFORD BOOK OF WELSH VERSE 
, A 
rrom 6th century tribal Iragments to the prese 
THE OXFORD BOOK OF WELSH VERSE 


translated with notes. 


A 


Plus a hardcover 
All the student needs. 
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advancecd lessons. 


IRISH= 


a daysgu 
book comprise 


Very handy collection of over 


ENGLISH 


The finer 


namess. 


Names 


12o0n guide, 


complete course for 


eXercises, 
beg&1nner on 


and 


ose beglnning 
Very handy. 
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Jones, Gwen P, SPEAK WELSH 
Simple granmar and phrase book, 


WELSH PLACE NAMES 
English, historical references, 


MA BSANT Words and melocies to 24 Welsn folk songs 
Guitar chords and explanatory notes. 


LIVING WELSH Teach Yourselft series. 


Rhys Jones, T.evu. L 
complete, 21-1lesson course TIT 
Vocabulary, grammar, wora lists, etc. 
Charles FFYRNIC::YDD SNWPI 
EL*'NA VAE, SNWPI 
Two Snoopy books in Welsn Tor learners. 


Schultz, 


Williams, Stephen A&A WEISH GRANMAR Essential. 


Y GEIRIADUR BACH A small EZDnglish-Welsnh, Welsh-Englisn 
T 1 ON 


Y GEIRIADUR MAWR The complete Welsh-zmngllisn, Englisn- 
Welsn dictionary. 

We have a large selection of Welsnh recoras and cassette 
in stock. All have been chosen Tor their clear pronunc 
tion and all have Enelisn-Welsnh lyric sheets. Write or 
ViSit us for more information. 


Contact us for intormation on Welsh language 
1n tnis country and Wales, 


DL HAB IAITH, 
DL HAB GALON" 


A NATION WITROUT A LANGUAGE IS A NATION WITHOUT A HREANT 


Introduction to the language, 


Meanings explained 1n 


or the student working alone. 


Page + 
$ 4.95 
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In Gaelic BIOBULL The 01d and New Testaments. One $10.95C 
volume, Naracover. 

In Gaelic AN TIONNADH NUADH The New Testament. Hardcover. $12.95 C 
BUYNS, Ge.N., A WEICOWME TO GAELIC Good basic introduction. $ 5.95 P 
Carmichael, A, CARHINA GADELICA--ORTHA NAN GAIDHEAL The 
magnificent collection of the chants of the Gael, Sizx 


large volumes, in Gaelic and English facing-page style. 
A treasury of the Celtic 


Poems, 
Soul, 


SONES, 


34 


Spells anc prayers. 
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Maclennan, Donald BIASAD GAIDHLIG A taste of Gaelic. 
A cassetie for beginners with a booklet of s1mple 
conversatlon. 


ENGLISH-GAELIC, GAELIC-ENGLISH 
Comprehensive and reliable. 613 ÞPÞ»s 


Maclennan Molcolm 
DICTIONARY 


MacNelll, wake EVERYDAY GAELIC 
Simple grammar 


Handy phrase book with 


COISIR A MHOID--THE of Gaelic 


Books 1,2,3, and 


MOD COLLECTION 
5 in staff notation. 


Munro, M.N, 
Part Songs == 
Book 4&4 Ta, 


1n S801 A wealth of Gaelic $s ong. 


Thoms on, Derick THE NEW 


all-purpose WOrk. 


ENGLISH=-GAELIC DICTIONARY HNTandys, 


Watson, W.Jd., BARDACHD ALBANNACH 
language work of Scottish verse 
of LiSmore, 184th century. 


-- SCOTTISH VERSE Dual 
from the Book of the Dean 


CORNISH 
Brown, Wella A GRAMMAR OF MODERN CORNIS Flne new WOYk 
(1934), Comprehensive grammar. 
Fudge, Crysten CORNISH NAMES FOR CORNISH HOMES This 1s a 


fine book of place-names with lists of descriptive words, 
A dellght., You can name your house, your horse or your 
ZrOUD. 


Gendall, Richard CORNISH IS FUN A new course in living 
Cornish in cartoon format, 


and Dances from Cornwall. 
and music. 


Gendry, I. CANOW KERNOW --Songs 
Sixty-two fine Songs, Words 


Nence, R.M., AN ENGLISH=-CORNISH AND CORNISH=-ENGLISH 
DICTIO:ARY New eGCltlion,. 
Nance and Smith THE CORNISH ORDINALIA in Modern Cornisn. 


The Ordinalia, a trilogy of religious dramas believed to 
have been composed in Middle Cornish in the 14th century. 


First Play -- The Begining of the World 
Second Play -- The Passlon of the Lord 
Third Play -- The Resurrection 


A11 three are in facing-page format, Englisn and Cornisn. 
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Webb, Brian KEMYSK SEN PERRAN--A SAINT PIRAN MISCELLANY. $ 4,95 P 
Enel ish-Cornish facing-page booklet about the patron Saint 
of the nation. Useful for begilrming readers. 


White, G. Pawley A HANDBOOK OF CORNISH SURNAMES $ 8.95 P 


ADDENDA: NODERN IRISH 


O' Doneill, n, FOCLOIR CAELIGE--BEARLA Large, 1, 300page 
ITrish-Englisn dictionary. $25,000 


DeBhalaraithe, H, FOCLOIR BEARLA--GAELIGE Large 
Engzlish-Irish gGictionary. $20, 00C 


Verriman, B, CUIRT AN MHEAN-OICHE The Kidnieht Court, 


cual leanguaree voem, a bawdy gem of Irish litereture. $5. 95P 


Pears?2, Padraic SHORT STORIES Dual language format, 


facine page Irish-English. NFogdern stories. $5. 95P 


O'Connell, Jemes THE NEATING OP IRISH PLACE NAXES 
Listine of place names with meanings, glossary of 
root words. Pascineting. $5. 95P 


O0*'Correin, D., and MNeguire,f, GCGAELIC PERSONAL NAMES 
Given names from tribal tires. Old pronuncietion, meaning, 
noted bearers of the name, etc. $19. 95C 


NOTE: Our Menx list will be Tezdy 8hortly and will be 


SUuPT1ll1ed uPON Teouest, 


WELSH 


Bromwich, Rechel TRIOEDD YNYS PRYDEIN==-THE TRIADS OF BRITAIN 
Fine scnolarly translation of the Welsh triads--the definitive 
eaition, dual laneuage. $40, 00C 
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VENTURES & VISIONS 
by Pai Taylor, Box 33284, Minneapolis, MN 56433 
Reprinted from "Wodenwood®, Vol. 1, f4 

There were five of us in all. Five people from differnt 
backgrounds, different geographical areas, who found each other 
at PSG and nade a decision fo walk the Druid Path, There were 
Tony and I; narried, nainstreaned, long tine $students of 
Druidign, There were Robin and Mary, Who like Tony and 1 are 
from the Twin Cities netro area. They were long tine 
practictioners of the Craft and new fo Druidien, There was 
Beth; young, witty, with an inner Stability, purpose, and 
liKability that nade her Seen as though we had Known her for 
lifetines, Five individuals, $so diverse, Spiritually united in 
Solidarity of purpose, 

Robin had discovered the Site a day before, It 
top of a hill, at the end of an old logging trail- that 
zigzagged from the valley past the wweatlodge and up the 
heavily wooded hillside, Wildlife was abundant. On our first 
foray to the Site we routed a quail from the vunderbrush. She 
had left her young brood behind and hissed at us fron a 
distance as the babies cried in fear and confusion, The trail 
energed near the end of a dirt road, and not far fron this the 
road broke into a circular clearing, The Site was perfect. 
Every inaginable broadleaf wreathed the clearing, Oak, ah, 
naple, hawthorne, and Sunac towered as nuch as 1394 feet above 
vs. Abundant deadfall assured Sufficient firewood fo Keep the 
firepit in the center of the clearing full-bellied for the 


lay at the 


night. Ve would be far enough from canp fo be visually and 
audibly isolated, Robin, Nary, Tony, and I <spent tine 
collecting deadfall and comuning with the nature Spirits on 


the Site, Back at canp we later encountered Beth and asKed if 
She would care fo join us, Our party was conplete. 

The weather on the late afternoon of our vigil-night did not 
Seen pronising. The day had been hot and nugqy, foreboding of 
Storns, Tony went up fo the Site to cut and Stack the firewood 
to be used. By 4:88 PN, we were under a tornado watch 2nd 
roiling blue-black clouds runbled nenacingly in the 
Southuwestern SKy, The torrential rains that followed stopped 
Tony's woodcutting and danpened not only the firewood but our 
Spirits . Silverleaf, who the day before had been encouraced to 
Join vs on the vigil was now iffy and $Standoffish on the 
natter, he groped for excuses and it becane evicent he would 
not cone, Isaac, concerned for our health and Safety, acvised 
us fo return to canp Should weather conditions become too 
rough. "Take it as a Siqn that you were not neant to do this 
tonight®, he told vs, 

Undaunted by the physical and enotional $etbacks, we 
gathered our gear and by 7:38 had piled into our car and taken 
off via the nuch longer but Safer drivable frail to the Site, 

We discovered, upon arrival, that only the center of our 
woodpile had renained at all dry. All our tinder and Kincl ing 
were Soaked, Ue Searched the woods near the clearing tut found 
little wood that had been spared the drenching. Additionally we 
found our idea of constructing a lean-to fra our tarp 
unServiceable, The earth was hard and unyielding. We had no way 
to Stake the tarp. We instead used the tarp to protect our wood 
from the next wave of rain, now nenacingly close. It took two 
failures and 43 ninutes to construct an anenic firs. The 5Ky 
was now conpletely dark Save for the flickering lightning that 
strobed the clearing with a graywhite pall. 
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For the next three hours the fire would consune our total 
concentration. Buffeted by Strong winds and chastened with rain 
it Strucqled for Survival, We too Struqgled. We donned rain 
parkas and forwent the canfort of unbrellas, The two wnbrellas 
we had with us were used to Shield the fire, We converted, 
noaned, and laughed but our attentions were never far fran our 
<nall circle of light and warnth, We Knew that without the fire 
we would not last the night. 

AS night deepened, the Showers eased. The fire grew <trong 
and healthy; our Spirits lifted, The sKy cleared. The wind, 
Still buffeting the clearing, Shifted fo the north and becane 
cold and dry. We hunkered around the fire for warnth. Bats, 
nistaking the fire's rising hot enbers for insects, divebmabed 
our party. Mead was passed and consuned liberally, Finally we 
were able to release ourselves fron our preoccupation with the 
earth-plane and contact our Spiritual elves, 

We becane acutely aware of 'our Surroundings. We tranced, wt 
drunned, we Crank. Soon, Strange visions began to take chape 
just beyond the clearing. A filny, white robed fiqure seened to 
be observing us. 1 was first fo point it out, Then others $a 
it, Another white robed fiqure appeared in another corner of 
the clearing, It advanced toward us with audible footsteps. Its 
$i2e, Shape, and gait were $0 hunan, $So natural, for 2 noent | 
thought Silverleaf had decided at last to join us, As I opened 
ny nouth to greet hin, the apparition vanished. The top of a 
huge tree Seened to take on the Shape of a horned figure, 
Another freetop forned his right hand with extended fingers. He 
looned over vs, aninated by the wind. We were both ne<nerized 
and terrified by the 188 foot horned tree Spirit looming above 
us, As the night wore on, its character changed. Scnetines it 
Seened nale, Sonetines fenale, Sonetines nalevolent, Sonetines 
indifferent, yet ever watchrul and chiding; continually 
reninding vs of our individual cnallness and inSignificance 
when weighed against all things. 

The white robed fiqures, by contrast, continued to nanifest 
to renind us of our inportance. We speculated on the cause of 
their appearance. Were they tricks of our ninds, facilitated by 
nead. Sleepiness, and the pouer of Suqqestion; were they the 
Spirits of the Old Ones cone fo observe and asSist us on our 
vigil? 

Dawn cones early at Nidsunner, With first light we all 
ceened to tap into a reerve of energy. We each experienced in 
our oun ways 2a persSonal, Spiritual, awakening. As the northeas! 
<Ky crept fron azure to apricot to gold we becane inpatient for 
the first rays of the Sun, We yearned to nake our fornal 
dedication, yearned for our rebirth and renewal, yearned for 
Sleeo that would follow, As the first rays of light clothed the 
clearing we proclaned to nature our chosen paih and waited 
Silently for her answer, Nine cane in the form 2a a dlivedird, 
which lit on a tree 5stunp near where I was standing, 1 had 
auays wanted to See a bluebird, but vatil this noment nature 
had Kept this creature concealed fra2 ne, It was nature 
revealing of a previously Kept Secret that was ny anzwer, Each 
of us in Sore way received approval for cur Cecision, though it 
nay have been a deeply private and Subtle Sign, 

The vigil forced us to face the elenents, our endurance, and 
our Sanity, We each had to cone fo terns with our on 
$e1i-doubts and fears. We tested our Strength and fortituce and 
for this were rewarded with deeply noving experiences. We 
fought. Us endured. We were acceptec. g7 
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THE 
STONEHENGE, 


Still ticking! And now you can 
own this faithful miniature repro- 
duction of Stonehenge encased in 
a full-sized pocket watchcase. (2'4" 
diam. in exquisite Silver tone finish). 
At last, you can predict an 
eclipse and tell the local apparent 
time with this deautitul pocket time 
ps: Delight your more erudite 
riends and amaze your druid 
neighbors. 
Comes complete with a 64 
page instructional booklet by Peter 
Payack: "Stonehenge Unraveled” 


d tonehenge: 5,000 years old and 


The Idea Works, Inc. 45 Brookside Ave., 
Pomprton Plains, N] 07444 

Please Send me Stonehenge Watch 
@ $13.95 each. Postage & Handling + $1.50. 
Total Enclosed 


Charge [t: © MasterCard (7 VISA 

Acct. No. EXS: Date _____-- 
Name a 
Address OASIS 455 
City BS TEX 


Allow 4-6 weeks delivery. 


= THE IDEA WORKS [&S | 


| 
hos Oo ans aw Gn an hi ER 


_————— 


TT —— 
REAL MAGIC 


By P.E.I. Bonewits 


{$3.96 2oſtbound] 


DIST. BY BOOKPEOPLE 
2940 7TH ST. 
BERKELEY, CA. $4710 


CREATIVE ARTS BOOKks CO. 
833 BANCROFT WAY 
BERKELEY, CA. 984710 


THE School of TWicca PRESENTS 


THE MOST COMPLETE COURSES 
ON WITCHCRAFT 
& THE OCCULT 


| /SPECIAL OFFERING 
yo TO 
THE OCCULT COMMUN I TY 


$10 OFF 
on ANY coursec with this ad! 


Courses now available: 
CELTIC WITCHCRAFT 


SORCERY TANTRA 
PRED ICT ION 
ASTRAL TRAVEL 
INTRODUCTION TO HEAL I NG 


GAVIN & YVONNE 


PO Box 1502-ADF 
New Bern, NC 28560 
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Ooops! -- Comme nts and Corrections tErom the aArchoruid 


| want to reserve most of my reactions to the comments made in the preceeding 
Zines, as well as in your letters and conversations with me, until I can organize 
them into topical comments or essays in future issves of DP. This is to give me time 
to think (er... um... what DID I mean to say there...") and also to encourage the 
res} of you to dive right in and fight, both with me and with the zine contributors, 
without dampening any of the controversies with Official Archdruidic P:onounce— 
ments. 

Nonetheless, there are some corrections that need to be made to the contents of 
DPF#1 and DPF#2, as well as some clarifications of intent, and a few comments in reply 
to thoughts brought up by zine contributors in this issve that, for the sake of 
avoiding hurt feelings, really need to be expressed. , 

However, I'm going to begin this process by revealing the Firs: Druidic Dogma. Now 1 
know that most of you realize that I'm not too fond of dogmas, but a great deal of 
meditation has convinced me that every religion needs to have at least a few. A dogma 
1s more than a statement of a basic belief (such as those liszed in DPF#1), or an 
official rule of an organization (such as "Human sacrifice is tacky ——- don't do 
it"). A dogma is a Revealed Truth Which May Not Be Questioned. It expresses Absolute 
Knowledge About the Nature of Reality. 

in ADF we're going to have as few dogmas as possible (lots of doctrines, maybe}. 
But the Spiritual Revelations I have Received since the planting of ADF have lead me 
to the irrevocable decision to Enlighten the World with the Firs} Druidic Dogma. Or 
as Arlen Wilson puts it, "The Goddess told me to tell you that..." 

>0 here 1t 1s. From now on all members of ADF will be required to believe in: 


The OGoctrine or Archoruidic Fallibilicy 


I make mistakes, folks. I'm not the world's greatess Celtic Scholar, and my 
gras> of Irish is Still ab the kindergarten level. There are many of you out there 
who know more than I do about various aspects of this Druid Reconstruction Project, 
that's why I've tried to get you all together. 

As an organizer I till have a lot to learn about delegating authority to the right 
people, about how to inspire folks to help with the dull jobs, about making sure that 
everyone feels involved and appreciated, and about sharing myself equally with every— 
one at gatherings, without burning myself out. 

On the personal side, like any other mortal I get tired, overworked and grouchy. 
Often I forget names, faces and appointments. I fall months behind in my correspon— 
dance. I have trouble juggling my spiritual work and my relationships. I like to get 
drunk and rowdy and sing off key at parties, and when I'm surrounded by pretty women 
I ack like mos} other sons of Cernunnos (in as polite and "politically correct” a 
fashion as I can manage, naturally). 

I'm nok a super-scholar, I'm not. an infallible leader, and I'm not a saint -- Pagan 
' or Christian. Naturally, I think I'm reasonably knowledgeble, a moderately good 
organizer and about as spiritually evolved as the average Neopagan leader, or I would 
never have taken on this job. But p/ease, don't ascribe knowledge, skills and 
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virtues to me that I simply don't have, and then get mad at me when I don't hive up 
to your visions. I have enough trouble living up to my own. 

Think of me as a Ringleader, or. as a Chief Co-conspirator, or as a Grand High 
Poobah. But for Goddess' sake, don't think of me —-—- or any other Pagan leader for 
that matter —— as a Pagan Pope ("if elected, I will refuse to serve..."). 


Now about thoge comments on DP#1 and DPF#2... 


DP#1- The reference to "World War Onel" on page 10, should be corrected to 
"World War Twol" This was a typo made at three a.m. // When I mentioned, on that same 
page, that there are "no real indications" that the Druids used stone altars, I was 
implying the importance of the (admittedly sometimes fuzzy) distinctions between 
evidence, plausible lines of reasoning, pointing out of possibilities, and sheer BS 
(excuse me, "speculation"). // -In Section 12 on page 13, the reference to "short— 
Sighted greed, power—mongering and violence" is, it later occured to me, one way to 
define the nature of Evil —-—- a topic I hope will get more discussion in future 
ISSUES. 

On page 15, when I said "anything which involves power of any sort 1s political®, 1 
Should have s$said "implies politics* or "involves politics" instead. // Several people 
have objected to my apparent bias later on that page, when I said "monotheists mn 
power always Seek to silence competing voices." I suspect that most of them missed my 
careful use of the phrase "in power", since the groups they mention as harmless, such 
as the Unitarians and Quakers, never have had political power. 

So many people seem to have missed an important point in the article on liturgical 
languages (pages 17 8-18), that Ill repeat it here: Irich is my personal favorite, 
but I have no objection to other Indo-European languages in our ceremonies. 

DPF#2: Several people have wondered why there isn't a Separate Study Track for 
Druidism itself in the Circle system. Actually, that's what I thought the entire 
Study Program. was, and assumed that folks would be reading books and learning skills 
directly relevant to Druidism ancient and modern. But if enough folks insist, we can 
add a Specific Track called Druidic Studies. // And some people have mentioned that a 
few of the terms used, such as "philosophy" "metaphysics", "mysticisem", etc. were a 
little vague. I'll try to make everything much clearer in future iss8ves, but in the 
meantime, relax. The purpose of the Study Program is not for folks to zoom through it 
as fast as possible, collecting merit badges and brownie points, but to help to shape 
individual organic growth ("as fas; as an oak tree"). If the terms used seem con- 
tusing, start reading books with them in their titles, and you'll wind up fulfilling 
the First Circle requirements before you know it] 

One major correction to the text of the Circle system discussion: I've decided that 
minimum duration for the First Circle (page 6) can be six months for people who 
already have an extensive background in most of the Tracks. Second Circle, however, 
»71{ require a full two years for everyone (including mel}. 

L really am working on an extensive article on liturgical design and execution for 
1-4, but in the meantime I need to make these comments about the design and script 
big) appeared on pages 27-36: I think the outline is fundamentally sound, and I'd 
really prefer people to experiment with it for a year or so before making major 
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modifications. The exac: words used in the script, however, are open to extreme 
change. Please rewrite it for your own use —- do It all as Norse halflines, or 
Russian folk songs, or traditiunal English dances. Add all the music, poetry, song 
and dance that you can manage. I've already made one major and several minor changes 
to my own use of the script. The major one was switching the order of the Irish and 
English, by doing the English first, followed by the Irish version. But you can do it 
in Russ1ian, Norse, or Welsh if you like, depending on which set of the Old Gods you 
are trying to contact. You can even do 1t all in English, I jus} don't think it will 
be as powerful, all other factors being equal. 

JSudith Anderson's zine. Yes, Celtic religion was an integral part; of life— 
Style, and I think that ADF's style of Paganiscm can and Should be as well. // I'd 
love to hear more about how your kids are being raised Pagan. Do you know about the 
Pagan Parents' League? Their very good newsletter 1s published by Belinda at Box 423— 
P, Bay Shore, NY 11706. // Almost all of us have felt that we were born "in the 
wrong time". I jus haven't been able to figure if I'm a century too late or too 
earlyl // I understand your feelings in the last paragraph, but I tend to feel that 
the phrase "the Old Religion" should be avoided, since there were actually several 
thousand Old Religions. 

Celtic AKnockwurst. I think that the Hindu reaction agains} the Sikhs last 
fall is at leask partly the recult of centuries of efforts by the monotheistic 
Moslems and Sikhs to suppress Hinduism. To the best of my knowledge, India never had 
religious wars per Se, until the arrival of Islam. // Yes, please do some bcok 
reviews next timel 

Frank Dufner's zine. ] suspect that Rutherford uses the word "Shamanism" in 
its currently fuzzy meaning (any native magic that involves drugs or ecstasy), rather 
than in the precisze anthropological meaning (and it is a technical anthrepologi- 
cal term originally) delineated so brilliantly by Eliade in the classic text you 
mention. // The best home study courses for Irich Gaelic are the Zuntus Carnte 
Series and Michael O'Stadhial's Zearning /risha. The firs can be gotten through 
many Irish Import stores in big cities, while the other can be ordered from Rivendeil 
Bookshop {see their "Language Supplement” in this issve for other titles). // Im 
glad to hear you mention that other groups are doing standardized testing for 
initiates. It's an idea whose time has come. 

Andrew Gillis* letters: I'd love to hear more details about this "Fam—Trad 
Druidess" you met, but I have to admit to a bit of scepiicism... Did sne ever come up 
with anything resembling evicence? Did she know prayers or incantations 1a archaic 
Welsh, or talk about Specific beliefs that were different from what sne could have 
found in books? For that matter, she mignt have been very sincere, while her grand- 
father was a follower of Iclol // I would hardly call Bridget (the Lady of the Harp 
and the Flame) a "minor Druidic goddess" —— she was one of the mos; important of all 
the Pan—-Celtic deities. Naturally, the Wiccans have "borrowed" Her, anyone who loves 
Celtica loves Bridget. Although we may well wind up praising the same gods and 
goddesses, I doubt seriously if Neopagans will ever be unified enough to all use the 
Same rituals. // Please send in essays on religious counseling techniques // You're 
rrobably right about changing the Handbook's name to "A" insiead of "The". // ! 
didn'k say "the Druids never used Stonehenge", I said there's no real indication that 
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they used stone altars there or elsewhere. We don't even have proof that the "Altar 
Stone” at Stonehenge really was an altar|] // From whom did you hear that the 
Druids were *jus> the opposite" of ascetic? Can you give us some details? // I often 
worry about whether the Druids, ancient or modern were/will be as corrupt as the 
Catholic priests. I think we all do, which is our bes: Safeguard. // I think you 
misunderstood my references to the Law of Similarity as a factor in liturgical 
languages. Ill have to figure out a clearer way to phrase it. // Why do you say that 
"he Druids were high officials" like modern bishops? // I have every intention of 
leaving Anton Sandbox LaFeces "and his ilk" alone. Why on earth did you bring him 
up? // It may be no shame to use the protection of the Constitution, but it can be 
very expensive. 

Circles in the Sky: It's not called "The Druid Chronicles", Eric, that was 
the title of a book I put together for the old Reformed Druids, ten years ago. // 
Nuclear power plants are a classic example of Second Wave technology: concentrated, 
centralized, elitisz and easy to maintain a monopoly .with. That's enough right there 
to make Neopagans oppose it, since I believe that Neopaganism is essentially a Third 
Wave religious movement. // I think the whole politics discussion was caused by my 
poor choice of words, but yes, I think your definition of "politics is evil" is too 
narrow. Labling a major human activity, like politics, economics, religion, magic or 
Sex, as "evil" Seldom Stops the real abuses that can be caused by human beings 
performing those activities in an evil way. 

Pat Taylor's zine: You know that's a very good question about the lack of 
Druid burials. Does anybody else have any ideas? // Joining Toastmasters is an 
excellent idea. We really need Neopagans who know how to speak in public effectively. 
/{/ You too Should consider joining the Pagan Parent's League mentioned above. And 
check out 7he Littlest Unicorn (it's listed in the "Circle Guide"). 


And a few notes about zines in this 18h... 


Thorvaldsaga. Thanks Gareth, for this splendid scaldic poem. It would make a 
great recitation for a Samhain Bardic Circle, or any other occasion of honoring 
the ancestors. Is it based on a true story? 

Greenpaws. Water's Women's Encyclopedia of Myths and Secrets, is a 
horrible example of a movement, in this case feminism, being ripped off by an 
exploitative author. Just ask a dozen people you know who are real experts in any 
Scholarly topic to read the articles on their specialty, and cover your ears| 

Ventures & Visions: I really don't think Silverleaf was being "iffy and 
Standoffish” or "groping for excuses" to avoid accompanying you on your vigil. He's 
not the shy type -— if he was too tired or didn't want to get rained on, he would 
nave simply said 80. There were some personal matters going on that he wasn't at 
liberty to discuss at the time. 


That's enough for this issuel I'll have extensive personal and topical comments for 
you all in DPF#4. See you in a few months, Goddess willing and the ink don't rise... 
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sent primarily to the subscribing members of ADF. Unless otherwise noted, all contents 
have been written by, and are Copyright 1987 by, P. E. I. Bonewits. All items created by 
other parties are Copyright 1987 by them. All opinions expressed are those of the 


individuals expressing them. 
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GEORGES DUMEZIL, 88, former Head of the Department of Comparative Re- 
ligion, Ecole Pratique des Hautes Etudes, died in Paris October 11, 1986. His publi- 
cations, which included linguistics, archeology and history, were substantial in quality 
and quantity and continued into the 1970s. His obituary in Anthropology Today states 
that, **Early in his life he helped to rescue both comparative mythology and Indo- 


European studies from the discredit into which they had fallen. . . . He is best known 
for his theory of the three functions of the tripartite ideology '—functions performed 
| by kings and priests, warriors, and workers—which he claimed was the foundation of 

all Indo-European mythologies.”* In 1949 Dumezil was appointed to a chair in Indo- 

g European civilization at the College de France, and in 1978 he was elected to the Aca- 
8 demie Francaise. (Derived from Anthropology Today, Dec 1986 


aA Word txrom the Archoruind 


Well, here it is folks -—- DP#4: with over sixty pages of the most detailed material 
on "Liturgy in Theory and Practice" (remember that title!) ever published, plus fifty -or 
SO pages of zines by the members on a wide variety of fascinating topics. 

I decided to concentrate on liturgical planning, preparation and performance this 
iSSue for two reasons: (1) because it's an area where many Neopagan traditions are 
weakest, and (2) because my entire library, including the materials necessary for 
finighing my other articles, has been packed up in storage for the las} six months. The 
resulting material is about the equivelent of half of a full length book. Indeed, with a 
little bit of luck, these essays will appear (along with Several ritual scripts) as a 
book Real Soon Now. Your feedback will! be a big influence on the final version. 


I've got lots of news, but I'm going to save most of it for the next 15Sve of Mews 
from the Mother Grove. For those of you who have joined us after March of 1987, the 
News is our new bimonthly publication, run by Susan Kirsch of ShadowPath Grove 
(so- it actually comes out on schedule!). From now on, DP 1s the place to send your zines 
about topics of permanent interest, while the Mews is where to send announcements 
of events and ongoing activities, jokes, brief queries to the other members, etc. 


If your only contact with ADF has been through reading back issues of DP, or some of 
the ads we Sent out las year, you'll want to know about the changes instituted this 
this spring: Memberships are now calculated on a yearly basis, counted as twelve months 
from the date of receipt, at an annual donation of $25/$35/$45 for Bulk Rate, First 
Class (required for Canadian and Mexican members), and Overseas Air mailing. Being a 
member entitles you to receive six 15Sues of the Mews, an annua] Membership 
Directory, and whatever issues of DP come out during your twelve months (currently 
expected to be two per year). "Family" memberships are available for $10 per year to 
people who are living with and related by blood or marriage (or handfasting, etc.) to a 
Subscribing member. Subscriptions no longer start with DP#1, and back issves will be 
kept in print and made available at cost ($3 for DP#1, $4 for DP#2, $5 for DP#3 on). 


From Ar naeraioche Fein: A aruid Fellowship {*ADF"), P. O. Box 9398, Berkeley, 


CA, USA 94709-0398. The Daruids' Progress ("DP") is published semiannually and 1s 
sent primarily to the subscribing members of ADF. Unless otherwise noted, all contents 
have been written by, and are Copyright 1987 by, P. E. I. Bonewits. All items created by 
other parties are Copyright 1987 by them. All opinions expressed are those of the 


individuals expressing them. 


thn chi1s isUue: 


A Word from the Archdruid 


| 


The Basic Principles of Liturgical Design 3 
"Avalon is Rising" Song 30 
Preparing for a Druid Ritual 31 
"Will Ye Now Come Back Again?" Song 40 
Step by Step through "A Druid Worship Ceremony® 41 
"There Were Three Sisters" Song 66 
Feedback Department Rules 67 
The Grove of the Silver Oak [{Airgeadach) 69 
Untitled Zine {Atkinson} 73 
Footenotes [Bock & Nightfire) 77 
Untitled Zine (Grey Cat) 83 
Letters (Hillsitter, James) 86 
Herbs of the Crystal Springs {Hopman) 87 
News from ShadowPath Grove (Kirsch) 89 
Y mbe Godathenum (Laviolette) 93 
Letter (Petrochko) 98 
The Flamingo Tradition (Lipp) 99 
Mad Bard/Natural Passage (Sable & Tony) 105 
[ golockkoy.: Russian Punchneedle Embroidery (Shevon) in 
Bearing Up Under the Cross (Starhawk) 119 
It Starts with an'"A" (Steinmayer) 121 
Business - Inside BC 


GEORGES DUMEZIL, 88, former Head of the Department of Comparative Re- 
ligion, Ecole Pratique des Hautes Etudes, died in Paris October 11, 1986. His publi- 
cations, which included linguistics, archeology and history, were substantial in quality 
and quantity and continued into the 1970s. His obituary in Anthropology Today states 
that, **Early in his life he helped to rescue both comparative mythology and Indo- 
European studies from the discredit into which they had fallen. . .. . He is best known 

for his theory of the three functions of the *tripartite ideology'—functions performed 
by kings and priests, warriors, and workers—which he claimed was the foundation of 


all Indo-European mythologies.*' In 1949 Dumezil was appointed to a chair in Indo- 
European civilization at the College de France, and in 1978 he was elected to the Aca- 
s dEmie Francaise. (Derived from Anthropology Today, Dec 1986) © © 


nt 


_—— —— OY 


a Word xrom the Archorauid 
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SO pages of zines by the members on a wide variety of fascinating topics. 

I decided to concentrate on liturgical planning, preparation and performance this 
isSue for two reasons: (1) because it's an area where many Neopagan traditions are 
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little bit of luck, these essays will appear (along with several ritual scripts) as & 
book Real Soon Now. Your feedback will! be a big influence on the final version. 
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from the Mother Grove. For those of you who have joined us after March of 1987, the 
News is our new bimonthly publication, run by Susan Kirsch of ShadowPath Grove 
(so it actually comes out on schedulel). From now on, DP 1s the place to. send your zines 
about topics of permanent interest, while the Mews is where to send announcements 
of events and ongoing activities, jokes, brief queries to the other members, etc. 


If your only contact with ADF has been through reading back issues of DP, or some of 
the ads we sent out las year, you'll want to know about the changes instituted this 
this spring: Memberships are now calculated on a yearly basis, counted as twelve months 
from the date of receipt, at an annual donation of $25/$35/$45 for Bulk Rate, First 
Class (required for Canadian and Mexican members), and Overseas Air mailing. Being a 
member entitles you to receive Six 1sSues of the News, an annual Membership 
Directory, and whatever issves of DP come out during your twelve months (currently 
expected to be two per year). "Family" memberships are available for $10 per year to 
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If you were unaware of the new prices, you'll be given your firs: year's sub at the 
old rates, starting with the current issve of DP, although we'll be happy to get the 
extra $5 should you choose to send it. We'll probably also send you a copy of the 
Membership and Networking Form, 80 you can (a) order any back issves you want, and (b) 
give us the data we need about you for the Membership Directory. 

Here are the changes in the Study Program: All fees are canceled until further notice. 
If you have already initiated yourself into the First Circle (as described in DP#2), you 
Should (a) tell me the date of your initiation; (b) send me a written lis of what you 
think you have already accomplighed within each Track of the Firs: Circle, and how; 
(c) send me a written lis} of what you intend to do to fulfill the requirements that you 
don't think you have done yet; and ({d) send me whatever questions you may 8kill have 
about the Study Program. Ill do the following: (1) send you a letter or discrete 
postcard either saying "OK" or else suggesting changes in your plans; and (2) answer 
unique questiens personally and general questions in the Mews or DP. Note: if you 
live near a member of the Second Circle, (most of whom are running Groves), you can 
write to her/him for advice as well. Check out the Grove List in every issue of the 
News for their addresses. 


A publishing event of extreme importance has finally occured: the new edition of 
Margot Adler's classic Drawing Down the Moon 1s finally out! This 1s simply the 
best book that anyone has ever written about the Neopagan movements, and is required 
reading for ADF members. The new edition has retained all of her earlier material (minus 
a few trivial errors) and added updating information to every chapter, plus a couple of 
brand-new chapters. She has four pages on ADF alone! We're already receiving information 
requests and subscr:ptions from people who have heard about us from this edition, and as 
I write these words, it's only been out a few weeks! If you've been looking for a book 
to show your parents, your shrink, your warden, your boss, your co-workers, your local 
newspaper's religion editor, etc., this is the one to get that will explain who and what 
Neopagans really are, warts and all. Buy it. {Beacon Press, 1986, $14.95) 


DPF#5 1s going to consist mostly of your zines, since I want to spend the summer 
concentrating on getting the firs} annual Membership Directory out. So get them to me by 
Lughnasadgh 1987 if you can. 


However, if the date on your mailing label says "03/31/87", you may not receive DP#5, 
unless you remember to renew. Yes, this fourth issve of DP ends the first "year" of what 
was Originally supposed to be a quarterly publication. All in all, over 300 pages of 
unique material on ancient and modern Druidism have been delivered (albeit slowly) for 
the original $20 donated by each member. I hope that you've enjoyed DP enough that 
you'll once again make the Pagan Publication Gamble and... 


\ 


Renews) 
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The Basic Principles or Liturtical Oesmn 


{c} 1987 by P. F. I. Bonewits 


Introduction 


For the last decade or 80, people in the Neopagan community, like those in the main— 
Stream - religions, have been complaining about the quality of the rituals they do. 
Although things have improved somewhat recently, it's my observation that, on a loga- 
rithmic scale of one-to-ten, the average Neopagan ritual still only rates about s 
"three" or "four", as far as the actual amount of psychic energies raised are concerned 
(though the mainstream folks are lucky to get a "one" or a "two"). If you want to 
consider the question of specific, desired and verifiable results from Neopagan cere— 
monies, then our ratings go down even further. 

Even the best Neopagan ceremonies, such as the ADF Summer Solstice celebrations [he 
said modestly), the ones that people talk about for weeks and months afterwards, fall 
far Short of what they could be. Yet politeness, interpersonal and intergroup poli- 
tics, lack of fundamental psychic and magical training, and childhood conditioning that 
Says "you don't criticize religious ceremonies", have all conspired to make people 
reluctant to voice their growing doubts about the ritual technology in common use in our 
community. And of course, simple ignorance of what really strong psychic energies 
feel like, has been responsible for many of us never really knowing what it 1s that 
we're actually missing. 

This essay 1s intended to make ADF members and friends familiar with what I consider 
the most important theoretical and practical aspects of creating public worship rituals 
with genuine power and predictable results. Although my focus in this discussion is on 
Druidic ceremonies, most of what I have to say will be applicable to the liturgies being 
created and modified by a wide variety of other religious traditions, inside and outside 
of the Neopagan community. 

[ don't get into much in the way of specific detail in this essay, but that is not its 
purpose. ADF members know by now that I prefer to give them a thorough grounding 1n 
fundamentals, before going on to the nitty—gritty details. All too often, religious and 
magical teachers have focussed people's attention on the superficial aspects of what 
they were doing, instead of giving them the basic understanding that would allow them to 
make changes. 

The pages that follow in this issve of DP (and those I expect you to write in 
future issuves!) will explore the applications of these basic principles to the creation 
and performance of ADF liturgies. Those of you who belong to other Neopagan traditions 
Should be able to apply this material to your own systems. 

Throughout this essay and the ones that follow, I'll refer to the "performance" of a 
ritual, and make numerous other references to the theatrical and musical aspects of 
ceremonies. I've learned over the last twenty years, mostly from the priestesses and 
bards with whom I've worked, that the artistic elements of a ritual, and most especially 
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the musical and dramatic ones, can be the critical determiners of just how much psychic, 
magical and/or spiritual energy gets raiszed by the participants, and of how well that 
energy is maintained, focussed and c:scharged. 

Mosi Neopagans won't object tc an emphasis on music and singing, but will balk at the 
Suggesticn that a good ceremony snould aizo be good theater. We've been raised in & 
culture that believes that *theatrical” equals "phony", and that being an actor means 
being & fraud. We've forgotten that what we now call theater was originally part of the 
Ancient Greek religion (essentially, a way to handle thousands of people in a single 
ceremony}, and that all great performers act as mediums, channeling energy between 
themseives, the eudience and the collective unconscious. It's difficult for thos? of us 
who are white, middleclass intellectuals (and that's mos: Neopagans) to relax and be 
dramatic in our rituals. So we tend to be inhibited both in our gcripts and our perior- 
mances, and to not bother to learn the dramatic kills we need —-— including the script— 
ing, directing, and acting skills necessary to make sure that everyone feels involved at 
every step of the ritual (s0 that no "performer vs. audience" distinction develops}. Yet 
if we can manage to overcome our inhibitions, our prejudices, and our laziness, our 
ceremonies will improve a thousandfold in power, beauty, and glory. 


Part One: Preliminary Definitions 


I like to start complex discuss!ons witn a series of definitions of the terms that 'are 
going to be used. I know this is unusual in the occult community, but it does make sure 
from the start that everyone }t.:s a clear idea of whai I mean when using various techni- 
cal terms —— especially when those technical terms have vague and fuzzy meanings in the 
ininds of most readers. In addition, an understanding of the etymological origins of 
various technical terms can (a) provide us with clearer concepts of what our ancestors 
and/or predecessors meant by those terms; and thus (b) give us clues to the ancient 
customs assoclated. with their use; and (c) enable us to overcome the later monothetstic 
changes to their meanings. So please bear with me for the next couple of pages. 

The word "liturgy", says the Ozford Z#nglish Dictionary, comes from the Greek 
word Vertourgia, meaning "public service, Service of the Gods, public worship." 
It's used most” often in Englich to refer to the Christian {especially Eastern Orthodox) 
ceremony Known es the "Eucharist" or "Macs." More generally, according to the O.E.D., 
liturgy can also be defined as "public worship conducted in accordance with a prescribed 
form.” Interestingly enough, among the Ancient Greeks it also meant "a public office or 
duty which the richer citizens discharged at their own expense" —— now that sounds a 
lot lixe the current Neopagan approach! 

"Ceremony", on the other hand, comes from the Latin caerimonia, meaning "An 
outward rite or observance, religious or held sacred; the performance of some solemn act 
according to prescribed form." That's from the O.E.D. again, which also defines it as 
'sacredness, sanctity, awe, reverence, exibition of reverence or veneration, religious 
rite.” In other words, the emphasis in this term was originally on public rituals of a 
Sacred nature. However, "ceremony" is now often used as a [Synonym for "ritual” in 
general, both by the mainstream western culture and within the occult community. ; 
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But what does "worship" mean? It comes from the Old English weorthscipe (with 
about a dozen variations in its spelling). Originally, the O.E.D. tells us, it meant 
**he condition (in a person) of gdegerving, or being held in, esteem or repute; honour, 
distinction, reknown; good namE%# credit.” Eventually, the religious connotations took 
precedence; and as & noun, worship became "reverence or veneration paid to & being or 
power regarded as gupernatural or divine; the action or practice of displaying this by 
appropriate acts, rites, or ceremonies.” As &s verb, which is our primary concern in this 
essay, to worship gomething or gomeone means *to honour or revere as &« eupernatural 
being or power, or as & holy thing; to regard or approach with venerstion; to adore with 
appropriate acts, rites or ceremonies.” 

Because the concepts involved in worship are absolutely central to this discussion, 
let's take a quick glance at what gome of the gubsidiary words in these last few 
definitions mean: to "venerate" means "to regard with feelings of respect and reverence; 
to look upon as something exalted, hallowed or gsacred; to reverence or revere."” "Rever— 
ence” means "deep respeck and veneration for g8ome thing, place or person regarded as 
having a sacred or exalted character.” Lastly, to "adore" means "to worship as s deity, 
to pay divine honours to. To reverence very highly; to regard with the utmost respect 
and affection." 

These are typically circular definitions, but they do point out geveral very impor— 
tant aspects of the nature of worship: when you are worshipping an ancestor, s epirit or 
a deity, you are showing them (and any observers who may be present) that you. have 
respect for them (or Them). You are acknowledging that their status is higher than 
yours in some fashion, and perhaps most important in as polytheological gense, you are 
Showing your affection as well as reverence for them. We'll go into the psychic, 
magical and &piritual implications of worship much later in this essay, but for now 1 
want to emphasise that nowhere in any of these definitions is there a requirement for 
groveling, abasement or self—humiliation. These seem to come in with monotheistic ideas 
of omnipotent deities who act as if they were Middle Eastern despots. 

So with all that out of the way, let's define the main term that this essay 1s all 
about: *Liturgical design” is a Subcategory of ritual design in general, in this 
case, the art and Science of creating effective rituals for public worship. That 
seems Simple enough, but unfortunately, we still need to review the definitions of s1ix 
other - critical terms (this time my own definitions, the first five taken from the 
Glossary in FReeal Magic, instead of the O.E.D.) before we can continue, to wit: 
"magic", "religion", "ritual", *thaumaturgy", *theurgy*, and *polytheology"s. 

"Magic" is, among other things, a general term for arts, sciences, philosophies and 
technologies concerned with (a) understanding and using various altered states of con- 
Sciousness within which it is possible to have access to and control over your psychic 
talents, and (b) the uses and abuses of those talents to change interior and/or exterior 
realities. | 
A "religion" is (again among other things), s magical system combined with s philo- 
sophical and ethical system, usually oriented towards "supernatural* beings; s psychic 
structure composed of the shared beliefs, experiences and related habits of all members 
(not jus) the theologians) of any group calling itself a religion. As a general 
rule, s religion shapes and expresses the entire worldview of its members, and condi- 


tions their concepts of necessary and proper behavior. 
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A "ritual" is any ordered sequence of events, actions and/or directed thoughts, 
especially one that is meant to be repeated in the "same" manner each time, that is 
designed to produce a predictable altered state of consciousness within which certain 
results may be obtained. The results may be mundane, as in achieving efficiency at your 
job through the ceremonial ingestion of coffee, in order to alter your state of con- 
Sciousness to "awake" (the worship of the goddess Caffeina). 

The decired resulis may be intellectual ones, as with the discoveries made through the 
yarious rituals known as "the scientific method". Or they might be artistic, as in the 
magnificent ceremony called "Beethoven's Ninth Symphony". But for the purposes of this 
tsSue of DP, we'll restrict the use of the word *ritual" to refer to those that are 
designed to produce psychic/magical/religious results. 

The primary purpose of ritual is to reduce uncertainty, through the use of {con- 
Sciously or Ssubconsciously) establihed patterns of behavior that are known to have 
"worked" in the past, and which are therefore (by the magical Law of Pragmatism) con— 
Sidered to be "true", "correct" or "effective". The more people who are involved ' in 
attempting to accomplich a given goal, whether it's pulling in a fishing net or beseech- 
ing the Gods for rain, the more useful ritual behavior becomes. 

Ritual is often confused with "ritualism", which like most other "-isms" consists of 
an obsession with the Superficial aspects of the root word. Dry and sterile rituals 
performed by clergy and congregations who have forgotten the reasons behind their 
actions, but who are sticklers for "tradition", have given an undeservedly bad name to 
"Titual'. As Neopagans, we have the opportunity to reclaim "ritual" as a neutral or even 
positive term. 

"Thaumaturgy" is the use of magic for *nonreligious" {mundane or secular) purposes, 
even though it may be done within a religious context. Originally this Greek term meant 
the art and Science of "wonder working"; we can think of it as using magic to actually 
change things on "the Earth Plane®" of physical reality. 

"Theurgy", on the other paw, is the use of magic for religious and/or psychothera— 
peutic purposes, in order to attain "salvation" or *personal evolution". 

Most people are familiar with the term "theology", which is from the Greek {heo- 
(ogra, "god—knowledge". Theology is usually defined as "the study of God," meaning 
the monotkeistic concept of « Supreme Being. This Supreme Being 1s almost always thought 
of as humanoid and male, a fact which has not escaped the notice of modern feminists. 

In recent” years, feminist philosophers have coined a new term, "thealogy", based on 
the Greek thea for "goddess", and used to refer to "the si\udy of Goddess" —- in 
other words, religious philosophy with an emphasis upon the feminine aspects of Divini- 
ty. But although some of these "thealogians" use their term to refer to discussions 
about specific historical goddesses (usvally as faces of a single Goddess), most of them 
are stil] working within a monistic and monotheistic philosophical framework. 

AS a practicing Neopagan priesi ſor almost twenty years, I have had to search for a 
term to use to describe the sort of philosophical, Spiritual and ceremonial studies and 
practices that I have been engaged in, all of which were planted in pluralistic and 
polytheishic gail. 1 tried using "theoilogy" for a while, but that spelling, based on 
the Greek #heor ("the gods", plural), is even more likely to be considered 8a 
typographical error than "thealogy" is. Eventually, I Settled on *polytheology"” as an 
obvious, intuitive term for "polytheistic theology" ——- -one that most English speakers 
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would recognize immediately. 

For the purposes of this essay, we'll consider "polytheology* to include every 
Subcategory of knowledge/speculation that "theology* and "thealogy* contain, but with an 
emphasis on the pluralistic, polytheistic approach, especially as manifested by modern 
Neopagans. And with all these definitions out of the way, we can proceed. 


Part Two: The Polytheology of Spirits, Deities, and Worship 


A couple of centuries of Modern Science have devastated so many Judeo-Christian— 
Islamic {"J-C-I") dogmas that most intelligent people in our western culture have, 
consciously or Subconsciously, decided that all J-C-1 beliefs are "unscientific."* Yet a 
person who has rejected every other J-C-I dogma will often continue to accept the one 
that says, "Judiasm/Christianity/Islam (choose one, and then a denomination within it) 
is the only real religion.” This, of course, is based on the rockbottom monotheistic 
belief that "there's only one God, one reality, and one true religion." 

Once you decide that the only "real" religion (usvally your childhood one) is unscien— 
tific, and "therefore"; unworthy of belief by a modern intellectual, it's a short step to 
declaring all those other "inferior" religions, magical systems, and psychic technolo- 
gies to be equally unscientific and absurd. The technical term for this is "throwing the 
baby out with the bath water." And the usual result is a conversion to atheism, agnos— 
ticism, marxism, scientism, or some other nontheistic faith. 

The irony here is that, although science doesn't really Support any of the monotheis— 
tic religions very much any more, ever since Einstein it's tended more and more towards 
multi—model, pluralistic theories that fit very well indeed with polytheism and 
traditional non—monotheistic occultism. This makes it sad that even” people who have 
consciously rejected monotheism for polytheism, and who practice various forms of "magi- 
cal religion" (such as Neopaganism), are reluctant to let go of certain scientistic 
prejudices, especially those concerning materialism and the nature of reality. 

I've often thought that the overwhelming reason why most modern magic 1s 5so inept, 1s 
that most modern magicians, Witches, Druids, etc. (whether Mesopagan or Neopagan]}, 
really don't believe in magic. It gets worse with religion. If you don't believe 
that the Cods are real People, in some sense or another, then the concept of worship 
becomes meaningless. Worship ceremonies become excuses for socializing, or for Showing 
off the wealth or political status of the participants. 

Let's recall that the root meaning of "worship" refers to respect. The showing of 
reverence towards Spiritual entities is a logical outgrowth of this, ab leas> for people 
who consider their gods to be worthy of respect. It implies that Some sort of relation- 
Ship exists between the worshippers and the ones being worshipped. If you want to create 
meaningful liturgies, then you and the folks you are working with need to haye Some 
polytheological theories of worship that make sense to you. Here are the ones | use: 

A few modern occultists have been upset that I equate the energies used in ESP, PK, 
and other "psychic" talents with the "magical" energies used in casting spells. I'll go 
even further, in that I believe the Indo-Europeans made no clear distinction between 
these energies and those we might call "spiritual", and neither do I. All of these were 
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represented by Fire, and the fact that humans had peycth and magical talents proved 
that they had the "spark of divinity" within. I believe that this is the origin of the 
Hindu concept of atman which was both the individual spark (or the "real self") 
and the universal sea of divine flame. Fire became the symbol of the source of "en- 
lightenment". 

The Hindu metaphysicians later divided this energy up into different "Jevels of vibra— 
tion", a concept which the Theosophists picked up, injected a lot of Christianity into, 
and passed along into the western occult mainstream as "etheric", "astral", "mental", 
and "causal" "planes of existence" (there's another matching three-plus-one pattern for 
you!). But the essential unity of these energies was maintained by the Hindus. 

[ believe that psychic energy not only permeates every human, but the entire universe 
as well, Since I think it is part of the Structure of "reality", like magnetism or 
gravity. This fits well with the Pagan concept of divinity as being both transcendent 
and immanent. So most of the time I tend to think of spiritual and psychic and magical 
energies as being all the "same" thing viewed from different perspectives. I believe 
that the Gods and all other Spirits are either "composed" of psychic energy, or at least 
must use it to communicate with humans. 

In DP#1 I mentioned that sometimes Neopagans believe in the Gods as "individual and 
independent entities; sometimes as Jungian 'archelypes gf the collective unconscious' or 
circuits in the psychic Switchboard'; sometimes as aspectx or faces of one or two major 
deities ..... and Sometimes as 'all of the above". Regardless of what deities and other 
Spirits may "really" be in some abstract "objective" universe, in the subjective per— 
sonal multiverse in which we experience our daily lives, these energy patterns frequent— 
ly act as if they were "real people" of various sizes and powers, who jus don't 
happen to have physical bodies as we generally conceive of matter. Being polytheists, we 
are free to accept a multi=model theory that involves all these possible explanations, 
and many more besideg. 

Some Spirits seem to be fragments of humans who once lived, and are called "ghosts" 
and/or "the ancestors". Other spirits seem to be anthropomorphic modifications or fil- 
terings of energy 'patterns associated with natural phenomena, and are «called "nature 
Spirits". Other spirits are deliberate or accidental creations of human minds, and are 
known as "artificial elementals". When any of these energy patterns gets enough psychic 
energy fed into it, it begins to act more and more independent, and to engage in be- 
havior designed to encourge more energy to be fed to it (if it jus} steals energy when 
it wants to, it will be called a "demon" or "evil spirit"). If a spirit gets to be large 
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and powerful enough, and is perceived as predominately beneficial, ik may become a 
deity. A feedback loop is established between the deity and His/Her worshippers through 
mythology, ritual, art, polytheology, and psychic phenomena. 

Most of you will recall my discussion of "the Switchboard" in Rea/ Magic, where 
I defined it as a "postulated network of interlocking metapatterns of everyone who has 
ever lived or who is living now, expressed as constantly changing and infinitely subtle 
modifications of current telepathic transmissions and receptions.” Another way to put it 
would be "the total groupmind of humanity". Perhaps Jung's "collective unconscious” 
and/or De Chardin's "Noesphere", and/or even the Theosophist's "causal plane", are all 
concepts pointing in the same direction. 

Some Neopagans have borrowed the Paleopagan concept of a "High God", or a "Supreme 
Being", who happens to be the ancestor of one's tribe, and ' from whom all the Gods are 
"descended". Such Neopagans then think of the Gods they worship as "aspects" or faces" 
of this High God, a process known as "theocrasy", or "god—blending". This is something 
folks have been doing for millenia, though usually with local major divinities (Ra, 
Isis, Vishnu, Freya, etc.) rather than their High Gods. Neopagan Witches tend to have a 
double-gendered High God/dess, who is thought of as a blend of all the gods and god- 
desses that humans have ever known (should we call this "duotheocrasy" or "duotheoi- 
crasy"?). Feminist Witches have this same approach, with only the female deities being 
mentioned, 80 we can call it "theacrasy". Regardless of the gender or genders chosen to 
represent the Supreme God, the principle is the same. (Neopagans may be worried about 
theocracy, but theocrasy doesn't bother them much at all!) 

Which theory of divinity is "correct"? As a polytheplogian, I tend to be one of those 
who says, "All of the above!” Each of these views of \divinity can be useful, depending 
upon which area of your life (which "level of reality* or "plane of existence") is of 
concern at a given. moment. For the purposes of defining the nature of worship, it's only 
necessary to consider two basic ideas: Firstly, that a god or goddess is (among other 
things) a . pattern of energy, regardless of whether you think of that energy as 
"vsychological", "magical", "psychic", "spiritual", or any of other kind. Secondly, 
rather than bemoaning anthropomorphic (humanlike) descriptions of the Gods, we should 
embrace them as, if nothing else, useful metaphors to describe the types of interactions 
appropriate for humans to have with Them. 

The average Paleopagan culture had/has few ceremonies that concern their High God, 
believing that the Supreme Being is not concerned with human affairs. Instead they 
concentrate on interacting with the gods and goddesses who rule the tribe. and the world 
around it. Because Neopagan Witchcraft began as a Mesopagan system, highly contaminated 
by the monotheistic culture surrounding its founders, the primary deities worshipped 
were perceived as a duotheistic variation of a High God/dess, capable of being worship- 
ped through the use of multiple god and goddess names. As it became more "Neo-", the 
Wiccan movement placed more emphasis on using specific images of divinity (i.e., Diana, 
Bridget, Lugh, Cernunnos, etc.) instead of the generic concepts of "the Goddess" and 
he Horned God". I suspect that this drift was a direct result of practical experience 
in liturgy. After all, when you invoke a vague deity, you get a vague answer. 

Regardless of the metaphor we choose to use, I think that the Gods and other spirits 
either ' exist within this realm, or at the very least, communicate with humans through it 
(from "where"—ever else they may "really" be). And this realm, together with the Three 
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Worlds lived in by humans, animals and plants, constitutes a "universal ecosystem" 
around planet Earth, that includes all Her children, physical and nonphysical. 

Most Paleopagans believe(d) that "the Gods need us as much as we need the Gods." 
Every time you have a single thought about a deity, you feed more psychic energy into 
that deity's energy pattern. If a lot of people are thinking frequently about a particu- 
lar deity, She or He can become very powerful indeed. It's as if everyone were making 
Spiritual deposits in Mt. Olympus Savings and Loan. Every once in a while, to assst 
with the survival of His/Her worshippers (and thus His/Her own survival), or simply to 
encourage more energf to be deposited, a deity may decide (or be nudged by a competent 
magician/clergyperson}] to pay "interest" or "dividends" on those deposits of psychic 
energy. This often takes the form of divine energy being given to or through a clergy- 
person to be used for magical or religious purposes, though sometimes the deity may 
simply release some of Her/His power to an individual worshipper in the form of inspira- 
tions, personal spiritual strengthening, or actual "miracles". 

This reciprocal relationship of "we scratch Their auras, They scratch ours" is known 
as "the worship bargain". It may not sound very "Spiritual", but that gets us into the 
quagmire of defining spirituality. 

In a monotheistic system of philosophy, you can get away with defining any sort of 
interaction with divinity as being "spiritual". You're not supposed to get involved with 
"lesser" Spirits, since they will all lead you either towards or away from the Supreme 
Spirit, and you may as well go "straight to the top" (this is another reason why many 
monotheistic theologians don't consider Catholicism, with it's interceding Saints, to be 
"really" monotheistic}. 

Things get a great deal more complex with polytheistic systems, since spirits can be 

considered to have a wide variety of characters. Some will be wise, Some foolish, some 
weird. Communications with deities are usually safe from a philosophical point of view, 
but the results can be confusing to the inexperienced. Calling any interaction with a 
Spirit, whether ancestor, nature spirit or deity, a "spiritual"” interaction leaves out 
entirely the theurgical, enlightenment—oriented aspects of the word as it's usually used 
in the west. Unfortunately the word "spiritualism" has been taken over by the necro- 
mancers, who use it to refer to a specific religion concerned with interacting with the 
Spirits of dead humans. "Spiritism", on the other paw, is another technical term already 
In use, in this case, for the Mesopagan Afro-American religions practiced in South 
America. 
But the term "spiritual" can also be used to describe certain effects upon a perce- 
pient and her or his associates, including those that imply psychological growth and 
healing. In fact, the modern liberal J-C-I definition of spirituality implies that if 
'real" Spiritual events are occuring, then people are becoming "better" people, they are 
being healed of physical ailments, the community of believers (the groupmind) is being 
Strengthened, etc. Followers of the J-C-I traditions have tended to consider certain 
psychic phenomena to be "miracles" or "gifts of the Holy Spirit" when they supported the 
religious status quo, and demonic deceptions when they did not. Ultimately, this has led 
to the modern fundementalis} idea of "counterfeit miracles", as a desperate attempt to 
explain how people who belong to "false religions" can receive the benefits that are 
Supposed to be reserved for the members of the "true religion". 
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A value range can be drawn between the traditional ceremonial magician "commanding" 
Spirits and a traditional Christian pries> "asking for favors", with the latter end 
being perceived as more *spiritual*" by most J-C-I theologians. The liberal western 
theologians will say (mostly because they don't believe in magic, since it's "unscienti- 
fic") that even asking for favors is "unevolved", but that "true epirituality" consists 
of simply opening yourself up to whatever a deity has to tell you, and accepting what- 
ever blessings (if any) that it happens to gend your way. This very passive view is 
fairly common among myskical types in many religions. Some versions emphasize the in— 
ability of a person to control their own life (reach enlightenment), and thus the need 
for divine intervention or assistance. 

Many mystics say that all you have to do is "shut up and listen" to become enlighten— 
ed. But 95-99% of the people can't do this, 80 other approaches to enlightenment get 
developed, including all those which have been called yogas. Physical exercise, 
philosophy, charitible acts, devotion, art, music, sex, drugs and magic © have all been 
turned into yogas which have a spiritual/religious content when so directed. Most of 
these, except for the sex, drugs and magic, have been used by the J-C-I mainstream. 
(Even .the sex, drugs and overt magic were used by tiny minorities.) Magical techniques 
are used in every religion, but are not usvally admitted to be such in the west. Thus an 
artificial distinction has grown between "magical" and "spiritual" events, both inside 
and outside of hturgy. 

For example, although they will never admit it, a "sacrament" in Christian theology is 
a magical and/or psychological ceremony being done with a predefined theurgical goal. 
Every Christian sacrament has its counterparts in most other religions. Baptism of 
children is to put up psychic $shields around them {for adults, to cut their psychic 
links with other divinities and congregations). Confirmation is a standard coming—of —age 
rite, removing some of those shields and making the kids responsible for their own 
protection, as well as integrating them into the adult psychic network of the tribe. 

In the Christian ceremony of the Mass, magical techniques are used to produce a 
Spiritual result, through the symboliscm of ritual cannibaliemm. Even if the priest is 
incompetent and untrained, the power the rite has in the collective unconsciousness (and 
eyen just the conscious and subconscious minds of the congregation) is sufficient to 
allow him to *"coast"; the consecration will "work" anyway. Probably no host (the talis- 
man of bread) can be consecrated without a psychic charge being infused into it, visible 
to most clairvoyants. But even an uncharged host might produce a Spiritual effect 
(however weak) upon a communicant, if he-of she had the expectation that it would. 

Perhaps what is happening when you "consecrate" a cup of liquid or a piece of food 1s 
that you are using your magical arts to put a psychic charge on it that will cause the 
person consuming it to open his or her self to the power of the divine. Obviously this 
is Something that the divinity involved would approve of, so He or She would assis with 
the process of charging. In fact, this is exactly what the priest/ess requesis of Them 
during the consecration prayer. 

So this gets us to the point of examining spiritual activities in terms of their 
magical and/or psychic patterns of energy flow. If you do a pattern analysis on the 
public worship ceremonies of those cultures till maintaining a strong belief in the 
existence and - power . of the Godſs) they worship, and still practicing {however uncon- 
sciously) a working magical system, you will notice strong similarities in their litur— 
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gical designs, at least within related cultures. Among the Indo-European influenced 
religions, for example, I've noticed a common pattern, which consists of five main 
phases, occuring in this order: 


(1) consecrating time and space, then getting the people centered, grounded, and unified 
into a "groupmind". This makes them ready for .. 

(2) opening the Gates Between the Worlds, starting a back and forth flow of energy 
through the Gates, culminating with . 

(3) gsending the major part of the. - congregntion's energy to the primary God(s) 
being worshipped on the occasion. This 1s followed by ... 

(4) receiving and using &s return flow of energy from the primary God(s) of the 
occas1on; and finally ... 

(5) reversing the beginnings of the rite (unwinding the psychic/magical/spiritual 
fields woven) and closing the ceremony down. 


I'll elaborate on this common pattern in the step-through of the Druid rite. In the 
meantime, let's look at the major and minor factors involved in creating liturgies. 


Part Three: Primary Factors in Liturgical Design 


There are many different factors that need to be considered when designing 8 liturgy. 
Some of the main ones are: the number of people involved on any given occasion; how well 
they know each other; the psychic talents available among them; the selection - of the 
ritual's goal and target; the nature of the occasion; the exacting timing of the cere- 
mony; and finally, the precise location in which the liturgy 1s to be performed. 


The number of people involved 
This frequently overlooked factor is actually one of the most critical. It certainly 


has affects upon almost all the other factors, major and minor. To begin with, the 
following rough size categories may prove useful for the purposes of this essay: 


Number Term 

! Solitary Ritual 

2 Dyadic or Couple Ritual 
3-7 Very Small Group Ritual 
1-15 Small Group Ritual 
15-40 Medium Group Ritual 
40-100 Large Group Ritual 
100-500 Very Large Group Ritual 
900+ Gigantic Group Ritual 
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The Neopagan community has done a great deal of experimentation into Solitary and 
small-group ritual techniques, but has had problems with larger groups. Most Neopagans 
have blithely assumed that the small-group methods invented by Gerald Gardner and 
friends would, "of course", work for medium, large, very large and even gigantic groups. 
This has proven not to be the case. Each increase in the &ize of your congregation 
brings new challenges and new opportunities for the aspiring liturgist. 

Over the last twenty years, I have led or otherwise participated in magical and reli— 
gious rituals in all of the size categories (the larges| was with 1500 people, at the 
American Stonehenge, during a total eclipse of the sun). Despite the difficulties, I 
continue to be enthusiastic about the larger ones because, as the number of people in— 
creases arithmetically, the amount of sheer psychic/spiritual power that is at least 
potentially available for magical and/or <spiritual use increases geometrically. 
Considering how much work needs to be done to save our Mother, I think we're going to 
need all the energy we can get! 


[ntragroup familiarity 


Interwoven. with the question of sheer size is that of how familiar the participants 
are with each other. This breaks down into three subcategories: knowledge, friendship or 
love, and group identity. 

A small group of people who already know each other well can often generate more 
usable power than a larger group of people who ' don't. This is especially true if the 
people in the smaller group actually have bonds of friendship or even love betw2en them, 
which, is why the original Neopagan ideal of a working group being a group marriage had 
so much promise {most of which has never been realized, due to the inherent difficulties 
of making group marriages last. Oh well...). 

Even if & group of people have never met before, they can, ell other factors being 
equal, generate and focus their power more effectively if they all share some sort of a 
group identity (and "tradition" ——- Til discuss that later). The more specific this 
group identity is, the better it will work for this purpose. "We are all Gardnerians* or 
"ve are all Frostians" will work better than "we are all Witches." "We are all ADF-ers" 
(not "Bonewitsians", thank you!) or "we are all Reformed Druids" will work better 
tha t plain "we are all Druids". Even saying "we are Witches/Druids/Asa-Tru/Faerie 
Folk", etc., will give more of a group identity than just plain "we're all Neopagans.* : 

All of these aspects of the intragroup familiarity factor affect your answer © this 
fundamental question: how good a groupmind are you going to be able to create and 
maintain with the people you expect to be present? Acquaintanceship creakes intellectual 
and social bonds, while friendship and love create emotional ones. All of these "bonds 
can function as "psychic links" (channels for the energy to be used in the ceremony), 8s 
can, to a lesser extent, those psychological bonds created by membership in a group. The 
more psychic links that there already are among the people participating in your litur- 
gy, the easier it will be to create and maintain the groupmind necessary for a SUCcess- 
ful ritual. 

Throughout this essay, I'll be mentioning how the other factors 
affected by these firs, two of population and intragroup familiarity. Af ore 


ors to be discussed are 
people 
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means more power is available, but it will be harder to keep focussed. A very large 
part of liturgical design deals with how to create and maintain the groupmind at each of 
the different s1ze levels. 


The psychic talents available among the participants 


This is an important factor that many people neglect. If you are doing a ritual to 
heal someone, - and none of the participants happens to be a very good healer, then you 
are not going to get much in the way of useful results —— unless you have someone who 1s 
good at invoking and/or channeling divine energies and you have her or him contact a 
God or Goddess of Healing to provide the necessary fine-tuning of the energies (see the 
end of the target and goal discussion later in this essay). If all of your participants 
are empathic or precognitive, but none of them has any psychokinetic talents at all, 
then you're going to have trouble getting any rituals designed to affect matter to work. 
well, regardless of the sincerity of the participants. Sincerity is not a Substitute" 
for competence. 

Having the right psychic talents available is more of a problem with small groups than 
with larger ones. The more people you have involved in a ritual, the better a chance you 
have that people with the necessary psychic talents will be present. Since the talents 
necessary for theurgical results (telepathy, empathy, the clair-senses, etc.) seem to be 
more widespread than those needed for thaumaturgical results : {often the psychokinetic 
talents), it's usually easier to collect the necessary people for a s8uccessful theurgi- 
cal rite than for a thaumaturgical one. 


The distinction between target and goal 


Paying attention to this factor when designing a ritual is one of the great unwritten 
Secrets of the occult. If you want your liturgy to have any positive results other than 
personal pleasure or egoboo (if any), then you must pay attention to this in your 
planning. Let's take some mundane examples first. 

If you are planning a garden, then your goal is to produce food, and your target may 
be either a particular chunk of ground in the backyard or a window box in your kitchen. 
Either way, if you don't plant your seeds 'into real, specific, locatable ground some— 
where, you aren't going to wind up with many tomatoes. 

If you're a Surgeon dealing with a person who has lung cancer, your goal will be to 
heal that person and your target will be the specific tumors that have to be removed. 
Doing an easier procedure instead (such as taking out her appendix) won't suffice, even 
if so doing constitutes a "successful" operation. 

If you're a technological rainmaker, and you've been hired by some farmers to end a 
drought, your goal will be to cause the needed amount of rain to fall over a specific 
area, without causing meteorological side—effects hundreds of miles away. Your target 
might be a specific cloud bank, at a particular altitude, over a certain location. If 
you don't deliver exactly the Tight amount of silver iodide crystals for whatever) to 
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exactly the right spot, at exactly the right time, you will probably not get the results 
you wanted. And it won't matter how much fun you had trying. 

It should be clear at this point: the "goal" is the final result you are after, the 
"target" is the precise person(s), place(s) and/or thing(s) you need to change in order 
to achieve your goal. 

Each of the examples given earlier has its exact parallels in the realm of ritual. 
Agricultural magic, psychic healing, and weather working all require that you focus your 
energy upon a gpecific target in order to achieve a epecific goal. If you haven't 
clearly defined your goal, nor specified your target, nor designed the ritual to guide 
your energies towards that target, the odds are very high that little that will be 
useful is going to occur —— and some very unuseful results may happen! 

If you want to make the crops grow better, pick a specific hunk of dirt with plants in 
It. If you want to heal Aunt Matilda's lung cancer, 8end the . power into her lungs. If 
you want to make it rain, choose your cloud. Don't jus gend vaguely fertile, 
healthy or rainy thoughts out in all directions with the assumption that they'll go 
where they're needed." They won't. 

Rituals being done for "practical" physical purposes, such as starting or stopping 
rain, healing sick people, etc., are "thaumaturgical." Rituals being done for "impracti- 
_ cal" Spiritual purposes, such as attaining enlightenment, strengthening the Gods, honor— 
ing the ancestors, etc. are "theurgical" (as are those done for psychotherapeutic pur—. 
poses, such as "empowerment" ceremonies). Like most pairs of terms in occultism, these 
are not opposites in a dualistic "black vs. white" fashion, but polar extremes at either 
end of a continuous range. The vast majority of thaumaturgical rituals contain theurgi- 
cal elements and vice versa. Nonetheless, this factor needs to be clearly spelled out 
when designing a rituai. | 

The mental clarity needed to define a goal and to select a target that is likely (if 
affected properly) to achieve that goal, is jus: as important when designing theurgical 
rituals as it is with thaumaturgical ones. If your goal is personal Spiritual growth, 
then your target is yourself and the other people participating in the rite. If your 
goal is the ethical enlightenment of the whaling industry, then your target could be the 
Specific individuals who make the decisions to kill whales (s0 know their names, appear— 
ances and locations). If your goal is to honor and strengthen ancestors, nature spirits 
or the Gods, then they (or They) are the target (and you should pick one or two by name 
and appearancel). 

The primary distinction between "magical" and religious" rituals as such, is that 
when you are using divine energies you can afford to have secondary goals, each with its 
own target. This works better if the secondary goals are theurgical ones, whether the 
primary goal is theurgical or thaumaturgical. Also, in religious rituals, you can 
ask the Gods to help you select the correct target(s) through divination, and/or to 
provide necessary "fine tuning” of the energies, and/or to provide any needed ethica! 
Screening (or "escape clauses*®) for your target(s). 

Since 80-85% of the people in the world use vision as their primary sensing mode, the 
process called "visualization" is the one most used to keep a group's mental energies 
focused on a goal and target. This requires every person in a group to create and 
maintain the "same" mental image of the goal and the target, with the target taking 
center stage. The closer a given person's images are to those being used by the others, 
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then _ the higher the probability is that the energies sent towards the target will be 
effective. But if every person in a group has a different mental image of the goal 
and/or the target, then even the mos: powerful of ceremonies will be a wasled effort. 
This is why there is 80 much emphasis in liturgical design upon the need for focus and 
unity. Or to put it another way: Fuzzy rituals get fuzzy reults. 

Remember that you need to visualize both the goal you want to achieve, and the target 
you wish to affect, in a future tense ——- as you wish them to be. Putting more 
energy into the status quo will only make things worse, not change them. But merely 
visualizing the final goal clearly will not Suffice to make your ritual work, regardless 
of what many popular books on the occult are now saying. 


The nature of the occasion 


No matter how unique a particular situation may seem to be, the practicing liburgist 
will soon discover that almost all rituals he or she needs to design can be geen as 
Special cases of certain common overlapping categories of liturgy: those for personal 
and group needs, personal and group rites of passage, and cyclical celebrations. 

Rituals} done for persona/ and group needs can be for inducing or attracting 
fertility, prosperity, love, healing, peace, general blessings, etc. An individual or 
group with a particular focus of activity may do ceremonies to achieve certain spiri- 
tual, ecological, social, economic or political goals. 

Personal rites of passage may include ceremonies for dedicating and protecting 
children, celebrating a coming—of —-age, handfastings and weddings, ordinations, death 
watches, funerals, etc. 

Group rites of passage are more likely to be such things as the dedication of a 
new hospital, school, temple or sacred grove, the installation of new officers for the 
group, a Change in the group's name or status, etc. 

C'yclical celebrations will mark various important events that occur on a regular 
Schedule, such as: solstices and equinoxes, the Quarter Days, moon phases, the beginning 
or end of local hunting /fishing/harvesting seasons, etc. 

Once you have decided into which category{-ies) your ritual fits, you'll be able to 
Shape your liturgical design with far greater clarity. Realizing that other people have 
done ceremonies for similar purposes will give you not only confidence, but also (once 
you track down information about how others have done those rituals), provide you with 
concepts and material to be absorbed and transmuted in your own design work. 


Trming 


This decision requires you to balance psychic and mundane factors, and will have 
multiple repercussions on everything else in your liturgical design and execution. The 
psychic factors have: to deal with the fact that different times of day, and different 
days of the year, have different energy patterns {both physical and psychological) 
aSSoclated with them. Thus it may be easier or more difficult to accomplish a particular 
magical or religious goal at any specific time chosen. 
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On a daily basis, the magical energies available for use are simply different at 
Sunrise, noon, sunset and midnight, and the halfway points between each. Similarly, the 
energies / avallable at the golstices, equinoxes, and their halfway points are also 
unique,” These are just the solar patterns. The phases of the moon also can have profound 
effects, especially when the moon is above the horizon. Those of you who have a back- 
in astrology will need no persuasion in this department. The rest of you will 
ve to experiment in order to verify \'my statements here (you may also want to pay 


/attention to the biorhythms of the presiding clergy and bards). 
| It has been my experience over the last twenty years that performing a particular 
ritual, 


even a '"simple" celebration of a Holy Day, on the exact day of the year, and at 
the exact (or at least the Symbolic) time of the day associated with the event being 
celebrated, will dramatically multiply the ease and efficiency of your working. This is 
the reason why we in ADF celebrate the Major and Minor High Days at precisely calculated 
times (as listed in DP#2), even though these, times do not match those now used by the 
majority of the Neopagan community. 

Unfortunately, it's not easy to get other Neopagans to show up for & ritual being held 
at an "inconvenient" time. Often the proper date for a Holy Day is in the middle of the 
civil week, and the time esSociated with the event may be very late at night, or in the 
middle of the working day. You have some flexibility in the choice of a time of day, 
Since you can choose to schedule your rite for either the astronomical or the symbolic 
instant of the event. For example, the spring equinox might occur on March 20th, at 
10:15 pm in your local time zone. You could do your equinox ritual at 10:00 pm, or at 
the following sunrise, depending on which would be easier to get more people to. At the 
very least, you should schedule your ceremony sometime between sunset on the 20th and 
Sunset on the 21st. | 

It you are plannicg a large public celebration, you'll have to schedule it according 
to the convenience of the majority of your grove members and guests, usually on the 
weekend before or after the event. Before is generally better, and you should try to do 
it at the symbolic time of day if you can {a midsummer's celebration at 9:00 pm would 
simply not be as psychologically effective as one done at sunrisze or high noon). Offi- 
cial ADF groves are expected to celebrate the High Days within 24 hours of the correct 
instant, but this does not have to be their semipublic celebration. 

Decisions about liturgical times should include factors s8uch as the work schedules of 
the members, local transportation patterns, meals, availability of facilities, etc., 
Since all of these will have an impact on how many people actually show up. The trick 1s 
to balance out genuine needs in the lives of your congregation agains} the laziness and 
inertia of those who simply haven't made attending your ritual a high priority in their 
lives. Just remember that if you decide to do a fall equinox rite at sunset, you will 
not be able to get the sun to hold off setting while late-comers straggle in. 

That brings up the topic of planning again, which, though interwoven with liturgical 


design, is not quite the same thing. Planning will be covered elsewhere in this 18sue. 


Suffice it to say for now that different times of day and days of the year involve many 
mundane aspects of life s8uch as transportation, clothing, noise levels, weather, etc. 
Don't ignore them in your design and planning, or you are likely to have unpleasant 
Surprises disrupt your celebrations. 
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Location 


Exactly what sort of site will you be using for your ceremony? The decisions you make 
in this area will have profound affects on the physical, psychological, and psychic 
aspects of your liturgy. It's better to be able to choose a site to match the liturgical 
design, but often you must work with what's available. 

As. mentioned in the script in DP#2; for Druid ceremonies (at least in good weather) 
you'll want to get up your ritual] site outdoors, "in as natural an environment as 
possible". Obviously, a grove of trees surrounding an area large enough to fit all of 


you is good, especially if the trees are of one of the particularly sacred species. A 
hilltop is good, as is the beach by an ocean, lake, or river. A small island or s8andbar 


can be nice, etc. The hilltop of a small island in the middle of a lake could be ideal, 
Since it would combine all three of the three worlds: Land, Water and Sky. It all 
depends on what you have available in your area. You may wind up using a quiet corner of 
a large city park. 

Private land *'3 generally better than public, since you're less likely to be disturbed 
by tourists, hunters or rangers. However, if your grove is looking for new members, 
doing a few ceremonies in city parks, especially near universities, can attract folks 
who might otherwise never hear of you (it can also attract trouble, 80 make sure that 
Security precautions are taken to prevent disruption). 

Most Druid ceremonies require a fire in the center, whether it's a bonfire, a cauldron 
full of flammable material, or just a candle. Many public parks will not allow bonfires, 
and in some parts of the country it's just plain dangerous at certain times of the year. 
Fires indoors should be limited to candles or small cauldrons, 80 as to not set off the 
smoke alarms halfway through the liturgy, which can ruin the ambiance! If you were 
planning on a fire being an important part of your ceremony, you'll have to take these 
factors into account. 

Speaking of working indoors, the script in DP#2 says, "If the weather 1s foul, try to 
use a cave, cabin, yurt or other premedieval! enclosure.” I know that this isn't always 
easy, but trying to fit thirty people into a small living room can - be just as difficult, 
and far less aesthetically pleasing. If you're going to have to work indoors (as most of 
us will during the winter), you'll need to plan ahead. If you're uncertain of what the 
weather 1s likely to be like, you $should have alternate indoor locations selected, and 
your liturgical design should be adaptable to the change. 

But how do you get an indoor location? If you own some land, you may be able to find a 
large cave, or build a, cabin, yurt or longhouse (a half a dozen determined people can 
create one in a month, jus working on weekends). Many public parks, even in large 
cities, have rustic looking "lodges", often with fireplaces, that your group can rent 
inexpensively. These are usually surrounded by trees, and can be ideal for medium to 
large groups. Whether you're working in one of these lodges, your own temple, a living- 
room, or Someone's garage, try to set up the site to look as nonmodern as possible. 
Those of ,you who have backgrounds in theatrical get design may be able to give the rest 
of us some ideas here, 80 please send them in for publication. 

Whether indoors or out, don't assume that your site needs to be circular. The ancients 
Celts (and the other Indo-Europeans) had temples in the shapes of circles, rectangles, 
ovals, doubled squares and odd polygons. As for groves, the average one is not a precise 
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circle. Although it's aesthetically and democratically Mleaving to have the congregation 
stand around in a circle, and this is the pattern that mos: Neopagans are familiar with 
(thanks to Gerald Gardner), you can do effective group worship/magic using other geo- 
metrical shapes. The script in DP#2 assumes that the congregation is standing outdoors 
in & circle, but in point of fact it has worked well with everyone sitting indoors in an 
oval instead. You could try having them in a triangle (with banners of the Three Worlds 
at the corners), or in a 8quare, or in lines facing & particular direction. 

Consider the theatrical difficulties as well as the psychic energy patterns likely to 
be generated by your choices. For example, from the point of view of the dramatic 
elements of liturgy, those of you with theater experience will agree that working *in 
the round” can be far more difficult than working in front of the observers. Unfor- 
tunately, with the latter setup, you may then have the problem that some people in the 
congregation will be unhappily reminded of childhood experiences in mainstream churches, 
and may refuse to overcome their biases. 

Generally, the larger a site you have, the better, up to a point. You'll want to have 
enough room 80 that the members of the congregation can be standing/sitting/lying in 
whatever geometrical pattern you have chosen, while still leaving some empty space 
around the outside of them. Shade can be an important factor, especially . with large 
congregations during the hotter months of the year, as we have found out during the last 
two Midsummer's High Noon ceremonies. Since the average large-scale Druid rite can last 
an hour or more, you need to make arrangements not only for shade, but for the health of 
the frailer members of your congregation as well (handicapped access to your site is a 
whole other topic, one I hope one of you will address in future issues). 


Part Four: Secondary Factors in Liturgics! Design 


There are a number of other factors that'a liturgist has to consider when creating or 
modifying a ritual: is the rite to be formal or informal? What will be its verbal and 
movement modes? How are dramatic tension, humor, and pacing to be handled? What percent- 
age of the congregation will be familiar with the specific rite, or at least Neopagan 
rituals in general? What kinds of costumes and props are involved? What are the aesthe— 
tic, psychological, and cultural themes that will fit with the congregation and the 
occas1on ? , 


Formality vs. informality 


This factor seems at first glance to be more of an aesthetic one than anything else. 
After all, some folks like their rituals to be "High Church Episcopagan" and others 
prefer to "get down and get funky.” But in point of fact, there are some technical 
considerations involved. | 

To begin with, the word "formal" implies a concern with both structure and with 
custom. Since all rituals have some sort of structure, whether competent or not, the 
question of "formality* with a liturgy is one of (a) how tightly the intended structure 
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is actually maintzined in both design and performance, and (b) how similarwa given 
performance is tc the customary way{s) of doing it. 

However, in the Neopagan community cur custom has always been to be informal, for 
reacons both honest end dishonest. Many Neopagans tend to thinx of Native American, 
African and other Paleopagan rituals 2s being finformal", whereas the mainstream Judeo— 
Christian rituals are geen as $0 formal- as to be downright fossilized. Since it's the 
former kind of religions that we'r2 inspired by, and the latter that we're trying to 
transcend, i: makes sene that we would equate Paleopagan "informality" with authentic 
Epiritual expregsion, and Judeo-Christian formality with everything elsce we happen to 
dislike about mionotheiztic religions. What most Neopagans don't realize is that Paleo- 
P2gen ceremories are usually very ſormal, both in terms of siructure and custom. 
Us our wectern upbringing thai conditions us to equate highly physically active, 
"P:imitive" ceremonies with informality. 

But there are less honest reasons to reject formality in ritual. Most of them have to 
do with an unwillingness to admit just how difficul: a formal ritual can be to create 
and perform successfully. Ceremonies that require talent, training, discipline and hard 
work from their ciergy and congregation are simply not going to be as popular as those 
that can be done instantly by anyone. And they're certainly net "politically correct" in 
our egalitarian subcuiture. 

Let's exploze Some of the aspects that impinge on the formality factor. For example, 
what's the vocabulary level of the clergy and congregation you are designing a ritual 
for? Formal ceremonies (if mostly spoken ——- $see next section} usually have a higher 
verba! compiexity than informal ones, and thus can be more difficult for uneducated 
people to perform or comprehend. Allowing for this gets you into the social quagmire of 
having to enaiysise the verbal skills (and thus the intelligence, education and socto— 
economic backgrounds) of the people invoivecd. Not allowing for it forces you to sacri- 
tice precision of energy flow when parts of your group don't unders:3nd what you're 
Saying and other parts are offended because you're "talking down" to them. 

Forma! ceremonies also require greater dramatic and musical skills from the clergy and 
bards, especially if the rite is going to be repeated on a frequent basis, without 
boring all concerned. The boredom problem should not be ignored. If your rituals bore 
the congregation (or even the clergy!), they are not going to raisze a lot of power. On 
the other hand, the familiarity that bores some people gives a great deal of psychologi- 
cal comfort to others, while building up a useful pattern of energy in the collective 
unconscious. You can see that the "custom" aspect of formality is a two edged blade. 

Viet happens if you need to make up a liturgy on the 5spoi, with no chance to do a 
detailed analysis of the situation? If you're developed your intuition along with your 
rilual Skills, you'll be able to create what you need, as you go. Intuitive ceremonies 
are often perceived as informal, because the Structure being invented during the 
ritual is a covert, Subconscious one. But if you are stringing together bits and pieces 
of ritual that your group is already familiar with, and you invent a pattern that is 
appropriate to the occasion, you may wind up with a very formal, but nonetheless intui- 
tive, rite. 

in general, the larger your congregation is, the more formality is needed to 
maintain the groupmind's unity and focus in tiring and imagery. But it's important to 
remember the differcice between formslily and pompesity {clue: are the clergy focussing 
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more attention on the ceremony or on themselves as being "important" .people?}. This is 
where I reverse my favorite saying: Competence 1s not a substitute for sincerity. 


Verbal and movement modes 


Will your ceremony be mostly spoken, sung or silent? Spoken ceremonies are certainly 
the easlest, and can give you very precise fine tuning of the energy flow, but they tend 
to get very long-winded (and thus boring) unless delivered with enough dramatic skill. 
Having all the speeches in poetic forms that match the aesthetic and cultural themes of 
the ritual will add greatly to the power. Having everything chanted and/or sung will 
boost a verbal ritual to the maximum, since the sounds of the chanting, singing and 
incidental music will add their own Subconscicus power to that of the words. 

Poetry and songs also have the advantage that they are easier to memorize than 
Straight text. This means that a liturgy can be done without a script on the altar, and 
without the participants shuffling pieces of paper when they should be concentrating on 
generating and focusing energy. If the clergy, bards' and congregation understand the 
liturgical design of the ceremony they are performing, they will be able to ad-lib any 
lines they might forget. As the person who wrote the Script, you might get your feelings 
hurt that some of your "immortal words" were skipped or changed, but the results of such 
ad—libs are frequently better than the original wording. Also, requiring memorization 
gets rid of flapping paper sounds at dramatic moments, prevents people from reading 
ahead when they Should be paying attention to the progress of the ceremony, and 1s a 
useful mental discipline for all involved. 

The script for a brand-new liturgy, or one that has had many new changes added or 
parts assigned, can be placed discretely on the altar for the presiding clergy to glance 
at as needed. A poet cr songwriter who has just created a new work that she or he is 
going to perform as a Praise Offering, can carry a cue card in their pocket. But other 
than these exceptions, paper should be avoided during a Druid ritual. 

You can do ceremonies partly or completely in silence, or with only nonverbal 
Sounds. These require the same sorts of nonverbal dramatic skills that a- mime uses, and 
will work best with a smaller group (at leas} for complete rituals). As a ritual drama 
inserted into a large scale ceremony, however, the art of .mime can be very effective (as 
was Shown at the 1986 summer solstice ADF rites). 

The kinesthetic mode needs to be thought about as well. Will your rite be physically 
dynamic or static? If there is going to be a lot of processing, moving back and forth 
across the ritual site, passing of objects around, ritual dancing, etc., then you need 
to have a level site with room for people to move in, and you need to train your 
people in how to do all of these movements. If either the site or the training is 
unlikely, then you should change your design to one in which the participants can stand 
or sit most of the time. But watch out for the boredom problem again, and be aware that 
for come members of your congregation having to stay in one position for long periods of 
time may be physically painful or even imposstble. 

A minor note on dancing: many Neopagan rites now require dancing by the majority of 
the congregation, but very few of us actually know how to dance. Holding hands and 
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Skipping (or more usually, stumbling)} around in a circle is not dancing. It 1s, in 
fact, an insult to the Gods, especially when done without any true involvement in 
the moyement. Local folk dance, equare dance, and medievalis} societies often have free 
or inexpensive classes available. These can teach the basic steps to some ritually 
usable dances in only a few evenings or afternoons. If the people in your«group are 
unwilling to- attend 8uch classes, you should probably skip (you'll pardon the expres— 
sjon) having dancing as part of your design. 


Dramatic tension, humor and pacing 


Good drama always involves some uncertainty on the part of the audience as to what 1s 
going to happen next. Will the winter solstice sun actually return? Will the May Queen 
wed the Green Man? Is the Corn King really dead? No matter how familiar the participants 
are with the story, they should experience at least a moment or two of uncertainty. 
(Thanks to Diana- Paxson for bringing this to my conscious attention.) 

As the liturgist, you have the task of inserting this uncertainty into the ritual in 
Such a fashion as to facilitate rather than disrupt the energy flow. For example, in the 
old Reformed Druids of North America rituals, after the Sacrifice 1s offered, the 
pres:iding clergy ask the four winds whether the sacrifice has been accepted or not. A 
Stiff breeze, a Sudden bird call, or other omen was expected (and usually received!). In 
the summer half of the year the clergy would declare that all was well, and in the 
winter half the sacrifice would be announced as unaccepted. This worked well as a way to 
introduce controlled dramatic tencien, except for the fact that sometimes the omens 
wouid no: "behave" properly {showing up when they weren't supposed to, or not appearing 
when they should). This disturbed some folks. 

In the version of the ADF rite published in DP#2, this request for an omen of sacrifi- 
cial acceptability was omitted. This las year we inserted it back again, in a less 
constrained fashion. We now throw the runes to see if the Lord and Lady of the occasion 
have accepted the sacrifice. If the answer is "Yes", we rejoice and continue the ritual. 
if the answer is "No", then more Praise Offerings are made, the Sacrifice prayer is 
repeated, and the runes are thrown again. Should we ever have three refusals of accep— 
lance, the Iiturgy would be immediately shortened, with the finz] Consecration and 
Passing (which is the return of energy from the Gods) skipped, and the people sent home 
to meaitate upon why the Sacrifice was refused. 

ror his is the point where drama, which came out of the temple, goes back to its 
religzous origiis. We can't afford a contrived solution to every uncertainty in a 
worsnp ritual, though this is normal in 'mundane plays. If we are going to actually 
"believe" in the Gods we worship as "rea!" beings, then we have to be willing to accept 
that Sometimes Their answer to us will be "No". And we have to be prepared to deal with 
Such answers. 

And how does humor fit into all this? Very carefully. I have s8een humor -used in 
ceremonies with positive results on several occasions, both as theatrical inserls in 
large scale liturgies, and as quiet quips to bring back a congregation's focus after a 
minor disruption of the energy flow. I've also Seen it used, often deliberately, to 
drain the power from rituals that are getting "too heavy" for the jesters (sometimes the 
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clergy themselves!) to handle. Humor is a two-edged blade that should be handled with 
the greatest of care, or left out entirely. 

As for invoking Trickster deities, such as Hermes, Loki, Coyote, etc., let alone 
deities associated with chaos (such as Eris), these entities have a habit of destroying 
any Neopagan ceremonies that they actually show up at. Most of them have a nasty streak 
to their characters (especially Eris, or Discordia, who has become a *fun" deity only in 
the las} twenty years) and need to be handled with the greates} of care and respect. 
Unfortunately, the vast majority of Neopagan ceremonies in which these deities are 
invoked, whether formally or informally, are invoking Them to provide an excuse for poor 
liturgical design and/or performance. 

Pacing is a topic that anyone familiar with the theater will tell you is absolutely 
crucial to the success of a performance. A liturgy should be designed and performed with 
each segment flowing smoothly into the next. You don't want segments to either slow down 
to the point where everyone gets bored and their attention begins to wander, nor to 
Speed up to the point where people loose track of what's happening. The only way to 
learn pacing is to experiment a lot with modular design (see later in this essay) and 
by rehearsing the people in your group to find out their skills and limits. A five 
minute guided meditation may be too long for some groups, and too short for others. 
Taking thirty seconds to bless each person in turn is fine if you only have a small 
group, but can be a disaster with a large one. A chant that builds to a peak in three 
minutes should not be dragged out for ten. Etc. 

Problems with pacing are usually solvable by artistic means, especially bardic. So 
make Sure that your group's bards are involved in the design and rehearsal activities 
from the beginning. And take their aduvice/ 


Familiarity with the (iturgy 


This factor has been touched upon in the formality discussion. If you have the same 
people showing up for rituals on a regular basis, and the ritual is essentially the same 
each time (as it probably will be if everyone belongs to the same "tradition"), then 
they will be thoroughly familiar with the liturgy, and your major worry will be the 
boredom problem. If some of them only show up once in a while, you'll need to have 
obvious cues built, into the script. This will be even more important if many or most of 
the participants have never been to a liturgy of this type before. If there is a broad 
range of ritual experience in the expected congregation, then your ritual design needs 
to have plenty of things for the inexperienced members to do, with built-in instructions 
on how to do them, but with the cues not being offensive to the more experienced mem— 
bers. This is difficult to do, which is part of why liturgical design is an art form. 

One solution that helps avoid boredom while clueing-in those who are moderately to 
very familiar with your rite, is to have the majority of your liturgy be the same each 
time, but a minority of it change to refleck each occasion. In the Catholic Mass, for 
example, this is known as the "Ordinary" and the "Proper". In most Druid rites, this is 
accomplished by having a different God and Goddess as the primary deities for each 
ceremony, and by having new chants and songs for different occasions. 
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You can also make an occasion different by having special visual effects: banners, 
altarcloths, tabbards, etc., done in the colors and with the symbols appropriate to the 
occasion and/or the deities involved. 


Costumes and props 


Many of your decisions in this area will be based on those you make about aesthetics 
and cultural focus (see next section}, since you'll want people to wear clothing in the 
colors, fabrics, and styles, and to use ceremonial tools, that fit with the aesthetics 
and cultures you have selected. But here too, you may be forced to work within already 
established constraints. If the group of people you are creating the ritual for all have 
robes that touch the ground, you should avoid having them process through brambles or 
muddy ground. If their sleeves are long and flowing, don't create parts of the ritual 
that involve reaching across a fire. If none of the members have staves, and there's no 
time to make some (let alone train anyone in their -use}, then don't write in a ritual 
combat with staves. 

Many Neopagan liturgical designers create rituals that require pentacles, chalices, 
wands, knives, etc., on the altar, without having any real reason for those tools to be 
there, and without any clear idea of how these tools can or should be used for dramatic 
or magical effect. When in doubt about whether or not a given tool 1s really needed, 
Skip it. Unused or misused ceremonial tools merely clutter up the scene and either add 
nothing to, or sometimes actively detract from, the quality of your liturgy. 

Druid liturgies usvally involve the following props: There are cups or cauldrons of 
various Sorts for passing the Waters of Life around, individual cups or horns for the 
congregation, a sickle for cutting the sacrificial branches, small cauldrons for asperg— 
ing or holding a fire, staves for marking signs on the ground, banners and ribbons. for 
color, etc. Each of them has a specific purpose for a speciftic occasion, or it 1s simply 
not written into the,liturgy. 

(By the way, one of the duties of a liturgis} is to make up a complete "props and 
Supplies” lis for the organizers of the event to use early in their planning. The 
people purchasing and/or constructing these should keep track of the money and time 
required, as an aid to planning future ceremonies.) 

A major prop, one that most folks don't think about very clearly, is the altar. What 
Sort, if any, will your design require? The whole question of altars is on weak histor: 
cal ground. Some of the Indo-Europeans seem to have used stone altars in their temples 
(the Greeks put them out in front of their's), but we don't know if altars were used in 
the gacred groves at all. Nonetheless, they're very handy for storing the ceremonial 
tools and cupplies, and make a good focus of attention, so I recommend them highly. 

If you own your own land, your group might go ahead and build a permanent stone altar 
(you might even want to design it s0 a fire can be built on or in it). If you are using 
public land, you can either plan on bringing in your own altar or on putting one to- 
gether on-site from available rocks, stumps, etc. The challenge in the firs: case is to 
make your portable altar both sturdy and light-weight, in the second to wind up with 
Something genuinely level at a convenient height. The altar should be two to three feet 
across, depending upon the number of items to be placed upon. it. 
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How many altars should you have? One near the center (the fire, if any, could be on or 
in it) will generally do for each site. However you might consider having additional 
ones for the Three Worlds, set in a wide triangle around the central one. If you decide 
that the four directions are important, you might choose to have small altars, shrines 
or cairns marking each one around the edges of the site. 

By the way, if you live in an area with large numbers of fundamentalists, ik may be a 
good idea to disguise any permanent altars as something else, since conservative Christ— 
ans have a bad habit of desecrating the sacred objects of competing faiths. 


Aesthetic, psychological, and cultural themes 


You'll need ones that will fit with both the congregation and clergy available and the 
occasion at hand. Almost all of the secondary factors and their aspects deal with that 
nebulous topic of aesthetics. Every decision you make about what will be the most 
beautiful way to do any given part of the liturgy, is an aesthetic choice: formality, 
vocal tLype, physical activity, dramatic approaches, nonobtrusive cueing, site selection, 
costumes and props, etc. The best way is to make all of these decisions reinforce each 
other to produce a coherent whole. This in turn constantly supports the unity of the 
groupmind and its spiritual/magical ability to focus the energy flows involved. 

Your choice of psychological theme(s) can help greatly here. Is this to be a happy, 
Sad, silly or - grave liturgy? Are you dealing with a birth adding a new member to the 
community, or a death transforming one? What is the emotional relationship between the 
members of the group and the spirits or divinities to be contacted in the rite? Is the 
ceremony a celebration of a holy day -— if so0, what meanings does that holy day have for 
those participating? Answering these questions can add tremendous power. 

Another way to improve the unity and focus of your group is to design your liturgy 
around Specific cultural themes. A Celtic liturgy is very different from a Native 
American or a Chinese liturgy. Every culture has symbols, styles and metaphors that 
reinforce each other. Using these, and excluding ones from other cultures that aren't 
congruent, gives your ritual a definite ass1st. | 

For example, try having your people dress in Slavic costumes, sing Slavic tunes, 
invoke Slavic deities in a Slavic language, and drink Slavic liquor in your liturgy. The 
amount of Slavic-flavored energy raised will be tremendous, and the groupmind will be a 
hundred times more unified and focussed than you may be used to. It's possible to blend 
in cultural themes from related cultures {such as the Balts or the Norse, in this 
example) without too much damage. But if a culture is too far removed (say East African, 
Japanese or Eskimo), the clash of cultural symbols, signs and metaphors may easlly 
destroy the psychic structures your liturgy is supposed to create. 

Which requires me to say a word or two about the mixing of Native American elements 
into Neopagan ceremonies. There's been a lot of that lately, ever since "shamanmism" 
became the "in" word for people to throw around (I'll talk about that some other time), 
but most of it has been not only magically sloppy, but insulting to both the European 
and the Native American deities invoked. Neopagans have been mishmashing deities, sym— 
bols, music, ,chants, and. fragments of rituals from a dozen different Native American 
cultures, and \injecting these wholehog into Wiccan style ceremonies. This is somewhat 
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Sirnilar to what has been done to the Afro-American religions by well-meaning but grossly 
ignorant Neopagans. 

For the last ten years, two people named Sun Bear and Wabun Bear have mixed Native 
American beliefs from several tribes, western astrology, and Wiccan rituals into a new 
religion. I've participated in ceremonies based on their work, and they were beautiful 
and emotionally uplifting. But I don't think they were as powerful as authentic tradi- 
tional Native American rituals used to be, partly because too many unrelated tribal 
belief sSystems were mixed, partly because Wiccan liturgical design tends to be confused 
anyway, and partly because Neopagans (rather than Native Americans) were doing them. 

. There 1s merit in the argument that we are practicing our ceremonies on land that used 
to belong to the Native Americags, and that we ought to pay attention to the local 
nature Spirits and to the deities who used to be worshipped here. I see nothing wrong 
with a grove of Druids including local references in their liturgies, provided that 
they have done their homework. Don't make an offering to an Iroquois nature spirit 
in Texas, or a Sloux buffalo goddess in New Jersey, unless the members of your grove 
have very strong psychic links to those tribes. Learn how to pronounce the spirit and 
deity names correctly, and what their associated metaphysical systems were, and what 
their religious symbols meant. Then you can very carefully start to blend appro- 
priale bits and pieces into your local liturgies. But jus: because Native Americanism is 
popular in the Neopagan community now, don't assume that you can suddenly pull in &all 
that energy without, having to pay attention to the details of what you're doing. 

Part of the experimentation that we are doing in ADF is to discover how far apart two 
cultures can be before they clash instead of reinforcing each other in a ritual. So far 
it seems that the various Celtic cultures work well togeciher, as do the Norse and 
German, the Slavic and Baltic, and the Greek and Roman. But will mixing Baltic and 
Roman, or Ceitic and Greek themes together in one rite ruin 1t? Or will all the cultural 
members of the Indo-European language family work together? Only time will tell. 

Your decisions on cultural themes will usvally be based on the cultural interests of 
the people you are creating the ceremonies for. Use the language(s) and culture(s} that 
they have the most affinity for. And try to use that culture's ideas of beauty to 
guide your own aesthetic decisions. 


Part Five: The Modular Approach to Liturgical Design 


it's now time to discuss the exact "how" of creating ceremonies. What I call "Modular 
Liturgical Design” is an approach inspired by - compuler programming techniques. Before 
anyone complains that computers are neither magical nor religious, let me point out that 
a computer program can be seen as a type of ritual: a program 1s an ordered sequence 
of events (in this case, instructions to be executed), that is usually followed in the 
game way each time, that is designed to produce a predictable (altered?) state of 
"conscliousness" {decision making}, within which certain desired results (decisions) can 
be obtained. Yes, I know it's rather a strained metaphor, but following it has led to 
Some interesting breakthroughs in liturgical design {besides many programmers have told 
me that programming is "an arcane art"). 
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How do most Neopagan liturgis:ts now work? Generally, they start at the beginning of a 
ritual script, write ib sbraight through, then try it (usvally without rehearsal). Each 
subsequent script by the same liturgist will contain modifications designed to correct 
the perceived mistakes (if any * were actually perceived) from the last time. Since the 
rewrites are usvally done once a month or once every six weeks, it can take years before 
a liturgy has been completely "debugged" (if it ever is), and long before then, it's 
become a fossilized "tradition", and people aren't allowed to make any more changes. 

The modular approach to liturgical design starts with doing a complete pattern analy— 
sis On your proposed ceremony. Break it down -into a handful of major sections of ritual 
activity, and each of these into subsections and subsubsections. You might even consider 
drawing a "flow chart" showing the path from each stage of the rite to the next. 

Then pick a few related subsubsections and create them. Test each individually to see 
how it looks/sounds/feels. Fiddle with them until each unit works just the way you want, 
then create something that links them all together. The linkage can be temporal (picking 
an order to do the subsubsections in) and/or spacial (designating where the subsubsec— 
tions will be done, in relation to each other) and/or conceptual (creating words, music 
or other sounds and sights that will tie the basic idea of each subsubsection together 
with that of the others). Then try performing this subsection of the liturgy, and 
observe the results. 

When you're satisfied with the firs subsection, proceed to create and tes: other 
Subsections in the same way. Eventually, you can link the subsections into sections, 
tes: them, then merge the sections into the liturgy as a whole. This gets tested in the 
rehearsals before the firs} full performance. When doing the testing, make sure to pay 
attention to the pacing of each part, and remember the effects that different s12ed 
congregations will have on various activities (if passing food or drink among twenty 
people takes five minutes, doing it with 200 people can take half an hour). 

Just as with modular programming, this technique of liturgical design takes longer to 
create the firs full version of a ceremony. But it has the same advantage that modular 
programming has, of making it easier to change and expand the results. And just as 
programmers build up a "library" of programming modules (or "routines") that they can 
use over and over again, 80 too can a liturgical designer build up a library of ritual 
modules that can be combined in a variety of ways in later ceremonies. . 

For example, Suppose you are creating a Celtic-style liturgy in which you need at some 
point early on to "open the Gates Between the Worlds" (a fairly standard need). You 
create a procedure for one or two of your ritual participants to do this, say singing 3 
chant in Gaelic, making a particular gesture with a particular magical tool, and visual- 
izing a Celtic Spiral opening. You test different versions of the song, different 
gestures with different tools, and different versions of the spiral. Eventually you 
Settle on the combination you like, figure out the exact order and spatial relations you 
want, wrap some Celtic music around it (to provide part of the conceptual linking), and 
try it without full psychic power. (In this particular example, you don't wank to 
tes, it with full power until after you've created and tested s full-powered Gate 
closing!l) Then you can procede to create and tes} the other parts of your liturgy 
that happen before and after the Gate opening, then the entire firs: quarter or third of 
your liturgy (including the Gate opening), then the entire ritual. 
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The next time you are creating a liturgy that requires a Gate opening part, but it 
happens to be a Norse rite, you can start out with the basic pattern you already have 
for the Celtic opening. You might translate the song to Icelandic (or write a new song 
entirely), keep the gesture but do it with a more Norse type of magical tool, visualize 
a Norse sort of Gate image instead of the epiral, use Swedish music to tie it all 
together, etc. The result will be that you can (re—Jcreate your Norse Gate opening in a 
fraction of the time it took to write the firs} one, since you are working with well 
tested and familiar modules. Provided that the cultural and aesthetic themes don't clash 
within or between the modules of your design, you can borrow bits and pieces from a 
dozen previous ceremonies created according to this approach, and put them into a new 
liturgy with amazing speed. Eventually you'll acquire a liturgical design library of 
ritual modules (processionals, Gate openings, invocations, consecrations, etc.) that can 
be carefully mixed and matched (via the linking procedures) to meet whatever future 
design needs may pop up. 

Many Neopagan liturgists do part of this process already, in that they will borrow and 
reuse favorite prayers, chants, etc. Unfortunately, they do it without the pattern 
analysis, linking and testing procedures we've been discussing. Most of the time some 
ritual design created years ago is repeated (because it's "traditional”) and the favor- 
ite items are inserted willy—nilly. The results are  usvally chaotic and confusing, 
without a smooth energy flow from start to finish, without a groupmind being created and 
reinforced, and without the psychic/spiritual forces actually going where they are 
Supposed to. These cannot be considered "successful" ceremonies, no matter how much fun 
people had putting them on. 


Conclus1on 


We've seen from the foregping that your job, as a liturgical degigner, is to make sure 
that every single element of your ceremony is in a state of dynamic balance with every 
other part, that. each stage flows smoothly into the next, and that everything your 
people will be doing, saying and perceiving will contribute to the overall dramatic and 
magical/religious atmosphere (while still staying focused around the target and goal). 

But it's important for those of you who aren't creating ceremonies to realize that 
your liturgical designer {who will often, though not always, be your clergyperson as 
well) can't do it all by him/herself. Every person participating in a ritual must be 
working (and playing) hard. Clergy can't do- 100% of the work by themselves, even though 
this 1s what most people, both Neopagan and mainstream, seem to expect them to do. 

I'm sure that all of the topics covered so far in this essay (not to mention those to 
follow) have convinced you that creating and performing effective ceremonies requires an 
incredible amount of time and effort. Yep. The name of the game is "commitment". Too 
many of us want the excitement and glamor of being able to call ourselves by fancy 
titles, without doing the work necessary to earn those titles. For people who did 
not grow up in cultures where effective magical and religious rituals are common, where 
everyone learns to dance as children and magical knowledge is commonplace, creating and 
performing effective ceremonies is a time consuming, and often expensive proposition. 
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You have to be willing to give up quite a bit of time in order to study theater, 
dance, music, magic and mythology. This isn't easy, especially if we're also trying to 
practice what we preach by being involved in gocial, political or ecological activism. 
But if we aren't willing to inves the time, energy and cold hard cash —— in other 
words, to make personal gacrifices for the deities and ideas we claim to love —- 
then perhaps it's time we re-evaluated our motivations and personal priorities. 

This kind of commitment is hard to achieve, especially for the sort of intelligent, 
creative anarchists who in the past have made up the majority of the Neopagan community. 
Most of us are afraid, for very good historical reasons, to have a really deep 
commitment' to any belief system. Many of us have been burned(!) before by established 
religions that tried to coerce us into following them. As American intellectuals, most 
of us have a strong aversion to discipline of any sort, including self—discipline. We've 
been trained by television advertising to expect "something for nothing” and "instant 
Success", while the mainstream churches have raisged us to believe that "God will do 
everything for you, if you jus believe strongly enough". All of this cultural 
conditioning has been drummed into our heads from a very early age, and it's very 
difficult to overcome as adults. 

Even those of us who want to make the necessary commitments, often find that our 
(deliberately?) depressed economy makes it difficult for us to spare the necessary time 
and energy to try and change ourselves or the world around us. Now this may all mean 
that we are unlikely to ever become a mainstream religion ourselves, and thus to become 
a "danger" to others, but it alsv means that we are unlikely to be much help to the 
world either. That is a real tragedy, far more important than the pain of our wounded 


egos —— because Neopaganism represents one of the very few healthy religious movements 
around, one that coula be of incredible value both to the . biosphere and to our fellow 
humans. 


Creating and performing effective liturgies, re-linking ourselves and others to the 
Gods and our Holy Mother Earth, actively causing personal and global transformation -— 
this is our task as Neopagan Druids. It may be the most difficult challenge that most of 
us will ever face. But then, we knew the job was dangerous when we took it! 
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Avalon 1s RisrinG” 
{c} 1985, 1987 
words by [sanc Bonewits, music trad. {* Babylon 1s Fallen” } 


Hail the day so long expected, when the Gates are opened wide. 
Magicks old and new collected, have restored the ancient pride. 
Throughout Faerie's wide dominion, hear the trumpets Swoop and soar —-— 


Avalon 18 riemng, 18 risimg, 18 rising, 
Avalon 18 rizing to fall no more. 

Avalon 1s rieing, ts rieing, tis rising, 
Avalon ts rising to fall no more/ 


All of us now stand in wonder, &s our visions come to pass. 
Earth Mother and God of Thunder, Huntress, Weaver, join the dance. 
Swell the sound of joyous laughter, hear immorta] voices roar: 


Avalon 18 ris nmyg..... 


Though some thought that s1! their hating, had sent Her beneath the waves; 
Avslon was merely waiting, for Her folk will not be slaves! 
Now the day of ſreedom's dawning, brings Them back forevermore —— 


Avalon 1s ris 1nmsg..... 
Hark a1! ye in beds and bowers, Pan has come another time; 
Ruling with a rod of flowers, giving us the bliss sublime. 


Frigg and Friggs now $hall guide us, Danu be our-.counselor —— 


Avalon 18 ris nmsg..... 

Listen warriors of the Old Gods, as the Wild Hunt's horn doth sound; 
All their works shall fall before us, and the evil ones be bound. 

Raise the shield of bright Athena, swing the hammer of great Thor —— 
Avalon 15 1i81ng..... 

Hear me now each dree and bandree, brahman, yolkhyi, flamen too; 
Priest and priestess, poet, godi, runemaster and Shaman true: 

All your faith now 1s rewarded, prophets of the ancient lore -— 
Avalon ts risrng..... 

Some of us Shall go s-sa1ling, through the void so deep and far. 

They will come with us unfailing, plant the seeds from star to star. 


Hear our children's children's voices, join with those from days of yore: 


Avalon 1s ris mg..... 
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Preparing for a Oruid Ritual 


{c} 1987 by P. F. I. Bonewitts 


Physical Preparations 


C'eremonial Baths. It's usually a good idea, whenever possible, to do some sort 
of personal cleansing before starting any kind of ceremony. Why? There's nothing spiri— 
tually "unclean" about the average Neopagan, and we don't believe in *original sin" 
(although Neopagans generally approve of originality]. So we're not talking about "wash— 
ing away gin", 80 much as we're dealing with the topic of altering our state of con- 
Sclousness. Now every ritual does that, one way or another, but with personal cleansings 
(or banishings or exorcisms) what you are altering is the focus and flavor of your 
attention more than anything else. 

Here are some simple examples: It you had been cooking an Indian curry, and then 
decided to bake an apple pie for dessert, you would naturally wash any lingering curry 
powder off your hands before starting to cut up the apples. If you were a doctor who had 
been working with ill patients and then had to attend another with open wounds, you 
would make sure that your hands were thoroughly sterile before touching her. If you had 
been doing a weather spell, and your mind was full of low pressure zones, jet streams 
and cirrus cloud formations,* and you then desired to do a fertility spell for the crops, 
you would need to clear your mind of all! the weather oriented thoughts before attempting 
to get fertile. 

In the firs} two examples, neither curry powder nor microbes are necessarily evil 
(though some would argue on both), but their leftover presence could cause the results 
of your later activities to be less than satisfactory. The washing of hands can be a 
powerful symbolic act, 80 it should come as no surprise to know that many cooks and 
Surgeons make a much bigger fuss over cleaning themselves than either the culinary or 
the medical arts require. 

In the third example, again, what you want to get rid of is not evil, wicked or "sin- 
ful", jus inappropriate. Here a physical cleansing of your self (and the working area 
and tools) becomes more obviously symbolic. As in other rituals, what you are doing 1s 
giving your Subconscious a series of cues, in this case to wipe your internal blackboard 
clean so- that you can start writing new thoughts upon it. 

On the practical, Earth-plane level of reality, if your hands are full of axe! grease, 
you're going to leave permanent fingerprints on your white robe. If you've been engaging 
in Some strenous activity that has left you covered with 8weat, the odors waſting from 
your body are likely to compete with the incense. If youre feeling dirty, olly or 
eritty, you're going to have a much harder time concentrating on relaxing and opening 
yourself up to the spiritual energies to be invoked. 

So I always recommend to people (especially clergy) that they take a Shower or (pre- 
ferably) a long, hot, soaking bath before doing any important ceremony. One tradition 1s 
to bless a handful of salt and mix it into the water, thus exorcising the water of any 
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energies at all other than cleansing ones. Depending on the sort of ritual coming up, 
you might want to mix crushed herbs into the bath, so that you can breathe in their 
odors while you bathe. Play soothing music on a recorder, burn appropriate incense, 
light a candle, or add any other elements you like that will reinforce two primary 
ideas: (1) getting rid of all previous thoughts and obsessions, and (2) beginning to 
focus on the energies to be worked with in the upcoming rite. 

When you get out of the water, put on clean clothing, whether it's traveling clothes 
or your actual ceremonial garb (which should have been cleaned/ironed beforehand) Then 
go straight to the site without letting your mind drift too far into other topics. 


Diet and Drugs. If your ceremony is to be short, you'll want to avoid having red 
meat or other heavy foods in you when you start. If it's going to be a long ritual, you 
may want to eat a good solid meal a couple of hours beforehand. Obviously, good nutri- 
tion 1s very important in maintaining your alertness and stamina. 

As for the drug question, a smal! dose of caffeine or sugar may be useful to some 
people just before the ritual begins. Others find that alcohol or THC in very small 
amounts is useful for reducing preceremonial jitters. However, large amounts of any of 
these four drugs can ruin your sense of timing, and the latter two can affect your 
memory and make you miss cues. As with everything else in magic and religion, common 
Sense and moderation will usually be your best guides. 


Site Preparation. The site Should be prepared well ahead of time. Outdoors, 
clear the ground of sharp rocks, twigs, etc. Clear the leaves and animal droppings from 
the altar. See what the light and/or shade is lixely to be like at the scheduled time, 
as well as the views in different directions (what tree 75 the Sun going to rise 
over?). Check out the acoustics to gee if that bagpipe is really practical. In fact, 
most of this should be done at or before the first rehearsal. 

If you are going to have a fire, see to it that someone who knows what she or he 1s 
doing has been appointed as Fire Warden. Let her/him set up a proper firepit, and 
arrange for the- necessary fire fighting tools to be available if needed. The fire, by 
the by, should be started at least fifteen minutes 6eFore the ceremony begins. 

When working indoors, make sure before the ritual begins that the telephone is unplug— 
ed and "Do not disturb" signs are on the outside doors. Turn off any noisy aircondition— 
ers or heating s8ystems that are otherwise likely to roar into action during the rite. 


Chalices. This is an area where both population and health factors need to be 
taken into account. With a small group, all of whom are known to be in good health 
(1.e., with no contagious conditions), the main chalice or drinking horn can be passed 
around with a gecondary cup of spring water (for the teetotalers in the group). If the 
presiding clergy have colds (or other unpopular viruses), both of the main cups should 
Stay at the altar and additional ones be passed. Each participant can then drink from 
either or both container, and pass them on. 

With a medium or larger group, it's safest to assume that at least some of them have a 
cold, flue or other virus that should not be shared along with the waters. There- 
tore, the main chalice of waters should usvally stay on the altar and larger vessels, 
(svch as cauldrons, pitchers, etc.) of waters should be filled and consecrated along 
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with the main chalice. Under these circumstances, you'll want to suggest to people in 
your early announcements (and perhaps your Processional songs at a festival) that they 
each bring their own ritual cup or drinking horn. These can then be filled from the 
larger vessels of alcoholic and nonalcoholic fluids carried around by the cupbearers. 

Another thing that these bigger vessels, especially cauldrons, are used for with 
larger groups is asperging. With a small or medium sized group, passing the waters 
around four times is not a major problem, but with large groups, the amount of time 
required for each participant to meaningfully partake can add up to the point where it 
destroy's the rituals pacing. For this reason, small cauldrons filled with spring water 
(and a dash of alcohol) can be consecrated along with the main chalice during the Triad 
Invocations, then taken around the circle by the cupbearers, who asperge the congrega— 
tion and bards with a ritually appropriate bundle of twigs. This is not quite as effec- 
tive as drinking the waters would be, but with more than forty people, it may be neces—- 
sary. However, if you have many cupbearers available, you could try having each one fill 
up the cups of a small segment of the congregation (such as an eighth of the circle) 
after each consecration, instead of asperging. 

All of these drinking vessels (large or small) should be of horn, stoneware, metal, 
wood or other natural substances. They do not have to match, however the one(s) for 
nonalcoholic waters should be very distinctive in appearance. If all you have are 
multiple identical vessels for if none of them match each other), try putting silver or 
blue ribbon around the one(s) containing nonalcoholic waters, and gold or red ribbon 
around the alcoholic one(s). Generally, the proportion of alcoholic to nonalcohlic 
vessels should be one-to-one for a small or medium sized group, and four-to-one with 
larger groups. If in doubt, it's better to ere on the side of caution and have extra 
vessels and cupbearers. 


Branches: With a small congregation, you'll only need one cut branch from & tree 
of the appropriate sgeasonal or occasional species. This should be 12-18 inches in 
length, cut from a g8ucker shook or other part of the tree where your removal will not 
damage it. Always ask permission from the tree first, explain what you are doing and 
why, and put some healing energy back into the tree where the cut was made. 

If you have a large enough group of people that you decide to do aspergings for the 
firs three consecrations (instead of passing cups around), then you'll need in addition 
three small branches (9-12 inches) of birch, yew, and oak (or their local symbolic 
equivalents) to use as aspergillums (sprinklers). If you take multiple thin twigs from a 
tree, you can tie them together with the proper color of ribbon (black for birch, red 
for yew, white for oak). For special occasions, you may want to use gold ribbon to tie 
additional sprigs or twigs to the main branch (such as holly and mistletoe to oak: for 
Yule). Use your imagination, remembering that the aspergillums should be sturdy, and 
that they will be burned or otherwise disposed of at the end of the ceremony. 


Clothing: The presiding clergy, at least, Should wear long white robes. The rest 
of the congregation can wear white robes, tunics or dresses. Everyone's clothing should 
be of natural fabrics, with plenty of colorful embroidery or applique work. The styles 
can be Celtic, Germanic, Russian, etc. Different groves may choose to have a common 
cultural theme running throughout their ceremonies and thus through their clothing, or 
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energies at all other than cleansing ones. Depending on the sort of ritual coming up, 
you might want to mix crushed herbs into the bath, so that you can breathe in their 
odors while you bathe. Play soothing music on a recorder, burn appropriate incense, 
light a candle, or add any other elements you like that will reinforce two primary 
ideas: (1) getting rid of all previous thoughts and obsessions, and (2) beginning to 
focus on the energies to be worked with in the upcoming rite. 

When you get out of the water, put on clean clothing, whether it's traveling clothes 
or your actual ceremonial garb (which should have been cleaned/ironed beforehand) Then 
go straight to the site without letting your mind drift too far into other topics. 


Diet and Drugs. If your ceremony is to be s8hort, you'll want to avoid having red 
meat or other heavy foods in you when you start. If it's going to be a long ritual, you 
may want to eat a good solid meal a couple-of hours beforehand. Obviously, good nutri- 
tion 1s very important in maintaining your alertness and stamina. 

As for the drug question, a small dose of caffeine or sugar may be useful to some 
people jus before the ritual begins. Others find that alcohol or THC in very small 
amounts is useful for reducing preceremonial jitters. However, large amounts of any of 
these four drugs can ruin your sense of timing, and the latter two can affect your 
memory and make you miss cues. As with everything else in magic and religion, common 
Sense and moderation will usvally be your best guides. 


Site Preparation. The site Should be prepared well ahead of time. Outdoors, 
clear the ground of sharp rocks, twigs, etc. Clear the leaves and animal droppings from 
the altar. See what the light and/or shade is lixely to be like at the scheduled time, 
as well as the views in different directions (what tree 75 the sun going to rise 
over?). Check out the acoustics to see if that bagpipe is really practical. In fact, 
most of this should be done at or before the first rehearsal. 

If you are going to have a fire, see to it that someone who knows what she or he 1s 
doing has been appointed as Fire Warden. Let herſhim set up a proper firepit, and 
arrange for the. necessary fire fighting tools to be available if needed. The fire, by 
the by, should be started at least fifteen minutes before the ceremony begins. 

When working indoors, make sure before the ritual begins that the telephone is unplug— 
ed and "Do not disturb" signs are on the outside doors. Turn off any noisy aircondition— 
ers or heating systems that are otherwise likely to roar into action during the rite. 


Chalices. This is an area where both population and health factors need to be 
taken into account. With a small group, all of whom are known to be in good health 
(i.e., with no contagious conditions), the main chalice or drinking horn can be passed 
around with a secondary cup of spring water (for the teetotalers in the group). If the 
presiding clergy have colds {or other unpopular viruses), both of the main cups should 
Stay at the altar and additional ones be passed. Each participant can then drink from 
either or both container, and pass them on. 

With a medium or larger group, it's safest to assume that at least some of them have a 
cold, flue or other virus that should not be Shared along with the waters. There- 
tore, the main chalice of. waters should usvally stay on the altar and larger vessels, 
(svch as cauldrons, pitchers, etc.) of waters Should be filled and consecrated along 
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with the main chalice. Under these circumstances, you'll want to suggest to people in 
your early announcements (and perhaps your Processional songs at a festival) that they 
each bring their own ritual cup or drinking horn. These can then be filled from the 
larger vessels of alcoholic and nonalcoholic fluids carried around by the cupbearers. 

Another thing that these bigger vessels, especially cauldrons, are used for with 
larger groups 1s asperging. With a small or medium sized group, passing the waters 
around four times is not a major problem, but with large groups, the amount of time 
required for each participant to meaningfully partake can add up to the point where it 
destroy's the ritual's pacing. For this reason, small cauldrons filled with spring water 
(and a dash of alcohol) can be consecrated along with the main chalice during the Triad 
Invocations, then taken around the circle by the cupbearers, who asperge the congrega— 
tion and bards with a ritually appropriate bundle of twigs. This is not quite as effec— 
tive as drinking the waters would be, but with more than forty people, it may be neces—- 
sary. However, if you have many cupbearers available, you could try having each one fill 
up the cups of a small segment of the congregation (such as an eighth of the circle} 
after each consecration, instead of asperging. 

All of these drinking vessels (large or small) should be of horn, stoneware, metal, 
wood or other natural substances. They do not have to match, however the one(s) for 
nonalcoholic waters should be very distinctive in appearance. If all you have are 
multiple identical vessels (or if none of them match each other), try putting silver or 
blue ribbon around the one({s) containing nonalcoholic waters, and gold or red ribbon 
around the alcoholic one(s). Generally, the proportion of alcoholic to nonalcohlic 
vessels should be one-to-one for a small or medium sized group, and four-to-one with 
larger groups. If in doubt, it's better to ere on the side of caution and have extra 
vessels and\cupbearers. 


Branches: With a small congregation, you'll only need one cut branch from a tree 
of the appropriate seasonal or occasional species. This should be 12-18 inches in 
length, cut from a s8ucker shoot or other part of the tree where your removal will not 
damage it. Always ask permission from the tree first, explain what you are doing and 
why, and put some healing energy back into the tree where the cut was made. 

If you have a large enough group of people that you decide to do aspergings for the 
firs} three consecrations (instead of passing cups around), then you'll need in addition 
three small branches (9-12 inches) of birch, yew, and oak (or their local symbolic 
equivalents) to use as aspergillums (sprinklers). If you take multiple thin twigs from a 
tree, you can tie them together with the proper color of ribbon (black for birch, red 
for yew, white for oak). For special occasions, you may want to use gold ribbon to tie 
additional sprigs or twigs to the main branch (such as holly and mistletoe to oak for 
Yule). Use your imagination, remembering that the aspergillums should be sturdy, and 
that they will be burned or otherwise disposed of at the end of the ceremony. 


Clothing: The presiding clergy, at least, Should wear long white robes. The rest 
of the congregation can wear white robes, tunics or dresses. Everyone's clothing should 
be of natural fabrics, with plenty of colorful embroidery or applique work. The styles 
can be Celtic, Germanic, Russian, etc. Different groves may choose to have a common 
cultural theme running throughout their ceremonies and thus through their clothing, or 
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may choose to be Pan-Indo—European. Almost any style of clothing will do, as long as the 
general effect is Paleopagan, rather than modern. People should be encouraged to wear 
their fanciest, brightes} ceremonial garb. If you have any medievalists in your grove, 
they may be able to loan appropriate clothing to the other grove members. 

All of the preceding is, of course, based on the standard seasonal and holy day rites. 
If you are doing &s ceremony for & specific purpose that is not bright and cheerful, you 
may wish to have the participants wearing more gomber garb. Solid black is, however, to 
be discouraged, as it is too reminiscent of Satanism and other Christian sects. 

Black, red and white cords should be avoided as belts, since many Neopagan Witchcraft 
traditions use these as signs of rank. If people are going to wear belts at all, wear 
the sort that would be worn by the folks who originally wore that type of clothing. 

If your grove decides to work barefoot (apparently an old Indo-European custom, at 
least during good weather), then shoes should be of the easily removed sort. The white 
berets and any other head coverings should be removed at the entrance to the ritual site 
(this is when $shoes would be removed too), at least by the presiding clergy and bards. 
Both these customs are to symbolize our connections with the Earth and the Sky. 

Since most Druid rites are done outdoors, sensible precautions should also be taken 
for the weather. Druid ceremonies tend to last 45 minutes to an hour or longer. In hot 
weather, you don't want people in heavy robes and bare heads standing around in the sun 
for long periods of time. In cold weather, you want warm robes that are loose enough to 
be worn over multiple layers of woolens, etc., and you may want to add white gloves to 
the presiding clergy's regalia. 


Misc. [tems It's nice if you can manage to have a large sickle on the main 
altar, and/or if the. presiding clergy are wearing small ones. These do not have to be 
gold —-— bronze or iron will do fine. If you are indoors, or in an area where you can't 
have a bonfire, you naturally need to remember to bring a small cauldron or candle 
stick{(s). Banners symbolic of the three worlds, or of various deities, add a wonderful 
splash of color, especially in the Processional and Recessional. Whiskey, mead or other 
alcoholic beverages Should be brought, remembering that you will need more of it if 
everyone partakes at each consecration (instead of being asperged for the first three). 
Ordinary spring water Should also be on hand, for the benefit of those members of the 
congregation who cannot or will not drink alcohol. All these liquids should be in 
aesthetically pleasing storage containers. Fuel for the fire or candles will be needed. 
Don't forget to bring properly colored ribbons for tieing to chalices and/or branches. 


Intellectus] and_Artistic Preparations 


Planning Sesstons: Even if you were just going to use the script straight out of 
DPF#2, with no modifications (something I don't recommend, since even I have been 
making changes in it), you would  still need to make additional plans. Get the folks 
Logether who you know intend to take part, at leas} two weeks beforehand. Decide on who 
is going to play what role, who will have responsibilities for what preparation work, 
who will bring which supplies, etc. Decide on a theme for the rite, and thus on the 
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colors, symbols, deities and 8ongs to use. Decide if more research into the deities 
and/or the occasion might be needed, and who will do it. Decide on the exact place and 
time for the rehearsals and the ritual itself, on how its going to be publicised (neces- 
gary for the gemipublic celebrations of the eight holy days), and how everyone and 
everything will be transported to the rehearsals and the ceremony. 

Making all these decisions may take more than one 8ession. If you are having regular 
weekly or biweekly grove meetings, you can incorporate this planning into them, simply 
spending more time on it as you get closer to the actual date. Otherwise, you should 
Schedule at least two planning sessions, one to focus on making the decisions just 
listed, and the other to hand out scripts, song lyrics, driving maps, etc. Try to give 
everyone enough time to enable them to memorize their parts, gince all ceremonies look 
better without scripts and cue—cards being visible. 

The presiding clergy and the bard(s) should figure out ahead of time how they are 
going to handle ' mistakes and unexpected events during the ceremony: flubbed lines, 
missed cues, absent people with important functions, actions going faster or slower than 
expected, intruders showing up on the scene (or late-comers), etc. The person who knows 
the script the best (usually the Senior Druid of the grove), should be ready with lines 
like "Now let the Ancestors be invoked!” or "Now let us thank the spirits we have had 
with us today!", in order to cover for missed cues. The bard{s) should be ready to sing 
or play music to fill in or stretch out parts of the ceremony that are not matching the 
desired pacing of the energy flow. The grove guardians should be instructed on how to 
invite in people who show up after the ritual has started: Etc. 


Casting. Y.ou'll want the most qualified folks available for each role. Don't 
have a chief bard who can't play his/her instrument adequately, or sing on the pitch, 
when someone competant is available. If there's only one person around who can pronounce 
the Irich (or Welsh, or Polish, or Norse, etc.) correctly, let her or him do the words 
in that language. If that person's not an experienced or competant ritualist, pair them 
up with someone else who 1s. For a medium or larger group ceremony, screen the folks who 
want to do Praise Offerings, and select the best ones. If you're going to do a ritual 
drama or dance in the middle of the rite, get people who know how to do it well. 

Obviously, if your grove is just starting out, and you only have five or six people 
who are working with you, then you can't be picky. Just assume that we're all growing in 
our arts and pass the available roles around as democratically as you like. But-as soon 
as your grove begins to have twenty or thirty people showing up for the High Days 
(within a year or 80), you're going to want to starb Selecting and training Specific 
individuals to take on more and more responsibility. Newcomers who want to perform major 
roles in the rituals should be tested and (if competant) immediately drafted. The idea 
is not to be snobbish, but to exercisze at leas} as much discretion in casting as your 
local little theater group or community chorus does. 

Watch out for nepotism| Your spouse, lover, or best friend may not be the best 
person for a particular role, no matter how much you love them. The owner of the site 15 
not automatically qualified to be the presiding clergyperson, despite Neopagan customs 
to the contrary. A member who makes a large donation to your grove's expenses Should not 
be casually handed an important role that he or she is not competent to fulfill. Special 
thanks, blessings, or social positions may be given to people of these sorts, but 
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personal preferences (or animosities) should not be allowed to interfer with giving the 
Gods, and the members of your grove, the best possible ceremonies. 

What roles are there? Obviously, you need one or two presiding clergy to do the 
invocations, Sacrifice, and consecrations, etc. To be really - authentic, you might want 
to have your Senior Druid stand by during the rite to supervise (supplying missed cues, 
covering for mistakes, watching for omens, etc.) You should have at leas} one good bard 
for the occasion, to play the music for and lead the songs and chants. If you are going 
to use some form of divination in the rite, then you'll need a diviner to handle it. 

Cupbearers/aspergers are necessary for medium or larger s1zed groups. Ritual dance and 
theater sequences require dancers and actors. If you have banners for the Three Worlds, 
you may want people to be banner holders. If you expect that your ritual may be disturb- 
ed by unfriendly outsiders, you may also want to have a few warrior types with quarter— 
staves guarding the perimeters of your site —-— these should be people with extremely 
cool heads, since you're likely to lose any Subsequent lawsuits. You may also want them 
to take responsibility for helping anyone who has a medical or psychological problem 
during the ceremony (in which case they should know what they're doing). 

Ard oh yes, don't forget your shills (excuse me, "chant facilitators"). Any ceremony 
with a medium sized group or larger needs to have some people who really know all the 
chants and songs well, and who can deliver them loudly enough to lead the rest of the 
congregation. The choreography of the rite should make sure that these folks are evenly 
distributed throughout the congregation at all times. Perhaps your group's chief bard 
may Select and train these people, and you may want them to have some distinctive symbol 
or article of clothing (that way the pre-ritual briefing can include something like 
"listen to the people with the blue sashes, they know all the songs".) You should have 
one facilitator for every ten people, but they can also be taking other duties, such 
as being cupbearers, provided that they are evenly distributed around the circle (or 
whatever Shape the congregation is in) whether moving or standing, and they keep singing 
or chanting throughout. . 

Each of the major roles should have understudies (who can double as shills). Not only 
is this a good. way for less experienced members of your group to learn your customs, but 
can be a goddess—-send when one of your major officers is suddenly called out of town or 
gets the plague. And if one of the understudies winds up doing a better job of memoriz- 
ing and performing the ceremony than the person originally cast, then she or he should 
be given the part. Yes, there will be screaming about this. But if your group is really 
interested m ceremonial excellance, then they are going to have to be able to subordi- 
nate their artistic egos to the cause of better ceremonies. 

Above all, when Selecting people to handle functions in a large public ritual, remem- 
ber yet again: Stncerity is not a Substitute for competence. 


Fehearsals. Oh yes! You need to have at least one full-dress rehearsal for any 
ritual with any degree of complexity, especially if you want to avoid some of the 
problems already mentioned. For a lengthy ceremony, you may want to have two or three 
rehearsals, with possible additional work for the singers, musicians, dancers, etc. I've 
been hearing complaints about demanding rehearsals for years, but there is no escaping it 
—— every really powerful, beautiful and effective large group ritual I have ever parti- 
cipated in had plenty of rehearsal. Folks who are unable or unwilling to rehearse have 
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made their choice of priorities, and have thus decided to be part of the congregation 
rather than clergy or bards. 

Your final dress rehersal is the time for photos and recordings to- be made. That way 
you can ban photographers and audio/video tapers from the ritual (unless they have long 
distance lenses and mikes). No one Should ever be filmed without their express 
permiss1on, though ceremonial masks are an option for large gatherings. 


Pre-fitual [nstructions fo Congregation: When everyone has gathered at the ite, 
someone other than the presiding clergy should tell them (1) any parts of the ceremony 
that have been- changed at the last minute, (2) any chants, song choruses, or litany 
responses that they may not be familiar with, (3) who will be responsible for what 
duties during the ceremony, (4) which chaliceſs) will hold non-alcoholic liquid, ekc., 
——— all the facts they need to know to participate fully, without the use of written 
Scripts. /f it's a small group for whom an unscheduled Praise Offering would_ not 
disrupt the planned flow of the ceremony, everyone should be encouraged to offer some— 
tning if they have it well memorized. Since Druid rituals usvally have newcomers at 
them, this sort of pre=ceremonial briefing should never be skipped. 

At a large Pagan festival, the Processional may occur before all the members of the 
congregation have arrived on the ritual site, since they may join the Processional as it 
winds through the festival area. In that case, the pre-ritual announcements will need to 
be made after the Processional has arrived and the people have distributed themselvyes 
into their intended places. This style of announcement $should be fairly formal and 
dignified, 80 as to not disrupt whatever spiritual energies have already been raised 
among the congregation. If at all pcssible, have your bard put the necessary information 
into a poetic form and either chant or sing it. 


Emotional and Social Preparations 


[Individual Emotional States: As a general rule, a ceremony will work best if the 
participants begin in an emotional state similar to that which the ritual is supposed to 
reflect. Getting into the appropriate mood should be part of the pre-ritual meditations 
of all participants, but is especially important for the presiding clergy and bards. 
Members of the congregation can "go with the flow" during a rite, but the clergy and 
bards must keep a portion of their consciousness separate even during the most emotion— 
ally- intense moments, in order to keep track of and guide the energy flow of the ritual 
as a whole. If this necessary Separation is not to be emotionally and spiritual dis—- 
tressing to them, they must saturate the rest of their consciousness thoroughly with the 
mood(s) that they intend to create within the congregation. 

On the other hand, anyone who is in a particularly foul mood, where of anger, fear, 
depression, pain, etc., should not participate in a magical or religious ceremony with- 
out warning at leas} some of the other participants, including the presiding clergy. 
Otherwise they are likely to poison the groupmind's emotional focus and/or disrupt its 
psychic unity. This does not mean that people in need should be abandoned, or banished 
from the community's rituals. On the contrary, it means that a special effort should be 
made (either before the ceremony, or very early on in it} to cheer them up or, if 
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personal preferences (or animosities) should not be allowed to interfer with giving the 
Gods, and the members of your grove, the best possible ceremonies. 

What roles are there? Obviously, you need one or two presiding clergy to do the 
invocations, sacrifice, and consecrations, etc. To be really authentic, you might want 
to have your Senior Druid stand by during the rite to supervise (supplying missed cues, 
covering for mistakes, watching for omens, etc.) You should have at leas| one good bard 
for the occasion, to play the music for and lead the songs and chants. If you are going 
to use Some form of divination in the rite, then you'll need a diviner to handle 1t. 

Cupbearers/aspergers are necessary for medium or larger s1zed groups. Ritual dance and 
theater sequences require dancers and actors. If you have banners for the Three Worlds, 
you may want people to be banner holders. If you expect that your ritual may be disturb— 
ed by unfriendly outsiders, you may also want to have a few warrior types with quarter— 
staves guarding the perimeters of your site —-— these should be people with extremely 
cool heads, since you're likely to lose any Subsequent lawsuits. You may also want them 
to take responsibility for helping anyone who has a medical or psychological problem 
during the ceremony (in which case they should know what they're doing). 

And oh yes, don't forget your shills (excuse me, "chant facilitators"). Any ceremony 
with a medium sized group or larger needs to have some people who really know all the 
chants and songs well, and who can deliver them. loudly enough to lead the rest of the 
congregation. The choreography of the rite should make sure that these folks are evenly 
distributed throughout the congregation at all times. Perhaps your group's chief bard 
may Select and train these people, and you may want them to have some distinctive symbol 
or article of clothing (that way the pre-ritual briefing. can include something like 
"Iisten to the people with the blue sashes, they know all the songs".) You should have 
one facilitator for every ten people, but they can also be taking other duties, such 
as being cupbearers, provided that they are evenly distributed around the circle (or 
whatever Shape the congregation is in) whether moving or standing, and they keep singing 
or chanting throughout. . 

Each of the major roles should have understudies (who can double as shills). Not only 
is this a good way for less experienced members of your group to learn your customs, but 
can be a goddess-send when one of your major officers is suddenly called out of town or 
gets the plague. And if one of the understudies winds up doing a better job of memoriz— 
ing and performing the ceremony than the person originally cast, then she or he should 
be given - the part. Yes, there will be screaming about this. But if your group is really 
interested in ceremonial excellance, then they are going to have to be able to subordi- 
nate their artistic egos to the cause of better ceremonies. 

Above all, when selecting people to handle functions in a large public ritual, remem— 
ber yet again: Srncerity is not a substitute For competence. 


Fehearsals. Oh yes! You need to have at least one full—dress rehearsal for any 
ritual with any degree of complexity, especially if you want to avoid some of the 
problems already mentioned. For a lengthy ceremony, you may want to have two or three 
rehearsals, with possible additional work for the singers, musicians, dancers, etc. I've 
been hearing complaints about demanding rehearsals for years, but there is no eScaping it 
—— every really powerful, beautiful and effective large group ritual I have ever parti 
cipated in had plenty of rehearsal. Folks who are unable or unwilling to rehearse have 
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made - their choice of priorities, and have thus decided to be part of the congregation 
rather than clergy or bards. 

Your final dress rehersal is the time for photos and recordings to be made. That way 
you can ban photographers and audio/video tapers from the ritual (unless they have long 
distance lenses and mikes). No one $hould ever be filmed without their express 
permiss1on, though ceremonial masks are an option for large gatherings. 


Pre-fitual [nstructions fo Congregation. When everyone has gathered at the ite, 
someone other than the presiding clergy should tell them (1) any parts of the ceremony 
that have been changed at the las minute, (2) any chants, song choruses, or litany 
responses that they may not be familiar with, (3) who will be responsible for what 
duties during the ceremony, (4) which chalice(s) will hold non-alcoholic liquid, etc., 
——— all the facts they need to know to participate fully, without the use of written 
Scripts. /f it's a small group for whom an unscheduled Praise Offering would not 
disrupt the planned flow of the ceremony, everyone should be encouraged to offer some— 
tning if they have it well memorized. Since Druid rituals usvally have newcomers at 
them, this sort of pre-ceremonial briefing should never be skipped. 

At a large Pagan festival, the Processional may occur before all the members of the 
congregation have arrived on the ritual site, since they may join the Processional as it 
winds through the festival area. In that case, the pre-ritua! announcements will need to 
be made after the Processional has arrived and the people have distributed themselves 
into their intended places. This style of announcement should be fairly formal and 
dignified, 80 as to not disrupt whatever Spiritual energies have already been raised 
among the congregation. If at all pcssible, have your bard put the necessary information 
into a poetic form and either chant or sing it. 


Emotional and Social Preparations 


Individual Emotional States. As a general rule, a ceremony will work best if the 
participants begin in an emotional state similar to that which the ritual is supposed to 
reflect. Getting into the appropriate mood should be part of the pre-ritual meditations 
of all participants, but is especially important for the presiding clergy and bards. 
Members of the congregation can "go with the flow" during a rite, but the clergy and 
bards must keep a portion of their consciousness separate even during the most emotion— 
ally intense moments, in order to keep track of and guide the energy flow of the ritual 
as a whole. If this necessary Separation is not to be emotionally and spiritual dis- 
tressing to them, they must saturate the rest of their consciousness thoroughly with the 
mood{s) that they intend to create within the congregation. 

On the other hand, anyone who is in a particularly foul mood, where of anger, fear, 
depression, pain, etc., should not participate in s magical or religious ceremony with- 
out warning at leas} some of the other participants, including the presiding_. clergy. 
Otherwise they are likely to poison the groupmind's emotional focus and/or disrupt its 
psychic unity. This does not mean that people in need should be abandoned, or banished 
from the community's rituals. On the contrary, it means that a special effort should be 
made (either before the ceremony, or very early on- in it) to cheer them up or, if 
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appropriate, to encourage them to gshare their emotions with the congregation in @ way 
that gives the unhappy person meaningful psychological support and which restores their 
sense of belonging to the group. They can then participate in s positive way. 


Social Factors: Much of this was covered in the discussions on intragroup fami- 
liarity in the previous essay. Obviously, a group of friends who see each other fre— 
quently are going to create a more unified groupmind than an equal s1zed group of people 
who barely know each other. Thus, the more activities of any sort that a group 
engages in together, the more effective their liturgical interactions will be. It used 
to be that people made their religious group the center of their social lives, and thus 
their ceremonies used to be more powerful and effective. This is one of the reasons, by 
the way, that people living in large cities, with many social distractions available, 
often have more difficulty creating and maintaining working ritual groups. 

But in any social group, whether tight or loose, you're going to have problems arise 
between the members. Intragroup and intergroup politics, personality clashes, and love 
relationships can wreak havok with your efforts to create a groupmind for a ceremony. 
This is where the clergyperson needs all of her or his psychological and social skills 
to prevent such problems from destroying a ritual before it starts. If two or more 
members of the group are having a conflict, or s0meone shows up who 1s actively disliked 
by most of the membership, or the ceremony is an open "ecumenical" one with people from 
fueding groups likely to show up, the presiding clergy need to deal with the situation 
quickly and effectively, yet compassionately. This can be one of the - hardest tasks that 
a clergyperson ever faces, yet evading it will ruin even the most beautifully designed 
and executed liturgy. 


Psychic/Magical/Spiritual Preparations 


E& torcism of the Site: This shouldn't generally be necessary, especially outdoors 
(unless you forgot to check out the vibes of the place first). But if you or someone 
else has been doing magical or religious / rituals of an incompatible sort in the same 
location recently, you'll want to psychically clean the area along with the physical 
cleansing mentioned earlier. This exorciscm can be done by the presiding clergy just 
before they retire to meditate (see next Section}, or by their assistants (if they 
really know how). There are a wide variety of ways to do this, but you should choose a 
Pagan style that fits with the ceremony to follow. Taking the Processional all the way 
around the site while singing a chant in praise of the Gods is usually effective. You 
may also want to take this opportunity to set up "wards" (psychic defenses) around the 
Site to prevent disturbance by unfriendly folk, should that be a matter of concern. 


Fre-feitual Meditations. The presiding clergy and the bard(s) will be most re- 
Sponsible for directing the energy flow of the ritual, 80 they should be able to spend 
at least , fifteen minutes to half an hour in meditation before the ritual starts. Such 
, meditation would consist of "grounding and centering", dwelling upon the theme of the 
_ rite, contemplating their ceremonial tools/instruments, getting into the appropriate 
mood, reviewing their relationships with the deities of the occasion, etc. The purpose 
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of all of this is to clear their minds of every nonritus] thought, 80 that they can 
concentrate on the work they are about to do. For that reason, other members of the 
grove Ehould take care of trivial and routine matters during this time period. 

If there are no trained subordinates in the grove, or if you have s very emall group 
(as most of you will when etarting out), the presiding clergy can announce « five minute 
meditation break, five minutes before they intend to etart. Encourage everyone to be 
Silent and to make themselves ready for the ceremony. While they're doing that, the 
clergy can get gome meditation of their own accomplished, perhaps while putting the 
final touches on the altar. In fact, even with @ larger congregation, guch an announce- 
ment and preparation period isn't a bad idea. If you're going to have « long Proces- 
sional walk, that can gerve a gimilar purpose in etarting the group focus. But you 
should absolutely not go from a casual gocial or party atmosphere directly into « 
ceremonial one. 


Why pay rent or buy groceries when you 
can Subscribe to Wiggansnatch instead??? 


You work hard for your money—s$so why not send it to us? 
We'll treat it real nice—put it under a pyramid, feed 1t 
organic vegetables, and even take it camping in the mountains. 

þ Yes! Your money deserves the best! 


WIGGANSHNHATCH 
A Neo-Pagan Journal of Ideas and Personal Experience 


« ..contains Some of the mos! personally hones! and insightful 
articles it has ever been my pleasure to read. By the end of an issue, 
] don't know whether to laugh or cry, but I'm never left feeling 
indifferent.” — Har vest 


** . . ſa} cheerſully irreverent pagan magazine. . . Dream interpre- 
tation and astrology vie for Space with smariassery and Erisian 
propaganda.” — Factsheet Five 


* ..q good sense of selſ-satire.” — Reclaiming Newsletter 


"If William Blake and Monty Python co-edited a magazine, it would 
probably look like this.” — Cainteanna na Luise 


Sample Copy for $2 * One-year Subscription (4 issues) for $6 
Send Your Hard-Earned Cash (or Ili|-Gotten Gain) to: 
Wiggansnatch, P.O. Box 20061, Seattle, WA 98102 
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WILL Ye Now Come- Back Againt 
[c} 1974, 1987 
words by [saac Bonewits, music Scots trad. {* Bonnie Charlie's Now Awa"* } 


In exile live our Olden Gods, yanished o'er the foaming main, 
To lands no mortal ever trods. Will They e're come back again? 


Will Ye now come back again? Will Ye now come back again? 
Better loved Ye canna be. Will Ye now come back again” 


Hills They walked were all Their own, blest the land from sea to sea, 
Till the folk with tortured moan, abandoned all the noble Shee. 


Will Y e now..... 


Sweet the chanting of the druids, lilting wildly up the glen, 
Pouring out the sacred fluids, as they sing Your songs again! 


Will Ye now..... 


Many a gallant Pagan fought, many a gallant Witch did burn. 
Priest and priestess, all have sought, to sing the prayers Ye canna spurn| 


Well Ye now:.... 


Now with eagle and with dove, sing we hear our heartfelt plea: 
Come with thunder, or with love, but come! Good Gods, we 80 need Thee! 


Will Ye now..... 
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SCeÞ by Step through "A orum UWorship Ceremony" 


{c} 1987 by P. F. I. Bonewits 


Preliminary Notes 


| hope that the previous essays on liturgical design and preparation have made it 
clear that decisions about the structure of a ceremony are not jus: a matter of arbi- 
trarily picking and choosing things to do that seem "nice", "fun" or "traditional", nor 
of slavishly copying a script that someone else wrote a long time ago. The "Outline for 
Druid Worship Rituals", publiched in DP#2, was carefully constructed according to the 
principles we've been examining. It should, with the modifications mentioned in this 
esSay, be usable without major changes for a few more years of further liturgical 
experimentation. 

But even the best(?) liturgical design will not guarantee an effective and satisfying 
religious experience unless the people performing it actually understand what they are 
doing, and why they are doing it. So the purpose of this essay is to give you some of 
the details about actual ceremonial performance that the version published in DP#2 did 
not have room for. I'm not going to repeat all of the rubrics, nor the text of the 
prayers (except for translation corrections). So you'll need a copy of that issue in 
order to get the most out of this. In the pages that follow, we'll go through that 
Script, following the (modified) outline step—by—-step, and taking into account comments, 
critiques, changes and yariations that have occured during the years it's been used. 

Once you've digested the materials in this and the preceding essays, you should be 
able to come up with new scripts based on the outline, which: will be repeated in its 
current form at the end of this essay. You can then publish these in your zines. We are 
especially going to need (a) scripts based on all of our different Indo-European ethnic 
focusses, and (b) scripts for rites of passage and spell castings which can fit into the 
ceremony as currently structured. And of course, we're going to need scores{!) of new 
Songs and chants from our bards, so send those in too. 

Let me emphasize this as blatantly as possible: I don't want to have to create the 
entire liturgy all by myself. I'm willing to figure out the basic liturgical designs 
necessary to accomplish various goals, but the artistic expression of those designs must 
be a community effort if what we are doing is ever to fulfill its potential. Don't worry 
about whether your new script is "as good as" mine, or constitutes immortal poesy, just 
work on making it better than the last one you did. As time goes by, we will all steal 
good lines from each other's scripts, translate them into the languages we're each 
using, and explore the possibilities inherent in each design. 

Before we begin this stepthrough, let's review the five-part structure: (1) Starting 
the ritual and establishing the groupmind; (2) Opening the Gates Between the Worlds and 
beginning the power flow; (3) The major sending of power to the deities of the occasion; 
(4) Receiving and using the returned power from the deities of the occasion; and finally 
(5) Unwinding and ending the ceremony. 
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First Phase: Starting the Rite & Establishing the Groupmind 


The Clearcut Beginning. the Consecration of Time 


Every ritual, whether religious or not, should have a clearly designated beginning. 
This can be signaled by a bell ringing, by the clergy showing up in full regalia, by 
candles being lit, -or in some other fashion. What's important is that the participants 
in the rite receive the cue that says to their subconscious minds, "the ceremony 1s 
Starting, it's time to be magical /spiritual/psychic.* 

In this rite, the opening phrase in a nonEnglish language provides this vital cue: 
Ca muid anseo leis na J&eithe a adhradgh. "We are here to honor the Gods." The 
English translation immediately follows, and after this the English version of each 
phrase or prayer gets done first. Yes, I know that's the opposite of the way the script 
has them, but experience has shown that this pattern works better for congregations who 
are not familiar with the nonEnglish language involved. 

(Linguistic note: the second phrase in the published script is better translated as "O 
Gods, whose power gives life to everything which 1s alive, be you here with us," 
rather than "give to us your presence" as published. Obviously, the quality of the 
Irish/English translations still needs work.) 

In any event, the first phrase is to announce to the subconscious and conscious minds 
of the human participants, and the second phrase 1s to announce to the Gods, that the 
ceremony 18 now starting. When loud instruments are available, a single blast of sound 
before the opening words are spoken helps, especially if there's a large congregation on 
hand. Right after the opening phrases are finished, the instruments can start up again 
with real music. 


The Consecration of S pace 


Having begun the consecration of time, you need to immediately consecrate a bit of 
Space. In a place that is normally used for religious activities, all you need to do 1s 
to walk into the temple or grove with a proper intent, and the sacred nature of the 
place will become activated. In a location that is normally mundane (or at least not 
normally viewed as sacred}, you will need to mark the physical perimeter of the area you 
pian to use. This can be done loosely by processing around the area, or (if you are 
Short on manuevering room) by having everyone sit or stand in a circle (or other shape) 
and hold hands while singing a song about sacred space (such as "Circles", for example}. 

The physical perimeter of your ritual area can also be set_ up tightly by physical- 
ly marking the edges of the area, followed by ritually consecrating those edges. The 
choice of a loose or tight boundry depends upon the type of magical/religious activity 
you intend to do. More specifically, it depends upon how critical it is that certain 
energies be kept in or out of the working area, either temporarily or permanently. 

A number of people have been astonished that this Druid ceremony pays no attention 
whatsoever to the Wiccan tradition of "invoking the Four Quarters." In fact, although 
gome folks have insisted on inserting Quarter invocations into it, and this doesn't 
actually hurt the energy flow, most of the time we don't bother. Here's why: 
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As near as I can figure, Quarter invocations probably weren't necessary for Paleopagan 
Druid ceremonies, since (a) everybody probably already knew which direction was which, 
so the orientation factor was covered, and (b) sacred groves were already sacred, 80 
calling on Spirits from the Four Quarters to "make" them sacred would have been redun- 
dent. I've geen little evidence that the Indo-Europeans paid much attention to the Four 
Quarters, and they certainly did not use the Judeo—Christian Cabalistic arrangement of 
four-elements-plus—one (Earth, Water, Air, Fire, plus Spirit). Instead they seem to have 
used three—worlds-plus—one (Land, Water, Sky, plus Fire). So rather than an equal armed 
cross with the fifth "element" of Spirit in the middle as their symbolic map of the 
cosmos, they would perhaps have used a triangle or a three legged spiral (triskalion) 
with Fire in the center. But then, for them Fire was the "fourth world" of Spirit. 

There's also the fact that the "Guardians of the Quarters" or "Lords of the Watch- 
towers" in Neopagan polytheology are very vaguely defined. Every group, and often 
every member within such a group, who "invokes" (actually, invites) Them seems to have a 
different idea of who or what They are, and what (if anything} They are supposed to do 
upon arriving. Actually, the "Watchtowers" are another concept lifted by Gardner, I be- 
lieve from the Masons, and those who aren't Masonic initiates can never be too sure of 
what they, or their Guardians, really are. For the res} of us, it's a matter of 
[nvoke a fuzzy Spirit, you get a fuzzy answer/ 

Wiccan circles are an outgrowth of Goetic circles, but with the barriers meant to 
keep energy In, as well as to keep it out. They are very appropriate for private 
small group rituals, where intense magical work is going to be done by people expecting 
outside interference. On the other hand, Paleopagan Druid groves were, naturally, open 
to the air (though fenced on the ground), and were meant to attract energy, or at 
leas} the attention of spirits, ancestors and the Gods. There was no need to try and 
keep out energy, Since no "demon" or other evil spirit would dare to invade a sacred 
grove. Did they have a need to keep energy in? I don't know. Keeping energy in may only 
be necessary for rituals involving the buildup to a single peak of power. My experience 
with the ADF ceremony is that the psychic/magical/spiritual 'energy can be successfully 
"breathed" in and out of the grove, throughout the entire ritual, without worrying about 
barriers at all. The pattern seems to turn into a vortex/whirlwind shape, with energies 
going up and down, in and out, simultaneously. 

On a practical basis, having a loose "open" ritual area means that late-comers to the 
ceremony can join those already present, instead of having to wait outside and passively 
observe. This latter effect happened during an ADF Fall Equinox rite in Kansas City. A 
group of local Pagans arrived late, did not realize that a traditional closed Wiccan 
circle had not been cast, and so assumed that they had to watch from the sidelines, 
which they very quietly and respectfully did. I was so focussed on the rite, and on my 
prayers to Taranis to hold off an impending thunderstorm, that I didn't even notice them 
Standing there in the dark until the ceremony was nine-tenths over. Here was another 
Situation where it would have been good to have someone whose job it was to bring late- 
comers into the group. (The rain started as we were heading back to the cars.) 

On a polytheological basis, this distinction between tightly defined, closed magical 
boundries that should never be crossed during the ritual (the Goetic/Wiccan style), and 
loosely defined, open boundries that can be crossed without mishap (the style used in 
ADF rites), is one of the major differences between an exclusionary psychic/magi- 
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cal/spiritual gystem and an inclusionary one. Either approach can be appropriate for 
different groups at different times, but it's important - that a choice be made one way or 
the-other on each occas1Ion, since this 1s one case where compromises usually fail. 

In terms of defining the sacred space on the ground, cone process1onal pattern that we 
have done s8uccessfully works like that described in the script —-— the forming of & giant 
Druid sigil shape: M”. Other patterns could be experimented with, such as & trian— 
gle (with banners of the Three Worlds at the corners),. or an egg—-shape (if you are 
working with the symbolism of a "cosmic egg"), etc. What would be important here is that 
everybody gets into motion, and that they all define on the ground a shape that has 
meaning to them. However, if you're going to use a noncircuiar shape, you should mark it 
out Fphysically on the ground beforehand, and be sure to mention it in the pre-ritual 
briefing. 

if this 1s a night Procession with torches, the torches Should be put someplace safe 
at the end of it: either in the center bonfire, in a ring around the middle, or (if 
there are @ lot of torches) in a ring far outside the edges of the congregation. Remem- 
ber wiat was said in the preceding essays about the necessity of appointing a Fire 
- Warden for svupervision. His/her word should be final. 

Although Processions get everybody moving in unison, and thus are the beginning of 
reiting a groupmind together, they can also scatter the energy a bit, unless they've 
been well rehearsed, and the chants being done during them are simple and effective. For 
example, consider "We All Come from the Goddess" and "Hoof and Horn". These popular 
Neopagan chants go to more—or-less the came tune (along with a dozen others), and can be 
alternatea or interwoven in a wide variety of ways. Lines or couplets or entire verses 
can be passed back and forth between male and female voices, parts can be inserted 
between Spcken phrases by the clergy or bards, eic. Here's the version we used at the 
1985 P.>.Q. ritual: 


We ail. come fromthe Coddess © © Clooop ooo reraoccoc Hoof and horn, hoof and horn, 
And 307MHer we Rave TeLUFRS0; 3 fn ea ones All that dies shall be reborn. 
As our ancestors 9 EN, Corn and grain, corn and grain, 
worgunped Her af; land S009 884. oe oe cor ns All that falls shall rise again. 


Those of you familiar with the Goddess chant will notice that the words have been 
changed somewhat. This was done (1) to avoid summoning rain, which the usual line about 
"ke a drcp of rain flowing to the ocean" usually does; (2) to emphasize that we 
nzye returned in our present lives, rather than "shall" return someday at our 
deaths; (3) to insert a punning reference to reincarnation {"As our ancestors") for 
tnose who believe in such; (4) to piace a reference to the Three Worlds et the very 
beginning of the rite (a motief that continues throughout); and (5) to put an "ece" 
Sound at the end of the chant, which would wrap around to the beginning "We" gound (thus 
making it a cyclical round instead of a liner poem). It's amazing how many polytheo- 
ogical implications you can get out of some very simple changes. (By the by, the 
original version of the chant began with "All things come from the Goddess", not the 
usuzl "We all come from the Goddess" that most folks are now familiar with.) 

tizny other Songs and chants can be used for Processtonals. I've used dozens over the 
years, and will share Some of them with you in future 1s8$ues. So don't fossilze the 
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ones printed above (or in the rest of this essay). Instead, write your own, and send 
them in for the rest of us to enjoy. 

As mentioned earlier in this essay, if you are working in a small indoor area, you may 
not have the room to process —— especially if you have chairs or pillows set up in a 
circle or horse-shoe (oriented on a fireplace) shape. In this situation, it's a good 
idea to sing some sort of gong, or chant a chant, with words that focus on the concepts 
of ritual gpace. Gwen Zack Moore's classic *Circles* 8ong is good for this, though we 
could use some. new ones that are more polytheistic and less Generic Wicca. You could 
also use the *] Circle Around" Amerindian chant here, doing it nine times. 

One way of settling down the energy at the end of the Consecration of Space is to do a 
s1mple plainchant, and this is the function of the *"O Earth-Mother" chant published in 
the script. This chant goes back twenty years to the old Reformed Druids of North 
America. The singing style is the Irih Sean os ("old style"), with much ornamen- 
tation and- abrupt stops. Other chants can and will be used, but this one (a) is Earth 
oriented, and therefore begins the grounding process, (b) has triads and references to 
Sacred trees, and therefore sounds Druidic, and (c) has been used effectively in RDNA 
rites for twenty years. It works, and (4) I'm nostalgically fond of it. For those of you 
who can't find your copy of DP#2, here it is again: 


O Earth Mother! 
We praise Thee: 
that seed springeth, 
that flower openeth, 
that grass waveth. 
We praise Thee: 
for winds that whisper 
through the shining birch, 
through the lively pine, 
through the mighty oak. 
We praise Thee, 
for all things, 
O Earth Mother, 
Who givest Lifel | 
Naturally, other plainchants could be written for this section, and I encourage you to 
do so. The idea is to have something striking, yet dignified. 


Centering, Grounding and Merging. the Tree Meditation 


"Centering" is a term used in Neopagan ritual technique to refer to each person 
finding the center within him/herself. If you close your eyes and say to. yoursell, 
"Where am I in this body, anyway?", some of you will find your center behind your eyes, 
Some of you in your heart area, some of you in your belly, or elsewhere. There is no 
right or wrong place to have your center in (at least not for the purposes of this 
ceremony) from a polytheological aspect. However, from a movement awareness aspect, you 
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might be better off to move your center of awareness to the solar -plexus region, tuck 
your pelvis under, and otherwise stand or sit in a fully relaxed manner, in order to 
open your body up for the maximum internal flow of psychic energy (comments from martial 
artists, yoga students or dancers on this would be appreciated). 

"Grounding", on the other foot, is one of those quasi—technical terms that Neopagans 
commonly use for two very different ideas. The first one is that of of making a physical 
and psychic connection to the ground, both as a source of physical and psychological 
Stability, and as a Spiritual source of energy (the Earth-Mother). The second way in 
which the term "grounding" is used is as an electromagnetic metaphor for draining off 
"excess" psychic energy into the ground (or occasionally into one's ceremonial tools). 
At this point in the ADF worship ceremony, it is the first sense that is primary. 

The next step is to merge into a "groupmind." For those of you unfamiliar with this 
term, think of it as getting everyone present to be "on the same_wavelength", experienc— 
ing the same emotions and seeing the same visual and mental images. This is usually done 
through individual centering and grounding, followed by a reminder to the congregation 
of what they have in common (ancestry, beliefs, relations to the divine, etc.)}, and some 
Sort of meditation, song or other activity designed to promote a sense of unity and to 
begin the. circulation of coordinated psychic energy by the group. 

In the ADF rite, this is all accomplished by the "Tree Meditation." This can be done 
as a Spoken guided meditation by one of the presiding clergy, as mentioned in the 
Script, or can be sung or chanted by one of the bards. See Karl Steinmayer's zine in 
this is8ve for the text and music to an excellent sung version of it. The Tree Medita- 
tion was deliberately designed (a) to accomplish the centering, grounding, and unifying 
Steps jus: mentioned; {b) to use dynamic organic images in keeping with a Pagan world- 
view, rather than static inorganic ones; and {(c}) to use the overall image of a tree, and 
thus to induce a Druidic feeling into the participants early on in the rite. 

Let's go through this part of the liturgy in detail, because this is the first really 
critical stage of the ritual. We begin with individual centering. Each person in the 
group, including the presiding clergy and the bards, focusses their attention on finding 
their personal - center, as described above. This can be seen as finding your "seed" of 
individual power and awareness. 

Then it's time to put down "roots." You can visualize and/or feel psychic roots 
growing out of the bottoms of your feet {those of you who know how to "drop a cord" from 
the bottom of your spine should do this as well). You ground yourself to the actual 
dirt /Sand/rocks that you happen to be standing upon, feeling the connection between 
yourself and the planet. If you are indoors, extend your awareness through the floor and 
directly downwards as far as necessary, until you connect with the Earth. If you are 
Several Stories up in the air, you may need to link yourself to the building first, then 
teel its connections to the Earth. If you are in an airplane or space station, you 
may need to skip grounding entirely..... 

Think about all those dead ancestors of yours, buried in the earth, as well as your 
predecessors (the folks who have done these sorts of ceremonies in the past, whether as 
clergy or congregation). Make the psychic link to them, feel yourself as a part of 
Something very ancient. Then return your mind to the recent past, thinking calmly (like 
a tree would) about any important events that have occured to you in the days or weeks 
previous. Conteinplate the highs and lows wibh equal dispass}on, and think briefly of the 
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lessons each had for you. Then feel yourself absorbing nourichment from all these 
Sources: the rock of the Earth-Mother and all Her holy biosphere, the rich psychic soil 
of your ancestors and predecessors, the gspiritual compost of the lessons you have 
recently learned. Feel this nourishment flowing into you like sap rising up a tree. 

As this sap rises up your legs and into your trunk(!), lift your arms as if they were 
branches. Feel your entire being glowing and growing, visualize branches sprouting out 
from you in all directions, reaching out to the limits of your aura. Feel the breeze 
blowing through your branches, let your mind become very clear and settled (your leaves 
will rustle in the wind, but your center should remain calm}. 

You are now in touch with all Three Worlds: the Land beneath your roots, the Water 
running through your trunk, the Sky caressing your branches. Now let your leaves begin 
to absorb the Firey light from above (whether sun, moon or stars) and the hidden Fire 
within the Earth below. This Fire will circulate throughout your entire being, making 
your body, mind and soul glow with its creative power. You have become a human tree. 

50 now 1s the time to create the grove, by extending your roots and branches until 
they meet and intermingle with those of the others participating in the ceremony. 
Realize(!) that you are all rooted in the same Land, drinking the same Water, beneath 
the same Sky, and receiving the same Fire. With that realization, feel yourself becoming 
one with the others, merging into a single being ——- the grove, something that is far 
more than the sum of its parts. | 

Now 1s the time in most religions where an affirmation of group beliefs would be done. 
With Neopagans, however, creedal statements are difficult to write in a way that gen- 
uinely includes everyone. Small groups $should experiment with trying to write such 
statements for themselves, but for most of us (especially with large-sized ceremonies), 
Songs work far better than prose, and have the additional advantage of beginning an 
almost automatic circulation of energy around the grove. Such songs Should have easy 
melodies and memorable choruses, so that literally everyone can join in, and be serious 
rather than humorous. If you can come up with polytheistic (rather than duo-) themes 
and Druidic images, s0 much the better. But for pacing purposes, you'll want to keep it 
down to three or four verses plus choruses. 

Speaking of pacing, the entire Tree Meditation section should take five to ten min- 
utes, depending upon the time necessary for the slower members of the group to trance 
out. It won't hurt for the more experienced ones to spend extra time being trees, but 
the less experienced folks need to be brought thoroughly into the groupmind. Yet 
Spending more than ten minutes may (with some groups) offend and/or start to bore the 
majority of the congregation. 


Specification of the Ritual Focus and Deities 


Once the groupmind has been created, it is reminded of the deity or deities that it 1s 
Supposed to be concentrating on for that occasion, what the purpose of that occasion's 
ritual actually is, and of why the deities chosen are appropriate. This gives everyone 
the intellectual, artistic and Spiritual themes they need to be concentrating upon. 
Unfortunately, with a small group, this part is easy to forget, since "everybody already 
knows" all this. But all you need is one newcomer or unexpected gues who doesn't 
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already know, and he or she can generate a lot of confusion. So try not to forget this 
vital internal reminder. 


Second Phase: Opening the Gates & Preliminary Power Raising 


Invoking the Gate AK eeper 


Having gotten the groupmind ready, it's necessary to next "tune" the groupmind's 
psychic powers to whatever "wavelength" the ancestors, spirits, and/or Gods will be 
communicating on. This is often symbolized in Pagan ceremonies as "Opening the Gates 
Between the Worlds", and is usually accomplished by invoking (although that may not be 
quite the correct term here) a particular deity who is considered a "Gate Keeper", and 
Who 1s the easiest of all deities to contact, since He/She is always halfway into this 
world already. The Gate Keeper is then requested to open the Gates, which She/He wil 
ucually do with little fuss. This deity was Ogma in the published version of the script, 
but we have also experimented with Manannon, based on suggestions from various members 
that the latter might be more appropriate. 

(Another linguistic note: (Molann munid thu mar gheall ar do chumhachr 
Should really be translated as "We praizge you for the brightness of your power”.) 
Brightness/light/fire were considered primary attributes of divimty among the Indo- 
Europeans.) 

The prayer of invocation 1s followed by a chant. So far, we've used two versions each 
of two different chants, in varing ways. The tunes for both chants are traditional 
Irish. The first one goes like this: 


Sit linn a Oghma... ("shool-leen ah oh...mah") 
...walk with us Ogma. 
Or 
Siutt linn a ſNhanannon... {"shool—-leen ah wah—-na—non") 


.. Walk with us Manannon. 


The pattern is sung either three or nine times. It's also been used successfully as a 
Process1onal chant. The second chant goes like this: 


We invoke thee Ogma, Opener of every Gate. /repeat / 
You $shall reach us, You shall teach us, and reveal our fate! / repeat / 


The three—-syllable name "Manannon" can be substituted for the words "thee Ogma" in the 
firs} line. Each line is done twice, and the whole pattern is sung either three or nine 
times. {This habit of repeating things in threes and nines not only fits aesthetically 
with the Indo-European patterns, but alsvo makes it easier for people to know when to 
SLop, something that script writers frequently forget about.) 
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When the Gates are Opened, exactly where are they? Generally, I've noticed that they 
Seem to manifes} in the center of the circle, over the fire or altar, and anywhere from 
Six to ten feet up. Different groups will visualize and perceive them differently, and 
this is Something that should be discussed during your planning sessions. 

One way to remind people of this (at least if you're outdoors or in 8 large area), and 
to focus their psychic energy towards the task of invoking the Gate Keeper, is to do 
some sort of choreography involving physical movement by a few clergy or bards (or even 
banner holders) circling around the Gates' intended location during the chanting. These 
Gates function as the ritual Center of the grove, regardless of their space-time coordi— 
nates. Ill have more on this later, but in the meantime I can't recommend too highly 
Mircea Eliade's writings on the mystical/magical importance of the Center. 


Invoking the Matron/ Patron of Bards 


Although it is not mentioned in the script publighed in DP#2, this is now followed 
Immediately by an invocation of a deity in charge of bards, sinc2 bardic activity 1s our 
primary means of raising and tuning power. This deity should be of the opposite gender 
from the Gate Keeper, in order to maintain balance in the ceremony. >o far, this has 
usually been Bridget in the ADF rites. This invocation {which deserves the term fully, 
Since we are attempting to pull Her energies into ourselves) will begin the first 
trickle of energy from the Other Side, which is used to inspire the bards and the 
congregation to generate more energy. Here's the song, called "A Hymn to Bridget", that 
I've been using for the last couple of years (the transliteration is on the right): 


£. Bhrid, ar gcroi!, an-gheal Bheanrion; (ah vree, ar gree, ahn—yawl von-reen) 
Lo de thoilt & beannachea sinn. (low da doily bah—nacht-tah sheen) 
is sinn bhur leanai, 1s tu ar mamai; (iss sheen vur lanni, iss too ar mom-wee) 
Bi ag 1Steache duinn mar Sin. (be ah gay-stot dween mar shin) 
is cu an corre, anos inar doire; (iss too ahn hweer—ah, ah—neesh in-ar deer—ah) 
£4 Bhean-aGomhan tinrim orainn. {ah van-dowan tin-feem or-rin) 
£ thine ghra, a thine bheatha; (ah hinna hrah, a hinna byah) 
Lo ge a" & a5 teache Bhrid duinn! (low da doily ah tockt vree dween) 


O Bridget, our heart, O brightest Queen; ;4'0 
Cast your blessings unto us. 
We are your children, You are our mother; 
S0 hearken unto us. 
You are the cauldron, now in our grove; 
Earth—-Mother inspire us. 
O fire of love, O fire of life; 
Please Bridget, come to us! 


&. Bhrid, ar gcroi, an-gheal Bheanrion.... 
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Obviously, this is used to invoke Bridget as the Matron Goddess of Bards. The words 
are by myself and Shenain Bell, and the music is Irish traditional {"Roving Galway 
Boy"). Currently the firs} verse is repeated after the Englich verse. The English 
translation—-verse needs work, and it would be nice to have several more verses in Irish 
or English. 

We've .also used a chant called "Lady Lift Us Up", which has a jazzy sort of tune, and 
which (when done nine times) does a veſy good job of exalting the participants. It goes 
like this: 


Lady ... lift us up. 
Up ... where ... we belong. 
Lady hft us up where we belong! 
And higher and higher] 


The Triad [nvocations 


In the ADF rites, the next step is the "Triad Invocations*, which are designed to 
invoke entities associated with each of the Three Worlds. Each invocation, consecration, 
and passing of (or asperging with) the Waters of Life brings more power to the groupmind 
and makes the subsequent invocations more powerful. In effect, since we are tapping into 
a very Sleepy and distant part of the collective unconscious, we are "lifting ourselves 
by our own bootstraps" through a back and forth exchange of energy through the Gates. 
Other religions accomplish the same effects in diffetent ways. All of them spend time 
and effort to get the groupmind (a) generating lots of energy and {b) focussed on the 
needs of the occasion. 

If you have set up three altars around your site, you can do one of these invocations 
at each of them. The firs} at the Land altar, the second at the Water altar, the third 
at the Sky altar. Naturally, the fourth and final invocation (see Phase Four) would be 
done at the central altar. 

I have recently come to the conclusion that the nature spirits should be invoked 
firs, and the ancestors/predecessors second, even though this is the opposite of the 
way the published script has them. Originally I associated the ancestors with the World 
of the Land because of the common Indo-European tradition that the dead hved beneath 
the ground, in. a mirror universe, where they walked "upside—down" to our perspective. 
The justification for associating the spirits with the World of the Waters was not quite 
80 clear. The Waters are often seen as the Gateway to the Other Side, where the spirits 
exist, but the Gods and the ancestors exist there too. 

Eventually it occured to me that the nature spirits are, firs} and foremost, the 
Spirits of the Land, and that their primary impact is on the producer caste —- the 
nunters and the farmers (fishers, on the other fin...)]. To keep the tripartate Indo- 
European motief throughout the ritual, the firs; of the Triad Invocations should be of 
those entities who affect fertility, and the second be for those associated with death, 
Such as dead people. There may even be occasions when warrior spirits may be appropriate 
to invoke then instead of, or in addition to the ancestors/predecessors. (I'm not sure 
lhat I really. understand the connections between war/death and the World of the Waters.) 
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However, I think that the most important principle here is to have the liturgy maintain 
the sequence of (1) fertility, (2) mortality, (3) divinity, and (4) transcendence. 

>0 we now begin with invoking the nature spirits, both those of the ancient times and 
those in the locality where the ritual is taking place. The spirits being invoked here 
are those of the trees and the grasses, of the deer and foxes, the birds and the fishes. 
Even if you now live in the middle of a large city, you can make the psychic/spiritual 
link to the - continent—wide forests that once covered Europe, as well as the woods, 
prairies and Swamps that once covered North America. This is the part of the ritual 
where you may want to think of Native American nature spirits who were once worshipped 
in your area. 

In this part of the ceremony we are asking them to give.us the comfort, knowledge and 
blessings that we will need to accomplisch our goals for the rest of the ceremony, as 
well as in our private lives and group activities to come. The purpose of the consecra— 
tion is to make the Waters a bridge between them and ourselves, so that as we partake 
(through drinking or asperging} each of us has a clearer and stronger connection to 
them —— one that will last long after the ceremony has ended. 

As mentioned in the rubrics, the energy flow during the invocation 1s directed from 
the center of the grove downwards and outwards, in a radiating cone. In the moments 
after the words are finished, the nature spirits reply by reversing the energy flow into 
the grove and thence into the Waters {thus consecrating them). The clairvoyantly in- 
clined will "see" an arc of energy going from the center into the containers of Waters. 
Even after the Waters begin to be passed around, the energy flow continues to climb up 
the cone into the center. As the Waters go around the grove, the arc of energy from the 
center will touch each person. Eventually, everyone present will have a direct psychic 
link to the nature spirits through the center. 

In order to keep everyone focussed during the passing of the Waters, it's important to 
have some sort of chant or song, preferably one that reflects the flavor of energy being 
absorbed. Here's one (written by Sable) that we've used very successfully (it should be 
done at least nine times, and continued until everyone has partaken): 


Fur and feather and scale and skin, 
Different without but the same within. 
Many of body but one of soul, 
Through all creatures are the Gods made whole. 


Next comes the invocation of our ancestors and predecessors. The vast majority of 
folks interested in Druidiscm have at leas} some European ancestry; even those who 
haven't feel a strong psychic and/or psychological link to the Ancient Druids/Godis/Fla- 
mans, etc. Here the energy flow is directed from the center outwards into the world 
around us, psychically connecting us to the ever-present spirits of those who have gone 
before. This energy pattern may be perceived as a horizontal disc floating around the 
center, or as the space between two shallow cones radiating from the center. (Stand 
with your arms pointing out horizontally from your shoulders. Lift them 15 degrees and 
Slowly turn around in a full circle. Drop them to 15 degrees below horizontal, and turn 
around again. The area between your upper and lower arm positions is the sort of shape 
I'm talking about.) 
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As with the preceding invocation, the return response of energy comes from the center 
and arcs towards the containers of Waters, from whence it passes around the grove as the 
members partake. These energies are added to those of the nature Spirits, which 
continue to radiate into the grove. 

Here's a chant that we've used for this passing of the Waters. It should be done at 
least nine times, and continued until everyone has partaken. 


it's the blood of the Ancients 

That runs through our veins. 
And the forms pass, 

But the Circle of Life remains. 


The last of the Triad Invocations is of the Gods "in general". Most congregations will 
probably have a *particular pantheon of divinities that they feel closest to, such as the 
Celtic Gods, the Norse, the Slavic, the Greek, etc. Or a given ceremony may be focussed 
around a particular ethnic group, so its divinities would thus be the appropriate ones. 
in eny event, the purpose of this invocation is to open ourselves to the powers of the 
Gods as a collectivity. The power flow from each divinity will not be as strong as 
the energy to be received later from the specific god and goddess of the occasion, but 
neither will it be as tightly focussed. Thus if a weather working is to be done later, 
with a weather god and goddess as the ones for the occasion, a person who needs healing 
or prosperity may receive at this point of the rite some appropriate strengthening from 
2 healing goddess or god of wealth. Everyone in the grove will, ab the very least, find 
themselves exalted spiritually to the point where they will find it easier to absorb the 
powers of the specific god and goddess to be invoked later at the high point of the 
ceremony. 

The geometric pattern of the energy flow for this third invocation is the opposite of 
the firs} one —— a cone of energy going from the center and radiating upwards, then 
reversing its direction as the Waters become consecrated. Again, an arc of energy will 
come from the center into the containers of Waters, and follow it around the grove as 
each person partakes. | 

Naturally, another chant or song is need for the third passing of the Waters. Here is 
one that we've used in the past (as before, nine repetitions minimum are recommended): 


Mother I feel You, under my feet. Mother I hear Your heart beat! /repeat / 
Father I see You where the eagle flies. Spirit gonna take me higher & higher! / repeat / 


This is OK, since it tends to establish the symbolic link between the earth and sky, 
but does have the drawback of being focussed on only two divinities. Another, more 
polytheistic one we've used is my own "Will Ye Now Come Back Again?" song, which has a 
sImple chorus for people to join in on and a tune almost all Celtophiles will recognize 
instantly ("Bonnie Charlie's Now Awa' *). 

By the time the Waters have gone around the grove three times, the participants will 
not only be thoroughly charged up with psychic/magical/spiritual power from each of the 
Three Worlds, their groupmind will be a thousand times stronger than it was at the 
beginning. {If each of the Triad Invocations strengthens it by a factor of ten...) Those 
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drinking even tiny sips of whiskey or mead will be loosened up, but probably not 
drunk {and for some reason hangovers are very rare from these rites!). The total energy 
pattern for the grove will be one of energy flowing in and out of the grove, from below, 
around and above. The center of the grove, being the intersection point, should be 
glowing 50 brightly at this point that even folks who aren't normally clairvoyant may be 
able to "see" it. The Gates Between the Worlds will be wide open and waiting... 


Third Phase: The Major Sending of Power to the Deities of the Occasion 


This 1s the stage at which most ceremonies will have some form or another of "sacri- 
tice". There's no room here to go into a general theory of sacrifice, so Suffice it to 
Say that the purpose of a sacrifice is to "feed" the Gods with as much psychic energy as 
possible, in order to trigger a return response of divine power. Anything that will 
generate psychic energy can be (and has been, throughout history) used for this purpose. 
This includes chanting, singing, dancing, drama, storytelling, sex, drugs, the slaughter 
of animals, etc. The overwhelming majority of Paleopagan religions, including the prede— 
cessors of the Judeo-Christian-Islamic traditions, have practiced human, animal and/or 
plant sacrifices, because any living thing will release psychic energy when killed. 

However, blood” sacrifices are messy, difficult for modern folks to do (unless they 
were raised on a farm) without excess pain to the animal, and are generally unnecessary. 
Additionally, mos Neopagans (especially the vegetarians and animal rights activists) 
consider them morally repugnant (and far too reminiscent of Satanism), so including a 
blood sacrifice in a modern ceremony is far more likely to offend your congregation than 
it is to uplift them. 

| can currently foresee only two circumstances under which I would consider a blood 
Sacrifice to be acceptable in connection with any ADF ceremony: (1) when the presidirg 
clergyperson has decided that a genuine emergency exists, of a life and death nature, 
that requires the degree of intensity that blood provokes, and is willing to cut him- 
or herself to provide it, or (2) when a young women has decided to release her 
virginity as part of a coming—of—age ritual -— something that is most likely to be a 
dyadic rite with no other witnesses anyway. In both of these rare situations, the 
informed and uncoerced consent of the person loosing blood is required, and not enough 
Should be shed to endanger their health. Sacrificing any animal {or kuman/// } in any 
Neopagan Druid ceremony is absolutely forbidden. Aﬀter all, that's one of the reasons 
why we're Neopagan instead of Paleo-. 

Depending on the season, people may bring fresh cut flowers or recently harvested 
fruits and vegetables to be used as sacrifices, but mos of the time our rituals, like 
those of the Reformed Druids before us, use small branches cut from trees. These do not 
contain enough psychic energy to be very effective sacrifices by themselves, but they 
make an excellent focus of attention for sending the energies raised by singing, music 
and' other artistic offerings by the congregation. These energies constitule the real 
Sacrifice in our ceremonies. 
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Prarse Of ferings 


This procedure begins when the presiding clergyperson says something on the order of, 
"Has anyone brought praise - for the Lady and Lord of this feast?" or "Now let us 
praise the Lady and Lord of this feast!" The firs cue 1s most appropriate with a small 
group, all or most of whom are planning to offer Praise. The 8econd cue 1s better with 
medium $sized or larger groups, where particular people have been selected ahead of time 
and a performance order decided upon. 

Praise Offerings most often consist of songs and poems, preferably original, designed 
to have the maximum emotional impact. We have also had ritual drama performances and 
Storytellings, as well as ritual dances. 

Dances done as performances are usually not as effective by themselves as those done 
with the participation of most or all of the other people present. However, a badly done 
group dance is much worse than no dance at all, 80 if a proposed participatory dance has 
not been thoroughly rehearsed by all parties concerned, you are best off to have your 
grove's dancerſs) do it as a performance piece between two other carefully chosen 
verbal/audio pieces. Even better, you can have them do it at the same time that a song 
or chant 1s being done. Either method will prevent the damage that a poorly done group 
dance can do to your ceremony's focus and pacing, while still allowing for group parti- 
cipation. 

Pacing 1s absolutely critical here, because this 1s the main "power raising” for your 
ceremony. The folks who plan to offer Praise Should show their material to everyone 
during rehearsals, or at leas} to the presiding clergy beforehand, so that the best 
possIble performance order can be worked out ahead of time. Then people can be called 
upon to offer their Praises in such an order as to generate the greatest possible amount 
of energy. 

You can, of course, jus: pick a person to begin, and go around the grove deosll, 
hoping that the energy will grow and that the las} person will be terrific. With small 
groups, where everyone is offering something, this approach is fairly common. But as far 
as results are concerned, it's very unpredictable, and often the las Praise Offering is 
not as good as an earlier one was. 

With this sort of a situation, or if some outside event has disrupted the steady 
buildup of emotional power, the presiding clergyperson may want to end this section by 
calling upon the best bard present to do a Specific piece that shefſhe is known to be 
good at. Clear this with her/him beforehand, and make sure that they know what pieces 
they may be asked to do, so they won't have to spend precious time retuning their 
instrument, or trying to remember words they haven't sung recently. If the presiding 
clergyperson 1s a bard him/herself, then he/she' can make this decisjon instantly, know— 
ing (we hope) their own strengths and weaknesses, and perhaps doing the final Praise 
Offering him/herself. 

Another option you have here is to have ready a simple, powerful, and well-rehearsed 
chant to use as the final Praisge Offering. Start it out softly, then gradually build up 
the volume and speed of both the voices and the music (especially drums). Decide on a 
cue (such as raising their arms high) for the presiding clergy to use to indicate that 
the last verse is coming up. This part gets tricky. You can't just stop the music 
abruptly at the end, since folks are likely to start yelling and screaming (especially 
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at a large festival rite), and your carefully woven web of energies will go splattering 
in all directions. If the musicians and chant facilitators drop their volume on cue and 
Slow down for the final verse {which they should), with no visible signal to the rest of 
the grove, then the other participants may not notice, but instead continue to increase 
the volume and the speed of their chanting until it all falls apart. 

Try this: When the cue is given, have your chant facilitators step three paces towards 
the center, turn around with their arms held high, and gradually lower their arms as 
they lower and slow their voices (and the musicians lower and slow their music). The 
presiding clergyperson can be doing the same gesture near the main altar, slowly 
rotating in her/his place. The chant will end with everyone slowly whispering it, then 
Stopping simultaneously. The chant facilitators can then return to their previous posi- 
tions, and the energies in the grove will be at a strong and steady peak. (This tech- 
nique will work even better if it's been used a few times earlier in the rite, or abt 
previous ceremonies.) 

It's important to remember that the primary purpose of all these Praise offerings is 
to raisze as much psychic/magical/spiritual power as possible, all of it focussed around 
the deities of the occasion —— not to boost the egos of the performers (that can be a 
Secondary or tertiary purpose). By the time the las: Praise Offering is done, the grove 
Should be charged up with as much energy as 1t 1s capable of generating. 


The Prayer of Sacrifice 


It is at this moment of supreme tension that the presiding clergyperson lifts up the 
Sacrificial branch (and perhaps one of the flowers or fruits, etc.) towards the Center. 
She/he then touches the branch with a sickle or other blade (to symbolize death, mor- 
tality, harvesting, etc.), and intones the Sacrificial prayer. The one in the previously 
published script is a variation on the Reformed Druid version, but the concepts involved 
are universal ones. With this prayer/incantation, sheſhe sends the power in the grove 
through the Gates Between the Worlds to the God and Goddess of the occasion. All present 
Should feel their energies going through the branch and out the Other Side. After a 
moment of silence, the clergyperson puts the branch back on the altar. 


The Seeking of the Omen 


Now he/she asks the deities of the occasion if they have accepted the Sacrifice. The 
reply from Them may be through a sudden wind, bird calls or flights, the fire leaping 
up, etc. If possible, you should have a grove diviner present to read these auguries, or 
to cast the runes, or to otherwisce do some on-the-spot divination. She or he should 
announce the results clearly, in such a fashion as to make it clear that this is a 
legitimate divinitory process (for example, by, calling out the runes that appeared, 
naming the omen observed, etc.). If the Omen is positive, the ceremony continues in the 
usual fashion. If not, further Praisze Offerings are necessary, in which case the clergy- 
person or bard Should lead another song or chant. Then repeat the Sacrificial prayer and 
the divination. 
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repeat the Sacrifice, seek for the omen. A third answer of "No" indicates that the 
deities of the occasion, for Their own reasons, are not inclined to assist the grove in 
achieving the ceremony's goal. So this should be announced, the members of the grove 
Should be advised to meditate upon these events, and the fourth phase of the ritual 
Skipped. Instead, jump directly to the fifth phase of winding down the ritual. 

But mos: of the time the Sacrifice will be accepted and the branch can be cast 
into the fire, along with the aspergillims. Some folks object to the symbolism of 


burning flowers, s0 you may want to dispose of any sacrificed (and decorative) flowers 
in running water after the ritual is over. Fruits and vegies can be Kept where they are, 
and consecrated (or jus blessed) along with the Waters (see next section), then con- 
Sumed As part of a ceremonial feast. 

Once your Sacrifice has been accepted, it 
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Ss time to procege 


Fourth Phase: Recertving and Using the Returned Power 


Preparation for the Return 


This is what the whole process of a worship ritual is leading up to, so it's important 
that everyone be ready to receive and handle the divine power that is about to be 
returned to them through the Gates. This has (naturally) three steps: meditation upon 
persona! needs, a repetition of the group's needs, and the induction of a state - of 
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Including long pauses for meditation. 
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Final Consecration and Sharing 


50 now we come to the fourth and final consecration of the ceremony. Just as the first 
three represented the Three Worlds of Land, Water and Sky, this one represents the 
Fourth World -= Fire. As the presiding clergyperson lifts the two main cups towards the 
Center, sheſhe enchants the words that ask the Goddess and God of the occasion to bless 
the liquids within them (and the other containers to be passed), to make them truely the 
Waters—of —Life. 

As before, an arc of energy will leap from the Center/Gates and into each cup (or 
other container) being consecrated. The power will be stronger and clearer than before, 
and may appear as twin arcs of differently "colored" energies. As each participant sips 
from the Waters of her/his choice (this is the consecration where asperging is not 
normally an adequate substitute for drinking), and does the breathing exercisze mentioned 
in the script, the God and Goddess will fill her/him with the maximum amount of power 
that she/he is capable of handling safely. 

Thus each individual and the group as a whole receive what they need in the way of 
"healing, blessing, power, and inspiration". Bonding within the group as a whole will be 
reinforced, Something that will last beyond the ceremony, whether it's bonding with the 
community at large, or with the members of one's local grove. Some people will have 
viSions or be healed of ailments, others will be filled with a holy joy or suddenly 
recognize a psychic link to a deity they never really knew before. The changes may be 
simple or comples, Subtle or obvious. Every participant will have a unique experience, 
as well as sharing those of everyone else. "Communion" with the Goddess and the God, as 
well as with each other, will be achieved. 

We've used the following chant (given us at PSG 86 by Nicholas Sea) successfully for 
the final passing of the Waters. It should be done softly, a minimum of three times. 
Generally it's continued until all have partaken. 


Burn bright, flame within me, 

Kindled of eternal fire. 
Of the people I do be, 

And the people part of me. 
All one in many parts, 

A single fire of flaming hearts! 


Larry Cornet has collected this chant in a slightly different form, with the Second 
line being "Kindle love's eternal fire.” This has different polytheological implica- 
tions, and folks may want to discuss which seems more appropriate at this point of the 
ceremony. 

If food has been offered up as part of the sacrifice, the presiding clergy may choose 
to consecrate all or part of it along with the Waters. However, unless the food is bite- 
Sized and ready to eat, it may not be a good idea to pass it around with the Waters, 
Since the distribution and consumption of food can easily destroy both concentration and 
pacing. Often it's better to do a lesser blessing (rather than a full consecration) on 
the food, and to consume 1t afterwards as part of a feast. 
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O ptional Activity.” 5 pell Casting or Rite of Fassage 


Now is when the participants wil! be able to perform the most powertul spell casting: 
and/or rites of passage. There's no room here to go into either category in detail, and 
the high points have mostly been covered in the preceding essays. 1 will, however, 
mention one bit of magical "tech" here: the use of the Center for casting spells, 
instead of the "cone of power" method. 

The idea of "raising a cone of power" is that the participants are supposed to create, 
usually by dancing and chanting, a large, cone-shaped field of psychic energy. At a peak 
of energy buildup, the cone is supposed to *fire" a blast of energy towards the target, 
carrying the power and information content of the spell. Nice theory. Unfortunately, 
most of the time 1t doesn't work very well. 

Leave aside the rude comments I've previously made about Neopagan ceremonial dancing, 
and the fact that most Neopagans don't physically mark the edges of their circle, and 
thus have no clear idea of where the base of the cone is supposed to be. Ignore the fact 
that no two cone raisers ever seem to agree about the size, shape (sharp or squat?), 
color, dimensionality (solid or hollow?), etc. of their cone. These are all symptoms of 
the general lack of planning and training in the community, and can eventually be 
overcome. We can even ignore the fact that the imagery is completely male. Let's look 
Instead at a different cluster of factors, ones of physics and metaphysics. 

When you fire off a spell in a straight line towards a distant target, you are essen— 
tiaily broadcasting a message. And like any other message broadcast through normal space 
and time, a spell is subject to deterioration of (a) its power level, {b) its direc- 
tonal vectors, and (c] its information content. 

The further away your target is, the more power will] be used up simply in getting 
there. So when it does arrive, it won't be strong enough to do much. If your target 
moves, or you didn't really know where it was in the first place, or some other energy 
field deflects your "beam", your spell will wind up missing the target completely. And 
it the distance is great, the $sheer psychic static of our biosphere {let alone delib- 
erate efforts by others) can disrupt the psychic structure of your spell, causing it to 
lose all or most of its information content, or to suffer - major changes in meaning. 
Thus, even if it arrives "on target" with lots of power, it may well wind up doing 
little or nothing that you wanted done. 

How do you get around the problem of a spell deteriorating when it goes through norma! 
Space .anq time? You just go "around" normal space and time completely, by using the 
Center of your working area as a "Shortcut". You see, every ritual Center is connected 
wo every other ritual Center, since in one sense thay are all the "same": each 1s the 
Center of the Multiverse. So if you have previously created a sacred space around the 
target of your spell, or if you create one $symbohically ("by remote control”) at this 
point of the ceremony, you can establish (recognize, actually) a magical/psychic/spiri- 
tual connection between the ritual Centers of both places. 

A speil that you cast into the Center of your grove will arrive instantily ab the 
Center of the other location, without going through time. or space as we know it. It will 
pop out of that other Center with full power and information content {directional 
vectors become irrelevant). 1t won't matter if your target is ten miles or ten thousand 
miles away (note to my great-greal-grandchildren: or ten light years away). 
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I firs discovered this technique by accident over fifteen years ago, when I was 
living in Berkeley and heard on the radio that the Canadian nesting grounds of the 
whooping cranes were about to be engulfed by a major forest fire. I had already noticed 
a »00 mile limit in my previous spell castings, and the distance involved was a couple 
of thousand miles, but I figured I had to do something. So I got out a map of Canada and 
drew a circle centered on the nesting grounds, then invoked Thor and did a rain spell. 
The. circled map was in the middle of my altar, which was in the Center of my working 
area. I cast the spell into the map and hoped for the best. Much to my surprise and 
delight, a few hours later I heard on the news that a sudden rainstorm had "come out of 
nowhere” and stopped the forest fire a mile away from the nesting grounds. 

For years I thought it was the use of a mandala/pentacle that had been the key, but 
eventually I figured out that the critical steps had been defining two ritual Centers 
and then merging them. So now I hardly ever do "cone raisings" if I want to affect a 
distant target, and I highly recommend this "Center-to-Center" technique as a replace— 
ment. And now, back to our ceremonial step—-through, which is still in progress... 

Remember when you do spell castings or rites of passage at this stage of the liturgy, 
that youll have no need to generate more power, Since everyone will already have as 
much Gods-given power in them as they can handle. Instead, use chants, talismans, and 
gestures (mantras, mandalas, and mudras) as devices to focus your visualization and 
timing. That way, everyone can release their divinely enhanced power into the Center at 
the same instant, towards a uniformly visualized target, with a unified intent, to 
achieve the agreed upon goal. 

Now obviously with most rites of passage, or specific healings/blessings on people 
present in the grove, you are not going to be Sending energies outside the boundries of 
your current sacred space, but rather into the bodies/auras of folks right there. The 
ritual-within-the-ritual of child blessing, ordination, coming of age, healing, etc., 
Should give everyone all the information they need to send or receive the energies. 
We'll talk more about this in future issves of DP. For now, let's go on to the... 


Fifth Phase: Unwinding and Ending the Ceremony 


Af firmation of Success.: Following Through 


Those of you who are familiar with golf, tennis, bowling, baseball, croquet or any 
other sport that involves casting or striking a small object away from you, will know 
about the importance of "follow—thru". You don't just stop moving abruptly the instant 
the ball is struck or thrown, you continue the bodily motions you were engaged in at 
that instant. This insures that your motions will be smooth and continous, rather than 
abrupt and jerky, and thus improves the accuracy of your casting/striking. 

Oddly enough, this can be a very useful metaphor for casting a spell instead of an 
object. This is true even for purely theurgical workings in which you are, in essense, 
casting a Spell upon yourself. The way you do a "follow-thru" in a ritual is by pro- 
claiming that the blessings have been received, the spell is already working, etc. This 
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". ffirmation of success" alerts your gubconscious to gstop receiving and/or sending 
energies. Jus: as importantly, it tells your subconscious to let go of the target(s) 
psychically. Without this letting go, your subconscious is likely to continue "worrying 
at" the target(s), which usually has the effect of draining away the energies 8ent, 
often ruining the results. So you need to have your conscious mind gay to your subcon- 
Scious mind (and any spirits who might be listening?), *Hey! It worked? 

In the script this affirmation of success is represented by the phrases, "The Lady and 
the Lord [of the occasion] have blessed us" and "Every time we invoke Them, They become 


Stronger and more alert to the needs of Their people." That's because the primary goal 
of this liturgy has usually been to strengthen and awaken the Old Gods, and the second— 
ary goal has been to obtain blessings for the participants. The affirmation is inter- 
woven (incorrectly) with the silent contemplation and the "Let us return to the realm of 
mortals" cues necessary for the Recovery process (see next section). 


Recover y 


After the follow-through, it's necessary to bring people back in touch with the Earth- 
plane level of reality, regardless of whether you have done a spell casting or rite of 
pasSage Or neither. Otherwise folks will drift in their altered states indefinately, and 
the energies absorbed and/or channeled will not be properly "digested". So at this point 
the presiding clergy should remind the participants to refocus their attention through 
the Three Worlds: thinking about what they've been doing, feeling the emotions 
that have been generated as a result, and sensing their physical connections to the 
"realm of mortals" again. This recovery process will continue through the rest of the 
ceremony, gradually returning everyone to their "normal" states of being {through we 
hope in an improved condition). 


Thanking of &ntities [nuoked 


This portion of the ceremony accomplishes three tasks: (a) it shows courtesy to the 
entities invoked and invited, (b) it further affirms the ceremony's success, and (c) it 
lets the Gods and the lesser entities, not to mention the people, know that you are 
winding things down and that They can leave if They wish. As a general rule, you do 
not *dismiss*. goddesses and gods. If nothing else, it's rude. 

Yes I know that some ancient Egyptian magicians were in the habit of bossing their 
deities around, as are some modern followers of Voodoo/Hoodoo. But I've always con- 
Sidered these to be corruptions from the earlier states of these religions, Something 
that happens when the magicians involved no longer believe in the Gods as Gods. 

In the fully developed Afro-American religions, unlike Hoodoo and Voodoo {which have 
los most of their religious character and become mostly grab-bags of magical] tech- 
niques), the initiated clergy will somelimes have to urge a possessing, deity to leave 
Her/His "horse" (the human being possessed). However, ] believe thal they do this 
through reminding, the deity of the contractual! agreements made al the time of the 
ciergypergon's initiation. It's done with love, courtesy, and respeck ——- not with the 
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typical arrogance of the Goetic magicien (the Source of Wiccan style "dismissals"). In 
general, I tend to think that the current Neopagan phrase of "Go if You must, stay if 
You will," reflects a much more appropriate attitude. 

The entities are thanked in the reverse order of their invocation or invitation: first 
the God and Goddess of the occasion, then the deities as a group, the ancestors and 
predecessors, the Nature epirits, the Matron/Patron of bards, and the Gatekeeper (even 
though it's not in the script). When the Gatekeeper has been thanked, this effectively 
cioS2S the Gates, but it's still a good idea to overtly ask Him/Her to close them. That 
way, folks will know that they should stop having an "open line" to the Other Side. 


feeversing the Tree Meditation 


In keeping with the unwinding process, it's now necessary to go through four steps: 
(1) to "unmerge" the | groupmind, though some psychic links will remain in potentia, 
(2) to drain off any excess psychic/magical/spiritual energies that might be remaining; 
(3) to return the participants to a more mundane consciousness; and (4) to recenter each 
of them within themselves as unique individuals. In this liturgy, you accomplish all 
this by doing a reprise of the Tree Meditation, which should be done by the person who 
led it at the beginning of the ceremony, in a similar delivery style. 

Step 1: Everyone 1is told to pull back their psychic branches and roots from being 
interwoven with each other's, and to become individual trees again. 

Step 2: Folks are inslructed to release any remaining excess energy that they might 
have and which they don't need. They can send the excess through their roots into the 
ground (the other sense of "grounding" mentioned earlier}, or else into the ceremonial 
vestments or tools they may be wearing. 

Step 3: All are guided in pulling back their roots and branches and "becoming humans" 
once more. 

Step 4: Everyone 1s told to refocus their attention on their personal centers. 


The Libation 


At this point, you should pour any remaining Waters onto the ground or into the fire. 
The traditional RDNA prayer is a nice one for this: "To Thee we return this portion of 
Thy bounty, O our Mother, even as we must return unto Thee." {If you like, you can 
consider the fire to- be masculine and say, "O our Father" instead.) If there is going to 
be a- ceremonial feasL afterwards, you may want to save a little of the consecrated 
Waters to mix into the punch bowl or ale cask, but you should not casually pass cups 
of consecrated Waters around, in order "not to waste" them. It's not wasting the Waters 
to return them to the Earth or the Fire, it's a sign of love, respect, gratitude, and 
courtesy, jus as the various thankings are. Furthermore, it's a clear indication that 
you're not greedy, that you know when to stop taking and start giving. 
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Clearcut Ending -- Deconsecration of Space and 7 ime 


Just as every ritual needs a clearcut beginning, it als0 needs an equally definate 
ending. Your ritual space will need to be deconsecrated, unless you are lucky enough to 
have a temple building or sacred grove which you expect to be able to remain holy. 
Usually, however, deconsecration is necessary (a) to prevent outsiders from wandering 
through a still "charged" area and accidently connecting up with the psychic links of 
the folks who have been worshipping there; (2) to prevent your people from worrying 
about fundamentalists or other hostile intruders committing sacriligious acts there; and 
(3) to announce to the subconscious minds of the participants that they are "back" in 
the "Teal world" again. 

You also need an overt cue to each person's subconscious that it's no longer "magic 
time". So announce that "this ceremony 1s over" verbally, then follow it up with 
Snuffing out the candles, ringing a bell, or playing a special piece of music. 

A good way to combine all this is through a Recessional (balancing out the 
Process1onal al the beginning). Make your announcement, then have everyone leave the 
area (thus destroying the temporary definition you had of sacred space by crossing its 
boundries physically), while singing an appropriate song. Here's the Recessional hymn 
that we've been using since Summer Solstice of 1986: 


Walk with wisdom, 

from this hallowed place. 
Walk not in Sorrow, 

our roots shall ere embrace. 
May »trength be your brother, 

and Honor be your friend, 
and Luck be your lover, 

until we meet again. 


This should be sung a minimum of three times. The words and music are by Sable, of the 
Minneapolis Grove. See her zine in this issve for the musical notation, and Susan 
Kirsch's zine (also in this issve} for a "sitting" variation of the words. Some people 
may prefer to use "sister" instead of, or simultaneously with, "brother". 


Cleanup and Critiques 


As Soon as the liturgy is over, the presiding clergy and bards should go off somewhere 
lo remove their ceremonial gear and perform any additional grounding and centering which 
they might need. In the meantime, their assistants can be packing up the ritual tools 
and Supplies, putting out the fire, etc., while volunteers check the area to make sure 
thal nothing has been left behind (especially littker -—- Neopagans, like scouts, always 
leave a site cleaner than it was when they arrived!). 

Comments about the liturgy should be limited at this time to positive ones. Indivi- 
cuals may want to share visions with each other, or to write down any insights sparked 
by their experiences during it, but a critical analysis should wait at least twentyfour 
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hours. This 1s to enable everyone to diges} what has happened and to enable any workings 
done to "solidify" without "second-thoughts chasing after them on the astral." 

A few days later, but no more than a couple of weeks at most, gather together as many 
as possible of the participants to discuss the ceremony in depth. This is the time to 
Shy things like: "That chant we wrote for the Second consecration just didn't sound 
right.” "George, you kept missing cues. Do we need different cues or were you having an 
off day?" "The harmonies on the Processional were terrible. We'd better practice them 
Some more." "Susle, your Anglo Saxon pronunciation needs work.” "The altars for the 
Three Worlds are too big, the dancers kept running into them." "The clergy didn't 
project their voices quite loud enough.” *] had an insight about the wording of the 
consecration prayer, and I'd like to rewrite it." Etc. 

It's very important to state the criticisms in a friendly way, with the emphasis on 
future improvements rather than assigning blame. Positive feedback about every aspect 
that went well should be included. People should share any psychic/magical/spiritual 
events that occured to them during or after the ritual. In effect, you should be doing 
the same kind of fair-but-firm critique session that a theatrical troupe or symphony 
orchestra would have after a major performance. Who knows, perhaps we will even have 
genuine ritual critics writing reviews in the Neopagan press someday! 

Detailed notes Should be kept, to be used in future planning, preparation and per— 
formance. These notes can be copied and distributed to all the members of the group who 
might be interested, including the ADF Mother Grovel! 


An Update on the Liturgical Outline 


This 1s the version of the Outline for Druid Worship Ceremonies that 1 would like 
people to use for the next few years, and which I've been discussing throughout this 
essay. Please make Sure that the new liturgical scripts you send in for sharing with the 
other members all follow this basic pattern: 


First Phase: Starting the Rite & Establishing the Groupmind 
Clearcut Beginning 
Consecration of Time 
Consecration of Space 
Tree Meditation 
Centering 
Grounding 
Merging 
Affirmation of Group Beliefs 
Specification of Ritual Focus and Deities of the Occasion 
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Second Phase: Opening the Gates & Preliminary Power Ratsing 
Invoking the Gate Keeper 
Invoking the Matron/Patron of Bards 
Triad Invocations, Consecrations and Sharings 
Nature Spirits 
Ancestors and Predecessors 
Gods as a Group 


Third Phase: The Major Sending of Power to the Deities of the Occasion 
Prais2 Offerings 
Prayer of Sacrifice 
Seexing of the Omen 
(Possible Repetitions of Praise/Sacrifice/Omen Seeking) 


Fourth Phase: Receiving and Using the Returned Power 
Preparation for the Return 
Meditation upon Personal Needs 
Repetition of Group Needs 
Induction of Receptivity 
Final Consecration and Sharing 
Reception of Individual Blessings 
Reinforcement of Group Bonding 
Optional Activity: Spell Casting or Rite of Passage 


Fifth Phase: Unwinding and Ending the Ceremony 
Affirmation of Success: Following Through 
Recovery 
Thanking of Entities Invoked 

Deities of the Occasion 
Deities as a Group 
Ancestors and Predecessors 
Nature Spirits 
Matron/Patron of Bards 
Gatekeeper —-— Closing the Gates 
Reversing the Tree Meditation 
Unmerging 
Draining of Excess Energies 
Pulling back of Branches and Roots 
Recentering 
Libation 
Clearcut Ending 
Deconsecration of Space 
Deconsecration of Time 
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Conclusion: The Importance of Joy 


After reading sixty (very) odd pages on liturgical design, preparation, and perform- 
ance, many of you may have decided that this is all a lot of grim, dull work. Nothing is 
(or should be) farther from the truth. Any harper will tell you that the joy of composi- 
tion and performance comes after you have mastered the basics of your insirument, 
and learned your scales. A painter may epend years learning color mixing, anatomy, the 
laws of perspective, etc., yet if there were no joy in the learning and the practice, 
she/he would have stopped being & painter early on. 

Creating, preparing, and performing a ceremony requires a Series of artistic decisions 
and actions, no matter what other polytheological, psychological, magical, or technical 
factors may be involved. And for Neopagans, joy 1s an integral part of every art we 
practice. Regardless of whether your liturgy is one of thankfulness or of grief, of love 
or of rage, of celebration or of entreaty —-— if it is to be a Neopagan liturgy, it 
musL be filled with joy. This may be the quiet, serene joy that strengthens us in times 
of fear and Sorrow, or the noisy, boisterous joy of friends Sharing pleasure, or the 
wild and dangerous joy of the tigress defending her young: Balder or Bacchus or Kah. If 
our liturgies are truly to transform both ourselves and our world, there must be joy! 

So make Sure that you and the people you are working with pay attention to having 
fun during the entire process. The average Neopagan Druid liturgy is no more complex 
than putting on a three-act play, or a Beethoven symphony, things that thousands of 


people every year manage to do in high school —-— while having a great deal of fun at the 
Same time. With Sufficient determination, practice, imagination, love and joy in our 
hearts, we can create ritual experiences that will have longterm positive effects on 


ourselves and the entire world. And remember... 


The Gods are watching us, so let's give Them a good 5Show!/ 
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There UJere Three Sisrers 
{c} 1987 
Words by /[saac Bonewits, music Fnglish trad. ("Henry Martin” } 


There were three Sisters in our ancient land, 
In our ancient land there were three. 
And they did dispute which of them 
Should be, should be, should be, 
Greatest of all in the hearts of the free. 


O first spoke Danu, the Mother of All, 
Her voice was as rich as the earth: 
"| give them my cattle, my grain, 
And mirth, and mirth, and mirth. 
Freedom without joy 1s of little worth.* 


And then spoke Macha, the Goddess of War, 
Her voice was the roar of the wave: 
'l give but courage, for fear will 
Enslave, enslave, enslave. 
Freedom's a gift given but to the brave." 


Now third spoke Rion, the Light of the Moon, 
Her voice was as vast as the sky: 

*l give to their thoughts great wings 
To fly, to fly, to fly. 

Freedom means naught if you never ask why. 


fe peat first verse. 


But then came Bridget, the Queen of All Arts, 
Her voice was a flickering flame: 
"'My s1tsters | fear your giſts miss 
Their aim, their aim, their aim. 
None but through me can their true freedom claim." 
"For pleasure and riches are fleeting at best, 
And a warrior's strength is quite brief. 
And knowledge alone brings them naught 
Save grief, save grief, save grief. 
Without beauty's fire within their belief. 


"'My healers restore hope to those who despair. 
My smiths forge them weapons $so grand. 
My bards cause all those who kneel 
To stand, to stand, to stand. 
The fires of Freedom are lit by my hand! 


There were ſour Sisters in our ancient land... 
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All zine contributors must be paid members (Subscribing, Family, or Supporting). 


2) You do not have 'to contribute a zine in order to continue to receive copies of 
everyone else's. 


3) Please don't use (SF) fannish or academic jargon, abbreviations, or obscure refer— 
ences without defining them. 


4) Please make clear the differences when you are speaking as a scholar, a visionary, a 
poet, or a craftsperson. Each of these roles has its own discipline, and it's best not 
to "mix the planes" without warning your readers. 


5) Try to include only firs generation "mailing comments" (on other people's zines) or 
Second generation mailing comments (on other people's comments to third parties). Any 
more than that gets confusing, and can be more clearly phrased as a topical comment. 


6) It is not necessary to offer mailing comments on every zine which may have 
appeared in the previous 1ssue. 


7) If several people have been discussing a single topic, please make one topical 
comment (or article, essay, poem, etc.) instead of separate mailing comments to each. 


8) I reserve the right to censor zines if they contain (a) gratuitous four letter 
words, (b) offensive slurs agains& minority groups, or {c) personal attacks of a 
libelous nature that are likely to get me sued. This doesn't mean that controvers1al 
topics can't be discussed, just that our language Should be felicitous and thoughtful 
rather than crude. 


9) Pages should be. numbered at the bottom center, with your name or abbreviated zine 
title attached, so that folks leafing through a 150 page publication can find your 
Stuff. 


10) Please leave a one inch margin on the top, bottom and s1ides. 


!1} The "masthead" of your zine should include a name and address (and possibly as phone 
number} that you feel are absolutely safe to publish, plus a title for your zine. 


12) Please type or print—-out your originals with a fresh ribbon and proofread them! 
Handwritten zines, unless very clearly calligraphed, and zines containing illegible 
and/or illiterate typing will be sent to volunteers to be transcribed, and may not 


appear in the desired 18Sue. 
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12) Send a complete set of sharp black and white, camera ready printing/xeroxing mas— 
ters, on standard 8.5"x1!" white paper. Try to avoid large black areas, since they don't 
repro well. If you want to include photos, have them screened at a local photographers' 


stat house first. 


14) About advertising: it's OK for you to recommend books, ceremonial supplies, or 
other stuff you think folks should know about, and you can even 8uggest places to obtain 
these items. But if you want to do serious advertising, please break down and buy an ad 
(see the Business Dept. on the inside back cover for details). Extra white space in your 


zine may be used by me to fit in ads by other people. 


These rules are designed to make it as easy as possible for me to get your ideas 
across to each other with a minimum of hassle and expense. The restrictions on mailing 
comments are meant to prevent 27-page zines filled with personal conversations the rest 
of us can't keep track of. Those on the format are meant to insure that the resulting 


printed and/or xeroxed zines are as legible and as locatable as possible. 
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| ihe Grove of the Silver Oak _ = 
Airgiadach, c/o 2-A West End Avenue, Nyack, NY 10960 


Fellow Seekers - 


Bright Blessings and welcome to the Grove of the Silver Oak. 

You may find some of the paths though the grove to be 
familiar,/to you, but most will probably not be. I sincerely hope 
that above all, your sojourn on these paths will open uP new 
vistas for you, no matter how long you may be on them. 

These 1lessons are a guidance program that I have been work- 
1ng on for many years, and are planned to be as well-balanced as 
pPossible. This does not mean that feedback on the stucture 1s 
not welcome. He are all learning together. Also, these lessons 
are designed to follow the Ar nDralocht Fein circle program. For 
that reason, and because they are designed in a building sequence 
for each area, for the maximum benefit, do not skip lessons or 


take them out of order. Even 1if you are familiar with one or 
more exercises or have done similar work, 1t will help you the 
most to follow the lesson plan. It is very difficult to over- 


Practice 

Since each two lesson set will cover about six weeks, the 
time breakdown will be as follows: 

—-- P1ck 9 one time of the day to be the regular time to do 


your lessons. Slnce some of the exercises are time-comeuming 1if 
all done together, you might wish to break up your period of 
practice, but do your best to follow a schedule. Pick a time 


when you will not be disturbed. 

Always warm up with a few minutes of relaxing, meditating 
and /or comtemplating. 

Do the first set every day for two weeks, then write down 
your observations. 

-- Do the second set every day for two weeks, then write 

down your observatlons. 

Do both together for two weeks and then send me a Synop- 
Sis of what you feel you have learned. 


ATte! the initial four weeks, You may practice PrevVlous 
lessons at anytime that feels right, but always practice the 
urrent lessons at the same time every day. 

IT will not send new lessons until I have received the 
SYNOPS18 of the Previous ones. 

Ihe five areas covered are broad and will have some overlap, 
but [| believe that you will be able to feel the essence of eact 

| how they can blend. The areas covered are as follows 

Sens ing: p=sychic tasting, psychometry, clairvoyance, clair- 
audience, etc 

Communications: telempathy and telepathy. 

Energy contro]: polarity shaping, psychokines1is, etc. 

Time J1lines Precognttion, pasSt experience, present sen- 


Planar travel: dreams, astral, mental, and soul]l travel. 
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Each will be developed over a period of seven years. From 
first to second circle will be one year and for third, fourth, 
and fifth will be two years each. 


This is enough explanation for now. More- will be discussed 
from time to time and individual questions will be answered 
personally. If some things are asked that have bearing on all 


Students, the replies will either be gent with all lessons or in 


the Druids” Progress. 
A Blessed Journey to You All 


Sens ing 
Lesson One -- Introduction to Psychic Tasting 


-- The rudiments of sensing are best expressed in identifying 
minute sensations that usually are overlooked. A 8solid founda- 
tion in dviscerning the differences in objects by a linking of 
physical touch and the resultant taste is invaluable to the 
development of psychometry (reading objects) and the clair-senses 
(at a distance). | 

To start with, rinse your mouth with plain soda water to 
clear all other tastes. Do this before every tastine. 

Now assemble en array of five different colored (red, yel- 
low, green, blue, white) pieces of paper of the same kind, such 
as construction Paper Or Origami Paper. 

Lightly touch with one forefinger of your dominate hand one 
Piece and get the general feel of the paper. 

Now concentrate on your tongue while touching the paper. 
What do you tates? 

Remove your touch. What do you taste? 

Touch again and let the taste fill your awareness. 

Repeat with each piece, savoring the papery taste. 

Touch the red piece again and taste the paper. This time 
discern any taste beyond what is papery. It might be a chemical 
taste or a color taste. 

Taste the red and then the yellow piece for ten seconds. 
What changed? 

Touch the yellow and the green for ten seconds each. What 
changed? 

Repeat for each combination of two colors. 

Touch five in a row for ten seconds each. 

Many different combinations may be done, but by this time, 
you will probably pick up the redness and blueness, etc, as well 
as the paper taste. Once you have a feel for the colors, close 
your eyes and shuffle the pieces. Lay them out and discern color 
by taste alone. 
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Communication 


Lesson One -- Introduction to Empathy 


Repore Number Four 


In any communication, it is necessary for the communicator to 


know what the messSage is before it can be communicated. 

Knowing your own feelings before expressing them is not only 
1mportant, but essential. 

Too many times, by being too close to the source of our 
feelings, we believe them to be ourselves and therefore can be 
manipulated by them. If someone knows how to evoke a mood they 
can control any who are not aware and in control of their own 
feelings. Advertising 1s the main tool today for those who wish 
to. control the emotions and Tesponses of humanity. 

First we must be aware of our feelings before we can control 
them, and by "controlling”' I mean not to become a humorless 
automaton, but to avoid being a slave to our emotions. 


First obtain paper and pen and find a quiet spot. 

Relax and reflect for a moment. 

Find a quiet spot in yourself that is peaceful and without 
any strong emotion. 

Reflect back to a time that was absolute joy to you -=-- 
1mmerse yourself in it, then write it down. Note your current 
reactions and anything not directly related to the prior experi- 
ence. Write that down as well. 

If the yJgoyous feeling. was coupled with a love feeling, 
repeat the excerise with something that was just happiness with- 
out interaction with a loved one. 

Note the differences and likenesses. 

Strive to feel love without joy -—- gust the deep, rich 
awareness of loving. Write it down. 

After each separated excercise, return to the quiet spot in 
your mind. If you have trouble doing so, take three deep breaths 
and close your eyes. Visualize or feel a bright blue sky and 
repeat either a mantra or a prayer or whatever makes you feel 1in 
balance. One that I have used with incredible results is like 
the breath of the wind. 


SAMHAIN PROCESSIONAL 


Words by Barbara St. Germaine & Airgiadach 
Music traditional ("The Minstrel Boy to the War has Gone") 


We gather now for the Samhain rite, 
And to honor those who went before us. 
We pray the Lady on this sacred night, 
And the Lord of Hunt and Stream and Forest: 
Keep the Hearth fire burning bright, 
Throughout the winter's bitter night; 
That when the summer shall return again, 
We shall feast once more upon Your bounty. 
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a) 
d) 
c) 
d) 


a) 
b) 
c) 
d) 


III. 
a) 
b) 
c) 
d) 
e) 


f) 


IV. 


A MULTIPLE GUESS EXAM FOLLOWING DRUIDISM 101 -- by Silverleaf and SeaFire 


I. How many Druids does it take to screw in a light bulb? 


Druids don't screw in light bulbs, they screw in stone circles. 
Druids don't screw in light bulbs, they screw in groves. 
Make a check payable to P.E.I. Bonewits (not ADF) for $25 and he'll tell you. 


They don't screw in light bulbs, they jJust make sure it's done right. 


IT. Why do Druids in ADF wear white berets? 


Sorry, that's a Fifth Circle Secret. 


Why not? Do you have something against white berets? 


It's not important, it's all illusion anyway. 


Make a check payable to P.E.I. Bonewits (not ADF) for $25 


What are the most important Study Tracks in the Study Program? 


Communication, Survival & Physical Health, and Social Sciences. 
Druids screw in stone circles, not in light bulbs. 

Sorry, that's a Third Circle Secret. 

Make a check payable..... 


Tantric Yoga. P.E.I. Bonewits will make a blank check out to anyone 
whose major concentration is in this Study Track. 


You people are disgusting. Clean up your filthy minds. Druidism and 
ADF are Serious Stuff and you have no right to muck it up with smut 
like this. 


What happened to the money I sent Isaac for issues number 1 - 3 of 
Druid's Progress? 


Isaac burned it to appease the Gods and GCoddesses. 
Isaac Spent it to appease the printers. 
Sorry, that's an IRS Circle Secret. 


Tantric Yoga. P.E.I. Bonewits made out a blank check to anyone 
whose major concentration... .. 


It's not important, it's all illusion anyway. 


Hey, I told you people to cut this out. Sex Jokes might be funny 
to people with garbage minds, but this is real invasion of privacy. 


Make a check payable..... 


Michael Atkinson 


MY _DRUTD INITIATION 


Last Summer Solstice, 1 and a friend campea out for four 
days in San Diego's Cleveland National Forest, Our campsite 
had two oak trees and three Mistletoe laden sycamores, A fresh 
stream with two shallow pools and a small waterfall flowed 
past our campsite and came complete with Nymphs (Sun Bathers), 

My Initiation started with a plunge into the Waters of 
Life (one of the pools) that afternoon, 

The Moon was full that evening, I was dressed all in 
white and my friend all in red, After our Solstice Rite, I 
filled a Silver Chalice with the Waters of Life- from one of 
the pools, Offering The chalice up to the Moon, I handed it 
with both hands to my friend, who dipped Mistletoe leaves into 
the water and sprinkled me thrice, Thus I was Initiated into 
Ar ndraiocht Fein with' a Druid's Baptism, 


THE SCY THLANS 


One of the biggest influences on the Celtic life style 
was the Scythians, whose land overlapped with the Celts in 
eastern Europe and northern Turkey, Customs such as headhunt- 
ing and the wearing of torcs (neck rings) and trousers were 
first found among The Scythians, Other things in commmon with 
the Celts, included The Scythian love for Greek wine and bright- 
ly coloured clothing, It is hard to determine if some arti- 
facts found in eastern Europe are Celtic or Scythian, since 
Scythian art is, in many ways, similar to Celtic art, 

The ScyThians were nomads of the Russlan steppes, These 
horse nomacns receivea Their name from the Greeks, who referred 
to the land as Scythia and called it's people Scythian simply 
because They were There, These horse nomads were known by 
many other names, The Perslians, Arabs and Hindus knew them 
as varmatlians and the Chinese called Them Hsiung-=Nu, The Chin- 
ese Gescribed them as having red hair, green eyes and a profusion 
of coarse body hair (at least by Chinese standards), The Hsiung- 
Nu heave since been racially absorbed by the Clhinese, and today 
are callea Mongolilanss, 

The major so0urce- 1f not the only source- CLntemporary 
v.ith the Scythiains, was Herodotus, whose accounts were based 


the ScyThianc 
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A MULTIPLE GUESS EXAM FOLLOWING DRUIDISM 101 -- by Silverleaf and SeaFire 


a) 
bd) 
c) 
d) 


a) 
b) 
c) 
d) 


IIE. 
a) 
b) 
c) 
d) 
e) 


f) 


IV. 


a) 
bd) 
c) 
d) 


e) 
f) 


I. How many Druids does it take to screw in a light bulb? 


Druids don't screw in light bulbs, they screw in stone circles. 
Druids don't screw in light bulbs, they screw in groves. 
Make a check payable to P.E.I. Bonewits (not ADF) for $25 and he'll tell you. 


They don't screw in light bulbs, they Just make sure it's done right. 


IT. Why do Druids in ADF wear white berets? 


Sorry, that's a Fifth Circle Secret. 


Why not? Do you have something against white berets? 


It's not important, it's all illusion anyway. 


Make a check payable to P.E.I. Bonewits (not ADF) for $25 


What are the most important Study Tracks in the . Study Program? 


Communication, Survival & Physical Health, and Social Sciences. 
Druids screw in stone circles, not in light bulbs. 
Sorry, that's a Third Circle Secret. 


Make a check payable..... 


Tantric Yoga. P.E.I. Bonewits will make a blank check out to anyone 
whose major concentration is in this Study Track. 


You people are disgusting. Clean up your filthy minds. Druidism and 
ADF are Serious Stuff and you have no right to muck It up with smut 
like this. 


What happened to the money I sent Isaac for issues number 1 - 3 of 
Druid's Progress? 


Isaac burned it to appease the Gods and Goddesses. 
Isaac spent it to appease the printers. 
Sorry, that's an IRS Circle Secret. 


Tantric Yoga. P.E.I. Bonewits made out a blank check to anyone 
whose major concentration... .. 


It's not important, it's all illusion anyway. 


Hey, I told you people to cut this out. Sex jokes might be funny 
to people with garbage minds, but this is real invasſion of privacy. 


Make a check payable..... 


Mi chael Atkinson 


MY _DRUTD INITIATION 


Last Summer Solstice, IT and a friend camped out for four 
days in San Diego's Cleveland National Forest, Our campsite 
had two oak trees and three Mistletoe laden sycamores, A fresh 
stream with two shallow pools and a small waterfall flowed 
past our campsite and came complete with Nymphs (Sun Bathers). 

My Initiation started with a plunge into the Waters of 
Life (one of the pools) that afternoons, 

The Moon was full that evening, I was dressed all in 
white and my friend all in red, After our Solstice Rite, I 
filled a silver chalice with the Waters of Life- from one of 
the pools, Offering The chalice up to the Moon, I handed it 
with both hands to my friend, who dipped Mistletoe leaves into 
the water and sprinkled me thrice, Thus I was Initiated into 
Ar ndraiocht Fein with: a Druid's Baptism, 


THE SCY THLANS 


One of the biggest influences on the Celtic life style 
was the Scythians, whose land overlapped with the Celts in 
eaStern Europe and northern Turkey, Customs such as headhunt- 
ing and the wearing of torcs (neck rings) and trousers were 
first found among The Scythians, Other things in commmon with 
the Celts, included the Scythian love for Greek wine and bright- 
ly coloured clothing, It is hard to determine if some arti- 
facts found in eastern Europe are Celtic or Scythian, since 
Scythian art is, in many ways, similar to Celtic art, 

The ScyThians were nomads of the Russlian steppes, These 
horse nomaas receivea Their name from the Greeks, who referred 
to the land as Scythia and called it's people Scythian simply 
because they were there, These horse nomads were known by 
many other names, The Persians, Arabs and Hindus knew them 
as Sarmatians and the Chinese called them Hsiung=Nu, The Chin- 
ese Gescribed Them as having red hair, green eyes and a profusion 
of coarse body hair (at least by Chinese standards), The Hsiung- 
Nu have since been racially absorbed by the Chinese, and today 
are called Mongolians, 

The major Source- if not the only source- clilntemporary 
v.1ith the Scythiains, was Herodotus, whose accounts were based 
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on firct hand exrerience. Accorcineg to Herccotus, the ScyThiancs 


CT UuIwulrvd [FIVUYy! TDD 


had no priesthood, biut instead had Seers, Despite their lack 
of an organized clergy, the Scythians followed a religion, 
Their altar was a sword fixed in the ground, 

A couple of purification rites: ",,, Their women make 
a combination of Cypress, Cedar and Frankincese wood, Which 
they pound into a paste, With this substance, they plaster 
their faces and their whole bodies, A&A sweet odor is imparted, 
++ and when they remove the plaster, their shin is clean and 
glossSys" and; ",..fixing in the ground three sticks... and 
stretching aroulnd woolen felts (a teepee like structure)..s. 
inside a dish is placed on the ground into which they put a 
number of rec hot stones and then add Hemp (Cannibus or Pot) 
*-». The Scythians shout for Jjoy..' Herodotus, 

This last rite was employed before a divinational reading 
that used Yarrow sticks, thrown into the air, and both were 
Part of Their funeral rites. 

Their Ceities consistecd of; Tabiti- The Goddess of The 
Hearth Fire and the Home (tent) - Papaeus- the Father God- 
Api-The Earth Goddess- Goetcsyrus-the Sun God- Argimpasa- the 
Godaess of Love, and Thagimasadas- the God of Water, 

According to Herodotus, the western Scythiains did not 
allow their women to ride or fight in battle, However it 8seems 
likely that women were freely allowed to be come Seers (shamen), 
Though the Sarmation women fought and rode beside their men, 
the Scythians may have been influenced ty their Greek and 
Persian neighbors, who were both very patriarchal, 

50 where are The Scythians today? The most likely cand=- 
idate appears to be the Gypsys., The Gypys are said to have 
come from India, though they do not appear indigenous to the 
Hindu culture- the Scythians have been in India, Both were 
addicted to the use of divination, both were nomadic- traveling 
1n painted wagons- and both wore brightly coloured clothing. 
4na one thing the Gypsys have in common with the Celts ( apeople 
1n contact with the Scythians) is the love for wild and sensual 
muSlc. Could the Scythians have gone to India, only to return 
ceturies later as Gypsys? 

The First Horsemen by Frenk Trivpett; Time-Life Books 

Before we go on to my poetry IT would like to say that 


I am interested in starting an Ar ndraiocht Fein Grove in the 


>a Diego aree- Viccane ans other Neo-Pergans arc we] comed. 
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AN _ALL=-MOTHER' S DAY POEM 


All is Love 
And 
Love in All 
From Begining to End 
And 
From Finis to Start 
Again 
As: the Love of Life 
Is The Iife of Love 
In Love- We Live Again 
She's the Greatest Giver 
And yet 
The Greatest Gift of All 
And 
This I Know 
By The Power of 
Oak, Ash, Holly 
And Mistletoe 


DAGDA MOR 


Days long forgotten past 
Let Them glow and let them live 


For You are here and now 
But I am Forever Mor 


Let Them live ana let them glow 
From past incarnations Forever Mor 


Remember days forgotten vast 
Forever past- Forever Mor 


JT CAN- 1 AM 


Iisten now- All take heed 
a new LA\i I make 


I can ACCUMPLISH any 
goal I set 


TI can SUCCEED in any 
career I choose 


TI can LIVE the life 
1 want 


T am The GOD of my 
unlVerse 


I am the LAW of my 
uUunlVerse 


I am The LIFE of my 
unlvVerse 


I am The WILL of my 
unlVerse 


Ang as I &s0 will 
So Mote It Be 
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THE_MAGIC CTRCLE 
One Circle for Unity | 
Two Circles Enjoined for Eternity 
Three Circles the Third Degree of Love 


Circle of Power to raise Love 
Circle of Love to raise Power 
Circle of Magic to Know them Both 


Circle of Stars for: to Wonder 
Circle of Light for: to Know 
Circle of Stones for Our Dance 


Circle of two arms around a Lover 
Circle of two arms around a Chiled 
Circle of Friends around Us Both 


Circle of Flowers for You for Me 
Circle of Trees just to be 
Circle of Life- Blessed Be 


LOVE 


Draw Myself into Thee 
For I am Thy Own True Soul 
Come unto Thee 


Draw Me into Thee 
| For I am Your Own Light 
Come To Shine 


Draw Me 1in- Draw Me Deep 
And as We 80 Will 
It was Meant to Be 


LUGHITASADH 


Darkness be Done 
Iight be Won 
Victory for the Shinning One 


Death be Stayed 
Life be Made 
By Lugh The Mighty Rayed 


Destruction Dead 
Creativity Fed 
Lugh's Procession Led 


A SUMMER SPELL 


This hot Sumner day 
Let The wind blow it away 
vhat else can I say 


>>> PF, > > it > 
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Footenotes 
Beth Bock and Nightfire 
Box 347, University Stn., Syracuse, NY 13210 


Hello there Druid FPolkl I've been subscribing to 
D.P., for about a year now, as well as working my way 
through the first circle, and I thought it was about 
time I introduced myself. I'm a goon-to-be gecond 
circle A.,D.F, member (we're in the initiation-design 
phase). I did my first circle vigil with Pat Taylor 
and company (see DP #3) at PSG last year. I'11 be at 
the Pree Spirit Gathering in MD this july where I get 
to try my hand at giving Druidism 101 workshops (thanks 
Isaacl ) Nightfire is not a Druid, but he does func- 
tion as my thaumaturgical technical consultant for 
Footenotes. 
Well anywayl I hope I hear from some of you, especialy 
those living in the northeast, or maybe we'll meet at 
some gathering this gunner, (I'11 be the one in the 
white beret, ho hol) I thought I'd start Footenotes 
off with... 

PORTALS 
Definition: Inter dimentional doorways, usualy temp- 
orary but with an indeterminant 11i1fe-span. 


Purpose: Since they act as a doorway, they are useful 


for apportation (either physical or astral). That is, 
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When you astral travel, you don't necessarlily leave this 
physical time/space plane, If you wish to do some 
inter-dimentional crusing, a portal can facillitate 

things. Secondly, they are useful for invocation and 
conjuration. When you invoke (request) the presence of a 
higher order being it's considered polite to open a door- 
way for them, Conjuration can run into more problems than 
it's worth, partly because even thiwah beings who are 
conjured (command appearance) are of lower psychic energy 
than you, they don't necessarily like being ordered around, 
If you try ordering around a higher level being they're 
likley to 1) ignore you or 2) retaliate, (ie, you DON'T 
tell Thor to get his butt over herel), A third area of 
portal use is exorcism, trying to get psychic garbage out of 
here. 

NOTE: Any unnecessary opening of portals can be very 


dangerous, since you can't be sure of what might be at 


the other end when you open 1t. 


Proceedure: EMERGENCY METHOD a.k.a. Hole Punching 
If you wield enough psychic oomph, it is possible to 


punch a hole in time/space (athame is the perferred tool) 


Booenwood oF Þ 
P_0. Box: 33284 -ar © 
Minneapols, MN $543: 
Neo-Pagnan Hemtsletter 
1.50 SanÞtle, $5.00-Year huarterly) 


"ll 


Fr pros Rituals, Eook Rewviens & More. 


Che OTU1IS [OYTESS Ke pore  umber þ- oUTr 


This is only an emergency method because; 1) It's not 
energy efficient. If something nasty pops in from the 
other 8ide you'll want to have enough energy left to 
be able to deal with it. 2) The edges are jagged. 3) 
It tends to weaken time/space fabric in the vicinity. 
4) You cannot control its strength via life-span. In 
other words, you may need it open for half an hour but 
can't be g8ure if it will last a few seconds to a few 
months. Again, all these problems can be overcome if 


you have enough power/psychic oomph. 


PREFERRED METHOD can be done by group or individual, 
First put up two circles. The first is standard pro- 
tective device for you or your group. The second 
Separates you from the portal opening. These can be 


ajzacent or concentric circles, 


1 Xe B) 


You/your group 8hould focus energies to construct a 
Sphere (white) within the other circle, The leader 
should describe the growing/forming sphere as it's 
being constructed in order to help focus the group's 
energies. When appropriate size is reached (agree on 
this in advance.) Visualize 1/2 the sphere moving 
directly into the desired plane. DO NOT move the 


halves apart in 3 dimentions, Alternately you can 
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create a sphere at this end and an identical one at that 
end and 8wap halves of each, this 1s more difficult to 
do but is easier to conceptualize, 

Proceede to use portal for its intended purpose. If it 
was to help invoke a higher order being, and the correct 
pPerson does gshow up, you can then drop the barrier 
between your circle and the portal's circle. 

CLOSING: Perferred method 

Slide the 2 halves of the sphere back into place. Draw 
energy out of the sphere until it disapates. Finisn 
ritual and take dom all remaining circles as usual. 
Punch Method: 

Draw 8ides cf hole together. This takes alot of energy. 
In an emergency you can put up a gate in front of the 
portal and then proceed to close it, Or deslgn the 
portal with a few gecond 13ife-span in the first place. 
This requires practice but needs no special closing. 

Be sure that it did in fact disapate as planned. DO NOT 


leave open portals lying around, Everl 


Getting Out Stubborn Portals (or the magi's wash day 
miricle) Occaisionaly you may construct a punch portal 
and find that you can't get the bloody thing closedl! Or 
you may get called in on an emergency and discover an o1d 


(and therefor strong) portal which needs closing. 
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CELTIC/LACING METHOD 

Ever notice all those beautiful celtic designs created 
by weaving one or two strands together in an intricate 
pattern? Well, they cen be used to close portals, 
Anchor four corners of the design 1in SPACE around the 
portal, This is done by using psychic energy bolts 
(Shove and twist, like a screw or a tent stake.) Lace 
strands of energy (one is best) around the bolts in a 
deslgn, Be as fancy as you want, but be sure they will 
function like a shoelace, Then PULLI Anchor the ends 
to the ground, wnich is a nice stable surface and will 
hold the portal's sides together until the time/=Epace 


fabric can heal 1itself. 

I'd be glad to hear any constructive feedback on this. 
Most of my (and Nightfire's) experience comes from 
closing portals that others have accidentally opened, 


Stay Welll 


Beth 
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NEW FROM 


SCHOOL OF WICCA 
MYSTICAL Yuen 
AWARENESS 


Our newes: twelve lecture course takes straight aim. at your 
eStaDHlishec Reelity concept. Told in parable and myth this is our 


eaSiest, yet, macst difficult course. It places you at the center 
oZ your UnSiverse - What Qo you believe?. 


<n31S Course will explore the mystical planes of Witchcraft as 
found in the Scven Celtic Hozelands. Each of the homelands depend 
on. the bounty of the Sea end the Land. With the legends of each 
cones allus:ions to advanced technology, and leaves us wondering if 
we My all be Strangers living in an elien world. 


SUR URS: 
TANTRA 


THE HYSTERIES OF THE KUNDALINI REVEALED 
LEARN THE WISDOM OF THE EAST! 
NOW AVAILABLE IN MONTHLY INSTALLMENTS 
Registration fee: $25 
Enrollment per person: S175 
This course is available to 


sgexually mature ADULTS ONLY 
(Diadic Pairs Preferred) 
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P.0. Box 1502-ADF $95 off either course for current members of ADF 
New Bern, NC 28560 , 


Name (please print) 
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Fearn (April 1986) 6000 Y.0.M. 


HERBS -=- to the modern day Neo Pagan this word conjures up 
visions of white-clad Druids slipping through the midnight 
forest to harvest the sacred Mistletoe; of wise women in long 
black dresses gathering the secret flowers of the misty English 
countryside; of naked Witches, met by moonlight, chanting spells 
over the ominous Mandrake. 


Well met by moonlight my friend! The mistletoe hasn't lost 
1ts power, not the mandrake its deadly cry; the flowers of the 
hills cure the diseases of mankind to this day. 


The powers of herbs have not waned in our chemical age 
though knowledge and skill in their use has dwindled. Yet, even 
in the little boxes of a city Life, it is possible to learn again 
the secrets of the green world, to weave a net of magick with 
Wormwod and Rue; to minister to a cold with Chamomile, Ever- 
lasting, Mullein and Meadowsweet. Amongst the cold hard surfaces 
of enameled steel and formica, the living green of Gaia can 
bring healing, hearts-ease and the mystery of the unseen worlds. 


So much for the high-pressure sales talk! With Michael 
Ragan's help, I have put together a correspondence course titled 
HERBS FOR MAGICK AND MEDICINE. In it we have tried to approach 
the goal of giving our students sufficient groundwork to enable 
them to use and study herbs successfully and meaningfully. And, 
with special arrangements with Isaac Bonewits (he asked me to do 
it, and I was delighted) we want to offer the course to all 
members of Ar nDraiocht Fein, and readers of The Druid's Progress. 


Tell them ""something like the medicinal differences between 
European and American Mistletoe, or the varied uses of Woad...", 
Is aac s8aid. More important than my telling you these things, the 
course is designed to enable you to find this information for 
yourself -- and to arrive at the knowledge of how you might use 
them. This is a course in Herbalism, rather. than a course on the 
herbs themselves (although I do discuss several useful plants). 


Making incense, doctoring colds and headaches, herbs for 
public and private ritual, eight ways to make your own essential 
oils; the ten monographs which make up this course go into 
detail on the methods and techniques of herbalism in a logical and 
orderly form. It includes more methods of herbal preparation, for 
both medicinal and magickal use, than are found in any other 
publication we know of. Detailed lists of correspondances are 
included -- but the discussions on the "theory of correspondances'" 
and on some ways of discovering correspondances for yourself are 
far more important. Everything from how to choose an herbal to 


how to call snakes is included. 
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This is not an "easy" course -- herbalism isn't easy. 
There is an examination with every monograph and these must 
be satisfactorily completed. A project is also a part of 
each monograph and students are expected to do the projects 
and to report on the results. The course is set up in this 
way 80 that we can award each diploma with the feeling that 
it will really mean s8omething. Completing this course Is 
not just a matter of a certain amount of money and some 
casual letters; our graduating students are well prepared 
to pursue their interests in herbs successfully and safely. 


ABOUT THE AUTHORS: Grey Cat, a writer, teacher and 
Etudent of European and American herbal lore, was born in the 
hill country of Tennessee. After years of city life, expand- 
ing her horizons and, not incidentally, making a living wage, 
she returned to the hills and began intensive studies of the 
01d ways. She has written a number of articles which have 
appeared in various Neo-Pagan and mrainstream publications. 
She fills in her spare time with gardening, designing and 
building (with the irreplaceable help of her talented mate) 

a nhouse, weaving, designing vestments, and defining and 
exploring the new field of theoretical philosophy. 


Michael Ragan, Ard File or the Temple of Danann, 
anthropologist, author, teacher and lecturer on Witta and 
the occult was born in California. An investigative Scorpio 
mind has led to a life-long study of life -- and beyond. In 
a military career he rose from private to major, serving 
with distinction around the world. He has devoted the 
remainder of his life to advancing the old ways. Realizing 
that many individuals have no ready source for personal 
instruction in these subjects he has prepared correspondence 
courses in Astrology and Irish Witta as well as working with 
Grey Cat on this course in Herbalism. 


The course does not require a background in Witchcraft, 
Druidism or any other general or specific neo-Pagan tradition. 
No great familiarity with magickal work, ritual,- diagnostics 
or chemistry is required. AIIl ritual and other suggestions 
are designed to be used in harmony with practices already 
used by the student. Each student receives personal attention 
from the instructor and a special effort is made to answer 


student's questions. 


The fee for the course is $125.00 which includes a non- 
refundable $10.00 registration fee. This fee is payable in 
monthly installments of $10. Those paying the fee in full in 
advance are given a 15% discount, making the cost $105.00. 
Additional reading material is not necessarily required in 
order to pass the course. However, most 8students will want 
to plan to purchase at least a couple of good herbals in 
order to pursue their owm particular interests. A number of 
appropriate books are recommended in the course. 
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To register for this correspondence course, please com- 
plete the information below and send the form, along with $10 
registration fee to the Temple of Danann, Tf you have any 
further questions about the course, please feel free to write. 


Oh: on Mistletoe: while most herbals, medical and magick- 
al, do not differentiate between them, American mistletoe, 
Pho radendron flavescens, raises blood pressure while European 
(Viscum album) tends to lower it. Both are considered poisonous 
but the American is thought the more dangerous. Both are used 
for convulsions and epilepsy as well as certain heart disorders. 
My research tends to find that there is no measurable difference 
between the two from the magickal standpoint. 


As for the "varied uses of Wad", except 
for painting one's naked body, waving a 
Spear, running around yelling like a nut 
(a generally successfull method of scaring 
Roman Legionaries into a tizzy), wad is 
used as a dye. It is listed under the 
herbs of Saturn but no specific uses are 
Suggested for it. Medically it "'is 80 
astringent that it is not fit to be 

given internally." 
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The illustrated plant, Wolf's Bane (from 
Gerard's Herbal) gives one a little more 
scope. As one of the Aconitum plants, it 
is a possible ingredient of the legendary 
flying ointments -- and many a poisoned 
cup. It is protective and the seed, 
—— rf carried wrapped in a lizard skin, allows 

Broad leafed Wolfs.baae. one to become invisible at will. It is 

extremely poisonous although it is used medically (very carefully). 


To register for the course, please fill out the form below 
and send with the registration fee ($10) to the Temple of Danann. 


May the Gods be with I oof” 


REGISTRATION FORM 
I request acceptance in the Temple of Danann course on Herbs for 
Magick and Medicine. 


Signed Date , 
Full Name Sex 
Address 
pe gp 4 
City of Birth State Date _ Time A/P.M. 


Make out your check or M/O to Temple of Danann and send to 
POBox 5364, Virginia Beach, VA 23455 
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Letter from Thurgin Hillsitter, c/o Box 4544, Rockford, IL 61110; 


Greetings! This 1s just a quickie to request gone a2abership foraes, for 
what looks to be the eakings of a proto-grove, and to relate a story re: the ADF 
Symbol. 

when I bought ay house, there was a 10-12 year old Ash in ay front yard. It 
was nearly dead, and I tried everything, both aundane anc eagickal, to gave that 
tree. Nothing worked. I finally decided to cut 1t down, and put it out of its 
aisery., I cut it up, to use as first wood for our camping trips. I figured that 
I would light the first fire on our trips with at least one log fron the tree, 
to do honor to the Spirit of the Tree. 

I left the stuap, figuring I could reacve it later. I then, as I usually 
do, proaptly forgot all about it. Several days after I sent ay aeabership fore 
to you, ay wife called ne cutside. There, groning fron the stuap of the old ah, 
was 8 brand new one! At the tice, I was pleased, but the REAL excitement cane 
when I received DP#3. There, on the cover of the Druids' Progress, was precisely 
the Same thing that was happening in ny front yard! well, to make a long story 
short, TI took .1t as a £ign that I had made a good choice, I have two other 
people quite interested in ADF, and we are having our first meeting on Sept. 7, 
'66., | 

Here Ss a Saying I found in the book, Gaelic Without Groans (John Mac- 
kechnie, Oliver & Eoyd, Edinburgh 19760): Abair ach beag 1s abair qu gaithe -- 
'Say but little and say it well'' 


4++4# ##4$ ### 
Letter from Kichard Janes, 109 Vaughan Koad, Toronto, OT Canada M6C-2L9: 


In DF#2, Frank Duffner wrote a letter in which he briefly mentioned "a 
council of the existing Neopagan and Wiccan community in Toronto". This council 
was en attempt to apply a loose £tandard to the initiates of the neabers of the 
council, by havirg everyone agree not to initiate unless 3/4 of the other 
members thought 1t was a good 1dcea. 

This council didn't work, at least not in its original fors as a Pan- 
Traditional group. This 1s why: The original council included a few Alexan- 
drians, a tex Gardnerians, two or three people of S.F. fandom Sorts of tradi- 
tions, and a half-dozen priest/esses of The Wiccan Church of Canada. Of these, 
the W.C.C. had a far more rigorous training program and auch eore demanding 
Standards of potential initiates. Since they also formed about half of the 
Council, 1it rapidly becane apparent that they would block virtually all of the 
potential initiates of the other traditions. So, one by one, everyone else 
dropped out of the council agreement. This occurred with various degrees of bad 
feeling, that the W.C.C. was trying to exert undue control over the pagan 
conaunity in Toronto. 

There is <soxething to be learned from this experience.In a world as an- 
archic as Neopaganisn in North America, quality controls cannot be 1mnpoged. Even 
those who think they agree with standards for Fagan priest/esses, are free to 
later change their ninds and walk away from those standerds. One probably can 
only generate standerds by exanple, by providing <Epiritval Ileadership which 
others want to eaulate, and not that they have to, 
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Herbs of the Crystal Springs 
Ellen Evert Hopman, Box 219, Amherst, MA 01004-0219 


The island of TIona on the west coast of Scotland was a 
gacred island temple of the Druids long before the advent of 
Columba. It is an ancient power center having seven chakras 
ranging along its length, each corresponding to a particular 
1nitiation or unfoldment of human evolution. 

To reach the isFand the initiates were cast out to sea in 
leathern coracles to arrive eventually at the sacred island of 
glass. The elders knew that by releasing the boats at a certain 
sgpot, in a certain season the initiates would safely land but to 
the initiates it was a great act of faith. 

The Gods alone had control over the final outcome. Watchers 
would Bee if the coracle went to the right or the left of a 
certain rock on the southern tip (first chakra). If the initiates 
landed at the correct spot they were handed the s8sweet cup or cup 
of Joy, a drink made with honey, and were declared 'illumined 
ones”. 

This information and much more. can be obtained from a 
collection of tapes kept at the Findhorn Community's retreat 
house at Iona. I must add that having made a pilgrimage to each 
power (chakra) center, and having stilled myself to receive its 
energies, my inner voice confirmed the channeled transmiss1ions 
regarding the history and use of the is land. 

I have notes on the rest of the Findhorn tapes which have to 
do with different Druid initiations, the Hare (Earth), the Fisb 
(Water), the Bird (Air), the Grain of Wheat, the Entombment for 
Three Days and Nights (Fire), the Hall of Ascending (the twice 
born), the Cup of Joy described above (Ovate), the Druid (High 
Priest King), etc. 

May we all develop our intuitive feelings and creative 
1maginations to re-create the energies and conditions here on 
earth that will bring back the Sun Kings, our elder brothers. May 
we invite them to walk again with us as friends. 

On page four of report #1 you have printed an image of three 
human figures interlaced into a circle. If anyone can provide 
information as to its significance I'd be grateful. While medita- 
ting on the significance of Iona I had the following vis:ion; 

Flames descended unto my hands and before me a large ball of 
fire appeared. The fire became mandalas with white fire centres 
and kalideoscopes of changing shape. I was immediatly looking 
down into a large white lily with a foetus inside that multiplied 
into two, then three, foetuses. Their configuration was much the 
Same as the above mentioned Celtic depiction, however, they were 
in triangle formation within the circle of the flower. 

I am a Master Herbalist by trade. I teach the use of herbs, 
flower essences, and Homeopathic remedies to effect change on the 
physical, mental, emotional, and spiritual levels. My training 
includes a B.S. in education, two years as a teaching assistant 
at Temple University, and two and one half years of teaching in 
the public school system. I hold a Master Herbalist degree from 
William Lesassi1ier, a Botanical medicine diploma from Brantridge 
Forest and a Naturopathy diploma from there as well. I have 
attended the professional course at the National Center for 
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Homeorathy and have been a practicing flower essence counselor 
(Bach and California Essence) for two years. 

My Spiritual grounding includes eight years of study with a 
Sufi master, a sSojourn at AsSisSi in Italy (the rocks and silence 
in the mountains there are incredibly powerful), as well as yoga 
Studies, Hindu traditions, and concentrated spiritual healing 
instruction. 

From the time I was Shall Ii would head for the woods to re- 
generate and often unexplaine3 feelings of ecstacy would well up 
at the sight of a certain bush or rock or tree. I would attribute 
these feelings to poetic inspiraton but I know now that at such 
moments I am exchanging a fierce love with the beings that dwell 
there. 

My particular focus is to understand the many levels of 


m=eening and experience latent in particular plant forms. I1 
exercise my knowledge of the Doctrine of Signatures to seek out 
Strange Species and decipher their uses. I like to confirm my 


intuitions with the provinfts found in Clarke's Materia Medica 
when POSS1ible. 

My 1ife path: I seek the last step in the initiation of 
metter (Mater) in the tip of the pyramid which breaks off to 
conJgoin the etheric to the material realm -- the beginning of the 
path of service and the lest remeaent of the path of Self =— the 
union Of love with love. 

Comment to Andrew F. Gillis: you complain of Starhawk's use 
of a cendle-mass service to a minor Druidic goddess in her book 
of Wiccan Ritual. If we all praised the same gods and goddesses 
would we not have blessed peace? 


I-0-N-&! 
Have I the Wings and Will 
To pass your Crystal Porteis 
to journey your Flaming Road 
trtzaensmuting Body and Breath 
and So becone the Gift? 
Could this One at this Moment 
SPan your arching bridee 
Shed her tears and fears 
and so Lighten the Earth? 
Could you be the Capstone 
of the Pyramid of Ages 
for whom I toiled and sweated 
11 pangs of Birth and Passing 
(for l:fetimes or for moments ) 
or are you the Mirror 
of what I always was, 
Precious Remembrance Stone 
from the hands of the Beloved 
image of the Sacred Vow 
of having and holding 
and wedding Matter to Spirit. 
I cennot feel where your Shores begin 
So close are we in this Great Ocean 
the Gulls of my Heart sing to you 
and you visit me in Dreams. July 1983 at Iona 
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From Susan Kirsch, P.0. Box 122, North Windham CT 06256 - - - - 
NEWS FROM SHADOWPATH GROVE 


Back in DP#3 I announced the start of a Study Group based on the Circles & Tracks 
8ystem of ADF. That's only the tip of the iceberg for what we have here, now, 

In Northeastern Connecticut. I leafletted this area, back in January, about 

the start of the Study Group. Close to fifteen people showed up for the first 
"meeting". We met irregularly until Lamnas /Lughnasad, when I decided to pull out 


my stops and get going on a regular basis; we started meeting every other Saturday 
evening. 


STRUCTURE -= We are small - usually four-sixths of us how up to a meeting. We 
haven't completed a one-year cycle, but all of us generally 8how up for the meetings 
closest to the Equinoxes and Solstices. 

We are a Grove within a Study Group; people from the Study Group are welcome to 
Join the Grove if they 80 desire. Me also have people from out-of-state who are 
affiliated with our Grove and are welcome to attend Grove/Study Group meetings. 

A large part of why we meet 1s to be Pagan and social - we have a strong pot- 
luck tradition going. We also network information and resources, and have worked 
out several beneficial barters. We share books, tapes, services, garden produce, 
Support, and friendship. Several of us are Co-Counsellors, and so have readily- 
avallable access to Co-Counselling partners. We use a C - C format, frequently. 


_— — — —- - And the MEAN FOGHAMHAR CAMPOUT 


I owe a debt of gratitude to the Study Group and Shadowpath Grove for pulling together 
the physical work of preparation for this event. We blazed a trail, created a canp- 
site, cleared trees and bushes, installed a latrine, erected a raincover shelter, 

and generally made sure that the basics for a good outdoor event were in place. 


This particular Mean Foghamhar was -=- well -- interesting. I'm pretty stationery, 
but I'd asked Isaac to attend. Anybody who moves from New York to Kansas City to 
Berkeley, traipses all over the country to Pagan festivals, produces a newsletter, 
and celebrates a birthday all within six months, ought to be committed. TI take that 
back -=- he DESERVES to be committed and take a nice long rest. But anyway, Isaac 
showed up, as did ArchBard 1986 Karl Steinmayer, ViceArchDruid Silverleaf, friends 
and Druids from the New York City area; people from Massachusetts, Connecticut, and 
Upper New York State. 


I was prepared for the Grove Dedication - we'd decided that when those of us who vere 
entering First Circle made that committment, we'd "formally" declare ourselves a 
Grove. We'd cast Runes to find a name for ourselves when hard thinking didn't pro- 
duce anything we all liked. Then I learned about delegation, "cuz the Fall Equinox 
Ritual got delegated to me and Karl, prepared or not. 


Friday night was general arrival-and-get-acquainted time: a shared supper, people 
putting up tents, finding out where things were, talking and storytelling around 
the fire (or the Coleman lantern). Saturday morning began with an unofficial Java- 
crucian Ceremony for us followers of the Goddess Caffeina and Her Consort, Cremora. 
Druidism 101 had attracted several people who wanted to hear more about Druidisnm than 
they had read from DP or heard from some of us, $80 our group expanded to include 
visitors. After that, a group of people conducted a sweatlodge as part of their 
dedication to First Circle - a pre-vigil purification. Some of us went for a hike, 
and learned quite a bit about local fungi. We found Indian Pipes in yellow anc red, 
and the New England forest was in its early fall gold and green. The .afternoon vas 
Sunny and warm. We enjoyed the beautiful fall afternoon, the leg-stretching, 

and "sightseeing" of hundred-year-o01d stone bridges and streams with bright yellov 
leaves drifting down the current, 
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Most of us assembled after the walk or the 8weatlodge to talk about Fall and the 
Equinox, end to stizulate thinking about the ritual to be held Sunday at dawn. 

We talked about Lugh and Morrigan, the seasonal deities; about the transition from 
Sunmer-freedom-mnovement-sunshine to winter-introspection-resting-cold; about bulbs 
and transplanting and committments that take a while to be fulfilled. We shared 
food and drink end thoughts, and gravitated toward the fire to bear each other up 
through the night to the next dawn. 


With nightfall came rain - subtly at first, and then out-and-out definite drops. 
We'd held guided meditations and told some pretty tall tales around the fire, and 
sang, and shared memories and experiences from our individual summers and other his- 
tories. But with the coming of the rain, we took cover under the tarp or in tents. 
Karl and I plotted out the Equinox ritual, using the outline of a basic Druidic 
ritual but tailoring it to ourselves, the season, the grove dedication, and the 
people involved. 


We'd thought that the rain would give us a break, but NO.....when we gathered under 
the tarp before dawn, it was still dripping. We asked each participant to go 

out into the woods, in the rain, and take some time to commune individually with 
their ancestors/predecessors, with the local spirits, and with Deities of their 
personal choice. With a gentle rain falling around our sheltering tarp, we called 
everyone in and began our ritual....with slight modifications from our original plan! 


Dl and D2 began a chant to help those present focus, and to call the rest of the 


stragglers: 'Siuclin a Wanannan =-=- Sit with us, Manannan 
Siuclin a Wanannan —- Sit with us, Manannan" (repeated ad 11b) 
Dl: "We are here to honor the Gods. At the Fall Equinox, we mark the gradual 


ending of the year and a new beginning, the planting of a grove". 
D2: Karl led an original, poetic version of the Tree Meditation. 


D2: (a call to Manannan, as a Gatekeeper and Keykeeper, to open the Gates) 
Both: "We invoke Manannan, Opener of Every Gate 
You shall reach us, you $shall teach us and reveal our fate" (repeated many times, 
all joining in) 


Dl and D2 each took up a chalice, one with whiskey and the other with water, and 
held them, charged them, and shared them with each other and the entire circle during 
the following: 


Dl: "From our Ancestors and those who have gone before us, we ask for wisdom and 
illumination”. (Passing of the Chalices) 
Dl and D2, chanting, with all joining in: "It's the blood of the Ancients 
that runs through our veins 
And the forms change 
And the Circle of Life remains." 


Dl: "We call to the Spirits of Nature, and of this place. From you we ask 
for Visicn, Protection, and Knowledge." (Pas8sing of the Chalices) 
Dl and D2, chanting and joined by all: " Fur and feather and scale and skin, 


Different without but the same within 
Great of body but one of soul 
Through all creatures are the Gods made whole." 


Dl: "We call to the Gods and Goddesses of our Predecessors, to ask their blessings 

on all of us here, and on all of our endeavors." (Passing of the Chalices) 

DI and D2 chanting, and joined by all: "Mother, I feel you under my feet 

Mother, I hear your 'heartbeat (repeat) 

Father I gee you when the eagle flies 

Spirit gonna carry me higher and higher (repeat) 
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D2: "Now 1s the time to come forward to offer the best of ourselves to the 
Gods." 
(At this point, each individual read a poem, 8ang a song or a chant, 
[one was in American Sign Language as well as in English], played a 
piece on an instrument, or simply s8aid what they needed to say. One 


Grove member offered an eloquent, silent Sword Salute to the quarters 
and the Deities.) 


D2: "We have made our sacrifices to the Gods, and for a final time we 8end our 


energy that They may partake of our ess8ence, as they partook of our sacrifices," 
(Passing of the Chalices) 


Dl: "The Gods have given us their bounty and blessings. With these, we do 
dedicate ShadowPath Grove, and we of the Grove offer a toast to the Gods 
and to ShadowPath Grove." (Chalicez passed to Grove members) 

Dl: "I thank each person who has attended this Rite.' Your energy and presence 

has made it what 1t is -- it would have been a completely different creation 


without any of you." 

"We thank the Gods and Goddesses for their presence, their blessings, and 
their bounty during this season. Lugh and Morrigan, we honor you and thank 
you at this Fall Equinox." 

"You Spirits of this place, of the world around us, we thank you for the 
vision you have given us, and the protection you have provided us. We 
thank you for the beauty of the Fall." 

"We thank the Ancestors and Predecessors of all of us, for their illumination 
and wisdom that will guide us on our way." 


D2: Karl read his original, poetic reversal of the Tree Meditation. 
Dl: "Open your eyes slowly - make eye contact with those around you." 


Dl and D2: THE RITE IS ENDED" 
Chanting together and Joined by all: "Sit with wisdom 
In this hallowed place 
Sit not in sorrow, our roots shall e'er embrace 
May Strength be your Brother 
And Honor be your Friend 
And Luck be your Lover until we meet again." 


ShadowPath Grove and those who attended Mean Foghamhar Campout wish to thank 
the authors, known and unknown to us, who wrote the lovely songs and chants we 
used, 


***XA note on adaptation: With some of the chants /songs, etc., we changed 
wording. Although Ogmha is generally invoked as Gatekeeper, we felt that 
Manannan, a more "watery" Deity, was more appropriate. Also, sInce Manannan 
keeps the keys to the Cates, we called upon him, since those who possess keys 
can go anywhere. 


Some of the chants, particularly the processional and recessLional, were 
adapted because we started and ended sitting and not walking. Rain makes 
for great improvisation. 
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POEM FOR MEAN FOGHAMHAR 


I bid good evening to summer 
Soon, a chance to rest, to sleep and dream 


To go within - to stop myself 
After months of motion. 


The day wanes, day by day- 
Nights wax until I think they 
Claim victory of Sunlight. 
Time to prepare, to prepare - 
To store, gather, and plan. 


And in the darkening year 

Let me not forget the touch 

Of hand to hand, the Spark 

And the brilliance of meetings. 


Free! 
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New Times 
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New Age. 


Llewellyn Publications, the Western hemisphere's 
oldest new age publisher now offers you the Uewellyn 
New Tumes, a FREE magazine/catalogue overowing with 
articles, book reviews and columns, on subjects as 
diverse as astrology, Westem magidal tradition, self-help, 
gardening, earth religions and Paganism, ancient 
mysteries, mysticism, and psychic training. 


The Llewellyn New Times gives honest opinions and 
forthright information on those subjects not easily 
found elsewhere. And, we tell you about the newest 
books and greatest classics available in these fields. 
We're $0 Sure you'll like our books, that we guarantee 
them, with a 30 day, no questions asked return policy. 
How can you lose? A free copy of the Llewellyn New 
Times and a selection of the best new age books, 
tapes, and Services available. 


—_— 


Don't wait, order now. Send your name and address 
ſo: your free copy of the Llewellyn New Times to: 
Llewellyn Publications 
P.O. Box 64383 -ADF 
| St. Paul, MN 55164 


Susan Kirsch 
ShadowPath Grove 


Make You Angry? 
an Older Feminists' Network? 
BROOMSTICK 


a Bimonthly National Magazine 
by. for, and about Women Over Forty 


Annual Subscription 
(U.S. Funds Only) 


-'U.S.815;: 

Canada $20: 

Overseas $25: 

Institutions $25: 
[d 


A 
* Do You Need Facts 
About Menopause? 
* Does the Stereotyping of Older Women 
* Do You want to be Part of 


sliding scale available 
Sample Copy: $3.50 


3543 18th St.. #3 -ADF 
San Francisco, CA 94110 
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Sellins,) treck 9 (Drama and Liturgy,) track 13 (Interdisci- 
D1inary Studies, 5 the Druidic Studies track (if added,) and 
two other tracks, one of which nust govern the student!s Spe- 
cialty; 3rd Circle entrants will have studied all 713 tracks; 
to enter 4th Circle, students improve their 8kills in Core 
Studies plus 4 tracks related to their 8necielty; 5th Circle 
entrants must master their Core Studies; 

(3) Special advancement: either (a) probation ary entry 
2nto inner circles for those who can pass tests in Core Studies 
plus half their remaning require non oY With full testing 1 
year later; or, (b) petition for ncdiate testing to be given 
to thotce who show extraordinary 2d vencennat or ability. 


On iritistlions: the initiation naterial 1s £ood -- tut I can't 

10 ny lTst Circle initiation yet, since 1 don't have access.to 
unSpoiled (or even $8emni-8poilea) nature areas; I may be able to 
nave it near the end of May, or, ati The letest, Decenber. 

One theory useful for desienineg initiations cr other rituals is 
Van Gennep!s functional description of rites of nesse9ce (Van 
Gennep, Arnold: The Rites of Pass2ze, Chicaco: University of 
Chicago Press, 1960.) Accordins to this theory, initiations 

and other rites of nassape (including cyclic and nagical rituals) 
pass through three stazes: fenperation, transition (or limnalityv, ) 
ane incorporation. In seperation, the celebrant(s) leave the 
nornal worla by donning of rituel costume (or ritual disrobing, ) 
Sepereiion from living area (possibly into unfaniliar Surround- 
inzs,) brief change in lifestyle, Sensory deprivation, etc. In 
Transition, events take place in an Otherworld contrary to the 
nornal world: the celebrants night not s8peak (or speak in ritual 
Ilanguazge;) they night chance roles or break rules of behavior; 

or they nay participate in other unusual activities (chantinr 
frenzied dancing, etc.) EPL ratizon rTeVerses. the process of 
Seneratlion. An SNESESELON: normally enpnaslzes SEeDeratlon == 

nol everything abandoned 1s ed; The initiate 1ives In 

= new place or -has a new 1ifeatyle. An installecion enphasizes 
incorporation of the main celebrant(s) into a nev role in 
2ddition to any old ones. The G71 6 ritual (koly dav) enaphasizes 
TransSililon =-- Seperation of the worshipers Trom the real worl", 
pd a6 of the Gods, and return to the real world. DP#2's 
ritual script has parts A through C as gSeveration, D through I 

as tran eitton; and J as Incornporatlion. 
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COMMENTS ON OTHER ZINZS: 


On rituals that s8ound like Methodist sermons (Cynndara 
Morgan's zine in DP#3): Well, yes, it isn't very ex- 
citing, is it? Perhaps as we grow our rituals will be 
Written better, with striking contrasts, strong neta- 
phors, and powerful inages, I can't be critical, Though; 

I can write competent poetry, but I continue to throw 
together boring prose rituals (even though I know better. ) 


Cf 
as 


Cross!s 
but look 


the pentatonic scale in Celtic music (T 
zine in DP#3): I haven't found a copy of i 
Por Corwen, EL, Cecil, "The significance of the |] 
cale in Scottish Song," Antiquity, 14 (19 


CN 
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1 the poetry in DP#3: all of it is good, espec 
'Thorvaldsaca", which captures The ancient Hors 
xcellently. I hope to see more poetry in the 
rogress; for ny part, I'm sending ny own 
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SONG OF The MOTHER 


within the woods a secret grove lies hidden fron all eyes; 
Vithin the grove stand tuvisting trees, their trunks of largest 
81ze; 
Within their boughs of leafy green, with not a single sound 
2 hundrea birds of ev'ry kind sit staring at the ground. 
without a sound They gather 'round 
To stare at 8ilent ground. 


rlithin the ancient ring of trees, a ring of stending stones, 
Their grey-green rock wears mossy green, the wind about then 
| moans sz 
Between the stones, with rurn'ring tones there flows a gentle 
Strean, 
languid drean., 


So s8oftly weave an anc , 
S ins glean 
4 


otTes 
at gentle strean 11 th 
Evores a languid &d 


The 8trean flows by &8 grassy mound, and on the blades s0 green 
The cool, enchanting water sprays its bright and silviry sheen; 
Ang on that nound a nighty oak witn brown envbrecing bouzhs 
Seeks out the Drigehtly: shining sun, its fires to arouse. 

The oerL, with bouzhs That never Crowvse, 


Tts8 fires will arousse. 


Beneath the tree with pale-201a leaves that glisten during day, 
A women 8its, and on a lute her s lender finzers play; 
2 Sweet and centle nelody she plays upon the SUrInge, 
And as $he plays, :'witn vibrant notes she elegantly sings. 
She plucks the strings; Vitht voice That rings 
She elegantly Sings. 
Rer chileren cone to, hear her s$sine -- they cease Their childish 
game 
To hear ner nielody thet puts the nizhtingale to |shane; 
the Jeer, the hawk, the white-teailed Gove all join the silent 
Thronz: 
Froz ail around her children cone to near the Hother's sonz. 
The merry throng, Both neex ang strong, 


Have cone to hear Her $80neg. 
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From dawn to dusk, from 8pring to fall, the Mother plays 
Her Tune 
Beneath the 8hining, golden 8un, beneath the s8ilver moon; 
So gather 'round, Her children all, and join the silent throng: 
From far and near 8eek now the Grove to hear the Mother's 
SONg . 
The merry throng, Both meek and strong, 
Shall hear the Mother's song. 
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Laura Petrochko 

Box 275 

Niverville, New York 
12130 


April 16, 1986 
Dear Friends and Colleagues: 


I am writing a book about how one lives the mystical life while still 
living in the world, I would like to Invite you to correspond with me to 
share your insights and to make suggestions for topics to be included. 
Also, I would be most grateful to receive referrals to other people whom 
you may know. 


I define the mystical life as one which has as one of its main goals 
the achieving of uniſon with the divine, with Reality interpenetrating form, 
or with the individual's deity (or deities), however they are perceived. 
This does not imply that it 1s the only goal, nor does it imply that you 
have already finally achieved that unſon. I am particularly interested in 
people who are living the mystical 1ife in the mundane world, rather than 
In a cloistered environment or religious community. Over the years, I have 
heard nany people talk about how difficult it is to maintain the inner 
vision while working at a steady job, raising children, coping with the 
pressures of commuting, and $so forth. Yet, people do do it. I hope that in 
this book, it will be possible to talk about living with the search for 
god /dess, what the mystical experience is like, and strategies for keeping 
It alive and fresh. 


There are a number of books which try to analyze the mystical 
experience and place ſit in various cultural and psychological contexts. 
That is not my purpose, nor do I plan to limit it to any particular 
religious belief. Instead, I hope that it will offer -some inspiration to 
its readers and some new ideas on integrating the inner and outer life. 


In asking people to talk about their mystical experiences, I am aware 
that I am asking to share the most intimate and sacred part of 1ife--the 
relationship with the divine. I can assure you that any correspondence will | 
be treated with the greatest respect. In addition, if you feel moved to 
write to me, but would like to have your comments kept confidential, I 
will honor your request. 


If you have questions or wish clarification of anything in this 
letter, please do write to me. I am looking forward to hearing from you. 


Sincerely yours, 


Laura Petrochko 
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Deborah Lipp, M.O.F. 
Post Office Box 9398 
Berkeley, CA 94709-0398 


The Flamingo Tradition (Flam-Trad) is a nature/fertility 
religion. The Revealed Bird was first flown to us at the 
Rites of Spring festival where plastic flamingoes (sacred 
1cons) were placed in front of a tent as totems. Worship is 
therefore most appropriate out-of-doors. 


The sacred 1cons were brought by the Patriarch Steve, It 
was d1iscovered that anyone making love in their presence 
would encourage them to have a good time too, thus producing 
more flamingoes which soon infest the participants' lives. 
This constitutes initiation into the Flam-Trad, known as a 
Hatching. Campgrounds where the sacred couple 1s present 
are known as Hatcheries (the first Hatchery 1s called Club 
Flamingo), and covensteads are Nests. 


The act of Hatching; that 1s, the fertility rite itself, is 
known as Pecking Off; should group sex occur, a Pecking 
Order must be chosen. We are an eclectic tradition and have 
hatchlings who are Gardnerian (Flam-Gards), Druidic (Flam- 
Drus), Shamans (Flam-Shams) and an O.T.O. hatchling (Flam- 
Crow). Not all of us belonq to another specific tradition, 
they're our Flam-Wicks. We are known collectively as 
Flamingo Kids, 


The Flam-Trad is patriarchal in nature, The ritual 1s 
directed by the HP, who wears black (color of the Sacred 
Beak), except during sScrying rituals, when he wears yellow 
(color of the Sacred Eye). Two women assist him, one 1n 
black (HPS of Beaks) and one 1in pink (Maiden of Feathers). 
The HP also has a male assistant - the Caddy, wearing 
knickers or Bermuda Shorts and a Hawaiian $shirt., All other 
participants must wear one of the sacred colors, or are sKky- 
clad. Everyone Should also wear sSunglasses and visors or 
Straw hats. 


Unlike other forms of Paganism, we do not cast Circles or 
use altars. We cast nests (pronounced "Mest" - the casting 
1s called "Making a Mest") and use beach towels. 


The ritual beqins 'with a sacred reading: 


"We are gathered together in this nest (read Mest) 
to worship the Revealed Bird. On pink wings they 
have flown to us, with yellow eyes they have 
looked upon us, and with black beaks they have 
Spoken the blessed words : 
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In the Beginning there was only the Sand and the 
Sun. With the coming of the Ccean, there was 
czxeated the Beach. And the Sun, rxose frecm the 
Ocean and the waters heated, creating steamy 
Mists. From these Mists arose the Flaminqoes." 


All respond: "Awk AwK" 


The [EPS of Beaks (HPB) then begins making the nest by toss- 
ing palm fronds about the perimeter. IZ palm fronds are 
unavailable, accepted substitutes include the green plastic 
from Easter baskets. The HP follows, tracing the perimeter 
with a golf club of the appzopriate degree (see below), 
prought to him by the Caddy, and speaking thus: 


"IT consecrate this nest to the State of Florida, 
that it be forever tropical; keeping out all temp- 
erate and subtemperate climates and making this a 
place of relaxation and sunbathing. Wherefore do 
I tee off in the unspoken Names of the Pink Ones. 
AWE AWK," 


Ail respond: "Awk Awk" 


The Maiden of Feathers (MOF) follows with the pink Feather 
Duster. 


(Some Flam-Trads use croquet mallets rather than golf clubs. 
They prefer whacking off to teeing off, and find great $1gn1i- 
ficence in the vari-colored stripes of their mallets; they 
often compare balls. In a croquet-style ritual, the ritual 
tools would include the "Sticky Wicket". This is always 
Standing or leaning against another object, never lain down 
on the beach towel, since there 1s no rest for the wicket. ) 


The KP and Caddy then go to the quarters, 11ghting the 
beakers of suntan oil and teeing off to the appropriate 
Hatchtowers as follows: 


EAST: St. Maritz 

SOUTH: Miami (the Hialeah chant may be sung, see 
below) 

WEST: Palm Springs 

NORTH: The Sacred Canadian Breeding Grounds 


It can' be seen that the seat of power in the Flam-Trad 1s in 
the North. Hialeah, is the accepted pilgramage site for 
those unable to reach the Holy Land in the Rorth. 


Next, all members of the Nest are consecrated. They file 
behind the beach towel, alternating gengSer, and are dusted 
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all over by the MOF. The HP and HPB take turns consecrat- 
1ng Hatchlings of opposite gender by smearing them all over 
with cocoa butter. The MOF then plucks one feather from her 
Duster and sticks 1it to each annointed body. It is now time 
for Libations; the symbolic Pecking Off. 


Libations use one of the Waters of Life: Strawberry Quik 
(preferred), Strawberry Daquiri, or pink chablis. The 1liba- 
tion is Served in beakers. Pate de foie gras may be eaten. 
Eqgs are also a favorable offering. Preferrably, these are 
Deviled eggs, harkening back to the Roasting Times, when 
Flamingo Pagans were considered agents of the Evil One, the 
Big Buzzard, 


We all know:that Buzzardism has nothing to do with the 
Flam-Trad and 1s a Christian concept. It was popular during 
the Middle Ages and saw a revival in this century after the 
release of the movie "The Jungle Book". 


An historical note: During the Roasting Times, Suspected 
worshippers of the Pink Ones were thrown into a pool, if 
they proved "Flambouyant", they were immediately panned. 


Nest Structure ana Helirarchy: The first deqree (Wood) 1s 
gained through Pecking Off as described above. This 1s a 
private ritual, althouqh, since it usually occurs at camp- 
Sites, other hatchlings can discreetly monitor the activity 
to make sure it is a fitting offering to the Pink Ones. 
Applause 1S appropriate when hatching 1s completed. Hatch- 
ing can only occur in the presence of the original Pink Ones 
brought by the Patriarch Steve or other fertile icons. 

Their Names are a mystery. How they became fertile, and how 
they fertilize other icons (thus allowing the Trad to 
Spread) 1s rated PG (see below). Those wishing to become 
Hatchlings who have not yet Pecked Off are considered Inflam- 
mable. Many in their Inflamcy choose to surround themselves 
with sacred replicas in preparation for their Hatchings. 


The second nest (Iron) occurs at First Molting, {Note: In 
the Flam-Dru trad, all nests use Woods.} The appropriate 
pasSaqe of time 1s a year and a lay. The Inner Nest 
(Putter) is achieved at Second Molting and 1s referred to as 
the Putting Green (PG). Mysteries known only to the Inner 
Circle are rated PG. 


Those in the PG may leave the nest to form their own hatch- 
ery, this is known as Flying Off, and a First Flight 1s a 
great honor. 


The Council of Elders currently consists of Pirst Hatch- 
lings and members of Club Flamingo - the First Hatchery. 
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Theoretically, the Council should have 13 members, so that 
Elder mysteries are rated PG-13, 


Every tradition has its "bad eqgs". If we are forced to ask 
anyone to leave, this would be referred to as a Laying Off. 


Beware of false Hatchlings! Many seek Hatchling status and 
will offer false Pecking Off. These Flim-Flam artists must 
not be trusted. 


While the Flam-Trad is an Oral Traaitlion (one of the 
accepted forms of Pecking Off, by the way), a B.O.S. (Book 
of Scratchings) may be kept in one's own hand of writ. This 
may be done with a quill pen, but guills must never be 

used for a mundane purpose, as they are sacred to the Pink 
Ones. Of course, such items as our secret handshake and 
Sacred dance steps could not be written down anyway. The 
enthusiastic Inflammable may learn the Flamenco, or learn 

to play the castanets as devotlions. 


Forms of Address: The Hiqh Priest 1s considered the Father; 
he is called "Popsicle". The HPB 1s therefore "Momsicle". 
The MOF 1s referred to as "Moffie". The Caddy can be called 
Simply "Caddy" or, "Boy". In croquet nests, he its not the 
Caddy at all, but the Wicket-Man. He 1s called "Hot Stuff". 


Splinter Groups: Bes:idgce Flam-Gards, Flam-Drus (whose Arch- 
Bard 18s Jimmy Buffet), Flam-Crows, etc., other sects have 
formed, centering on the worship of mortal Saints or heroes. 
These are: 

*Transvetite Flam-Trads (Pink Flamingqoes); who give homage 
to Divine, (Worship of Tab Hunter 1s also acceptable.) 
*Flam-Trad East (Brooklynites); who give homage to Matt 
Dillon and consider themsel es the only "true" Flamingo 
Kids. | 

*Flam-Trad South (Flam-Vice); who give homage to Don 
Johnson. Flam-Vice wear white jackets over sleeveless 
t-shirts in one of the sacred colors. 


Lifestyle: Flamingo Kids consider their religion to be an 
integral part of their lives, not an occassional hobby. The 
Great Wing has touched some among us i.ith inspiration. as to 
right livelihood. The following are considered sacred to 
the Revealed Bird: golf, croquet (see Alice in Wonderland 
for further explanation), sunbathing and $shopping.' Shopping 
18 best done using the material of the sacred icons - 
plastic, in rectangular form. When these rectangles become 
exhausted, they must be either shredded for Nesting material 
or placed into hibernation. We must s$s1ignify to the Pink 
Ones that our Shopping is worshipful be crying out the 
invokation "Charge It" when engaged in this activity. 
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Sexuality is vital to our religion, and the HP and HPB have 
revealed to us the forms of sacred birth control (SBC). This 
doesn't imply that other forms are forbidden, For women, 
Flamingo Pills are SBC, For men, condoms, The reason that 
condoms are sacred 1s rated PG-13, but they do have the addi- 
tional advantage of preventing FTD's (Flamingo Transmitted 
DiSseases). Should an FTD be contracted, flowers Should be 
Sent in Sympathy. 


Magic: Like many Pagan traditions, we use a $System of color 
magic. Rituals are des1gned appropriately. Examples 
follow. 


Black: Cooking, especially outdoors (charcoal). The 
Mysteries. High Magic. Verbal communication. 


Yellow: Scrying and divination. Healing of jaundice, 
hepatitis and bladder problems. Warm'weather (the sun). 


Pink: Written communication ("While You Were Out" pads). 
Healing of s|skin diseases (sunburn and Calamine lotion) and 
gastrointestinal problems (Kaopectate and Pepto Bismol). 
Air travel. Housecleaning. | 


Caddy (green or brown): Foot travel and travel by golf- 
cart, Healing of back problems. Greenery, rcdents and 
comedy (see the movie Caddyshack for further explanation). 
As the Wicket-Man, the sacred color 1s orange and all fire- 
related magic falls in this category. 


Remember that the Flam-Trad is something you should feel - 
over-intellectualizing about the religion 1s birdbrained. 


The following authors contributed writing, ideas, mirth and/ 
or Pecking Off (not necessarily in that order) : 


In order of Hatching: 


The Patriarch Steve, Popsicle, Flam-Gard* 
Sharon, Momsicle, Flam-Garad* 


*Note: The Patriarch and his Pecking Partner (PP) are not 
considered hatchlings, s1ince they were never Inflammable, 

but are the Alpha and the Omega, always were hatched, are 

eternally hatched and are the source of all hatchings. 


Deborah, Moffie, Flam-Gard, First Hatch 
Isaac Bonewits, Flam-Dru, First Hatch 
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Second Hatch (all Second Hatchings occured at the Midsummer 
festival, more or 1less s1imultaneously albeit in separate 
tents): 


Hal, God of Beer, Flam-Gard 

Sue F., Flam-Wick 

Shenain, Flam-Dru 

Barbara, Flam-Wick 

Retep, Flam-Sham 

Kethy, Flam-Wick 

Quantas, Flam-Gerd 

Koala Charlene, Flam-Gard 

Rambo John, Caddy, Flam-Gard (PP previously listed) 


Susan KLirsch, Flam-Dru, Third Hatch, (PP previously listed) 
Mark, Flam-Wick, Fourth Hatch (PP undisclosed) 

Dwerry, Flam-Crow, Fifth Hatch (PP previously listed) 

Mommy Shannon, Flam-Gard extraordinaire, Fifth Hatch (PP 
undisclosed) 


Infleammables: 


Alison Moffiemate 
" Roberta Moffiesis 
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Our Personal 
Perspectives 


Each of us has been drann to 
Druidisn by various and different 
been ba ely our decisions have 

on our philosop C nind 
Fers (concepts mth which n due have 
one orally and $Spiritually 
Confer ROce as a rYesSult of learning 
if riences). The nay ac 
erCenves | uidism nay be quite 
ifferent from the way we PEFOUVe 
it. dependi ny UPOn DICH reli 
concepts either of us places £ 
{3 3p enPhasis. This does not "Inviy 
at our perceptions are any Anna 
than Isaac's Go long as both pe 
Spectives fit into a Druidic Palioious 
FORENEs only that our philosophical 


interpretations nay be different. 


oning our interpretations of 
Druidism mill not on DP Fon get 
tter acquain 


also help you to A». Sv our 
"slant* and positions on certain 
ISSUES. 


He consider ourselves to be Semi- 


traditional Drui He tend to boil 
con © ISSUES donn to 1C COnpPo- 
nen ore re See The PIILary 


HEREE BY tween Judeo-Christian- 
Moslem (JCM) and Neo-Pagan PFaiiloso- 
Phies as a point of law - that of 
onnership. JCM rehgions naint z1in 
that nature 1s a Product of creation 
or craft, Kd hs © Ye gerShje of 

e *creato itle ers! S 
transfer to nankin en 5:38) Rho 
then Had 4 legal —_ over 
NALUTE. Neo-Pagans maintain that 
nature is a Þ uct of procreatio 
being, not subJject to onnership. * is 
Has never £ -— & or usSe of 
nature 1s a e are obliged to 
request permisson for use and to 
rYePpay our debts. 


We believe nature is the embodi- 
ment of: the Gods; natural a the will 
of the As such Re not only 
revere nature but study and 
A law. There are L, true Aa 

1es, only seenin -Mies 
rYesulting from our A mnerp and 
technologcal limitations. 
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Harpers 


in ER. fe mut not. 
y balance the Sequential 


hem1 - of The 
artistic, «1 fg -—A. A EAR 
hemisphere, ne must atte 
INLEST ATE the @ re nm 
Spheres to Pers 
reflect the 2 og nind' an 
the whole of —* Fox 


He believe good and evil are not 
a a inheritance, _ Bu of 
nonledge, in DP: of Mthenselves, can 
be neither ood nor evil; © 
FRFOUSD, TH the manipulation ,— ” these, 
1NJS, 
or oor Ln ag HIRE ap > a 
position of neutrality on most issSues 
and reserve judgement to dehberate 
actions taken for or against nature. 


We Feel that. —— Das goeLen 
ut of hand. "produce © S PRES. us 
1rected — »_ can 


effects, ideals are Db oa I _— 
the human mind. troy humanity 
= the sake of 1deal and the 
{0005 as —% erVe e, and the 
1de ough SUPTEeSS can 
part to FIOrISR in future _ 
he ariecone ruUctive —_ we 
have devel Ae e 1de 
dangerous gan enhen mu oetIrs 
are POPUIar on ause others 
SUTrVived to enshrine them. = 
Should not lose s19ht our 1deals, 


but. ne must learn to poderate our 
actions nhere ideals are concerned. 


Finall use to either 
accept gw x: or evel condemnation to 
OUrS Or ot 191CRhS for Þ 
nistakes. t —_ Here d T0 zudge 
religzons according to ther histories, 
we'd all be athiests. 


Obviously, Hot. very q mall 
Share our convicti be 
concepts are SORECURES difficult to 
articulate, so try to rb our 
VIeWsS Le ONT, rather than © 
JURP PINg on us over word ERgICe or 
1n1tion. other nords blast us; 
don't con. 43 Also, ne are open to 
other perspectives nhich might 
broaden our philosophy — £0, let us 
know how the rest of you think. 


- Sable & Tony 
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DEALING WITH SMALL RITUAL SPACES 


Climatic conditions in 
quite often preclude use of 
ritual Space during the dark months. 
RGditionally, even when 
favorable it is difficult to Secure 
outdoor Epace that assures privacy. 
Occasionally, groves will be 
fortunate enough that a member will 
own heavily wooded, vecluded land. 
Unfortunately, this land is no doubt 


a considerable drive from the urban 
center that houses the majority of 
Qr Ove members. Due * to these 


problems, the Minneapolis Grove has 


adopted a few practices that make 
indoor or confined Space rituals 
more workable and aesthetic. 
The Sigil 

Bonfires do not wor k well 
indoors. ASide from Setting off 
SnoKe zl arms and choking 
participants, they present a clear 
danger to life and property. 

Ou t door bonfires, unless in 


Secluded areas, tend to attract the 


local authorities (who have no 
qualms about interrupting Services 
to as: for your fire permit). 
Neighbors, afraid you mignt be 


rcaSting more than marshmallows over 
that fire, or who are Simply 
corncerned that the fire may get out 
of hand routinely call police. 
Quite often, police are required to 
investigate any complaints. The 
fact that you have a valid fire 
permit on file with them will not 
guarantee they will not be stopping 
by . {as has been our personal 
experience). 

Our alternative to the bonfire is 
the vigil. To construct the Sigil, 
form a [3ft] circle of willow twigs, 
tied together with brass wire or 
natural cord. On top of the willow 
wreath lay two [4-Sft] sticks of oak 
or other Sacred wood parallel to 
each other and 1-1/2 to 2 feet 
apart. Join these to the willow 
wreath in the Same manner as above. 
This is the basic frame. 

For each holiday, weave sprigs of 
appropriate vegetation into the 
willow Circle, Securing with green 
Yarn. CYou may want to remove the 
Sticks to do this, but with practice 
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YOU Can Create a nice effect without 
doing this; re-attach gticks when 
ftinisned.) Lay the gigil on the 


tloor in the center of the ritual 
Space, If desired, you may place 
syrmbolic fire within the willow 


circle between the two sticks. For 
example: at Yule our grove GOUrevssSes 
the vigil with pine, holly, and 
mistletoce and places a Yule log. C12 
inch long birch log holding 3 
candles to reprevent ancevstors, 
nature Spirits, and gods) on the 
center of the Sigil. At other times 
times we have placed a mall flaming 
cauldron in the center. Caution: 
Always ensure that any flame within 
the Ssigil center cannot come into 
contact with dried vegetation. Use 


fresh vegetation, wet it down or 
Spray with a fire retardant, and 
Keep a fire extingutivgher handy 


whenever having Sigil fires indoors. 

If possSsible, the Sigil Should be 
burned each year at Samhain in an 
outdoor ritual bonfire. As part of 


this Service, YOu may want to 
include a wish Ceremony . Each 
member of the grove writes a wiskt 


for the coming year on a piece of 
paper anc places this along with a 
Sacrificial token Cgrain, a Special 
Stone, or an original poem or <&song 
Said over the wish paper) inside a 
SGUare of appropriately colored 
liner.. Each participant attaches 
his/her wish bag to the $Sigil before 
it is placed in the fire. 


ProcesSionals 


ProcessSing 2 by 2 through narrow 
hallways Can present problems = not 
to mention that one is lucky to get 
through half the processional gong 
be tween the Kitchen and the 
basement., Additionally, it can Þbe 
difficult for the Di and D2 to get 
behind people in cramped Sspaces to 
form the walking Sigil. 

Our indoor alternative = process 
Single file to the ritual space. D! 
& D2, who are in the lead, take up 
poSitions in the center of the 
circle. Back to back, facing east 
and west, each holds his/her S$taff 
horizontally over his/her head s$o 
that the $staves are parallel to each 
other and pointing nor th-south. DI 
& D2 remain in this position until 
the participants have formed a 
circle and sing the processional 


The Oruids' Progress 


chant three times. Thus, the wzigil 
is formed by a wreath of people with 
the Staves forming the overlapping 
Sigil vticks. 


Triad Cauldrons 
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into the Ky cauldron. Form 
triangle within the circle wi th 
CcCauldrons. 


oy 
the 


Other options: Where the center 
of the Circle does not allow enough 
room for both the wSigil and an altar 
table, consider forming a horsSeShoe 


Small Space and few numbers of Shape (Ca la Stonehenge) with the 
participants necesSitates free altar at the open end of the 
hands. Although the triad banners horsSeShoe. 
used at PSG auring the SUmmer 
SOlstice ritual created a beautiful Need the feel of the outdoors? 
effect, they tend to be unworkable Open a window. Druid rituals are 
in very mmal]l groups, in limited uSually quiet enough not to arouse 
SPACES, or indoors where the neighbors. If you really need to 
uprights cannot be anchored into the get outside, plan a more mundane 
carpet. Indoor alternative - use 3 activity for inmediately after the 
mini Ccauldrons or earthenware bowls. ritual. Build a snownan, go for a 
Place dirt into the earth cauldron, hayride, try a nature hike or just a 
water or Shells into the Sea run through the woods. 
cauldron, and incense or feathers Sable 
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Walk With Wisdom 
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Natural 


Fa.54ge 


P.0. BOX 3326+ MINNEAPOLIS, MN. 55433 


ho are we? 
We are a group of people dedicated to reviving the custom of 
natural (ecological) burial. » 


What 1s "Natural Passage®”? 
"Natural passage” is a system whereby, after death, the body's 
nutrients are given back to the Earth for return to the life cycle. 


Whv Natural Passaqge? EIS 


Throughout our lives we take Sustenance from nature. Our high 
technology and standards of creature comfort put considerable stress on 
natural resources and nonrenewable energy SOUrces. To 1llustrate how 
grave 1s this drain on land and recources: the U.S., with 5% of the 
world's population, consumes 530% of the world's resources. 


Natural passage is a means by which we can give back some of what we have 
taken, reclaim land for nature, and provide new life from death. 


Why not traditional methods? 


Modern burial convention requires that trees be killed, land be 1ill 
used, energy be wasted, and consicerable expense be incurred by the 
ceceased's family. This system continues our drain on nature after our 
ceaths. 


Local and state laws often require elaborate containment systems. 
These may consist of tightly sealed caskets, cement vaults or slabs to 
Prevent SO1l Or water contamination from communicable disease ozr 
embalming fluid (formaldehyde). The body's own bacteria 1is the only 
benefactor of this system. Eventually, it too dies. By the time these 
high-tech burial canisters decompose, the resulting matter is nearly 
inert. No nutritional value remains to return to the life cycle. 


Cremation, though less expensive, fares little better from an 
ecological standpoint. It requires vast amounts of enerqy (usuvally taken 
from nconrenewable sources) and the resulting product is of little 
ecological value. 
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Our Proposal : 

Imagine a nature sanctuary, filled with trees, flowers, and natiyhe 
wildlife -- living memorials to those interred beneath the soil. 

Work toward these life cemeterys would begin with the purchase of 
unused farm or pasture land. Sack cloth or a simple pine box would serve 
as the repository for the deceased. Visitors would be encouraged to 
donate living plants. (rather than cut flowers) to be transplanted at the 
burial site. A young tree could be planted in place of a headstone. New 
graves would be dug with low impact machinery s0o as to minimize damage to 
Surrounding vegetation. When all the plots have been filled the "life 


cemetery" would become a nature preserve, serving as an eternal monument 
to the renewal of life. 


How will this be accomplished? 


First, we need dedicated people to organize a core group and begin the 
necessary paperwork for establishing a legally recognized non-profit 
organization. 

Next, we Will need to increase public awareness and gain general 
public support for natural burials. This will be accomplished through 
education and advertising. Additionally, we hope to solicit support from 
other organizations sympathetic to our cause. Ecologists, naturalists, 
animal rights activists, and certain religious groups might be sources of 
SUPPOrt. 

We must lobby to enact leqislation and/or relax laws and ordinances 
SO that.natural burials will be permissible when the deceased has not 
died from communicable disease and the body has not been embalmed. 
Additionally, laws requiring the embalming of bodies transported over 
state lines must be relaxed. 

Finally, we hope to purchase land for 'life' cemeteries' to be 
maintained and preserved as nature sanctuaries. 


How you can help. 

Our immediate need is not for money but for people willing to 
devote time and enerqy toward legal research and networking. We do not 
know the exact costs that will be incurred for printings, mailings, and 
legal paperwork; but we expect they will be minimal. Only after we have 
legal recognition do we plan to launch a contributions campaign. 
Hopefully, most of these contributions can be put toward the legal 
battles ahead and toward a fund to purchase land (while we will gladly 
accept any monetary contributions toward defraying printing costs, please 
understand that, at the present, they will not be tax-deductable). 

If you support the concept of natural passage please fill out and 
return the enclosed form. Understand that this form does not necessarily 
mean that you have chosen natural passage, only that you Support the 
philosophy and would like to see Natural Passage as a legal and viable 


option for those who prefer 1t. If you so mark, your name will be 
matched with others from your qeographic area $so that state chapters may 
be formed. (Many of the legal obstacles occur at either the local or 


State level, so having an active chapter in each state is imperative. ) 


I Support the concept 


mailinc l115St. 


7 wouic like to become a working member of Natural Passage. 
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of natural passage. Please put me cn your 


Please 


S=na my name to others in my area (and their names to me). 


Telephone #$ (Optional) ( 


hank vou £cr your SuPpPOrt. 


\f7 tural Pas=S2o Ce: P.O0. BOX 33264, 


Imragine a 
WEerkd 
without 


* EE > 2 <* pr < « I Ry ITE 


— a". A OSS IAN fo * 
NT = 


© LARZYT KAENAM, JK. 1479 


| Only CAZENPEACE stands 
 betweer: tne whale and the | 
karpooener's cannon. Entire | 
whale species are threatened 
with extinction, but we can 
Save thern. 

Send your contribution to: 

Creenpeace Foundation 

2469 Fort Mason 

gan Francisco, CA 94123 


Imagine a world without 


GREENPEACE 
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YRLGTVE A GIFT THAT CARES FOR THE EARTH, OR HAVE A TREE PLANTED FOR NE 
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A Petar Wilterress deticated Lo reforeastatlion, 
eological NEL CATERER and avanreness. 


> REQUEST A TREE TO BE PLAKTED FOR SOMEONE vOU CARE FOR, 1N THEIR IT, 
HONOR OR MEMORY, GN LAND THAT WILL NEVER BE COMMERCIALLY LOGGED. 


Ser nane end e244 and we wilt eend your g4ft-accapicnt a beautifully 

hand celiiznaphed centi(icate with your name appearing as donor. Yeu may onden 

a4 many £acet PU Fen as you Like. FLleae print on Lype nancy cleamty. 
(Due £09 Ada4rg coats £ Everything, we have determined Lhe coat of 


1 enctoze $2.00 {ox each <iee Acqueated. 
Please 4rd ht centdgicate of tree planted £0 


Send Lo : 


FOREVER FORESTS 
BOX £1! 
CEDWOOD VALLEY 
City CA $5470 


££ace 147 


For e24itionah nar ard eZ {nt32 ces plecte wie a 3Ccocaate. biece of papa. 
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RUSSIAN PUNCHNEEDLE EMBROIDERY 


At my first Pagan Spirit Gathering this year, I esported one of my more 


unusual textile creations. 


Folkwear's Mexican Huichol Wardrobe, 


The pattern was the blouse and gkirt from 


embroidered with Celtic knotwork in the 


waistband, and various Native American and Wiccan symbols in the skirt and 


blouse, all worked with a Russian punchneedle technique. 


Central in the 


des1gn was a bardic harp, used as a reminder that all the symbols are to be 


regarded as poetry rather than dogma or theology. 


This truly international garment garnered a deal of attention; the 


Archdruid was positively drooling over it. 


The possible applications for 


Russ1an embroidery are almost endless -- costumes, liturgical vestments, 


banners, altar cloths, jewelry, purses, bags, scarves, pillows, cshawls, 


dollhouse rugs, etc. 


history and how-to for Igolochkoy. 
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To Pagan Resources 


ILLUS, BY 
LINDA ODELL 
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1987 Edition 
Now A vailable! 


COMPLETELY REVISED EDITION 


Spiral bound with 153 pages of 
Wiccan, Pagan, and other Magickal 
contacts throughout the United 
States and elsewhere, Includes 
hundreds of listings of Groups, 
Nerworks, Penodicals, Mugicans, . 
Artists, Mail Order Supphers, 
Stores, and Services. 


$11 poxraid book rate to USA. 
$13 via firs class mail to USA 
and Canada. $15 poxpaid vis air 
overseas, USA funds only please. 
Make checks payable to CIRCLE 
and zend to: CIRCLE, Box 219, 
Mt. Horeb, WI 953572. 
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So, by popular demand, I present this zine giving some 


HARVEST, A NE0- 
PACAN JOURNAL. 
GX PER YEAR, 32 
PAGES. NEWS, ART, 
ARTICLES, LETTERS, 
& MORE. S2/SAMP, 
$10/YR (U.S. & 
CANADA), $16 ELSE- 
WHERE. 


HARVEST), 
P.0. BON 228, 
9. FRAMINGHAM, 
MA 0170l, USA. 
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dhat is Igolochkoy? 


inc vord means "smnall necdle", is pronounced "ee-go-LOTCH-kee®", and 
refezs to embroidery worked wick a special needle to create a raised texcure 
on itetEric. Designs cen range from the large and thzee-dimensional to the 
intricately and delicately detailed. Unlike other embroidery techniques, this 
one allows for graceful curved designs. Also, since the thread is worked only 
rro= one £ide of the fabric, the techiiicue can go twice as fast as more 


converntiel ones. 


The most versatile, intricate, and refined applications of punchneedle 
embroidery come from the Russian 01d Believers ("Starcvery" in Russian), 
SO—-C2i1es because they were excccmuncatec when they zetused to accept changes 
made in rhe 17th century in the liturgy of the Eastern Orthodox Church. The 
resulting persecution forced many of them to flee to various parts of the 
world inciuding Siberia, Ciina, Brez-l, Argentina, Canada, Australts, and the 
nzted States. A community numbering nearly 5, 000 today resides in Crezon; 
Ezproximately one million still remain in the Soviet Union. Wherever they 
vent, they were able to isolate therselves &0 completely that they have 
prcserved euthentic traditions, religion, and customs of. the Russlan peasantry 
2s they were practiced hundreds of yeers ago. 

Other cultures in Eastern Europe enc Asis also uvse punchneedle 
enbroidery but mainly as a decoretive art; the 01d Believers make it part of 
their religion, working it into their icon penels, as well as their 


bralltantly colored clothing (shocking pinks and yellows are common). Designs 


usually rtepresent flowers and birds. 
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The Needles 


The needles come in three sizes and, ghown actual size, look like this: 
ey +y/be 48 E handle 
#6 <= —£CL- ] 
4/ ——A——) 


The smallest, #1, is the authentic version used by the Old Believers; the 
larger sizes are more recent adaptations. The best kinds are made from 
stainless steel and brass, not plastic. They are expensive items ($8.50 per 
needle) but are guaranteed for five years and will last virtually a lifetime. 
The needle itself is a hollow tube with an eye at one end; thread passes 
through both tube and eye. The guage around the tube is plastic and can be 
cut shorter to create a larger loop and deeper pile. The following chart 


describes the threads and fabrics used for each size needle. 


NEEDLE SIZE #1 #3 #6 

TYPE FABRIC USED lightweight, light to medium heavy weight, 
tightly woven weight, tight to medium to loose 

medium weave weave 

POSSIBLE THREADS 1 strand of 2-3 strands of 4-6 strands floss, 
6-strand floss, buttonhole #5 pearl cotton, 
embroidery floss twist, #8 pearl linen, silk, and 
(DMC, Coates, or cotton, metallic, s me wool threads 
Susan Bates brands) linen, and s1lk 
sewing machine threads 


thread, silk thread 


RESULTING DESIGN intricate, highly sane detail; coarse, little 
detailed; use to use to cover detail; use to 
cover small areas medium-size areas large areas 
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Other Tools: Threader, Hoop, SC1880Trs 


01d Believers threaded the needle with their mouths, but using a thin 
wire threader (usually packaged with the needle) is much easier. You will 
also need an embroidery hoop and 8cissors. The hoop ghould be 5" or 6" inches 
in diameter. Larger hoops may not hold the fabric tight enough and are hard 
to handle; emaller ones require more changes of position. I recommend the 
Susan Bates hcop with the Grip-Lip; foilow Eirections carefully s0 the fabric 
Will be held drum-tight and you can "ping" it with your fingers. For the 
SCiSSOTSs, ftharp flat 4" embroidery £cissors are best. They are used to cut 
Loose threads on the beck side flush with the fabric (there is no need to knot 
the threads) and to trim loose ends on the front s1de. 


Tnreading the Needle 


Cut thread into lengths up to 3' long. Insert thread into loop at end of 
threader. Insert threader through tube of needle, then guide threader through 
the eye (be careful not to loop thread around the point). Leave a short 
length of thread caming out of the eye and remove threader. You are now ready 


to 8titch. 
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How To Stitch 


Your design will be drawn onto the wrong gide of the fabric. After you 
have stretched the fabric into the hoop, hold the wrong side of the fabric 
towards you, Hold the needle by the handle, allowing the feeder thread to 
flow freely over your hand. Punch the needle through the fabric until it 
gtops (when the guage contacts the fabric). A popping 8ound made by the first 
STitch is normal. Raise the needle out of, but not off, the fabric. Move the 
needle forward across the fabric, one needle width, punch it through again, 
etc. That's it -=- you need only learn one basic 8stitch. The mitred end of 
the point ghould "look" in the direction you are stitching; the eye should 
"look" back at the stitches jJust made. Once you get the feel of it, you will 


be 8urprised at how fast your work will go. 


l Seeders” Head 


Fd 1-21 
=" EO, 
" bogs an of Soochog 
Cight Se 
BC 


You may be able to see that the concept of working from the wrong 8ide to 
form loops on the right side is scmewhat similar to the technique of 
rug-tooking. 

Work the outline of the design first, then fill in the espaces. Leave & 
little space between rows to avoid fabric-puckering. Because the threads 
"wouf®” out a little when formed into loops, you gshould not be able to see 


fabric between the rows on the right side. When you change the position of 
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the hoop to work on other areas of the design, don't be afraid to place the 
hoop over already-punched areas; washing the finished piece will make the 
threads "pouf®” out again. 
Finishing 

To stop stitching, hold onto the last stitch and gently slide the needle 
away, Or Stitch until there is no more thread in the needle. Cut all threads 
on the back side a6 os to the surface as possible, end trim all loose ends 
on the front side. Unlike other sewing techniques, leaving short ends of 
thread does not strengthen punchneedlework; rather, loose ends have a tendency 
to catch and pull out. Washing the finished piece shrinks the fabric, 
strengthening its hold on the stitches. You may also apply a thin coating of 
fabric glue to the stitches on the Wrong side to further ensure that they 


won't pull out. 


Troublesnooting 


Because the needle guage 8tTope the stitch at a pre-set point, an even, 
consistent pile is achieved. However, if the loops do not form correctly or 
hold securely in the fabric, make 6ure that: 

the fabric is tight enough in the hoop 

the stitches are close enough together 

the weave of the fabric is correct for the needle s1ze 

the needle is correctly threaded 

the thread is the correct thickness for the needle 81ze 

there are no kinks or knots in the thread 

the opening in the needle handle is not obstructed by your hand 

thread flows freely over your hand into the needle 


Special Effects 


You can achieve a richly-colored velvet texture by "shearing" (cut Long 
Loops like a lawnmower), "clipping" (cut open each individual loop, if pile 1s 


not long, enough to shear), or "sculpting"” (shape masses of long loops by 


The oruids' Progress 


snipping around the sides toward the center until a Tounded shape is formed, 
especially effective on designs done with #6 needle -= try silver dandelionsl). 


Transfer Patterns 


There are a number of ways to draw designs to be needlepunched onto your 
fabric. One is to use iron-on transfers made with blue ink. A number of 
pattern books are commercially available from Dover and Craftways books 
(follow directions given in the books), or you can create your own designs 
using a 8special heat-transfer pencil available from Birdhouse Enterprises (see 
Sources listed at end of article). Because punchneedle work completely covers 

_ design lines, you need not worry about lines showing through your fabric. 
Since 1ron-ons create dark blue lines, they are generally suitable for 
transfering onto lighter colored fabrics. 

For darker fabrics, draw the design using a tailor's chalk pencil, or 
trace over your design with a dressmaker's carbon, colored side down, placed 
between your draft drawing and the fabric (press hard!) Both items are 


available at sewing stores and fabric shops. 


Resources for Punchneedle Supplies 


Gail Bird 

Birdhouse Enterprises 

110 Jennings Avenue 

Patchogue, NY 11772 

Catalog: 50 cents 

The "first lady" of Igolochkoy, she promotes it in various cities around 
the country, and stocks everything from needles, threaders, guages, hoops, and 
sCi88s0rs to kits and transfer pattern books. 


Marinda Brown 

P.O. Box 1165 

E1 Cerrito, CA 94530 
Author of Ideas and Inspirations: A Punchneedle Techniques Primer ($8.95 plus 
$1.50 postage and handling); also carries needles. 


Igolochkoy Craf tways 

1641-A San Pablo Ave. 1465 4th Street, Dept GP-8 
Berkeley, CA 947/02 Berkeley, CA 94710 

Send SASE for info Send SASE for info 
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ECOLOGY - EARTH FELICION — 

TAO offical publicaton oft ELF PO 

Box 1982, Blonmington, IN 47402 — 

©8/4 is$ues — 
listing of anv pred uct/Services vou may 
offer COMNTAX. PROJEX. EVENTS 
& more PS{-LINYK.S, CLASSES. 

r: FESTIVALS! 


JE IE: 


Wild Magic Bulletin j 


on Treditions| Wiccs — its roots, 


its current directions, and its ſuture progpects. 
$13 USA/Caneds - $20 foreig: 
Single 188ve — $4 USA/Cenads - Þ6 foreign 


Coarerging Paths 


P.O. Box 63 Mi Hored, WI $3572 USA 


Historical notes included with dress pattern. 
San Rafael, CA: Folkwear, 1982. 


Wer <li plus $1 posrage 


An inspinng international 
quarterly publication consisting of 
96 pages of the highest quality 
womens litcrary and aristic 
works. Each isSue explores a theme 
central to an emerging planetary 
woman's COnSCiWusness in a tormat 
of interviews, articles, fiction, 
poetry, photography, art, and 
profiles of women of power. 


an SIN Sybscriptions $22 


und politics p.o. box 827, cambrndge, ma., 02238 


Single 15Suc $6 


[4 


includes 25 word or less 


FN 


Quarterly PSA Newsletter, 
yearly Members Directory. 


Write: PSA, Circle, Box 219, Mt. Horeb, 


Fagan Spirit Alllance 


A Special Friendship Network linking 
Pagans throughout the USA & elsewhere. 


plus twice 


Free rembership info available upon request. 


SE III/2. 


RATES: 
$2.50 eaci 
$10.00 Burk 


JOURNAL OF FAGAN CULTURE AND SPIRITUALITY 
SUBSCRIBE NOW--DON'T MISS ANGTHRER ISSUE 


Sa 


MAKE CHECKS PAYABLE TO 
EARTHSONG/SILVER WEB 
MAIL, P.0.Box 5528 


USA & CANADA BALTIMORE, KD 21210 
$14.09 FircT CLacs ARTWORK AND ARTICLES ENCOURAGED 
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taining fiction, artwork, poetry, 


o . Magick! Each issue contains Seascnal 

2x RI rituals, informative articles, enter- 
cartoons, & 

more! Subs - $7.50/yr, Sample - 3-227 Stamps. 
FREE 30 wd. class{fied with new $Subsctiption! 
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*%* A cuarterly Journal of Southern 
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BEARING UP 


A few years ago, one of the heated debates in 
our local nonviolent action group centered 
around the question of what physical objects 
could be brought to a blockade without 
potentially inciting violence. A Christian 
Aſfinity Group wanted to march carrying heavy 
wooden crosses, and others were fearful. A 
cross, aſter all, could be used as a weapon. 


The debate was followed with some amuscment 
by Pagans. We know that the cross has been 
used as weapon for hundreds of years--against 
us, against Jews, Africans, Native Americans 
and other Native Peoples. And it is still being 
used ns a weapon today. 


The last year-even the last few months, have 
$cen an alarming rise of the Right-Wing 
Fundamentalists and a Shifting of their focus to 
directly target Witches and Pagans. Their 
tactics range from the pscudo-respectable to the 
outrageous, from bills proposed in Congress to 
take away our tax exemptions, to smear 
campaigns and death threats. 


They appear alternately ludicrous and 
terriſying--but we cannot afford to respond 
with cither $snecers or panic. As a community, 
Pagans need 3ome sense of common s$trategy if 
we are to preserve--or more accurately, to gain-- 
the religious freedom this country $supposedly 
guarantees us. Here are Some ideas we might 
keep in mind. 


Fundamentalists and Christians are not identical 
groups: Christianity 1s today a term $0 broad as 
to be almost meaningless. The Churches 
themselves are undergoing Serious Schisms and 
Splits--perhaps most obvious in the Catholic 
Church, in which the freedoms unleashed by 
Vatican II and the moral challenge posed by 
liberation theology have proved impossible for 
the hicrarchy to retract. The Churches today 
are ſacing demands from within and without 
that they live up to Chrast's finer teachings and 
work for justice, peace, and the Survival of the 
planet. And many Christians are rising to that 
challenge with enormous courage and selfless 
dedication. In Nicaragua and all of Latin 
America, Christianity has become A 


Page 


UNDER THE 


Repore Number Four-. 


CROSS 


by Starkbawk 


revolutionary force. In this country, 1, along 
with Lucumi Priestess Luisah Teish, have taught 
ſor zeveral years in a program headed by a 
Dominican Priest named Matthew Fox. Fox is 
attempting to recover the tradition within 
Christianity that focuses on Creation rather 
than $in and redemption, and has withstood 
attacks by both other Catholics and the Church 
hicrarchy for hiring Witches. Many Christian 
ſeminists are deeply sympathetic to our 
movement. And many, many people—-whatever 
their belicfs or politics, dislike Fundamentalism 
because they dislike being told what to think 
and do. 


These people are our potential allics--and we 
need allies. The Pagan movement and Women's 
Spirituality movement arc growing very ſast but 
we arc Still small and have nowhere near the 
numbers or financial rcsources of the 
Fundamentalists--nor do we have the Sympathy 
of the President, the military, etc. 


We need Allies: We can mobilize Christians as 
our allics first of all by not polarizing the issuec 
as one of Pagans vs. Christians. Let's not even 
call them *Christians"—it's an insult to Jesus. 
Christians arc not the enemy. Nor do we have 
to make Fundamentalists the "cnemy* and 
demonize them. We simply need to join together 
with all people who arc committed to the 
principle of freedom of religion. 


Secondly, Christians--and others-nccd basic 
information on Witchcraſt and Paganism. We 
all know the level of lics, propaganda and 
general bullshit we face. We also know that 
constantly having to put out the most basic 
information about oneself is burnout work. 
Other oppressed groups--women, blacks--have at 
times taken the Stance "Don't expect us to 
educate you about our issues--cducate yourselves 
if you want to be our allics*. But most people 
in this country aren't aware that Witches 
actually exist, let alone Sce us as an oppressed 
group. We need paticnce--Sometimes 
approaching the Superhuman powers with which 
we arc popularly attributed, as well as 
perseverance and cach other's Support. 
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As part of educating the public, we need to 
make people--cspecially Christians--awarc that 
persecution of Pagans is a moral and political 
i5Sue--just 25S is persecution of any other group. 
We arc not a joke. The call to defend our 
freedom places a moral demand on them. If 
churck officials refuse to let one of us speak 
because of the hate mail and nharassment they 
will get from the Fundamentalists--they are 
ſailing to make a moral choice. Would they do 
the 2Zame for Jews, or Blacks? 


We have other potential allies among those 
groups that arc also targets of the 
Fundamentalists: lesbians and gays, Native 
Peoples, Jews, Unitarians, Eindus, Buddhists, 
and those who follow Afro-Caribbean and other 
Native and tribal religions, atheists and 
aznostics, feminists, humanistic psychologists, 
the New Age movement in general, and many, 
many other groups. Some groups arc in a 
position to Support us--others are themselves 
Struzgling ſor survival and need our Support. If 
we expect others to be allics-in our $struggle for 
freedom, we must aiso be willing to $support 
others. That means also educating ourselves 
about other groups, other cultures, other 
viewpoints co history--$0 as not to burden them 
with the same draining task we're <tuck with of 
cndlessly explaining who we are. (Oddly 
cnough--while eternally explaining your own 
culture 15 exhausting, learning about other 
groups and cultures 1s personally enriching and 
often fascinating.) 


We need to be comfortable about who we are: 
None of us grew up in a Pagan Socicty. We've 
all internalized negative images of Witches. 
Many of us have been thought weird all our 
lives. (Some of us are weird.) Nevertheless, we 
can learn to be weird and proud. We have every 
right to be who we are, do what we do, and call 
ourselves whatever we want. We might be 
willing to explain, but we never nced to 
apologize. We may have been forced to hide for 
centuries--and £$t:ll be forced to do $0 today--but 
we have cvery right to celebrate our religion 
openly and publicly. 


We need to know the opposition: Distasteful as 
it is, we've got to occasionally tune in to the 
Christian T.V. s$tations, read their literature, and 
analyze their belicſs and strategics. 
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We need to $Support each other: We need the 
personal Support of our ſriends and loved ones, 
we need to appreciate cach other for the Stands 
we take, we need practical $upport at times--for 
example, when the Fundies turned out to picket 
Z. Budapest this $ummer in San Jose, Pagans 
came out to support her. We nced to magically 
$upport and protect cach other. And we need to 
Support and strengthen our organizations. 


Tell the truth and shame the devil: People in 
this country arc Spiritually hungry. The 
Fundics offer one menu, we sct a different 
table. We do not need to proselytize--that has 
never been our way. But we can put forth 
clearly that our $pirituality has a Strong sense of 
values and ethics which are different. None of 
us hike to believe we have belicſs--but there arc 
values we hold in common: we do bclieve that 
the carth 1s sacred, that human beings are born 
with inherent value regardless of what they 
believe or which religion they follow or what 
color or $sex they are, that $exvality 1s Sacred, 
that plcasure 1s good, that we arc responsible for 
our actions and for helping to heal and preserve 
the balance of life. I can't help but $sec that as 
a healthicr diet than one of original sin, eternal 
damnation, guilt, and fear of Satan (the Fundies 
are the true devil-worshipers--think of the 
amount of energy they feed that thought-ſorm). 


The conflict we are facing is, in essence, one of 
value. We owe it to ourselves, to our country, to 
the carth, to be clear about ours--and not to let 
fear, ridicule or threats keep us from $speaking 
our truth. 


L 

© 1986 by Starhawk. Reprinted by 
permission from the Winter 86 15sue of 
Reclaiming Newsletter. "Reclaiming 1s 
a collective of San Francisco Bay Area 
women and men working to unify spunt 
and politics.” It's alsxo Starhawk's 
primary action group. Subs are $4-$15 
per year, based on how much you can 
afford, Sent to: "Reclaiming", Box 
14404, San Francisco, CA 94114. 
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It Stenta with <n "A" 


Karl Steinmayer 
#4 ] Lakesidc Mznor Apts., 1 Fellows Road, Oakdale, CT 06370 


W 


Greetings! 

At PSG 86, Isazc gave me the position of Archbard for ADF. 
After much thought about the post, and with much consultation 
with ISaac, I have decided to ask everyone to help me cotlect 
as much "pagan'' music as is possible, We hope that with this 
material we will he able to produce a Bard's Songbook and man- 
ual. This will take many years, and also may Sources, which 
brings me to the main thrust of this letter. 

I need music. I need $songs. I need poetry. I need stories. 
I need chants. I need anything which will relate to the job 
of Bard, This material will then be categorised, rated, and 
then (hopefully) dissemenated to all aspiring Bards as a general 
background. 

There are four basic divis1ions into which this material 
W111 fall. 

1. Pure Instrumental 
This will be music only, no vocals. 
It may he written for any instrument. 


NI 


Vocal and Instrumental 
This 1s for Songs with a definate mus1cal 
accompanyment, (Any instrument) 


3. -Yocal 
This sect1ion will be for A Cappella songs, 
chants, and poetry, Definately no accompanyment. 


4. Vocal/Stories. 
This is a basic catch-all for stories, legends, 
myths, jokes, harmless but .Juicy gossip, etc. 


A general 1ist of types of songs and material would be 
Something like: folksongs, filksongs, occult, pagan, general 
and Specific diety/season/holiday/elemental, saterical, 
humorous, and bawdv. Oh yes, and druid Songs, of course. 

When sending in anything, please try to follow these guide- 
lines, 

1. A111 Songs, stories, chants, etc. must be written 
or typed. please be legible, 


Fo 


All pure musical must be in musical notation. 

If you can't do it, have Someone do it for you. 

All melodies for songs, chants, etc. Should 

have musical notation. If no notation is available, 
either send a cassette tape of the melody, or be 
consigned to the poetry section. 


3. IF possible, give key, guitar chords, recommended 
tempo, and any notes for playing the musSIic. 


4. Cassctte tapes are always welcome, and very 
k., - P "I v. 
useſful. Send them whenever Possible, but don't let 
them become the only informat1ion. 


= WW 


oa 


LI 
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S. Give the name(s) of the composer or author, and 


check for copyrigh 


t! 


If you can get permiss1on 


to use the mater1ial, great. .If not, we will have 


trouble using 1t. 


You may Send this material to myself at the following 


address: Karl Steinmayer 


C/O 


The White Lotus Kung Fu Center 


79 Central Ave. 
Albany, N.Y. 


I will try to keep everyone 
the NF. 
although I am a $slow correspondent. 


is coming Through zines in 
E 


equests, please write, 


Hope to see everyone at PSG 
where a new Ardbard will be 
then, and Keep playing. 


SClected 


12206 


informed as to how the project 

If people have questions or 
87 for the Bardic competition, 
for 1987. Have fun until 


Harpily yours, 


KaThF; 
Archbard 


| EL DIEERETT =I| 
QoL = 1 | I 
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 C@eIEtEIC DARPS [] 
NO Lightweight, eolidl;y built, fully brigkt Al 
fy Bound, 8mall but with enough range to play, JV 
comfortable to hold, mide of OAK, looks A 
like a G00 year-old entique in brand new bY 
condition and... +. . INEXPENSIVE7?7 YES!!! 
Introducing two new models, avaliable | 
as of Febuary. 
THE DRUTD: $300.00 + Shipping. 7 
29 Wire strings, played with 
finger nalis. 24 inches tall. (a 
G below middle C' to E2. The , 
Wire-tHarp is the traditional WW 
harp of the Druid and Celtic / 
Bard. The 8ound blends deauti- 


fully with the human volce and 
makes this the ideal harp ſor a 
Singer or Story-teller. 


THE MIK!STRAL:$b00.00 + Shipping, 
26 Nylon Btrings, played with | 
or without nalls. 30 inches tall d--þ \ 
about 12 lbs. More range, more 
res8cnance, C below Middle to 
G2. A 1ittle easler t9 play 

a more "musical®” tcne makes 
this the harp for Mucicians. 
String Bpacing only = fraction 
legs than "concert*. Sharping 
levers: $25 extra. 


TEACH YOURSELF TO PIAY THE 
FOLK HARP, by Sylvia Woods; 
$8.00 


OREAMSINGER 
NARPS cy MUIS 


407 &rbor rd.. l«toatood, ca. y12 
cad (21314214525 


Stelnmaver, 
O01. ADF, 1986 


+ 


oOORN aRPS 


ATTATIHED TO THE INSIDE OF YOUR FRONT DOOR 
IT SINGS TO YOU WHEN TIE DOOR CLOSES. KNowh 
IN SWEDEN AND NORWAY &S A "WELKOMMEN® AND 
USED FOR CENTURIES TO WELCOME YOU HOME, 
GREET YOUR FRIENDS AND KEEP BAD-LUCK AND 


JN. -> ar 


LF 


{ EViL SPIRITS OUT OF THE HOUSE. AN TDEAL 

- GIFT FOR WEDDINGS AND HOUSE -WARMINGS . 

5 TREO — STANDARD $45.00 

2 Unicorn Winged-Heart 
7 PegaSus Pentagram 
ax Mermaid Butterſly 
N Dragon Goddess 
4 & Cross Rose 
1 Star Dove 
D b Pan Cat 
9; DELUXE - $50.00 


2 


* 
4 


Phoentx 

Royal Lyon 

Viking Ship 

CypSy Dancer 

r Custom Designs or Logos 
(please Supply art-work) 
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The TREE MEDITATION 
WoRDS: KaRL F. STEINMAYER COPYRIGHT 986 
AD F RITUAL AT PS $86 


WRITTEN FOR THE SUMMER SOLSTICE 
WHEN E'ER WE_STAND IN A SACRED PLACE 


N A CIRCLE'S RIM OR A SHADY GROVE, 
UR SPIRITS GO TO THE GODE WE LOVE, 


fn a THE SUN'S or Moon's BRIGHT FACE, 


LET AEL OUR MINDS GO CLEAR AND FREE, 
AND FORM THE INAGE OF A TREE, 

A YOUTHFUL SAPLING OF THE GLADE, 
WHOSE BUDDING BRANCHES CAST NO SHADE, 


AROUND THIS TENDER, SUPPLE YOUTH, 

ARE SEEN ITS STURDY FORBRARB® GROWTH, 
THOSE FOREST ELDERS STRONG AND WISE, 
WHO NURTURE THOSE OF LESSER SIZE, 


$O CLOSE YOUR EYES, AND IN YOUR MIND 
RECOME ONE OF THE SPIRIT KIND, 

CAST OFF YOUR CARES AND DISBELIEF, 
AND ENTER TREE FROM ROOT TO LEAF, 


GELAX AND BREATHE AND CENTER WELL, 
HEN LET THE PEACE WITHIN YOU SWELL 
INTIL IT IS A THING PROFOUND, 

Now SEND IT DEEP INTO THE GROUND. 


IN EVERY LITTLE TENDER ROOT 

EL WATER FLOW, AND THEN TRANSMUTE ; 
HE SAP WILL FLOW THROUGH EVERY VEIN, 
OUR LINKS TO ANCESTORS REGAIN, 


Now LET THE SAP RISE IN A FLOOD, 
AND RACE TO EVERY BRANCH AND BUD; 
TACH BRANCH EXTEND INTO THE AIR, 
ACH LEAF UNFOLD IN GREEN SO FAIR, 


THE GENTLE ZEPHERS TOSS EACH BOUGH, 
AND TO YOU CALMING BREATHS ENDOW, 
YSHILE RAYS OF GOLDEN SUMMER LIGHT 


3IVE WARMTH AND LEND THEIR POWER S MIGHT, 


[ET WATER RISE AND FIRE DESCEND, 
AND LIVELY AIR THE BRANCHES BEND; 
Thus FIRMLY PLANTED IN THE EARTH, 
ThE ELEMENTS GIVE US REBIRTH, 


NOW LET THE LEAFY GREEN ENTWINE, 
A\nD FORM OUR SACRED GROVE DEVINE, 
WITH BRANCH AND ROOT OUR CIRCLE FORM, 
AND MAGIC FROM MUNDANE TRANSFORM, 
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Re pore Number Four 


ThE TREE MEDITATION CONT 


WE ALL ARE ROOTED JUST THE SAME, 
WE FEEL THE SAME SUPERNAL FLAME, 
WE DRINK THE WATER FREE TO ALL, 

WE HEAR THE GENTLE AIRY CALL, 


Now LET US FEEL OUR SPIRITS SURGE, 
ND INTO ON 
O LET THE 

HAT WE ARE READY HERE BELOW, 


IRIT MERGE 


AND LET US ALL LINK HAND TO HAND, 
EFORE ALL OF ThE GoDS WE STAND, 
ND IN THIS HALLOWED SPACE WE START 
O SHOW ALL THAT IS IN OUR HEART, 


The TREE MEDITATION PART 2 


UR SACRED GROVE THE $50DS DO LOVE, 
FARTH BENEATH, 
UT NOW THIS RITUAL MUST END, 

OWARD OUR HOME AND HEARTHSTONE FEND., 


SKY ABOVE, 


AGAIN WE CLEAR OUR MIND AND HEART; 
BRANCHES SHRINK AND PULL APART, 
ROOTS UNTIE AND BACKWARD TURN, 
SPIRIT FIRE LESS BRIGHTLY BURN, 
WATER SINK, LET FIRE GO, 
GENTLE ZEPHERS HOMEWARD FLOW, 
AS IF IN A CLEARSING RAIN 
BECOME A SILGLE TREE AGAIN, 


4 | — m—_ 
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THEN FROM THIS SOLITARY TREE 
YOU SOUL BREAKS LOOSE, 
OUR BODY. CALLS, 
ETURNS, YOU SLOWLY OPEN EYES, 


A BEING FREE, 
YOUR SPIRIT FLIES, 
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Tree Meditation 
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| fore are not to be assumed to be recommending the products or services involved). Here 


are the prices for one insertion only. Subtract 10% for two insertions,- 20% for three and 
30% for four: Full Page (10"x7.5") $50. Half Page (S"x7.5* or 10"x3.25") $25. Quarter 
Page (2.5"x7.5" or 5"x3.25") $15. Eighth Page (2.5"x3.25") $10. 


Reprint Procedures: Neopagan, Druidic, scholarly, medievalis* and cultural publi- 
cations may reprint any material written by P. E. I. B., but his Copyright notice must 
appear. If more than 250 words are excerpted, one cent per word Should be donated to ADF. 
Materials written by other people are copyright by them, and you will have to contact 
them for permiss1on. 


Payments: All checks and money orders should be made out to "P. E. I. Bonewits'" 
and mailed to Box 9398, Berkeley, CA, USA 94709-9398. If you have sent a check made out 
to the old Pental pha Journal &£ Druid Chronicler, you should mark it void in your 
checkbook and send a new one for the correct amount. Erroneously madeout money orders 
will be returned. U. S. Postal Money Orders are highly preferred. And, oh yes, all 
payments should be in US dollars. 


Note new address, as of Fall 1986, is the one printed on these inside covers. 


P. O. Box 9998, Berkeley, CA USA 94709-0898 


ThE TREE MEDITATION CONT 


WE ALL ARE ROOTED JUST THE SAME, 
WE FEEL THE SAME SUPERNAL FLAME, 
WE DRINK THE WATER FREE TO ALL, 
WE HEAR THE GENTLE AIRY CALL, 


NOW LET US FEEL OUR SPIRITS SURGE, 
ND INTO One GREAT » AL MERGE 

O LET THE LORD AND LADY KNOW 

HAT WE ARE READY HERE BELOW, 


AND LET US ALL LINK HAND TO HAND, 
EFORE ALL OF ThE GODS WE STAND, 
ND IN THIS HALLOWED SPACE WE START 
To SHOW ALL THAT 15S IN OUR HEART, 
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The TREE MEDITATION PART 7 


OUR SACRED GROVE THE $50DS DO LOVE, 
THE EARTH BENEATH, THE SKY ABOVE, 

UT NOW THIS RITUAL MUST END, 

OWARD OUR HOME AND HEARTHSTONE FEND, 


AGAIN WE CLEAR OUR MIND AND HEART; 
THE BRANCHES SHRINK AND PULL APART, 
THE ROOTS UNTIE AND BACKWARD TURN, 
AND SPIRIT FIRE LESS BRIGHTLY BURN. 


LET WATER SINK, LET FIRE GO, 

ET GENTLE ZEPHERS HOMEWARD FLOW, 
ND AS IF IN A CLEARSING RAIN 
BECOME A SILGLE TREE AGAIN, 


THEN FROM THIS SOLITARY TREE 

you SOUL BREAKS LOOSE, A BEING FREE, 
VOUR BODY CALLS, YOUR SPIRIT FLIES, 
RETURNS, YOU SLOWLY OPEN EYES, 


Tempe 105 Tree Meditation 
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The Druids Progress 


Report Number Five 


Ar nDratocht Fein: A Druid Fellowship 


From Ar nDratocht Fein: A Druid Fellowship("ADF"), P.O. Box 1022, Nyack, NY, U.S.A. 10960-1022. 
The Druids ("DP") is published Semiannually (Gods willing) and is sent primarily to the 


Subscribing mem of ADF. All items credited to "the Archdruid” have been wnitten by, and are © 1988 
by, P. E. I. Bonewits. Celtic art appearing on the Back Cover and page 22 is © 1986 by the artist, Bediah 
Baird, to whom we are grovelingly grateful. All items created by other parnes are © 1988 by them. All 
opinions expressed, save those Specifically attributed to the Board of Trustees, are the opinions of the 


individuals expressing them and not official ADF policy. 


In this Issue: 


A Word from the Archdruid, by the Archdruid 

Do-It-Yourself Research, by the Archdruid 

Earth Needs You More, by Jim Holland (Creation magazane reprint) 
Articles of Association & By-Laws of A.D.F., by the Trustces 

A Few Comments on the By-Laws, by the Archdruid 

French Druidism, by Pierre de la Crau 

Warriors and Soldiers and Cops — Oh My!, by the Archdrud 
Lugh, by Bediah Baird 

Final Exam, by the Archdruid 

Some Notes from the Members' Advocate, by Grey Cat 

Feedback Depanment Rules 

Blood Sacrifices — Blood Spells — Blood Charms, by Kris Aaron 
Footenotes, by Clarion 

Group Planning of Magical Rituals, by Larry Cornet 

Greetings in the Old Gods!, by Ian Corrigan 

Earth First! (Fundraising Letter), by Mike Roselle 

Notes on Theory and Practice (I), by George Hersh 

Untitled Zine, by Ellen Evert Hopman/Solas 

Cogito Ergo Sum 1, by Ian Kimberly 


Common Errors in Written English, and How to Correct Them, by Susan Kirsch 


What Does Pagan Clergy Offer its Laity?, by Susan Kirsch 
Pagan Recovery Networking, by Jody Miklacic 
Publication Reviews, by Deborah Lipp and Kiril Oakwind 
Untitled Zine, by Magenta 

Observanons, by John Silvey 

Against the Elements, by Ben Price 

The Magical Tarot, by Shevon 

Unntled Zine, by Tony Taylor 


Magick: the FidoNet Neopagan Witchcraft & Magick Conference, by Brad Hicks 


Ireland for Not-Rich Druids & Fellow Travellers, by Arlen Wilson 
Earth Mother/Moon Mother, by Bediah Baird. 
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Thais has been a year of imtense, though largely 
invisible, growth for A.D.F. The by-laws have been finc- 
tuned, the Grove Organizers' Handbook has been ssued 
(with a new edition due out at Lughnasadh 'S8). and new 
people continue to jorn on a Steady bags, The seeds that were 
planted have begun to sprout. | 

I can't over-emphasise that A.D.F. is meant to be a 
group effort. The trustces and I can offer guidance, ideas, 
and insprration, but the vast majority of the work has to be 
done by you. It's going to take time, energy, and (ves, gasp, 
ughh) money from each of you to get those secdlings 
nourished cnough for us to be able to hang swings on them 
{or our grandchildren 

| can't do it all by mysclf. Being an Archdruid bas 
cos! me far more money than it has ever brought in, in terms 
of both direc expenses and los! income from mundanc 
Sources. If I spend my time carmng a bving, then I'm not 
doing clergy work such as getting this journal out on sched- 
ule, record keeping, counsehing, writing, teaching, etc. If 1 
spend my time doing clergy work, then I wind up living in 
poverty, postponing needed medical and dental treatment, 
not being able to buy the books I need for research, etc. So 
I literally can't afford the time to do everything I want to be 
doing for you, nor the stress of trying to get it done between 
midnight and three a.m. every night after I get home from a 
mundane job. That means that you, the members of A.D.F., 
need to start taking more responsibility. 

One mayor aid to doing part of the work yourselves 
appears in this 1ssue: a detailed guide to the research that 
needs to be done to reconstruct Paleopagan Indo-European 
Druidism, with a large bibliography of books and academic 
articles to get you started. 


A Word from the Archdruid 


I know that it's been hard to maintam enthusiasm 
about sending wn zines / articles for DP when it's been coming 
out at 9-12 month intervals. That's one reason why we're 
starting to put *newsy”, networking sorts of zines and con- 
tact messages mito the News from the Mother Grove. 

On the liturgical aide, let me repeat for the ump- 
tecnth time: the A.D.F. bturgy has not been frozen mito a 
single form. It continues to grow and evolve as we all 
experiment with it. I want to encourage all of you to send in 
new VerS1o0ns, 1n all of the Indo-European languages. I'd like 
to s£e Some ideas of how to msert more *right-brain” / 
emotional clements into it, whale maintaining the magical 
Structure. But from now on, I'm going to refuse to listen to 
complaints about the liturgy from folks who are unable to 
come up with speciſic suggestions for unprovements. 


A few words about power: It's remarkably casy to 
get into a position of *power” inA.D.F. After all, thisis avery 
small pond. All a person has to do is to get off of his or her 
duff and start doing things. Despite all the rumors to the 
contrary, it 15 not necessary to be a fnend or lover of the 
Archdruid's. So let me make this point of policy real clear -- 

people who volunteer for and then competently perform 
various tasks are likely to wind up in whatever positions of 
*power” or *prestige” we have. Those who don't, won't. 

An example: in 1987 I tried for several weeks before 
the Pagan Spirit Gathering to find someone who could help 
me lead the Summer Solstice nite to be held there. The Vice 
Archdruid and the Archbard weren't going to P.S.G. that 
year, and the other folks I asked were less than enthusiastic. 
Finally I drafted my fiancee, Deborah Lipp, an experienced 
Wiccan pnestess, because I really wanted someone who (a) 
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This has been a year of intense, though largely 
invisible, growth for A.D.F. The by-laws have been fine- 
tuned, the Grove Organizers' Handbook has been ssued 
(with a new edition due out at Lughnasadh '88). and new 
people continue to join on a steady bazis. The seeds that were 
planted have begun to sprout. 

I can't over-emphasise that A.D.F. is meant to be a 
group effort. The trustces and I can offer guidance, ideas, 
and inspiration, but the vast majority of the work has to be 
done by you. It's going to take time, energy, and (yes, gasp, 
ughh) money from each of you to get those secdlings 
nourished enough for us to be able to hang swings on them 
ſor our grandchildren. 

I can't do it all by mysclf. Being an Archdruid bas 
cos! me far more money than ut has ever brought in, in terms 
of both direct expenses and los! income from mundane 
sources. If I spend my time carning a bving, then I'm not 
doing clergy work such as getling this journal out on sched- 
ule, record keeping, counseling, writing, teaching, etc. If 1 
Spend my lime doing clergy work, then I wind up living in 
poverty, postponing needed medical and dental treatment, 
not being able to buy the books I need for research, etc. So 
I literally can't afford the time to do everything I want to be 
doing for you, nor the stress of trying to get it done between 
midnight and three a.m. every night after I get home from a 
mundane job. That means that you, the members of A.D.F., 
need to start taking more responsibility. 

One major aid to doing part of the work yourselves 
appears in this 15sue: a detailed guide to the research that 
needs to be done to reconstruct Paleopagan Indo-European 
Druidism, with a large bibliography of books and academic 
articles to get you started. 


A Word from the Archdruid 


I know that it's been hard to maintaim enthusiasm 
about sending in zines / articles for DP when it's been coming 
out at 9-12 month intervals. That's one reason why we're 
starting to put *newsy”, networking sorts of zines and con- 
tact messages into the News from the Mother Grove. 

On the liturgical aide, let me repeat for the ump- 
tecath time: the A.D.F. liturgy has not been frozen into a 
single form. It continues to grow and evolve as we all 
experiment with it. I want to encourage all of you to send in 
new verSions, in all of the Indo-European languages. I'd like 
to sce some ideas of how to insert more right-brain” / 
emotional clements into it, whale maintaining the magical 
$tructure. But from now on, I'm going to refuse to listen to 
complaints about the liturgy from folks who are unable to 


come up with spechc suggestions for mprovements. 


A few words about power: It's remarkably casy to 
get into a position of *power” mnA.D.F. After all, thisis a very 
small pond. All a person has to do is to get off of his or her 
duff and start doing things. Despite all the rumors to the 
contrary, it is not necessary to be a friend or lover of the 
Archdruid's. So let me make this point of policy real clear - 

people who volunteer for and then competently perform 
various tasks are likely to wind up in whatever positions of 
*power” or *prestige” we have. Those who don't, won't. 

An example: in 19871 tried for several weeks before 
the Pagan Spirit Gathering to find someone who could help 
me lead the Summer Solstice rite to be held there. The Vice 
Archdruid and the Archbard weren't going to P.S.G. that 
year, and the other folks I asked were less than enthusiastic. 
Finally I drafted my fiancee, Deborah Lipp, an expericaced 
Wiccan priestess, because I really wanted someone who (a) 
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could memorize the script, (b) was a competent ritualist, and 
(c) was willing to do the job. My choice caused hard feelings 
among anumber of members, none of whom had themselves 
volunteered. 

Now the first year, folks complained because I 
chose my Vice Archdruid Shenain Bell, also male, tohelp me 
lead the ritual, despite the fact that Druid polytheology is not 
primarily concerned with male /female polarity. The second 
year, people were upset because I chose a woman who was 
completely *unknown”, even though she did a fine job. Last 
year, I chose my consort, something that 90% of all Neopa- 
gan traditions advise. There's obmously no way to make 
everyone happy. 

Thus particular example of small group pclitics may 
eaSe up in the future, since we've rewnitten the hturgy to 
allow four or five clergy. As far as the future is concerned, 
however, this is the sort of nonsense up with which 1 will not 
put. Druidism is not Wicca. We are exploring new options 
and new approaches to solving organizational and liturgical 
problems. We've said from the beginning that A.D.F. is 
heirarchiacal. We have members who are willing to work, 
not talk, their way into the heirarchy, but we have room for 
many more. 


Jody Miklacic's zine in this 15sue of DP deserves 


 special attention. In an act of courage I find breathtaking, 
She's come about as far out of her *closets” as it's possible 
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for a person to do. She's a veteran of the "Twelve Step” 
programs (A.A., Alanon, O.A., ctc.), and has been exploring 
ways to Paganize the techniques. At my nudging, she has 
agreed to coordinate a nationwide network of Pagan Twelve 
Steppers. Considering how many of us come from dysfunc- 
tional families and/or have various dependency problems, 
it's about time (cspecially for those of us who want to be 
clergy) to begin dealing with the 15sues, both in our own lives 
and in the lives of our friends and congregations. I've been 
stumping for this for three years now, since I first started my 
Senies of *Neopagan Taboos” discussions at festivals, and it's 
good to see ©Pagan A.A.” groups popping up all over the 
country. If we can jus! avoid the dogmatism and ſear of 
experimentation $0 common in the regular Twelve Step 
programs, we'll be able to create appropriate variations that 
fit with our own values. Of coursec, that means that thosc of 
us with problems are going to have to be willing to admit that 
we have them, and those of us who don't (or who have 
different ones) are going to have to be willing to lovingly 
confront our brotbers and zisters about their's. 


Also in this 15sue is a letter from, and an official 
form” (oh no!) to be sent to, our Members' Advocate, Grey 
Cat. If you have major complaints about how A.D.F. is being 
run, she's the person to take them to. Of course, she will 
expect you to have done your homework first... 


No Wild, No Wildlife. 
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| RE in the wiid can be pretty 
tough these days. Without the necesSsary ' 
habitat to live in Some Species Iike The 
QOrizzly Bears that inhabit YellowsStone 
National Fark are Severety threatened | 

Over 80% of the national forest lands that | 
border YellowStone and are not Spec itic ality 
put out-ol-reacnh tor of development. nave 
been leased: habitat that the Grizzlies rely 
on. as do ein, moose and gee! 

i! their refuges are replaced with roads 
ot! riqs and gas pipelines. they too will 
become victims of Senseiess and 
thoughtiess development. The Sierra Ciubs 
work to protect public lands from 
development aiso heips preserve the 
habitat of these Grizzlies, Saving the 
wilderness they need in order to Survive 

To iearn more about our work protecting 
endangered Species Such as the Grizzly 
Bear in YellowsStone or to take part in it 
through membersnhip. piease write us at 
Siezra Club, 730 Polk Street, San Francisco 
CA 94109, (415) 776-2211 


Erwin and Peggy Bauer 


SIERRA 
+CLUB 
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Do-It-Yourself Research 


by the Archdruid 
Many of you have written to me, asking about particular Beard, R. The Indo-European Lexicon: Synchronic 
aspects of A.D.F.'s scholarly rescarch, or wondering when Theory. 198L 
the results arc going to be published. Apparently folks =Baldi, Philip. Ag Introduction to the Indo-European 
haven't yet figured out that I can't do it all by myself! If yu Languages. 1983. 
read Russian, Polish, Latvian, Lithuanian, Hungarian, etc., Buck, Carl D. Dictionary of Sclected Synonyms in the 
don't ask me how the bibliographic work of tracking down =Prnaplc Indo-European Languages. 


Sonnet publications about Baltic Pagan survivals is going -- ] 
don't read any of thosc languages! Do the bibhographic 
rescarch yoursclf, then send in your results. If you run across 
anartice or book that you think is particularly mportant, tell 
the rest of ns. We'll s:c what we can do to get copies 
translated and destributed to the memberstup. 

The same thing gocs for those of you (about 15%?) who 
read other European languages. Quite a few books and 
articles have been publiched in the last 40 years i the 

academic presscs. Probably scores, if not hun- 
dreds, of them relate to our fields of interest. Send in 
annotated bibliographies, reviews, and translations of the 
juicy parts for the rest of us to enjoy. 

Incidentally, if you arc one of the members who scr- 
ously reads and writes an Indo-European language at a 
professional scholarly level, and would be willing to coordi- 
nate the translation work for that language, let us know. We 
need translation coordinators for every major and minor 
Indo-European language, past and present, plus the few 
non-IE tongues now spoken in Europe. 


Back in DP#1 (pages 24-26), I listed a number of 
questions to which we till need answers. Here are some 
additional scholarly questions /topics to explore, and to 
report on in your zines, along with a sizable number of 
bibliographic listings, most of them cribbed from bibliogrs- 
phies with additional suggestions by Jim Duran. Boldfaced 
authors arc especally recommended by myself and /or Jim. 


Proto-Indo-Emropean Studies: What docs the family 
tree of the IE languages look like as of the late 1980's? What's 
the status of the rescarch efforts to go back beyond PIE to 
various postulated mother languages connected to Azian, 
African, and Semitic tongues? How much of a vocabulary 
and grammar for PTE do we now have -- is it enough to start 
writing rituals, or at least invocations? Are the Sarmatians or 
the Thracians or Gimbutas' *Old Europeans” the original 
PIE people? Can we now create a map showing the PIE 


migrations, century by century? 
Here are some relevant books & articles: 


Larson, Gerald James (ed.). Myth in Indo-European 

Lincoln, Bruce. Myth, Cosmos and Society: Indo-Euro- 

pcan Themes of Creation and Nestruction. 1986. 

on, © Mott. The ten: Comperatin Muthotog, An 
——"? | 

* and Thomes, Azz C, "The Semaation Connection: Now 

Light on the Origin of the Arthurian and Holy Grail 


Legends”, in the Journal of American Folklore, Vol 91 
(193), Jan-Mar. 
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Pokorny, Julius. Indogermanisches Etymologisches 
Worterbogk. Two volumes. 1969. 
Polome, Edgar C. (ed.) EsSays in Honor of Karl Kerenyi. 


Watkins, Calvert (ed). Indo-European Studies. Vol. IV., 
1981. 


Wyatt, Wm. F. Jr. Indo-Europcana. 1970. 


corrupt and how and why? 

Here are some relevant books & articles: 
-Bhattachary, Sukumari. The Indian Theogony; Compara- 
im Stacks of Indinn Mythology f he Ved | 


Eight Hymns, Translatcd and Annotated 

Pollock, Sheldon I. (trans.) The Ramayana of Valmiki. 
1986. 

Renou, Louis. Religions of Ancient India. 1953. 

van Buitenen, J. A. B. (trans.,ed.) The Mahabbarata. 
Books 1-5, 1973-78. 

Zammer, Heinrich. Philosophics of India. 1969. 

”" Myths & Symbols in Indian Art & Civilization. 1971. 


of Evil. 1971. 


Vedic Studies: What are the scripts of the most archaic 
rituals? Just how close is Sanskrit to Proto-Indo-European 
in grammar and vocabulary? Does it really overlap heavily 
with Ancient Irisch? When did the Brahamic Caste get 


Thc King & the Corpse: Tales of the Soul's Conquest 
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Iranian Studies: How much have we got about lraman 
Paleopaganism (before Zoroaster) in terms of myth and 
ritual? What's the current thinking in academia about the 
Asuras/Devas $plit with the Ancent Vedic peoples? 


Here are some relevant books & articles: 


Boyce, Mary. Textual Sources for the Study of Zoroastri- 
anism. 1984. 
Duchesne-Guillemin, Jacques. Hymns of Zarathustra. 


Gnoli, Gh. Zoroaxter's Time: and Homeland: Naples, 
1980. 

Levy, Reuben (trans.). The Epic of the Kings (abridged). 
1985. 

Ecology of Religions. 1981. 

Malandra, William. An Introduction to Ancient Iranian 
Religion. 1983. 

Warner, A. J. & E. (trans.). Shanama. 9 volumes, 1905+. 
Zachner, R. C. The Teachings of the Magi, A Compen- | 
dium of Zoroastrian Behefs. 1976. 


Greco-Roman Studies: This actually falls into two dis- 
tinct categories: (1) research about the religions and cultures 
of preclassical and classical Greece and Rome, and (2) re- 
Search into the classical Greek and Latin writings about 
Celtic and other Indo-European religions. There is plenty of 
material available about the classical parts of category (1), 
but the information about preclassical (or *archaic”) maybe 
more difficult to had. 

As for category (2), we need to have someone with 
access to a good unrverty library track down cvery single 
Greek and Latin author mentioned in Piggot's The Druids 
(he says the Celtic texts are m Zwicker, and the non-Celtic 
ones are inClemens), photo- copy the relevant passages, and 
check to make $sure the English translations are correct and 
up-to-date (post-1970). For that matter, since Piggot was 
focusing on the Celtic Druids, he may well have passcd over 
other references to non-Celtic Indo-European clergy and 
their practices. The Loeb Classic series has facing Greek / 
Latin text and English translations, and would probably be 
the best place to start. Eventually we need to put together 
a book quoting all the Classical referencesto Indo-European 
religious and social patterns. 


Here are a very few relevant books & articles: 


Cnnti Julius. The Gallic Wars. 


Clemen, C. Fontcs Historiac Religionum Primitivarum. 
1936. | 
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Parke, H. W. Festrvals of the Athenians. 1986. 
Tacitus. Germanis. 

Tierney, 3. J. "The Celtic Ethnography of Posidonius”, 
Proc. Royal Irish Acad. LX(C), 1960, pp 189-275. 
Zwicker, J. Fonts Historiac Religion Colticac. 1934. 


Celtic Studies: A similar job needs to be done of collect- 
ing all the Irish and Welsh refereaces to Druids, bards, 
brebons, etc., and reprinting them with modern English 
translations. Someone who is really fluent in Welsh should 
let us know what the current status is of Welsh scholarship 
about the manuscripts collected and/or invented by Iolo 
Morganwy - which ones have turned out to be genuine, and 
what do they say? 


Here are some relevant books & articles: 


” Sudics in the Early Britigh Church. 1958/73. 

Cross, Tom Pecte & Slover, C. H. Ancqcnt Irish Tales. 
1936/69. 

Danaher, Kevin. The Year in Ircland. 1985. 

Daviet, R. *La Mesure du temps en Gaule”, Rev. Arch. de 
l'est & Centre-Est. XIV, 1963, pp 53-80. 


De Vries, Jan. Kcltischc Religion. 


Dillon, Myles & Chadwick, Nora. The Celtic Realms. 
Evans, E. Estyn. Irish Folk Ways. 1966. 

Ford, Patrick K. (trans.) The Mabinogi and Other 
Medicval Welsh Tails. 1977. 


Welsh Legends and Folktales. 
« & Quinn, Michael (eds.) Eountain of Praizc. 1963. 
— — Gerald. Early Insh Literature. 


conn. *Les Vates des Celtes”, Acta Ethnog. Acad. 
Scient. Hung. TV, 1955, pp 171-275. 

Lc Roux, Francoasc. Les Pripdes. 
MacCana, Proinsias. 
ME <0 AI to ofthe 
Calendar of Coligny”, Enin X, 1926-1928, pp 1-67. 


* *Fenian Heroes & their Rites of Passage”, in Bealoi- 
deas, 1986-87. 
O'Danachair, Caoumbun (Kevin Danaher). A Bibliograpby 


of Irish Ethnography and Folk Tradition. 

O'Flaberty, Liam & De Foun, Jan. The Ecxtacy of Angus. 
1987. 

O'Rahilly, Thomas F. Early Irigh History and Mythology. 
O'Suilleabbain (O'Sullivan), Sean. A Handbook of Irish 
Folklore. 
Powell, T. G. E. The Celts. 1983. 
Rees, Alwyn & Brinley. Celtic Heritage. 1961 
Ross, Anne. Everyday Life of the Pagan Celts. 

Pacan Coltic Brita; 

* Thc Pagan Celts; the Creators of Europe. 1986. 
* Druids, Gods & Hcerocs from Celtic Mythology. 1986. 
Sjoestedt, Marie-Louise. (ods and Hcrocs of the Celts. 
1982. 


Travis, James. Early Celtic Versecraft: Origin, Develop- 


Here are the names of some Celtic Studies journals: 
Eriu, Leitschrift fur Celtizche Philologie, Etudes Celtiques, 
Celtica, Antiquity, Bealoideas. You might also conider 
joining the Celtic Studies Aszociation of North America, the 
$15 year membership dues include a copy of their large 
bibliography: CSANA, c/o Prof. Edgar M. Slotkin, Dept. of 
English, Univ. of Cincinnati, Cincinnati, OH 4522L 
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Norse/German Studies: Can anyone find us a book on 
the architecture and building methods of the *stave 
churches”? Is there more information about the solitary 
priests and priestesses who lived in the woods, attending 
small temples dedicated to particular *spousc” deities? Are 
there any remnants left of ritual scripts? What effect did 
being conquered by the Romans have on German religion? 
How about detailed reviews on recent books about runes? 
Someone needs to track down articles and books written 
about the specfic perversions that the Nazis committed 
against the Norse /German myths and rituals, and the refu- 
tations of these by modern scholars (Jim says there was an 
article in the Journal of American Folklore about five years 
ago). How about a report on the recent revivals in Iceland? 


Here are some relevant books: 


Bellows, Henry Adams. The Poctic Edda. 1969. 
Crossley-Holland, Kevin (ed.). The Norse Myths. 198L 
Damico, Helen. Beowulf's Wealthcow & the Valkyric 


Glob, P. V. The Bog People. 1969. 

Grimm, Jacob. Teutonic Mythology. 4 volumes, 1966. 
Hollander, Lee M. (trans). The Poetic Edda. 1986. 

J Jones, Thomas Gwyn. A History of the Vikings. 1984. 


The Norse Atlantic Saga: Being the Norse Voyages of 


Bibliography. 1986. 
Moltke, Erik. Runzs & their Ongm; Denmark & Else- 
where. 1985. 


Saxo Grammatticus. History of the Danes. Ed. by H. E. 
Davidson, trans. by Peter Fisher, 2 volumes, 1979-80. 


Sturiuson, Snorri. Heimsknngla. Trans. by Lee M. 
Hollander, 1964. 

* The Proxe Edda. Trans. by Jean I. Young, 1964. 
Terry, Patricia (trans.) Poems of the Vikings: tHe Elder 
Edda. 1982. 

Thorsson, Edred. Futhark: A Handbook of Rune Magic. 
1984 


Turville-Petre, E. O. Myth and Religion of the North. 
1975. 
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Baltic Studies: This is the area that scems to have the 
membership of A.D.F. the most excited, yet the least work 
has been done on it. We need to find out which books and 
articles have the actual texts of rituals, the intermews with the 
Surviving clergy, details of polytheology, ctc., and get them 
translated. We need to track down the wire recordings and 
films of the ceremonies that were made, and get copies. All 
this will take people who are used to doing bibliographic 
rescarch with Soviet resources and istitutions. 


In the meantime, here arc some relevant books & 
articles: 


Balys, J. Lictuviu tautosakos skaitymai: Lescbuch der 
ltauischen Volkskundc. 2 vols, 1948. 

* *Lathuamian mythology”, The Standard Dictionary of 
Folklore. 1950. 

Biezais, H. Dic Religionaguellen der baltishen Volker und 
dic Ergchnissc der bisherigen Forschungen. 1954. 

* Dic Hauptgottinnen dcr altcn Letten. 1955. 

* Dic Gottesgestalt der lettischen Volksreligion. 1961. 
Gimbutas, Marija. The Balts. 1961/1968. Her bibliography 
has dozens of titles in Slavic, Scandinavian, German, and 
other languages. 

* @Ancient Symbolism in Lithuanian Folk Art”, 
American Folklore Soc., Memoir Serics, vol 49, 1958. 
Grunau, Simon. Prussan Chronicie. In German, 1520. 
Piccolomini, Enea Silno (a.k.a. Pope Pius IT). Europa 
(chapter 26). 1458. 

Rutkas, J. (ed.). Latvia: Country and Pcopic. 1967. 


Inn nn. In Latin, 1326. 
Ward, Donald. *Solar Mythology and Baltic Folksongs”, 
in Wilgus, D. K. & Sommer, Carol (eds.) Folklore 


International. 


Slavic and Eastern European Studies: There i als© a 
great deal of material in the Soviet scholarly journals and 
academic publishing houses about Paicopagan survivals in 
tne Ukrame, in Poland, and in other parts of Eastern 
Europe. Lake that about the Balts, most of it has never been 
translated into English. 


Here are some relevant books & articles: 


Author Unlisted. Slavic Ethnic Libraries, Museums & 
Archives in the U.S; A Guide & Directory. 1980. 

Benet, Sula. Song, Dance & Customs of Peasant Poland. 
1951. 

Chadwick, Nora K. The Beginnings of Russian History. 
1946. 

« Ruzsian Heroic Poctry. 1932/64. 

* & Zhirmunsky, Victor. Oral Epics of Central Axia. 
1969. 
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Dlugosz, Jan. Polish Chronicle. In Latin, 1460. 


Finno-Ugric & Siberian Studies: Although thesec 
peoples were not Indo-Europeans, they bad a great deal of 
contact with the IE peoples. Those who are interested in PIE 
and IE linguistic and liturgical survivals among the Finno- 
Ugric peoples, as well as the influence of Shamanism on the 
IE cultures, will find this a fascinating area to rescarch. 


Here are some relevant books & articles: 


Berzing, Bud. Scx Songs of the Anaent Letts. 1969. 
Bosi, Roberto. The Lapps-1960/76. 
Branch, M. & Kirby, W. F. The Kalevala: The Land of the 


Vikar, Laazlo & Berectki, Gabor. Cheremis Folksongs- 


Misc. Works on Archeology, the Anthropology of Religion, 
European Folklore, and Druidism: 


Benet, Sula. Abkhasians: The Long-Lrving Pcoplc of the 


CAUCASUS. 

Bord, Janet & Colin. Earth Rites: Fertility Practices in 
Pre-Industnal Britazn. 1983. 

Clark, Grahame & Piggott, Stuart. Prehistoric Societies. 
1970. 
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Frazer, James G. The Golden Bough. 15 vols, 1900. 
*  & Gaxter, Theodore. The New Golden Bough. 1975. 


Harris, Marvin. Cultural Matcrialism. 1980. 
Hoxtetler, John & Huntington, Gertrude. The Huttcrites 


Jum says that we could begin to reconstruct a fairly 
accurate Palcopagan Indo-European liturgy, just by 
working with Carmichae!'s Carmina Gadclica, 
O'Flaherty's Rg Veda, and Holmberg's Einno-Ugric 
Mythology (chapters on sacrifices in the sacred groves). 


So there you have it folks. Enough titles and leads to get 
any of you who are scrious about wanting to do research off 
and flying. But remember, if you sit around waiting for 
z0meone else to do it, jt won't get done. 


Yagdraslil 
The world ah tree in Norze mythology whoes 
roots and branches hoid the universe together. 


Yagorasil, a quanerty journal focuazing on 
Heathen cutture, ethos, religion, mythology, 
and runes. Four issue 2ubecription: $6 U.S. & 
Canada, $8 foreign. Sample copy. $2. Make 
checks to: Freya's Folk, $37 Jones St., #165, 
San Francizco, CA, 94102 


A Journal of the Heathen Way 
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In the fall of 1967, at the end of San Francisco's "Summer 
of Love,” the city's hippie establishment declared the 
"death of the hippie” and conducted a ritual funeral. 
"Nebraska needs you more,” declared a Sign in a Shop 
window to the scores of flower children who had converged 
on the Haight from all over America. The great experiment 
in psychedelic, communal living was, for a variety of 
reasons, turning SOur. It was time to move on and make 
room for the next thing, for the birth of the free man, 
proclaimed the hippies. 

Two years later half a million people gathered at Yaeger's 
farm in Woodstock, N.Y., for the biggest, loudest, muddi- 
est, Stonedest, most raucous Irish wake a cultural move- 
ment ever had. After three days of song and celebration 
during which every hippie heart grew to overflowing it was 
all over. As Jimi Hendrix screeched out a mournful, elec- 
tronic "'Star Spangled Banner” in the first light of dawn, 
and tens of thousands of bleary-eyed youths made their 
way home, no one could doubt that an era had passed. 

But as history is not made of isolated events, one thing 
grew out of the next. The seeds of the New Age were clearty 
there in the psychedelic '60s, but after Woodstock we 
experienced an explosion of interest in mysticism, magic 
and unlimited human potential for joy and happiness 
through clear, positive thinking. Flower Power gave way to 
Crystal Power. The '60s experiment of living utopian lives 
hadn't worked. Harsh reality had intervened in the form of 
hunger, hard drugs and exploitation. In the New Age we 
would change reality with our good vibes. "Think Peace! 
Create Your Own Reality!” 

This past August 16-17 thousands of crystal-bearing New 
Agers converged on sacred Sites all over the world to con- 
centrate hard on changing reality. This was to be the mo- 
ment, the climax when the New Age would actually be 
usShered in. All the good energy wed been putting out 
over the years was about to pay off. There was even talk 
that extraterrestrials would be listening in and come to 
join the celebration. 

That the Harmonic Convergence was a Significant cul- 
tural event was clear, if for no other reason than the 
amount of media coverage it received. But the HC. failed 
to deliver on its promise of ushering in a New Age of 
world peace and harmony. Many participants, like Doones- 
bury's Boopsie. felt betrayed, dissapointed and even 
foolish. But there is more to be said about the Harmonic 
Convergence. As CREATION editorial adviser Will Noffke 
Surmised on his Bay Area radio show a week after the 
event: '] don't think the Harmonic Convergence was a time 
of transformation. | think it was a time of transition, tran- 
Sition to an age of responsibility.” In this Statement Will 
manifests the kind of foresight shown by the hippies of the 
Haight in late 1967. What he didn't say, however, was what 
the transition was from. In fact no one has dared to say what 
is really rather obvious: that the Harmonic Convergence 
was the ritual death of the New Ages movement. It's time 
to let go and move on and make room for the next thing. 


Some thoughts on the Harmonic Convergence 


Earth needs you more 
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What the next thing is remains to be seen, but Will's term, 
"the age of responsibility” is a good place to start. 

There is definitely something new afoot. Some Speak of 
the Ecological Age, others of bioregionalism and deep 
ecology. There is talk of Green s$pirituality and creation 
Spirituality and the new cosmic story. While these terms 
don't necessarily refer to the Same thing, they all revolve 
around a common basic premise: Hope for the future lies 
in our understanding that we humans are part of the eco- 
System. We must move from thinking of human potential 
to thinking about our potential as Planet Earth to survive. 

We have inherited a civilization built on the notion that 
humanity is above and beyond the world of nature; that it 
is part of our make up to strive to transcend the natural 
world. We have been taught that problems are solved by 
lessening our dependence on nature and on harnessing its 
forces. This civilization is at a crossroads, if not at a dead- 
end. As environmental deterioration continues to acceler- 
ate a new way of thinking is beginning to emerge. 

A recent article in Amicus Journal Suggests that as 
many as 25 million Americans are involved in some way 
in environmental is$ues. A recent national gathering of 
the Green movement in western Massachusetts exceeded | 
all expectations and attracted thousands of Green activists 
from all over America. An increasing number of churches 
are host to environmental ethics conferences and organiz- 
ing ecology commissions. Many trade unions are making 
the environment an agenda item for the first time. Bobby 
Rush, Black Panther-turned-Chicago city councilman, is | 
talking about the fight by minority communities against 
toxic waste dumps as 'the new civil rights movement.” 

Even Jose Argueiles, who originated the idea of the Har- 
monic Convergence, taiks of the need to become "down- | 
wardly mobile” (more in touch with the Earth.) , 

The New Age was characterized as an age of light. The | 
ecoiogical age will invoive confronting what may be one 
of the darkest periods in our pianet's history, a time when 
we will begin to run short of drinkable water and breath- 
able air. We are entering an age in which it will be irre- 

Sponsible either to ignore reality or to imagine that we 
can change it merely by changing our perception of it. 
The ecological age calls us to immerse ourselves in reality, 
in the most basic realities of life and death, to experience 
ourselves as part of the processes of the life system of the 
planet, and to See that transforming our world cannot 
mean flight from it. 

We have had our time to expand our consciousness, to 
celebrate the limitiessness of the human potential, to 
dream of a New Age sweeping down from the skies. Now its 
time to open our eyes and look around at what is happen- 
ing around us, to our water, air and earth. To begin to see 
our attempts to make the world a better place in the con- 
text of the entire life community. What better place to | 
Start than with the no-holds-barred funeral for the New | 
Age that we called the Harmonic Convergence. The Planet | 
needs us more. O | 

Jim Holland 


Reprinted by permission from the Nov.-Dec. '87 issue of Creation, magazine of the Creation Spirituality 
(Eco-Christian) movement. Subs are $17 a year, Sent to: Creation, Box 19216-DP, Oakland, CA 94619. 
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Articles of Association 


of a Religious Group to be known as 


The undersigned, a majority of whom are citizens of the 
United States, desiring to form a religious a$S0Ciation in 
California, U.S.A., declare 


FIRST: The name of the AsSociation shall be 
Ar nDrajocht Fin. 


SECOND: The place in this State where the principal 
office of the Azzociation is w be locaed is the City of 
Alameda, Alameda County. 


THIRD: Said Association is organized excluavely for 
religious, educational, and charitable purposes, including, 
for sach purposes, the making of distributions to organ- 
1zations that qualify as exempt Lzacons under SECUON 
$01(c)(3) of the Internal Revenue Code of 1954 (or the 
carresponding provision of any future United States Internal 
Revenue Law). 


FOURTH: The names and addresscs of the perzxons who 
are the Initial Truztees of the Azsociation are as follows: 


Adr. Philip Emmons Izaac Bonewits, Box 9398, Berkeley, 
CA 94709 a 


Shenain Airgeadach Bell, 2-A West End Ave., Nyack, 
NY 10960 


Suzan Kirzch, Box 122, N. Windham, CT 06256 
Karl Steinmayer, 1 Fellows Rd., #47, Oakdale, CT 06370 
Deborah Lipp, Box 9398, Berkeley, CA 94709 


FIFTH: No pant of the net earnings of the AsSociation shall 
inure to the benefit of, or be distributable to, its members, 
trustces, officers, or other private peraons, except that the 
AsSociation shall be authorized and empowered w pay 
reagonable compensation for services rendered and to make 
payments and distributions in furtherance of the purposes get 
forth in Article Third hereof. No substantial part of the 
activities of the Association shall be the carrying on of 
propaganda, or otherwise attempting, to influence legisla- 
tion, and the Association shall not participate in, or intervene 
in (including the publishing or distribution of statements) 
any political campaign on behalf of any candidate for public 
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office. Notwithstanding any other provisions of the articles 
this AsSociaton shall not, except to an insubstantial degree, 
cNgAgE in any actiVINES Or EXETCISE any POWETS that arc not 
in furtherance of the purposes of this Azsociation. 


SIXTH: Upon the dizzolation of this AsSociation, the 
Board of Truxces shall, afier paying or making provizion for 
the payment of all the habilines of the Azzociation, dispose 
of all the acts of the Azzociation excluzively for the 
purposes of the Azzociation in sach manner, or w Zach 
Organization Or OLganizations organized and operated exclu- 
avely for religious, educational or charitable purposes as 
shall at that time qualify as an exempt organization or 
organizations under $£c20n 501(c)(3) of the Internal Reve- 
nue Code of 1954 (or the corresponding provition of any 
future Unized States Internal Revenue Law), as the Board of 
Trumecs shall determine. Any zach azscts not 20 disposed of 
zhall be dispoecd of by the Court of Common Pleas of the 
county in which the principal office of the Azzociation is 
then located, exclugively for zach purposes or to zach 
Organization Or Organizations, as zaid Court hall dexzermine, 
PUTPOSES. 


The undersigned, being the Initial Trunees of the above 
that the Statements and matters get forth herein are true and 
in witness whereof, we have hereunto zubscribed our names 
this 18* day of April, 1987. 


Note: In November, 1987 the principle office of the Azzociation was 
moved to Nyack, New York. 
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Preamble 

Ar nDralock Fein is a Neopegan religion based on the be- 
liefs and practices of the ancient Indo-Europeans, adapted to 
the needs and sensibilities of the New Age. We are a non- 
dualist, nonracist, nonsexist, ecologically oriented faith.We 
are dedicated to the preservation of our Holy Mother Earth, 
the full achievement of human potential, the revival of the 
worship of the Old Gods in a modern context, and the crea- 
tion of a world of peace, love, freedom, health, and prosper- 
ity for all intelligent beings. 

To these ends we advocate and practice, as an integral part 
of our faith, many s8ciences, arts, and disciplines, within a 
nondogmatic, pluralistic context, including: scientfic and 
Scholarly research; verbal, musical, graphic, movement, and 
other arts and crafts; as well as psychic, magical, and spirit- 
ual disciplines, in order to change ourselves, each other, and 
the world around us. 

. In keeping with our worship of the Earth-Mother and Her 
children, we advocate and practice, as an integral part of our 
faith, the investigation, dissemination and performance of a 
wide variety of healing arts and technologies, both mam- 
Stream and alternative, including herbal, nutritional, mental, 

As the ancient Druids venerated diviners, $0 we too advo- 
cate and practice, as an integral part of our faith, the use of 
the divinitory arts as tools for spiritual counseling and litur- 
gical guidance. 

The following By-Laws are intended to help us achieve 
these ideals, and all future by-laws and amendments shall be 


Article 1: Offices 
The principal office of the Association shall be located in 


the City of Nyack, County of Rochegter, in the State of New 
York. The Association may have other such offices, either 
within or without the State of New York, as the truſtees may 
designate or the business of the Association may require 
from time to time. 


Article 2: Meetings of the Members of Record 

The annual meeting of the members of record, hereinafter 
referred to as "voting members”, of this Association, shall be 
held, beginning in the year 1988 C.E., during the annual 
International Druid Festival (which may be held in conjunc- 
tion with another national Neopagan gathering), on or about 
August 1-7th. Should the date of said International Druid 
Festival be moved, that of the annual meeting of the voung 
members shall be similarly moved. 
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By-Laws of 
Ar nDraiocht Fein 


A Nonprofit Religious AsSSOCIAtion 


As oF June 15, 1988 cx. 


During said meeting, the voung members shall transact 
Such business as Shall properly come before them. Voting 
members are those members of the Association who: 


(a) have (barring iliness or accident) attended at least one 
every month during the preceding year, should such be avail- 
able within thirty miles of thear residence; 

(b) are up to date with ther As8ociaton dues; 

(c) have not voluntarily withdrawn from the AsSociation 
nor been excommunicated by the Board of Truxtces; and 
(d) have been members of the Association for at least one 
year by the date of the mecung. 


Each votmg member shall have one vote, plus one addi- 
tional vote for each full, continuous year that he or she re- 
mains a voting member. A quorum $hall consist of those 
voung members representing one-third of the total number 
of voies available to be cast. 

There shall be mailed to each voung member at his or her 
last known address, at least six weeks prior to the annual 
meeting, a notice getting out the ume and place of the annual 
meeting, and including a proxy statement to be signed by 
those voting members go desiring. In case a quorum 1s not 
present at the annual meeung, those present may adjourn to 
Such day as they shall agree upon, and notice of such ad- 
zournment shall be mailed to cach member at least 21 days 
before cach adjourned meeting; but if a quorum be present, 
they may adjourn from day to day and no notice need be 
given. 

A Special meeting of the voting members may be called if 
at any time requesied by one-third of the trustees, or by a 
petition repregenting one-third of the membership vote, and 
Shall be held at a location designated by the Archdraid. Such 
meeting shall be called by the Scribe, who shall mail a no- 
nice, Stating the object of the meeting, as well as a proxy state- 
ment, to each voting member at least six weeks before such 
mecung. 

Proxy votes may be assigned to voting members who are 
to be present at the annual or special meeting, through the 
Signing of proxy statements issued by the trustees. 

Votung members may attend the annual or special meet- 
ings via electronic communications devices, if such are 
available. 
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Article 3: The Archdruid 

chosen by Divine Selection as such, shall serve in perpetu- 
ity. After his death, retirement, or permanent incapacitation, 
the Vice Archdruid shall become the Acting Archdruid, and 
Shall exercise all of the rights, privileges, and responsibili- 
nes of the initial Archdruid for a maximum of three months, 
during which time a special meeting of the voting member- 
Ship shall be called. At sm1d meeting, a new Archdruid shall 
be elected by a two-thards majority vote of the voting mem- 
bers, each of whom may divide her or his available votes 
among two or more candidates. Should no single candidate 
win a two-thirds approval, the candidate with the lowest total 
shall be disqualified, and another vote thall be counted, and 
this process Shall contnue unt) only one candidate is teft or 
a candidate has won rwo-thirds of the votes. 

Said elected Archdruid shall excrcize all of the rights, 
privileges, and responsibilines of the initial Archdruid for a 
peniod of nine years, at which pomt she or he must relinquish 
the office to another chosen in the same manner through an 
clecnon held three months before the end of the outgoing 
Archdruid's term of office. No elected Archdruid may serve 
two terms of office m a row. 

Candidates for the office of Archdruid shall be all willing 
members of the mnnermost Cucle then populated, unless that 
Cucle has only one member at the tme of candidate gelec- 
non, in which case the willing members of the two innermost 
Crcles shall qualify. 

An elected Archdruid may be recalled by a three-quarters 
vote of the voting members of the Association, at a Special 
meeting called for that purpose. 

An elected Archdruad who relinquizhes his/her duties to 
the Vice Archdruid for more than three months at one time, 
or for more than a total of 27 months in her/his term, shall be 
deemed to have retired. 

If an elected Archdruid is recalled, retires, dies, or is per- 
manenty incapecuaied, the Vice Archdruid shall become 
the Acung Archdruid in the same manner as deacribed 
above, and shall exercise all of the rights, privileges, and 
responsibiliues of the preceding Archdruid for « maximum 
of three months, during which ume a new Archdruid shall be 
chogsen in the manner previously descnbed. 


Article 4: Election of Trustees 

The initial truztees of this Associaton, having been 
willingly chosen by the initial Archdruid as such, shall serve 
terms of nine years each, dating from the signing of the Arti- 
cles of Az8ociation, and, if willing, may be re-selected by the 
Archdruid for a similar period. During the first nine years 
following the adoption of these by-laws, the inital trustees 
may elect to thear ranks from ume to time such other persons 
as they shall agree are also qualified to gerve as trustees, up 
to a limit of 27. Such elected truxtees shall gerve for periods 
of three years each, and shall require a two-thirds vote of the 
other trustecs to be re-elected. 
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After the firs nine years following the adoption of these 
by-laws, elections and re-elections (but not re-sclections) to 
the Board of Truxtces shall be made by the voting members 
of the Association at the annual meeting preceeding the expi- 
ration of each truxtee's term of office. Any voung member 
present at said meeting may run in such election. Those can- 
didates receiving the largest number of votes shall be given 
the positions on the Board of Trugtces then open. 

All truxtces, regardless of origin, shall exercise equal 
powers and responsibilities, save as otherwise noted in these 
by-laws. 

Any truxtce, initial or elected, may be removed from 
office by the inital Archdruid or his successor, but only with 
the approval of three-quarters of the other truxtees. 


Article 5: Meetings of Trustees 

The truxtces hall hold regular meetings on the firs: 
Tucsday of each odd-numbered month, at 7:00 p.m., Eastern 
Tune, at the office of the AsSociation in New York, or at 
other such time as they shall appoint. Special meetings may 
be called by the Archdruid by giving one day's notice to cach 
trusice and the Members' Advocate. Regular or special 
mectngs may be held m person or via electronic com- 

A majority of the truztees shall constitute a quorum. At 
the Archdruid's choice, consensus decigion-making tech- 
niques or Roberts Rules of Order may be adopted for all or 
part of any given mecung. 

The truxtces Shall have the general management and 
contral of the business and affairs of the Association, Subject 
to the veto of the Archdruid, which may be over-ruled by a 
three-quarters vote of all the trustces. 

The trusiees hall exercise all the powers that may be 
exercazed or performed by the Association, under the stat- 
utes, the articles of asxociation, and the by-laws. 


Article 6: Executive Committee 

The truztecs are authorized at their discretion to appoint 
from their number an executive committee of three mem- 
bers, one of whom shall be the Archdruid, who hall be 
vested with the powers of the Board when the same is not in 
SESSION. 


Article 7: Officers 

The officers of this Association shall consigt of an Arch- 
druid, a Vice Archdruid, a Scribe, a Pursewarden, a Regis- 
trar, a Chronicler, a Members' Advocate, and other such 
officers and agents as may from time to time be chogen. 

The Archdruid shall prezide at all meetings of the trus- 
tces and voting members, and shall have general control over 
the affairs of the AsSociation, subject to the trumces. He or 
She shall vote at such meeungs only if necessary wo break a 
tie, but shall retain the right to speak first and/or last on any 
item of business before a vote is taken. 

Contunued 
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The Vice Archdruid shall exercise the functions of the 
Archdruid in his or her absence, and shall become the Act- 
ing Archdruid in the event of the Archdruid's death, retire- 
ment, recall, or permanent incapacitation, as described in 
Article 3. | 

The Scribe shall keep a record of all votes and minutes 
of the proceedings of all meetings, shall give notice as re- 
quired in thege by-laws of all mectngs, and shall zend proxy 
Statements to all voting members as required m hee by- 
laws. 

The Pursewarden shall sign all checks, drafts, contracts, 
cuxtody of all monies of the Aszociation received or dis- 
burzed, and shall depoat all monies and valuables in the 
name of and to the credit of the Azzociation insuch banks as 
the trumees thall decignate. 

The Registrar zhall keep all membership and gubacrip- 
tion records, and shall have general regponsibility for main- 
ters, journals, directories, and other publications to be issned 
by the Mother Grove, as dezermined by the truntces. 
| The Members' Advocate shall represent imdividual 
members of the Aszociation at large, with especial attenton 
to the needs of minority factions not otherw:se repregented. 
She or he may attend and speak at all meetings of the Board 
of Trustees, but zhall not have a vote therein. She or he may 
Suggedt motions for forma] conzideration by the trustces at 
She or he may not be a member of the Board of Traxtces, nor 
hold any of the other offices described in this article, but may 
be a member of the Board of Advisors. 

All these officers shall be selected by the Board of Trus- 
tees, zave the Archdruid, who shall be gelected or clected as 
described in Article 3. Any two offices may be held by cone 
perzon simultaneously, zxve those of the Archdruid and the 
Vice Archdruid. All officers, save the Members' Advocate, 
Shall be trugtees. 

The term of office for all officers, save the Archdruid, 
shall be three years. 


Article 8: Vacancies 

In the case of the death, incapacuation, resignation, or 
otherwise of one or more of the officers or tructces, the re- 
maining truztees, although less than a quorum, shall fill the 
Vacancies for the expired term, except as otherwise noted in 
thege by-laws. 


Article 9: The Board of Advisors 

The Board of Advisors shall consist of members of the 
AsSociation who are leaders in the various arts, crafts, and 
pointed by the Archdruid, or approved by the trusices after 
an election by members of the Aszociation concerned with 


their field of expertige. Appointees will serve until removed 
by the Archdruid. Approved advisors will gerve until re- 
placed by their successors. Any advisor may be removed by 
a two-thirds vote of the trruxtces. 

The Board of Advisors shall individually and/or collec- 
general membership of the Association, on matters relating 
to their fields of expertise, but shall have no political func- 
tons Save within the guilds or other groups which may have 
elected them. 


Article 10: The Mother Grove 
The Archdruid, the truztces, the officers, and the advi- 


Article 11: Local Groves 

The truzices shall act upon all requesrs for the charter- 
ing of local congregations, to be known as "groves", and 
shall wsue appropriate regulations as needed. All zuch local 
groves shall be entitled w the maximum amount of amtono- 
my conziment with the garvival and well-being of the Azzo- 
ciacon as a whole. 


Article 12: Rank 

Rank within the membership as a whole shall be a func- 
tion of progress within one or more study sysems of Circles 
within Circles, as zhall be determined by procedures to be 
instituted by the trumees. All such sysems shall be ground- 
ed on the attainment and maintenance of demonstrable 
knowledge and gills. 


Article 13: Discrimination 

Membership, rank, and attendance at public or 2emi- 
public Aszociation activities, as defined by the trumces, shail 
not be denied to any pergon on the basis of race, color, 
physical disability (except as mentioned below), gender, or 
affectonal preferences, but may be denied to individuals 
practicing creeds mimical to the AzzSociation. 
such other pogitions of responsibility as the truztees may de- 
termine, Shall be granted only to practicing Neopeagans who 
are not simultancously practicing a creed inimical to the As- 
Sociation. As used herein, "inimical creeds” shall include 
varieecs of congervative monotheism, atheigm, demonizm, 
and other zuch faiths, as shall be determined by the trustees. 

All organizers of public and semipublic As80ciation 
activites arc required to make strennous efforts to facilitate 
the participation of physically dizabled individuals. None— 
theless, all aspirants to any given rank or position must be 
able to meet all the qualifications previously determined for 
Said rank or pogiton. 
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Article 14: Excommunication 

All members of the AsSociation are Subject to excom- 
munication for the commisgon of felony cnmes-with-vic- 
tums, as defined by civil law and current criminological 
opinion, or for other high crimes and misdemeanors as shall 
be determined by the truſtees. Procedures for mvesugating, 
judging, and implementing excommunications Shall be in- 
Stituted by the truſtees, who may only excommunuicate a 
member by a unanimous vote. 


Article 15: Fiscal Year 

The fiscal year of the As8ociation shall begin on the first 
day of January and end on the thirty-fust day of December 
iN cach year. 


Articie 16: Amendments of By-Laws 

For the firs: nine years following the adoption of these 
by-laws, SuggeStiions for amendments to these by-laws may 
be made by a two-thirds vote of the voung membership at 
any annual or Special meciing of the voting members, or may 
5c Suggested by a trutte at any regular or Special meeting of 
the Board of Truxtces. However, no Such szggesrOns Shal 
become off:czal amendments wo the by-laws without a rwo- 
thirds vote of the trutces. 

Aftcr the first nine years, all amendments Shall be made 
by a rwo-thirds vote of the voting membership at any annual 
or Special meeting of the voung members. 


Article 17: Replacement of By-Laws 
Every 27 years aftcr the death of the miual Archdruid, 
at an annual meeting of the voting members, the voung 
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members shall decide by a two-thirds vote, whether to retain 
the current set of by-laws. Should the result be negative, a 
By-Laws Revision Committee shall be formed, also by a 
two-thirds vote, consisting of three truntces, three advisors, 
the Members' Advocate, and two voting members who are 
not members of the Mother Grove. The annual meeting may 
not be ended without these nine being selected. Said 
committee Shall have three months to produce a proposed 
new $et of by-laws, which shall be voted upon at a special 
meetung of the voung members to be held as soon as possible 
thereafter. 

At the said Special meeting, akerations to the proposed 
by-laws shal: be debated. and may be passed by a two-thirds 
majority of the voung members. The new set of by-laws as 
a whole Shall then be voied upon, and hall require a three- 
quarters vote tO pass. The Special meeting may not end until 
a new z&t of by-laws has been approved. 

The new $& of by-laws thus pased shall take effect 
three months later, compictely replacing the previous sct of 
by-laws in effect until that time. It hall be the duty of the 
exiSLINg LruStices to notify all appropriate civil authorities, 
and to arrange any required elections for new officers, etc., 
in keeping with the Spirit as well as the letter of the new by- 
laws, which musi contaim an article equivalent to this one. 


The preceding by-laws were farst adopted by the unani- 
mous consent of the Initial Board of Trumces of Ar 
nDraſoch Fein, on the 18th day of April ,1987, a quorum 
then being present. They have been subsequently amended 
by the Board of Trusices, and are currently as presented 
here. 


A Few Comments on the By-Laws 


A number of members have told us that the By-Laws, as 
well as the grove organizing rules and customs, 8eem to be 
overly legalistic, structured, and heararachial. Unforty- 
naicly, that's the way they have to be if we ever expect A.D.F. 
lo be acceptcd as "a real church” by local, state/provincinl, 
and federal) officials and agencies, and thus to ensure that our 
members and theur local congregations are accorded all the 
rights and privileges routinely given 10 those who belong to 

If you find any of the By-Laws particularly confuang, 
intimidating, or upsetlung, plcase write to the Board of 
Truzices for clarificatzon. We really do have pretty good 
reasons for every item we've included. We're also open to 
Suggestions for changes, especially those necessary to facili- 
late our functioning in different geographical areas. 

In the meantime, here are a few explanations about the 
more controvers1a) 1tems. 


Preamble: This was written to explain our phulosophy 
and goals, tomake it clear that we use SCIence, art, and magic 
as our tools, and to provide legal protection for our healers 
and drviners. 


Article 2: The definition of voting members is dezigned 
to make sure that power in A.D.F. will be held by those who 
have worked the hardest to carn it. As can be 8cen from 
Arvucles 3, 4, and 16, during the first nine years of A.D.F.'s 
legal eximence, votes by the membership are in fact opinion 
polls rather than rulings (unless it becomes necessary to elect 
a new Archdruid during that time). 

Article 3: Perhaps this should have said that the Inital 
Archdruid had been divinely drafted/dragooned/dunned 
into taking the job. Either way, the by-law is written thus way 
to make it clear that the Initial Archdruid cannot be voted out 
of office. What we have in A.D.F. is not a democracy in the 
American gense, but a constitutional monarchy, at least until! 
the Initial Archdruid has pazzed on. » 

Article 11: Local groves are, in effect, branch 
of a mother church. Thus, under local, state/provincial, and 
federal laws, if they wish to function as Such under the legal 
acgis of A.D.F., they have to be chanered, make regular 
financial reports to the church's headquarters, follow rules as 
laid down by HQ, etc. 

If there is need, an essay explaining the by-laws in 
greater detail may appear in DP#6 or the News. 
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French Druidism 


by Pierre de la Crau 
BP 13, 93301 Aubervilliers cedex, France 


The Druidic Church of Gaul is a French cultic 
(not cultural) group. It is strictly Neopagan, the 
indirect heiress of all genuine (non-Christian) 
Druidic movements which have followed, one 
another for 2,000 years. We are determined to 
approach ancient Druidism as it historically was, 
while intending to modernize it (since practicing 
authentic ancient Druidism would be impossible 
anyway). Here are some examples of how we are 
modernizing Druidism: 


Renunciation to the laity of such arts and 
Sciences as medicine, poetry, mathematics, etc. 


A firm commitment to the principle of sepa- 
ration of church and state. 


A $specialization in Celtic spirituality in gen- 
eral, the history of Gaulish religions, philosophy, 
and parapsychology. 


Use as necessary of current mainstream vo- 
cabulary, 1c., *church,” religion,” *baptism,” 
etc. 


Of course, a golden mean needs to be found 
between a complete reproduction of ancient 
Druidism and a too radical or revolutionary 
modernization (such as refusing to wear ceremo- 


nial garb), 


Thesymbol thatwe use is the labarum (a Latin 
word from the Celtic labaron; Welsh Uafar, *ring- 
ing, eloquent,” Irish labar, *eloquent”). The 
Source of the labarum is the Gaulish sign (X) 
Symbolizing the flashing and domineering power 
of the Celtic god Taranis. This Symbol was taken 


up by the Roman emperor Constantinus follow- 
ing a vision in Grand's sanctuary (France), in 
which he saw *Apollo” with the goddess Vic- 
tory,” Showing him three groups of three labari 
Surrounded with crown laurels, promising a long 
reign. An onginal labarum made of the single (X) 
wreathed by the laurels can be seen on a tomb- 
Stone in the Lyon's Museum (France). Constan- 
tantinus used this $1gn as his Standard to lead his 
Gaulish armies to victory against Maxentius. 
After this victory, the Celtic Pagansvmbol was co- 
opted by the Christians and became the Con- 
Stantimian *chrisme” or the Chi-Rho MONOgram 
for Chnist. 


For all contact with the Druidic Church of 
Gaul, wnte to me at the above address. 


Note from the Archdruid: This is a rewrite of a letter sent to 
me. His group publisnes a very professional looking 
newsletter, Druidizme, entirely in French. From Pierre's 
other letters and the pages of his magazine, it seems that they 
are trying to do in France much the same $ort of work that 
we are attempting in A.D.F., using many of the same 
scholarly sources. Those of you who read French should 
contact him and subscribe (then you can translate articles for 
us to reprint!). 


As time goes by, and A.D.F. continues to grow, we arc 
attracting peoplc from many different occupations —- what= 
collar, blue and pink collar, and now khak collars as well. We 
have Several law enforcement officers, both public and 
private (*rent-2-cops”), as well as several members um the 
U.S. military. Some of these have written to us praizing the 
fact that A.D.F. does not seem to be as *ant-warrior” as 
mos: Neopagan groups. Some even want to Set up a military 
grove” to be a sort of free-floating resource for A.D.F. 
members inthe armed forces. One member held a workshop 
for Neopagans in the military at the A.D.F. Harpers' Hall 
pavilion during a Neopagan festival in 1987. Another wants 
to pursue the possibility of having officially recognized Druid 
chaplains in the armed services. Yet another has dreams of 
resurrecting a Mithraic cult within A.D.F. 

It's obmously gotten to be ttme to deal with some of the 
5Sucs that most Neopagan groups have been ignoring -- 
specifically those of violence, self-defense, and the ethics of 
being a cop or a soldier in modern times. 

Insofar as A.D.F. is going to have official doctrines (note 
that I did ng say *dogmas”) about these wucs; ones that 
you, as membery, can take into a court of law. this casay 1s a 
first attempt at articulating the arguments upon which | have 
based my curent opinions. Naturally, 1 expect some of you 
to disagree strongly (but 1 bope not violently!) with my 
conclusions, and you arc cncouraged to send in mancs for 
future issues of D.P. This essay has not been casy to wnite. 
Our simgic most generous supporting member happens tobe 
in the military and has given a great deal of thought to thesc 
1sSucs, obviously coming to very different conciusions than [ 
have. I hope he'll write a reply for the next issue. I'm also 
going tosend a copy of this to the folks who publish the Pagan 
Military Network newsletter for their feedback. Eventually 
we can all work out a consensus that most of us (and the 
planet) can live with. 


Like many members of the Neopagan community, [1 
grew up as part of the 60's counterculture. Our prunary 
interactions with law enforcement officers and soldiers were 
generally of the negative sort. We saw them as the upholders 
of a corrupt status quo, mouthing platitudes about freedom 
and democracy while they beat in our heads or napalmed 


Warriors and Soldiers and Cops -- Oh My! 
by the Archdruid 


little children. Yet, most of us grew up thrilling to the adven- 
tures of King Arthur and the Knights of the Round Table, 
Robin Hood and his Merry Men, and other noble, idealistic 
warriors. In later years, Some of us studied the martial arts, 
and watched television shows such as *Kung Fu”, where the 
emphasis was on the lone warrior who is master of him / 
herself first, and of others only incadently. 

All of these expenences gave us conflicting ideas about 
the nature and role of violence in our lives. Those of our 
generation who Suffered in Vietnam or in the ghettos are 
much less idealistic than those of us whose only combat 
EXPETIERCES have been on the dojo floor or the medievalist 
tournament field. 

As we create a religion for the future, we must have a 
coherent body of polytheological opmnions about violence. 
These opmions must reflect our ideals, while being fully 
informed about historical realities, if we hope to change the 
world enough $o that future history will not simply be a 
bloody repetition of the past. 

The awarencss of this essential conflict between practi- 
cal Survival needs and ethical ideals is not new. Our Indo- 
European ancestors (like most other peoples of the past) 
spent a lot of time thinking about it, and preserved their 
wisdom in their myths, sagas, and folktaics. So before I begin 
to cxpress my own conclusions about the various issues 
involved, I'd like to quote from Jaan Pubvel's excellent book 
on [ndo-European myth and epic, Comparative Mythology 
(John Hopkins Univ. Press, 1987). After repeated tellings of 
the Standard Indo-European warrior myth as it appears in 
the different cultures, he has this to say (in the chapter on 
*God and Warnior”) about it: 


Baxic to that [standard Indo-European warrior| 
myth is a profound anomie [lawiessness, social alicna- 
tion] of the human and societal condition, rooted in the 
use and abuse of power. Order, security, peace -- 
positive conditions all -- tend to depend for their preser- 
vation on the readiness of something that is inherently 
destructive, such as Security forces” or a military 
machine with the attendant mentality. If boosters of law 
enforcement like to describe their favorite agents of 


public order as a thin phalanx protecting civilization 
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from anarchy, there is an even thinner line separating 
champion from berserk, police action from police riot. 


beings under great stress, or conversely when the pres- 
SUre is off. Such abnormality also induces clannishness 
vis-a-vis the general society, fraternal” orders, *pro- 
tective” associations, gangs, juntas, and other forms of 
Structured apartness. 

This kind of perennial tension is reflected in the 
ancient myths. Warlike exaltation, martial ecstasy 
where fury gets out of hand, is displayed by the Third 
Horatius, by Cuchulainn, by the berserkir. The Maruts, 
Sodalas, fiana, or einherjar constituted bands with their 
own inner Structure and interactional dynamics, with a 
collective svadha or *ethos” (the two cognates meaning 
etymologically*self-law, autonomy) that was onlycapn- 
ciously at the call of a commanding figure such as Indra, 
Publicola, Finn, or Odin. The warlord hamself could be 
an equally self-willed individualist and from inspued 
and inspiring leader shade over into a lone-wolf kind of 
martial toiler (Indra led the Maruts, and yet he was also 
cka- one, alone, unique*', acted yathavasam *as he 
chose”, and had a Svadha of his own). The warrior thus 
had an ambivalent role as a single champion or part of 
aself-centered corps or coterie, both a society's external 
defender and its potential internal menace. 


After discussing the myths about warrior kings and 
warrior gods, Pubvel devotes the rest of the chapter to the 
Stories about mythic heroes, of the sort that many Neopagans 
who perceive themselves to be warriors pattern themscives 
after. Here's what he has to say (with my comments in the 
Square brackets): 


... A third type was the warrior who was not divine 
but a saga hero manipulated by deity, not a king but 
merely in the royal service. This is the kind most marked 
by a tense relationship to the enviroament where he 
operated, to his divine and human patrons and his social 
constituency at large. He had no agglomeration of 
transfunctional attributes to lose [as the warrior kings 
and warrior gods did], but he nevertheless managed to 
offend (or was perceived as offending) all segments of 
the socal order by a structured set of misdeeds. With his 
flawed willfulness (or perhaps his *programmed”, pre- 
destined, predictable nature) he compromised his ca- 
reer by nadir episodes that involved impious/unjust / 
Sacrilegious, cowardly /underhanded/unwarriorlike, 
and covetous /venal /adulterous acts respectively [the 
*three sins” against the three Indo-European social 
functions of legal andspiritual rulership, courageous de- 
fense of the community, and prosperity and fertility]... 
The varieties described are found in epic, saga, and 


folklore, from the fells of Scandinavia to the jungles of 


India, from the Bay of Bengal via the Gulf of Argos and 
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the Tiber to Galway Bay. These kinds are not extinct 
--they were spotted not long ago on both the Mekong 
and the Potomac [and in Central America, Afghani- 
Stan, Africa, Moscow, etc.]. 


As [ mentioned in D.P.#1, *one of the primary tasks of 
the clergy has always been to ride berd on the warnors... 
Since the primary threat to life on this planet now comes 
from out-of-control warriors, it's time we started taking that 
duty seriously again.” We can no longer ignore the is5ucs 
involved. Here, in no particular order, are some of my 
thoughts: 


Despite my loose use of the former term in DP#1, I 
perceive important distinctions between *warnors” and 
*coldiers”, with the former word having positrve meanings 
for me and the latter negative ones. In order to define my 
terms clearly, I will now oversunplify: 

A *warrior” is a person who has been trained to uze 
violence both effectively and selectively, but who refrains 
from doingso except when she /he percerve a genume danger 
to her /hamself or to others in the community whom $he /he 
deems worthy of protection. She or he strives to use exactly 
the minimum amount of violence (if any) of whatever $sort is 
necessary to defeat the danger, and is willing to risk her /his 
life in the process. A warrior prefers to sce the face of his / 
her enemy, and takes personal responsibality for the ethics of 
tion and may experience and appreciate the thrill of battle, 
She /he does not enjoy or disregard the emotional and moral 
effects of killing. Warriors will compete with each other, not 
just to hone their combat skills, but to emphasize their indi- 
vidual identities. Courage, honor, integrity, and self-aware- 
ness are the ideals I associate with this unage of the warrior. 

A *$oldicr”, on the other hand, I perceive as a hured 
kaller, whose primary task is not the defense of his /her com- 
munity, although that claim is usually made, but rather the 
defense of that community's political, social, religious, and 
economic rulers. A Soidier enjoys beang volent, especaily 
when she /he has Superior odds, and often becomes addicted 
tothe battle frenzy (berseridrgang) experience - many to the 
point of receiving sexual satisfaction from the destruction 
they cause. He or She will kill any man, woman, or child thai 
he/$she is ordered to kill, simply because he /she was told to 
do $0 (as with the Russian airmen who shot down KA.L. 
flight 007, or the American scamen who blew up that Iranian 
airliner). A soldier is perfectly willing to kill at a distance, 
without ever sceing the faces of her /his victims, and even 
when she /he scces them up close does not consider them to 
be real” human beings (but *Huns,” or *Japs”, or *Gooks”, 
or *Micks,” etc.). A soldier considers rape and plunder to be 
anaturalright in time of war, cvenifthe war is against citizens 
of his/her own country. Perhaps most importantly for the 
purposes of this cssay, a soldier takes no responsbility for the 
ethics of her/his actions, since she/he is only following 
orders”. 


Pon 


—_—_— Aden bd add 
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To transform a persos from a civilian ito a soldier, it's 
generally necexeary to cxtinguizh ber /bis individuality and 
integrity, and to replace them as much as pozzible with group 
identity and unthmking, machineclike obedience. (Robert 
Anton Wikon has an cxcclient, and zomewhat terrifying, 
analysis of military bazic training as a classic *brainwaching” 
process in Prometheus Rizing.) This obedience to authority, 
<winning”, and cmotional inzcacutivity to the impact of hes / 
her behavior on the lives of others, are the ideals of the 
gencral public (and their soldicrs whenever the public hap- 
peas tobe listening) that the warrior ideals are the ones that 
Soldiers do and should have, but this publically presentabie 
official mezsage i cagily drowned out by the other mexxages 

Now obviously this is a slaated, dualistic view, one that 
comes from growing up reading about Nazi war criminals. 
zecing films of zoldiers dropping napalm oa «mall children, 
Studying the hastory of the European, American and Rugssian 
empires, going t high xchool agar a major military haxe, etc. 


But in order to avoid monotheistic dualizm bere, let's 
create a value spectrum with the above defined *warrior” on 
one end, and the ©soldier” on the other. Most modern police 
officers, zecurity guards, and members of the armed forces 
will fit Somewhere along the line between the two extremes. 
About the only ones who will come close to being real 
warriors will be those individuals who have dedicated their 
lives to the martial arts, and a few political and $ocial 
activists. 

(Since Some people like to play games with the phrase 
*martial arts”, saying that anything having to do with the 
Roman god Mars should be counted, including Soldierng 
and C.LA. assassinations, let me emphasize that when [ say 
*martial arts”, I'm refering to Tai Chi, Akido, Karate, Kung 
Fu, etc., as well as similar practices from non-Oriencal 
SOurces, when followed as a philosophy and a way of life.) 

Perhaps we need two more axes of polarity bere, a 
vertical one for degree of sanity or insanaty, and another 
going off at right angles to the first two, for cthicality and 
uncthicality of character. Warnors going beserk or cops 
rioting agains! a group of protesters would go near the insane 
end of the sanity-insanity scale, while a C.LA. hit-man or the 
members of a S.W.A.T. tcam trying to eliminate a Sniper 
might belong near the sane cnd. Of course, that hit-man 
would probably belong on the wrong side of the ethical- 
unethical spectrum (depending on his/her target?), as 
would a Mafia hit-man, Nazi Stormtrooper, or a Russian 
airman dropping napalm on children in Afghanistan. As 
fought in the American Revolutionary War were ethical to 
do $0 (our English members may disagree), or those in the 
U.S. Cavalry during the *Indian Wars” (unless you're part or 
all Native American, or have studicd the history carefully, in 
which case those same soldiers become unethical), ctc. 
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Many of these judgements are difficuit to make, cspe- 
cally if you belong to a multivaiued, pluralitic religion such 
as Neopagansm. But it Should be clear that, despite the 
conflicting ideals dizcuzzed carker, not all warriors are 
cthical and sane, and not all soldicrs are uncthical and 
insane. Noncthclcss, I will make the argument, for the res: 
of this casay, that in our time it is far more difficult for a 
Soldier to remain both cthical and sane from a Neopagan 
pomnt of view than it is for a warrior to doso (lawenforcement 
officers wind up in the middle -- as usual). 


Let's get down to some ethical /spiritual aitty-gritty: 

[t is wrong, under any and all circumstance:, to drop 
napaim on kids, or to machine-gun wamen with babes, or 1+ 
launch a mizzile towards a building full of elderly penplc. 

[t is wrong to kill a total xtranger, cmply becaune has /her 
polticans dizagree with yours as to the bet way the two of 
you should be ewindied. 

{t is wrong to kill, mazm, and torture people ximply in 
order te; maintain the wealth and power of multinational 
corporations, or of the central party apparatus, or of the 
-aders of one's religion. 

It is wrong to defoliate thousands of acres of forests or 
jungles, or to poton rivers and wells, or to disseminate new 
discascs. 

{t is wrong to help dictators to more effectively torture, 
rape, and cnslave their own citizens (or those of nexghboring 
countries), no matter what benefits our own political and 

It is wrong, for any reason that a human is capable of in- 
venting, to create, maintain, or use weapons that can kil 
everv man, woman, chald, plant, and animal on Earth, raping 
our Mother todeath with nuclear fire. Our planet can survive 
a hundred cr even a thousand years of domination by any 
*evil empire”. It won't Survive World War Three. To azust 
in any way, Shape, or form, in killing the catire biosphere (at 
thas pomr, the oniy one we arc Sure cxasts) i the ultimate 
blagphemy which a worsapper of Mother Earth could 
Coummut. 

| could not hive with eayacit it 1 did not know, on a gut- 
and theological and political excuscs in the world cannot 
change these crunes into acts of virtue or heromm. 

Yet cach of them is an action that any member of most 
modern army, aavy, or air forces (cspecially those of the 
*zuperpowers” -- what they uscd to call *empires”) can 
expect to be ordered to commit, sooner or later. The cx- 
cuses will be grandiose, the justifications noble, and the 
instructions quite clear: *Do as you're told -- that's an 
order!” 

Each and every one of these actions is one that I expect 
a Neopagan (or a sanc, cthical warrior of any other faith) to 
refuse to perform, even at the risk of court-martial and 
execution (that's casy for me tosay= all I have to worry about 
is execution, legally or illegally, for the *treason” of voicing 
these opinions). Thus, I believe that Neopagans, whether 
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Wiccans, Druids, or members of any other variety of Neopa- 
ganism, have no place in a modern superpower's military. 

(The Coast Guard or a state militia might be an excep- 
tion to this basic principle, except when they are performing 
- functions unconnected to actually defending the lives of the 
populace, but one would have to evaluate cach such organi- 
zation individually. I know that the National Guard m 
California, for example, actually spends most of its time 
fighting forest fires, but I remember when it was uscd against 
antiwar demonstrators back in the 60's. The kids who shot 
the kids at Kent State were members of the Ohio National 
Guard. And lately the Coast Guard has been spending most 
of its time busting drug smugglers —- which gets us into the 
topic of Neopagans and law enforcement, to be discussed 
later im this cazay.) 

As for those Neopagans who are currently in the mili- 
tary, and who are sensibly unwilling to risk death by firmg 
Squad, I believe that you should attempt to get out, by any 
comparatively ethical means necessary, as $00n as you can. 
If escaping really is impossible (and not just damned incon- 
venient), you should tryto get transferred to units where your 
activities will be oaly remotely connected (they can never be 
completely unconnected) to those of others actuallycommut- 
ting crimes of the sort mentioned. 

The question of whether or not we should have Druid or 
other Neopagan chaplains for Neopagans whochoose to join 
or remain in the military is amessy one. If, as I believe, you're 
not supposcd to be there in the first place, what role does a 
chaplain have other than to betray his /her faith by telling you 
it's OK? Would the military allow a chaplain who weat 
around persuading folks to quit? The suggestion that Neopa- 
gans, whether chaplains or laity, should be mm the military mn 
order to enlighten the armed forces from within is abeurd - 
- 5 SOOR as you got close to actually changing people's minds, 
you'd be arrested for *subversion.” A discussion of Neops- 
gan chaplains is quite moot, however. The U.S. military in 
1987 commuzzioned it's first non-Judeo-Christian chaplain 
(a Buddhist!!) and is in no rush to have chaplains from any 
other minority faiths. Beazides, military chaplains are cx- 
pected to have been ordained after a period of college level 
trainingthat would have prepared them for full-time, profes- 
Sional clergy work —- and we don't have anyone like that yet 
and are unlikely to for several years. 

As for young people facing the draft, I say you shoald 
refuse to register, or emigrate clsewhere as s0on as your 
government actually starts taking kids. If you do register, do 
it as a Conscientous Objector (and be prepared for a long, 
messy, fight). 

I can hear the screams now! *How dare you tell us what 
to do!” *How can you make our cthical decisions for us!” 
*This isn't the Catholic Church, you know!” *Who made you 
the spokesperson for all Pagandom?” 

Well, nobody did. I'm the Archdruid of A.D.F., and 
that's about all. Nonetheless I have the same rights as 
anyone, polytheologian or not, to express my religious 0- 
pinions. And as a *spiritual leader”, I have an obligation to 
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be truthful about my beliefs. Every other mayor religion in 
the world has doctrines about these isues. It's about time we 
Started working ours out. 

As for the Norze warrior types in our ranks, I can oaly 
say that the better (sane and ethical) old Norse heroes would 
have had nothing but contempt for modern military proce- 
dures (although I supposc some of the Vikings might have 
approved of the raping, looting, and pillaging part of current 
jungle warfare). Mithraizm was practiced by many of the 
Roman soldiers who cxterminated the Druids in Gaul, and 
who massacred our pricsts and priextesscs at the mam Druid 
Seminary on the Isle of Angelsey, so I'm inclined to feel 
uncharitable towards the faith. Nonetheicss, it's certainly 
poxsible that some modern Neopagan warriors may choosc 
to follow a Mithraic path. I'm uncertain, even though it is 
Indo-European, whether or not it belongs in A.D.F. (I'm not 
planning on encouraging U/ggee cither, no matter how 
authentic it might be). 

<*But what about national defense?” I bear Some of you 
asking. Well, if the Chinese come swimming across the 
Pacific Ocean with atom bombs clenched between theu 
teeth, or the Mexicans come charging over the border wit2 
their third-rate weaponry (we've never let them have more 
than they necded to keep thewr own people properly tyran- 
nized), attacking San Diego and El Paso, I suppose even I 
might concede to a necessity for some $sort of national 
defense. But my response (If I were King of the Forest!”) 
would not be to whip out weapons that can kill thouzands or 
millions of innocent bystanders, but rather (if physical 
violence really were necessary) to unleash profeszonal 
azcassins against the individuals in the invading country's 
government who are responsible. Of course, this sort of 
measured response, aimed directly at the genuanely guiity 
parties, is Simply *not done.” 

I've had several acquamitances, who used to be in 
that U.S. spics advised our government back m 1938 to 
assassinate Adolph Hitler before he got too dangerous. This 
plan was vetoed on the grounds that fighting a war by 
assassination was likely to get Qur politicians assassinated in 
retaliation. So to save the lives of a handful of politicians in 
the U.S. and Europe, twenty million men, women and 
children died. A direct result of that war was the invention 
and use of the very weapons that threaten our planet's 
Survival today. Frankly, I would rather have lot twenty or 
None of this deals with the ethics of assassination, of 
course. And $o far, our offical government assasans have 


eign and domestic) than at killing genuine threats to world 
peace. Nonetheless, I would far rather live in a world where 
wars were fought personally by the people who benefited 
most from them (the generals, the politicians, the dictators / 
kings, the multibillionaires, the commissars, ctc.), than in 
what we have now -- those folks pulling puppet strings to 
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make the rest of us dance, and die, to their tunes. 

But that's a fantasy. We are stuck with what we have. The 
C.LA., the K.G.B., and all their other alphabet comrades 
take their orders from the powers-that-be in cach nation / 
This may not change in our lifetime. So even if you could 
convince yourself that murder is zometimes ethically justifi- 
able, a carcer in these agencies is going to be no more ethical 
than one in the azsociated armed forces. 

But what about the theory of the Just war”? That always 
comes up in these discussions. I say it's a just war if. you 
defend yourselfwhen the E.ICK. attacks your farmbouse and 
ties to shoot your husband and kids, burn down your barn, 
and rape your cow. At that point you're ethically, morally, 
and even legally (outside of New York City) entitled to 
defend yourself and your family from *a clear and present 
danger.” But when the Front for the Liberation of X.Y.Z. 
attacks its country's Gextapo in an effort to free prsoners 
who are beang tortured for trying to organize labor unzons, 
and the Ruszans or the Americans (or the British, the 
isracls, the French, the Chmese, ctc.) end im tanks, bomb- 
ers, napalm and experts to train the Gestapo in better 
torturing techniques — no, that's not a yast war for the 
invaders -- no matter what impact the results might have on 
the Preaident's or the Chairman's Swiss bank accounts, and 
no matter what noninterference might do to the next 
quarter's profit margin or the current five year plan. 

The overwhelming majority of wars that have been 
fought in America's brief history, like those of Britain, 
France, and other Western nations, have had little to do with 
*preserving human freedom.” Our Revolution and the War 
of 1812 were fought so that a bunch of wealthy men (George 
Washington and friends) wouldn't have to pay taxes to 
England, at least as much as they were for life, liberty, and 
the pursuit of (male, land-owning) happincss.” The Cmil 
War was an economic battle between the Second Wave in- 
dustrial North and the First Wave agricultural South, with 
the freeing of the slaves an afterthought done more for it's 
devastating economic unpact than for any concern for 
human rights. The genocide campaigns against the Native 
Americans, the multiple invasions of Central America, the 
Spanisb-American War, ctc., were all done for the purpose 
of gaining phyxical territory and/or excluzxive trading 
*rights” (<Hi. Give us all your natural resources at dirt cheap 
prices or we'll kill you!”). The First World War was for the 
benefit of the banks and the munitions manufacturers (who 
also had a hand in setting up WWII). 

Even I have to admit that Hitler needed stopping, 
although I've already indicated one way it could have been 
prevented (by all the Gods, it could have been prevented by 
the WWI victors simply not having been $0 nasty after- 
wards!), but the war in the Pacific was the direct result of the 
Japanese and the American Empires disputing territory 
thousands of miles from cither's home turf (neither of them 
really had any rights” to the Kingdom of Hawaii). Korea 
and Vietnam were also territorial grabs. We wanted to make 
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Mekong Delta used to be called "the Bread Bazket of 
Southeast Azia”), rubber plantations, tungsten mines, off- 
Shore oil depoxits, ctc., remained under our control (or that 
of our *friends”), rather than let the rival Chinese or Ruzzian 
Empares have them. Not to mention the wonderful locations 
for air, land, and naval bazes close to our rivals (no *Monroe 
Doctrine” for our competitors, no-cir-ree, just for us). 

None of this should be surprizing, except for those who 
believe their high school history books or the stories in the 
mass media. Every empire in history has acted this way: the 
Ruszian Empires (both Czarist and Commumst), the Chi- 
nese ones, the British, ctc., going all the way back to 
Mesopotamia, have all grabbed as much loot as they could 
and have made up whatever excuses, if any, their soldiers 
needed to hear. In most of the modern empares, however, it 
has become necezsary tociam that one's invading armics are 
China doesn't commit genocide in Tibet, it *educates people 
away from their superstitions.” America doesn't prop up 
fnendly governments to maintain a strong defense against 
communizm.” Russia didn't invade Afghanistan to gain 
acccss to the Middle Eat and create another buffer state 
around its national borders, it was "helping a friendly 
government to maintain a strong defense against capitalizm” 
— c0ops, that one's already been used! 

The bottom line for all of this political discussion is that 
governments -- all governments — habitually lie to their 
citizens and the rest of the world, cspecially when planning 
and executing wars. The only thing that makes ours any 
better is that the U.S. was founded by a bunch of agnostic, 
Skeptical, Freemasons who didn't trust governments very 
much -- including the one they were founding - and who 
tried to 2ce to it that intelligent people could keep the 
corruption and tyranny down to a dull roar. But that's 
impoaible if citizens naively believe whatever their govern- 
meat tells them is true, routinely obey whatever orders they 
are told have come down from on high, and object to 
messSages like this one being publizhed. I'm not the first to 
pomt out these unpleasant and *treazonous” truths - Mark 
Twain, Ambrose Bierce, H. L. Mencken, and other famous / 
infamous people repeatedly remarked on the gullibility of 
the general publicwhen faced with official versions of reality. 

People not only tend to believe what they're told when 
goverments are leading young men off to slaughter, they tend 
toactively disbelieve anyevidence tothe contrary. Historians 
now know that the Luizitania, supposedly an innocent cruize 
liner whose sinking by the German navy was one of the 
primary incidents that led to the U.S. entering WWI, was 
indeed carrying ammunition to the Britizh. Evidence has 
accumulated that the U.S. battleship Maine was blown up by 
American $pics in order to create an incadent to goad a 
reluctant public into the Spanish-American War. John F. 
Kennedy, who was beginning to de-escalate the Vietnam 
War, was *comcidentally” assaszinated, then replaced with 
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Someone who was quite willing to keep the war going as long 
as needed. All this has been published over and over again, 
im scholarly journals, in the back pages of newspapers, in 
unpopular facts, and most of those who do don't believe 
ment, the press, and the military. Those who do beheve are 
$0 cynical that they don't think it really matters - after all, 
what's done is done. 

In one sense they're right. We can't change the past. All 
we can try to do is to remember as many of its lessons as 
possible. Among those many lessons are (a) governments 
seldom are willing to pass up any opyortunity to gain greater 
power, (b) governments always become more powerful in 
wartime, and therefore (c) there is a built-in incentive for 
governments to be in a constant state of war. So we not only 
have to watch the scoundrels in our own government, but 
those in all the others as well. 

How does all this political skepticizm tie into Neopagan 
ethical approaches to military service? Very simply. When 
our government tell us, or anybody clse's government tells its 
atizens, that a war is necessary for *national defense,” the 
odds are a thousand to one that the government is lying. For 
the individual member of the armed forces, murder, rape, 
and pillage, whether direct or by remote control, become 
even harder to excuse when you haven't even a shred of hard 
evidence that the crimes you are being ordered to commit 
are actually going to protect your loved ones at home from 
whatever theoretical threat is being wavedin your face. What 
you can be sure your crimes will do -- up to the point where 
Someone starts WWIII -- is to fatten several national leaders' 
Swiss bank accounts, generate enormous profits for the arms 
industry in all the countries involved (the same companies in 
Europe sold weapons to all sides in both World Wars, and 
are $till doing it today), get rid of a lot of surplus teenage 
males (always a threat to the inner stability of any culture), 
and thoroughly mix the gene pools of the survivors. 

None of these results, except the last, is one that the 
average Neopagan approves of, and there are plenty of 
ethical (and much more pleasant) ways to mix genes. So I'm 
forced to repeat my carlier conciusions. Despite all the 
traditional arguments about *just wars” and national de- 
fense” and *making the world safe for democracy /capital- 
sm/communism,” ctc., aSolidier, Sailor, marine, or airfighter 
in a modern Superpower armed forces organization is hold- 
ing down a job where he /she has agreed to commit acts of 
a grossly uncthical and immoral nature whenever he /$he is 
ordered to commit them, for reasons that will usually be 
equally unethical and immoral. That makes superpower 
military service (and that in many smaller nations) a "wrong 
livelihood” for a Neopagan. Period. 

What about other forms of *scrving your country?” If 
the government decides that all citizens must spend a year or 
two working as firefighters, or conservation corpsmembers, 
or hospital workers, or street pavers, etc., then such service 
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may be perfectly ethical and moral. An argument can even 
be made that such community service is a genuine moral 
obligation (nobody, except absolute Libertarians, likes para- 
Sites verymuch). However, if such service becomes ©alterna- 
tive Service,” meaning that you are filling a job position $0 
that Someone clse can go commit crimes in your place, then 
you haven't cscaped the cthical and moral issucs, however 
worthy the service you arc performing might be 

I'd like to emphazise that I am nof saying that Neopa- 
gans in the military are *bad people” or ©lousy cxcuses for 
Pagans.” Many very good people join the military for reasons 
that have little to do with wanting to kill. Theyjoin to get job 
training (although they often get cheated in this area), to 
carn tuition to pay for college later, to travel around the 
world (...” visit exotic places, meet fascinating people, and kill 
them”), because they don't know what clse to do with their 
lives, or because they genuinely believe that they will he 
helping to "defend theur country” by becoming part of the 


military machine. If you grow up believing evervthang that 
the zovernment and the mass media tells you, this sort of 


INnOCEnce is underwandable. What I am zaying is that 


Neopagans now in the military, or contemplating being 
there, should think long and hard about all the ssucs and 


Now about those Pagan cops: As I see it, the major 
polytheological point in evaluating the morality and ethical- 
ity of law enforcement has to do with the nature of the laws 
that are being enforced. A discussion of this requires the use 
of a couple of terms well known in the field of crummology: 
*crimes with vicums” and *crimes without victums”. The 
former are the obvious ones: murder, rape, arson. thett. 
fraud, mot traffic laws, ctc.. and some subtler ones Such as 
bribery, graft, etc. The latter are activities in which there 
either is no victim at all or in which the primary victim” is 
crimes fall under this classification. In essence, Judeo- 
Christan preachers who bave been unabic to convince their 
congregations to Sop *'Lsnang” have uscd their political 
power to get the crvl governments to declare various ans to 
be *crumes 

It xxems clear to me that no culture can zurvive for long 
if it allows cruncs with victims to take place without efforts 
to prevent the crimes and/or punish the criminals. It scems 
equally clear that the legal creation of *crimes without 
victims” is a complete violation of the principle of separation 
of church and state, but such is not unusual. A Neopagan cop 
who is devoting his/her carecr to working on a homicide 
Squad, or investigating arson, or solving rapes, ctc., is behav- 
ing in a perfectly appropriate fashion for a Neopagan. 
Contrarywise, if she or he is arresting prostitutes, or busting 
gay couples for sodomy, or destroying pot fields, then she / 
he is not acting in keeping with Neopagan beliefs, but is 
instcad using the force of the civil government to impose 
Judeo-Christian (and corporate) values on the general 
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populace. That's not only immoral and unethical, it's uncon- 
stitutional as well. Unfortunately, in order to get promoted 
to a position where you can concentrate on crimes-with- 
victims, you usually have to spend z2everal years enforcing 
victimless ones. 

The other major sorts of crimes without victims are the 
political ones. In these *crumes”, generally useful laws are 
remterpreted to forbid what are supposed tobe constitution- 
ally protected protest activities. And this i where we get into 
gray areas of interpretation. If a hundred thousand people 
are marching down a strect protesting a government policy 
(Le., cxercising their constitutional right to peaccably as- 
semble and petition the government for a redress of their 
grievances), it's immoral and uncthical to attack them with 
arc Stupid or ignorant. But if someone from an ecological 
action group has decaded to destroy bulldozers, or sink 
whaling ships, or dump bags of red paint on members of a 
government commisson who are neglecting their duties to 
protect endangered species -- then we have a problem. Their 
victims (the developers, the whalers, the bureaucrats), yet 
they are being done to prevent even greater crimes, ones that 
many Neopagans would also oppose. Personally, I cheered 
when I heard about the *eco-terronsts* who sank the whaling 
vesscls in Iceland, wreaked the whalers' mainframe com- 
puter, and destroyed their freezing units. 

But when you become a law enforcement officer you 
SWear an oath to uphold the law as written. You aren't 
(officially) allowed to pick and choose which laws you will 
ever known did, in fact, pick and choose on a daily basis, 
simply as a matter of necessity in big cities (where there's too 
much crime going on for the police to stop all of it), and of 
tradition in small towns (where the local cop or shberiff is 
often judge, jury, and punisher as well), However, as a law 
enforcement officer, you're zupposcd tocnforce every law as 
it currently cxasts, no matter how unjust, Stupid, immoral, or 
ecocadal it might be. If a Neopagan takes that oath, she or he 
is going to be in spiritual trouble sooner or later. 

Yet, unlike the average member of the military, a cop 
routinely acts in a genuinely heroic way. The highway patrol 
keeps the crazics from killing the rest of us on the roads. 
Homicide detectives try to find murderers and stop them. 
S.W.A.T. tcams capture or kill insane people who are 
buildings, rescue drowning children, give mouth-to-mouth 
and CPR to collapsed victims of heart attacks, and risk their 
lives every day they go out onto big city streets. 

If we had a legal system that was sanc, rational, and 
upheld the separation of church and state, and a political 
system that was not terrified of its own citizens, then the 
career of law enforcement might be a completely honorable 
one, all the time, for a Neopagan. As it is, Neopagan cops 
must constantly be making complex ethical and moral deci- 
Sions about their own behavior as cops. If you can find a 
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section of your law enforcement agency where you can be 
excluzively involved in solving and /or preventing genuine 
crimes with victims, then you could have a long and honor- 
able career. But if you are a general duty officer, then sooner 
or later you are going to be ordered to arrest someone you 
think is harmless and innocent, simply because they've 
violated some Judeo-Christian taboo. Thus, being a cop can 
be a right livelihood for a Neopagan, but it's a hard road to 
walk. 

Nonetheless, there are advantages to the Neopagan 
community as a whole, in having cops around who know that 
Neopagans aren't baby-killing monsters. Certainly the fun- 
damentalist cops are working real hard to convince the rest 
of their colleagues that Neopagans are no different from the 
Satanists who arc committing atrocities. Having some 
cnowledgeble members of our community be also part of the 


Having said all these negative things about soldiers and 
cops, just what sorts of warriors dq I approve of? Well it 
Should be obvious from mycarlier remarks that I believe that 
martial artists are worthy of admiration, as are spiritual 
wairiors in the Native American sﬆyle (though that phrase, 
like *Shaman” has been badly abused by New Agers and 
Neopagans alike). I also approve of carth warriors or 
*ecoguerillas”, Such as the members of Earth First! and the 
Sea Shepherd Society, who are willing to risk their own lives 
to protect our Mother. I think that private citizens who fight 
for freedom and our constitutional rights, through suach - 
groups as Common Cause, People for the American Way, 
the American Civil Liberties Union, etc., are warriors wor- 
thy of our admiration. 

What all these warriors have in common, and what I 
think is fully in keeping with the warrior ideals of our 
Palcopagan ancestors, is a belief that process is as important 
as results. To a martial artist a dishonorable victory is not a 
victory. Ecoguerillas try very hard to avoid cadangering 
buman and animal life while they are destroying machinery. 
The legal action groups mentioned use constitutional means 
to defend the constitution, even though they know that their 
enemies will not. 

And let us not forget the heroim of many people who 
do not think of themselves as warriors. The woman who pulls 
a plow because her children are hungry and the horse dicd, 
is a hero. The man who stays awake night after night nursing 
asick child, is a hero. The doctor who walks into an epidemic 
ward and fights to save lives while risking her own, is a hero. 
The investigative reporter who searches out corruption in 
high places, knowing that his career or even life will be forfeit 
if he succeeds, is a hero. The nonviolent activist who lays ber 
body down in front of a bulldozer or a truck carrying toxic 
waste, is a hero. The antinuclear protester who is willing to 
go to jail for his or her beliefs, such as Starhbawk, is a hero. 
And they are all, in their own ways, warriors that we can be 
proud of. 


If any of us wish to call ourselives "Warriors for the themscives to fight for it effectively (not just romantically -- 


to have their acts together. Each of them should select a 
Gods” or "Defenders of Our Mother”, then we must be but that's another whole cssay), and begin the process of 


a Neopagan warrior or a blowhard -- not me, not A.D.F., and 
life, job, reputation, family relationships, and more, to fight not the Neopagan community. So if we are going to have 
fortunes, and our sacred fighting. Just sitting around drinking beer and swapping old 


honor” to the causes we claim to believe in. Anything less war storics/myths is not going to be enough to gain them any 
may be good on its own merits, but is not true heroizm. respect or support from the rest of us. Putting their bodies 
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human being, not as a facciess stranger or a nonhuman They are the ones who will judge whether someone is really 
for what be or sbe believes is morally and ethically right. A warrior cults within A.D.F., the organizers are going to have 
genuine warnor knows that her or his greatest challenger is 


*thing”. A genuine warrior is willing to risk his or her own 
internal, rather than external. 


willing to pledge *our lives, our 
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Report Number Five 


Many of you have been wondering just how candidates for the A.D.F. clergy will be tested. Since I know 
you re all impatient to find out, I'm offering this first draft of a suggested... 


Final Exam 
by the Archdruid 


Instructions: Read each question carefully, and 
make sure that you answer all questions. Time limit 
-- three hours. Begin immediately. 


History: Describe the history of Druidism 
from its ongins to the present day, concentrating 
especially, but not exclusively, onits social, politi- 
cal, economic, religious, philosophical, and 
magical impact on Europe, Asia, the Americas, 
and Africa. Be brief, concise, and specific. 


Medicine: You have been provided with a 
Sharp sickle, a piece of wool, and a bottle of 
whiskey. Remove your appendix. Do not suture 
until your work has been inspected. You have 
fifteen minutes. 


Public Speaking: 2,500 beserk Goths are 
Storming the grove. Calm them. You may use 
either Proto-Germanic, Old Norse, or Old High 
Gothic. 


Biology: Create a new Subspecies of nustle- 
toe. EStimate the differences in Subsequent eco- 
logical and human $ocial patterns if this Subspe- 
cies had developed 500,000 years ago, with spe- 
cial attention to its probable impact on the Irish 
brehon system. 


Music: Write a concerto for harp and fifty- 
member Welsh choir. Orchestrate and perform it 
with flute and bodhran. You will find a harp 
under your Seat. 


Psychology: Based onyour knowledge of their 
works, evaluate the emotional stability, degree of 
adjustment, and repressed frustrations of each of 
the following: Julius Caesar, Vercingetorux, 


Strabo, Boudicca, and Amherghin. Support your 
evaluation with quotations from each person's 
work, making appropriate references. It is not 
necessary to translate. 


which might accompany Ragnarok. Construct an 
experiment to test your theory. 


Cybernetics: Create a generalized algorithm 
to optimise all Druidic decisions. AsSuming a 
network of fifty pocket Crays, each to activate 
your algorithm, design the communications in- 
terface and all necessary control programs. 


Engineering: The disassembled parts of a 
high-powered crossbow have been placed in a 
box on your desk. You will also find an instruction 
manual printed in Proto-Slavonic and Gaulish. In 
ten minutes a famished bear will be admitted to 
the grove. Take whatever action you feel appro- 
priate, without leaving your desk. Be prepared to 
justify your decision with an analysis of the design 
components. 


Philosophy: Sketch the development of 
buman thought. Estimate its Significance. Com- 
pare with the development of any other kind of 
thought. 


Economics: Develop a realistic plan for refi- 
nancing the national debts of the six Celtic na- 
tions, the Flemish territories, and the Baltic re- 
gion. Trace the possible effects of your plan inthe 
following areas: mistletoe harvesting and distri- 
bution, the part-time vs. full-time clergy contro- 
versy, and the Shortage of virgins. Outline a 
method for preventing negative effects. Criticise 
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this method from all possible points of view. Point 
out the deficiencies in your analysis, as demon- 
Strated in your answer to the preceding question. 


Physics: Explain the nature of matter and of 
the interface between this world and the Other 
Side. Include in your answer an evaluation of the 
impact of tensor calculus and the Unified Field 
Theory on magical operations. 


Polytheology: Explain the differences be- 
tween Thor, Perkunas, and Taranis. If Aphrodite 
had to choose between them for an evening's 
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Why? Which Indo-European deity is responsible 
for buttered bannock cakes always falling butter- 
Side-down, and why? Relate His/Her myths on 
this issue and explain their Spiritual significance. 


General Knowledge: Describe in detail. Be 
objective and specific. 

Extra Credit Question: Define the Multiv- 
erSe; give three examples. 

Note: This is a Druidic adaptation of an original 
by an unknown academic. We only Steal from the 
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SOME NOTES FROM 
THE MEMBER” S ADVOCATE 


I have been asked to Serve ADF as Member's Advocate. As I have 
been thinking about, and working at, my job, a number of comments 
have come to mind which I wish to share with everyone. The primary 
Job of the Member's advocate is to insure that no one has reason to 
feel that their problems or concerns have been ignored by their 
Grove, the Archdruid or the Board. fy qualifications include my sta- 
tus as a Professional Crone —- making me automatically wise, know- 
Iedgeable and diplomatic. Additional qualifications are that I have 
no particular political or social connections to any of the Board or 
any individual grove. 

The By-Laws (which you have had opportunity to read el sSewhere) do 
not get forth any process to be used by complainant or Member's Advo- 
cate. I have therefore, developed a shcrt form, appearing on the -e- 
ver 3e of this page, which Should be used by anyone with a concern or 
complaint. I will read Supporting information, explanations, etc. on 
additional pages attached to this form, but I ask that you work out 
your problems Sufficiently to condense then to the Space available 
(or nearly $0): 

You must attempt to golve your problem directly with the person 
or group involved. IF no Such attempt has been nade, I will return 
the form to you with Suggestions of actions to undertake. The Mem- 
ber 's Advocate does not vote on the Board and her (his) decisions car- 
ry absolutely no weight other than moral authority. However, $0 far 
the Board and Officers have Shown complete willingness to be open to 
Suggesti ons and molutions. The MA will CONSIDER every concern and 
problem brought to her attention. However, there are gone natters 
upon which I will take no action. These include (but are not neces- 
szarily limted to): 

1) I will not act upon any matter of personal behavior, by an in- 
dividual in his or her private capacity. 

2) TI will not coneider complaints concerning injury done to gone” 
one other than the individual making the complaint (except, of 
Cour Se, in the cane of a child or Similar circumstance). 

3) TI an not the arbiter of anyone's morals other than my own. 

4g) TIT will require that grievances be Stated briefly and specific- 
ally, that a Solution have been attempted by the individual involved, 
and that a record of Such attempts be provided to me. 

My actions and decisions as Member's Advocate will be filtered 
through ay own personal attitudes and perceptions of reality. You 
can expect me to gSuggest: a compromise in most Situations. I do prom- 
ine that, even if I disagree with your complaint, i+ I find that it 
is clear, legitimate (whatever that means) and falls within the class- 
ification of things about which ADF has aszzuned gone reSponsibility, 
that it will be brought to the attention of the appropriate person(s) 
and that you will be advised of all actions taken. 

A new Member's Advocate will be elected by all the Membership of 
ADF at the time of the Annual Meeting in 1990, TI hope that long be- 
fore that date, Several people will be willing to stand for that of- 
tice, and that all the Membership will carefully consider and cast 


their votes. I 
/ 
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Plocsr type or print very clearly Deciziones of the MHember's Advocate 
Pleas? be as brief and conciee es poasible. ere not binding on the Board 


Liet only one Concern per form. 


AR N' DRAIOCHT FEIN 


Request for Consideration 
TO THE MEMBER'S ADVOCATE: Date: 
D—_— Grove Attilietion (if any) 
Addrees Dete of ADF Hemberghip end Renewal 
City Dete of Orew's Orgamiznetion 
State or Country Circle echieved. bs: # 
CEE) oarettnt nant; ______ « cs reTuest. 


1. Statement of specific concerns: 


2. Exactly what would you wish to zee done or changed as « result of this concern ? 


3. Have you discussed this zituation or concern with the individual. group or grove 
involved? (Pleese enclose copies of any correspondencs in this matter.) 


Who? 
Vhen ? 
Vith What Regult? 


Send two copies of this form to: Grey Cat; Post Office Box 181: Croesville, TN 36557 


Fer the uae of the Hember 's Advocate: 


Dete Received Aacrtrowled gement ecent 
Imvegstigation: 


Reguest for further information: 


action taken: 


ADFHMA 001-(N3-88) 


Feedback oe parement Rules 
t) All zune contributors must be paid members (Subecribing, Family, or Supporting). 


2) You do not have to contribute as zine in order to continue to receive copies of 
everyone elas's. 


3) Pleage don't use {SF} fannish or academic jargon, abbreviations, or obecure refer— 
ences without defining them. 


4) Pleags make clear the differences when you are Speaking as a scholar, a vimonary, s 
poet, or a craftepersgon. Kach of theee roles has its own digcipline, and it's best not 
to *"mix the planes” without warning your readers. 


y Try to include only firs generation "mailing comments* (on other people's mines) or 
S8cond generation mailing comments {on other people's comments to third parties). Any 
more tnan that gets confugmg, and can be more clearly phraged as a topical comment. 


6) It is not neceegary to offer mailing comments on every zine which may have 
appeared :n the previous ive. 


7) If g8evera] people have been discussing « gingle topic, pleage make one topical 
comment {or article, ezszy, poem, etc.) instead of geparate mailing comments to each. 


8) I reaerve the right to cengor wmnes if they contain (a) gratuitous four letter 
words, (b) offensivle gjurs against minority groups, or {c) personal attacks of as 
libelous nature that are likely to get me gaued. This doeen't mean that controvermal 
topics can't be digcuesed, jugt that our languuge Zhould be felicitous and thoughtful 
rather than crude. 


9) Pages 8hould be numbered at the bottom center, with your name or abbreviated mne 
title attached, 8 that folks leafing through a 150 pege publication can find your 
Stuff. 


10) Pleage leave a one inch margin on the top, bottom and gides. 


11) The "masthead" of your zine ghould include a name and addrees (and poegibly a phone 
number) that you feel are abeoiutely eafe to publish, plus a title for your zine. 


12) Pleage type or print—out your originals with a fresh ribbon and proofread them| 
Handwritten amines, unless very clearly calligraphed, and zines containing illegible 
and/or illiterate typing will be sent to volunteers to be transcribed, and may not 
appear in the desired i88ve. 
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13) Send a complete et of sharp black and white, camera ready printing/xeroxing mas— 
ters, on Standard 8.5"x1!* white paper. Try to avoid large black areas, Since they don't 
repro well. If you want to include photos, have them Screened at a local photographers” 
stat house first. | 


14) About advertising: it's OK for you to recommend books, ceremonia! gupplies, or 
other Stuff you think folks Should know about, and you can even suggest places to obtain 
these items. But if you want to do serious advertising, pleage break down and buy an ad 
(see the Business Dept. on the inside back cover for details). Extra white =pace in your 
zine may be used by me to fit in ads by other people. 


These rules are deaigned to make it as eagy as pogsible for me to get your ideas 
across to each other with a minimum of hassle and expense. The restrictions on mailing 
comments are meant to prevent 27-pege zines filled with perzonal converzations the rest 
of us can't keep track of. Thoge on the format are meant to incure that the reguiting 
printed and/or xeroxed zines are as legible and as locatable as poesible. 


TANTRA COURSE 


ARC TODAY | 
LEARN THE CRAFT CF "HE EAT 
IXNIRA—tthe mseries of Nirvana revealed 


NOW AVATZABLE in Monthly installments 
Reqistration fae: $25 
Tuition: 

Single Emwollment: $175 
Dual Emoliment: S220 


This courae is available t© 
Sexually Mature ADULTS CNLY 
(Diadic pairs rmefered) 


Other courses now availables 
SORCERY, PREDICTION, ASTRAL TRAVEL, 
HEALING, CELTIC WITCHCRAFT 


SCHOOL OF WICCA, Box 1502-adf, New Bern, NC, USA 28560 
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8L00D SACRIFICES - BLOOD SPELLS - BLOOD CHARMS 
by Kris Aaron 


:1**S Dowerful Stuff. numan hemoglobin. both as a physical> 
11 te-g:ving Subs?taice ard tarcible :nstrument for pSychic 
work!nas. Almos?t ai: rei: nlons emphasizse blood tin thetr rites 
("Th1S is the tlnanod of Chritst® gur:inaga the Christiar eucharist> 
for example). Dutt. Sadly. Daleo-bagans have one of the ugliest? 
yigtories of ritual 5l1ood Sacrifice -=- partially bad public 
pelations tv the Carigstian church. and partially baged on 
unoleagant fact. 


The maicr oravlem with the use of blood in magick rituals is 
*ha?t '* was almost always aged in excessive amounts and 
nev:itaSiy taker from unwilling participants. Blood is 
asStoniSnOngly aowertful Stuff. and :* Seems that early pagan 
57 iests mus? navs apberated or fhe "If a little's good. a lot is 


DveTt*? er” TtHhEeEOaFrY. 


They were wrong. Eloodgd- when used with the appropriate 
words, rituals: herbs ard the correct phage of the moon- 
andoubtedly 3d add Quite a Dvtet of horsenawer to the proceedings» 
Buy if taken under grotest from an unwilling victim the results 
£6139 be Similar to an extremely powerful car out of control at 
Mig! Speeds -- it may 9o where the driver wants it to- and then 
agatr :* may fly off *he road ans Jo a tremendous amount of 
lIamage before StoYpPDIng. 


Bt wher: *he peonle liked pagantry and the priests liked 
Dower. the Hogs and fgoddesses HAD to like blood -- and a lot of 
'', (It was ails0 ar easy way of eliminating enemies of the 
tate, local loudmouths who ctallengqed the egtabl ishment and 
Dr 1Soners of war who were getting expersive to feed). Thusly:. 
tlood Sacrifices became all the raqe ard a powerful. magickal 
toc. was gJ:istorted in art ugly» unpleagant way. 


Neo-Fagars, thankfully, are beyond the politically-motivated 
aSDbects of blood Sacrifice. and that includes those of you out 
there with agDpirations for public office (bribery and a juicy 
Zzontra fund work much better than blood- anyway), However- to 
el;mirate this incredible substance (blood. not the contra fund) 
from all Spells arid ceremonies may be a mistake. There are times 
uher: a trop of bHlnod can be of extremely important usge 

fe 


Y 


Tr Sav:rng a 1! 


wWnich Srinagas us to the first and most important "rule" for 
blood :n magtck -=- TIT MUST BE YOUR BLOOD THAT IS USED!' The 


person who is working the Spell- performing tre ceremony an 
creating the charm is the individual hoiding the power -- 
therefore she or he has the most powerful biood of anyone for 
anything) in the group- and Should rot be afraid to Shed a few 
drops. NOBODY ELSE*S BLOOD WILL BE AS EFFECTIVE &sS THE BLOOD CU 
THE PERSON WHO IS PERFORMING THE MAGICK!'' 


I'm belaboring this point because :?t*'s undoubtenly the most 
important agpect of blood use in ritual magtck -— 1f it's you who 
want the Spell done, and fone right, YUM! mugt Shed your own 
blood-. whether others are eager to volunteer or not. Uf coursge, 
if it's a big. Serious Spell that requires more Dover than you 
can Summon alone» ther everyone in the grove. croven cor circle may 
wish to work together equally and shged an equal amount of blood. 
But this Jgecistiorn is up to each individual member of the group> 


and no-ane must be pressured to spiii a fawn graps -— the magic 
won?” f work for worse-> wili tackfire 'n 2 mOSs? wugiy way, if troge 
participating aren't fully enfthustagt: << about Srici:imng fretr 

How much Sicody” Cike most things metapbtysical,. Cotlcod is an 


_ 


incredibly powerful symbol- ard a l:ittle goes a :iong way. The 
will ingness to undergo a tiny vit of pain (fespeciaily in our 
comfort-oriented culture) and the ac? of parting with arec:cus 
bodily fluids can tring forth tremendous forces *ttat tave i:ittie 
relation to the actual amount sailled. Tf? woul2 Seem *hat the 
more btlood Shed the less one can focus on the act ang its 
meaning. an9d after a certain Szo:int individuals Stimpoiy <ick dact 
and try to let the power of the S5Slocd ttsel* 3o all the work. 
This is where the horsepeower Starts to ger out of control, Thoase 
working blood magick nees to ve in control at ail times. with 
their minds focusing ang gGirecting the strengcth from the 5009. 


50 a few grops are certainly enougn for any imac:irable ritial 
——- at Ileast if those part:c:pating are hoging for a pesitive 
outcome. 


when to uwss blood”? aAgain- evervone's idea of "important" 
may Jiffer- but' blood is very VERY Serious Stuff. Most cautious 
mag ick-workers would hesitate to use a vtlood chtarm for mundane 
berefits (tif blood worked for lottery winnings. we'll all be awast 
in it). Consensus Seems to have it that blood Should only be 
14Sed to protect living creatures from dire threats to their life 
and ftealth. This does not mean that a blood charm Should be used 
to protect one from an armnoying but harmiess co-nuorker- or even 
from a boss who may be writing up your nirk Slip. There are 
other methads of protection. and if those don't work on mundane 
probiems- pertacs it's one's karma to go tirouah a trying time. 


Blood is uged to keep yourself arid those you love alive and 
healthy NCT progperous ard powerful, Blood is elemental and 
baSic- and Should only be used for the basics, which don*t 
'nciude monev and prestige. Did your Significant Other buy a 
motorcycle that will go 142 mph” By all means. make this persor 
s blooc charm. 3s a teioaved familiar going in for Surgery” 
Acgairi- the blood charn or Spell! is apbpropriate. 

S127 here '? muSt 5e Said that ever tie most D2owerfyul magick 
wort gSrotect individuals from themseives -- it will only act as 
8 Jefense against tne negl igence- Stupidity or outright malice of 
Sd THENS- COT as a petition to the elements. Blood is the strongest 
Stuff? we row, tut even t* cantt overcome the charmholder*'s 


0. *v> 'competarnce cor Sul-tdal tendancies. For example» a 


S * 12D = 
tloc6c charm will eeD> an exoer: enced ide on that 1&2 mph 
noTortvele Seatfe from a Jrunk in a Buick and guide him or her to 


She: ter JuUring a vious Storm. Eut :* ts a guaranteed 

*3=* 5* metaprnvsics that *tfne Same cnlarnm won't work when the 
Degtrnmng rider forgets which is fhe Slutch and which is The 
2->rake ard Surgecuently Streins fime or herself through a chain 
Link ferce. 'The efficacy 27 5iocd magtck aiso0 fecreases In 
2:trecte nropprti on to the criarmnoiderts alcohol intake- but it's 
a! S6 teen Sa'if that HEaccus natches out for nis own, However if 
ary, reager fas a Cnarm-. Sobel: or no0ticn that cures dumb behavior, 
ol ease PLEASE write 17) 


You... Jouwn to the nuts arc bolts of the actual charm. Blood 
's SIiMBLY an edfdi*:tve- and will work quite nicely with the 
megtcot: rivals and Snells you are currently using. ALL it 
requires 1s regpect ang an acknowledgment of the incredible power 
cortatrned theretn, ] have found that my normal Spell and charm- 
mak ing r!tual accompanied by the words "May this be the only pain 
fe: +. the only b6lcoqd Shteg”" works most Satisfactorially. The 
Othrase may nave to be altered appropriately». of course- if the 
=a7m 'S veing made for Someone undergoing Surgery —- always 
aug? for thre need ang the individual. 


pr Speart!ing of inG tl viduals. the person or living thing 
rece'ving the charm. Spell or magick Should have given his. her 
Or ':'*S permission 'n advance for the work to be done. Never 
river NEVER q1o blood magici: for someone without their full 
Frowl edge and approval -- 5therwise, it may interfere with their 
Meljefs or karma and cause an incredible amount of damage» no 
matter *nhat you aoniys wanted to help. Also- this is a good time 
tz Ss*roengly adv:se against ritually mixing your tlood with 
Someone else's {transfustons aren't magick ard Jgon*?* count). Too 
o05fter. relat:ionsnips fail apart Sut there you are». S*T:ii tonded 
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to this pergon who you'd jus? as Soon be without. 
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It's tough to 


undo a tload mixing. but if you ingist on 1t as part of the 
handfasting- marriage or ltife-baondirg- be very Sure that you can 


at least remain good friends Should circumstarces 


change and lust 


and love die off. BEecause with a blood bonding. you and the 


other individual are going to be interacting with 


one way Or another- pleagant or ewful- for a long- 


each ather- IN 


long time. 


LessSer points - blood magitck needs cooperation from the 
recipient. To paraphrase: The Goddessess and Gods Help Thase Who 
Help Themselves. Don't waste a blood charm on a Suicictal pergon 


or a non-believer who is likely to down two =Sixcpacks and tegt 1i' 


+ 


by Standing in front of an orcoming train -—- instead. frag the 
individual to counsel ing RIGHT AWAY. And qcgon't agk for too much: 


;t confugses the isSue. Keep the ptrasing Simple: 


"et fhis be 


the only pain felt, the only bland Shed. and feep my love from 
frostbite and fiypothtermia-' If your love is preparing to ciimbt Mt. 
McKinley in January. Don't warder down a long list of every 
possSible injury3 it dilutes the chtarm's efferctiveness and bores 


the goddesses and gods. 


Blood magick is very effective for livirg things -—- people- 


familiars trees, the earth (in very Small areas). 


ne cntarm oer 


li fe> however-> or the oower is qYtiluted. BESloodg charms for 
inanimate objects confuse the isSuve —- they only Seem to work on 
Il ivirg Substances. Hesicdes. most inanimate objects can be nicely 
protected in other ways: your car in for ar overitaul may nee to 


be circled and nrotected (more for your finarcial 


Serefit than 


the car's. Since almost any venicle can De restoreq). out a 
living thing won”'t always come out of Surgery Setter fhan it went 


s, 


8519 one last warnirg: ritual tloogd magtick is 


Sad 5oubit:tc 


relations. Since most people can't get past the wore "biogg®" ang 
won” *? hear you Say "It's my own'” Thanks to Charlie Manson and 
nis little family. anything to do with bioooletting is asSccciatecrt 


with the most negative of behavior. Best to teep 
neavy magQick to yoursel? or within the group> and 
Jo a blood ctarnmn or sSbeil for individuals who you 
welcome it, 


KriS Aaron 
Box 1.3504 
Apache Jct. AZ S8S2Z0 


are Sure weul3g 


DoSitive Sut 
onlilv offer ?6&S 


: Note from the Archdruide: 
Blood sacrifice is forbidden in all official A.D.F. 


Ceremonies. | 
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———— Clarion 
Po box 347, University Sta., Syracuse NY 13210 


Commentary on Neopagan Taboos Pt. II 
(Or: JusSt when you thought it was safe to go back. to the doughnuts ) 


&1l though there were many real Sizzlers, the hottest topic at 
Neopagan Taboos Pt. Il at PSC was the i88ve of weight... 
SpeclZzicaily, too much of it. Obesity is quite common in the 
Neopagan community, everyone agreed. But there the agreement 
enged and for awhile it looked like bloog (or tears) might be 
shed, Everyone had a comment, a complaint, or advice, especialy 
adVice.....lots of advice. Many of us have gone through radical 
| changes ir our diets or exer:Cize habits, and having discovered 

| the joy of vegetarianism, macrobiotic cooking, herbs, tai chi, 
iogging etc, we are ail too inclined to armounce "I have the 
answer”, But before we all go off rescuing damseis in distress 
(without £irst checking if they want to be rescued, or just why 
2% is that we want to rescue them...do they realy need help, or 
13 it just that we don't like how dragons look?) we need to 

make a Serious reality check. 


c or even 2+2=4, 


The o1dest equation in the book 1li8n't E=MC 
It's calories (input) minus exercize (output) equals weight, 
or specif®ically...fat. This is proudly announced by every 

cGiet book around, but unfortunately, very few people have a 
good grasp of the complexity inherent in this simple little 


equation. 


| INPUT 

Its not just the calories that count; the fat (9cal/gn)- 

| protier/carbonydrate {ea. 4cal/gn)- ailconol (7cai/gn} ratio 
is also important, as is what your body i128 gearec to 0o wt 


these compounds, TIts easler to change a fat molocule from 
Say, Cheese or margerine into a fat cell stored in your body 
than it is to change a carbo. or protien into a fat cell. 
"eaSler" means fewer calories used by your body to accomrplisnh | 
this transformation. And just when you've got that figured 

out, along comes this little fact...scome reoples bodies 

behave differently than others as to how they treat incomming 

compounds. It 1s know That young children nave died of 

multiple cardiac arrests because of nigh tiood {2erum)- choi- 

esterol. Their diets weren't that bad, its just that their 

bodies were 8et to turn major amounts of incoming compour:ds 
(fats or whatever was available) into cholesteroi and keep Lt 
1n gerum, Some of us are allergic to that oh-80-wnioiezoume 
Stuff called "milk”. Jur ©Olood cells are trained to recognize 
milk protien as alien (like a virus), Others carmot dizest 
milk Sugars at all, Having no lactase, the enzyme that does 
this, milk s8ugars actualy 2poil {rot) in their 2ystem. Me, 
each of us distribute our weight and metabolic needs cG.ffer- 
ently, we are all different. 


Those little charts that give figures sucn as: 1 nour of 
Swinming burns 250 calories, are interesting but not truly 
helpful. The amount of calories an activity burns derends 

on who's doing the activity. My husband at 170 lbs, uses more 
energy to Swim, walk, cance etc. than I do at 135 Ibs, It 
Simply takes more energy to move 170 than 135 pounds. This is 


why people under 5'4" are already in trouble in the weight 
game. At or near their proper weight (especially women) it 
takes minimal energy to do anything, and Subsequently they 
lose weight that much slower. 


There 3s also the issue of a setpoint to contend with, Our 
bodies tend to prefer a particular weight, and a whole * 


Footenotes 2 


constellation of hormones, enzymes, brain functions, etc. 
Will 8shift into action when that setpoint is challenged by 
dieting, The theory also goes that one can re-8et the setpoint 
by exercizing, NOT by dieting, The setpoint theory has yet 
to be proven, but its existence is a strong possibility and 
1t may .be a useful model in any case. 


Baseline metabolism is another factor in the output side of 
the equation, The evidence indicates that one's. rate of 
metaboiism is inhertted geneticaly and is resistant to change. 
Ir. drief, metabolism 21S how much fuel do you need to function, 
How many calories does it take to neat, cool, and maintain 
ai vour intricate bodily functions. ..do you own a Egas- 

zz1er Or ar. econo box? Dieting, by the way, trains your 


© 


body to live on fewer and fewer calories, pushing your 
metabolism lower and lower, Want to gain weight? Just go 
on. a reducing diet and 1lose 10 lbs. then go off the diet. 
You'll] probably gain back all 10 lbs. plus 2-4% more. .every 
time. Many of us have $pent years training our bodies to 


Concerning Womer: 


Trere 18 @ 1is8t gomewhere of the factors that predict how 


much trauble you will have with weight loss. Most are 
changeable habits and the 1dea 1s to point out thoge things 
you can do to heIp get and stay slim. Three of the things 
or: the 1is%t aren't alterable, however. And a 8core of three 
or more indicates a lifelong battle with weight. One 1s "are 
you under 5'4"? (half of all women are), "were your parents 
overweight?” and "are you female?”, Women's bodies are 
nesigned to aquire fat. Not tons of it, but a 8ubstantial 
amount above the current popular "look", Over the past 20 
years, popular culture (Miss America and Playboy centerfolds ) 
has dictated thirmer and thirmer weights for women, (most of 


Footenotes 3 


thosge women weigh only 37% of their "ideal weight according 
R the Metropolitan Life 8tudy of 1950- THE 8s tandard. Chest and 
hip meas8urements have been steadily decreas8ing, with a s light 
increase in waist meagurements. The Neopagan community can 
and does offer women 8ome relief from the constant nressure 
1n this culture to be exceedingly, urmnaturaly thin. We Should 
be careful not to throw away our value of the natural human 
beauty that does not come in a 8ize 5., As Fred Buck nas 
often stated "GCoddegsges are NOT anorexic*. 


So while we are all anxious to improve ourselves and look out 
for the health and well being of our friends, 1%t would »e 

best, especialy in this complex area of weight i083, to provide 
Support and caring to thoge who are uncomfortable with theltr 
bodies but to lay off the unsolicited advice until more is 
understood about how our bodies work. 
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GROUP PLANNING OF MAGICEAL RITUAIS by Larry Cornett 


In ny experience, the nzost powerful group magickal rituals involve 
everyone expanding their consciousness, experiencing unity with 
their 8urroundings, merging into a group mind, and channeling 

all the power at their dispossl toward common objectives. Those 
who vocalitze what needs to be g8id or who take specific actions 
a2e experienced as an integral part of the flow of consciougness 
tacing place. Theres is no feeling of distinction between "leaders" 
and participants. Everything in the ritual serves to build group 
congciougness, attuns to the powers of the Universe, focus power 
on 8pecific objectives, channel through the power, or to let 

£0 To let The nagick do its things, 


Cocasionally, I have experienced power?ul unplanned rituals where 
tne above occurs. Unfortunately, s lack of planning can often 
PeSUlt in & lack of focus and 8 lack of continuity (where everyone 
waits for gomeone else to initiate the next action). 


My experiencs is that the most consistantly powerful rituals 
z2avolve gone piagnning, but not over-planning. Over planning 

OC CUrrs when everyone has been given a detailed gcript and 1s 
bored with it. The level of planning that works best for me 1n 
7 OUpP WOTK 18 where everyone Comes to a concengus about the 
objJective(s) of the »:itual, the overall flow of activities, 

the techniques and tools to be ugsed in the ritual, and who 

Will take responsibility for focusing each activity. Those 

whc tare re8ponsibility then take the time to plan wheat they 
are going to do and to learn to do it well. They als0 Show 
eVeryone in the group what they need to know and do to 
participate effectively. ifter everyone agrees and feels 
comfortable with what is planred, the regult is often a coherent 
2.ctual in which the role of leadership flows from pergon to 
pergon within the group, wkile congsciougness expands, focuses, and 
flows. Such rituals are generally quite powerful. 


The way I've created groups to accomplish the above 1s to invite 
people who I think may be interested (and who I believe to be 
comupatabls) to 8 meeting for the purpose of planning 8 Specific 
ritual (auch 8s a Winter Solstice Sabbat). Participants are asked 
to raid their libraries and come up with ideas on wheat they would 
like to do before the meeting. When the meeting takes place, we 
digcuss our ideas on what we would like to gee happen, weave 

then together, and then arrive at a concengus on the general 

form and objectives of the ritual. 


1 bave often found it useful to hand out copies of reference 
nasterial to planning meeting participants before the meetin 
(Buch as Several examples of rituals with a aimilar purpose 
It bas generally been extremely useful to hand out &s generic 
ritual outline {8uch as the example of ritual gtructure on the 
next. page). The outline is modified at toe meeting in response 
to the general ritual flow we agree to. Then, volunteers are 
found to take responsibility for every individual aspect of 
the Mirual, Cften, thoge who came up with 8s specific idea they 


want to have implemented in a ritual, end up with the responsibility 
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EXAMPLE OF BASIC WICCAN RITUAL STRUCTURE 
Set up circle and altar candles, incense burner, etc (after cleaning Space) 
Explanation of ritual to new participants 
Individual grounding and centering 
Statement of Purpose 
Parify Space 
Personal purifications 


Connecting with Earth, Sky, and Group-setting up non-local connections 
and energy flows 


Purification of ritual tools and charging of elements {optional may te cmabined 
-with personal purification process) 


Cast and Cnarge Circle 

Call Quarters (Starting direction varies witt group and ritual SUTCOSE) 
-EasTt 

- South 

. #esST 

.Noreh 

Invoke Goddess 

Invoke God 

Individual atturment to energy CS Circle 


Main work of ritual (Magick,xystery Slay, ets.; 


Cakes and wine 


£2046, Aa AGt Aa cy 


Informal discuss ion | 
Ad-noc nagick and activities 
Ground 


"hank Godcess & God 


Thank and dismiss quarters 
Formal Closing 
Group Hug 


Take down circle and altar candles, incense, etc (unless going into ad-noc 
drumming, dance, etc. £first) 
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of carrying out their idea. After responsibilities are 8llocated, 
participants work out details on how aspects fit together. 


Sone Parts of the ritual are often done by the entire group, or 
8 g8ub group. Having everyone intone the elemental wind names 
$o0gether (or call "Spirits of the East, Come" etc) can greetly 
increase the power of calling quarters. Everyone making the gane 
gestures and visualizations s8imultaneously can 8180 help. Such 
things need to be planned in advence and understood by everyone 
perticipating in a ritual. 


Parts like the wording of an invocation or 8 guided meditation 

ca82: be often best worked out by the individual responsible, after 
the purpPose has been a8greecd to by everyone. It 8lsc helps to 

D38n The general duration of 8uch invccations a8nd neditations; 
dut the details c8n be left to the individual, The person responstDtle 
82culd know what he or sbe is going to 887 well enough to do it with 
DOWeP., The power of guct invocations Should flow from within and be 
channeled throueh with s minimun use of Tote memory or notes. Memory 
and notes can be ugeful tools to help guide the flow of power and 
worPas, but Should not be uged mechanically. Ad-boc invocations can 
De ext>ensely effective if the perscn has practiced and can do it 
SmnOOTRLY, with focus and power, Memecrized lines can also0 work 

22 the 11nes are Known $0 well there is no effort in reciting them, 
8nd the focus is on the power and meaning of the invocation. 
Carrying out one's individual responsibilities in 8 group ritual 
effectively can involve alot of individual planning and practice. 

A the game time, one gBghould evoid getting nervous Or 8elTr 

congscious about it. Pocus on working from deep within and bringing 
out the focuaed power ttroug: words, ges8tures agnd gound., Practice 
unti: comfortatle doing it. 


when everyt:ing kas been worked out to the point where everyone 
; knows what they ares going to do when, what tools they need to 
b2r2ing, etc. and feels confortableabout it, then planning 1s 
Cont. ete. 


Hitusl planning groups can evolve into Covens. The Covens I've 
been most happy with generally functioned as ritual planning 
groups, 88 well as a group of good friends and ritualists. Flanning 
takes work, There generally needs to be 8t least one planning 
meeting before every ritual. For 8s Coven doing rituals at Pull 
Moons, New Moons, and Sabbets, the group may bave to meet at least 
once per week (to plan and do rituals). Someone needs to 
factilititate the meetings, and everyone 8&hould take notes. It 

28 best if one persgon take responasibility for writing out 
rituals thet were agreed to. That way, the coven can build 
1ts own Book of Shaddows, 88 well as as permanent record that 

can be ugeful for evaluating whet worked, whet didn't work, and 
any Jelayed effects of the mnagick. It is ugseful to distribute 
Copies of the notes to coven nembers 80 they can correct iaportant 
naigtakes, add additional details, end 8hare the information. 


Naturally, guch & planning s8tructure has pitfalls. Such planning 

takes alot of work, and people may not be willing or able to go. 

this much work. One partis]l golution is to have primary responsibility 
for planning entire rituals rest with en individusl in the group, 

and to have this role change from time to tine. When this bappens, 39 
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planning meetings are Still recommended. Everyone Should feel 
comfortable with the ritual, have 8 chance to incorporate 
their ideas, and know what to do and when to do it. 


Another problem is when people have trouble agreeing on 
objectives and ritual methods they feel comfortable with. 
Some people may not fit into the group because their ideas 
and methods generally don't meh, or for other reasocns. If 
eVeryone can not agree, groups can Split up (unless 
individuals not fitting in split first and a core that works 
well together remains). 


Other problems include when most participants in s group fail 
to come up with ideas; all planning falls on one (or a few) 
members; and these people get tired of doing all the plenning 
work; or burnt out or quit. Another is people not effectively 
carrying out the rarts of rituals they took reasponsibiliC 

for (or badly s8crewing up even the gimple parts everyone 13 
expected to do together and disrupting the M2itual flow). 


I've generally found gucn2 problemg to be 8col7aDle. Groups Z 
know that use the planning tectniques cutlined in tR55S pazer 
bave (i2 ay opinicn) been effective, educaticnal, ard fur to 
be part of. 
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Greetings in the O01d Gods! 
Ian Corrigan 


Since this 1s (finally) my first zine for DP, I1 will take a 
little s8pace to introduce myseif. I am Ian Corrigan, currently 
working a Traditional Wiccan system with my Priestess and mate, 
Moira; and am very interested in attempts to rework authentic 
Paganism into a viable modern system. I have Studied the Western 
MyStery Tradition for the past 15 years, beginning with an 
adoiescent 1interest in Goetia and Ceremonial Magic. From there TI 
Progressed to Magical Cabala and spent Severa.: years as an 
:ndependent Tarot reader, teacher, and ritualist, At this time 
there was no "Maqical Movement" to speak of, at least in Northern 
Ohio, go I took my group ex»Derience. where I could. Finally, in 
the late Seventies, © made contact with semi-organized Paganism 
1n Cieveland, I was invoived in founding the Chameleon Club and 
the Starwood Pestivals, organized a basic Pagan and Magical Study 
GYOUD, as weil. aS working 1n a more focused non-initiatory grove. 

Through the Festivals, IT made contact with an initiatory 
tradition on the East Coast, the Tuatha de Danann of Rhode Is land 
and Connecticut. My Priestess and I completed the fairly rigorous 
three degree program, while organizing, with the P.R.A., Several 
Speakers and $seminars 1in Providence. 

Curzently we have returned to Cleveland and bequn an 
1nttiatory coven 12n our tradition. We facilitate outer Sabbats 
and Study groups, and continue organizing efforts with A.C.E. and 
other covens and groups in Northern Ohio. 

From this pos:ition 17 approach A.D.F. My interest in Celtia 
Stretcnes back many years; and our Wiccan system is strongly 
Z&itic in myth and mystery. I bring years of organizing 
experience and deep, abiding 1interest in Pagan polytheology and 
ritual. 1 will be factlitating the gtart-up of a proto-grove in 
Cleveland, providing training and back-up for its core group. 

That behind us, on 59 more interesting matters... 


Runic ReSOources 


Whiie it 1s true that the Celts never used the Runes, or any 
other sacred alphabet so far as we can tell, Runes were used 
extensively by the Germans and Norse, and remain the only 
complete Northern European Pagan Symbol sSystem available to us. 

In looking at the popular books on Runes, we find a great 
deal of dross, with a very few nuggets of gold. The most popular 
thing currently available is Ralph Blum's BOOK OF RUNES. 
Unfortunately it 1s also one of the worst. While Blum has 
apparently Studied the primary Sources, he Sees fit to completely 
rearrange the traditional order of the Rune-row, and to impose 
11s own meanings and :interpretations on the individual Runes. 
This 1s done 1n the name of "New Age" Style. Some may disagree, 
dut I feel that disposing, out of hand, of a thousand years of 
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human tradition and wisdom to make a system "feel right to you" 
is the worst sort of arrogant near-sightedness. If you can't 
manage to paint your own Runes on 2leces of wood or Stone, You 
might fork over the $25 to get the plasti-ceramic Rune-set that 
comes with the book. Otherwlise don't bother. 


There are a couple of minor books that we can consider. THE 
MAGIC OF RUNES by Michael Howard 1s 1n the series of smali, pop 
occult books, that include 1incense-making, clairvoyance, etc. Tt 
1s not, in fact, too bad, but Suffers from bad editing-- the 
listing of Rune-shapes and names are not cons1istent from one part 
of the book to the other. This caused me come confusion. A150 
available 18s a book called FORTUNE TELLING WITH RUNES. Not bad, 
but not very good either. 

There are two popular books that do provide a $0ol1d base in 
traditional Rune-lore. In ascending order of importance, the 
first of these is called RUNE GAMES. This is a detailed quided to 
Runic divination, based firmly in traditional lore. The pericd vf 
tradition chosen 1s the "Aiqe of Blended Troth®”, when Christian 
and Pagan beliefs mingled and 1influenced one another. This may 5# 
a Stumbling-block for ome, but the perceptions of the autncrs 
are good,and the book will repay serious attention. 

The very best thing on tne popular Shelves is Edred 
Thorsson's FUTHARK, A HANDBOOK OF RUNE MAGIC. Thorsson is A 
practicing Norse priest and magician, as well as a Master in 
Medieval Studies, and FUTHARK gives us the best of both worlds. 
It is utterly sound scholastically, yet completely Pagan in 
direction. This book gives detailed descriotions cf each Rune, 
1ncluding chant-sonics and gestures. It :is not concerned with 
divination, but with using Runes for ritual and $speliDinding and 
18 the most authentic took of practicai Pagan magic yet oSroduced,. 
Anyone wishing to make a practical 2egcinning with s can dec no 
better than to begin witn FUTHARE, 


Pagan Panthneons 


We know via archaeological evidence that Ceitic peoples nad 
literally hundreds of deities, most of them worshipped in oniy 
one area. ISaac's old NRDNA had a calendar that inciuded a couple 
dozen of these deities. Yet it Seems clear that any given Pagan 
tribe worshiopped a relatively smaill number of Gods, while 
accepting and appreciating the Gods of their neighbors. Ross and 
other authorities sSugacest that worship centered around a Great 
Land Goddess, an ancestor God, and their children, who 
represented various features of the tribal land, or various human 
qualities. 

The names for the Goddess usually contain elements meaning 
"Jreat queen"--e.q. Morrigan, Rigantona, Rhiannon, (3B) rigantia, 
Brigid. The Goddess represented the land itself, without whose 
bless1ng (and sexual favors) no chief or king could rule. She is 
frequently assSociated with the major body of water that Served 
the tribe. The God seems to have a more animal name--Lugh/Lugus 
and Bran are raven-gods,. Eochaid, a name of the Daqda, means 
norse-lord, and of course Cernunnos is associated with the stag. 
The God often represented the First Ancestor, the father of the 
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tribe. Again we find dauqhters frequently associated with local 
land features guch as wells, hills,etc. and sons with various 
human qualities, e.g. Aengqus as eros or Oqma as rhetoric. (But see 
Brigid as various skills and Epona as horse-qoddess for examples 
of the many exceptions to these tendencies.) 

The Irish name Dagda means "excellent deity". He was ruler 
of the De Dannans because he was capable of the feats of all the 
other deities combined, as told in the LEBOR GABLA. He is 
aSSOClated with magic, fertility, feasting, etc. He was replaced 
by Lugh, who 1s called Master of All Arts. In the Celtic world, 
where Skill was valued above all else, the Chief of the Gods held 
all Skiils. (For this reason he was taken for Mercury by the 
Romans). 

When the monks committed the Irish tales to writing they 
attempted to relate various local deities to each other in a kind 
of Olympian pantheon. Thus we see Nuada, Mider, Oqma, Boann, 
3:r:919d, Morrigan and the rest acting together and forming family 
relationships. Such a sSystem seems certain to be a late, 
Romanized modei. In fact, there seem to be a relatively few broad 


& 3A 

other parts of Gaul, we find this £igure called Ogqmios. On the 
Brita Sh turf, we find the Cerne Abbas giant, a clear, though 
nameless, figure of the same god. In Erin, the Dagda is described 
witn magical Club and erect phallus, yet we find Ogma also club- 
wielding and cailed Champion of the Dannans. Are we then to 
asSume that Ogqma 1s the name of the Dagda? Or that Dagda was not 
worshipped and Ogqma was, in some parts of Erin? Maybe yes, maybe 
no. 


7f I were to propose, ever $80 gently and tentatively, a 
poss:ible Set of archtypes for the Celtic Gods, it might go 
Something like this: 


GREAT MOTHER; Primal water /Ssea mother 
PIRST FATHER: Primal ethnic/tribal ancestor 
THE TRIPLE KINGS: Rulers of the Three Realms (Earth, Sea, 
Sky) or the Three Functions (Druids, 
Warr1lors, Landholders) 
GIDDESS OF SOVEREIGNTY: Lady of the tribal land and 
local waters, whom the King must 


marry in order to rule. 


THE MAGIC MAIDEN: Reflector of the Cosmic Mother, 
enchantress, poet and healer. 


THE ELDER: Male/Female memory of the tribe, magic and 
SOrcery, death and rebirth. 


EROTIC PRINCIPLES: Male/Female principles of attraction 
and pleasure. 
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SOLAR HERO: The new king, the embodiment of the soul of 
the tribe. 


We should knock these about, tear them up, etc. at length 
in coming 18SSues. 


Incidentally, I agree that Manannan Should be regarded as 
the Gatekeeper. He is the initiator of Lugh, and the God who 
rules in Emain Ablach, the Heart of the Otherworld. Oqma is not 
in any way a God of Magic, but rather of heroic poetry and 
rhetoric as employed by the Warrior class, as well as of strength 
and valor. If you want a parallel to Legba, Mannanan Suits much 
better than Oqgma. 


A WORD ABOUT WICCA 


Let me begin by affirming the relative newness of the 
Wiccan Traditions. There is now little or no question that the 
Craft is an invention of this century, though the precise fecace 
18 Still in doubt. But in our aaqerness to create a truly Pagan 
SyStem let us not dispose of the infant witn the ablation. 

In re-examining the Druidic worshios rite in DÞ $2, 7 can 
honestly find nothing in it either lituraically superior or more 
Druidic than the rites of Wicca. Sure, Wiccan ritual owes a debt 
to standard western occultism and ceremonial magic, but the 
Druidic rite owes most of its content to the completely modern 
NRDNA. 

One thing which I fear you may Þbe neqlecting, Iisaac, is the 

) dependence of religion (especially Neo-Paganism) upon magic. 
Wiccan and post-wiccan rites employ magical means for religious 
goals. Most Neo-Pagans are attracted to the religion by doctzines 
which held that the Gods worxed in the world by the aid of tne 
worshipper's magic. The Gods come to our Circies because we ati 
them well, not because w2 Supplicate them properiy. Likewise 
Druidic work Should be Dased in Magical tecnnique, and not on a 
"covenant of worship"”. Sven ?irst and Second Circle foik shoulisd 
be required to learn techniques of Theurgic Tnvocation, and not 
base their worgship on supplication. 

Let us remember that i= was in the Craft that the Celt: 
Gods have most often been invoked in modern times. Likewise, 
Wicca has maintained a valid Cſnitiatory current for a minimum © 
35 years, a record we can only hope to emulate. 


MAILING COMMENTS 


DRUID SYMBOLS: Logo yes, S1gil nc. Isaac, no matter how attached 
to the Sigil you are it just has no connection, symbolic or 
historic, with Druidry or any Paileo-Pagan priesthood. First of 
all, there 1s no reason I know of for a dual Druid symbol. Celtic 
and IE theology is based around triplicities. Perhaps three 
Staves arranged thus or thus would Suit better. And 
of course there are various triskelions and triple knots. 


ATKINSON: IT like the Drutidic vDaptism stuff. Of course we may 
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connect such things with ritual purity, referring. not to fr om 
trom gS1n, but to clarity of intention. Pernaps it could be placed 
1n a Third Circle rite 


Druid1ic Costume: What Seems most likely is that Oruids wore 
different garb according to the ritual intention of the moment. T1 
really want to gee more documentation on white robes before we 
accept them as Standard ADF vestments. They Seem to much Like 
Meg8o-Pagan Druidry to me. So let's enccurage courselves to 4Aﬀress 
colorfully as the content of the rite dictates. 


LAMOND: I too am a Craft initiate wno 13 certain about my future 
:onnection witn ADP. My Trad is already quite ":eltique®, and we 
nope to move more fuily toward ancient Celrtita. Thus IT feel an 
affinity toward ACF. 


Unity: Neo-Paqganzam will never be unified in farm or content, nor 
is it weakened by plurality, as :onq a8 there is understanding 
and tolerance, Neo-?Payanicm mn the vEtter nandg, can wnly be 
3trengtnened by the requirement that we prove mar abilities and 
Knowledge as C.Crogy. 


Authenticity: The fact 185 that ?Paleo-?Paganisma Sustained cur folk 
for a period of time tnat nakes the Christian era 2aie into 
1nSignificance. Wwe can oniy te nore effective ty recovering these 
lost practices, There is no connection Ltetween Scholastic 
accuracy and the "authenticity®* claimed by cold ScSardnerianism. 
That was Daged on a deception, a trick vf Initiation practiced by 
5cnog0ls, Neo-Druldry can never reach a ogoint where 


it is, in fact, authentic since we can never know tie real 
DZractices. 5f Drulds. We who feel 23 Cai. ts the C2i:ts catn can 
on: try to diScern actual ancient Sractice from tlie SPUrTiOUS 
SonSttuCcts yg the Romantetics. If ai. we wanted was a 5vStem Cat 
JdOZTxaed, we would Þte happy as Cqhristian Scient: Sts tot Theilemites, 
what we want :S5 23 <Ceitic syStem Ctiat worces, and it OQGnat we can 
Seek SCROLAISEiC accuracy. Autient:c::ty means accuracy, not 
authority, and is aiwavs Jebatatvle witctin the rcles Of evience. 


RJ1gGnat SPLITCiTS: PThe Ceits were Ac nore watri.:ie than anvone glse. 

They were combative, tut Such comyuat was Strictly ricuailzced and 
Se:.dom involved whoiesale Silaugqnater. The vaiues vr Ceitic 
religion were as mixed as any otner. Remember that 53rahmanism 
evolved long after the Aryan peoples arrived :in India, and that 
the magic of Gods like Odin, who relates to LTtuqus, 1S 
Specifically referred to as women's magic. In Celtia we find that 
the stronqgest, most independent Goddesses in the North, and see 
that warrior strength is subservient to the Tady. We also know 
that the Celts venerated wells and streams as much as Sun Or 
fire. In fact, fire 1itself was in some ways feminine, as in 1ts 
connection with Brigid. It is important to remember that the 
immediate precursors of the Celts who created the great Celtic 
culture were not 'very different from there guccessSors. The notion 
of the "Matriarchal Age" followed Dy the "Patriarchal Age" 1s $so 
outworn that we Should discard it completely. Every age has had a 
variety of attitudes toward gender relations ans the 45 
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:tnonic uranic interface. Most ADEF folk will agree that we need 
to maintain a healthy relationship with the Underworld powers as 
Surely as with the Heavenly. Celtic culture provides a healthy 
mix OE© Dvoth. 


Scholasticism: Here I mus< agree with a lot of what you have to 
Sav. First, I do believe that our Neo-Pagan movement needs every 
Stimulus it can get toward sysStematic technical and scholastic 
work. For too long advancement in the Craft has been based on 
zaulty Standards and premises. An objective course like Tsaac's 
makes Ciear wat a functioning clergy-person Should be capable 
Of. iTae g3:stinction Dmetween ciergy and Driest/ess :s 0discussed 
next: time.!' However, the svstem is lacking in a real focus on 
SPD1itiTtaail work, TISaac, you have always iai:med :to be a 
SzHaumaturyQ - in. octJder to develop ] o59us model 1it 38S 
SHNEeUTIVY tha < At nodern reiicloust 
| _ 
S 


mySticism and 
e of religion, 


devornd tne SOtr5 : ; or pailoSodpnhica: 3iSSues, is © 
Produce DSVCho=s>i::icua: cnanges in 1inSivciguals. The necessactzyV 
| <ormula S8n909uUuid De one part accurate hiStor:ca: cata tS three 
parts attive practice of theurgio technigue. Sc ISaac, do your 
HIMewOrkK, Or ODen 1it <to otnaers, bus make Sure that Jevotiona:, 
mysSticai and psycnhologicail work is inciludeo. What 1s tne nature 
cf the Soui in Neo-Paganism? What 1s the nature of the Gods? How 
a © 


much devotional work 1s appropriate and tc wh pPOwWers? Wnat 
central mySteries $Should be used? How can we rLritualize our 
ethicai, pr:iioSophicalil and mystic beliefs? 9OD>yiously there are 
many anSwers to these questions, vut they mus<t De asked. 

As Pagan clergy we have a duty to the £foik to move our work 
toward more generai acceptance Dy the culture at large, There 2s 
no goub: tnat ra:ising our Scnoiastlc Standaris wi:: be a help 1n 
this. Vu the otter nand we nave a Guty tt thosge just entering 
Paganisgm to present religion that 1s equally of the Heart and 
LOINg as well as the Head. Otherwlige we may as well be 
EDpiScopallan, vor whatever. 


Structure of ADF: Face 1t 18aac, before too long you will have 
to hyld elections, if we are to avoid the treps that many 
exoteric faiths and many attempted Pagan organizations have 
fallen into. "Ownership®" of ADF must be mutual eventually. You, 
lSaac, musSt choose well :f you don't want to find. yourself one of 
the victims of the "expe: the leader" syndrome go common 1n 
occult yroups. 
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Earth@ First! 


PO. Box 210, Canvon, CA 94516 


CE IY YO WEI 


.OnNT.rary EG what you may nave thought, gZarfth TIrSE!? afti lier 9 
20met.imes enjoy the game HGennies arid perksg notcmally 3a4830cCiated 
#3.7% D©19J COrPOrat 1i9n95 ({(ernvironnmmenta and OEnereuige).,. FOGF example, 
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Canyon. They were 
tional attention 


* The North Kalmliops2s as; area was again Che $ 
of Earth First! direct L0ns agalinst the U.S. Fores: 
Service. We Succeeced in "anfavine rne fel.ing C 
magnificent o0i1a-growth trees, and mobiiized publi.i 
pPosition to further destruction of Cregen wilderness. 


But let's not pat curseives on the back just wet; this -' 10 
time for. reSting on our laureis. There's a iot more <©o de, ind 


'm writing con behalf of my feilow Earth First! activists © ask 


T 
for your help. 
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When you're done reading © 


Le: me expiatr what wi... happen wnen VCU SUPPCTE actilvis-ts 
tne Earth First! Direct Action Fund. 
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Zzartch First! a batiie-cry instead 0Z 


+: COVeL 
ngr vo Sending a Leam of Earth First: activists to the ite of a 


=* vYou can't be out or: tne front lines yoursel®, piease 
] _— 


I'm pzoud of Earth First!'s grassSroots activism, 02 now much 
has beer. done by 3jus® a few committed people and a few doilarzs. 
But let's face ict: we could accomplish a hell of a lot more if we 
to Stand 1n frons of the "dozers ... 
ing TO Sponsor the kinds of uncompromis- 
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NOTES ON THEORY AND PRACTICE (I) 
George Hersh 
34 Menlo Place 
Berkeley, CA, $4197 


Page 53 of DP-4 $states a prohibition: 


"Sacrificing any animal (or human!!!) in any Nenopagan Druid 
ceremony is absolutely forbidden, " \ 


Y 

Good! But not Jjust to Support the SPCA. Avoiding 
carta1in apparently "powerful" areas assists continued effective 
action, Killing for power 1s bad practice as well as bad news. 
Tre emotional appeal of killing 1s in part the appeal of 
"breaking the rules”, coercing, forcing, raping, "Anything goes 
to get my way!* But the rules against killing do not 
;nherently restrain the use of power, 

Slaughterers, who kill to provice others with focd, 
are unclean and in need of purification in many traditions. 
Hunters, whose prey 1s at least not raised to be killed, 
require Special care and treatment before, during, and after 
the hunt, Shedding blood 1s against scme rules in almost every 
Society, SO much $so that menstruation 1s treated as frightening 
and Cangerous by men around the qlobe. 

Breaking the rules has always Deen a hot topic, both 
for those who preserve a convention and for those who go 
acainst it. We all Suffer because dominant Social groups pin 
the visions of their rule-breaktng dreams and nightmares on ail 
"outS:ders.* The outsicer, in turn, is Strongly tempted tO 

:e1c to such labeling and to See ruie-creaking as the mcst 

5RCtive access to power, 

Anvone can multiply examples of evil cuts:ders. Even 
:ft we can't Catch ourseives Deing bigoted, we all can See 
cigotry 1in Someone else. Thus, for tncse other guys: People 
"we" enslave are £Cc violent that they must be restrainec by 
force -and terror. Peopie outsice our” religion "are Sexually 
pPromiscuous and rterverse.” ror "us men," women are "magically 
threatening® or "less than human” or "pure and holy,* whichever 
:1Ss needed to protect us from having to deal openly and fairly 
with individuals. Similarly, killing 1s an evil rite "those 
people” perform to gain the attention of indifferent powers. 

Way down near the bottom, we all Seem to believe that 
breaking rules gives power. The stronger the rule, the 
Stronger our belief that breaking it empowers. If we also 
believe that rule-breaking 1s always punished, we retell Dr. 
Faust's Story to fit our present concerns. 


The power of rule-breaking is an illusion., But 1t 1s 
a very usefſul {qllusion. You can use 1t to Sit Still, smug in 
your virtue, certain that anyone you envy purchased their 
SUCCeSsS by breaking the rules. Or, desperate, frightened, 

gr2ef sStr:icken, you can break a rule to grad for pover. if yOu 
get your wiSh, the intensity of your effort makes vou tell 

oof Self that you won. Then you become a true believer in 
-Dreaking for power. Where theory tells us that tuning and 
on make pPover effective, ruie-2areal: Ng DS over the 
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\ :e% :n most people s 
thoughts to the tnat Characterize magic times, 
{N1Tiations, Crit aSSage, anc other powerful occasions. 
SUC? Spec:al otQcasions are often markeG by a period of 
rejJect:on of ordinary denavior. People dress up, CcCross cress, 
or undress: fast or feast; are put throug? the SP12r1ituai 
equivaient of boot-camp; Submit to Jesters or Lords of Misrule. 
The range of ways to Ser apart Specia: times and places and 
States of Deing is enormous. Rule breaking for power lies JUS: 
beyonS tne Living eage of consecratior. 

tf your Sernse of right and wrong has been weakened Or 
2S undeveloped, ruie-breaking has egSpectia! perils. 1n DusSiness 
ang govern metrnt, whet ecepied etnicel Standaras are 
Se! aSide, peopie who See themselves as powerful take rule- 
breaking as their right and as their best route to the 
iIntcreazed power they think they need. Remember? 

The real power manipulator is emotion. Breaking a 
rule generates an eSpecially strong emotion 1if the rule was 
"unbreakable” in your childhood. Crowley, brought up in a 
conservative British tousehold, used orgasm as an inherently 
Strong act of magic. DiFrima, child of the Summer of love, 1s 
nor. 1impressed by emiss1ons and ne1ither are the forces She works 
Wit. 
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If you use any rule-breaking as a Source of emotion, 
:t: is addictive and progressive. Since any repeated act loses 
1ts Shock value, the rule-breaker Soon feels the need to break 
his or her pet rule more strongly, more violently. Given our 
human l:mits, rule-breaking creates an inherent Spiral of 
ncreasing demand and decreasing effect. The end result 3is 
tnat you burn down your house to light the last cigarette 
be:ore you give up Smoking. 


Ellen Evert Hopman, "Solas", Cryastal Springs Grove 
P.O0, Box 219 Amnerat, Mas OLIUUOS 


I just got back from P.3.G, and I decided to gubmit amy 

peramal view of the proceedings, Pleage bear 1n airs 
that this is a highly subjective report and I dan't oven 
retend to be objective on most Subjects +5 

This was my first encounter with Himeelf, after being «4 
member of ADF for two years I was delighted to find that 
our Beloved Leader 18 indeed brilliant, witty, and poneenged 
of a 8glncere and ambitious vision of an officially racog=- 
nl8ed neo-pagan church to provide a national web of public 
meeting places for Pagans and Druids, His gchularanip ia 
gound and his underatancing of the JUirect.ion and govement 
of energies and Majickal forces is clear and undeniable. 

I was finally able to grasp what all the taic about gioppy 
rituals was aimirig at. I watcheni nany beautiful and nilghly 
emotional worasnlp ceremonies vbeirg done by grvmps votner than 
ADY that certainly raiaged alot of power but never ciearly 
directed it anywhere, It is fine to create lofty ears of 
ecstacy in noncy of the tarth Mother but what a sname not 
to uge the peychic force generated to tarzet a Srecific 
planetary probiem or even to manifest peace anc proaperity 
in one's own pergonal 1ifel It Seems that we as ifa}jicczai 
people have a lot cf regources at our ccamand and 3Z we 
caon't uge them we have no one to biame but ocurgelves. 

- 30ms .agpacific ;roblems that 1 obgserved in rituais were 
lack of atteantica to grounding and coor ":rowd: COntD dS. 
techniques, Theres was ane Mitual 1s FEPTICULar Trtat raiged 
aiot OT power cout 16f% people wandering around TOQr 2curg 
in & daze atterwarcs, acne iatise {to Tind TReOilr tents, 
There is no excuse For <tiis and it is 3rrespans30ie i250 

cf peycaic Zcorece, At another cerencny adults and CE3.aren 
in elaborate costTures were VirTUalilly Trantliiclsg aca Ctagsr 
6s Taey ncved M92 ecstatic fiance, 

} recail Medicinas i4:ee3 ceremonies that 3 tave cÞbserved, 
2864 by Nativs 4an9ricans. Crowns Of up to I,QU0 people atcod 
in & circis while inside twelve were dancing tne Sacre” 
animals, In this way power 18s raiged and cantained 12 & 
s8afe and organiged maanner, 5y the way=- the Native Americans 
have a 40,000 + year oid intact Pagen tradition that is well 
worth the effort to check out to gee how they feel and do 


things. 


There were gome interesting and elucidating talks by Hinself. 


In Neo-Pagan taboos Part Ii he digscussed the lacx of atton- 
tion to funerals and the dying process in our commun3ity egpe=- 
cially in the light of AIDS and other aexually transmittied 
diseages, 4 hot topic was obesity and our lack of a Theok- 
logical s8tance on abortian, He obgerved that we geem to be 


* 1987 C.eQ. 


the first religion in htistory without a Theoilogy. 


Another talk was presented on the Ethics of Majick, is8ac 
pointed out tnaat many Neo-Pagans are happy to raise power but 
reluctant to use it out of fear of the karnic conseqQuencess. 

He obgerved that ne nad not noticed any particular " boomerang*® 
87zect on practitioners of 80 callea "Black" Majick and furtner 
That healers asy becomes ill despbite their "helpful" activities. 

The question of ethics in performing wasjick without the target's 
permiss3ion were QGiscussed giving examples of very young, comatose 
Or mentai.cy aericient people in obvious need of asai8tance, Are we 
0 320r8e T1ielr ngeds Or take action? 

Of course there was the inevitalie Druidisnm IO1. { due to a 
drokec tranan Ss: co I 88a%c arrived late and Seth Bock {iiled in 
iT & DP8.3mninary taik ). 

There was &s meeting & most Seconc Circle DTuics where we 
3:8Cu88el Some Common CSORCEerns anc arew up & 41i8St of thirteen 
propositions whicn ws formaiiy prevented by taping them to i8Sact's 
van. The 1ig8ue8 we covered inciuged ihe lgck OZ g8piritusl Zocus 
in recent group Vieils, nepotism, the problem Of evoves that are 
attempting tO remain Ccioged rather than open to ail wOrEnippers, 
tolerance of the eciectic Spiritual focus of indivilual groves, 
the lack of communicat:on between Trustees ang tne menbersalp Of ADF 
PPYior to political appointments and policy gaecisions, tis necesslty 
for rules and 8tandaras for public officers and the availability 
and neces8slty of counselinge for them when pergona.t proviens begin 
to intrude on their worre with ADP, tne eStabiiasnnent of mecnanizsns 
Tor the temporary or permaneut removal of officers when indicatec. 
This document was 8igned by four First Circle and four Second Circle 
members. 

Wwe nad two very gpecial evelts at 7 L2G when, one young man had 
his nanhoog ceremony and the Caugnter of an AU? coupie hal ner 
firet bloot rituale A 4iccen High Friegtess from Torontiy tent the 
WOhan»Mmarklng cCerentony ans the young wan gpent the rn:lunt lone ir the 
woody, Beth Bock will be writing up the young women's Tituail for 
DP and gehe 1s re8earching otrer ideas for creating & Druidic woman- 
making rite for ADF, rernaps egome men can get together to write 
Bomethiny, tur our adolescent boys ? 

1 was permitted to go my Second Circle vigil alamg with fcur 
others any tad ane rather interesting experience that 1 will anare 
with you. 

Or. tnat night the air as particularly charged with etergy, lots \ 
of heat lightning, and we could feel the immnence of rain. After 
getting tne fire Zoing we gettled dom to introduce ourselves and 
1 began tc feel strangely agitated.1 felt impatient with the buman 
company and longed to ve communing with the trees and piants and 
tne wild nlegent air, I a8Kked permission of the others then took ofZ 
into tne woogcs by ayself, I aat under a large tree to neaitate, 
witi: lignining flashing all aroumd, and found that I was 80 £1illed 
F3itih energy that I could not 8till nayself., I had an urge to Bing 
85 - begar ainging 802 devotional gsongs from my yoga and SuUti days 
Sut ins nel Sales wers coning out very 8strangelve each was Come 


SO0TAa8 
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pletely changed and thers was & very gutay, pomerful 
feel to what had been aweet and lyrical sgongs, The 
energy rept increasing and I began to clap, 1 had 
an impulse to dance tut the mosquitoes convinced ne 
to atay wrapped in ay caps, Everything was vibrating 
and dancing, the air, the wind, the leavea, Tnere was 
a strange and intengae glowing in ny heart center ag 
well, Eventually it dissipated anc 1 returned to the 
Zr OouPps I reaily didn't kmow what to make cf the whois 
thing until ?red Bock explained to me that 1 nad nad 
an encounter with Cernnuncos.s 

After the vigil Tony and Pat Taylor did a very 
moving dedication ceremony for ate of tha Pirst Clrcie 
initiates and the reat of ug wers g1ven bleessinga by 
Ia8ac, Which brings me to the DL&nlilgnt 5t the week 
end- the Zolistice rituals, 

In ny brief experience with the invocation of Brigid 
I have already noticed that any event I nave attiended 
that is even remoteiy connected with Her name terca 
to produces sprinkles, Well, the epiritual ties to the 
Otherworld must nave been egspeciaily strong Cacausse 
we were drenched } Picturs a line of gopping wet Druids 
wending their way througn a muddy campground at 5:30 Al 


8inging "We come,We come to the riging of the gun..." 
More than once we qcisscived into nilaricus giggling. 

The ritual itsel? was powerful, dramatic and moVinge 
About 60 fclks attended which was impressive conasidering 
the weather and the hour, It is worta it to renender 
that the kidwegt nas Ooeen 1n & Gd-rougnt Since iag% 
November, Por an Sartai-centered »r912g&3 we cid prevtiy 
gocd work! 

There wers a few diappointnents- DI and 22 Seemed 
to be reading taeir parts a bit too often which nad 
the effect of dissipating energy, There wers a0nents 
when individual Speeches were barely audible and 
the any S01ut1ons I can think of are elocution ie8S0C8 
and/or placing two speecers back to back 80 that at any 
ane time each nalf of the circie would have gsomgcne 
facing them, Working in a circular stage ares is O08 
of the most difficult assignments for an actor or. & 
priestess because, cut of necessity ong' Ss back 35 
always turned on gomecnss 

I want to add here scome general observations on 
what I have observed at PSG and at Rites of Springs 
I am a trained herbal healer and have been practicing 
and teaching for about four years, I tend to notics tne 
general health of the people I meet, Pagans puport tO 


be caretakers of the Earth Mother and claim to worgsbip 


Solas 
Z 


53 


in fried foods and animal fats. 


Earth be 3tf we, who are the parts 
aroungs, are polluted and Sick? it 


*3irst? 
Well, 3 tope i naaventt insuwlied 
We had a great weest at PSG anc it 


thas I 


4 


ghouicer pin { very Celtic ) 


Ciao for now; 
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Her by honoring and respecting Her resources, beauty 
and power, How 1s it possible that Pagans are forget- 
ting the Earth element in themselves ? I've obgerved 
alot of s8moking, alchohol consumption, endless goft- 
drinks and other debilitating foods at gatherings. 
Consequently there has been a disproporiionately large 
percentage of obesity in evidence. Many faces were pasty 
looking and with unhealthy skin- evidence of diets rich 
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My reaction to all this is to epeak out with a grave 
gBense Of urgency. Yow authentic can our concern for the 
of Rer who move 
we tresume To heal the 
earth sS8houidgnt't we begin with our om. bodies and lives 


everybody this timel 
was &6Xxcitine to reaii8e 
that at Tane EXACT bOoment we were doOire OWr Plituans the 
Druids at Stamenenze were Der OTMINg WNELTS,.. 

Thats aDout all Cor now except that I want to put out 
nate wearing hats ant 1 don't look good in a beret, 
How about a nice g8ilver 8igil Dr00Ch To be wort a8 & 
or as a necklace ?7 
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The Druids Progress 


Report Number Five 


A closure team Should ideally have the Sections named below, 
” 
+ 


discuss further by the means of the off:icia: UeSs» 


and wil! 
Snai! why the var icus parts of the team. 
a) Commanc Element 
d») Site Security Team 
£> Portal C!osure Element 
d) Reserve,Physicai and magica! 


DP4\Shadowpath: Susan, piease cons! 


*ſ\eft the 


- 


de” those of us who have 


dottie"” in r:tuai planning---perhaps honey flavoring 


instead of dooze® 1 choose not to be an aicohelic and not t © 
As 3 Contrast one cou!td use REAL {emon juice anc 


rFiSk others. 


water verSus honey-and-water for the tro 


> Qs 


unitv :;:n your 


DE 4 \RHARFES 


want to come: :ment your efforts 
Srove and wish veou the best 


beverages in -ttualis. 
toward du: iding 2 comm- 
FeESUITS With ite 


DP4T\ALL: Whe :s the F:fth Vice Deoyutyv ArchiryuigQ??” 
«Y 5 => ARSE ihe concept of S TSWardISnip W- 
tz The RINGS oE 4 © 6w Q © *HhHe Mais Cui TUrEe, anc 


in 


Tar}ting to penre 
+ t 


En.” about 


the Legqionary 
extends rot 


an ethica! 


Ee. there nas Deen the concert cf tne guardian in 


SFANncoG v5 M;:thraesm for T0 


and honoradie human Spectes. 


*S $0omese Time, But thi 


only Tot cConServat on but eafso to the pregeyvati cr of 


This atso ſeads to the concept of virtu ; F 'ts var 1ious 
forms and the philosophy of Stoicism. NC. It. + hot {guts * 2 
Tacitus tal ted tt She Yernanta":., dut rather the matter 2, © 
"rF-19ht" actions if Gealing with others in a:': aSpects or the 
matter. G am 'f- 2 very real Sense referring t6 the concept 96 
hone” 27% the conceps of what is or 1:15 trot proper Ctonducet. 

/ {/ NEN TOGPICS//This month's first topic for 42: SCUSSION t%S the 
matter vf Fagan + omnyUnittes afd vifiages of the ftivyvil gort, Tris 
ts 'nN .EeSponte to Mort: 's articie tn th \ iS$Suve of Ltargus! 


Sa l amarider, 


viliages 
amonyg ALc 


and $otiett es, hut until Fthere 
chr tSELUANnN groups to 2tve up b 


F 4 

a : a 
EF, 

- 


I an mogt definitely in favor 


Cc 

f the :dea of Pagar: 
tS & JENnNerai a9reement 

urfr:ng bwwors and pecpie 


for fun, we will have a need for rea! warriors whov can and wit! 


ETH > Og 


fun when he 


he ad 
1K -- 


SOPNSE. "A; 


get pas: 'the 


Gr wvou fan 
e559 conSp:cucus metrod is to pick a 
viilage and $start having Pagans purchase property as it goes on 
Th:'s ts a Iot $I Gower, and goes not atways regult in 


the market. 
STAN E-pagancSotrtietyl, but at least :t 2 
from the big city, and it Keeps pecpie from parntcing and over- 


FEACTINgs 


'rent-a-zudge' 


protect their own foik. : Ser 
County Sheriff down there is 9v ing ts interfere ;n Some good of! 
'Ss out numbered and outgunne?J 
next problem is the matter of home rule, 'n The {e322 
Jhis this needs f:fty to geventy THOUSAND voters t 6 


big gick' and nis cronies, 


1cuSly Gcoubt the [OCh 


the Ceiebreze brothers. 


for quite a few thougand dollars. A 


home-rule townShip or 


jIuws fre Jecompress 1 cn 


The Druids Progress Report \(umber Five 
in the lower 48, i* you do not have home-rule, the <tate 
legis lature can over-ride your Ilccal iaws with no 'notice 2nd 
inStall more 'acceptabie' officials who will then do whatever 


THEY WANT TO IN THE MATTER QF TAKES AND SPENDING. The only 
recourse would be a Federal Suit AFTER the money is gone. 

In Sum, there is a (lot of planning that needs to de done, 
and there is a need to consider the matter-of cleaning up after 
your predecessors and the matters of public health and planning 
for Some Sort of cash income to Support the things that are not 
posSible to manufacture on Sites. 

I SuSPect that there could be an entire path of circiss or 
ed | ipses or whatevers devoted to the gubyect of cCivic/Secular 


{eadership. At this point I Ssuspect that the problem of keeping 
anything larger than a Single clan in a Pagan manner Nas no 
theoretical or practical study methods. Running a City the $51ize 


of Londiniue or even Erandon, VYermoant in an effective and truty 
SErVing manner that serves humanity and nature both at the Sang 
time is beyond the current pagan Art. 

Here we gpeak not of magic but in terms of Science and 
knowiefge and huge quantities of hary, horing, ingqloarious work. 
The 3ubJjects of aronomics, agriculture, technology, poitit:ics, the 
military @aFkts, qgeomancy (feng Shut), ang the aatter of [2adership 
and $Seilf-Sacrifice grow ; importance. Let us no: forget 
q-1 pi Macy and trade; Ji: th craft foi, wyfry, kindred, ani others 
not $So closely tied to humanity. Nc Simpie matier arranging 2 
common Store of vaiue acceptable to the varicus Soarties. 
ESpeciaily when one considers the Paieo-pagans had half a dozen 
or $9 nn-vbarter 3tores of vaiue incivudging [token money... 

Does anyone think ttiat what the Eigar Sidhse vaiue most is of 
uSe Yor gven recoqnizacie as being vaivable to we Short-iived 
humans ””7 1 nave toubts tiat we can 30% bevondg $cfteduied barter 
S@eSSI2NnS with Some Yvf these Jrocucs wan args Gur Cio9ge neighbors :n 
the nu!tti-verse. 


Theres {[® a1 $0 the vita: natiter 3 now we Yeni th our 
techno!ogieds,. Yes folks there $ SUCH a SH} Ng AS - BUGTER| 
pol lution and u@E $9 have ©29 Ve with Che FRaCt Chat - The  FLFSYL 
Soiution to a Drodiemn $ Se:itom ne nost 2igpgant or efficient and 
effect:ivert thus maygickai DpoOituLtion, Thus there iS A 722A] 1eeuy 
for pudiished aAa9:ca: Share' Doors If LeEcnhnical maRnyGaiS $0O 25 Cto0 
ai!ow peopie to ve adis to access <CtOne ; ASEST ans Test' 2 the 
Jay of magicai methogdoivogy. LT nay not be 5tate-vof-the-art, but 

j will oe 3 common dody of neans Cthnat iS proven t9 > 8 ' £85 
harmful in Sjide-efrfects than the orevious methogs. 


The SeCond yYitsScussion topic for this 'zine is$ Cthe atTtTi uae 


towards warriors of the WESTERN path in the craft. ADF is 
virtuaiiy Unique in that warriors are Specificaily tolerate and 
encouraged to yoin, Jther traditions range from aA frigid 
reception to Official NeopanFem-wiccan-!tst hostiiity., And when 
one is Mithraic of Fthe Leqgionary perSuasSion, there 'S the 
tendency to get 'baby-taik' from ail too many priestesses. It may 
be hard to believe, but 5ome of ys read Seneca the Younger for 
FUN! I perSonaily Jo not fit the Sizxavering, howling, froth- 
faced killer sStereo-type many pagans have of warriors. Neither 


109 many of my brethren, eSpeciailiiy those of us who fave been Shot 
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New AJe MmactaZzine, 
The Book of Five Rings 
\\Gorry, no REAL 
Foriitre 1- by Foexfire Co-op 
Life 


Tom BErown's Fieid Guide to Ti 


THE ROWAN EXVEHAN'SE 


Pagan letier forwarding service 
for confidentis] contacts. 
75 word isting $3/!x $10/4xs 
Quarterly Magazine $9/year 
One FREE listing with membership. 
The Rowan Exchange, 2.0. Box 63 
Mount Hored, WI 53572 USA 


Same asS A Paid fiunky of a government 
or the Semi-paid mercenary/looter. 


After DoomsJay by Bruce D. 
Ly 


Report Number Five 


at . The end resulilt is that many interested persons are turned 
away who cou!'c become valued members of their groups. Ever if 
they do not huve a vocation to the cCiergy. 

Since there is the tendency to large Scale and S$Sloppy 
IJIractice 'n the pagan community, we do $Sti!i need a protective 
group to Secure our Sites and settlements. A warrior is NOT the 


(Some times called Soldier) 


Another annoyance is the presumption in neo-paganism (even 
ADF) that ALL pagans Shouid become clergy and take turns in The 
SpPirituai leadership of their circle, grove, wed, tower, housSe, 
hero, or Crowd, or whatever term The tradition chooses to UysSe., 
Not all of us have the desire to be ciergy, nor does everyone 
nave the talent = Jestitre to be a HAIGH MAGICIAN, Rather Some of 
US AYCe jeSt p.z2ifn pagans who deSire to Take part :n Tvitua! and 
tive a ':fe more. in accord with the of'd wayves 

TNe QueeEt: on to gebate here $1n the Pavar pres: 

-&* a CwQoodg' Pagan prepare To SUrVive a 

NATIRAL $ c<acter® 
= DE" $SORT: 'v DE ieve that it is a VIrTUE To prepare cor SUCKS anc 
that} one Can Je ive a warm, fu2zzv Ffee::ing from Ttnese 
DIY EpPAaratt Ong "rheSe AYE X:Sc the Same tThn:ngs trat one Goes & © 
bretrare 759r $50iT!: d:SaSterS SUED as Ctr uck ing Strikes, $1} 
emDvar goes, tectocionanca: failures, and potit:ica!: Soyrew- ups. This 
2: S& (incl udes preparing to educate The Ch:icrer, miniSTry, 
baroing, and trehon, among the other paths neefes. 
/ {REFERENCES// 
Drurtds Progress Numbers Three and Four 
Tne Survivai!' ReSource Book by M. A. Hender Sor 
The Enchtirid!1on by Efgictetus 
Agrtc£ci'a arid the Germania by Tetitus 
The MeJ%:ftat:ons vof Marcus Aure'ius Tratst:atedg 
The Go: fer: Seay:rngs of Ep:ctetu.s Recorded by Arr 1 2af 
TAPPAN UN CUPRVYIYAL by Me! Teprat 
The ESSentia! Whole Earth Catatoyg by Fortnt Foungat:i v4 
The Wtoie Earth Review from Forint Fourdativrh 


anuSorted art:icles. 


Maha #Gu#T+#CaK+#As#L Books." \ 
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and Sub-urban Survival 


Land of the Lost 


The Pagan rag that only The Mother could love. 


#} $1.50 
#2 $2.00 
#s 1&2 $3.00 


Available from: Lost Toy Pub. Co. 
c/o A. Runningweed, Box 371, Suffern, NY 19901. 
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COMM/N ZRRORS IN WRITTEN ENGLISH, AND HOW TO CORRECT THEM 


AS more of you send me things for publication fn the newsletter and, 
occasglonally, for comment before they yo to The DIruids' Progress, I find 
myselt whipping out the old red pen { 7 thought [ gave this up when [ 
stocpped teacking). {i'm writing this in hopes you'l1 follow these guide=- 


Lines when writing or proofreading your own work. 


There, there now 


"There", their”, and "they're" are homonyms. They all ound the ame. 
But they have 3eparate and distinct meanings and {should not be :8e4 lnter- 
changeably. Briefly: 


There - indicates a place, as in "over there” or "There ought to be a iaw... 


Thelr - indicates -mumership, belonging with, as ſn "That la the honge of 
John and Mary. ft is their ioure.” 


They 're - indicates a -omntrarctl mn vo Le wrds they are, 43 in Je cannot 
visit john and Mary, vecause they're not home. ' 


It's its on a Ritz 


Again with the homonyms. "It's" and "its" sound identicai, but have different 
meanings. For example: 


It's - a contraction of it is. "It's the game 9id song." or "It's in the bag." 


its - means "belonging to it" or "'2880ciſated with it”. Similar to other 
no8ge8stves, itke "his" or her '. Examples: "Stand on its own four 
feet”, or "Tn its own right”. Þ 


it's ail too much 


zng.iisn overflows wich iomonvms. Too aanv. qt fact. 50 let's teal with tae 
TOOS, 


Too - has two iana!) distinct meanings. 
a} an overabundance. Zxanpies: 'too much" or "'tco many". 
bd) "also" or "as wel:”' or "in aaditizon to, EQxampies: "Me, too!” or 
"This, too, Shall pass." 


ff 70 


To - Subtract an "o"' and you change the meaning. "To" can indicate: 
a) a direction. Example: "Aire vou going to Pagan Spirit Gathering?” 
bd) an expression of a verb (an intinitive, co get tecnnical about tit) 
Such as "To be or not to be..." or "To have and to hold”. 


Two - if too many of vou misuse this one, I'm going to... C'mon. You KNOW 
this one!! Tt comes between numbers one and three. | 


The Druids Progress 


All together now* 


Just because we slur them together doesn't mean it's correct. Advertising 
people have a field day with this, but it mucks up the grammar. Such as: 


Alot - 1ſn its next incarnation {t will become "Alortta", or perhaps "Alodda". 
It doesn't exist. Its correct form is "A Lot". Two words. As 1n, 
"I've been putting up with a lot lately". 


Alright - again, it doesn't really exist. Preferred usage is "all right®, 


as in "Fvervthing is all right" or "A11 right. Who turned out the 
lights?" 


Shouic have known dD=atter 


This one usS29c to Crive me Crazy on lab Teporcs. 


Shou:c have - as oDnoSec to "'should of". The latter is how "should've" 

is rronounces., And of course, "shoulc've' is a contraction cf 
"S20TiS heve'. "Should have" is correct anc 'should of” is 
Wzont, WrOng, WYOng. Go forth, sin no longer, and don't 


F Des > & * 1- 
Shout on yourseZ:. 


R 
* Whicn reminds me: "Al:ogether , as in wholly togetner, is now acceptec as 
correct. 4&4 commor. aefinition of "skyclad®, it £s em-bare-ass-ing to admit 
that I was recentiy called on this one because I insisted or calling it 

"all rogether". Of course. Some of us are more holy together than others, 
s8kyclac or not. 


COURTESY; OR, IF WE CAPITALIZE THEM, MAYBE THEY 'LL CAPITALIZE US 


Please, please please, capitalize the following: 


Pagan, Wircrn, Druz<, Neo-Pagani, Indian, Celric. Jus: as the names of other 


——- 7 


religions and ethnic groups are considered proper nuvuns, 60 art thewec. Yet, 
even "Satanisr" gets a capita!. We're talkiny proper nouns here, not vpinivous. 
If you're criticizing Christianity (NOT NXtianity - it's RUDE} Judaiſm, IgQlawn, 


Buddhilsm, elc., criticize them courteously. 


FINAL SHOTS 

As 1 look out over the gea of zines in DP's 1,2,3, &4%, TI find myself 

biting my editorial rongue too much for comfort. SG... . some comments about 

typing: 

Spaces: afrer @ perioal.) colon(:} - two Spaces uniess cramped, then one. 
after : comna(,) semicolon(;) - one Space. 


Marzins: TIT* thy iines rumeth over, they may not make the printing. Also, 
watch top and botrom margins. 


:*8 1ike DP to reflect well upon us. We aspire to much 1it ADF - let's at 
1eaSt get 1<t down on paper Zn a credible, valid form. We like to think of 
ourselves as competent {or better} in many areas. I'd iike our writings to 
be one of these. Why not excellence? 
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WHAT DOES PAGAN CLERGY OFFER £75 LAITY! by Sucan Kirk 


Tr.is article has been Submitted simuitaneousiys to NAPt ime and fo he Crutlcs 
Progress. Susan 13 on the Board of Directors of che Naticnai &i:iance or 
Pantnelsts and is Senior Druid of ShadowPFatn Grove of ir nDraiocti:t Fetn. 

She dalances full-time work, 3ingle parenthond and NecoPazan activities as grarcc- 


L 
tully and carefully as poaagtible. ) 


na 4 workshop at Panthea V, «4 valid question was raised. &A cCounpie Gf pegpie 
2ace Starts at answering it, and ['] ilike to reply te it at lenzth. Me queen; 


' 


8 tne title of this article. 
0, what loes NeoPagan Ctieroy vfter LUits iatity) 


0 answer this for myself, £ had to compare what the ctleray nf otner rel iglamn 


z}f ler rrielr CONgTegati ns, [ 11580 14d to alld oreg3 tlie rjegsatrttoh Tt whatiion Neo! tw anc 


iam really HAS CAGOTRY. ha germ nart cromen later. 


ircughout eoPaganiem we htave an assortment of types of tructuce - [rom the 

MIre noer primp fro tilerarchy) TO 17 vHIaand ze, tt ructuret  rlerar ty clearly 

Jleficzec., Whether there {13 a niierarchy rt wot, thare are neang within a zroup 
L38 wOreing c.nm8ely rraetuel, 3oUMe IT MAILS 47% fy 7 127rtain mem- 

Gers Of the zroup. Tome 5 tniese needs are: 

] IÞ 3r7 veer. 

2) Tſunctiloning {in tia, :eremonies 3rT Ser7Tices. 

=) counseliling, advice, refterrais, sSuggesticons, enathusiasm, Support and comfort. 

4} a place to ask netaphysical/nnilosopnical quescicons and examine v2ives. 

2, zeferences for more 5tudy or research. 

- coordination of the arts with the occagion cor event at nand. 

2) friendship in a spiricual setting - Sharing common vatues. 

z} confidcentiallty 

©; experience and training in 3ome 2r ali 25 cre 2bove. 


Some cf these items are not 3peciticai.y reii::icus yuncticns, 250 þ Cound tlem 
>ELSCNa..y Televant. : cel OQtac nany CE tyese 2e2cs exist <2 35%ter n- Agar 
re:i2ious groups, 3nc QT czatrring 2XCcents are 3ireacy met tv the zx:5cCiag hurch 
SCTuUCLUres =- Soth the 2i.idl2gs CQQensSelves ang Tie IOF23Rt2ationa. SOXUCEUDECS. 


— 


i NeoPaganism, ve iargeiy Sicfer {rom other Churches Secause we COCNSLUCTE The 
ouT-or-coors to be the 2at8S2 2iacc £Q worsaip, weatyter Seraicicoi 

nt inciementt environments, COO!:. is can create probiens when: 
zZroup ' owmns” outdoor 3pace, Sue to Q erictions placed (pon oubilic outdoor 
areas {no fires, no entry after sundown, closed during parc of the veaur, etc). 
So creating access to the out-ot-doors needs to be randled dy a Tepresentative. 
Indoor space can be a prcbiem, too, when rituals include movement, How many 
people can, after ail, fit in a living room? ' And how many rentabie Spaces 
become un-rentable arter the thud-chud-thud of a Spiral Dance? So, again, a 
group representative can act to acquire this needed space, frequently zailing 
for diplomacy and tact. 


OSCGY in chi 


In the carrying-out of rituals, participation is necessary. This is a rather 
clearly-defined variable in non-?Pagan Churches, because it {is usuvally the clergy 
who act in the ritual - in Communion, for example. I have kept Lin aind that in 
many. Churches there is zreater lay participation, and I applaud it. -< think taat 
taking a role in a ceremony brings a person that much clcser to their 3igher 
Power. Perhaps it makes them more open as a channel to their Deity(:2s). 
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Pastoral counselling is one area where training is mendatory for non-Pagan 
clergy - and to save Space T'11 tie in confidentiality here too: I believe 
this is one area where NeoPagan groups have greater need for training, either 
as peer techniques for peer groups, or as Counselling for groups which designate 
High Priest/High Priestess who serve not only ritually but as focal points for 
the dynamics of the group. This is a difficult area for non-Pagan clergy, and 
no easier for the Pagan group that doesn't know how to address problems they 
See arising both individually or in the dynamics of the entire group itself. 
And, having dealt with these things in the best fashion available, to maintain 
the confidential nature of the personal work done is of utmost importance and 
requires a conscious effort. 


A religious/spiritual group is often the scene for dealing with individual and 
group perspectives on i1ife. That's supposedly a large vart of the basis for 
2ts existence. Depencing upon the openness ang flexibility of the group, 

a CconSenSus can be arrivec at, disputed, or gquestioned, and an individual phil- 
osophy can be developes. This kind of group can provide alternative res8ources 
to those a person alreair knows about, 80 that people can broaden bases of 
knowledge anc compare ideas. This comarison can influence friendships and 
deveiop trus:< anc coniidence within a group, wich the sharing of common values, 
:deas, fee.ings anc experiences, anc car promote toierance/acceptance of 

iiZ ferences $0 taat citterences are treated with respect and, hopefully, love. 


To carry 9£ff worsnip means a great vaNety of things to people; it can vary 
from Sitting silently in contemplation/to a rousing dance with singing and 
arumming. In a group context some agreement needs to exist about how this 
will be conducted and its avppropriateness for the occasion. A group may be 
willing tro have an individual create a ceremony for them and be surprised, or 
they may want to cooperatively plan the ceremony together. A Church may need 
to follow Its doctrine and worship according to a specific plan or outline, 
or include specific words or prayers according to the event. Developing this 
or adhering to this is, again, dependent upon how the group operates. 


Experience and training in all of the above develops over time and can be forma: 
or informa... in cwnparing non-Pagen Churches with NeoPagan groups, this can be 
more haphazard for the latter and may be a function of ctefault rather than com- 
petence. Apprenticesnips are present 1nc bath NeoPagan and non-Pagan groups 

but the quality of these can vary according fo whom one apprentices WITH. 

There exist firm standards within non-?agan Churches, but the Standards vary 

- as does the gupervision - in NeoPagan groups. People being thrust into positions 
of too much responsibility too goon will probably burn out, in any Church or 
group. Training involves gradual easing into the role wanted, and this takes 
motivation, initiative, and a desire to excell, as well as care and concern 
about the people you work with. 


Of course, keep in mind that I'm a Druid and I'm prejudiced, but I s8upport 
NeoPagan clergy training and Study, for thoge who wish to take on a clerical 
role. This doesn't mean that I dump on Solitaries or peer groups; I'm s imply 
Stating that for my goals and purposes, this is what TI want and choose to get 
involved witn. 


Which brings me to the second question: Does Paganism really have clergy? 

Many groups refer to their members as Priest or Priestess upon initiation or 
achievement of a certain level, and have certain expectations of them. | Certainly, 
members are asked to participate, no matter the level or degree. But individ- 

ual groups decide whether rituals are to be performed by a selected group of 
pPeopie or whether all present will put their energies into a ceremony in a 
Visibie way. 
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I guess what ! m saving is that when someone takes on a leading role in 1 


2roup they need tc back up the role with ability. But this by :6 neats 
is to be interpreted as meaning thac in any kind of Telifgious :rowp, onlv 
the clergy experience connection with Deity(ies) -=- just the grrpontte. 
ZSut not evervbody wants to organize, work with pecpie, offer comiort, cr 
type malling iists, There {s Something that each of us is good at, and 
that's what to go after and 9, 


: think that Druidic ritual particularly (and ADF epecifically; proyides 

a wondertu; way for participants toc do just that - participate. Tiuerec' 

a 5ection of a ritual outline entitled "sacrifice", which 1s the part tr. 

the ritual for any and all present tc pilve the best they have ty vffer, 
his could. be harvested Truits and vegetables, Songs, chants, nveme., prayers, 
Taj Chi forms - very individualized. TU[n offerſag the pergonai best ts the 
beity{iles), an inciugion and a unification occur. 


knd the unification of the worid and the inclugion of ajl 3n a cwacred purpore 
is not auch a bad thing afrer all. 


TARA (> 
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Five ianucs per year, $8 US. or $11 forcign. 
( 427-3 Ambernt Street, Suite 234, Nazhus, NH, US A. 03061 
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PAGAN RECOVERY NETWORKING 
Jody Miklacic, P.0. Box 584, Chesterland, OH 44926 


Whether we are willing to admit the facts or not, there 
exists in the Pagan Community alcoholism, drug addiction, an 
asSortment of eating disorders, and other addictive/compulsive 
behaviors. I believe there 1s a need to create a safe, Supportive 
forum that will provide information, love, and the guidance 
eSSential to recovery. 

i am a recovering drug addice, alcoholic, adult child of an 
alcoholic, incest survivor, and have an eating Gdisorder. Although 

| I Spent many years :n therapy, what finally helped me to change 
my behaviors was the Twelve Steps of Alcoholics Anonymous (A.A.!). 
Since my introduction to the program of A.A. five and a half 
Vears ago, I have experienced and participatec 1in other anonymous 
groups, including : Narcotics Anonymous {N.A.), Overeaters 
Anonymous {Q0.A.), Adult Children of Aicoholics {A.C.A.), Alanon, 
as well as recently iearning about Inces: Survivors Anonymous 
(To Sod) s It is quite uncomfortable admitting 80 many problems 
puDlicly, Dut unless I am open and honest, I don't know why 
anyone else will be. 

Besides my recovery work, I am a Pagan involved 1n a 
Traditional Celtic Coven and am a member of ADF., My initial 
contact with A.a. ailmost discouraged me from even attempting 
their program because of "The Lord's Prayer® and other references 
to "God®. 1 am $sc grateful to the powers that be that IT was able 
to look past: the Christian wrapper and learn about the Twelve 
SLePS, recovery, ang nave the courage anc Strengtn to change my 
life. 

What ! am proposing to do 1s ty Oryal.ze 6 Pagan Revovery 
Network and, eventually, print a newsietier for those Pagans 
intereste3 in gharing their recovery with others, Perhaps we can 
come Up with Pagan prayers and Steps tv heip make the program 
more in line with our religious needs. 

If anyone has input, in the form of sSuggestions, Prayers, Or 
you Jus= want to let us know you are on the path to recovery, 
please write to me at the address provided above. 


Nouvelle Ecole is an academic journal, quar- 
terly published. Readership: Students, pro- 
fessors, universities. The journal publishes 
articles and reviews on politics, economics, 
history, philosophy, Sociology, psychology, 
biology, pbysics, history of ideas, etc. 


Starlight 


Newsletter from Pagan Finland... 
News, reviews, arlicies, poems, <tc. 


X 


The Finnish-Egyplian tradition and forest ways. 
4 numbers cost $8 airmail. This is a thick newsletter! 
Stzrizent, c/o Sirts, POB 452, 00101 Helsmki, Finland 


Nouvelle Ecole, 41 rue Barrault, 75013 Paris, France 


Deborah Lip, MOF, Nest of Fink, P.C. Box 1922, Nyack, NY 59960 


PUBLICATICN REVIEW 


CCNVERGING PATHS, P.Q0O. Box $3, Mt. Horeb, WI 53572, pubiished 
quarterly. Subscriptions: U.S. and Canada $13 per year, foreign 
$20 per year. Single copy: U 


J.5. ard Canada $4, foreign $6. 


Converqing Paths was begun as a Journal of British traditional 
Wicca, the paths that converge 1n 1its pages include the Ggarciner- 
1an, Alexandrian and Gecrgian traditions. In keeping with its 
focus, Lit has featured introductory articles on a number of these 
traditicns, but 1it nas rapidly become one of the best Pagan 
;3ournals of any kind. Its wide-ranging and weil thought out 
articles Etranscencd it orginal Lintentions, and Should be of 
iznterest to Fagans of any Stripe. Converdgling nas a Successful 


mixture of features - one-time articies, regular columns, and 
some genutinely good Docetry. The quality of tne writing varies, 


as is to be expected, but the Subject matter 1s almost always 
wOrthy, and the variety 'never becomes predictatie cr duli. 


The "Priest/ess Craft" column features in-depth analyses of the 
problems and rewards of Wiccan ciergy, and the "Children's arc" 
column focuses on the ups and cowns Sf Pagan parenting. There 15s 
also a continuing series on "The Physics of Magic" which manages 
to strike the right balance Ltetween intelligence anc Lgncrance- 
neither Patroni2zing ncr Safftilng the reader. "Hi8rarcny" is a 
Pagan Soap opera that Erings iaughs and Sgroans - the writer is 
wiSe encugh TO use a SSeuconym <o<O avcisd the roticen Ctomarces Tnat 
would otherwlse SuUreiy C©iy iis/her way. 


Converging Lis probably wunigue among Pagan PUDI.LCations, in Ctnat 
<=S pubiishers actually have experience 1in <= £3eid. The 
*curnal is produced by tne Staf of The Hidden Path, a 
Gardnerian-only quarteriy journal, as weil as [Sy £rmer Circle 
Network News Staft memoers. 


% 
_ 


The Hidden Path has long been an enjoyable voice <n the Gardner- 
1an family, mixing humor with theological discussion, poetry with 
COntroversy. Its quality has Lincreased with its sraff's ex- 
perience, and it is that experience that makes Converagaing Paths 
SO richly rewarding. 


Converqing has now entered its Second year of publicaticn - the 
Six 1SSues I have are read and re-read. They are kept on an 
accessible shelf, as I have discovered that I frequently want to 
Show an article to a friend. TIT would recommend buying a lifetime 
Subscription if they were available - Settle for a year and 
vou'll feel the same way. 


Reviewed by 


Harvest, P.O. Box 228, South Framingham, MA O1l1701l. 
Kyril. 


This is a 32 page magazine published eight times a year. 
Subscription - $10 bulk in U.S., $13.50 first class U.S. and 
Canada, $18 elsewhere. 


I especially like the news and announcements section which helps 
us To keep current. It includes news from around the U.S. that 
relates to Pagans as well as announcements of events and 
happenings within the Pagan community. The Letters to the 
Editors Section serves as a forum for express:ion and Harvest 1s 
not afraid of controversy. This isSsue (Samhain '$7) had articles 
on the Nagic of Music, The Healing Well, Herb Notes, Green Grow 
the Pagans, O! Part 2, and a very interesting myth tale called 
The Bincing of Death, by Robin Culain KAM. that pointed out quite 
entertainingly that without Death there is no growth and no 
endings that create new beginnings. Poetry and humor also have 
their place in this magazine. One of the more controversial 
Sections is the satirical Death Crones comic Strip. 


we exchange with quite a few other Pagan publications, too many 
for me to do more than s|skim through, stopping to read only those 


parts of Special interest; but this is one of the magazines I 
read from cover to cover. 


Reprinted by permission from Converging Paths, P.O. Box 63, Mt. 
Horeb, WI 953572. 


The people who brought you Ben Abuys, 
the Bual Shem Tov, Jabotineky and Jeous, 


THE 1ARED VOYN LI, BABY! . the vertochdah 
ergro that mares Judaiam live, 
providing the heretic thought the Nogid 
eatablienment will coopt and rip off 
« hundred years later, now eolicit 
your contributions to R —_ 

IC J = voted 

new prophecy, 8ci- nidrash, 

mnystical indecencies and wild, freakiah 
peeudopieties. All gubmiagions get Hakim 
Bey 's Sabbatali Sevi pernonality pogster 
(wen left) and "Keep Your Reality,” an 
account of the origins of Magic Judaies. 
If you dig running aſter foreign gods 
with the tongues-out teal of dogs in 
heat (Oovinay yierawel zaimoo anaray @ 
elohim aharin...) join the thougands 
of gratified S R L3 and eend 
your work and SASE to G GOLEN, 
P. 0. BOX 361% Prov. R.1.02906, SelahtfJ 


"approved dy The - pag: to _— 
' Sodom and GCommoran. 
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1t got the connotation of 
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lead the $inging are the CHORUS. If they 


ce JO1lng on rack, ney are PROMPTERS. 
:dentified as Such and who know the liturgy 
part 1in a given ritual can be cailied DEACONS 
1n Yiddish; 
COP.) We can mix theological 
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wnether it 1s possible to nave a 


The Druids Progress 


interest only to those involved with ADF; "The Druid s Progress" 
would, I think, be of interest to a larger audience. I am pleased 
to see the newsletter coming out reqularly (its amazing what bran 
will do) but I have no way to make use of 1t. I have not sent you 
the directory information because I am not 1involved with any 
Druid group at this time, and do not have the time or enerqy to 
do $80. I have other projects, and students, that need me right 
now. Nevertheless, I want continue to get DP - it 1s excellent! 


For making an indoor site less modern, this Is an old hippie 
trick. Get old sheets, or other larqe pieces Sf 1nexpensive 
cloth. India print bedspreads were the original. Tack these to 
the four corners o< trt2 ceiling, and hang them on the walls. You 
can Create a tent-like effect very easily. You can even put them 
up {tor a ritual and take them down afterwards. 


"Yand:cappes access"” is not the whole of the problem. For 
eVeryv Person ir a wheelchair iwhich is what most people think of 
when Cthev think nhandicappe access) there wii: be a dozen witn 
OETNer, individual problems. IT never have needed a wheelchair 
(thank tne Goddess}, but sometimes 1 need a cane, and rituals 
that are mostly wiidly dancing around a circle are 1incrediblv 
fFruSt<ratling For me. Peoble who are deaf cannot hear the words, or 
£Znow what Other peopie are gcing unless there are gestures and 
movement. Find vut wio 1s 17 YOUr Grove, and who might be. Do you 
uncons<lously exclude people by having everyone Stand for an 
hour? Try letting everyone sit after the -procession. (Sitting 
audiences are quieter, and pay attention better anyway.) If some 
people cannot walk in procession, perhaps they could start out in 
the circle, as "altar guardians”. There should be duplication and 
overlap of words and action, fso0 that someone who cannot see can 
hear what 1s going on, and someone who cannot hear can $ee what 
1s going on. {This includes people who can t $see because tney are 
Short, and people who can t hear because the acoustics are poor. } 
Try going through your ritual bDSlindfolded, or with earmuffs on, 
Or with your legs tied rtr,gether, to See what it 'might be like for 
SOmeone with oa Hnandicap. 31%, is there a printed order of 
Service" that qives the responses, ang the words to the chants 
and gongs ? Poor memory 18 Sometimes a prouduct of age or illness, 
nut lack of enthus:asm, and newcomers may not know as much as 
regulars. And remember, there are other handicaps besides the 
ones 1 ve discussed. 


Child care is another 18ssSsue that must be dealt with - crying 
babios are a Chronic problem in churches, usually solved by a 
nursery 1n the basement. Does your grove have any way to deal 
wWi1tn Ppables, go that the parents can attend? Do you write at 
leas: come rituals so children can attend with their parents? If 
there are nv people with kids, you. may not have to deal with the 
Chiid care :$Ssue —- yet. Children are our future. We Should figure 
out now to inn lude them, and educate them. 


7 82S not understand ali the legerdemain about chalices. As 
Z Know, and please correct me 15 T1 am wrong, neitner 
pes, BST AIDS 1s Spread by snaring a cup, especially of 
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whiske'y,. Botn are fragiie vYiruses, as are mos: COiYl anc Li 
viruses, and the alcohol content would act as a disinfectant. The 
veiled references to disease Dothn puzzie and appall me. Fernars 
if you are using SPring water ou might Spread a coid, althougn I 
have not run 1intc this 1in my experience. Als9, nave Some 


theoiogicai doubts about using water when whiskey i'tne water Qt 
life} is the sacrament. I have been at rituals when I was JYoOing 
to be driving, or 3just didn t feel like drinking, and meretl”7 
touched my lips to the chalice without drinking, or only drank 4 
very, email amount. At public ritzMAls, a non-alchonolic chalice 
might be desirable. At smaller ones, I would think most groves 
would know whether they needed one or rot, and acted accgoritng.ty. 


nave experiences tnis aifficalty at open rituals - people 
come who other neople canrnt etand. 1 11 admzt I nave been on 
both ends cot this as well as in the middie, The Wiccan ideal of 
"Perfect love and Perfect Trzust" is far from realized at many 
Wiccan rituals, and I can imagine Cruics and other Neoragans fave 
the Same probiem. IS8aac touches on this griefly, unacer "Gonial 
Pactors” in "Preparing ſr 2x 5zuld Ritual”, and he ceems aware Of 
the purden tnis can Se con the narganizers of the rituati, 
ecLecialilly 5 they are invoiced witn the clash. I3ces anyone nave 
SuGGesticns On tiis EOg1c? 


AY. 
Vo 


EEE EET 
VS OOO CC IL ON EEECCECELLS 
IO EEE R_RCCCCSSSCRSR CCS 


A 
: RED SERNE 
Celtic Harps 


bright Sound, smail but with enougn ranges to play, comfortabie to 
hoid. made Of oak. !'COKS like a 400 year-old antique in brand new condition and .. Nexpensive? 
Yses/! introducing two new modais for 1988... 


The Druid: $300 + »hipping. 20 Wire | The Mineerai: $400 + wigping. 28 | 
Srings, played with fingemais. 24 * "Moon rings, played with or without þ 


tail. G bewow micidle C to E2. The Wire- made. 37 tas, about 12 ts. Mere (ON 
= 


Harp is the Taditional harp of the range, more reconance, C below IOC 
Druid and Ceitic Bard. The Sound Maddie to G2. A little eazier to play, a |AN4 
blends beautifully with the human more *muzica!” tone makes this the PFASYACK 
voice and makes this the idea harp for nasp for Mhunoians. bing epecing MEETS 
& Singer Of SLOrYIeiler. only a fraction eas than "concert". YN 

Sharping levers, $25 extra. - Ys 
Dreamsinger Harps by Muis 


3407 Arbor Rd, Lakewood, CA 90712 


Teach Yourveif to Play the Folk 
Harp, by Sylvia Woods, $8. h 
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TITLE: OBSERVATIONS 


Greetings Ar ndraiocht Fein, 


Iam ' a, recent subcriber to A Druids Fellowship and am working 
towards the First Circle. I am a Military Man in the Navy and have 
been to the Far East for the last twoc2) years. Spending most of my 
free time Searching for _ the wisdom that seems to be lost in this 
COountryv. ive rBay the tas: 1isSSues of DF#34d and found a aura of 
UNCaring V83a#SE&1 fcenteredness. I wcon!'!t meantso scoundc negative but as 6 
obser ver Il ooking in. I wantec to direct these obsevations toward the 
article written by the ArchDruiod entitled FAGAN PORNOGRAPHY. bGhere 
the ArchDru:sd has tÞ> SuccumEe to begging his peopie for money to live. 
This iS not ftis fault but a circumstance of his people. I have learn- 
ed 1n my travels to the far CTast that 1f7 you wish to learn the mos- 
from your Master /Teache that you See tC 11s well being for without 


his teachings you wouic be nothing out mS0irectied energies. I am 
not Saying thas you Shoulc O0oS his iaundry but See toc much more 
important and pressing Sf hnis problems, like his rent anc puUttinc 
fond in his mouth. and you will find that a nmappy grateful 


Mater / Teacher 1s more likely tc teach better and more if his worries 
Sf the world are lifted. He will also know that you have found the 
WwiSdOm 1n your heart to give, let alone receive. For without love 
(love of money, love of people and peace) there would be nothing. 

I Hhope this will Seep into all your hearts and Spirits. 7 MhSpe that 
I do nct make enemies but friends thru this small amount of knowledge, 
and understanding. For knowledge and understanding there 15 always 
a Price. 


May the Earth-Mocther go with you 


| 
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-DAINST THE ELDNENTS 


C'; 3@N UL, FFICE 
314 nestnut <t HagerSrom 2 1:4 
a; 34 tne gardaric valley at Strife 
-Tewing in aurtcer and toying with 1:ite, 
ut Cr ne catn ft crAa08 Teath 2 SiarP mats. 
=aCered C.aces, 31G 53:k201 and Ne cmNQUs Carts, 


:4ia *tepped :i19qhtly, retreating in naste 


#10) 3 SCQUrIJe On N@F 115 and 4 SCOMIL On "87 Ace. 


1 are oerceriers or arm "ow 05% 

:8vant the Sai-ati ft Yature-*ne C250 

"nev troaet fte wuntatln and traepie the carth, 
24+ending the 71:.510ce and CUFSING with airth. 
12 128 :5 4r15;70; Te iand wlii eel 


10 CL 358 ar2tchges ant 52ang "N60 3GOORL 


2913 28ve $£192n4.S "0 Acrta. {3.2 Ear, 


«* 
g 
a1 
£3 
4 

. 


id 3 none "OSE 72 <r2et7 ner.f2 21ca 
'%o nore <STnall Ng @:c8ents Ct ature GCLvE 2is 

N the ST9:99125S 21 Aenl QF {528 ady fey anave 
:he cnomes are 43: with 5, tne Wepns Ct Ne Sed, 
'he dragons of fire and Syipns of the oreeze' 


"hev oand as a Power anc nake ther denands: 


0 5iaves to the nadness and cteath at a&n 5 nandgs: ' 


-he rora of the anore neided in with the Stones 


Fo 9/94 ore þ T7 _— (4912 
ft HW S - ow MUE of 1 - 


45 NOUgN SCLL were -129N ang *hEe ZE011425 515 53M2S, 


"en Tie nountaln cried Jug 3nd 2ary :iouds ringeo 


i"QUNC 
And +12 Spat Out with 4 Terrlole zound 
3 and 20;:te& ate *.y41n9-3n23 fe Sy, 


Ni.e *'re wile gar't Nnii.50 4 ©0895 MM. 


WApns 2ap7, ang nanted QUE ena1m Te 524; 
110868 "31.600 CGuGers ang watcliet nem r., tree! 
14 | aRancers Aaron wild [.SNG0 415 NL C2attls, 


a S509173 7 6h 7" 12 LS OP CORR LS. 


"8 /31.,8v as .;:ittered aith arwcr iG .:a0s 


ng tne wriais coed com 70 <tiart oanting Terr 


/MS., 


Wt IS! CCS waQre 50% <7 NOR IT 3. 445 3901 


- 


— > — - _ —_ OO _——_ «aa ac, - a,” - : =_— - SS. 
4: ws © S$*,95S ” 3 :  =28 - »; 09. AS *« - — —_— 


#157 ce eat Or IS . ave Dat ct. .:a@ 4 *:St. 


NOages 5NCOCA ÞTS ©I98 T9UNKS ant wie & wood #2 
ao aaded tneir SIengtR ang out 2 18 Oe 

"Nd 212209 *Te noveaennt Qt 2artn 3cainst wen, 

21Nce *hat was ther” curnose and that was INe1ir vin. 
"ng 41505 Of 38 warricrs G9 QUT NN ane, 


Jerenging their :ower, SINCE They wears Ne aw, 


aut the Sylphs all hisSed in a wnispy, thin voice 
24 sulfuric vapor, explaining therr choice: 
"For we have born arrow and Spear to the heart 


34 nen—we 're the wind! But now we depart. 


The gnoaes of the earth then yelled as a crowd, - 
angry, Surly, and gqutterally loud: 
\"we've born the hooves cf your steeds on our Spine 

I the fields of your pens Dan each battle iine' 
No aore will we help you to kill 2f+ your friend, 


and this 1s our answer: forever an eng!” 


The voice of the Salamander, the dragon 's word 
Mapped in a flane that couid ailaost be hearc: 


"Eyes we have given you; warftn we nave +29, 


Sut you aake us vultures to conSuae your 1220. 


This 1s enough. ..ue Crackle and Sway... 


ast, we Snail bear all your Souis far away!* 


and the nvagns :7:e0 in turn: 


*Thaugh salananders burn, 
we ve carried your warsnlips from narbor to Coast; 
Protection we gave you as borders ang acats. 


Sut now 1t 15 time, +0r the Sake of the <=a, 


"'o cdrom out tne denons and Set gureetves rres:" 


and =o was the curse 0+ eacn element +uliiiled, 


(2 


Till the iast 04+ nad aortais rad SORRNOW Deen Kli:ied 
and doainion returned to the <pirits at 7iand 


And 5ilence and peace was restored to the land. 


The +1re subps:ced; the lava was COOieOd; 
The boulders Tad toppied: the waters were poited, 
Ana the wind gave a $19n with the 2nd at The 5trLt9, 


Prociaiming 1ts joy and the promse of 114e. 


Golden 


nome 
Isis >, F 


Literary Magazine of the Mystical 
s now accepting poetry & fiction. 
Send S.A.S.E. with all submissions to: Golden Isis, 
Germa Dunwich, Ed., Box 726, Salem, MA 01970. 
$2.95 /sample copy; $10.00/year. 
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Technicians of the Sacred 
Suate 310, Dept. MG 
1317 N. San Fernando Blvd. 
Burbank, CA 91504 


Voodoo, Voudoun, 
and other Neo-African 
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Lindtng HE MAGICIKAL WAY OF TAROT: Gi 
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bo Py Shevon RF . 


'The fo; :cwing is an excerpt from a forthcoming new book which 3:8 


tentatively titied Tarot For Aj! Beljieverg. This :ngtruction Sook ct 


2: vinaticn wil: be :!llustcated with the ceautiful Hangon-Roberts Tart 
ceck, which in Baifimore's ovccuit circies .8 often [{ovingly referred to 
28 "The Faicy Tale Deck.” Jo far, there is no other :ommerc:ai:y 


1v4:ia6ie book Sagedg on the Hangcn-robertsas Qect. 


The Major Arcana of the Tarot cards provides an :intereating 
descr:ption of Magickal workings, and ct how the character of one's 
Magicka! worrings change depencing upon one's level of experience. SCme 
tarot gcnhoiars nave QGlvidgden the 25 trumps into three Tzeptenar:iesd. 
Reginning with The Pool, tre firvt zeptenary enca with ihe Thartict, the 
3e:ond witn Temperance, and the third with he Worid. Each Septenary 
corregponds roughly to the three Jegrees cf Witchcraft. Thege Degrees 
can De the Same as the initiatory ievels of GCardner:ian/Alexancr tan 
#icca. The trumps can aigo out!iine cne's Magickal evoiution in more 
30| tary Or iess traditional patns. 


The main protagonist in this Magickal ,oucrney 1s the unnumbered 
trump, the wiic card [n the deck, The Pooi (Key 0). The ?oo! is you, 
me, Everyman. The firs: pergon the Fool meets is The Magician (ey 1}, 
wNC provides the Fool with a demonstration, perhaps the tirst : 
demonstration the Foo! nas ever Seen, that yes, Magick goes work. Tt is 
not entertaining Stage iilugion, it js rea. Hagi ck is not Something 
that the COLL TEEN BSeninda when the chiichoad fairy tale books were put 
Sack Cn the Sheif. 


With this theory as a BaSts, the 7Tooi tries out a few tentative 
exper:ments. Since the Fool's eggence :39 pure Spontaneity, the 
: .eqgi ing Witch or Magician, in D:aying arcunc with the wang, £f:nas that 
Ter :ittie Speiis tare effect w:th rigd!cuious gage. he thinks, "I want 
SO-anc-S0 to ca. i me con the phone.* and .* thappens. Me thinks. "Ty gcg 
has a fegtering woOunG; :- want .t {9 20 "eaiec.* anc :* nappens. Aimogt 
.meciate!iy. 

From the High Priestess (Key 2? ang the Inpress Key 3) mhe [earns 
«nat works in Magick. Trom the _ 7 (Key 4} anc the 01 Cr ODaNt (Ley 
>) She !earng what cgoezn't work. e may even Succeed, with ner apeils, 
in ory a iover or Magicxa: partner (The Lovers, Iey 6}, Someone who 
is not a NFother or Father figure as the Inpress and Enpercr hac been, 
put who can relate to ner as an equai. By the tine mhe reaches the 
Chariot {key 7), he's learneo the aiphabet, mhe's gotten the bagics 
gown, and is feel ing pretty gdarned proud of herseif. 


| If he cares to go on, the next Step is to Stop playing and get 
Serious. Up til] this point, ail ahe knows is that wen ane does 
Something, Something elge '" FWr4 Now he has to figure out how Magick 
works, and why it works. This is when the Witch ugua iy youe ON a 
ViSion quest and finds her totem, her Magicka! eagence (Strength, 
Key 8). She finds, or tries to find, a Ragickal teacher CThe Hermit, 
boy 23 ws gotten her feet wet, he's amking (as did many of the 
Solitaries at Pagan Spirit Gathering 1987), "Where on Earth do 1 find 
Sol id Magickai training?* With one look at the profugion of images 
in the Wheel of Fortune (Key 10), She realizes how much (he's got to 
learn, and may want the Hermit's (or Crone's) help. 


na 
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JS:2Gg JuStTice's (Rev 11) Scales, She must we i gh ang balance all 
COncepts presented to her at this time by the Whee! of Fortune, and use 
JuSt:;ce's Sword of Qiscc:mination ty cut away anything that goes not 
wors for her. that has-no valicity in her exiStence. She experiences a 
letting go, a Surrencer (The Hanged Man, Key 12) to a Magicka! Force 
that is much bigger than hergelf. She experiences a Death (Key 13) of 
hec old elif. B the tine =he ceaches Temperance (Key 14), like the 


ange! 'mixing the iiquics, he has blended, SyntheSized, and integrated 
the egSence of Magick into her very being. t this Second stage of 
initiation, the Fool gets her wings." e no longer does Magick, he 
15 Magick. 


itch's Magickai workings are no longer confinec to 

1enticicaily Spearcing, She is *in the fiela.* She 
has Stoppec warking wit: exper ;mentai groups of tient objects while 
leaving <onhe *Ccontro! groups' ajione tor reference. Now She iS no .onger 
WOTkIng wit? i$0;atec Circumstances and experiences: it is ner .ite as 8 
Whoie that iS to be infusec with Magickai eSSence. At this point the 
Witch may wander why her Spe:is don't work they way thev uSecC To," why 
the manitestations gcon't happen as Quickiy Or as read:ty. 


rants Magick 8t:!! works, the manifestations Sti!! happen, but the 
r 


From here, t 
the : aSo0ratorvy. 


e Yy; 
= 
- 
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Character Oo: the manifestation has changed. Her entire j1ife, not Jus} 
Imai: parts of it, must now reftiect who She is. This caiis for 
a;terations at all leveis of her life. +It tares time, patience, hard 
Work, anc Sometimes ever. pain, before al! the component parts of a 
Magicka: Lifestyie faji: intc place to form a coherent whole. In the 
final Septenary, there :s no more NappOSIng of things without the Witch 
knowing exactly how it happens. Each Step of the manifestation process 
is Cleariy Qelineated. 


First, with The Devil CKey 15), there is a vague Sense of bondage, 
of Something being wrong in her life; She may not even realize that 
there anything wrong. With The Tower (rey 162, ahe Sees not only 
what the trouble is, but She also Sees the necegsSity of immediate and 
radicai correction. With The Star (Key 17), She heals herseif of any 
hurt incurred by the bonaage or oy attempt to release herself fram 
bondage. Her Magickal Lifestyie begins to take Shape on the ; 
EEE, that realm of the ungeen Spoken of by Lazaris (an entity 
Witnout e Gogy wno is cnenneied through Jach Purge!) where the 

ICitugi, unsSeen Ccauses are formed for _—; eftects. 
e Seeqas vof change ate piantea hece in the Star gs" fertile 
ground. 


The geeqs are germinating, underground, Still ungeen, in the LY 
—_— repregented by The Moon CKey 18). The astcal plane 1s Spoken © 

azarls as the place where a pergon's goul travels, apart from the 
S9leeping body, curing dreams. It is algo the void of the unknown to 
where people can conSciously project their Spirits out of their bodies, 
50 may can aStraily travei to other locations on Earth, to meet ings 
with others on the Same piane, or to the causal plane. The energy that 
1s creating the Witch's —— is here Stepped down trom the 
caugal to the astral plane, and is about to manifest. 


With The Sun (Key 19), her new life does manifest on the physical 
plane as a *chila® or a "Sprout*®; however, | ike the Sunflowers depicted 
in the Sun card, it grows quickly. She now has the Judgement (Key 20) 
to bring It up, to nurtuce her new life to the full maturity and 
Gong (eneny realized happ iness repregented by The World (Key 21). Some 
might Say Ihe leads a "charmed exiStence.* She doesn't Jjust do Magick, 
Or be Magick; her whole life is Magickal. 
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Tony Taylor, Grove of the Twin Oaks. P.0O. Sox $3284, 


Minneapolis, MN 5353433 


For the new initiates within our arove we thought that it 
would be nice to do a Special dedication ceremony, After 
Some long discussions Sable and I came up with what we call a 
"Stone Bonding®*. The v$tone that is used is from 1 inch to 
1-1/2 inches in diameter —- and maybe 1/3 inch thick or $o., 
The stone is carved with a Druid Sigil:z # 


on one Side and a Triad $symbol!l: []\ 


on the other Side. 

The Stones ars rough cut, Something like cculd have been 
done a couple thougand years ago. (1+ You dJgon't have the 
ability to make SUCH a Stone and would ike cone then write me 
and Send $.598 for the Stone and $1.99 for postage anc 
hancl ing and I”'11] send you one.) 


I find my $stone very comforting. There are times when I 
am at work and am having a bad day that all I need to do is 
reach into my pocket and touch the Stone and thus reconnect 
with my roots. It really helps me when I want to tell the 


PoOSS Where TO YO. 


Anyway, here is the Stone Bonding Ceremony. There are 
only two parts, Druid and Receiver (D1 ang R). Tou may 
notice a few differences from what You might expect. for 
examp!e, Our grove reiates water with the ancevStors <(tand 
earth with the nature Spirits:. 


Stone Bonging@9g 


Preparations 


Stone; caulgrons (bowl's) of water, earth, incense; chalice; 
oak branch for espurging; mead (Some usSe Irish whisKy) 


Rite. 


Di holds the Stone in flat of palm and instructs the receiver 
to place hir [his/her] hand over the stone. 


Sense the energy within you. Sense the energy within the 
stone. Feel the energies pass between you and the Stone, 
be tween me and the stone. Take the stone in your hand. Feel 
its texture, its ridges. Let the Knowledge of the $stone 
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enter Your beinaQ. Become one with the s tone. When you feel 
you Know the <tone return it to me. 


Di pieces the stone into the bowl of water and holdgs the bow! 
out to the receiver. Receiver is instructed to place hir 
hand atop the bow]. 


Meditate now upon that which has past. Go back to a time 
before your birth. Visualize your ancestry passingG before 
YOU. MedOoitate alsSso upon the ancestry of the ©tone. 
Visualize it, follow it back until your pasts become one, 
until the very matter that made vou iS One. 


When the receiver feels Ss ne has reached SuUurtic:itent 
awarenes<. Ss fHe nodgs to Dl. 

By these waters. the nate to our ancestors, the gate 5 Our 
Dnackl, are YOU anc tnhn:s Stone jO1itnevgv 

D1 dips index +tnoer anc middle Finger of rioaht hang into the 
water anc traces the Druico S1iGi! on the ecretliverts toreſnead,. 
D1 then removes the Stone fron the water and places it on R's 
+toreneac. 

Me mo thee anc thee fc me are out Epbir:its DHOongeG. 


Thr ouvanh the waters YJoes this stone now Join you to your 
ances tors. Use this as a magickal tool whenever fFocusing of 
that which has past. 


21 places Stone into bow! of earth and holds out bow] +#or 
who covers it with hir hand. 


Meditate now On alt elements that have created and Eyu<Etained 
YOU » /NiSualize all the phystical elements of your creation 
and Dering. Hed:itete als0 vypor the elements that created and 


me tamorphed the <Etone. Uwei!' uUubLOn, at! the CcCommonatiities That 
heve brought you and this Stone together on this phySiceal 
p1iatit. 


When eawarenesSs 15 reached, kf nods to Ul. 

by the earth are you and this tone joined with your presenrit. 
DV! dips two fingers into the ear th and draws the Druid s1igi)l 
on the receiver's forenead. DI Ythen removes the <tone from 
the ear th and places it acainst R's forhead. 

Me Yo thee and thee to me are out Spirits bonded. 

Tthrougnt the earth, the vesse! of physical creation. doe< this 


©t o951ne now ronnert you fo the nature Spirits, USe this 
whenever ToOcySirngG UN fGelure, tie physical, the pregent. 


: knigs Stone over tncense ang instructs R to cover the bow! 
| anc. 


MES EatS now vL3OFn, vour c:ture; on what you may become after 
Y 5 naess tron this pftyS}ical form... ESpPeC:ally meditate upon 
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Dis: 


R : 


D1: 


D1s: 


D1sz 


the Spiritual growth you are about to undergo. Meditate alsc 
upon the Stone's future, upon what forms its molecules may 
take in generations hence. 


R nods to Di when ready. 


By the Smoke of this incense, representative of air, are You 
both joined with your futures. 


D1 holds fingers over Smoke and traces $Sigil on R's forehead. 
Dl removes Stone from incense and holds against R's fore 
head. 

Me to thee and thee to me are our Spirits bonded. 

Through the Ky does this $stone now connect you with the 
Gods. Use this as a magickal tool whenever focusing on your 
growth and your dJeStiny. 

The waters of life are brought forth. 

Dl consSecrates waters as per Druid Custom. 

DI hands $Stone to receiver with inStructions that it be held 
forth. 

Dl eSpurges both R and the Stone with the oak Dranch dipped 
in the waters, as follows: 

By the Ancestors [spritz). 

By the Nature Spirits C[spritz]l. 
By the Gods C[spritz]). 

Is this tool now bonded to you. 
Commun i on = 


04 what does the Earth Mother give that we may Know of the 
continual flow and renewal of life”? 


The Waters of Life. 
and from whence do these waters +1 ow? 


From the bosom of the Earth Mother, the everchanging 
All Mother. 


And how do we hanor this gift that causes life? 
By partaking of the waters of life. 

Has the Earth Mother given forth of her bounty? 
She has. 

Then let us Share the waters. 

Waters are passed as per Druid Custom. 


We thank the Aancestors, Nature Spirits, and Gods which have 
come to bless this rite. 


This ceremony is finished. 
Walk With Wisdom., 
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The FidoNe! Necpagan Wichcraft and Magick Conterence 


An E chormagi| Conference Profile 
by J. Brad Hicks, Syaop WerdBaze (Fido 100/S23) 
Magic: Conterence Coordmator 


A bulletin board service (BBS) is a computer that you can cal! with your computer (or even a cheap terminal) and a 
modem. Each BBS 1s a self-contained information service, providing electronic mail and various text files and 


Software. 


FIDONET is an electronic mail protocol invented by Tom Jennings designed to connect BBS $systems over ordinary 
telephone lines. as cheaply and efficiently as possibie. It has Spread world-wide, with over 1 800 different BBS's in 
North America. Europe Australia. and Asia passing FidoNet mail back and forth every raght. Odds are, there's one in 
your arca' Send a SASE to the International FidoNet Association, Þ.O. Box 41143, St. Louis, MO 63141 for more 
information on locating the FidoNet BBS nearest you. or on Setting one up yourself. So far the Fido, TBBS, Opus 
SEAdog, and Dutchic software packages support FidoNet mail 


ECHOMAIL 15s a FidoNet add-on. deagned by Jeff Rush, that each night takes the latest contents of one or more 
Specified message areas, bv topic, and Ships a copy to every other RdoNet BBS that 15 also interested in the Sams 
topic(s). Echomai! breaks down the wal} of Separation between the 1,800 FidoNet BBS's, allowing sysops to build 
nation-wide, or even world-wide conferences on any topic. There are already hundreds of such conference* 


ALL RIGHT, THEN—WHAT IS THE MAGICK ECHOMAIL CONFERENCE? I'm glad you asked. The MAGICK 
Conference 1s a FidoNet Echomail message area, Shared by FidoNet BBS's all over North America (with more coming 
"on-line" each week), 07: tOPiICS related to Neopaganism, Witchcraft, and magick. It 1s one of the four or five largest 
Such conferences, Shipping between 2G and 30 messages gach ryght to every board in the conference. (And all for abou! 
1G per board per montn—not too bad, eh?) Call one of the BBS's usted beiow and gee what the fuss 1s all about! If 
there 15 a FidoNet BBS in your local area and you can talk the system operator into carrying the MACICK conference, 
give him or her a copy of this notice. If you arg a FidoNet sysop and would like to see this kind of booming activity on 


your board, drop a note to the conference coordinator— that's me, Brad Hicks, at Fido 100/523. 


A PARTIAL LIST OF THE BOARDS IN THE CONFERENCE 


CI. NE RE SEISOAS # ——_ Kel] — —— OR os bl 7 


12/4 Mege-rMaug Lihue, H! 808-245-2080 1200 all at' 
ST” OO EE © 2 EE RX ' OER—_ — «+ RW OW ---....-.-.4 
14/341 Terrabogc Mnneapols MN 612-721-8967 2400 all all 
101/27 Dave's Fido Gardner MA 617432-1861 2400 all of 
101/432...... IBM Te Fo...  _..__... Foupwel MA | . 617-433-4452 2400... al &l 
102/140 MacrneDc Sean Pedro. CA 213-544-3546 24% wn wnk 
102/83 1 Light Arusl> * Nort: Hollywoud GA 818-265-084 1 £40U UnNh wrok 
103/50 1 King Jemes RB. ._.................. Garden Grove, CA... ...- +-.oc., FI&-BI7-TI55......._....... 2400.........avl............at 
105/30 / Miukanubain't Lug Fuloron, CA 114-535-1298 1200 all al 
103/602 Houte Atreides Rowland Hewitt, CA 818-865-7220 1200 ah (1) 
104/610 OE OY NR OG. © yl ERR. £2} "£©a©<_ — WR 8 =@_ZCZ2Y , | IRENE (1) 
10 1/26v% ULopian (web! (Long 18l]nd) Beillmore, NY $16-842-7518 1200 unk unk 
107/297 baphoNet by the Sus Brooklyn, NY 718-499-9277 1200 (1) (1) 
107/316. _. Metalok Fido......... ...................... Toms River, NU................._........ .......201-286-2586................1200........... : | HOT , 
109/606 Biowtorch) Washingtor:, DC 202-686-9398 1200 all all 
113/1 Smaeil Biz Help Net Honolulu, H! 808-533-0190 2400 unk unk 
"0m EEE = © NONE —\ 7 | ORR. 839 o =  _ MN = ARS 
1 36/200 Cha! Way Dallas, TX 214-358-3738 2400 unk unk 
136/60) TECiHnet |! Austin, TX 512-836-8588 2400 unk wnk 
139/639 ... . Applegals...................................... Appleton, WL.................. Ca 414-738-1219............2400.......... all........... a 
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IRELAND FOR NOT-RICH DRUIDS & FELLOW TRAVELLERS 


+ by Arlen W1ison 
A Chara: 


Once you ve landed in ireland the first sign youre likely to 
See in Irish is "Cead Mil Faille” This 1s pronounced $gomething 
like Cawd Mee/ Fawichs and means "A Hundred Thousand 
Welcomes”, or loogely, "Well take your money in the hundreds 
or the thousands or whatever we can get out of you, Unwary 
Traveller!” If you don't want to be just another UT. then 
perhaps Some tips might be useful. Full compliance is too much 
to expect but hear them anyway... 


Do your homework! 

Avoid hotels & restlaurants 45 Much 245 poOsSsSIDIC. 
Consider not renting a car. 

Take advantage of everything ſree or cheap. 
Practice good cheer and deep breathing. 


Do your homework. This is the prime directive. Get hold of 
everything useſu! you can about ireland before leaving home - 
books, guidebooks. &@aps brochures eic - anything & everything. 
If you're in of near a major City go to the Irish Consulate if for 
no other reagon than to peruse Some newspapers. They re 2ure to 
have the Irish Times which is the biggest and the best. Get the 
dollar /pound exchange rate ſor that day and then glance over 
all the newspaper ads. A few minutes of your time $spent thus 
will provide you with a posssibly startiing crash course in the 
current price Structure - more reliable than hours Of 
conversation, of anything I could tell you right now. Because of 
exchange fluctuations you re going to have to figure out the 
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money thing for yourself, but 1 can tell you its probably not 
going lo be good news, a Chara. Once you get the exchange rate 
practice Some converS1ons in Your head or with pencil! and paper. 
(Another thing you could learn from newspapers: the expressions 
"A Chara' and "Is mise Ie meas” arc courteous ways of opening 
and closing a jetter |} 


Bear in mind that the Ir:tsh pound and the American dollar 
were ati par three or four years ago. The dollar is @vch weater 
now. If after your monetary investigations, nothing daunted, you 
decide to go ahead with the pilgrimage project, while it won't be 
the cheapes! thing you ever did, there are ways nol to be 2 tota! 
victim of the Hundred Thousand Weicomes. 


Stay our of hote!s and restaurants. They re nol that great 
and virtually all of them are rip-offs. Now if it seems utterty 
1mpossSible to to Stay out of these places just remember that 
hordes of Irish people do, and Somehow Survive, achieve 
nutrition and even mobility. More of mobility later. Wherever 
there s a hotel there's a Bed and Breakſas! accomodation 1in a 
private home not ſar away for a fraction of the price. Every year 
Bord Failte, the Tourist Board, publishes a large paperback of 
I15tings. Try to get your hands on one while 5$till in the States, 
ſrom an Ir15h tourist office or travel agent. Then you can write 
or call ahead ſor rescrvations ſor the ſirs1 day or two, until you 
get your bearings. Mai! uvually takes about a week lo gel 
through, the key word being uSually. Besides B & Bs inspected 
and approved by the Tourist Board there are lots of others 
probably just as good These latter, though, you just have to 
Spot by eye as youre travelling about, or ask in a reasonably 
civilized pub for a recommendation in the neighborhood. 


Don't tip in pubs, by the way. The Irish don't, $0 why 
Should you?” You dont have to drink in them either, | mean 
alcohol, if you don't want to. By taw they have to provide you 
w.'h mineral! water, cofſee or Suchlite. Though one of the joys 
for many travellers is experiencing the real, authentic Guiness's 


on draft, made with the living waters (don't ask what lives in 

them) of the River Liſſey which runs pas! their ancient brewery 

in Dublin. Pubs are an important part of life in Ireland. sources 

of information and conversation, and the "$inging pubs” for 

music, necdiess to $ay, both by professionals and by inspired 
cuStomers 


However. whether in pubs or 1n conversation elsewhere. be 
prepared for a certain number of "Irish facts Regard ſor 
accuracy 13 not infrequently outstripped by love of words. or 
even a desire to be heipſul. Another communications note. the 
iri1s$h are avery polite people. If you accidentally bump into 
Someone {/hevre hikely to say Sorryi. It depends on the 
company you keep but in general our casua! use of four letter 
words 15 guaranteed to be offputting. Not that you may not hear 
the occasional "ſook'n"” this or” fook n” that in Inner City Dublin, 
but then that's not a place you really need to be. By inner city I 
don't mean the center of the city. Dublin is bisected by the 
River Liffev and you won't need to go yery many blocks north 
of it. Except for busy O'connell Street, the "nicer areas are 
South of the Liffey, generally Speaking. Beware of "Irish ſacts” 
when asking on the Streets for directions. Again, Do Your 
Homework, not just here but over there. Maps are more 
dependable than pedestrians. 


| "Irish ſacts”, by the way, refers to how Canadian critic, Hugh 

LCenner, describes the combination of real information. 
misinſormation, disinformation, fabrication and jusi plain 
prevarication which he got from informants in Ireland when he 
was there researching James joyce's liſe. No harm in trying to 
gel a direct answer to a direct question. You may even Succeed. 
But if you don't, just take it as a Signal to practice your Good 
Cheer and Deep Breathing. Learn 1o live with ambiguity, if you 
haven't already. Eight centuries of ſoreign occupation have left 
their mark on the inhabitants, even Sirty-odd years after 
Independence. Precise information can be an clusive commodity. 
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money thing for yourselſf, but |] can tell you it s probably not 
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Stay our of hotels and restaurants They re nol that great 
and virtually all of them are rip-offs. Now if it seems uttertiy 


1mpossible to to Stay out of these. places jus! remember that 
hordes of Irish people do, and Somehow Survive, achieve 
nutrition and even mobility. More of mobility Jater. Wherever 
there's a hotel there's a Bed and Breakſas! accomodation in 2 
private home not ſar away for 2 fraction of the price. Every year 
Bord Failte, the Touritst Board, publishes a large paperback of 
i1stings. Try to get your hands on one while Still in the States, 
ſrom an Ir15h tourist office or travel agent. Then you can write 
or Call ahead ſor rescrvations for the firs! day or two, until you 
get your bearings. Mail! uvually takes about a week lo gel 
through, the key word being usually. Besides B & B's inspected 
and approved by the Tourrtst Board there arc lots of others 
probably just as good. These latter, though, you just have to 
Spot by eye as youre travelling about, or ask in a reasonably 
civilized pub ſor a recommendation in the neighborhood. 


Don't tip in pubs, by the way. The Irish don't, $0 why 
Shoutd you? You dont have to drink in them either, | mean 
alcohol, if you dont want to. By taw they have to provide you 
w.'hD mineral water, cofſee or Suchilite. Though one of the joys 
ior many travellers is experiencing the real, authentic Guiness's 
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on draft, made with the living waters {don't ask what lives in 
them) of the River Liſſey which runs pas! their ancient brewery 
in Dublin. Pubs are an important part of life in Ireland. Sources 
of information and conversation, and the "$1nging pubs” for 
music, neediess to $ay, both by professionals and by inspired 
cuStomers 


However. whether in pubs or 1n conversation elsewhere. be 
prepared ſor a certain number of CIrish facts Regard ſor 
accuracy 13 not infrequently outstripped by love of words. or 
even a desire to be heipſul. Another communications note. the 
ir1$h are avery polite people. If you accidentally bump into 
Someone {/heyre iikely to say Sorryi it depends on the 
company you keep but in general our casua! use of four letter 
words 15 guaranteed to be offputting. Not that you may not hear 
the occasional "ſook 'n"” this or” fook 'n” that in Inner City Dublin, 
but then that's not a place you really need to be. By inner city I 
don't mean the center of the city. Dublin 1s bisected by the 
River Liffev and you won't need to go yery many blocks north 
of it. Except ſor busy O'connell Street, the "nicer areas are 
South of the Liffey, generally Speaking. Beware of *"Irish ſacts” 
when asking on the Streets for directions. Again, Do Your 
Homework, not just here but over there. Maps are more 
dependable than pedestrians. 


| "Irish ſacts”, by the way, refers to how Canadian critic, Hugh 

Kenner, describes the combination of real information. 
misinfor mation, disinformation, fabrication and just plain 
prevarication which he got from informants in Irciand when he 
was there researching James Joyce's liſe. No harm in trying to 
get a direct answer to a direct question. You may even Succeed. 
But if you don't, jus1 take it as a Signal to practice your Good 
Cheer and Deep Breathing. Learn 1o live with ambiguity, if you 
haven't already. Eight centuries of ſoreign occupation have left 
their mark on the inhabitants, even sSirty-odd years after 
Independence. Precise information can be an clusive commodity. 
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Even before the Englitsh coloniaits came, the native language 
of Erin's Is}e had no words for "yes" and "no", none at all To 
aſſirm or negate a Statement was a more comphlicated matter 
than just uSing those eaSy monosyliables. Which grves you a bit 
of a ghimpse mto the Celtic worldview right there... The 
language, Þy the way, 15 property called Irish if vou re sSpeating 
Enghtsh, and Garlic if vou re Speaking Irish .. got it” No! that 
many of vou will be Speating Irish, though, like me, you may gel 
a kick out of Secing it on $tree!t Signs and hearing a bit of it on 
the radio or on TV at certain times during the day. (Do bring 
with you a cheap trans1Stor radio When 1 was packing this was 
one of my happier afterthoughts, along with 2 hot water bottje. 
Small! items Iike this are expensive to buy there, As to the 
latter, the Strong may 5Scoſf but my whole philosphy of life and 
Capacity to enjoy 1t and dea}l with it are affected Stgnificantly by 
whether or not my ſeet are cold.) 


One more quick note on the language. Irish Gaelic 1s a 
precious heritage and a national treasure and thanks to Some 
California Druid friends ] happen to have learned a littie and be 
ſond of it. But in Ireland a/mos! everybody hates it. This 15 
because they ve had to take 1t 1n school. Four goodness Sake, 
don't ast an average person anything about it becausec it will 
only embarrass them. Once out of schoo} most people want to 
forge! about it as quickly as possible. If youd really like to hear 
Irish as a frving tongue you will go to those linguistic 
reServations, moStly 1n the Wes, which are called coliectively 
the Gaceltacht. Une Iri15h erxpression which everybody tnows, 
though, is "Slatnte!” This 15 what you Say as you raise your 
drink. It's pronounced, approximately, S/awnchs / (accent 
heavy on the firs! Syllable) and means "to your health”. You can't 
go wrong with that 


Now about food. The Second B of your B & B wil! be a 
SUbStantia! breakſast including eggs & fried meats - probably 
much more than you eat at home. Take advantaze of it, whatever 
vour :nci:nations, and it will jast you tif! afternoon. (The whole 
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country 15 Cholestero! heaven. just know you can Survive 1! 
while you re there). For a couple of hours around midday there's 
$omelhing calied "pub grub” - food available in pubs which 13 
less expensive than reStaurants, and about as good as a general 
rule, which i5nt 3aying much. Potatoes arc a national fſetish 
Perhaps they dread a return of the Famine, I dont know. Though 
foreign ways are impinging, there s definitely a lingering 
conviction that it s not really a meal! without potatoes. Its the 
ony place in the world | ever ordered pizza and got an automatic 
$1de dish of French fries. In $pite of the fact that eating out :s$ 
not generally a gourmet treat Ireland does bave a few 


' world-class reStaurants,.. Yfou might as well Save your Serious 


eating-out money for one of those. Study a book of restaurant 
i1S$tings. 


You ll also be thrilled to know that MacDonald's and other 
ſast ſood places have opened 1n the last few years, at least in 
urban arcas. There are ajiso welli-Stocked Supermarkets in mos! 
regions of the country if you can get to them. And dont 
overiook the ubiquitous Small general Shops which 5ell 
newSpapers, Cigarettes, Sof!1 drinks, Snacks and other foods 
inciuding, Somelimes, a ſew made-up Sandwiches. So for your 
"tea" (evening meat) it may be quite possible to Sneak Something 
back to your B & B. But however vou manage your eating regime 
don 1 just leave it all 1o chance or the scenario the Tourist Board 
wants you to follow, which ts, of course, the expensive one. Buy 
and Store at jcast 5mal! ammounts of food for yourself. There's 
even an occasional kealth food. store, which you could find in the 
Yellow Pages (or Golden Pages as they re called), especially if 
you've Done your Homework and actually know where you are 
and have Some idea of how to get around Which brings us to 
transportation... 


Con$sider not renting a car. Rentals are expensive and $O 15 
petrol. {Gas is Something you cook with, or get after restaurant 
ſood.) If you really mus1 rent a car, at least don't do it at the 
airport. If you do, you re ſair game. Go by tazi to your B & B 
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first and pay your hostess to tet you call from there, using her 
Golden Pages. The Situation with public telephones is often 
chancey. (]'m assuming you're in Dublin - by ſar the best place 
to land and from which to fan out and $sce the country). There's 
considerable variation in car rental rates It s worth 2 handful of 
20p comms 16 ſind out As an alternative, learn the public 
transportation SyStem fas: This may be the only fast thing 
about it bu! it's Still worth your white. 


The $syStem ſor the whote country 15 calied CIE. Their phone 
information Service works quite well You Should be on time for 
the prospective departure, jusi 1n case. However, al! schedules 
and t1metables are to be taken as general and not entirely hteral 
indicators, Sort of like a Statistical drift in quantum physics. As 
the popular Saying there goes, "Sure, when God made time he 
made plenty of it!” This is an attitude you might as well relaz 
into, Since Single-handedly you re not going to change it. Ireland 
has always been a primarily agricultura! country. The great 
Industrial Revolution, with 1t= precise space-time coordinate: 
and 11s emphasis on promptness and efficiency, jus! never 
happened there. Unti} recently, ireland did not even try tive by 
the clock Even now, jokes abound about the fact that no two 
clocks in Dublin ever agree. The Stock answer 15, "If they did 
what would be the point of having more than one” If youre 
gnazhing your teccth already perhaps you Should go to West 
Germany or Switzeriand 


Get CIE's Dublin bus book This describes their Day Tours 
which are very good, eSpecially the one to the Boyne Valley 
which includes the Sacred Sites of Newgrange and the Hill of 
Tara. The guides are generally amiable, voluable and if they 
can 1 anSwer your quesStions will oblige with Some "irish facts” to 
order. By al! means take a ride on the DART train, Dublin's fairly 
new, swift and pleasant transportation SyStem. Go the whole 
route, from Howth at the north end of Dublin Bay to Bray in the 
$0uth, or vice versa. This 15 an inexpensive Way to 3ee a lot. The 
entire run takes an hour. But my purpose 15 not to tell you what 


to see, or where to go, but how to manage a hſe-Ssupport system 
while in Ircland - ſood, lodging and transportation on a Skinny 
budget. Even if your budget 15n't all that Slender 1t s Still a good 
idea to Save on the necess:ities so you can Spend on Jururies lite 
the iovely native handicrafts available - crystalware, handwoven 
textiles, barbaric jewelry from certain Street vendors in the 
capital etc. 


ace advaniage of what's cheap or ſree. There won't be that 
much, actually. At least not at first glance. Nevertheless. 


there's more than meets the eye. I've already Suggested Some 
things - like fairly reasonable bus or train rides. Bring a radio to 
histen to ſor quick and cheap accuituration, as I ve $suggesied 
already, and buy the Irish Times every day. Check ovul 
boot Stores, both new and Second-hand. You can Spend lots of 
time browsing anywhere and no one will bother you. Take walks. 
if and when you re not too busy touring the countryside, Spend a 
little time hanging out in St. Stephen's Green, 3surely one of the 
world's lovehest httle parks, in the hear! of Dublin. Eavesdrop. 
Hear the multitude of accents that smaill iSland $tifl produces. 
And for the ſew pounds it will require, an armfui of Irish 
magazines and other periodicals is a good investment, even if 
you junk most of them before returning. if youre interested in 
Ireland's livety rock scene, for instance, pick up a copy of Zor 
Press. Just be Sure what you do buy 1s Irish, not English. 
| Another time you can go to England if you want, but if youre 
_ going to be in Ireland be 17 /re/and.” 


Im aware that your reasons ſor wanting to go there 
doubtiess have more to do with Ireland Past than Ireland 
Present. Well, the past, however much edited by the Church, 
will be all around you., if you have eyes to see and cars to hear, 
You can't get away from it, even if you wanted to. Despite the 
thin veneer of modernity you have Stepped Back. Incidentally, 
try to step over, or Step gingerly around, the vexed political 
Situation. It's up to you, but if you should be pressed I would 
tell you to plcad ignorance, total and complete. At least indicate 
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that you tend to get all those organizational initials mixed up. 
Better Stupid than $Suckered in to god-awful problems. Should 
you decide to brave the North to see the ancient Sites up there 
the Same 1njunction would appty. 


The Irish are generally weli-d:isposed toward Americans. 
They think and tnow a lot more about us than we do about them 
All the more reason to keep well out of the internal $trife, 
whatever your pro or con ſecilings may be. Be cool, if for no 
other reason that whatever a person may Say FOOT CEODO! 
possibly fbave any ides who you re actually taſting to. No need 
to get paranond about this Jatter Statement. Jus! recognize that 
Such is inevitably the case, accept it philosophically and get on 
with your exploration of the archeology and culture of the pagan 
past and the quasi-pagan carly Christian past. Most people don't 
want to discuss the troubles in the North anyway. The South, the 
Republic of Ireland, is still peaceſul. 


Practice good cheer and deep breathing. Be glad you tnow 


Something about meditation & $tress reduction. Modern Ireland 
gives you a Chance lo become a rea! adept at these, while ancient 
Ireland 1s fulſilling your ſantasjes 1n other ways. (Speaking of 
possSible Stresses, the Roman Cathoits Church claims 96% of the 
population of the Irishþ Republic.) Thus far ]'ve spoken of human 
nature, not the other kind of nature the weather, ſor instance. 
Of that the fess Said the better fi! keep my ſingers crossed for 
you though, and hope you luck out. just remember the rain 15 
what keeps things green the year round. 


I'm glad | went to Ireland in '82, I'm not Sorry | hved there 
for over five years, and I'm not sorry to be living there no 
longer. But it is indeed a great place to visit. Go if you can! 


Is mise le meas. 


Arlen Wilson 
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Pagarusm, ancient mysStenes, myShcsm, and psychic trainung. 
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you about the newest books and greatest clasacs available in these 
fields. We're $0 Sure you'll like our books, that we guarantee them, 
with a 30 day, no questions asked return policy. How can you lose? A 
free copy of the Llewellyn New Times and a Selectzon of the best new 
age books, tapes, and services available. 


We've got an estimated readership of 130,000 people who are con- 
cerned with more than just punching a time clock and getting home 
to watch the big game on the television. Our readers are special, 


aware people. Join them by reading the Llewellyn New Times. 


k - o 4 - + ——— - 
TN TX ESQ SAOAOOL_ 4 ST 


_ ED — —— 


Report Number Fi De 


To Explore, 
Enjoy, and 


You and | share a great love of this 
earth. 

The ocean s pounding Surf, Spring 
covering the earth with that Seagon's 
newness, a bird's 5ong reaching 
out. .. . and we are moved. 

Our cunosity calls us. We explore 2 
dit. Some travel to a distant wilder- 
nesSs3., Some no farther tnan a corner 
of the back yard. Sut each of us looks 
and tistens to the wonder of the 
1aturat world around us. 

we enjov the earths beauty, its 
grandeur. The endless Sweep of 
CORars, and SOUNGS. and everywhere 
ne excitement of life. 

$uUt there are Some that do not See 
tne wonder of it all. And $0 we. of the 
Sierra Tiub. join together to protect 
ihe earth 

We work tor ieqiSlation that guarea 
(Ces Clean) air and water. To regutate 
{he uSec and yiSpusal of POISONOUS 
LOXIC Chemicals. 10 Set aSide the mos i 
Special piaces for parks and 
wilderness. 

We invite you to join with us. 

To explore. to enjoy. [> protect this 
wondrous earth. for ati otus... 
forever. 

For membership information. write 
Sierra Club, 730 Folk Street. San Fran 
CISCo, CA 94109, 1415) 776-2211. 
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Ar nDraiockt Fein: A Druid Fellowship 


Post Office Box 1022, Nyack, NY 10960-1022 USA. 
A Nonprofit Religious ASSOCIAHOn 


What is A.D.F.? 


The Insh words, pronounced "am ree-ocht fane”, mean "Our Own Druidism”, and that's just what ADF is—a 
completely independent tradition of Neopagan Druidism. Like our sisters and brothers in the other Neopagan movements, 
we're polytheisuc Nature worshipers, attempting to revive the best aspects of the Palcopagan faiths of our ancestors within 
a modem scientafic, artistic, ecological, and wholistic context. Like our predecessors and namesakes the Druids, we're people 
who believe in excellence— physically, intellectually, arnstically, and spiritually. 

We're researching and expanding sound modern scholarship about the ancient Celts and other Indo-European peoples. 
in order to reconstruct what the Old Religions of Europe really were. We're working on the development of genuine antistic 
Skills 1n composition and presentation. We're designing and performing competent magical and religious ceremonies to 
change ourselves and the world we live in. We're adapting the polytheologies and customs of both the Indo-European 
Paleopagans and the Neopagan traditions that have been created over the last fifty years. We're creating a nonsexist, NONracist, 
organic, and open religion to practice as a way Of life and to hand on to our grandchildren. We're integrating ecological 
awareness, alternate healing arts, and psyctuc development into our daily activities. Together, we're sparking the next major 
phase in the evolution of Neopaganism and planting seeds for the generations to come. 

ADF was stanted by P. E. I. (Isaac) Bonewits, known in the Neopagan community as an author {Real Magic, The Druid 
Chronicles Evolved, Authentic Thaumaturgy), editor, teacher, polytheologian, activist. priest, and bard. He has been a 
Neopagan Druid for nearly twenty years and has dedicated his life to reviving Druidism as a modern, healthy, "Third Wave" 
religion capable of protecting and preserving Mother Nature and all Her children. 

As a member of ADF, you'll be able to communicate with hundreds of others interested in Druidism, join local 
congregations (called "groves") of fellow Druids, attend regional gatherings, and enroll (if you wish) in the toughest Neopagan 
clergy training program in existence. The Membership and Networking Form that you'll fill out will give you the chance to 
list all the research areas, arts, skills and interests you have that you'd enjoy sharing with other members. You'll also be able 
to tell us what your concerns and prionities are, and how you think ADF should focus its energies. 

Memberships in ADF are available for $25 per year in the USA. It's $35 per year for First Class mailing in the USA 
or for Canadian and Mexican members. For all other countnes, it's $45 per year (Overseas Airmail). This entitles you to receive 
the bimonthly News from the Mother Grove, the annual Membership Directory, and our Semi-armual journal, The Druids” 
Progress. Membership fees go for publication costs, poxtage, phone bills, office expenses, research costs, travel expenses, 
and the Support of the Archdruid. 

News from the Mother Grove comes out every other month and announces ADF policies, local grove acuvines, 
lectures and other appearances by the Archdruid, modifications to the Study program, etc. It's kept very short and news 
onented. 

The ADF Membership Directory comes out once a year and lists the names and mailing addresses of every member 
who has given us permission to publish his/her information. It also includes data on who is interested in what activities, 
regearch fields, and arts, So that the members can form guilds, research networks, and Special interest groups of all kinds. The 
first edition is expected in Summer of 1988. 

The Druids” Progress comes out twice a year (Gods willing). Part of every issue is articles, cSSays, Songs and rituals 
by the Archdruid, and the rest is Similar materials produced by the members, including comments on preceding issues, plus 
occasional items of special value reprinted from other publications. Any member can Submit from two to eight pages of 
camera-ready copy, following the rules printed in each issue. At this point issues are running 70-120 pages each. Back issues 
are available and are highly recommended if you want to understand the continuing conversations, critiques, and debates 
between the members in each issue. 

The Grove Organizers' Handbook is available to all members wishing to organize a grove in their area. It contains 
legal information, organizational rules and advice, sample ads and notices you can use to attract new members, etc. 

More than 400 people have joined ADF, making us the largest Neopagan Druid organization in the world. We have 
legal status as a Nonprofit Religious Association, however, donations are not yet tax deductable. Groves and protogroves are 
being organized all over the USA. Songbooks, informational pamphlets, a polytheological dictonary, and other Druidic 
publications are in the works. Regional gatherings are being held at the Solstices and equinoxes. In short, although our long- 
range approach is "as fast as an oak tree,” we're growing more rapidly than any of us ever expected. So ask yourself—why 
not excellence? 
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Ar nDratocht Fein: A Druid Fellowship 
Post Office Box 1022, Nyack, NY 10960-1022 USA. 
A Nonprofit Religious ASSOCUAHON 


What is A.D.F.? 


The Insh words, pronounced "am ree-ocht fane”, mean "Our Own Druidism"”, and that's just what ADPBF i3—a 
completely independent tradition of Neopagan Druidism. Like our sisters and brothers in the other Neopagan movements. 
were polytheisuc Nature worshipers, atiemping to revive the best aspects of the Palecopagan taiths of Our ancextors within 
3 modem 5cienaufic, armistic, ecological, and wholistic context. Like our predecess0rs and namesakes the Dnnds, we re people 
who believe in excellence— physically, intellectually, arnstucally, and Spintually. 

We're researching and expanding Sound modern scholarship about the ancient Celts and other Indo-Eumpean peoples, 
n order to reconstruct what the Old Religions of Europe really were. We're working on the development of genuine. arntstic 
$K1lls 1n compos1ton and presentation. We're designing and performing competent magical and rejigious ceremonies to 
change ourselves and the world we hve in. We're adapting the polytheologies and customs of both the lIndo-Eurmpean 
Palcopagans and the Neopagan traditions that have been created over the last fifty years. We're creating a nonsex1st, NONrAacist, 
Organic, and open religion to practice as a way Of life and to hand on to our grandchildren. We're integrating ecological 
1wareness, alt-maie healing arts, and psyctuc development into our daily actvitics. Together, we're sparking the next major 
phase in the evolution of Neopaganism and planung seeds for the generations to come. 

ADF was started by P. E. I. (Isaac) Bonewits, known in the Neopagan communuty as an author /Real Magic, The Druid 
Chronicles Evolved, Authentic Thaumaturgy), editor, teacher, polytheologian, activist. pnest, and bard. He has been a 
Neopagan Druid for nearly twenty years and has dedicated tus life to reviving Druidism as a modern, healthy, "Third Wave” 
religion capable of protecung and preserving Mother Nature and all Her children. 

AS a member of ADF, youll be able io communicate with hundreds of others interested in Druidism, join local 

congregations (called "groves") of fellow Druids, attend regional gatherings, and enroll (1t you wish) in the toughest Neopagan 
clergy training program im existence. The Membership and Networking Form that you'll fill out will give you the chance to 
11St all the rezearch areas, arts, Skills and interests you have that you'd enjoy sharing with other members. You'll also be able 
io tell us what your concerns and pnonties are, and how you think ADF Shouid focus its energies. 
4 Memberships in ADF are available for $25 per year i the USA. It's $35 per vear for First Class mailing in the USA 
or for Canadian and Mexican members. For all other counmes, it's $45 per year (Overseas Airmail). Thas enntles you to receive 
the bmmonthly Mews from the Mother Grove. the annual Membership Directory, and our Semi-armual journal, The Druds' 
Progress. Membership fees go for publication costs, poStage, phone bills, office expenses. research costs, travel expenses, 
and the Support of the Archdruid. 

News from the Mother Grove comes out everv other month and announces ADF policies, local grove acuvines, 
lectures and other appearances by the Archdruid, modifications to the Study program, etc. 1t's Kept very Shon and news 
onented. 

The ADF Membership Directorv comes Out Once a year and lsStsS the names ard mailing addresses of every member 
vho has gven us permis$ion to publish tus/her intormaton. [It also includes data on who 1s interested in what acuvites, 
research ticeids, and arts, SO that the members can form gwilds, research networks, and Spectal interest groups of all xinds. The 
first edition is expected in Surmer of 1988. 

The Druids” Progress comes out iwice a year (Gods willing). Part of every 1sSue 1s articles, csSays, Songs and ntuals 
by the Archdruid, and the rest is similar matenals produced by the members, including comments on preceding isSues. plus 
occasional items of special value reprinted from other publications. Any member can Submut from two to erght pages of 
camera-ready copy, following the rules printed in each issue. At this point isSues are running 70-120 pages each. Back issues 
are available and are highly recommended if you want to understand the continuing conversatons, cnaques, and debates 
between the members in each 1sSue. 

The Grove Organizers' Handbook is available to all members wishing to organize a grove 1n their area. It contains 
legal information, organizational rules and advice, sample ads and notices you can use to attract new members, etc. 

More than 400 people have joined ADF, making us the largest Neopagan Druid orgamzation in the world. We have 
legal status as a Nonprofit Religious Association, however, donations are not yet tax deductable. Groves and protogroves are 
being organized all over the USA. Songbooks, informational pamphlets, a polytheological dicuonary, and other Druidic 
publications are in the works. Regional gatherings are being held at the Solstices and equinoxes. In Short, although our long- 
range approach is "as fast as an oak tree,” we're growing more rapidly than any of us ever expected. So ask yourself—why 
not excellence? 
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